 



 
"A wave arises in one part of the sea and subsides in another part; the wave is identical with the sea so far as the wateriness is concerned, but is different from the sea in respect of the latter's depth, possession of jewels etc." (Brh.Bh. 2.2.196)
Acintya-bhedabheda-tattva is the distinguishing feature of Caitanya-Sampradaya. Acintya-bhedabheda means inconceivable identity-in-difference. According to this philosophy everything is simultaneously one with and different from the Supreme Being (Sarva-Samvadini; CC, Madhya, 6.170-71). In the abovementioned text Sanatana Gosvami illustrates the bhedabheda-tattva taking the sea and its wave as an example. He further explains that because the wave resolves into seawater, the wave is said to be of the essential nature of the sea. In the same way liberated beings are said to become one with Brahman when they attain the tejas of Karana-Brahma; but no individual soul can ever attain the concentrated bliss of the attainment of Brahmahood, because they are limited. Therefore, in liberation there is non-difference between Brahma and individual souls because of the non-perception of difference between them, while in certain aspects difference exists due to the natural limitation of the individual soul even in a state of liberation. Both Bheda and Abheda are present, but how these two are reconciled, cannot be understood by mere logical thinking. Simultaneous difference and identity of sakti (energy) and saktiman (energetic) cannot be comprehended by mere logic. Therefore, it is called acintya or inconceivable. In his Govinda-bhasya, Baladeva Vidyabhusana states that the relation between the Supreme Lord and the individual souls is inconceivable to the human mind and it is simultaneously identical and non-identical. In Paramatma-Sandarbha (34,37,41) Jiva Gosvami explains the relation of sakti and saktiman and based on Bhagavad Purana he has enunciated the theory of parasparanupravesa, which may be translated as 'mutual pervasion'. The principle of oneness and difference can be understood from the example of sun and sunlight. Sun is the energetic and sunlight is the energy. Sunlight is non-different from the sun because it has no existence without the sun. Yet, it is different from the sun, because we can experience sunlight outside the sun, say in a room. Similarly the sun is non-different from sunlight, because there is no meaning to the sun without sunlight. Yet, the sun is not only sunlight. It is much more than that.
To explain the concept of acintya, Rupa Gosvami writes in his Samksepa-bhagavatamrtam, (1,365-66,370-71) that simultaneous existence of oneness (ekatva) and many-ness (prthaktva), amsatva (part-ness) amsitva (whole-ness) is not impossible in the Highest Being. He then presents to the reader an example of this philosophy by relating the story of Krsna who lived with his sixteen thousand wives in their separate houses, simultaneously (Bh. 10.69.2). These seemingly contradictory qualities eternally inhere in the Supreme Lord due to His acintya-sakti. This is also confirmed in Bhagavadgita (9.4, 5). As Bhagavan, the Supreme Being with all his infinite attributes and potencies, He is beyond the phenomenal world. As Paramatma, the immanent aspect of the Supreme Being, He resides in the heart of all living beings.
So human souls are separated parts of the Supreme, sparks from the central flame, and yet distinct from him.
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