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PREFACTE

rg

l]liN little work has a twolold purpose. Its first aim is lo furnish readers
interested in philosophical maftters with some speciniens ol the problems with
which the Indian logicians were occupied. Its second aim is to make easter to
the student ol Sanscrit philosophy the enlering into that most interesting branch
of Indian philosophy, the Nyaya-darcana, Kecava’s compendinm being in my
opinion more adapted to this purpose than the later ones, among other (hings
because its polemical parls are less dogmatical in their formulation.

I have endeavoured to make this translation as literal as possible, though, as
I hope, without being illegible; but as T had lo translate into a language thatl is
not my native, I must, in cases where I could not lind anything better, conline
myself to make use ol some technical terms emploved by Cowerr and Dvivini:
of course the meaning ol the Sanserit and European terms very oflten diller con-
siderably, and therefore 1 should advise readers to rely more on the delinitions in
the text than on the translated terms.

My best thanks are due to Professor Dr. Dines Axpenrsen for valuable criticisms
aund lo the Directors of the “Canrisprira Foxn” for the pecuniary support that has
made it possible to me lo publish this treatise in English.

Regarding the Iinglish of my translation T may acknowledge the uselul
assistance ol Miss Tnora Povrsex, M. AL

Copenhagen. December 1913,

Pour. TUNEN.






Introduction.

ry{
llw treatise which follows contains a transhation ol Kecavanricria's excel-

enlt compendium in the philosophy of Nviva'. Tarkabhasa is an elementary
exposition of alt the mainpoints of Nviya cand Vaicesika) intended for voung
people who have studied the common disciplines, such as grammav, poeties ete., but
who have not vel venlured lo grapple with philosophy, the three disciplines:
Sanscril grammar, poelics and philosophy forming to this day the hasis of the
education ol every Pandit. Selting aparl the absolute value which might eventually
be ascribed to the work of Kecava, it must be supposed to be of some interest
in showing us what was required (and is required) in India ol the voung man
who wants a general hasis in the way of philosophical method and phrascology
corresponding to ‘Philosophicum’ with us «The B, A. degree of philosophy). Nyiiva
is able to give such a general hasis ol philosophical education through the lact that
this system, as Dvivepr says with great truth (Tarkakaumudt 1886, p. 7), is the
grammar of Indian philosophy; its phraseology, method and style have exercised a
predominating influence on all other branches and schools. Apart from this historical
inlerest, Tarkabhisd has for evervhody interested in India no small importance
in giving, as mentioned, a general view ol the systems of Nyiava and Vaicesika,
which” have not vel found any Enropean exponent®; two systems which form such
a greal part in the culture of hoth ancient and modern India that the knowledge
of them is ahsolutely necessary o everybody who occupies himself with Sanserit
literature. Of the six so-called “orthodox™ Indian systems, Nyiiya and Vaicesika are
the voungest and most ‘seientilic” pair: they are complementary as having the main
points of view in common, while Nviiva deals in a large measure with dialeeties,
logic and the arl of disputation, and Vaicesika has for ils speciality a descriplive
treatment of the phenomena ol the outer world on a ‘physical” basis. The literature

Yo lmmediately  before the printing of this treatise, which was delivered to the “Kgl. danske
Videnskabernes Selskab™ April 1913, 1 have noticed a Tarkabhasa-translation made by Pandit Ganganatha
Jha (from a diflerent recension of the text [“Pandit” 1901]) and published in the Quarterly ~Indian
thought™ 1. Allahabad 1911.

A very detailed and thorongh-going survey of the two systems. as they appear in the later
compendiums, Professor Suali has now given in his comprehensive work: Introduzione allo studio della
filosolia Indiana, Pavia 1913,
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dealing with the two systems present in the main the grouping usnally prevailing
in a svstem ol Indian philosophy. The oldest source thal we possess is the two
Siitra works whiclh, however, evidently does not form the beginning of a philo-
sophical development hut rather lo a eertain degree, mark the preliminary winding-
ap and fixing of the results gained in the schools: in theiv present form they are
placed by Jacosr (LA O.S. XXXL 1 19100, on the hasis ol their polemics against
Buddhistic schools. between A Do 200 and 150, The standard-works of the two
svstems belong to the end of the same period. viz. as (o Vaicesika the systematic
representation of Pracastapida (ed. Benares 1885 which must be separated from
the author of Siitra, Kavada, by a considerable space of time, and as to Nyvava
Vilsydavana’s commentary on Gotama's Siitras (ed. Caleutla 1865 Vilsvavana's
Bhisva was commented on by Uddyotakara 6th co who wished to defend
it against the ailtacks of the Buddhists  Digniga: Uddyolakara’s Nvivavarlika
then was commented on by Vicaspatimicra (9th or 10th ¢ and this again by
Udayvana. Over against this extensive bulk of literature which stretehes over a
thousand vears and is closely atlached to Gotama's Siitras, stands another group
based on Gangeca’s more svstemalie exposition of Nydya, Tattva-cintamani (12th ¢.)
and claborated by the so-called Navadyipa school (Nuddea in Bengal) during the
following centuries in works that bear testimony to a brain-excercise, the acnteness
or subllety of which is said to he almost unique, but which, al the same lime, by
its sterility had a fatal influence on the school of Nyiva.

Nearly coincident with the beginning of this peviod, that is about the 12th
century, a new form of literature begins to assert itself in Nyiya and Vaicesika,
namely thal of the shorter compendiums: they are probably due to a natural desire
to find one's bearing in the chicf points of the doctrine, in consideration of the ever
growing bulk of commentaries. To the last representatives of this direction belong the
Tarkasamgraha with Dipiki, translated by Hrvrzsen (Abh. d. kgl Ges. d. Wiss.
zu Gollingen. Phil-Hist. K1 19070 and Tarkakaumudt (Z. D M G 1907) 5 among
the oldest are Civaditya's Saptapadirthi and Kecavamicra’s Tarkabhasa.

We do nol know anvthing about Kecavamicra: Paranjape, in the introdue-
tion to his edition of Tarkabhiisd (Poona 1844), places his lifelime between 1200
and 1400; Chinnabhatta’s commentary on Tarkabhisi is namely writlen in the Tth
century, whilst on the other hand Keeava quoles Udayana whom Yavanjape and
others place in the 12th cent.; the Jatler is nol correet, Udayana lived in the 10 11th
cenl, (See Venis in Preface to Tarkikaraksd, Pandit 189%): Kecava must, however,
have lived in the interval between Udavana and Chinnabhatta. The conlents of
Tarkabhiisii point o the same period: the book was probably written before Gangeca’s
Taltvacintamani, as it has scarcely been influenced, as far as style or subject-matler
are concerned, by this work, which has exercised a predominating influence on
afterages; if we compare Tarkabhisd with Saptapadirthi (11th-—12th cent,), we dis-
cover that while this work acknowledges abhiiva (non-existence) as seventh category
i Vaicesika Tarkabhiisd mentions only the first six at the place where these alegories
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are introduced (see nole 58 in this translation) but adds, it is true, the seventh as a
supplement; this incertitude, too, makes it probable that Tarkabhisi belongs o one
of the lirst centuries of the second millennium, for from the time of Saplapadirthi
the seventh category is fullv acknowledged together with the others.

The greal number of commentaries and subcommentaries which the book
has occasioned bear witness to the popularity of Tarkabhisa. Aulrechl's *Cal. cala-
logorum’™ mentions 26 diflerent commentaries. OF these the publication of Chinna-
bhatta’s above-mentioned commentary has long been announced, bul, unfortunately,
has never appeared.  On the other hand 1 have been able to make use of
Govardhana's commentary in Paranjape’s edition (1894) and thal of Vieva-
karman in Surendralala Gosvimin's edition (Panditl XXII—XXIII, Benares 1901),
besides the Iragments of Gaurikanta’sand Madhavadeva’s commentaries, which
Paranjape has published in the notes ol his edition of Tarkabhisi. Vievakarman
lived in the 16th ¢.: thus also Govardhana as proved by Paranjape; consequently
he cannot be a pupil of Kecavamicra as Surendralila maintains on the basis of an
expression (vivieva gurunirmitim) in the inlroductory verses of his commenlary;
nor is he. as Colebrooke believed (Lssavs I, 263), the oldest commentator on Tar-
kabhisii; his lather Balabhadra, as well, has wrilten a commentary on Tarka-
bhasa. — This translation follows the lext which Paranjape has published!) together
with Govardhana’s Tarkabhisiprakica, bul Vievakarman’s commentlary, too, has
been a good help to the understanding of the lext, which is nol (uite easy as lar
as several sections are regarded.

Tarkabhisi gives, as mentioned, the doctrine of both Nyiva and Vaicesika,
vel wilhount, like later compendinums exhibiting any complete [usion of the two
systems; for the hook professes to be pure Nyvidya and on the poinls where the lwo
svslems diverge it follows the views of Nyviva and is lounded on the first Nvavasiiira;
but in mentioning the ninth Nyivasiitra il goes through Lhe six (seven) calegories
of Vaicesika «see note 38 of the translation) which lills up a greal parl of the
work. Comparalively by far the greater part of this, more than one hall ol the
work, is dedicated lo the first of the 16 calegories of Nviva, e. g. *Means of Know-
ledge’. This category is trealed ol in the beginning, after some remarks concerning
the Method which will be applied. The characterisation ol *Means of right
Knowledge’ gives rise to a short mentioning of the three sorts ol Causes,
inherent, non-inherent and effective.  Then the four means of knowledge follow:
Perception and its dilferent forms; Inference, treated of theoretically and
practically, with a supplement on Fallacy: Comparison and finally Testimony.
Then the establishment of Other Means of Knowledge is rejected and the first
hall” of the work ends in a conlemplation on Validity of Knowledge and ils
substantialion. The second half” begins with the second category of Nviva, Objects
ol Knowledge, which are considered in accordance with Nyivasitra 1, 9 in the

" To this edition the numerals in the margin vefer.
D
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succession: Soul, Body, Senses. Objects dneluding. as mentioned. the categories
of Vaicesika at length: Substance. Quality. Action, General il Rakti=
cularity, Inherence and Non-existence), Nolion, Organ ol Thought,
Activity, Defeets, Future Life, Fruit. Pain. and Final Liberation. Wilh
these subdivisions of the two lirst calegories we have arrived at page 92 of the 113
pages of the book, the Jast 14 calegories are consequently made short work of with
the only exception of a renewed treatment of Fallaey. The succession of the treatment
is: Doubt. Motive, Instance, Tencl. Members of Syllogism, Reductio
in absurdum. Ascertainment, Disenssion, Wrangling, Cavilling: then
the renewed, more detailed treatment of Fallaey, as mentioned above, with an
additional remark about Criteria and their fanlts: linally the last three, lrealing
of Faults during Discussion.  As this argument has shown. these categories are sel

up from the point of view: Art ol disputation: fortunately this special point of

view is of small consequence in the treatment of the subject which, through the
matters which are treated of in this connection, is ol far greater inlerest than
mere sophistry might reckon upon.

Of the very few modern works concerning Nydya there is reason for a menlion
of CorLrnrooki’s short review in Mise. Essavs 118370 which is composed just on the
basis of Tarkabhiisi: Devssin's exposition in Allg. Geschichte der PhiJosophice, 1. Bd.
3. ADL (1908 on the basis of the first book of the Nyivasiitras: besides, concerning
a single phase of the system, an excellent exposition by Jacos: ‘Dic indische Logik’
in Gott. gel. Anz. Nachrichten 1901, phil-hist. KL The history of the system has been
delineated by Bonas in the introduction of Athalye's edition of Tarkasamgraha (1897)!

'y To this must now be added Suali's above-mentioned ‘lnlrodnzione’. which treats of the history
of Indian logic and dialectics p. 3 102,



Tarkabhasa.

‘For him who wishes, though voung!, to penetrate into the system of Nyvava,
bul without great exertion and extensive studies, T elaborate the following Tarka-
blvasd®, coucise, but accompanicd by (necessary) argunmentation.

I. Method.

The first Nyidyasiitra runs as follows: “Final bealitude is allained through
acquaintance of the essence ol the following categories: means ol right know-
ledge, object of knowledge, doubt, motive, instance, tenel, member
(of syllogism), reductio in absurdum, ascertainment, discussion, wrang-
ling, cavilling, fallaey, perversion, lutility, and accasion for rebuke.”
The meaning hereof is that final liberation® is attained by essential acguaintance
of the 16 categories: nicans of right knowledge, cle. Iissential knowledge, i. e. right
knowledge, of the ‘means of right knowledge’, ele., is, however, not possible, before
these (categories) are made the object of statement, characlerization, and
investigation: as the author! of the Bhisva savs: “The method of this doetrine
is threefold : statemenl, characterization, and investigation.”

Now statemenl (addeca) means lo indicale the things only by name, and
that has been done in the quoted Siilra.

! Bala means, properly, a boy: Vievakarman explains the word as signilying “he who
does not know the 16 categories, means ol knowledge, ele.” The word appears in the intro-
ductory verse, in order to indicale the person for whom the work is composed; the lacl is
that the inlroduclory verse is to indicate the four lactors «nnbandha necessary at the com-
posilion of such a book: its subject matter visaya’, its purpose (prayojena’, connexion (samyati)
and [t reader ‘adhikarin : here respectively: the system ol Nyava with ils categories; the
casy acquirement and further the acknowledgment of truth as means ol liberation: the rela-
tion belween the text-book and its subject, that is what exhibils and whal is exhibited: and.
finatly, the voung seeker of truth.

* Tarkyante tarkasahakrtapramanajanyapramitivisayikrivanla iti tarkah padarthas te
bhagyante nddecalaksanapariksadibhir nirupyante naveli tarkabhasa  Gawrikanta.

It is strange that the Tarkabhasa is not introduced by a prayer as a good omen
imangala: Nievakarman lakes comforl in the thought thal Keeavamicra may have said the
prayer within himsell, which we may inler from the lael that the work is linished Samaplya
lingena tadanumanat .

CNUSC LR 20 "When of pain, birth, aclivity, fanlts, and false notions., by the
disappearing of cach member, the preceding disappears, final liberation sels in.

U Eogo Valsvavana ad NUS. 11020 Caleutta 1863, p. ...

D. Ko D Vidensk. Selsk. Skr., 7. [ekke, hisl. og filos Afd. 11 3.



(8)

19)

10

170 10

Characlerization  tlaksagar means lo indicale a special attribute as; when
the matter in question is a cow. Hhe possession oit dewlap. ele.

When o thing is characterized in a pavticular wav, investigation (parikst
weans deliberation whether the eharacteristic in question taksana; may be applied
or not. These two things, theretore. characlerization and investigation, must needs
he undertaken in order to arrive at an essential knowledge of cthe categories) ‘means

ol vight knowledye o ele.

1l. Means of Right Knowledge.

As micans of right knowledge'  pramana is the category fivst stated, it is also
lirst chavacterized here: cmeans of right knowledge' is instrument of vight knowledge:
here smeans of righl knowledge is what must he characlerized. and instrument of
richt knowledge is the eharacteristic.

Now., il means ol right knowledge™ is the instrument of right knowledge, ils
elfect phalay must he capable of being stated, as an instrument musl needs he accom-
panied by an effeet. This is also truc: the effeel, ic e whal is produced, is just Lhe
righl knowledge: just as cleaving is the elfeet ol an axe as instrument ol cleaving.

Now, what is this right knowledge of which the smeans of knowledge™ is the
inslrument? Answer: vight knowledge prama is the apprehension tanabhava; which
agrees wilh ils ohject (yatharthar. By (he ferm cagrees with ils objeel” processes ol
knowledge as doubht samcaya. cvvor wipargagar and reductio in absurdum
Uarka) which do not agree with their objeet, ave exelnded. By the term sapprehen-
sion” remembrance smpliois exceluded: apprehension is all knowing (jrana),

remembrance (‘X('(‘Illl‘(l.

I11. Causality.

Now. whal is instrument (karana? 1t is the most effeclive cause”
(karanay; most effeetive means more than effective: thal is lo sav the extraovdinary
cause .

Well, but the words ceffeetive” and cceanse’ are synonyms: therelore we do

nol vet know what cause means ! That is now explained: the cause ol a producl

Laksana is most olten transtated by detinition. whal is wrong, It means the quality
which separates the thing from what is not the thing alallvavyavacchedako dharmo laksanaut.
Vatsvavana ad 11,20 thus ehiel characteristic. cele. When Kecava explains Taksana as stale-
ment ol a special qualily  asadharanadharmavacaram it is nol, consequently. quite correct:
I have heen obliged to fotlow the inacenracy in niy translation “characterization Concerning
the three Taults with which a characteristic mayv be besel. as being oo narrow. oo wide, or
impossible. see p. (1101

S Panini 1oL 2

T Narana is in the Tarkasamgraha delined as acting. speciat cause: cacting’ is said
i order 1o exclude inherent cause. “special in ovder to exclude the common canses: these
are. according lo Vakvavrtli Nvavakoca p. 917 0 god: his knowledge. wish and acls: lormer
non-existence . time: space: merit and gquill wdrsla.



11 171

is 1he thing The existence of which bhefore the product @ pirvabhaca: is absolutely
necessary, and not formerly explained otherwise (ananyathasiddhia) ™, as, Tor inslance,
threads and loonm as opposed to cloth.

Even i, when eloth is produced, a donkey hrought on by chance, for instance,
must be said to exist before ithe eloth in questiony, this prac-existence is nol absolutely
necessary.  And the colour of the threads must needs, 10 s lrue, exist hefore the
clothy, bul this pree-exislence has already been explained o another way, as (the
colour of the threads: exhausts ils powers in producing the colour of the cloth,
and by ils heing a too complicaled supposilion to regard il as the cause ol the
cloth, too.

To be cause, therefore, means 1o he in possession of a prac-existence which is
not already explained otherwise, and which is absolulely necessary: and to be
product means o he in possession of an absolulely necessary succession aller some-
thing which has nol previously been explained otherwise.

Therefore it is wrong when it is maintained thal to he cause means to have
pracsentin’ and cabsentia’ corresponding to that of the product tharyidonalkrliavaya-
pyalirekitva), Tor the result heveol would be that eternal and infinite (substances
as space, for instance, could not be cause, as in their case ‘absentia’ regarding time
and place is oul ol question.

Now lhe mentioned eause is threelold: inherent, non-inherent, and cllective.
Of these inherent cause (samaviyikivaga) is thal one in which the product is
inherent when it comes inlo existence, as for instance: the threads are the inherent
sause of the eloth, for it s in the threads that the cloth is inherent, when il comes
into existence, nol in the shultle, cte. Well, bul just as there exisls a connexion
hetween the eloth and the threads, thus it is also connected with the shutlle. ete.;
why, then, is it only in the threads, not in the shuttle ete. that the cloth is inherent
when it is produced? (This objection is so fary trae, bul there are bwo sorls ol
connexion: conjunction and inherence: ol those inherence samapiya) is a con-
nexion of two (things) which cannot he supposed o exist aparl cayutasiddha):
between others ouly simple conjunction is found samgogar.  Now, whal are two

* For the three Torms ol auyathasiddli the Tollowing instances may be given. 1 Beceause
ol the thread itsell the colour ol the thread is «ayathasiddha as opposed Lo the cloth, even
i1 il is seen to exist together with the thread helore the cloth. 2 Beecause ol the notion
“the poliers Tather . the potters Tather is angathasiddha in his relation Lo the pol. even il
iLis evident thal he exists before the potter, and thus also belore the pol. 3\ donkey brought
on by chance is angathasiddhia as opposed to the pot hereo even il it appears logether with
stick and disc. which in other cases must he supposed necessarily Lo exist before the pot.
Thus the cases look, summarily stated: both in the Tarkakaumudr and with the conmientators
ol the Tarkabhasa they give rise to elaborate rescarches. which, however. may be left out
here, as the phenomenon itsell is only hinted at in Kecavas text. The meaning is that the
acling as canse of the coneerning factors is alrcady explained and thuas
exhausted otherwise: il qugathasiddha is translated by “unessential’, ete, the meaning,
in itselt perfectly clear, will be vague.

ek

(11

(13

(1o

(16)
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things which cannot be supposed 1o exist apart?  Not existing apart are two
things of which the one as long as it subsists remains only relving on the other.
As it is said:

“You shall know that two things are not existing apart when the one, as long
as it subsists, remains only relying on the other)

Instances are: parts and whole, qualities and their possessor, motion and its
possessor, characteristic of genus and individual, particularity” (vicesa) and eternal
substances; for whole, ete., remain, as long as they subsist, only as far as thex rely
relatively on parts, ete.’ In the state in which they are destroyed they remain,
however, relving on nothing, as, for instance, the cloth, when the threads are des-
troyed, or a quality, when its substratum is destroved.  To be destroved is cqual
to the presence ol the tolality of the causes ol destruction.

Now threads and cloth stand in the relation ol parls and whole: therefore
the connexion between them is inherence. as they cannot be imagined to exist
apart. Between the shutlle and the cloth, on the other hand, there is no inherence,
as, regarding them, not to exist apart is oul of question. For a shuttle does not
only remain relying on the cloth, and not the cloth, either, relving on the shuttle:
therefore the connexion between them is simple conjunetion.

The cloth, then, is inherent in the threads: and the thing in which a produet
inheres, when it comes into existence, is the inherent canse ol the product; there-
fore only the threads and not the shuttle. ete,, are the inhevent cause ol the cloth.

The cloth is, Tfurther, the inherent eause as apposed to its own colour, ele.,
and, likewise, the clay is the inherent cause of the jar, and the jar that of its
colour, cte.

Well, but now when, for instance, a jar is produced, its colour ete. is also
produced: therefore, heeause of the conlemporancity tsamanakalinalpa) between a
quality and its possessor, a relation as between product and cause is out ol question,
as well as belween the right and left horn ol a cow, succession heing precluded,
and therefore the jar, cte., cannot be the inherent cause ol its own colour, ete., for
inherent cause is only a special Kind ol causc.

Against this line of argument the following consideration must be maintained:
a quality and its possessor do not come into existence contemporancously, but first the
substance without qualities™ comes inlo existence and theu the inherent qualities
are produced; if a simultancous origination was assumed, there would be no dil-
ference between the quality and its possessor, as the totality of causes would be
the same (for both of them): and it is an established rule that the difference of

¢ Sce page (87).

1 The lerms parts, ele, musl, consequently. be understood relatively; the parts ol a
whole mav. of course. exist independent of the concerning whole, but ceases al the same
time to be parts of the same whole: the threads may be imagined separated trom the cloth,
but then they are not parts hervcol und, accordingly, not the inherenl cause ol the cloth.

11 This seams not lo agree quite wilh the assertion Tormerly alleged thal a quality and
its possessor cannol exist apart: cf., however, the preceding note.
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products must be due to a difference of cause. Thus il is the case that the jar al
the tirst moment is withoul qualities, consequently exists hefore the qualities, and.
therefore, may be the inherent cause of the qualitics.

In Lhis wayv difference of cause will also avpear, for the jar is nol ils own
cause, as, on the part of a single object. succession is oul of question, because it
can exist neither before nor after itself.  But as il can exist before its qualities, it
can be their inherent cause.

Well, but it this is the fact, the consequence hereof would be that the jar at
the first moment was invisible, as it, just like the wind, would be a colourless
substance: for oniv the substance is visible which possesses developed colour™ al
the same time as il has a certain size.

Further, the consequence hercol would be that the jar) would be no sib-
slance, as it would not be substratum of qualities, for the chief characteristic ol a
substance is: o substance (dravya) is substratum of qualities (guna.

This may be true, but now, when a jar al the first moment is extremely
sublile and nol apprehended by the eve, where is the harm for us. For if we
adopled that opinion that the jar came into exislence wilh qualities, il might no
more he apprehended when (only) a moment ete. was in question. So much is
therefore an established fact: first the jar comes into existence withoul gualities,
and in the next and following moments it is apprehended by the eve. The con-
sequence hercol is not thal it, at the first moment, is no substance, for we apply
the following chief characteristic on a substance: subslance is whal is inherenl cause,
and it is substralum of qualitics by ils being capable of (obtaining qualities): lo be
substratam of qualitics means not to be substratum tadhikarana; ol the absolute
non-existence (alyantabhiva of qualilies ™.

Now the non-inherenl cause ‘asamaviyikiraga is stated: non-inherent
cause is lhe causer closely conneeted with the inherent cause and the power of
which (to be cause in the case under consideration) is established. Thus, for instance,
the conjunction of the threads is the non-inherent cause of the cloth, for the
conjunction of the threads is closely connecled wilh the inherent cause, through
the facl thal it as qualily inlieres in its possessors, the hreads, which are the
inherent cause of the cloth: and il aecls as cause in ils relation lo the cloth, its
existence hefore (the eloth) being absolutely necessary and not already otherwise
explained. In the same way the colour of the threads is the non-inherent cause of
the colour of the cloth.

Well, bul the eloth is the inherent cause of the colour ol the cloth, thus
is said thal every quality 3" when it is only found with the cloth, is capable of
being non-inherent cause of the colour of the cloth, as ity oo, is closely con-
nected with the inhierent cause: on the other hand, not the colour of the threads,

G Vaicesikasalra 1V, 105,

BSee p. (881 Vievakarman reads: vogvata ca gunalvanlabhavabhavab.

e L oread with Vievakarman's text: Kasyacid dharmasya.

(19)
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as it eannot he applied on the Tatter that it i closely connected with the inherent
canse!

Do not sav that: Tor o eanser which s closcly connected with the mherent
eause of a thing's inherent cause is indirectly closely conneeted with the inherent
cause (n question.

Fifecetive cause nimillakirana the eause is lermed which is neither inherent
nor non-inherent. and which nevertheless is cause: thus the foom ete. is the effective
eause of the celoth, These three kinds of causes are only relevant to positive cale-
gories: when non-existence (abhdva) is in question, only effective cause is relevanlt,
as this eategory' inheres in nothing: for inherence is a qualily with two existing
things (bhiva).

Of these kinds of causes that one which in some sway or other is most pro-
minent is what we eall instrument. Therelare the characleristic alleged is right:
‘means ol right knowledge is instrmment ol right knowledge.

On the other hand. the characteristic 't of “means of right knowledge™: that it
acknowledges an objeet not formerly - acknowledged. is wrong: for the consequence
of this would be that a succession ol processes of knowledge (jriina of the fol-
lowing form. *this is a jar: thisis a jar. when one and the same jar was concerned,
would not be right knowledge, sinee these (processes) would perecive something which
was already pereeived. And it cannot he maintained that ¢(in this case, too) knowledge
of an objeet not tformerty) perecived s at hand, starting from the consideration that
(the objecti is made the ohject ol the knowledger. as it is more precisely particnlar-
ised by ever new fragments ol o moment: for through pereeption it is impossible
to grasp the finestdifference in times i it was possible, i illusory understanding ™
ol the four (processesi: motion. cdisjunction. abolition ol the former conjunction,
and entering of o new) conjunction as coevisting, woukd be preciuded.

Well. butl there are so many causes ol right knowledge, as for instance the
pereeiving person and the objeet of knowledee: are they instruments (ol right
Lknowledge) or not?

Answer: As right knowledge needs not come into existenee even il a pereeiving
person and the objeet ol knowledge are at hand, white, inverselv, right knowledge
will immediately arise when the connexion helween organ of sense (and object)
cle. " has taken place, then only this connexion hetween ordan of sense (and ohject)
ote. is the instrument (of right knowledge): for by this eminence it rises over the

perceiving person cle., even it they are like one another in being cffeetive ati of

HOThis view is maintained. aceording to Vievakarnnan, by tie famous teacher ol Mintamsa
Kumarilabhatta, '

CoParanjape uses as instance the Talling to the around ol a fruit: we apprehend its Tatl
as one process. white there are really Tour: first a movement in the Truil arises, by that means
the Irnit and the lree are sepavated. thus the connexion belween fruit and tree is abolished,
and finallv a new connexion is entered between the Iruit and the ground. Vievakarman
ithustrates by that process to picree 100 teaves at onee.

BOltes reters Lo inference. comparison and testinony,
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thenm; most effeclive means more than effective. and it was just thal which we termed
instrument. Therefore the pereeiving person ele. is not means of knowledge, bul only

the connexion helween argan ol sense (and objecl) ele. beeause il is inslrament.

IV. Perception.

Now there are four'" means of knowledge: as The Nviva Stilra (1 1, 3) sovs,
“the means of knowledge ave: pereeplion, inference, comparison and leslimony
What is perception” Perception (praiyaksa) is the instrument of intuitive, righl
knowledge, and 1he knowledge is termed intuitive (saksatkiriny which is produced
by an organ ol sense.

10 s two-fold: differentiated (savikalpaka) and unditfferentiated (nirvikalpaka).

Hs instrument is three-fold: sometimes an organ ol sense, sometimes the con-
tact (saninikarsa) bebween organ of sense and object, somelimes notion (jidana).

When is an organ ol sense the instrument?”  An organ of sense is the instru-
ment when the effect (phalay is the right knowledge which has the form of undilfe-
rentiated: for the soul comes in conlaet with the orgau of thoughl (manas), the
organ ol thought with the organ of sense, the organ ol sense with the object, it
being an established rule that the organs of sense produce the notion afler having
reached the Thing: then arises through the organ of sense conneeled with the object
an undiilerentiated notion withoul connexion with name, genus, characterislic, ete,, '
which only refers to the thing itsell and has the lollowing form: this is something
the organ of sense is the instrument of this notion, as the axe is (the instrument)
ol cleaving: the contact belween organ ol sense and objecl is the inlervening opera-
tion " (avinlaravyipira) as the connexion of the tree and the axe as Uhe inslrument
ol cleaving;
of the axc.

When is the conlact between organ of sense and object the instrument? The

the effeet is an undifferentiated notion, just as the cleaving is (the effect)

contacl hetween organ of sense and object is the instrument when immediately
aller the undifterentiated notion a differentiated nolion arises consisling in a con-
nexion with name, genus-characteristic, ete., which has this form: ‘this is Diltha,
this is a Brahman. this is black’, and which refers o (the relation belweeny the

" Vievakarman quotes from Varadaraja's Tarkikaraksa lthree verses indicaling the point
ol view of the different schools as lo the number of the means of knowledge: “The materialists
caroakar acknowledge only pereeption: Vaicesika and Buddhists perception and inference:
Sanmtkhya these two logether with testimony: some philosophers of Nyayva the same, while
others acknowledge in addition comparison: Prabhakara AMimamsaj acknowledges these
feur and, besides, implication: Kutaritabhalla's school of the Mimamsa and the Vedanta
morcover non-exislence as the sisth: dinally Pauranikas these Mentioned and. besides.
possibility and tradition’.

" Ele. signifies guality. motion (Vieva. The genus-characteristic is the ‘general nolion’
ol things, for instance the noltion of jar ghalatoa.

Woogapara is what s produced by o thing and which al the same time produces that
which is produced by the same thing: Tor instance the contacl hetween axe and tree is
produced by the axe and produces the cleaving produced by the ave. CF Viev.
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objeet and its qualilication® (vicesunavicesya): 1he undifferentiated notion is the
intervening operation: effeet is the difterentiated notion.

When is. further, a notion the instrument? The undiflerentiated notion is the
instrument when notions tbuddhiy of disgusl, attraction or uninterestedness arvise
immediately after the mentioned difterentiated nolion; the differentiated notion is
the intervening operation: the notions off disgust, ete., are the eflect.

In this connexion (however) il is maintained by somebody that only the
organ ol sense is the instrument also ol the ditferentiated (nolion), ete.r all the
intervening contacts, ete, form (in that case) the intervening operation.

The contacl belween organ of sense and object which is the cause ol intuitive
right knowledge is six-lfold:

connexion,

inherence in something connected,

inherence in something which inheres in something connected,
inherencee,

inherence in something which inheres, and linally

relation between the objeet and its gualification.

When thus, by means of the eye, a nolion with a jar lor ils object avises, the
eve is (the acting) organ ol sense and the jar is object and their contacl is a0 simple
connexion. as il is out of question that these two might not he fonnd apart,

Likewise, when, by means of the organ of thought, the inner organ ol sense,
a2 nolion avises wilh the soul as object. the notion of selfy the organ of thought is
the (acting) organ of sense and the soul the objeet, and their contact is also simple
connexion.

When (on the other handy the eolour ete. of the jar is apprehended by means
of the eve (so that we state:) with this jar black colour is lound, then the eye is
the (acting) organ of sense, and the colour of the jar the object; and the contact
of these two is inherence in something connected, as the colour inheres in
the jar which is connected with the eve; the same kind ol contact is forthcoming
when, by means of the organ ol thonght, we apprehend the pleasurable sensalion
ete. inherent in the sonl

When the dimension cle. of a jar is apprehended, we must adopl a four-lold
contacl as further eause (of knowledger, as we, when il is wanling, are incapable
ol apprehending the dimension, ele., (of a thing) far away, even il the mentioned
inherence in something connected is at hand: this four-fold contacl looks thus:
connexion belween the parts ol the organ ol sense and the parts of the object,
hetween the organ ol sense as a whole and the object as a whole, between the parts

“Phe objeel (icesya) s Tor instance a jar, the qualification (vicesaga or prakara the
dForm of a thing) is. then, the notion of jar “ghalatva . where the relation belween these two
is pereeived, we have the ditferentiated perception: this is a jar. e g this thing is gnalified
through the qualification yhafefva. Preceding is alwavs an indelipite, general, unditlerentiated
pereeption where the relation between objeet and qualitication is nol yvel pereeived.
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of the organ of sense and the ohject as a whole, and (finally) between the organ
of sense as a whole and the parts of the object.

When has, then, the mentioned contact the form of inherence in some-
thing which inheres in something conneeted? When by means of the (PE
a knowledge of the general notion (the genus-characleristic) ol ‘colomy’ (ripatoa), ele.,

inhering in the colour of the jar is produced, then the eve is (the acling) organ of

sense and the general notion of ‘colour’, ele., the object, and the contact between
these two is inherence in something which inheres in something connected, for the
general notion of “colont” inheres in the colour which again inheres in the jar
conneeted with the eve.

When is, then, the mentioned conlact inherence? When the sound is ap-
prehended by the organ of hearing, then this is the (acting) organ ol sense and
the sound is the object; and the contact between these two is inherence: lor the
organ of hearing consists of the space®', and the sound is a quality with the space,
and the relation belween quality and the possessor of the quality is inherence.

When is, then, the mentioned contact inherence in something which
inheres? When by means of the organ ol hearing the general nolion (the
genus-characteristic) of “sound’, ele.. inhering in the sonnd is apprehended, then the
organ of hearing is the (acting) organ of sense and the general notion of ‘sound’,
cle., is the object: and the contact hetween these two is inherence in something
which inheres, the general wolion of “sound’ inhering in the sound which again
inheres in the organ of hearing.

When has, finally, the conlact belween organ of sense and objeet the form of

relation between the object and its qualification (vicesanavicesyabhivea)?
When for instance the non-existence of a jar is apprehended in a place connected
with the eve (and it is stated): in this place is found no jar, then is the non-
existence of the jar, cte., a qualification with the place connected with the gye, 3=
And when in the soul connected with the organ of thoughl (manas) the non-exist-
ence of joy, ele., is apprehended (and it is staled): T am withoul joy, ele., then the
non-existence of joy, cte, is a qualification with the soul connected with the organ
of thought.  And when in the g-sound inhering in the organ of hearing the non-
existence ol the general notion of the ‘gh-sound’ is apprehended, (that is when it is
stated): the g-sound is without the general notion of the ‘gh-sound’, then the non-
existence of the general notion of the ‘gh-sound’ is a qualification with the g-sound
inhering in the organ of hearing. Thus, in shorl, the non-existence (of a thing) is
apprehended by means ol an organ of sense, thal is through a conlact helween
organ ol sense and object, a contact which is characterized through the relation
between object and qualification, conneeted with one of the live (mentioned) con-

2 See . (68).

* Here the text seems to he corrupted: Vievakarman's text inserts bhutatam vicesvam
bul is, moreover, no more satisfactory as lTar as the symmetry is concerned. The sense. how-
ever, is sufliciently clear.

D KD Vidensh, Selsk. Skr. 7. Richbe  hist, og filos. Afd. 113, 23

(30)
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nesions: and dikewise also inherenee © (is apprehendedy through the fact that
lhe inherence of the cloth (in the threads) is apprehended by its being a qualifica-
tion with the thread conneeted with the eve, (and il is stated : here in these threads
the cloth inheres.

Thus is deseribed the conlact which takes place in six ways, and (whal is
here recorded) is summed up (in the following eloka:

“The right knowledge depending on an organ ol sense s two-fold: dilferent-
inted and undifferentinled: its instrument is three-fold, and its ‘contact’ has
six forms.” !

Well, be it admilted that the undifferentialed (nolion) is perceplion, as i
has a real individual object (parauirthasatspaluksagarvisayar; but how can the
dilferentiated (notion) he pereeplion, (the notiony which has a general nolion
(genus-characteristicy as objeel, for 1yt depends like testimony and inference on a
form (akira) (viz. seneral notion) which is found in several tobjeels), 21 and only
the (notion) produced (immediately) by the ohjeet may be called pereeplion. 3) and
only a real objeet is able lo produce i1?7 Bul veal is the individual thing. nol
the general nolion®: for This one, Ihe positive existence of which is refuled
through means of knowledge. is deprived of real exislenee ™ in consisting only ol an
exelusion (of the objects concerned) from thal which is differenl (angavyavelliy.

(Againsl this we mainlain that This argument) docs nol hold true, as the
general notion helongs to the real essence ol the things (pastubhiila).

We have thus explained perception.

V. Inference.

Then inferenee (anmmana) is staled.  Inferenee means consideration of The
svllogistic characteristic” . for inference signifies the means of inferring, and you
infer throngh consideralion of the svllogistic charaeteristic: therefore considera-

tion of the svllogistic character istic (lingaparamarca) i1s inference. And il

© The philosophy of the Vaicesika denies. however. that inherence may be pereeived
by pereeption: it can only be pereeived by inference (See Pracastapadabhasya p. 320).

2 Vievakarman s text contains one cloka more which sums up what is perceived by
means of the six ccontacls. viz Tothe jar. 20its colonr. 3 the general notion ol the colour,
ihe sound, 5 the general notion ol the sound. and 6 non-cexistence and inherence.

= The Buddhists acknowledge only the reality of the individual thing. but not that ol
the generat notion. See Sarvadarcanasamgraha p. 10 and Viev. p. 3Lowho against the assertion
that the general notion is Tound with individuat things. makes the Boddhist ask il it is found
there Lotally or partially: in the first case it cannol he Tound with other individual things:
the second possibility is incompatible with ils unity, The eeneral notion is namely clernal,
one. and is found with several things: see below (863

% Like the horns ol o hare (Vievo, Vidhibhava Niev. explains by aslilva.

G Nyvavavarltika po 07, On the other hand it eannol he said, according to Viev. in
the words ol Udayana, that logical inference is the svllogistic characteristic which is made
the object ol consideration, Tor the consequence woild be that a logical inlerence in velerence
o something passed or Iuture would be impossible. as the svll. characleristic in these cases
Lias no exislence.
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consisls in knowledge of smoke, ele. this (knowledgey heing the instrument of logical
knowledge (anumiti).

Logical knowledge means knowledge of fire, cte., and knowledge of simoke, cle.,
is the instroment hereof.

Now, what is the syllogistic characteristic?  And wherein does the considera-
tion of this consist?  Answer: the svllogistic characteristic is that which
makes us apprehend the objeet by virtue of (he concomitance.  Thus smoke, for
instance, is the svll. characteristic of fire: for the concomitance (vyaplty 1s the
invariable companionship (of two things): where there is smoke, there is fire, too;
and only when (the concomitanee) is perceived the smoke produces the knowledge
of lire: therefore the smoke is the syvIl. charaecteristic of the fire, as il makes us
infer (the existence ofy the fire by virtue of the concomitance.

The third knowledge (of the smoke) is termed consideration of ihe svll,
charaeleristic. AU lirst smoke and (in the same lime) fire is seen again and
again, lor instance, in the kitchen. By this repeated sight an essential connexion ™
between smoke and fire is stated: where there is smoke, there is fire, oo,

Lven il the vepeated sight takes place in lhe same way by an observation

like this: where we have the notion of *Maitri's son’, we have also the notion of

‘black’, there does not, however, exist any essential connexion between ‘to be
Maitr’'s son’ and “to be black’, but only a conditional (connexion), beeause the

)

fulfilment of a neccessary condition ® is required consisting, for instance, in lhe
digestion of vegetables. For when “to be black’ is in question, ‘to be Mailri's son’
Is not the elfecting factor, but, for instance, a certain assimilation of vegetables,
and the effecting factor is termed necessary condition.

For the connexion between smoke and fire there is found no necessary con-
dition (to be required fulfilled); for il there is any, it musl cither be pereeptible
or not; in the latler case there is no reason for admilling ils existence, and in the
former case it is (in the connexion in question) not seen.

Where a necessary condition is required, it will be seen, too: as, for instance,
the presence of wet fuel, when the connexion of the fire with smoke # is in question:
or like the fact that the action concerned is prohibited when the connexion between
‘lo commil slaughter” and ‘to entail guilt’ is in question; or (finally) as a cerlain
assimilalion of vegelables, for inslance, when the connexion between ‘to be Maitii’s
son’ and ‘to be black™ is in question.

Bul here where the fact that the smoke is constantly accompanied by fire is
concerned, the fulfilment of no condition is required: if such a one had existed
it must have been seen; therefore it does not exisl, as it is not seen; by means
S AF you ask how il is possible to apprehend the concomitance. as we cannol conie
in contact with all lire and smoke, the answer will be that knowledge ol all fire and smoke
is possible by virtue ol a special knowledge depending on the aequaintance ol the general
notions “lire” and smoke. See Siddhantamukiavall ad Karika 63, Tarkadipika p. 91

M See p. (13,

*That means ol course, if presence ol smoke is inferred from flire.

23"
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of this reduetio in absurdum (farka), which supports a pereeption accompanied by
non-observation of (the condition). we record that no neecessary condition is in
question.

Now, when that is the ease. we record concomitance between smoke and fire
by means of the pereeption which apprehends their companionship and is altended
partly. by an impression (samskira) suggested by repeated sight, partly by an im-
pression  suggested by the apprehension of the non-presence ol this condilion.
Therclore between smoke and fire is found only an essential connexion, no con-
ditional one. and an essential connexion is lermed concomitance.

When by that way we get an understanding of the concomitance between
smoke and fire, the first knowledge of the smoke is thal which takes place
in the kilchen. The second knowledge ol the smoke is that which takes
place on a mountain or another subject ol the svllogtsm (paksa). Then the con-
comitance formerly apprehended between <moke and fire is remembered and the
smoke which is found there on the mountain is again considered: here on the
mountain smoke is found, invariably accompaniced by five. This is the thivd know-
ledge of the smoke.

Thus the malter must necessarily be regarded, otherwise it would only run

as follows: where there is smoke there is fire: but how should an admission of

fire here be attained? Therefore a knowledge of the form: there is smoke here,
too’, must he required, and just this (knowledge) forms the consideration of the
svllogistic charvacteristics and this consideration forms the inference, as it is the
instrument of logical knowledge: from this (thivd knowledge) the logical knowledge
arises: fire is found here on the mountain.

Well, but why is it not the first knowledge of smoke, that which takes place
in the kitehen, which makes us infer the (presence of) the fire?  This might so
far bhe trae, hut we have not vet (at that moment) recorded the concomitance, and
only when that is vecorded, the logical knowledge may appear.

Well, but let us, then, infer the fire in the kitchen as soon as the concomitance
is ascertained. No, for here the fire is bevond doubt, because we have seen ity and
the subjeet of inference must be such as is doubted, as the author of the Bhasyva ™
has said: *Logical proof lakes place neither against an object which is not pereeived,
nor against a matter which is settled, but only in reference o a matter which is
doubted.”

Well, but why is not, then, an inference concerning lirve produced by the knowledge
of smoke which a man has who simply approaches the mountain; here, to be sure,
doubt as to the fire is in question, as doubt becomes a hasis ol the logical argu-
mentation, neither a conclusive nor a refuting means ol knowledge being at hand.
This is in so far true; bul remembrance of the concomitance is also a (necessary)
ause of the logical knowledge, for the wman who has recorded but forgotten the
concomilance may no more draw a logical conclusion than the person who has

" Natsyavana p. 3
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not recorded it.  When by the sight ol the flire the latent impression (samskara)

has been arvonsed, then the concomitance is remembered: Whal is in possession ol

smoke is also i possession ol fire, as lor instance the kitchen,

Therefore the third knowledge of smoke is that which avises when the sighl
ol smoke and the recollection of the concomiiance are lorthcoming and which
has the following form: this (mountain) is in possession of smoke. Only Lhis
(knowledger and no other makes uns fer (the presence of) lire, and herein the
consideration of the svllogistic characteristic consists. Thus (the stated) charvacteriza-
tion is established: inference is the consideration of the svllogistic chavacteristic.

Now inference is twolold: that which takes place for one’s own sake, and
that which takes place for the sake ol another person. The lormer is thal
which is the cause of one’s own understanding (pratipattiy. ‘The faet is that when
a person in the kitchen or elsewhere has through a qualified ** perception appre-
hended the concomitance between smoke and lire; and then has approached a
mountain, and doubts the existence of lire thereon, and then sees a streak of smoke
which is on the mounlain and unbroken aseends from this towards the clouds,
then, a latenl impression being aroused by the sight ol the smoke, he remembers
the concomitance: where there is smoke therve is fire, realizes now that here, ioo,
is smoke, and atlains to the comprehension: accordingly there is lire here on the
mountain. This is an inference lor one’s own sake.

The inference for the sake of another person arises. on the other hand,
when, having himself inferred the fire from the smoke, a man applies the proposition
with the five members (avagava) to make it obvious to another person. Il has
the following lorm :

This mountain has fire.

Because it has smoke.

What has smoke has fire, too, as fov instance the kilchen.

Thus is also this (mountain).

Therefore it 1s so.
Starting from the syllogistic characteristic stated in this proposition, and furnished
with the five qualities**, another person, too, understands the (existence ol lire.
Therefore this is called an inference for the sake of another person.

IHere what is to be proved (sadhya) is thal the mountain has fire, and the
fact that (the mountain) has smoke is the reason (heta). The latter is in posses-
sion of both positive and negalive (concomilanee), the concomitance taking place
both positively and negatively.

The positive concomilance (anvagavyaplti) runs namely as follows: where
there is possession of smoke there is also possession of lire, as for instance in the
kitchen: for in the kitchen we lind stated the connexion ™ (anvaya) bhetween smoke
and [fire.

2 Qualified through Ireedom ol condition, and through concomitance.

SSee poele With Vieve must be read pancarapopapannal.

Joic e simultaneous presence.

(38)
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In like manner the negalive concomilance {pyalivekavyapliy runs: where
there is nol tire there is nol smoke, cither, as tor instance in a pond; for in o
pond we find the exclusion (vyatireka) of both smoke and fire. By negative con-
comilance the regular order is the following: the negalion of that which by positive
concomilance was accompanied (pyapya) becomes here accompanying (pyapaka). and
the negation of that which (hy positive concontilance) was accompanying becomes
accompanied. U is expressed (in the following clokas) .

By negalive concomilance) is found helween the negations of two things the
inverse relation of the relation between accompanied and accompanying admitted
hetween two lhings (by posilive concomitance).

‘By posilive concomitance the reason (sadhana) is accompanied, and what is
o be proved (sidhya) is accompanying: in the other case, the negation of what 1s
to be proved is accompanied, and the negation of the reason is accompanying.’

First the accompanied is stated, and then the accompanying: thus examined
the true nature of the concomitance becomes obvious.”

Thus with o reason like o have smoke” the concomitance takes place both
positively and negatively. When in the propositions only the positive concomilance

(39) is slated. this slatenient is done because the result is attained by one alone, and
because the positive concomitance is the mosl direet of the two — il being un-
reasonable, when a result may be arrived at by the straight way, fo try to reach
it by a roundaboul way : bul il is nol beeause no negalive concomitanee is
found. Thus the reason ‘lo have smoke is in possession of both positive and nega-
live concomilance. and likewise other reasons, loo, are found with both posilive
and negative concomitance, as for instance a reason like *to be produced’, when
“to be transient’ is what is to be proved.

(Anolher kind of) logical reason has only cgative concomitance, as for
instance the reason *lo be in possession of prina - “ete. when *to be animated’ is

what must be proved. Accordingly:

The living body is animaled.
As il is in possession ol prina, cle.
What is nol animated is nol in possession ol prina,
ele., Jike, for instance, the jar here.
Thus this living hody is nol.

Therefore 1t is nol so.

In this instance the animation of the living body is what is lo be proved,
and ‘1o be in possession ol prina, cte, is the reason: it has exclusively negative
concomitance, as no posilive concomitance may be imagined: lor no instance (drslanta)
of the following lorm is to he found: whal is in possession of prana. ele,, Is ani-

The dirst one is found in Kumarita s Clokavartika p. 381 £ iBenares 1808 94).

Breath. one of the five animal spirits: see the translator’s “Yoga' p.86. (Copenhagen 1911):
‘ofe. signilies the other characteristies ol the soul. mentioned in Vaicesikasatva 1201
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maled, as lor mstance "0 M what s living body is, namely, (in this case) the
subject of the inference (paksa).

Also the ehiel eharacteristic (of a thing) is a reason which has only nega-
tive concontitance.  IFor instanee the chiel eharacteristic (lal:sana) of the substance
ol carth is the possession ol smell:

The present object of the discussion is lo be termed ‘earthy’,

As it is in possession of smell.

What is not called earth is not in possession of smell, as tor instance waler.
Or (another instance): the chief characteristic o the means of knowledge — to be
mstrument ol right knowledge.  Accordingly

Perception, ete., must be termed ‘means ol knowledge’.

As il is instrument of right knowledge.

What is not termed ‘means of knowledge™ is nol instrument of right know-

¢

ledge, as for instance lallacious perceplion.
Here no positive concomilance is forthcoming, for no instance ol the following

form is Tound: what is the instrument of right knowledge must be called means of

knowledge, as for instance such or such, all thal is means ol knowledge being
made the subject of the svllogism,

In these instances the designation (vyavahdra) itsell is what must be proved,
and not the notion of means of knowledge (pramanaivay; for as just this consists
in being the instrument of right knowledge and, accordingly, is not difllerent from
reason, lhe fault would occur which consists in (reason) being identic with what
is to be proved (sadhyabliedadosa).  Thus the reasons are slaled which have only
negative concomitance.

Another kind ol logical reason has only posilive concomitanee, as lor
instance:

Sound " may be named.
As il may be made the objecl of right knowledge.
What may be made the object of right knowledge may be named, as for
Thus this is. loo. instanece a jar.
Therefore it is so.
Here the sound’s capability of being named is whal must be proved:; lhe reason is
that it may be made the object of right knowledge. This (reason) has exclusively
posilive concomitance, as no instance of negative concomitancd of the following form

may be nmagined: what is not able of heing numed cannol be made the object of

right knowledge, either, as for instance this or thal. The fact is thal an instance
must always be stated which is authorized by a means of knowledge, and it musl
ol course be capable of being perceived and named.

OF these three (kinds ol) inferences. with both positive and negalive con-
comitance, only with positive, or only wilh negative concomitance, the reason which

U read with Vievakarman's text: cabdo bhidhevah.

(10)
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has both positive and negative concomitance is capable to prove whal it must
prove only as far as it is furnished wilh five qualities (rdpa), but not il it wants
but one of them.

(113 The five qualities are:
to he an attribute with the subject of the syllogism (paksadharmalva),
to be fonnd with analogous instances (supakse sallva),
lo be excluded from contrary instances (vipaksad vyavrltiy,
notl to have an object which is contradicled (abadhitavisayalva), and
not to be counterbalanced (hy another reason, asalpratipaksatva).

These qualities are found with a reason which has both positive and negative
concomitance. Tor instance (with the reason) ‘to have smoke’. “To have smoke’ is,
namely, an attribute of the mountain, he subject of the syllogism, as il s
found with the mountain.  Likewise (is here stated): o be found with analogouns
instances. 1. c. il (the reason) is found with analogous instances like the kitchen.
(In like manner we have): o be excluded from contrary instances like the pond,
i e it is not found there. (A reason like) ‘to have smoke  has not, either, an object
which is contradicted : for the objeet of a reason like *to have smoke” is the quality
which must be proved, namecly “lo have fire, and il is not contradicted, i, e, not
overthrown hy any means of knowledge whatever. Likewise (the reason) ‘to have
smoke is not counterhalanced, i.e it is nol hit by any contradictory reason: the
facl is that another reason is called contradictory, which proves the contrary of
what has to be proved, and such a one is not to be found as opposed to a reason
like *lo have smoke’, as we cannot see il Thus all live qualities ™ are found with
a reason like ‘to have smoke’, therefore this “to have smoke' 1s logically conclusive
wilh reference to “to have lire’

That the live is an altribute with the subjeet ol the syllogism is proved by
the reason’s being an altribute with the same, The logical inference has, namely,
two constiluents: the concomitance and the (reason’s) being an allribute
with the subject of the syllogism; of these the concomitance proves what
must be proved, in its general form (sadhyasamianya). while the special connexion
of what is to be proved with the subjeet of the svllogism ( paksasambandhitvavicesa)
is proved by the fact that the reason is an attribute with the latter.

By the fact that ‘to have smoke” is an altribute with the mountain, we infer
ihe connexion of the lire with just this mountain.  Otherwise we might quite do
without the inference, as what is lo be proved is proved in ils general form from
the apprehending of the concomilance alone.

All other reasons, too, which have both posilive and negative concomitance
are only right reasons when they are furnished with these five qualities, otherwise
they are fallacies (hetpabhasa) i.c. as much as no reasons. The reason which has
merely positive concomitance proves, on the contrary, what it must prove, when
only fournished with four qualities, for, as far as it is concerned, lo be excluded

s Concerning the relation of the five “qualities” to the tive faltacies’, see p. (110).
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from contrary instances is onl of question, as such are not found. Also the reason
which has negative concomitance only, is merely furnished with four characteristics,
for, as fur as it is concerned, to be found with analogous instances is out of (uestion,
as such are not found.

Now, what are ‘subject of the syllogism’, *analogous instances’, and ‘contrary
instances’ It is explained:

Subject of the syllogism (paksa) is the thing whieh has an attribute (12)
which is doubted, and which must be proved, for instance the mountain in an
inference from smoke.

Analogous instance (supaksa) a thing is called, which is in decided pos-
session ol the attribute which must be proved, for instance the kitchen in the
same logical inference from smoke.

Contrary instance (pipaksa) a thing is called, which is in decided posses-
sion of the negation of what must be proved, for instance the pond in the same
logical inference.

Thus three (kinds of) reasons are stated: with hoth positive and negative con-
comitance, with only positive concomilance, and with only negative concomitance.
(Reasons) different from these are called fallacies.

“allacies (hetvabhasa) are reasons which want the characteristies (laksana)
of a reason, but which, nevertheless, look like (real) reasons; they appear under
many forms. They are live: the irreal, the contrary, the non-cogent, the counter-
balanced, and the refuted.

Of them the irrcal one (asiddha) is a such the existence of which with the
subject of the sylogism is not an established fact.  This irreal (fallacy) is divided
into three kinds, according to its being irreal (1) as lar as ils substratum, (2) as lar
as it itsell, or (3) as far as the concomitance is concerned.

That which, concerning the substratum, is irreal (acrayasiddhay is
(for instance the following):

The sky-lotus is fragrant.
Because it is a lotus.
Like the lotus growing in the pond.

Here the sky-lotus is the substratum (of the reason), but such a one does not exist.
A reason, irreal as to the reason itsel!l (sparipasiddha), (is found in the
following syllogism):
Sound is transitory.
As it 1s the objeet of the organ of sight.
Like a jar.
Here the reason is ‘lo be the object of the organ of sight’, but this (reason)
is not found with sound, as sound is the object of the organ ol hearing.
The reason, irreal as to the concomilance (vyapyatvasiddha) is again (43)
divided into two subdivisions: on is due to want of a means of knowledge for

D K. D Vidensk. Selsk Skr., 7. Riekke, hist. og fifos Afd. I1L 3. 2]
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apprehending the concomilance, the other to the existence of a condition (which
mus! be required fulfilled).

The lirst (is found in the following svllogism):

What exists has only momentary existence (ksanika)™® like the clouds.
Now, sound exisls, ete.. ..

But there does not exist any means of knowledge which makes us apprehend
the concomitance between existence and momentary existence. If it is maintained
that (the reason) here is irreal as to the concomitance, hecause it is conditional, then
it has to be admitied that the momentary existence is due to something else.

The second (subdivision appears in the following way):

The killing connected with sacrilices produces guilt.
As it is killing.
Like killing outside sacrilices,

Here il is not namely the thing itself ‘to be Killing’ which occasions the pro-
ducing of guilt, hut it is the fact that (the particular act) is prohibited, which is
the producing lactor, i. c. the condition (that must be required fulfilled).

For the chief characteristic of a condition (upadhi) is the following: a condi-
tion is the thing which invariably accompanics what must be proved, but not what
proves, This (characleristic) is found with the notion ‘prohibited’, for the notion
‘prohibited’ accompanies what must be proved, viz. the production of guilt: where
we have production of guilt, we have invariably also the notion ‘prohibited’.

On the other hand the notion ‘prohibited’ does not accompany what proves,
viz. ‘lo be killing’: where we have the notion ‘killing’, we have not invariably the
notion ‘prohibited’, as we have not the notion ‘prohibited” when the killing ol the
animal for sacrifice is in question.

As, consequently, a condition like *to be prohibited’ is required, (a reason like)
“o be killing is irreal, as far as the concomitance is concerned, and dependent on
a concomitance produced by something clse. ™

Contrary (viruddha) is the reason accompanied by the opposite ol what
should be proved.  For instance:

Sound is cternal.
As it 1s produced.
Like space.

For the notion ‘produced’ is accompanied by the nolion ‘transient’, consequently
of the opposite of ‘lo he eternal’s which was what should be proved: what is pro-
duced is namely transient and not cternal; therefore the reason ‘lo be produoced’
is contrary.

The non-cogent (fallacy — anaikantika is the reason) which allows another

@ What Kecava here states as an instance ol a wrong logical inference with fallacy 1s
the tamous doctrine of the Buddhists on the momentary existence ol evervihing existing.
Gl Sz\1'\’;1(1;\1‘(;:1nasm_ng‘ahu p.- 7 10

© Viz, by the condition in question.
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inlerence than the intended (scvyabhicara). It has lwo subdivisions, according lo
its being loo general or loo particular.

Of these too general (sadharananaikantika) is (a reason) lound bolh with the
subjecet of the syilogism, with analogous inslances, and wilh conlrary inslances.

For instance: . :
Sound is elernal.

As it is the object of right knowledge.
Like space.
Here the reason is ‘lo be the objecl of right knowledge’, and it is found wilh
both eternal and transienl things.
Too particular (asadharananaikantila) the (reason) is which is excluded
from both analogous and contrary instances, and which is only found with the

»

subjeet of the syllogism. IFor instance:
The element of earth is elernal
Because it has smell.
“To have smell’ is excluded from analogous inslances, elernal things, and from
conlrary instances, perishable things, and is only found with the element ol carth.
The counterbalanced ' reason (prakaranasamay is the reason opposed lo
which another reason is lound, which proves the contrary of what should be proved.

For instance: . . .
n ¢ Sound is transient,

As it is without elernal qualities.

And: Sound 1is elernal.
As il is withoul lransient qualilies,
This (fallacy) is called the neutralized (satpratipaksa).
Retuted (kalatyayapadisia)*' the reason is called the object of which is refuted,
the negation of whal must be proved being stated with the subject of the syllogism
through another means of right knowledge, For instance:
Fire is cold.
As it is produced.
Like water. (45)

HoAs To the two last fallacies; | have used in the translation the terms by which thev
are later on designated (satpralipaksa and badhita) (and which are found, oo, with Kecava),
in order to avoid the obsenre terms borrowed from the Nvayasutra I, 2 18 and 50, applied
with him, with the more reason as Kecava's explanation ol these two lallacies agrees with
the later conceplion, and not with the explanation which the Sntra and the Bhasya give ol
them. The terms of the Sutras are vespectively prakharagasama which according to Vatsvavana
seems to mean what does not get nrther than to assertion and counter-assertion’, and Aala-
tyayapadisia which must mean ‘the one stated after the lapse ol the [avourable moment’ or
the like. It is evident that none ol these designations applies to Kecava's explanation, as, upon
the whole, the [allacies mentioned in the Nvayvasutra 1, 2, 6 50 and the Vaicesikasulra I,
1,15 foll. might hardly be reconciled with the system given in the compendiums Later on.

With the exposition ol the Tallacies linished here may be compared the more detailed
treatnmient which follows p. (101)  (110).

24*



(16)
(47)

188 23

Here the reason is ‘to be produced’ and what it must prove is the notion
‘cold’. But the negation of this we have stated through perception, perceiving (that
lire is) hot through the pereeption which is called touching.

Thus inference is finished.

VI. Comparison.

Comparison (apamana) is knowledge ol an object characterized through
likeness with (for instance) a cow, a knowledge accompanied by the remembrance
of the object of a proposition tending to the transler (of gnalities trom one thing
to another, atidecavakya).

As, for instance, when a man who does not know a buffalo (yavaya) but [rom
some inhabilant of a forest has heard *a buffalo looks like a cow’ goes imto the
forest, and remembering the object of this proposition, sees an object characterized
through likeness with a cow, then comparison is the knowledge which takes place
with reference 1o an object characterized through likeness wilh a cow and accom-
panied by the remembrance of the object ol the above mentioned proposition; for
it is an instrument of knowledge through comparison (upamiti).  Knowledge through
comparison takes place immediately after the sight of an objeet characterized throngh
likeness with (for instance) a cow, and consists in understanding of the relation
between denomination and denominated: this object must be denominated with
the word buffalo. This is the result (phala, of the comparison).

Thus comparison is finished.

ViI. Testimony.

Testimony (cabda) is the statement ol a trustworthy man. Trustworthy is
the man who states a thing as it is. A statement {sentence) is a collection of words
which are in possession of (reciprocal) dependence (strictly speaking: claim), com-
palibility, and juxtaposition.

Therefore words like ‘cow, horse, man, elephant’ are no seotence, as they
want reciprocal dependence (akdaaksa).

No more is ‘yvou shall besprinkle with fire” a senlence, as compalibility is nol
found here, for between lire and sprinkling there is no re ciprocal compatibility
for forming a construction (aavaya). By the instrumentalis agnind’ fire is namely
given as instrument of the act of sprinkling, and fire is not compatible (with the
idea of) being the instrument of sprinkling: therefore there exists between fire and
sprinkling no relation as between action and instrument, as there is no compatibility,
and therefore ‘you shall hesprinkle with lire’ is no sentence.

Similarly, for instance, the words: “bring the cow hither’ form no sentence
when they are not pronounced coherently but one by one, al intervals of three
hours, for there is no reciprocal juxtaposition (samnidhya) even if it is true
that reciprocal dependence and reciprocal compalibility for forming a construction
are found.
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Only the words which are in possession of (reciprocal) dependence, compali-
bility, and juxtaposition form a senlence, as for instance ‘he wo desires heaven must
perform the Jyotistoma-sacrifice’, or ‘at the river-bank are five fruits’, or the above
mentioned words ‘bring the cow hither’, pronounced withoul delay.

Well, but here is it not the words which possess dependence, but the things
(artha), as for instance the fruits, as far as they must abide somewhere (adheya),
require a place as for instance the bank on which Lo abide (adhdra); on a closer
examination it is not the things, ecither, which possess dependence, for as dependence
there) has the character of a desire, il must be the allribute ol something
conscious.

This is true: but the things are said to have ‘dependence’, as they suggest
with the person who hears the words which signifies them, the desire (@kanksa) of
other objects, and thus the words, too, which express the things in a figurative
sense are said to have ‘dependence’. Or only the words, having espressed the
thing, are said figuralively lo have ‘dependence’ in suggesling a desire the object
of which is another thing.

Thus the things, when they have dependence, become compalible for forming
a reciproeal construction, and thence the expression ‘compatible’ is, loo, transferred
to the words.

Juxtaposition means the articulation of the words without delay by the same
man; it is found immediately in the words, nol (indircctly) through the things.

By that we have arrived at the lollowing definition: a senlence (vakya) is a
collection of words pronounced immediately one alter the other, expressing things
the compatibility of which for reciprocal construction is obvious and which by
expressing the thing suggests with the listener the desire of another word or
another thing.

A word (pada) is a colleclion of sounds; collection (samiitha) here micans lo
be object of a single cognition.

As we are incapable of apprehending several sounds simultancously, the sounds
in due succession being quickly destroved, then, at the moment when we, after
having apprehended the preceding sounds, hear the last sound, arises al once Lhe
comprehension of words depending on several exisling or non-exisling (no
longer existing) sounds, by means ol the organ of hearing, which is supported by
the comprehension of the conventional meaning of the derivation of words, and,
then, is connected “with the last sound, and which (finally) is accompanied by the
impressions (samskdra) suggested by the apprehension of the preceding sounds;
(this comprehension of words is produced) by virtue of subsidiaries (sahakdrin),
like recognition; for by the perception where a recognition takes place, a former
stale, though passed, appears.

Then appears the comprehension of sentences, depending on several
words, by means ol the organ ol hearing, which is supported by the notion of the
thing that is expressed by the word, and has as ils object the last word, and

(48)

(49)

(50)
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which is, (finally,) accompanicd by the impressions suggested by the apprehension
of the preceding words.

Such a sentence, put forward by a trustworthy man is the means ol right
knowledge which is called right testimony; its result is the knowledge of the
object of the stalement.

This characterization of the means of knowledge: testimony, is common to
ordinary and Vedice tradition: as far as the ordinary one is concerned, the difference
exists that many a one may be trustworthy, but not every one; therefore only some
ordinary statements are means of righl knowledge, viz. such as originate from a
trustworthy person, but not all. As to Veda, on the contrary, any statenient com-
posed by lhe most trustworthy supreme God is means ol right knowledge, as they
are the statements ol a trustworthy person, every one and all.

Thus the four means of righl knowledge are gone through; what is dilferent
from these is no means of right knowledge, as it is comprised under here in so
far as il is means of right knowledge.

VIlI. Other Eventual Means of right Knowledge.

Well, but implication (arthipalli) is a particular means of right knowledge:
for when we have seen or heard that the fat Devadatla does not cat during the
day, we comprehend that he must eat during the night; for him who does not cal
by day it is impossible to be fat without ating by night; therefore ‘implication’
arisen through the impossibility of explaining the fatness in another way is the
means of right knowledge {(which makes as comprehend) that (De radatta) eals in
the night. And it is different from pereeption ele., for cating in the night cannot
be the object of perception ete.

(Against this we answer) no, for to cat by night is the object of an inference
of the following form:

Devadatla eats by nightl.

As he is fat without cating by day.

He who does not eat by night is not fat withoul eating by day, as for
instance he who neither eats by day nor by night is not fal.

Thus this person is not.

Therefore he is not so.

As we in this way comprehend that (Devadalla) als by night by means of
an inference with only negalive concomitance, why then regard ‘dmplication” as a
particular (nmeans of right knowledge)”

Well, but there is another particular means of knowledge called non-
existence (abhava); this we must admit in order 1o be able to apprehend the
non-existence (of a thing); for instance, the non-existence ol a jar is apprehended
by means of the non-apprehension (anupalabdhi) of the jar. Non-apprehension
means lhe non-existence of apprehension, and through this non-existence as means
of right knowledge we apprehend, for instance, the non-existence of a jar.
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This does not hold lrue; for whal is the use of a means of right knowledge like

non-existence, when we apprehend the non-existence (of a thing) only by means of

perceplion, accompanied by non-apprehension and supported by a reductio
in absurdum of, tor inslance, the following form: if there had been a jar here,
il would have been seen just as well as the place (whereon it is not seen).

Well, bul the organs ol sense make us only perceive an object connected
with them; for the organs of sense suggest a notion {prakdca) when they have
reached the Lhing, because they are instruments ol knowledge, like lighl, or eye
and ear suggest a nolion when they have reached the thing, because lhev are
exterior organs of sense, like the organ of touch, for instance, and that lhe organ
ol touch produces (notion) after having reached (the thing), is a facl on which
both parties agree.

Bul now no connexion takes place between an organ of sense and non-existence;

for we have two kinds of connexion: conjunction and inherence?, and none of

them is found with the lwo faclors in question. It is namely an established rule
that conjunction only takes place between two subslances (dravya), and non-
existence is no substance. Neither may inherence be in question as (lhe two
laclors) are nol known mnot (o be able to exist apart. These (two connexions),
moreover, are only found as an attribute wilh positive things (bhava). Finally
the relation between object and qualification (vigesanavicesyabhava) is no
connexion ', as (this relation is not dilferenl (from the two factors), does nol sub-
sist in both, and is not one thing; lor a connexion is different from the two
connected (factors), subsists in them and is one, as [or inslance the conjunction
between drum and stick: it is namely differenl rom drnm and slick, subsists in
them, and is one.

Such is nol, however, the relation between ohject and qualification; for the
relation between object and qualification, as it is found between a man and a stick,
is not differenl from these two, the fact that the stick acts as qualification not
being a differen( thing (added to it) bul even its character. And non-existence, too,
appears as (ualification, and in non-existence no category (paddrtha), substance ete.,
may be imagined subsisting. ! When, therefore, the character of non-existence is
lo occasion a notion (buddhi) coloured by itself, it is jusl that which makes it a
qualification; and it is no different thing. Likewise the relation between accompanied

2 See p. (16).

¥ The idea was thal a connexion between organ ol sense and object must be found in
order that a perception might be alfected. The Mimamsaka, which is here supposed to deny
the possibility of apprehending the non-existence ol a thing through perception, asserts that
a connexion between organ of sense and object is impossible when the non-existence of a
thing as an object is in question. So tar everything is clear. Bul when he at the same time
proceeds asserting that the relation between an object and its qualitication is not a sembandha,
he may be right: but it does not seem to concern the matter here, as this connexion by no
means may be parallelized with a connexion belween an organ of sense aod its object and
it is not either applied thuswise in the Nyayva.

* Which would make it a ditferent thing.

(53)
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and accompanicr (in inlerence)', between effect and cause, and the like, must be
regarded; for with fire, for instance, to accompany (the smoke) is just thal character
(of the lire), which produces a notion depending on itsell, and with the threads,
for instance. 1o be cause (of the cloth) is just thal character of them which is in
possession of ‘priesentia’ and ‘absentia’ corresponding to that of the producet, and no
different thing. And non-exisience, too, appears as accompanier and cause, and in
non-existence no generality (samanya) *%, ete., may be imagined.  Thus the relation
between object and qualification is not dilferent from the character of the two
factors in question.

(This relation) does not any more subsist in both (factors), as with the
qualification only to be qualification is found, and not to he object, and as with
the object only to be object is found and not 1o be gqualification.

(This relation) is not one either; for the word bhava which appears after
the copulative compound thus dissolved: qualification and object, the being quali-
lication and object resp.,, must be combined with ecach (ol the preeeding words),
so that we gel: to be gualification and to he object: and they are two things,
while a connexion is one: therefore the relation belween object and qualification
is no connexion.

Such is also the case with the relation between accompanied and accom-
panier ele.

The application ol the word ‘connexion’ depends on a ligurative sense and is
due to the fact that both relations (i. ¢. relation and real connexion) are like one
another in being produced through two factors.

Therefore it is impossible to apprehend non-existence through an organ of
sense, as it is unable of being connected with the falter.

This might so far seem correct; but (the above-mentioned) concomitance ' is
only determined by positive things; an organ of sense which gives a notion of a
positive thing gives, it is true, this notion only of a thing that it has reacbed, but
this is not applicable when it gives a notion of non-exislence: an organ of sense
which gives a notion of the non-existence (of a thing) (does so) by means ol the
relation between object and qualification: thus the doctrine ol our
school ™ is.  And even through this theory of ‘qualilication’ the fault is avoided
thal (our conception) might involve a too wide application (atiprasanga), because
we might also apprehend g non-existence not connected (with the organ of sense).
The same might, by the way, occur, too, at the admission of the opinion of our
opponent: and ‘when faulty and refutation of faulty is the same with both parties,

5 The relation of concomitance, for instance, between fire and smoke; fire s accoi-
panier and smoke accompanied, as we have no smoke without fire. See p. (38).

# Or an other from non-existence different category.

% Belween perception’ and ‘connexion between organ of sense and object’.  See p. (52).

# See p. (29).

“ We apprehend. conseyuently, through this process only the non-existence ol a thing
that qualities an object, not the non-existence in generat of evervthing.
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the one ought not 1o be prosecuted Turther with questions at the consideration ol

such a matter.” ™"

IX. On Validity of Knowledge.
ltere the following consideration”' is pul forward. When a knowledge (jnana)
ol waler, lor instance, has arisen, a man approaches the waler alter having ascer-

tained the validity of the knowledge: another man goes 1o the place by reason of

a doubl and establishes the validily after having moved, viz. when he has obtained
the waler; thus the matier mayv be regarvded in two ways.

Now here (a Mimiamsaka) savs: the man moves alter having beforehand
ascertained the validity of the knowledge, this being ascertained from the know-
ledge itself (spalas).

The idea is the following: the validity of a knowledge is apprehended through
the same (processt by which the knowledge itsell is gained, and the (process) which
makes us apprehend the validity ol a knowledge, its attribule. is no other than
that which makes us apprehend the knowledge itsell’; therefore the validity ol a
knowledge is apprehended from the knowledge itsell, what means that it does not
require any other (process) than that which makes us apprehend the knowledge.

The knowledge itsell is ol course apprehended before the person moves. How
might otherwise its validity or non-validity be doubted, as no doubt may arise
concerning a thing which has not been apprehended.

When therefore a person has apprehended the knowledge before moving,
by means of an ‘implication’ (arthdpalfi)™ which artses through the fact that (the
attribute) ‘to be apprehended’ otherwise is impossible, then the validity resting
the knowledge is apprehended, too, through ‘implication’. and then the man moves.

Bnt il is not so that lirst the knowledge is apprehended alone. and that then
the validity of the knowledge is ascertained by the sight of the result, aflter the
person has moved.

To this we sav: when it is said that knowledge is apprehended by means of
A\ 5 A

an ‘implication” which arvises through the fact of (the atiribule) ‘lo be apprehended’
being impossible otherwise, we cannol admit this, and we are also lar Trom the
apprehension of the validity of knowledge through “implication.’

The following is, namely, the opinion of our opponent: when a knowledge
has come into existence, for instance with a jar as object, the result as to the jar
will be ‘to be apprehended’ expressed in the following lform: ‘1 apprehend this jar’,
and hence we infer thal, when a knowledge has arisen, an altribute by name ‘*to

o Kumarila, Clokavartika p. 31 v, 2020 cunvavada.

“UThe Tollowing exposilion \\I“ be easier understood il what the Mimamsa teaches is
kept in mind. that the validity of a knowledge is established throngh the Ap]nvlu’n\mn ol the
knowledge itsell, while the Nyvava maintains that it is established independent of the know-
ledge itself through inlference.

2 Gonceerning this means ol knowledge not acknowledged in the Nyaya see p. (a1
95

=
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be apprehended’ has arisen, too, and we establish through positive and negalive
concomitance that it arises through the knowledge, as it has not arisen before the
knowledge, bul (on the other hand) has arisen as soon as the knowledge has come
into existence.  Likewise this attribnte by name ‘to he apprehended,’ originated
with the knowledge, cannot be possible without knowledge, as a product does not
arise when no cause is present, and thus (the attribute) ‘to be apprehended’ proves
through ‘implication’ its own cause, the knowledge.

(Al this is not, however, correct, as no allribute *to he apprehended’ is found
hevond the character of being object of the knowledge.

(The Mimamsaka): Well, bul when for instance a jar is in question, to be
object of knowledge is the same as to be the substratum ol (the atiribute) ‘to be
apprehended” which is produced bv the knowledge. For *lo be object’ (of the know-
ledge) does nol arise through consubstantiality (tadatmya)y™, as we do not admil
consubslantiality hetween the jar and the knowledge. 1 we [urther would admit
that to he object (of a knowledge) depends on a relation of origin (tadutpatti), the
consequence would be that for instance the organs of sense, 1oo, would become
object (ol the knowledge). as the knowledge originales also from the organs ol sense.
Therefore we draw the following inference: through knowledge something (viz. the
attribute *to be apprehended’) arises in the jar by which means just this and nothing
else becomes the object of the parlicular knowledge: (the altribute) ‘to be appre-
hended’ is thus proved by the fact, that the being an object cainol be possible
(otherwise), but not through a pereeption alone.

This consideration is not relevant, however, because the being an object may
be possible starting lrom the character (spabhava) (ol the partienlar factor) alone.
Object and knowledge have, namely, such a natural particularity (vicesa) that the
relation between object and the vehiele of the latter (visayavisayibhava) thus becomes
possible between them. Otherwise past and future (things) could notl be an objeet,
as (the attribute) ‘lo be apprehended’ in such cases conld not arise through know-
ledge: for the attributes (of a thing) cannot arise when the thing itsell (dharmin)
does nol exisl. Furthermore a new attribute ‘to be apprehended’ must be required,
as his attribute itsell may be the object of a knowledge, and by this we are led to
a regressus in inlinitum (aravasthay. 11t is maintained that (the attribule) ‘lo be
apprehended” may bhe an object ol a knowledge by virtue of ils character (spabhava)
alone without any new ‘being apprehended’, what is then the use ol this atlribute
when (the knowledge of) the jar, ele., is in question?

Or Dbe it admilted thal (such an atiribute) as ‘lo be apprehended’ exisls, we
understand, after all, by that only the knowledge, [not ils validity. If it be main-
tained thal all knowledge is perecived throngh the attribute ‘lo be apprehended’
and its validity through a particular kind of ‘*heing apprehended,” then the know-

“ Tadatmyga in thie Mimansa corresponds Lo the relation of inbierence in the Vaicesika
Vicevakarnian,.
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ledge itself is consequently apprehended through ‘to he apprehended’ "t and  its
alidity through a particular ‘heing apprehended’, which is infallible in the know-
ledge of a means of right knowledge, but how do we then get (the result) that the
validity of the konowledge is apprehended by the same factor which makes us
apprehend the knowledge itself?

IF it is maintained that knowledge and its validity are apprehended together
by a particular *being apprehended’, which is infallible in the knowledge of a means
of right knowledge, the same thing may be asserted over against the non-validity
of the knowledge, so that a knowledge and its non-validity would be apprehended
logether by means of a special *heing apprehended’, which is infallible in the know-
ledge of what is nol a means ol right knowledge, and thus, too, the non-validily
ol a knowledge would be apprehended starting from the knowledge itself.

If therefore the non-validity of a knowledge is apprehended by other means
(puralas) then its validity, too, might be apprehended by other means, i. e. by other
means than that which makes us apprehend knowledge ilself.

Knowledge itself is, namely, apprehended by a perception through the organ
of thought (manasapralyaksa), but its validity by inference. After the know-
ledge of water the activily (pravritiy with the person who wishes water may, namely,
be of two kinds: successful or not suceessful.  Of these the activity is successlul
which is (it (sumartha), and by means of that we infer the validity of a know-
ledge (yatharthya). The syllogism runs:

The knowledge of water in question is valid (pramdanaj, as it produces a
lit activity.

What is not valid knowledge produees no fit activity, like a knowledge
only apparently right.

Thus the concomitance runs, which is negative only.

Subject of the syllogism is here the ‘knowledge ol waler which produces a
successful activity’s what is to be proved is ‘its validity’, i. e. ils agreeing with ils

object, nol its being the instrument of right knowledge ™, as the consequence thereol

would be a fallacious inference as to recollection ™. Logical reason is ‘to produce
a fit activily’, 1. e. a successtul one.

When we by such an inference with negalive concomilance only have com-
prehended the validity of a knowledge the first time it occurs (anubhyasaducapanna),
we infer, even before the production of activity, the validily of a later knowledge,
a such (the like of which, accordingly,) has taken place formerly, by an inference
whieh has both positive and negative concomitance, and which has as syllogistic
characteristic “to be of the same kind as the first one’, and which (linally) has this
(first knowledge) as an inslance.

“The words in the brackets are not found in Vievakarman's {ext.

* Read pramakaranatviam,

®The fact is that a recollection mav oceasion a successful activity, but it is not an
mstrument ol right knowledge  Viev.

(61)
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(62) Therefore the validity of a knowledge is only apprehended by an-
other means and not by the same (process) which makes us apprehend
the knowledge itsell

“I'he means of right knowledge, which are only four in number, Kecava
has thus stated for the understanding ol voung people, according to the doctrine
ol the school and accompanied by a little argumentation.

Wilh this (ends the exposition of) the category called means ol right

knowledge.

X. Objects of Knowiedge.

Then the objects of knowledge (prameya) are stated.  ‘The (Nyava)-siidra (1, 9)
runs, “Object of kowledge is soul, body, organs o fsense, objeels, notion,
organ of thought, athi vl v, G lia@tis future life, fruit, pain, and
final Liberation”

1. Soul.

Of these soul (alman) is that which is in passession ol the ;_;cnus-vhzn'u('tel'isli(‘

ssoul. T ois distinet from body and senses, ete. is distributed, one to cach body,

(63) omnipresent (vibha), and cternal. U is the object of direct perception through the

organ of thought: if this is not admitted, then the qualities ‘notion’, ele., are syll.
characteristics (which make us infer its existenee).

IFor notion, ele., are qualities, as they, al the same lime as heing transient, are

apprehended by one organ ol sense, like colour: a quality must depend on a sub-

(64) steatum (guain): now noltion, ele., cannot he qualities with the eclements, as they

are perceived by means ol the organ of thought: the qualilics which are found

with the clements are not perceived through the organ of thought, as for example

colour; neither may they be qualities with cardinal poinls (di¢), thme or organ of

thought, as they are particular qualities”': the qualities in cardinal points, ete., as
for instance number. are not peculiar qualities: they are, namely, qualities common
to all subslances: notion, ele., on the contrary, are particular qualities, as they
together with being qualilies are pereeived by one single organ of sense, like colour.
Therefore they are not qualities in cardinal points, cle.

We must accordingly admit a substratum of notion, ele., distinet from the eight
(substances at hand), and that is even the soul. The svilogism runs:

(65) Notion, ele., ust rest with a substanee distinet from the cight substances:
carth, ele.
Because they ave qualities without resting with the eight substances:

arth, ete.

7 Phe particalar qualities are: notion. pleasuve. pain. desire, aversion. exertion, colour,
taste, smell, touch, viscidity, original fluidity, merit and demerit, logether with impression
and sound.  Karikavall 90 (1. Bombay 1903
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That which does not rest with a substance distinet from the cight: earth,
ele., is not a qualily withoul resting with the eight substances: carth,
ele., tike, for instance, colour.

Thus with negative concomilance only.

With both positive and negative concomitance:

Notion, cte., must rest with a substance distinet from the eight substances:
arth, ete.

Because they are qualities without resting with the eight substances:
arth, ete.

Thal which withoul resting with (a substance) is a qualily, musi resl
wilh once distinet from this, as for instance sound, which does not rest
with carth, ete., rests with the space (akdaca) distinet from earth, ete.

Thus we have proved (the existence of) a soul as a ninth substance distinel
from the eight: earth, ete. 'This (soul) is omnipresent, as ils effects,”™ are found
evervwhere, i.c. il is in possession ol the very largest dimension: as it is omni-
present, it is eternal, like space.  Because of the multiplicity of pleasure, ete., (il
must be) distribuled one to each body.

2. Body.

Body (carira) is that which is the basis (@gatana) of the enjoying and suflering
(of the soul) and is ultimale compound (anlydvayavin) ™. Enjoving and suffering
(bhoya) is sensation ol either pleasure or pain; basis of enjoyving or suffering is that (66)
by which enjoyving and suffering are determined, when they appear in the soul,
and that is the body.

Or the hody is a substration of motions: motion (cestd) means (here) action
for attainment or prevention of (respectively) good and evil, nol motion in general (67)

(spandanamdtra).

3. Organs of sense.

Organ ol sense tindriga) is that which is imperceptible, instrument of know-
ledge. and in conjunction with the body. [If there was only said ‘organ of sense
is that which is imperceptible’, the consequence would be that time, ele., were an
This added, the

organ of sense, loo; therelore we said “instrument of knowledge'.

charactlerisation would, morcover, be too wide, still; (being applicable also) on the

contact between organ of sense and object; therefore we said ‘in conjunction with

the body.” I we had only said ‘instrument of knowledge and in conjunction with

the body’, light for instance might also be called an organ of sense: therelore we
,

said ‘imperceptible.”  The organs of sense are six: organs of smell, taste, sight,

hearing, touch, and thought.

* With this is meant notion, pleasure, ete. (Vievo
“Whal is not itsell” a part ot a Turther unity.
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Of these organ of smell (ghrana) is the organ which is the means of olfactory
perceplions, and it has its site in the tip of the nose. As il is in possession of smell,
it consists of the element of ecarth, and il is in possession of smell because it makes

(68) us apprehend smell: an organ of sense is connecled with that of the five qualities:

(69)

colour, ele., which it apprehends, as, for instance, the organ of sight, which makes

¢
us apprehend colour, has colour: now the organ of smell makes us apprehend
smell: therefore it is in possession ol smell.

Organ of taste (rasana) is the organ which is the means of perception of
taste, and it has its site in the tip of the tongue. It consists of the element of
waler, being in possession of taste, and it is in possession of laste because it of the
live (qualities): colour, ete., manifests just laste, like for instance saliva.

Organ of sight (caksus) is the organ which is the means ol perceptions of
colours, and il has its sile in the tip of the pupil. Tt consists of the element of
fire, as it of the five (qualities): colour, ele., manifests just colour, like a light.

Organ ol touch (ac) is the organ which is the means ol perceptions of
touch, and it is found in the whole body, having ils sile in the skin. 1 consists
of the element of wind, as it of the tive (qualities): colour, ete.,, manifests just (the
pereeption of) touch, lke the wind arising from a lan, which manifests the cool
touch of the water on the body.

Organ of hearing (¢rofra) is the organ which is the means of pereeplions of
sound, and it is only space (ikdca), i.e. limited by the auditory passage, bul no
other subslance™, having the sound as a qualitv: and that it has, making us
apprehend the sound: an organ of sense is conjoined with even thal of the five
qualities: colour, ete., which it apprehends, as for instance the organ of sight, which
makes us apprehend colour, has colour: now the organ of hearing makes us ap-
prehend the sound. therefore it has sound as a quality.

Organ of thought (maanas) is the organ which is the means of perceplions
ol pleasure, ete. 1t has the dimension ol an alom (ann).

Well, but what is now the prool (pramana) of the existence of the organs of
sense, organ of sight, ele.? (The proof is) an inference, viz.:

Perceplions of colour, ete., must be produced by an instrument (karana).
As they are actions like the action {o cleave.

4. Ohjects.

Objects (artha) are the six calegories™: substance, quality, aclion,
generalily, particularity, and inherence. Even if right knowledge, ete., is
comprised under here, they are yel mentioned apart with definite aim.

5 See p. (7H).

1 [ere Kecava introduces in his exposition ol the system of Nyaya the six categories
ol the syster ol Vaicesika, gives consequently here quite a small compendium ol the Vaice-
sika: some repetitions hence resulling could not be helped, matters being here mentioned
which partly have been spoken of. partly will be spoken ol in ils due place in the survey
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a. Substances.

Of (the calegories) substance (dravya) ist hal which is an inherenl cause or
thal which is the substratum of a qualily. ‘The substances are nine, viz. the ele-
menls of earth, water, fire, and wind, space (akdca), lime, cardinal points (([l.("),
soul, and organ of thought.

Of these element of earth (prthiot) is that which has the genus-characterislic
of ‘eartl’. It is connected with hardness, sollness, ete., according lo the special
combination of its parts. It has the form of organ ol smell, body, lumps of clay,
stones, trees, cte., and is in possession ol colour, laste, smell, louch, number, dimen-
sion, scparateness, conjunction, disjunction. distance, proximily, gravity, fluidity and
impression. It is (wofold: eternal and (ransient: cternal as an alom, {ransient as
a producl. In either colour, laste, smell. and louch are lransitory and produced
through heating: heating (paka) means connexion with fire; by that means only
the former colour, ecle., of the earth are destroved, and new ones arise, therefore
they are ‘produced through heating.’

Element of water (dpas) has the genus-characteristic ‘water’, it has the form
of organ of laste, body, rivers, oceans, snow, and hail, ele., and is in possession of
the above mentioned qualities except smell, and wilh the addition of viscidity. It
is eternal and {ransienl: according to its being eternal or transient its colour, ele
is eternal or transient.

)

Element of fire (lejas) has the genus-characteristic ‘fire’ and is divided into
organ ol sight, body, sun, gold ™, and lighining, ele. It has colour, touch, number,
dimension, separateness, conjunction, disjunction, distance, proximity, luidity, and
impression. It is eternal and transient as above. It is divided into four groups:
1) with developed colour and touch, 2) with undeveloped colour and touch, 3) with
developed colour and undeveloped touch, 4) with undeveloped colour and developed
touch. Of these developed colour and touch are found in the densified (pindita)
element of fire, as for instance common fire. Gold, on the conlrary, has developed
colour and touch, which, however, are suppressed: il it had not developed colour,
it would not be visible, and if it had not developed touch, it could nol be appre-
hended by the organ of touch; thie suppression is produced by something prevalent
of the same kind, viz. of the colour and touch of the element of earth. Undeve-
toped colour and touch has the organ of sight. Developed colour and undeveloped
touch has the halo round a light. The fire (finally) which is in boiling waler has
undeveloped colour and developed touch.
of the Nyvava: any essential contradiction we do nol lind, however. Iere only the six
categories are stated which are found in the old wrilings of the Vaicesika (Vaie. Sutra 1, 1,
and Pracastapada p.6), and which, morcover, are known by Vatsyayana (ad 1, 1,9 p.16). As
a supplement is; indeed, mentioned the seventh category ‘non-exislence (see p. {88)), which in
later Vaicesika-literature (from Civadiiva) has its place along with the six original ones. — In
the Nyayasttra 1, 1,13 11 the objects, on the contrary, are the four clements and space
together with their qualities.

® The prool that gold is fire may be seen in the Tarka-Dipika p. 35,

(70)

(71)
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Flement of wind (odgu) is connected with (the genus-charaeteristic) wind’,
and divided into organ ol touch, body ™, breath. wind, ete. It has touch, number,
dimension, separateness, conjunction, disjunction, distance, proximily, and velocity.
We infer the existence of this (element) from touch. For the touch, neither hot
nor cold, which is felt when the wind blows, is, being a quality, impossible with-
out a substratum, and makes us consequently infer a substratum; this substratum
is cven the wind, as we see nothing of the element ol ecarth, and as the fouch,
neither hot nor cold, takes place with carth and wind only. 1l is twofold: eternal
and transient; elernal as an atom, lransient as a product.

Now is sel forth the order in which the four (elements) carth, ete., as products
arise and perish. When by aclion two atoms are in conjunction, a double-atom
is produced: its inherent cause are the two atoms: its noninherent cause is their
conjunction: effective cause is late (adrsfa), ele. When by action three double-atoms
are in conjunction. a triple-atonu is produced: its inherent cause are the three double-
atoms. the other two as above.  Likewise a quadruaple-atony (is produced) by four
triple-atoms, and so on from the latter the grossest (composilion of atoms). By
that means the pereeplible celements ol carth, water, lire, and wind arve produced:
the colour, ete., Tound in a product arises from 1he colour, cte., which is found in
the inherent cause of its substratum, according to the rule that the qualities of the
cause produce the qualities of the produoet.

in the parts of a product-substance, for instance a jar, thus hrought into
existence, @ aclion arises through thrusts or blows, and hence a disjunction (is
produced): then the conjunction is destroved which is non-inherent cause and com-
poses the whole, and then the product-substance, i. . the whole, for instance the

jar, is destroved. Thus we have showed the destruction of a substance through the

destruction of its non-inherent canse. — Somelimes a substance is destroyed through
the deslruetion of the inherent cause. At the time for the withdrawal of the above
mentioned element ol earth, ete., with Mahecvara (God) who is to draw in (the
world), the wish ol drawing in arises: lhen an aclion in the aloms arises, and
beeanse of the disjunction thus produced the conjunetion is destroyved: then the
double-atoms perish, and next, because of the destruction ol their substratums, the
triple-atoms, ete., up lo the element of earth, ete., are destroyed. Or for instance the
cloth is destroved by the destraction of the threads. Its colour, ete., is destroyed by
the destruction of the substratum; in other cases they perish, while the substratum
subsists, at the lorthcoming of contrary qualities, as for instance the destruction of
the colour of a jar, ete.. through healing.

Now what is the proof of the existence of atoms (paramanpu)? It is explained:
the finest (particle) seen in a sunbeam falling through a lattice, must be composed

“When as to the tour elements to appear as body is in question, it means respeetively
in the world of man (carthi, in the world ol Varuna (water), in the workd ob Aditya, the sun-
god (fire), and in the world of Vayuo the God ol the winds (wind) (Tarkasamgraha p. 20—35).

i Compare to this Pracastapada’s description p. 18 1L
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by o substanee of very small dimension, being a subslance which is a product,
like a jar. Also this (productive) substance must he a producl, as what composes
a perceplible (mahaly™ substance must of neeessity he o produet (itsell). Thus we
have altained Lo the establishing of o new subslance, termed double-alom.  This
too is composed by a very small inherent cause, being o substance which is a
prodact, like a jar. That which composes the double-atom is cven the atom, and
it is not composed (by something else).

Well, but how can il be ‘nol composed’, as thal which composes a product-
substance cannol help™ being a produel-substance (itsell)”

To be sure, otherwise we should have the faull consisting in an infinile series
ol products and the result would be that the mountain Sumern and a grain ol
muslard-sced would have the same dimension, as in that case both would have (74)
been composed by an endless number ol product-subslances: therelore the alom is
not composed. The double-atom, on the other hand, is composed of two, and only
Lwo, aloms, a single one nol being able to compose anything, and no proof exisling
for the admission ol three or still more. The triple-alom is composed of three
double-atoms, o single one not being able to compose anvihing, and because it would
be impossible 1o account for the ‘magnitude’ (mahattva) of the product, il il were
supposed 1o be composed ol two only; for in a producl the ‘magnitude’ arises
through the ‘magnitude’ of the cause, or through the multiplicity of the cause, and
the former not being found ™, we must admil the latler; there is no prool for the
admission ol four or still more, ‘magnitude’ being produced by three only.

Space (akdea)™ is thal which has sound as a quality. It is in possession of
sound, number, dimension, separaleness, conjunction, and disjunclion; it is one,
omnipresent, eternal, and has sound as syllogistic characterislic.

How is sound ils sylogistic characleristic?  Throngh elimination (paricesya).

For sound is a special quality, as it logether with having a genus-characteristic is
apprehended by common people by one external organ of sense, like colour. A (75)
quality musl be in a substralum; now neither one of the four elements beginning
wilh carth nor soul may he a substralum of the sound, as il is apprehended by the
organ of hearing; the qualities with the elements of earth, ele., are not apprehended
by the organ of hearing, as for instance colour, cle., but sound is apprehended by
the organ of hearing; neither may it be a quality of cardinal points (dic), time, and
organ of thought, being a particnlar quality. Therefore we musl infer a substratum
of the sound dillerent from these, and thal is even the space.

ILis one, no prool existing of its division (bheda), and all requiremenls heing
[ullilled at the admission of its unity. Because of ils unity lhere is not in space

“ Literally cgreat’. ice. which may be made the object ol perception.

1 read with Vieve: karvadravyalvavyabhicaral tasva.

" For the double-alom is nol “great’s comp. note 65,

“ Musl not be mistaken Tor the cardinat points (see p. (77)): akaca is a construction with
the aim ol altaining an “element’ corresponding ta sound, just as the foar elements correspond
cach Lo ils particutar quality: it is nol like the others composed ol atoms.

D, K. DL Vidensk. Selsk. Sk, 7. Reekke, hist. og filos. Afd, 1. 3. 206
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found unyv generality (genus-characteristic) termed a@kdcatva, as generality must be
found with maore than one.

Space is omnipresent, i e of the very largesl dimension, its effeet being appre-
hended everywhere: becanse of ils omnipresence it is elernal

Time (kala) we infer from a distance and a proximity contrary to that relating
to cardinal points. I is in possession of number, dinmension, separaleness, con-
junction, and disjunctions it is one. omnipresent and cternal,

How may we infer it from a distance and a proximily contrary to that relating
to cardinal points? In the following way: as to an old man who is near lo us
and who, because of his proximily., ought to be called ‘near’, (a1 notion of a)
remoleness arises contrary o (the proximity relating 1o cardinal points): and as lo
a voung man. lar from us, and who, because of his remoteness, ought to be called
cremote’ (a nolion arises of a) proximity contrary to (the remotencess relating to
cardinal points); being a prodact, this remoteness and proximity, contrary to that
occasioned by cardinal points, makes us infer a cause, viz. lime, cardinal points, ele.,
not heing able ol being cause.

Even if time is one, it gels the designation *present’, *past’. and “fulure’ hy
virtue of conditional factors (upadhiy like present, past or future actions, just as a
man gels the designation “cooking’. ‘hegging’, cle. by virtue of a conditional factor
like the aclion “to cook’, cle,

Lternily and omnipresence are due o time as above.™

Cardinal points ((1[4,') are (as substance, means for tocalizing) one,
eternal, and omnipresent; they are in possession of number, dintension, separateness,
conjunction, and disjunction.  We infer themn from notions Jike feast’, ete.. as they
ean have no other cause, and beeause a thing is the same, whether it is located
in cast or west. "

Though (as substanee) one, cardinal poinls get the designation eastern’, ete., by
virtue of a conditional factor, viz. the connexion of the sun with different regions.

Soul (@lmany is that which is conjoined with the genus-characteristic ‘soul’:
it is manifold beeause of the multiplicity of pleasure. pain, cte.: it has been men-
tioned; ils qualitics arc the five which hegin with number, and the nine which
begin with notion. " Iternity and omnipresence (are due to ity as above.

Organ ol thought (manas) is that which is conjoined with the genus-
characteristic “organ of thought': it hus the dimension of an atom and is in posses-
sion of conjunction: it is the interior organ of sense, and is the instrument of the
apprehension ol pleasure, ete.: it is eternal, has the live qualities: number, cte.
Through conjunction with this the external organs ol sense make us apprehend
the things: therefore it is a means ol every apprehension.

% | e, like space.

o The dilference relating to cardinal points cannol cousequently depend on Lhe thing
itself.

i See the list ol the qualities p. (781
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It cannot be apprehended  direetly through pereeption, bul s attained by

inference. Namely the following:
Pleasurable sensations, cle., must be produced by an instrument distinet
from the organ of sight, ete.
As they arise without any organ ol sense, cle., being present.
This instrument is even wanas. Tt is of an inlinitesimal dimension. 2
Thus the subslances are (realed.
b. Qualities.

Then qualilies (guna)y shall be spoken of. Quality is thal which has genus-
characteristic, which is notl inherent cause, and the nature of which does nol con-
sist in motion. It abides in a substance. There are twentyv-lour, viz. colour,
taste, smell, touch, number, dimension, separateness, conjunclion,
disjunction, distunce, proximily, gravilty, fluidity, viscidity, sound,
nolion, pleasure, pain, desire, aversion, exertion, merit, demerit, and
fmpression.

Of these colounr (ripa) 1s a particular quality, to be apprehended only by
the organ ol sight. It s found with earth and the two f[ollowing clements. In
arth it s of various kinds: white, ete., and arises here through heating: in live it (7¢)
is while and bright and does not arise through heating:; in water il is white, bul
withont brightness.

Taste {rasa) is a particular quality. to he apprehended by the organ of laste.
I is found in carth and water: o carth il is of six kinds: sweel, cle., and arises
through heating; in water il is sweel, does not arise through heating, and may be
elernal or transienl: il is clernal in water-atoms, transientl in aqueons produets.

Smell (gandha) is a parlicular quality, 1o he apprehended by the organ of
smell; it is found only in earth, and is [ragranl or ill-smelling.  Smell apparently
found in water and other things must be regarded (as depending on) inherence in
something connected *' with waler, ele.

Touch (spar¢a) is a particular quality, to be apprehended only by the organ
of feeling: it 1s found in carth and the three following elements. Three sorts are
dislinguished: cold, hol, and lemperate: touch is eold in water, hot in fire, and
temperate in earth and wind.

These four (qualities): colour, ele., are called developed (adbhitta) wlhien they
inhere in the same thing as ‘magnitude’ (mahallva), and may then be apprehended
by pereception. ©.

“ Aecording to Vievakarman's lext manas has its site in the heart: see his former men-
lion ol maaas p. 106,

“ O these three definitions the first excludes the categories: gencerality, parli
cularity, and inherence whieh have no genus-characteristic: the next excludes substance
which is inherent cause. and the third action which consists in motion.

“Loes earth mixed np with waler.

@ Necordingly nol in an atom which, indeed. is nol in possession ol ‘magnitude’, i e,
pereeptibility; el nole 6.

6™
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Number (sakhya) is a geneeal quality, the cause of lerms like sunity’, cte.
It begins with ‘unity” and ends in 100,000,000.000,000,000 (rardrdlic). OF these unily
is ol two kinds: elernal and transienl: clernal in cternal things, transient in trans-
itory things: il depends on the unity ol the inherent cause ol its substratum.
Duality, on the contrary, is transientonly: it is produced hy a distinguishing
notion (apeksabuddhiy ol the following form: “this is one, and lhat is one’, of lwo
objects seen: here the two objeets are inherent cause, their unities are non-inherent
cause, and the distinguishing notion is effective cause, as duality disappears at its
destruction.  Likewise triad, ete., arises.

Dimension (parimdga) is the special cause of the term ‘measure it is fourfold:
small, large, long and short. Number, dimension or aggregalion (pracaga) produce
the dimension of o product: the dimension of a double-alom thus is produced by
God’s distinguishing notion: it is produced by number, i. e it has number as a
cause, arising from the duality of atoms: the dimension ol a triple-atom, too, is
produced by number. i. e. by the multiplicity in the inherent cause of its substratum ;
the dimension of a quadruple-atom, vle. arises by the dimension ol the inherent
cause of ils substratum: the dimension of a picce of colton is produced by the
aggregalion of the particles of its cause; the aggregation ol the particles means
the loose accumulation of the inherent cause of their substratum.  The dimension
of the atom, and the very largest extension, as it is found with space (akaca), ele.,
are always cternal.

Separateness ( prlthalioay is the special cause ol the lerm sseparate”. 1t s
cternal or transient: with o transitory produet separateness results from a distin-
auishing notion as duality, cte., does.

Conjunction (samyoya) is the cause of the term tconjoint’. 1t has two sub-
stratums, and is found in them withoul pervading them altogether.” It is three-
fold: arising from the action of one (substratun), arising [rom the action of hoth,
or arising [rom conjunction. As an instance ol that which arises rom the action
of one (substratum) may be mentioned the junction ol an immovable posl and
a moving falcon; for the molion of the falcon is its non-inherent cause. Thal arising
from the actions of both (substratums is for instance the collision ol two
fighting rams or of two wresters, both heing in motion. The conjunction resulting
from a conjunction is the conjunction ol product and that which is not produet,
beeause of the conjunction of cause and whal is not cause; for instance the junc-
tion of body and tree by means ol the junetion of hand and lree. ™

Disjunclion (vibhiga) is the cause ol the notion ‘disjoinl’. It requires the
existence of a conjunction beforehand, and has two substratums. It is threefold:
arising lrom the action ol one (substratum), arising [rom the action of both, or

o apyapyavrllitoa is in the Tarka-dipika p. 5o detined as o have the same substratum
as its own absolute non-existence: with a falcon perching on the post ‘conjunction’ is Tound
in the top of the post, its absolute non-existence, on the contrary, al the foot of the post

7 The facl is thal the hand is the cause ol the body as part of it
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arising from a disjunction. The fivst of these is, fov instance, the disjunction of a rock
and a falcon through the molion of the falcon standing on the rock. The second
is, lor instance, (he disjunction of two wrestlers or ramms. The third is, for inslance,
the disjunction of body and tree through the disjunction of hand and tree.

Distance and proximily (paralvaparalve) are the causes ol the lerms
‘distant and near. They are of two kinds: occasioned by cardinal poinls (die),
and occasioned by time.

First it shall be told how the (distance and proximity) occasioned by car-

dinal poiuts arise; two things being found in the same direction. the (quality) of

proximily arises in the nearer (sawnnikrsia) through conjunction of the cardinal points
and the thing, supported by the notion ‘this is nearer than thal'; in the farther, the
(quality) of distance arises through the notion ol ils being farther (viprakrsia): near-
ness means the smaller (number) of conjunctions of conjoined things between the
thing and the body of thie heholder: remoteness means the greater (number) hereol.

Then it shall be told how the remoteness and nearness occasioned by lime
is constituted: when a young and an old person stay al lortuilous places, then (the
quality) ol proximity arises in the voung al the notion *this is connecled with a
iower degree of time than the other’, and in the old man the (qualily) of distance
arises at the notion “this is connected with a higher degree of time (han the other.’

Gravily (yurelfea) is the non-inhervent cause of the first falling: it is found in
arth and water: as it is said ™ “Where conjunction, veloeity, and exertion are nol
al hand, a lalling (arises) through gravily.”

Fluidity (dravatpa) is the non-inherent cause of the tirst flowing: it is found
in carth, fire, and water. In carth and lire as (respectively) butter, ete., and gold is
the fluidity occasioned, heing produced through connexion with tive; in water the
faidily is original (nasargika).

Viscidity (sucha) is smoothness and is found only in water. [t requires the
(same) previous quality in its cause and like gravily, ele., it lasts as long as the
substance (it belongs to).

Sound (cabda) which is apprehended by the organ of hearing is a particolar
qualily with space.

Well, but how may it be apprehended by the organ of hearing, as the sound
arises in the drum for instance, while the organ of hearing is found with (the
hearing) man?

This is true. but the sound originating [rom the drum produces a new neigh-
bouring sound. in the same wayv as one wave produces a new, or as lhe buds of
the Kadambatree come out *': this sound produces another and so on, until the
Fast sound, arisen at the organ ol hearing, is apprehended by the latter, but,
acccordingly, neither the first sound, nor the inlermediate.  Likewise when a reed

= CI. Vaieestkasutra V. 1, 70 samskarabhave gurntval patanan.

® They are said to expand in all directions at one time. See Jacob's Laukikanvavanjali
(1900) p. 10 and the quotations there given,

(82)

(83)
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is clelt. Then the sound originating from the place where the two parts separale,
produces, through a series of new sounds, the last sound al the organ of hearing,
and this last sound, bul. accordingly, ncither the lirst, nor the intermediale, is
apprehended by the organ of hearing. The notion that *I have heard the sound
of the drum’ is, conscquently, always illusory.

When the sound ol the drum is produced, the conjunction ol drum and space
is non-inherenl cause: the conjunction of drum and stick is effective cause, and
space is inherent cause.  When  the cracking sound ol the cleaving ol a reed s
produced, the disjunction of the two parts ol the reed and (parts of) space is non-
inherent cause: ihe disjunction of the two parts is effective cause. Thus the lirst
sound arises through conjunction or through disjunction: the intermediale sounds
and the last one, on the contrary. have the sound as non-inherent cause, and favour-
able wind as cllective (eauser, as it has been said (Vaicesika-siitra 11 2, 31), “Sound
originates by conjunction, by disjunction, and by sound itscll. The only inherent
sause of all sounds, the lirst one as well as the others, is space.

Like action and notion (the sounds) last only tor three moments: the first and
the intermediate sounds now perish by the sound they produce: (il il now be main-
tined thaty the last one perishes by the last bul one, and the last but one by the
last like Sunda and Upasunda ™, this is nol correct, for the last hut one cannol
possibly produce the destruction ol the last one, as il only lasts for three moments,
accordingly only accompanies the last one to the second moment ol the latter, hul
does not exist in its third moment: therefore the destruetion ol the Tast (sownd)
arises only by the destruction ol the last hut one.

We infer the destruction ol sound: the faet is thal:

Sound musl be transient.
As il together with having a genuos-characlenstic s apprehended by an
external organ ol sense with an ordinary man, like a jar.
Here the perishableness of sound is that which must be proved: perishableness
means that the nature (ol o thing) is determined by destruetion, hut nol thal it is
connected with a being which is determined by destruction, for the resull would
he thal we in cprior non-existence ™' wounld  lind the negation ol transitoriness, as
(‘prior non-existence’) is withoul being: (in the syllogism ahove)r the logical reason
is 'lo be pereeived by the external organ of sense of an ordinary man together with
having a genus-characteristic s it we had only said as it is perecived by the senses’,
we would have drawn 2 conclusion encumbered with exceptions (vgablicaray, viz.
as Lo soul: therefore we said ‘external organ of sense’: as such an erroneous infer-
ence might nevertheless be forthcoming, beeause to “be apprehended by an external
organ of sense” might imply that of o Yogi. we said in order to exclude the Yogi
‘an ordinary man’.
“ Pwo gianls who dighting for a woman sent by Brahma for their destruction kitled

one another.  See Jdacob, loe. cite 19021 p. 8.
S SE a (
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What is, by the way, the prool of the existence of Yogis? I follows here -
aloms must be able 1o he perecived by somebody, heing objeets ol right knowledge,
like a jar: the person by whom they may be pereeived is even Yogi.:

The mentioned inference might after afl be erroncous because of cgenerality’
cle.s therefore we said “logether wilh having a genus-characteristic’, generality and
the twa lollowing calegories are namely withoul genus-characteristic.

Notion (buddhiy is the manifestation of a thing.

Pleasure (salhaj is jov, thal is what makes a favourahle impression  on
evervbody.

Pain (dahkha) is sullering, that is whal makes an unfavourable impression
on everybody.

Desive (iecha) is altachment.

Aversion (dpesay is anger.

Exertion (pragalna) is energy.

Notion and the lollowing five (qualities) are the objects of perception through
the organ of thought.

Meril (dharma) and demerit (adharma) ave the special causes of pleasure and
pain. They cannol be perceived through the senses, but are altained by inference:

Devadatta’s body, ete., must be produced by a particular qualily in Devadatta.
Because it together with heing a produel is the cause of Devadalla’s enjoving
(and sulfering), like the things produced by Devadalta’s exerlion.
The particular qualily in soul which produces body, ele., is even meril and demerit,
exertion, ele., nol producing bodyv. ete.

Disposition (samskira) is the special cause of the term “disposition.” It is
threelold: velocity, impression and clasticity.  Of these veloeity (vega), found
in carth and the three following (elements), and with the organ of thought, is the
cause of motion. The (form of) disposition called impression (bhavand) is found
in soul, arises through an apprchension («nubhava), and is the cause of remem-
brance. Only when awaked it produces remembrance. Awaking means its obtaining
of co-operalive tuclors (sahukiciny. The co-operalive lactors of the disposition means
the sight ol similar things, cte., as it is said:

“Similar things, fale (adpsla), or a thought. ele., awaken the germ of re-
membrance.”

Elasticily (sthitisthapaka) is found in some parlicular things (vicesa) which
possess touch; it restores ils substratum, for instance a how, the slale ol which had
been altered, to its former condition.

The qualities: notion, ete. merit and demeril, together with impression, are
the particular qualities of the soul. Thus the qualities are (realed.

¢. Action.

Now aclion (karman) is slaled.  Action is thal the nature of whieh consisls
in motion. Like quality it abides in substances alone; and it inheres in e same

(S6)
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thing in which alsa the limited dimension ol the substance, also ealled “hodily form’.
inheres. I s the cause of the conjunction (of a thing) with a laler place, when
by disjunction the conjunction with the former place has ceased.  Five sorls are
enumeraled: to cast upward, to cast downward, to conlract, lo extend, and going:

by the expression ‘going’ is also meant roving aboul, cle.

d. Generality.

Generalily (samangay is the canse ol the notion *conformily” (anuvrtli). It is
found in substance and the following Lwa (categories). 1t is elernal, one, and found
in several things. 1 is twofold: wider and narrower: of these the wider is ‘heing’
(salld), the latter havingTmany objects: and il is generality only, being merely
the cause of the notion of conformity: the narrower (generality) is the nolion
ssubstancee’, ele.. the latler having (comparatively) few objeels: it is both generalily
and particularily, being also the cause of an exclusion (pyavelliy.

Here someone objeets™: *No o generalily exists different from (he individual
things™ (pyaktiy: to this we answer: on whal depends, different ohjects with different
characteristics being in question, the nolion of oneness, it nol on one thing that is
found in all of them: it there is such a Lhing, it is even generalily.

Well. bul this nolion of oneness may be occasioned by an exclusion from
what is not the particular thing: for thus there is found in ail objeets of cow an
exclusion fronmr what is nol cow. for instance horses; and thus is found in several
objects this notion of onenes, a nolion which as ils ohjeet has an exclusion from
what is nol cow, but which, on the other hand, has not as ils ohjecl a positive
generalityv: the notion “cow’.

This. however, is nol correel. as we only by a positive way apprehend he
oneness, ™

¢. Particularity.

darticularity (wicesa) is clernal and found in clernal substances: it is the
cause of the nolion of exclusion only.  Iternal substances are space and the lour
following: marcover (clements of) carth and the following three (elements), when
they have the form ol atoms.

f. Inherence.
Inherence (samavdyaj is a connexion of two things which cannol be imagined

lo exist apart: it has been mentioned above. ™!

= Comp. note 20

SPhe transtation ol samanya by generality or “general notion” is not guile to the point,
bt perhaps it may pass when it is only nnderstood what samnanja really is. Samanga means
the common characteristie found in all individuol things helonging to the same Kind:
ghalaloa is that which makes a jar a jar. dravgalva that which makes a substance a substance:
compare above the frequent delinition of a thing. for instance soul. as that which has the
genus-characteristic “soul falmasamanyavan atm). Generality is consequently a reality found
in the things. why “genns-characteristic” in itself would have been a more correcl translation
i the abstract point of the notion had not thus got the worsl ol it

~USee . 160,




49 209

Well, but parts and whole cannot be imagined to exist aparl, therefore the
connexion between them is inherence: but this is wrong, no whole being found
different from the parls: for it is the many atoms which, combined in different ways,
are apprehended as, for instance, jar or cloth.

We object to this  the notion of a jar being one and *gross’ (sthila) depends
on perceplion, and the latter would not be possible in that way bLefore many.
not ‘gross’. imperceptible atoms: if it be asserted that this notion (with reference
lo the jar) is illusory, we sav: no, because no (means of knowledge) refutes it. ™

Thus substance, ete, is described: these (categories) have a positive character,
being attained through posilive notions.

g. Non-existence.

Now the seventh calegory™ is slated, viz. non-cxistence (abhava) which is
arrived al by means ol knowledge through negative notions. Non-existence is shortly
ol Iwo Kinds: non-existence by connexion and mutual non-existence.

Non-existence by connexion (samsargabhava) is three-fold: Prior non-existence,
non-existence by destruction, and absolute non-existence.

Prior non-existence (pragabhava) is the non-existence of a product in the
cause before it is produced, for instance the non-existence of the cloth in the threads;
it has no beginning as it does not come into existence; but it has an end, the produet
itsell” having the form of its destruction.

Non-existence by destruetion (pradhvamsibhava) is lhe non-existence,
i. e. destruction, of the produet which has come into exislence, in ils cause, for
instance when a jar hus gone lo pieces, the non-exislence of the jar in the heap
of shards: it is produced for instance by blows of a hamnier, has consequently a
beginning, but no cnd, as a thing destroyed does nol arise anew,

Absolute non-existence (atyentibhava) is non-existence in all three times,
for instance the non-exislence of colour in wind.

Mutual non-existence (¢ngonydbhava) is a non-existence which as a counter-
enlity has a consubstantiality (tadalmya), as for instance “a jar is not cloth.

Thus the objeets are explained.

Well, but no objects are found oulside (our) notions or outside Brahman.™

Do not say so, for (the external existence) of objecls cannot be denied, being
proved through perception and other (means ol right knowledge).

“The Nyava and the Vaicesika maintain that the whole is something different from the
parts which compose it.

" See note 61 .

T The first of these two notions is maintained by the Buddhistic pijianarada which
teaches that things have existence only as notions in us, but no outward reality: the other
is maintained by the Vedanta, which teaches that all is Brahman. The Nyaya and the Vai-
cesika an the other hand teach that the external world has reality.

*)
Do K. D Vidensk. Selsk. Skr., 7. Riekhe, hist, og filos, Afd. 11 3. 27
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5. Notion.

Notion (buddhi)™ is that which is signilied by the svnonyms: notion, apper-
ceplion (upalabdhil, knowledge (joana) and udea (pratyayay. Or (it may be said that)
notion is the manifestation of a thing (arthuprakaca). 1t is shortly of two kinds:
apprehension and remembrance.

Apprehension (enubhava) is also of two Kinds: right and wrong. Of these
the right one (yathartha) is that the object of which cannot be disputed; it is
produced through pereeption and other means ot right knowledge, for instance the
knowledge of o jar by means of indefective eyes, ele., or the knowledge of fire by
means of smoke as a svllogistic characteristie, or the knowledge that (an object)
musl be termed ‘bhutlulo, at the sight of its likeness o a cow, or the knowledge
that the Jyvolistoma-sacrifice is a means of atlaining heaven, through the sentence,
‘ie who desires heaven must perform the Jyolistoma-sacrifice.”

The wrong (ayathirtha)y apprehension is that which arises through what is
nol a means of right knowledge and does not agree with the object. It is three-
fold: donbt, reductio in absurdum, and crrov. Doubt and reductio in absurdum
will be mentioned Tater on.

Iirror (viparyaya) is the apprehension of a thing with reference to an object
that is not that thing, i. ¢. an illusory knowledge, for instance the transler of (the
notion) ‘silver: “this is silver” on a thing at hand which is nol silver, for instance
on mother ol pearl.

Also two sorls of rememb rance (smarapa) ave distinguished: right and wrong:
hoth occur while awaking: in sleep every knowledge is remembrance and wrong,
rightly ought to

as throngh some defect (the notion) of “this” arises where “that™
be apprehended.

Every votion is without Torm (nirakdra). Well, but the object Hmpresses its
form on the notion (ol ihe objeel). No, for we dismiss the doctrive that notion is
encumbered with form.

IFor the same reason we dismiss (the doctrine that) we infer the objects by
means of the form transferred on the notion, as for instance (the oulward existence)
of a jar is proved Through pereeplion. Every notion is determined by the object,
for onlv when connected with the objeet it is apprehended by the organ of thought,
and it appears (under the form): 1 have a notion of a jar] nat only (under the
form): T have a notion”

6. Organ of thought,

Organ of thought (manas) is the inner organ of sense, and it has been men-
tioned.
> Here we Tollow sgain the enumeration of the Nyayvasutra 1L (see p. (620, alter having

finished the review of the 6 (7) categories ot the Vaicesika.
“ i e, the things are in dream apprehended as present.
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7. Activity.
Activity (praopitty consists of merit and demerit, and is action through
the speech, ete.o it is namely accomplishing of all worldlv proceedings.

S, Defeets.

Defects (dosa) are attachment, aversion, and delusion.  AMtachment (raga)
is desire: aversion (doesa) is resentment, i. ¢, anger; delusion (moha) is wrong
knowledge, i. ¢. error.

9. Future life.
Futore life (prefyabhiva) is rebirth: it consists in the soul's oblaining the

aggregalion consisting in a new body, cte.

10, Fruit.
I'ruit (phala) means enjoving and satfering, and il consisls in the apprehen-
sion ol pleasure or pain.

11. Pain.

>ain (dubikha) is suffering, and it has been mentioned.

12, Final liberation.

Final liberation (apavarga) is release, and thal means the absolulte
cessation of the pain comprised under 21 heads. The 21 heads are, comprising
secondary and essential: the body, the six organs of sense, (their) six objects, the
six notions (based on the objecls), pleasure and pain.

Also pleasure is pain, as being encumbered with pain; to be encumbered with
means not to appear without; this transfer ol sense (upacira) (appears) in the same
way as when, honey being mixed with poison, honey too is reckoned as poison.

Now, how is final liberation attained? In the following wayv: when by studies
of the texl-books essential knowledge ol the categories has been gained, when by
the sight ol the defects of the objects a person has become indifferent and wants
release, when meditation is carried on, and soul is directly perceived by virlue ol
the ripening of the meditation, when a person is relieved from ‘tafflictions’ (kleca)™
and does nol acquire new merit and demerit, only uninterested actions being lllzld(‘,‘
when by exercise of Yoga the formerly earned sum of merit and demerit has been
acknowledged and (the [roit thereof) is being enjoved in compressed time ™, then,

" Yogasutra L 3 mentions the live klecas: nescienee, subjectivism, attachment, aversion,
and adherence to lite. (Particulars in my book “Yoga™, p. 112 121

2 T suppose that this refers to the Yogin's heing able to procure several bodies at one
time and thus in extraordinary shortness of time pass through the expration of their deeds.
("Yogo ' p. 193
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previous actions being annulled, when the present body, ele., departs, as no lulure
body is aceruing, no connexion is found with the 21 pains, since there is no cause
hereof.  This, the cessation of the 21 sorts of pain is release, and this i1s final
liberation.

XI. Doubt.

Then he explains doublt (samgaya). Doubl is the consideration ol diverse
contrary objects in regard to one and the same thing. It is of three sorls.

The first depends on a common quality, the particularity (of the thing)
not being noticed. For instance: is this a trunk or a man? When concerning the
same present thing a man does not pereeive the particularity which settles that il
is a trunk, viz. crookedness, hollowness, ete., and not thatl, cither, which settles
that it is a man, viz. head, hands, ete., bul only perceives the qualily common lo
a trunk and a man, which consists in being erect, it becomes a question to him
whether it is a trunk or a man.

The next (sort ot) doubt depends on a differenee of opinion, the parti-
cularity (of the thing) being unnoliced. For instance: s sound eternal or transient?
For one says: sound is eternal, another, on the contrary: it is transient.  Because
of the dilference of opinion of these two persons. it becomes a question to a neutral
man, who does not perecive the particularity (of sound), whether sound is eternal
or lransient.

(A third kind of) doubt depends on a (too) speeial quality. Forinstance
doubl whether carth is elernal or transient, (its) particularily being unnoticed, as
the special quality of carth, viz. to have smell, is excluded from (other) eternal or
unelernal (things). Doubt then gets the following form: is carth transient, being
connected with “to have smell’, which is excluded from all (other) elernal (things),
or is it cternal, being connected with “to have smell’, which is excluded from all
(other) transient (things)?

XIl. Motive.
Moltive (prayojana) is that by which a person is incited when acling. 1 con-
sists in attainment and prevention ol (respectively) pleasure and pain, for the activity
of every normal man takes place with that in view.

NI Instance.

Instance (drslanta) is, in a discussion, a topic on which both disputants
consent. It is twofold. One is an instanee of similarity (sadharmya), lor inslance
the kitehen, when “to have smoke’ is a logical reason; the other is an instance ol
dissimilaritly (vaidharmya), for instance a pond, as Lo the same reason.

» Compare: the oo particular, non-cogent fallacy p. (4h).
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XIV. Tenet.

Tenet (siddhanta) is a matter regarded as aulhorized. ™ 1t is lfourfold: (1) the
tenet admitled by all systems, (2) the tenet admitled by related syslems
only, 3) the tenet following fvom (the admission of anothery matter
in ¢question, and (4) the tenet appearing as mervely a preliminary ad-
mission.

A tenet admilted by all systems is [or instance: something exists. The second
kind is for instance: a Naivavika regards the organ of thought as an organ ol scnse,
for that has been established in the Vaicesika-system consistent (with the Nviiva).
The third kind is for instance, it being proved that earth, ete., must have a creator,
that this ereator then must be omniscient.*' The fourth kind is for instance lhat
of a Mimamsaka: ‘Let sound be a quality’, it being considered whether sound is
cternal or lransienl.

XV. Members of Syllogism.

Members (avayava) are the component parts of the svllogism in an inference
for the sake of another person.™ They are proposition, cte., as the Nyvava-siilra
(I, 1, 32) runs: ‘Members are proposition, reason, example, application, and con-
clusion.

Of these proposition (pratijia) is a stalemenl setling forth the thing qualified
by the quality which must be proved, for instance “T'he mountain has fire.

Reason (hetn) is a statement setting lorth in the ablative or the instrumentalis
the syllogistic characteristie, lor instance ‘As it has smoke.

Example (uddharana) is a statement ol the instance accompanied by the
concomilance, for instance ‘T'hat which has smoke, has lire, too, as for
instance the kitehen?

Application (upanaya) consists in establishing by the statement: *Thus is
this, oo’, (the presence) of the sylogistic characteristic in the subjeet of the svilo-
gism, for exampie ‘This, too, has smoke’, or, “Thus is this, too.

Conclusion (nigamana) consists in establishing (the presence of) whal must
be proved in the subjeet, for instance ‘Therefore it has smoke’, or, “There-
fore it is so.

These live (members), proposition, ete., are called members, being like parts

“Notice the expression regarded as ;o it it really should-be authorized. it might at an
exireme estimate be applied on the two first sorts only. The commentaries of the Nyvava-
sutra 1, 1. 26—31 are. morcover, nmiutually contradictory as to the three last sorts of siddhaata.
My translation of the terms (saroatanlea-, peatitantva-, adhikaraaa-, and abhiyupagamasiddfhiaota)
considers Kecava's explanation of the muatter itself.

" Chis form is clearly illostrated by the instance in the Carakasamhita 1118, 37:
When the foflowing is under discusston: The released makes no action which entails de-
merit and meril, heing withoul desive , then both actions, their Iruit. final {iberation. the
souls, and fnture lite are thence given.

37).

* See . (37

((

(94
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of the syllogism: butl they are not its inherent cause, as sound only inheres in
space (akdea). ™

XVI. Reductio in absurdum.

(96) Rednetio in absurdum (farka) is the indirect consequence of an eventuality
not wished for. 1t consists in (the demonstration) of an accompanier”” not wished
for, occurring al the admission of an accompanied (lactor), when two things are
in question the concomitance of whiceh is established: for instance: if there had
been a jar here, it had been seen as well as the ground.

This reductio in absurdum supporis the means of right knowledge; for if a
person, when o doubl has arisen whether the mountain here has lire oris without
fire, has the opinion that it is without fire, then it is demonstrated to him that
the indirect consequence wonld be that it had not smolke, cither: “If (the mountain)
here had been without fire, it would for that reason have been without smoke.
This (demonstration of) the indireet consequence (of whal would oceur) (prasanga)
is called redoctio in adsurdum.  Of the stated reductio in absurdum the objeet is
the matter which is to be proved, as it refutes (the thought that the mountain) has
not fire: therefore it supports the inference.

In this connexion someone objects that reductio in absurdum belongs to (the

(07) category) doubl; but this is not correct, as it has only one alternative {koti) as its
sphere.

XVIl. Ascertainment.
Ascertainment (airpaya) is a knowledge which establishes (something): it
is the resull of the means of right knowledge.

NVIII. Discussion.

Discussion (pada) is the talk of a person ™ who wishes to apprehend truth.
Il may comprise ecight ‘rebukes’ (nigraha)*™: these eight ‘rebukes’™ are ‘loo little”
(nyiina), “too much’ (adhika), ‘renouncing of position tapasiddhanta), and the live
lallacies.

XIX. Wrangling.

(100) Wrangling (jalpa) is an interlocution between those merely contending for
vietory, but which contains arguments on both sides. 1t may, according to circum-
slances, conlain all ‘rebukes’ and, the position of the opponent being overthrown, ends
in the application of argument for establishing one’s own position.

2 Otherwise the parts of a thing are its inherent cause.

“TOF course in a logical sense. See note 5.

“ Would il not be better 1o read tattvabubhutsvob: an interlocution between two?
“ See p. (112).



XX. Cavilling.

Cavilling (vitauday is deprived of establishment of a person’s own position,
and ends in the mere refutation of that of the opponents; the cavilling person has
no position of his own which must he proved.

An interlocution (kathd) is a collection of statements which pul forward
objection and position, and which are carried on by different speakers.

XXI. Fallacies.

Non-reasons want one or other of the (above) mentioned ' ‘qualities’: *to he
an attribute with the subject of the syvllogism’, ete.; but, being connected with some
ol the ‘qualities” of a reason and (therelore) looking like reasons (hetuvad dbhisa-
minih) they are called tallacies (hefvabhasa). They are five, viz. the irreal, the
contrary, the non-cogent, the counterbalanced, and the refuted.

As to (the first) the ‘irreality’ (asiddhi) consists, according to Udavana, in
the negation ol the ‘reality’, and (‘reality’) means the noloriely of the (reason)
accompanied (by what is 1o be proved), being an attribute with the
subject ol the syllogism. Thus the chiel characteristic of the irreal (lallacy)
is stated.

As this may be applied also on the ‘contrary’, ele., it is evident that a conlu-
sion lakes place, and in order to escape that the [ollowing is staled: the defect
which in a reason is first manifested and which is able to (make us) apprehend
its defecliveness (dusfi), that and no other is the canse of the knowledge of its
defectiveness, i ce. il appears as refulation (disana), as there is no application for
any other secondary (defect), the defectiveness being apprehended at the first mani-
fested alone and the discussion thus being discontinued.

When that is the case, we have the contrary fallacy, where il is a contra-
diction (virodha), viz. that (the reason) is accompanied by the contrary of that
which was to be proved, which occasions the knowledge of the defectiveness: and
in the same way we have the non-cogent, ete., where the fact that olher con-
clusions than the intended are possible (pyabhicara), ele., occasions the know-
ledge of the defectiveness.

The above mentioned (three) irreal (fallacies) oceasion also the knowledge of

the defectiveness (of the reason) through the absence of the knowledge of the essence
of the reason qualified by concomitance and by its being an attribute of the subject.
The irreal (asiddha) fallacy thus condilioned comprises three kinds, according to
its being irreal, (1) as to its substratum, (2)as to ilself, and (3) as to the concomitance.
Of these the reason the substratum ol which is not known is ‘irreal as to
lhe substratum’; for instance:
The sky-lotus is fragrant.
Because it is a lotus, like the lotus growing in the pond.
Here the sky-lotus is the substratum, but a such does not exist.
e See p. (41,

(101)

(102)

(103)
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The following is also irreal as lo the substralum
The jar is transitory.
As it is i« product like the eloth.

But as here o substratum is really found, the reason ‘as it is a product’ is
not irreal as to the substratum: bul (it may be admitted) that (here) something is
proved which is (atready) established (siddhasadhana), it heing proved that the jar
is Lransitory, what is established (belorehand)

This. however, cannol he taken for an objection, for anything whatever cannol
in itsell be a substratum of a Jogical inference, but only that which is the object
of doubt, according to the rule ™' that *Logical proof (nyaya) lakes place neither
against an object which is nol perceived, nor against a maller which is settled, but
only in reference to a matler, which is doubted’; and there is no doubt as to the
transitoriness of the jar, as the latter has been established: therefore even it the
jar, as far as it itsellis concerned (sparapena), is fonnd, it cannot bhe o substratum,
as ils transitoriness is heyond doubt, and therefore (the reason in question) IS no
(real) reason, being irreal as to the substratum.

The reason not found in the substratum is called *unreal as to itself’; for
instance:

Generalily s transient.
Being produced.
The reason ‘lo be produced’ is not found in the substratiom generality.

The parlly irveal reason (bhagasiddhay also is only “irreal as to itsetf”: for
mstance:

The atoms of carth and the other three clements are eternal.

As they have smell
“To have sniell’ is nol (however) found in the atoms which ure here made the sub-
jeet of the syllogism, being only found in carth: therelore the sirreality as to itself”
appears in a part (ol the reason).

Subdivisions of that fallacy which is “irreal as to itsell” the reasons are, too,
which are ‘irreal as to qualification’, “as 1o object’, tus to unfil qualification’, and
cas to unfit object’.

Of these the reason irreal as to qualification (vigesandasiddha) is for inslance
the following:

Sound is cternal.

As il being a substance is not in possession of touch.
Here the reason “nol to be in possession of touch’, is qualified through “lo be a
substance . and not *nol to be in possession ol touch’ alone; in sound “lo be a sub-
stance’ is nol, however, found, as it is aqualily; therefore (this reason) is irreal as to
qualification. For when the qualification 1o be a substance’ is not found, the notion
‘not to have louch’, qualified thereby, is not found either, because, a qualilication
not being found, the qualified is not found cither, as for instance ‘a man qualified

- Vatsvavana ad NOSCL L po 3
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by a slick” is not found when merely the stick is not found, as well as when the
man is not found. Therefore even if ‘nol to have touch’ is in hand, no qualificd
reason is found, and therclore (this is) ‘irreal as to ilscell”

Irreal as to the object (picesyasiddha) is (the following reason):

Sound is clernal.

As il is a substance withoul having touch.
Here too we have a qualified reason, and when the object (of the qualification) is
not in hand we cannol have something qualified in itself; t(herefore the qualified (105)
reason is nol found in this case either.

(A reason wilh) an unfil qualificatlion (asawnarthavigesana) we have in the
following case:

Sound is elernal.

As il has no cause logether wilh being a qualily.
Here the qualification is quite unfil, ils object, viz. ‘lo have no cause’ alone being
able to prove the eternity (of sound); (a reason) Lherefore, lhe qualification ol
which is unfil, is ‘irreal as lo ilself’, a qualilied (reason) not exisling when the
qualificalion is not found.

Well, but the qualification was here ‘to be a quality’, and that is found in
sound; how can it be said that qualification is not found?

That is true; ‘to be a quality’ is in hand, bul not a qualificalion by means
hereof; for the qualification of a reason is that which has as its aim Lo dislinguish
it from others; but ‘to be a quality’ is (here) purposeless, and is therefore called
unfit (asamartha).

(A reason with) unlit object (asamarthavicesya) is the following: i. e. the same
exemplification with lransposilion (ol the members):

Sound is eternal.

As it is a quality logether with being withoul cause.
Here the qualified objeel is namely unfil, the qualilicalion alone being able (o
prove elernily (of sound). (This reason) is ‘irreal as lo ilsell”, as there cannol be
something qualified when the qualilied objecl does not exist, and as the reason
was stated as qualified. The rest as above.

Irreal as to the concomitance (the reason) is with which no con-
comitance is found.

Il has two subdivisions; the one is not accompanied by thal which
must be proved: the other is only through a condilion connected with that
which must be proved.

Of these the lirst is found (in the following inslance):

Whal exists has only monmenlary existence, as for instance the clouds.
Now sound or whal else is discussed exists.
Here sound, for inslance, is the subject of the syllogism, and ils momentary existence
is that which is to be proved: existence is the reason, bul there is no prool of the
concomitance of the reason with momenlary exislenee.

Do K. D, Vidensk, Selsh. Skr., 7. Rickke, hisl og filos, Afd. 11 3. 28
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Now the (reason) irreal as to the concomilance accompanied by a condilion 102

is putl forward. For inslance:

This son of Maiti1 is black.

As he is a son of Maitri like all the sons of Mailyi we see.
Here “to be black’ is proved by means of “to be a son of Maibi’; bul when ‘o be
Dlack’ is in question il is nol ‘to be a son of Maitri” thal is the effective factor, but,
on the contrary, for instance the assimilation of vegetables: and the elfective factor
is called condition: therclore the assimilation of vegetables or the like is a condi-
tion of the connexion belween “lo be a son of Maitri” and ‘to be black’, as the con-
nexion with wel fuel is that of the connexion belween fire and smoke.

A reason like ‘1o be n son of Mailri® is thus ‘irreal as to the concomitance’,
for no concomitance is in hand, the (necessary) connexion (ol reason and what musl
be proved) depending on a condition.

Also the following (reason) is ‘irveal as to the concomilance’:

The killing conneeted with sacrifices produces guill.

As it is killing, like killing outside the sacrilice.
The facl is that here “to he killing” does not produce guill, but ‘to be prohibited’
is a (necessary) condilion: as thus, just as above, a condition is in hand, (which
must be required fullilled), this veason “to be killing' is ‘irreal as to the con-
comifance.

Well, bul the chiel characteristic of a (necessary) condition is that it invariably
accompanices thal which musl he proved, bul not that which proves ! and this
is not relevant to “to be prohibited’: how then can “to be prohibited” be a (neces-
sary) condition?

Do not ask thus: for the chiel characteristic of the condition is found also
with “to be prohibited’: for the notion *prohibited” accompantes that which is to
be proved, viz. the production of guill, as we have the nolion ‘prohibited ™ every-
where where we have the production of guilt: and (on the other hand) we have
nol necessarily the notion ‘prohibited” everywhere where we have the notion ‘killing’,
as an exceplion lakes place as to the Killing which is a parl of the sacrifice; for
here with the killing which is a part of the sacrifice we have the notion ‘killing’,
but not the notion *prohibited ™. Thus the (lallacy) “irreal as lo the concomilance’
is desceribed.

Now the contrary (fallacy) is stated. The reason is contrary which is
accompanied by the opposile of thal which was to be proved; for instance:

Sound is eternal.
As it is produced.

Here “eternity’ is that which must be proved, and -to be produced’ is accom-

(107) panied by the opposite hereol, viz. by “teansitoriness ' what is produced is only

10 Cf. p. (34).
G . (13



transitory ; therelore the reason “to be produced’ is contrary, being accompanied
by the opposile of that which was to he proved.

Non-cogent the reason is which is encumberced with doubt concerning that
which must be proved, or which allows an other inference than the intended. Tt
has two subdivisions, as to its being too general or too particular.

OF these the livst is that which is found both with the subject of the syvllogism,
with analogous instances, and with contrary instances; for instance:

Sound is eternal.
As il is the object of right knowledge.

)

Now here the reason ‘1o be the object of right knowledge’ is found both with
the subject of the syllogism and with analogons instances, i. e, cternal things, and
with contrary instances, i.c. transient things; for evervthing may be made 1he
object of right knowledge.
Too particular thal reason is which is excluded [rom analogous and con-
trary instances; lor inslance:
carth is cternal.
As it has smell.
Here the reason is ‘lo have smell’, and it is excluded from analogous instances,
i. ¢. eternal things, for instance space, and [rom contrary instances, i. ¢, lransient
things, for instance water, as ‘lo have smell” is only lound in carth.
Now Lhe possibilily of exceplions (vyabhicara) is characterized. When

a reason has both analogous and contrary instances!™!, the fact that it must be (108)

excluded rom contrary instances together with being found with analogous instances,
is a necessary rule (nigama), as it is that which makes us draw the conclusion.
The ‘possibility ol exceplions’ is the negalion of this established rale with such a
reason which is not accompanied by the opposite of that which was to he proved. 1o
It takes place in Lwo ways, (the reason) being lound either with both analogous
and contrary instances, or being excluded from both of them.

The counterbalanced (reason)!™ is that opposed 1o which another reason .
is lound as ‘opponent’ (pralipaksa): it is called the neutralized. For instance:

Sound is transient.

As we (in i) do nol lind eternal qualities.
or
Sound is elernal.
As we (in it) do not lind transienl qualities.
The fact is that ‘opponent’ is here called another logical inference ol the same
strength which proves the contrary case:; but that which has not the same strength
is not an opponent.
L read with Viev. sambhavatsapaksavipaksasya hetol,
W This definition is necessary, as otherwise the contrary fallacy must be comprised
under here under the non-cogent.
i Coneerning the designation of this and the following fallacy see note 11,

207
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An inference which proves the contrary may be threefold : 1) that on which
(the other inference) depends (upajivya). 2) dependent (on the other) (upajivaka), or
3) neither.

Of these the first kind is reluling because of its strength; let it be said for

instance:
An alom is transient.
As il has bodily form, like a jar.
(109) This logical inference, which is going lo prove (ransitoriness, is not possible

wilh reference to a thing, for instance an atom which i1s nol apprehended by a
means ol right knowledge, as (in thal case) *irreality as to substralum’ would bhe
the result: by this inference the validity of that which makes us apprehend the
alom is (namely) admitted, as it otherwise could nol arisce; therefore (an inference)
on which the other depends, is always refuling. '

The *dependent’; on the other hand, is refuled because of its deficieney ; as for
instance the above mentioned logical inference which will prove transiloriness.

The third kind is the counterbalanced, (the two reasons here) having the
same strenglh.

The reluted (reason) is thal in the subjeet of which the negation of what
was to he proved is stated by pereeplion or another means of right knowledge: it
is called (a reason) whose objeet is precluded.  FFor instance:

Fire is cold.

As it is produced, like water.
Here the reason is ‘to be prodeued’, and the negation of what was to he proved,
viz. coldness, is staled through perception, as we established by the organ ol louch
that fire is hotl.

Likewise also the following (reason) is ‘refuted’, viz. the above mentioned
reason ‘existence’, when what must be proved is that (for instance) a jar has only
momenlary existence; that which it had to prove was momentlary existence, and
the negation hercof, consequently not-momentary existence, is established through
perception supported by recognition, as we establish the permanence (sthayitva) of
the jar by a recognition of the following form: this is the same jar which I have
seen formerly, a recognition which is produced by an organ of sense accompanicd
by the impression produced by former apprehension, and which extends over the
former and the later moment ol time.

(110) These five [allacies, the irreal, cte., do not prove that which they had to prove
and are nol (real) reasons, as they want one of (the five) qualities ', viz. respecl-
ively *to be an atlribute with the subject of the syllogism’, ete.

01 The inference as to the transitoriness of the atom is deficient, being dependent on
an inference which proves the existence ol the atom alltogether, and this last infevence proves
involuntarily at the same time that it is eternal, is conscquently upajioga and the basis of
the lirst dependent interence, which therelore is wrong: in about this way the train ol ideas
may be summed up.

v See p. (41).



The (three faultsy which a characleristic ™ (laksana), which must be
regarded as a reason with negative concomitance only, may have, viz. Lo be too
narrow (avydplti), loo wide (ativgapti), or impossible (ascanbhavay, are also comprised
here, and are not something different [rom the five (fallacies).

A too wide (characteristic) is (a reason) which is irreal as to the concomil-
ance, nol being exeluded [rom all contrary instances, or requiring a condition; for
instance the notion ‘animal’ as the chiel characteristic ol a cow, for to have dew-
lap, ete., is the effecting (delermining) lactor ( prayojaka) of the notion ‘cow’, and
not to be an animal.

Likewise 2 too narrow (characleristic) is (a reason) which is partly irreal;
for instance to originate from (the cow) Caball as characteristic of a cow.

An impossible (characteristic) is (a reason), irreal as to itself; for instance
whole-hooledness as a chiel characteristic ol a cow. (111)

XXIL Perversion.

Perversion (chala) is (the proceeding) when, a word having heen applied
in one sense, another sense then is substituted and the refutation (of the opponent)
thus is attained.

When for instance in the proposition: *this hoy has a new garment on’ (the
word nava) is applied in the sense ‘new’, and then a person lakes it for granted
that it has another sense, and (starling from this point ol view) raises 1he following
objection: ‘He has nol nine (nava) garments, being poor; hie can hardly be supposed
to have two, to say nothing ol nine.

He who discusses in Lhis way is overthrown by the fact that he makes use
of ‘perversion.’

XXHI. Futility.

Futility (jaliy is wrong answer. It appears under many forms, wlharsasama, (112)
cle.; but will not be fully set forth here [rom fear of diffuseness.

The fulility called utkarsasama ' consists in the transler of a quality to the
subject of a syllogism, because the same quality is found in the instance, but without
any relation of concomitance taking place; for instance when a person after the
argumenlation: ‘Sound is transient, as it is produced, like a jar,” raises (the following
objection): ¢If sound is to be transient for the veason of being produced, like a jar,
it must also for the same reason and like the jar, loo, consist ol parts’

The futility called apakarsasama consists in the transfer of the negation of
a qualily (lo the subject of a syllogism) because of a quality in the instance, with-
oul any relation ol concomitance taking place; as for instance when someone to

W GLLop. (7) and note 5.

10 The designations of the subdivisions of jafi are untranslatable: they indicate that
respectively a plus or a miinus are brought on a thing, starling from false analogy.
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the above mentioned logical inference says the following: ‘If sound must be transient
for lthe reason of being produced, like a jar, it must also for the same reason and
like the jar. too, not he audible; for a jar is not audible’

XX1V. Occasion for Rebuke.

Occasion for rebuke (aigrahasthina)'! is the cause of overthrow. Though
it has many forms: ‘too little’, ‘loo mnch’, ‘renouncing of position’, ‘a new object’,
‘bewilderment’, ‘approval of opinion’; ‘contradiction’, it will not be [ully exposed
here for fear ol diffuseness. ‘Too little’ (ayiina) consists in the lfaet that there
in a case to be exposed in some way are loo few!'? (members). ‘Too mueh’
{adhika) consisls in the fact thal there in the case to be exposed in some way are
too many'” (members). Renouncing ol position (apasiddhinta) consists in the
abandoning ol a lenel. *A new object’ (arthantara) consists in the slating of an
objeet not connected with that taken in hand. ‘Bewilderment’ (apralibha) con-
sists in not to understand how to answer (the opponent). ‘Approval of opinion’
(matanund) consists in a person’s approval, i. e. admission ol a case which is main-

' “Contradic-

tained by 1he opponent and whieh is al variance with his own. !
tion’ consists in being guilty of a rcjection of the case approved. '

That only the most uselul different forms are treated here, and that those
which are not most serviceable is not characterized is no fanlt, as thal so lar
stated is sullicient for the education of voung people. '

Thus the Tarkabhasa composed by Kecavamicra is linished.

HCThe term nigrahasthana designales a case where overthrow in the discussion s
certain.

12 1 o that one or several members are wanting in the form in which the logical in-
ference is arranged see p. (95): el Valsyayana ad NUSO V20120 and Carakasamhita THL 8, 56,

1] e not only members ol the syllogism, bul particularly superfluous secondary
qualifications, as for instance in the fallacies mentioned p (101 which are irreal as to quali-
lication, cte. Superlluous repetitions too are classed among these: Carakasamhita 1118, 57

1 Aecording to Vatsvavana ad Vo221 the fault aimed at here seems to be that of a
person trving to point oul with the opponent a defect demonstrated in liis own argument
without clearing himsell ol the delect in question,

17 According to Vatsvavana ad V, 2.0 the question here is incompatibility ol proposition
and reason.

16 GLp. 1 oand note 1.
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