Chapter Fifteen

çré-bhagavän uväca

ürdhva-mülam adhaù-çäkham açvatthaà prähur avyayam |

chandäàsi yasya parëäni yas taà veda sa veda-vit ||1||

1. They speak of this indestructible açvattha tree which has its roots upwards and branches downwards and whose leaves are the Vedas. He who knows this tree knows the Vedas.

The fifteenth chapter states that detachment is the cause of cessation of birth, that the soul is an aàça of the Lord, and that Kåñëa is superior to matter and the jéva.       

The second to last verse of the last chapter stated that by bhakti-yoga one attains the status of Brahman: 

mäà ca yo ’vyabhicäreëa bhakti-yogena sevate 

sa guëän samatétyaitän brahma-bhüyäya kalpate  BG 14.26 

The question may be asked “How does a person attain impersonal Brahman by bhakti-yoga rendered to the Lord who possesses a human form?”

True, I am human in form, but I am the basis of Brahman, the supreme shelter of Brahman. This statement, which functions as a sütra , forms the beginning of chapter fifteen. You said that the devotee, surpassing the guëas (sa guëän samatétya), attains the status of Brahman. What is this material world made of the guëas?  From where did it begin? Who is that jéva who surpasses saàsära by devotion to You? You also spoke of the jéva being qualified for Brahman (brahma-bhüyäya kalpate). What is that Brahman? And who are You, the basis of the Brahman?

Anticipating these questions, the Lord now speaks. First, with use of a metaphor, the material world made of guëas is compared to an açvattha tree. Above all planets, in Satyaloka, lives four-headed Brahmä, who is the one root of the tree of the material world, and who is composed of mahat-tattva, the first sprout from prakåti (ürdhva-müla).   The branches of the tree are below, composed of devas, Gandharvas, Kinnaras, asuras, Räkñasas , Pretas, Bhütas, humans, cows, horses and such beasts, birds, insects, worms, moths, and immobile creatures at the bottom, in the realms of Svaù, Bhuvaù and Bhüloka. 

This açvattha tree is the best tree because it lets one fulfill one’s goals of artha, dharma, käma and mokña. But according to the viewpoint of bhakti, açvaù means that which will not last till tomorrow (a= not, çvaù= tomorrow). Açvattha therefore means that which is bound to perish. For the non-devotees however, it appears to be indestructible (avyayam). Chandäàsi refers to the Vedas, which expound karma in such verses as the following:

väyavyaà çvetam älabheta bhümikäm 

Desiring wealth and power one should sacrifice a white horse in the northwest. Taittiréya Saàhitä 2.1.1.1

aindram ekädaçaka-pälaà nirvapet prajäkämaù

Desiring offspring one should offer eleven oblations in the east. Baudhäyana Çrauta Sütras 13.2.120.7
Because they expand the bondage of the material world, they are called the leaves (parnäëi). With these leaves the tree becomes attractive. He who knows this tree is the knower of the Vedas.

Katha vallé çruti says:

ürdhva-mülo’väk-çäkha eño’ çvatthaù sanätanaù                     

This eternal açvattha tree has its root is upwards and branches downwards. Kaöha Upaniñad 2.3.1
adhaç cordhvaà prasåtäs tasya çäkhä

guëa-pravåddhä viñaya-praväläù |

adhaç ca müläny anusantatäni

karmänubandhéni manuñya-loke ||2||

2. The branches, nourished by the guëas, with sense objects for twigs, spread up and down. Secondary roots spread out everywhere in the world of men, and are causes of continued action.

The branches of this tree spread down (adhaù) in the form of animals and others, and upward in the form of the birth of devatäs and other elevated beings. These branches increase and increase by the watering process in the form of actions of the three guëas (guëa-pravåddhä). The small twigs on the branches are the sense objects such as sound (viñaya-praväläù). Moreover, it can be inferred that, at the base of the tree, unknown to all people, is some great treasure. There are external roots from the branches of the açvattha, meaning in this case a banyan tree,
 which is dependent for support on both the main root and the external roots. These secondary roots, the cause of continued action, spread out everywhere (anusantantäni) below Brahmaloka (adhaù), in the planet of humans. Karma anubandhéni means that after enjoying the results of ones actions in one life, those actions become stimulus for actions in another human birth. 

na rüpam asyeha tathopalabhyate

nänto na cädir na ca saàpratiñöhä |

açvattham enaà su-virüòha-mülam

asaìga-çastreëa dåòhena chittvä ||3||

tataù padaà tat-parimärgitavyaà

yasmin gatä na nivartanti bhüyaù |

tam eva cädyaà puruñaà prapadye

yataù pravåttiù prasåtä puräëé ||4||

3-4. The real form of this tree, its end, its beginning, and its shelter, cannot be perceived in this world. Cutting down this tree which has roots sprouting everywhere, using the axe of detachment, a person should search out the treasure, attaining which he does not return again.  He should seek refuge in that original person from whom the ancient actions of saàsära have originated. 

Moreover, the real form of the tree cannot be perceived in the world of men. This is because of the great variety of opinions such as “The world is real. The world is false.  The world is eternal.” One cannot understand its end (na antaù), and because it seems unlimited, one cannot understand its beginning as well. Because it seems to have no beginning, one cannot understand its shelter (sampratiñöhä) or support. One cannot understand what it is, because of lack of real knowledge. In any case, knowing that detachment is the weapon to cut down the tree, which is the only cause of the suffering of all jévas, one should cut down the tree with that detachment, and should look for the treasure situated at the base of the root.   

The word asaìgaù here means detachment, or complete renunciation. Having cut the tree down with the axe (çastreëa) of complete detachment, separating it from oneself, one should then search (parimärgitavyam) for the object (tat-padam), Brahman, the great treasure, existing at the root. What type of thing is that? One should look for that object which having attained (yasmin gataù), one does not return. He then explains the method of searching. I worship (prapadye) that original person from whom the long standing (puräëé) action of saàsära (pravåttiù) has spread out: one should search by the process of bhakti.     

nirmäna-mohä jita-saìga-doñä

adhyätma-nityä vinivåtta-kämäù |

dvandvair vimuktäù sukha-duùkha-saàjïair

gacchanty amüòhäù padam avyayaà tat ||5||

5. Those who are free from the delusion of pride, who are devoid of attachment, who are absorbed in reflecting on Paramätmä, who have renounced material desire, who are free of dualities of happiness and distress, and who are without bewilderment, attain that indestructible goal. 

Performing bhakti, what qualities do the people attain, so they can attain that goal?   This verse explains. Adhyätma-nitya means “those who make a rule of constantly considering about adhyätma; those who are absorbed in reflecting on Paramätmä.”   

na tad bhäsayate süryo na çaçäìko na pävakaù |

yad gatvä na nivartante tad dhäma paramaà mama ||6||

6. The sun, moon and fire do not illuminate this supreme light of Mine.  Having attained this light one does not return. 

What are the qualities of that object which is attained?  The words  “Sun, moon and fire do not light it” means that it is self- revealing, self-dependent, self-sufficient, and devoid of miseries such as heat and cold (caused by the sun, moon and fire).  tad dhäma paramaà mama means that light (dhäma)
 which is non-material, beyond the material senses (paramam), which illuminates or reveals everything else, and which belongs to Me (mama). The Hari Vaàça says: 

tat paraà paramaà brahma sarvaà vibhajate jagat 

mamaiva tad ghanaà tejo jïätum arhasi bhärata       

That supreme Brahman lights up this whole universe. You should know that this intense light belongs to Me, O Bhärata.  Hari Vaàça 2.114.12

The çruti says: 

na tatra süryo bhäti na candra-tärakaà

nemä vidyuto bhänti kuto’yam agniù 

tam eva bhäntam anubhäti sarvaà

tasya bhäsä sarvam idaà vibhäti 

The sun does not shine there, nor do the moon or stars. Nor does lightning shine. How, then, can fire burn? When He shines, all of these shine. Through His light, all things shine.  Kaöha Upaniñad 2.2.15

mamaiväàço jéva-loke jéva-bhütaù sanätanaù |

manaù-ñañöhänéndriyäëi prakåti-sthäni karñati ||7||

7. This eternal jéva, one of My parts, drags with it the senses and the sixth sense called the mind, which are situated in the bewildering prakåti.  

Who is that jéva who, crossing saàsära by devotion to You, attains that place?

In the Varäha Puräëa it is said:  

sväàçaç cätha vibhinnäàça iti dvedhäyam iñyate 

vibhinnäàças tu jévaù syät
There are two types of aàça of the Lord, the sväàça and vibhinnäàça.  The vibhinnäàça is the jéva.

The jéva is eternal (sanätanaù), and in the conditioned state, drags the senses, the sixth of which is the mind, situated in prakåti, situated in delusion--like a person who drags chains bolted on his feet, which he proudly accepts, thinking “These are mine.”   
çaréraà yad aväpnoti yac cäpy utkrämatéçvaraù |

gåhétvaitäni saàyäti väyur gandhän iväçayät ||8||

8. Whenever the jéva accepts or leaves a body, he takes these senses with him in the subtle body, just as air takes fragrances from objects and goes elsewhere.

In dragging around the senses, what does the jéva do? When the jéva, the master of his senses (éçvaraù), accepts a body and leaves the body, he goes away, taking these senses along with the subtle body. This is like the wind taking the fragrances with its subtle elements from the receptacles of fragrance (äçayät), such as garlands or sandalwood, and going elsewhere.     

çrotraà cakñuù sparçanaà ca rasanaà ghräëam eva ca |

adhiñöhäya manaç cäyaà viñayän upasevate ||9||

9. Taking shelter of the ear, eye, touch, tongue and nose, the jéva enjoys the objects of the senses.

Having gone into a body, what does he do? Taking shelter (adhiñöhäya) of the senses such as the ear and also the mind, he enjoys the objects of the senses (viñayän), such as sound.      

utkrämantaà sthitaà väpi bhuïjänaà vä guëänvitam |

vimüòhä nänupaçyanti paçyanti jïäna-cakñuñaù ||10||

10. The foolish do not understand when the jéva is leaving the body, residing in it or enjoying the sense objects. Those with eyes of knowledge perceive this.

Do we not realize at all that body from which we depart, within which we reside in the body and residing there, how we enjoy pleasures? Persons with no intelligence (vimüòhä) do not recognize when the jéva is leaving the body, residing in the body or enjoying the present sense objects with the senses (guëänvitam). But men of discrimination (jïäna-cakñuñaù) observe this.   

yatanto yoginaç cainaà paçyanty ätmany avasthitam |

yatanto ’py akåtätmäno nainaà paçyanty acetasaù ||11||

11. Endeavoring yogés see this soul situated in the body. Those with impure heart, though they may endeavor, do not see it. 

Those persons of discrimination are the endeavoring yogés. They see the soul in the body. Those of impure consciousness (akåtätmänaù), even endeavoring, do not see the soul there.        

yad äditya-gataà tejo jagad bhäsayate ’khilam |

yac candramasi yac cägnau tat tejo viddhi mämakam ||12||

12. Know that the light of the sun, moon and fire, which illuminates this universe, is My light.

Whatever the jéva attains in his bound state, I, being the essence of the sun, moon and other objects, supply that. This is explained in three verses. The light situated in the sun, rising in the morning on Udaya Parvata, illuminates the world in order to cause action for the attaining present and future enjoyment. That light, and all light (akhilam) that is in the moon and fire, belong to Me alone. What are known as the sun, moon and fire, are actually Me. Know that these are My vibhütis. 

gäm äviçya ca bhütäni dhärayämy aham ojasä |

puñëämi cauñadhéù sarväù somo bhütvä rasätmakaù ||13||

13. Entering the earth by My power, I support all beings. I nourish all plants, becoming the moon, full of sweet juice.

Entering the earth (gäm) by My own çakti (ojasä), and being situated there, I maintain the moving and non-moving entities (bhütäni). Becoming the sweet-juiced moon, I cause plants such as rice to increase and grow.

ahaà vaiçvänaro bhütvä präëinäà deham äçritaù |

präëäpäna-samäyuktaù pacämy annaà catur-vidham ||14||

14. Becoming the fire of digestion, I take shelter within all beings. I digest the four types of food using the präëa and apäna. 

Becoming vaiçvänara, the fire in the stomach, taking shelter of the bodies of living entities, along with the präëa and apäna, which stimulate the fire, I digest the food of four types. The four types of food are: chewed with the teeth (bhakñya), like roasted chick peas; savored by the tongue without using the teeth (bhojya) such as soup; licked (lehya) such as raw sugar; and sucked items (coñya), in which the chewed portion is discarded, such as sugar cane stick.  

sarvasya cähaà hådi sanniviñöo

mattaù småtir jïänam apohanaà ca |

vedaiç ca sarvair aham eva vedyo

vedänta-kåd veda-vid eva cäham ||15||

15. I am situated in everyone’s heart. From Me come remembrance, knowledge and forgetfulness. And I am also known by all the Vedas. I am the maker of the Vedänta since I alone know the Vedas.
Just as I am the fire in the stomach, I am also dwelling in the hearts of all moving and non-moving entities, in the form of the element buddhi, intelligence. From Me in the form of intelligence (mattaù), there is remembrance of sensations from objects previously perceived. From Me there is also knowledge, arising through contact of the senses with the sense objects, and also the removal of both knowledge and memory.  

Having told how He helps the jéva in his bound state, the Lord then tells how He assists the jéva to attain liberation. I am known through the Vedas. I alone made Vedänta through Veda Vyäsa, because I alone know the Vedas (veda-vit): I know the real meaning of the Vedas, and no one except Me knows the real meaning.   

dväv imau puruñau loke kñaraç cäkñara eva ca |

kñaraù sarväëi bhütäni küöa-stho ’kñara ucyate ||16||

16. There are two conscious beings in this universe: the collective jévas and Brahman. 

The collective jévas are all these living entities. The Brahman is fixed with one form for all time.

Because I am the knower of the Vedas, I will speak in brief the essential meaning of all the Vedas in three verses. Please listen.

In the material universe made of fourteen worlds (loke), there are these two conscious beings (imau dvau puruñau). He then describes who they are in brief. One is the jéva, called kñara, because he is in a deviated (kñar means to fall) condition from his svarüpa or true nature. The other is Brahman, called akñara, which does not deviate from its svarüpa. The çruti says:

etad vai tad akñaraà gärgi brähmaëä abhivadanti 

The knowers of Brahman know this as akñara, O Gärgé.  Båhad Äraëyaka Upaniñad 3.8.3

The småti says:

akñaraà brahma paramam

The akñara is the supreme Brahman.  BG 8.3

From these quotations, it is seen that the word akñara means Brahman.    

Now the Lord makes clear the meaning of these two words. All the living entities are one aggregate jéva (sarväni kñaraù). The collective jéva, fallen from his svarüpa by beginningless ignorance and subject to karma, becomes the variety of living entities up to the moving entities like Lord Brahmä. The singular number of kñaraù is used to express a class. The second conscious being, akñara, is situated for all of time with is one svarüpa, which does not fall.  

Amara Koça says “That is kuöa-sthaù which is situated over all time with one form.”    

uttamaù puruñas tv anyaù paramätmety udähåtaù |

yo loka-trayam äviçya bibharty avyaya éçvaraù ||17||

17. But the highest person is different from this. He is described as the Paramätmä, who having entered the three worlds, though being the controller and unchanging, supports it. 

Having just spoken about the impersonal Brahman, which the jïänés worship, the Lord now speaks about the Paramätmä which the yogés worship. The word tu indicates a distinction from what was previously spoken. As the yogé is a different worshipper than the jïäné, the object worshipped by him will also be different. 

The Lord shows the nature of Paramätmä. Paramätmä is He who, though having the nature of commanding (éçvara) and being unchanging (avyayaù), enters into the three worlds completely and supports and protects it (bibharti).   

yasmät kñaram atéto ’ham akñaräd api cottamaù |

ato ’smi loke vede ca prathitaù puruñottamaù ||18||

18. Because I am superior to the jévas, to the Brahman and to the puruña known as Paramätmä, and even to the other forms of Bhagavän, I am celebrated in the Vedas and the småtis, as the Supreme Person.

Having spoken about the object of worship of the yogés, Paramätmä, the Lord now speaks about the object of worship of the devotees, Bhagavän.
 Though He in His form as Kåñëa is also Bhagavän, He denotes the supreme excellence of His own svarüpa as Kåñëa by using the name puruñottama.  

I am superior to the jéva (kñaram), and I am superior to the Brahman (akñarät), and also to Paramätmä (the last statement is indicated by the word api.) 

yoginäm api sarveñäà mad-gatenäntar-ätmanä  

çraddhävän bhajate yo mäà sa me yuktatamo mataù   




Of all yogés , he who, absorbing his mind in Me, worships Me with faith, is considered  by Me to be the best yogé .  BG 6.47
From the difference in the worshipper, one can conclude that there is a difference in the worshipable object. The word ca indicates that Kåñëa is superior even to the Lord of Vaikuëöha and other forms of Bhagavän, as Çukadeva has explained in the Bhägavatam:

ete cäàça-kaläù puàsaù kåñëas tu bhagavän svayam 

These are all parts or parts of parts. Kåñëa is Bhagavän Himself.  SB 1.3.28

Though His one sat-cid-änanda form is called by the names Brahman, Paramätmä and Bhagavän, actually there is no difference at all between them. Svarüpa-dvayäbhävät:
there is no duality in Your form. (SB 6.9. 36) However, because of observing difference in the worshippers, in terms of sädhana and the results, difference has been designated. That is to say, the sädhana respectively of the jïäné, yogé and bhakta produces realization of Brahman, Paramätmä and Bhagavän. The result of jïäna and yoga is mere liberation, and the result of bhakti is to become an associate of the Lord with prema. Also without bhakti, the jïäné and yogé do not even attain liberation. This is understood from the following verses:

naiñkarmyam apy acyuta-bhäva-varjitaà na çobhate 

Knowledge of self-realization, even though free from all material affinity, does not look well if devoid of a conception of the Infallible God.  SB 1.5.12

pureha bhüman bahavo ’pi yoginas

tvad-arpitehä nija-karma-labdhayä

vibudhya bhaktyaiva kathopanétayä

prapedire ’ïjo ’cyuta te gatià paräm

O almighty Lord, in the past many yogés in this world achieved the platform of devotional service by offering all their endeavors unto You and faithfully carrying out their prescribed duties. Through such devotional service, perfected by the processes of hearing and chanting about You, they came to understand You, O infallible one, and could easily surrender to You and achieve Your supreme abode.   SB 10.14.5

The worshippers of Brahman and Paramätmä must necessarily perform bhakti to Bhagavän in order to achieve the final results of their sädhana. The worshippers of Bhagavän however do not perform worship of Brahman or Paramätmä to achieve the results of their sädhana.  

tasmän mad-bhakti-yuktasya yogino vai mad-ätmanaù

na jïänaà na ca vairägyaà präyaù çreyo bhaved iha

Therefore, for a devotee engaged in My loving service, with mind fixed on Me, the cultivation of knowledge and renunciation is generally not the means of achieving the highest perfection within this world.  SB 11.20.31

yat karmabhir yat tapasä jïäna-vairägyataç ca yat

yogena däna-dharmeëa çreyobhir itarair api

sarvaà mad-bhakti-yogena mad-bhakto labhate ’ïjasä

svargäpavargaà mad-dhäma kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance, knowledge, detachment, mystic yoga, charity, religious duties and all other means of perfecting life is easily achieved by My devotee through loving service unto Me. If somehow or other My devotee desires promotion to heaven, liberation, or residence in My abode, he easily achieves such benedictions.  SB 1.20.31-32

yä vai sädhana -sampattiù puruñärtha-catuñöaye

tayä vinä tad äpnoti naro näräyaëäçrayaù

Even without the usual requirements for achieving the perfection of life, a person will gain that perfection if he is simply a surrendered devotee of Näräyaëa.  Näräyaëéya 
Therefore, by worship of Bhagavän, it is possible to attain all of the results: material enjoyment, liberation and prema. But by the worship of Brahman and Paramätmä alone, it is not possible to attain enjoyment, liberation or prema. Therefore, it is said that Bhagavän is in a superior position even though He is not different from Brahman and Paramätmä. It is just as the huge fire is considered superior among a small light, a lamp and a huge fire, because of its superior ability to alleviate the pain of cold, even though all the items are essential the same energy.  

However, among the forms of Bhagavän, Kåñëa is considered to be the supreme attractive form, just as the sun is considered superior to the huge fire. Why? Because Kåñëa alone gave nirväëa-mokña, the final fruit of worship of Brahman, even to His enemies such as Agha, Baka and Jaräsandha, who were most sinful. This verse has been explained according to Çrédhara Svämé’s commentary on the verse brahmaëo hi pratiñöhäham.
 

Madhusüdana Sarasvaté says:

Men skilful at pious work worship Kåñëa repeatedly, who appears continually to relieve the burden of the earth, who enables the intelligent to cross the material ocean, who is the delight of the women of Vraja, the essence of the beauty of the rain cloud as described in the Vedas, and the form of knowledge and bliss.    

I do not know any truth higher than Kåñëa, who has lotus eyes, a face beautiful as the full moon, and lips red like the bimba fruit; who has the complexion of a rain cloud; who wears yellow cloth; and who holds a flute in his hand.  Madhusüdana Sarasvaté’s commentary on verse 19

Those fools who cannot tolerate the glories of Kåñëa which have been ascertained with valid proof go to hell.   Madhusüdana Sarasvaté’s commentary on verse 20

There should be no indignation at the explanation of these three verses (16-18) which establish the supreme position of the form of Kåñëa.  I offer my respects to the impersonalists.

yo mäm evam asammüòho jänäti puruñottamam |

sa sarva-vid bhajati mäà sarva-bhävena bhärata ||19||

19. He who without bewilderment knows Me as Bhagavän knows everything.  He worships Me with complete love, O descendent of Bharata.

“Though this has been established by You, philosophers will argue over the meaning.”   

Let them argue! They are bewildered by My mäyä, and the devotee is not bewildered. He who is not bewildered by the arguments of these philosophers (asaàmüòhaù) knows everything. Even though he has not studied the scriptures, he is the knower of the meaning of all scriptures. The other person, though he has indeed studied and taught all the scriptures, is really a complete fool (sam müòhaù). He who knows Me worships Me with complete love. The other person, though he worships something, does not worship Me. 

iti guhyatamaà çästram idam uktaà mayänagha |

etad buddhvä buddhimän syät kåta-kåtyaç ca bhärata ||20||

20. Thus I have spoken the most secret teaching, O sinless Arjuna. Knowing this, you will be intelligent and will have attained the goal, O descendent of Bharata.

This verse concludes the chapter. In these twenty verses (iti), I have thus spoken completely the most secret teaching.  

In this chapter, the classes of matter and consciousness have been revealed by He who makes all things happen, and the supreme position of Kåñëa has been explained.  

Thus the commentaries on the fifteenth chapter of the Gétä have been completed for the pleasure of the devotees’ hearts, by the mercy of the äcäryas.

� The açvattha tree does not have these secondary roots from the branches. 


� Dhäma can mean light, place and form.


� This was one of the questions asked in the commentary on the first verse of this chapter, in response to the last verses of the previous chapter. 


� This answers the last question raised in the commentary on the first verse:  what is the basis of Brahman?


� He explained that Kåñëa is the condensed form of Brahman.


� Madhusüdana Sarasvaté was actually a famous supporter of impersonalism, but has also written such devotional verses in his Gétä commentary.  Viçvanätha is here giving him credit for that, though also recognizing his impersonal stance. 





