CHAPTER TEN

Vibhüti Yoga
TEXT 1

çré-bhagavän uväca

bhüya eva mahä-bäho çåëu me paramaà vacaù |

yat te ’haà préyamäëäya vakñyämi hita-kämyayä ||1||
TRANSLATION

The Lord said: Again, O Mighty-armed one, hear My supreme teachings, which I will speak in order to astonish you, desiring to give you benefit.

COMMENTARY

The Lord’s aiçvarya (extraordinary power), a cause of bhakti, which was discussed in the seventh, eighth and ninth chapters, is further supported in the tenth chapter with a description of the Lord’s vibhütis.

In the previous several chapters, bhakti has been described along with intermittent descriptions of the Lord’s powers. 

Now in this chapter, in order to manifest and increase that bhakti, the Lord will describe in detail His extraordinary vibhütis which were previously briefly discussed.1 

“O mighty-armed Arjuna! Again (bhüyaù) hear My auspicious (paramam) words.” Kåñëa commands Arjuna, who is already hearing, to listen, in order to make him alert to what will be taught. “With a desire to benefit you, I will speak to you words concerning My transcendental powers or vibhütis”. Dative case (te—unto you) is used according to the rule kriyärthopapadasya karmaëi sthäninaù (Añöädhyäyé 2.3.14) to denote the object of a missing verb element. Thus the actual meaning is “I will speak knowledge to astonish you who are already knowledgeable, but who will take pleasure in My words (préyamäëäya) as if drinking nectar. I will speak with a desire for your welfare in the form of producing and increasing your devotion for Me (hita kämyayä).”  

TEXT 2

 na me viduù sura-gaëäù prabhavaà na maharñayaù

aham ädir hi devänäà maharñéëäà ca sarvaçaù ||2||
TRANSLATION

The devatäs and great åñis do not know about My extraordinary powers since I am the source of the devatäs and great åñis.

1 These were discussed in chapter 7.8-12 and chapter 9.16-19. 

COMMENTARY

The Lord speaks in order to show that this knowledge is difficult to understand without the mercy of His devotees.

The devas such as Brahmä and the great åñis such as Sanaka (sura gaëäù) do not know My status  and My opulences (prabhavam)—the extent of My unlimited dazzling forms, qualities, and powers—which will make them dizzy. Why is that? It is because I am their origin, the first cause in all ways (sarvaçaù)— I am the cause of their appearance and the bestower of their intelligence and other qualities, since it is I who give them all their positions and powers as devatäñ and åñis, being satisfied with their worship of Me. Thus, they do not know Me, who have existed eternally before everything else, nor do they know My powers. Çruti says:

ko addhä veda ka iha prävocat 

kuta ä jätä kuta iyaà visåñöiù  

arväg-devä asya visarjanäya 

athä ko veda yata äbabhüva
Who knows clearly, who in this world can proclaim, from where the universe was born, from where this creation has come? The devas came after the creation. Therefore, who knows from where it arose?  Åg Veda 10.129.6 

naitad devä äpnuvan pürvam arçat 
He cannot be attained by the devas. He has existed before them.  Isopaniñad 4 

TEXT 3

yo mäm ajam anädià ca vetti loka-maheçvaram

asaàmüòhaù sa martyeñu sarva-päpaiù pramucyate ||3||
TRANSLATION

He who knows with no bewilderment that I am unborn, without beginning, and the Lord of all planets is freed from all sins in this world.

COMMENTARY

Someone, however, does have this knowledge of Me. With this intention the Lord speaks.

Among thousands of men who are endeavoring to know Me, only he who is fortunate enough to obtain the association of My devotees, the only persons who are knowledgeable of Me, can know Me as the person without beginning, unborn and the great Lord of the universe. He, not being bewildered about this, will become free from all sins.

The Lord is unborn (ajam). That means He is different from the material products, which are unconscious, and as well different from any class of living being in the universe, since all entities are born with material bodies (or forms in the case of material objects) which have a beginning, and, through transformation, an end.  

He becomes more specific by saying that He is without beginning (anädim). He is different from all the liberated souls (sadhana siddhas) as well, for though liberated souls are without birth now (aja), their liberated state had a beginning, since their previous condition was marked by birth in material bodies.  

By using the word loka-maheçvaram (great lord of all planets), the Lord also distinguishes Himself from the eternally liberated souls (nitya-siddhas), as well as from prakåti and time.  Although all these have no birth and no beginning, they do not have lordship over all the worlds.  

The Lord also uses the word “beginningless” to distinguish His lordship from that of Brahmä and Çiva. They are also lords of the worlds, but His Lordship is without beginning. This will be explained elsewhere. Thus, he who knows that I am distinguished from all others by eternal lack of contact with bad qualities (no birth and no beginning) and by eternal possession of all extraordinary powers (lordship over all worlds) becomes freed from all karmas (sarva-päpaiù pramucyate), which act as an obstacle to the appearance of devotion to Me. That person then attains devotion to Me.  

Bewilderment (saàmüòhaù) means thinking that knowledge of something else is knowledge of Me. He is devoid of that bewilderment. Also he is not bewildered, thinking, “How can Kåñëa be called unborn, since He was born from Devaké?” This is because  he accepts that the fact Kåñëa can be born from her without giving up His status as unborn.   

TEXT 4-5

buddhir jïänam asaàmohaù kñamä satyaà damaù çamaù

sukhaà duùkhaà bhavo ’bhävo bhayaà cäbhayam eva ca ||4||

ahiàsä samatä tuñöis tapo dänaà yaço ’yaçaù |

bhavanti bhävä bhütänäà matta eva påthag-vidhäù ||5||
TRANSLATION

Intelligence, knowledge, freedom from illusion, tolerance, truthfulness, sense control, mind control, pleasure, pain, birth, death, fear, fearlessness, non-violence, equanimity, satisfaction, austerity, charity, fame, infamy—all these various states of the living beings arise from Me alone.

COMMENTARY

In two verses, the Lord expounds His status as the origin of all and the lord of all (which were mentioned in the last verse). 

Buddhi means the ability to make subtle distinctions. Jïäna means to distinguish spiritual from material (cit from acit). Asaàmoham means absence of confusion. Kñama means tolerance. Satyam is to speak for others’ benefit the truth about various matters. Dama means restraining the senses such as the ear from useless sense objects. Çama means controlling the mind. Sukha means regarding something as favorable. Duùkha means regarding something as unfavorable. Bhava means birth, and abhäva means death. Bhaya means fear, which arises from regarding something as a future cause of suffering. Abhaya means absence of that fear.  Ahiàsä means not giving pain to other entities. Samatä means absence of attraction and repulsion. Tuñöi means satisfaction on attaining whatever comes according to one’s karma. Tapa means suffering of the body prescribed in the Vedas.  Däna means offering one’s enjoyable items to a qualified person. Yaça means being known for good qualities. The opposite is ayaça. All such states of living entities (bhäväù), with differing qualities (påthag-vidhäù), arise by My will alone.  I alone am their cause. 

TEXT 6

maharñayaù sapta pürve catväro manavas tathä

mad-bhävä mänasä jätä yeñäà loka imäù prajäù ||6||
TRANSLATION

The seven great sages, and before them, the four Kumäras, and the fourteen Manus, whose descendants are the people of this world, arose from My mind, and they engaged their minds in Me.

COMMENTARY

Here the Lord continues in the same vein, explaining how everything arises from Him. The seven great sages,2 starting from Bhågu, and previous to them, the first four sages, headed by Sanaka, making a total of eleven persons, and as well, the fourteen Manus starting with Sväyambhuva, making a total of twenty-five persons, were born from  mind and other organs of My form of Hiraëyagarbha (Brahmä).3 They were absorbed in thinking of Me (mad-bhäväù). By the power of thinking of

Me, they gained some of  My  powers   and  knowledge. The

 2 The seven sages are listed as Bhågu, Maréci, Atri, Pulastya, Puläha, Kratu and Vasiñöha.

3This is narrated in Çrémad Bhägavatam 3.12. Närada was born from the deliberation of Brahmä, which is the best part of his body. Vasiñöha was born from his breathing, Dakña from his thumb, Bhågu from his touch, and Kratu from his hand.  Pulastya was generated from his ears, Aìgirä from his mouth, Atri from his eyes, Maréci from his mind and Pulaha from his navel. Sage Kardama, husband of the great Devahüti, was manifested from the shadow of Brahmä. Thus, all became manifested from either the body or the mind of Brahmä.  SB 3.12.23-27

brähmaëas and kñatriyas and others, the descendents (imäù prajäù), are the offspring of these twenty-five, either through birth or line of knowledge.   
TEXT 7

etäà vibhütià yogaà ca mama yo vetti tattvataù |

so ’vikalpena yogena yujyate nätra saàçayaù ||7||
TRANSLATION

He who knows My vibhütis and My qualities, and who accepts these as the highest truth, becomes fixed in unflinching bhakti through that knowledge. Of this there is no doubt. 

COMMENTARY

This verse states the results of that knowledge concerning vibhütis. This whole manifested universe, headed by prominent persons like Brahmä, Çiva and other devatäs, the great sages such as Sanaka and the Manus such as Sväyambhuva, is endowed with çaktis of knowledge and power, which maintain and cause actions within the universe. These çaktis are dependent on Me. The çaktis within this universe are called the universe’s vibhüti (etäm vibhütim), which means “greatest power.”

Yoga refers to My connection (yoga) with jewel-like auspicious qualities such as having no beginning and no birth. He who knows this vibhüti (My power and knowledge which maintain and activate the world) and this yoga (My qualities), who accepts them with strong faith, thinking they are true (tattvataù) because they are spoken by the son of Vasudeva, the omniscient Supreme Lord, becomes endowed (yujyate) with steady bhakti-yoga for Me (avikalpena yogena). Knowledge of Me related to such things gives rise to, and increases, devotion to Me. That is the meaning.  

TEXT 8

ahaà sarvasya prabhavo mattaù sarvaà pravartate |

iti matvä bhajante mäà budhä bhäva-samanvitäù ||8||
TRANSLATION

I am the source of everything. Due to Me, everything operates. Convinced by this knowledge, the intelligent persons, endowed with love, worship Me.

COMMENTARY

Describing the bhakti belonging to the highest ekänta devotees in four verses (verses 8-12), the Lord begins (in the first line) by describing His own true nature, which generates and nourishes that bhakti. 

I am Svayam Bhagavän Kåñëa, the cause of everything, the cause of the whole material manifestation headed by Brahmä and Çiva.  In the Atharva Veda, it is thus said:

yo brahmäëaà vidadhäti pürvaà yo vai vedäàç ca gäpayati sma kåñëaù 
Kåñëa alone previously creates Brahmä, and makes Brahmä sing the Vedas.   Gopäla Täpané Upaniñad 1.24 
atha puruño ha vai näräyaëo ’kämayata prajäù såjaye4
Then the puruña, Näräyaëa, desired to create offspring. 

näräyaëäd brahmä jäyate näräyaëät prajäpatiù prajäyate näräyaëäd indro jäyate näräyaëäd añöau vasavo jäyante näräyaëäd ekädaça rudrä jäyante näräyaëäd dvädaçädityäù
From Näräyaëa Brahmä was born. From Näräyaëa Çiva was born. From Näräyaëa Indra was born. From Näräyaëa the eight Vasus were born.  From Näräyaëa the eleven Rudras were born. From Näräyaëa the twelve Ädityas were born.    Tripäda Vibhüti Upaniñad
In this verse Näräyaëa means Kåñëa because of statements in later texts5 such as brahmaëyo devaké-putraù:  Brahman is the son of Devaké. (Ätmabodha Upanisad 1)

It is also said:

eko vai näräyaëa äsén na brahmä na éçäno näpo nägné samau neme dyäv-äpåthivé na nakñaträëi na süryaù sa ekäké na ramate tasya dhyänäntaùsthasya stomam ucyate

4 This is supposedly from the Tripäda Vibhüti Upaniñad, or Mahänäräyaëa Upaniñad, but does not seem to be there. The last half of the sentence akämayata prajäù såjaya is found in the Kåñëa Upaniñad.
5 The sentence implies that this is in the same Upaniñad, but does not seem to be there. The exact text appears in the Ätmabodha Upaniñad.
Only Näräyaëa existed, not Brahmä nor Çiva nor Varuëa, nor Agni, nor heaven and earth, nor the constellations, nor the sun.  He does not enjoy alone.  He is the subject of meditation and is called the stomam, the verse of praise.  

näräyaëaù so ’nyat kämo manasä dhyäyata tasya dhyänätaùsthasya tal-laläöättrakñyaù çülapäëiù puruño ’jäyata

 bibhrac chriyaà satyaà brahmacaryaà tapo-vairägyam

Näräyaëa meditated with His mind. From His meditation, the person with a third eye and trident in his hand was born, possessing wealth, truth, celibacy, austerity and renunciation.   Mahä Upaniñad 1

Later in the same text, there is a description of Brahmä appearing from Näräyaëa: catur mukho jäyate. 

The Vedas say:

yaà kämaye taà tam ugraà kåñëomi taà brahmäëaà tam åñià taà sumedhasam

I make the man whom I love exceeding mighty; I make him a wise man, a sage,  a Brahmä.    Åg Veda 10.125.5
Mokña Dharma says:

prajäpatià ca rudraà câpy aham eva såjämi vai 

tau hi mäà na vijänéto mama mäyä-vimohitau 
I alone create Brahmä and Çéva. Being bewildered by My mäyä, they do not know Me.

Varäha Puräëa says:

näräyaëaù paro devas tasmäj jätaç caturmukhaù 

tasmäd rudro ’bhavad devaù sa ca sarvajïatäà gataù 
Näräyaëa is the Supreme Personality of Godhead, and from Him Brahmä was born, from whom Çiva was born. The Lord was endowed with all knowledge.

What is said in this verse is that the Lord is the material and efficient cause (upädäna and nimitta) of everything that exists besides Himself. Whatever arises from Me acts because of Me. All of their operations depend on Me: I am the controller of everything.  Knowing factually through the mouth of the guru that I am the cause and the controller of all (iti matvä), being filled with prema (bhäva samanvitäù), the intelligent person worships Me.

TEXT 9

mac-cittä mad-gata-präëä bodhayantaù parasparam |

kathayantaç ca mäà nityaà tuñyanti ca ramanti ca ||9||
TRANSLATION

With minds absorbed in Me, completely dependent on Me, mutually informing each other about Me and speaking about Me, they continuously experience satisfaction and enjoyment.

COMMENTARY

This verse describes the process of bhakti. The devotees are absorbed in remembering Me (mat-cittä). They cannot maintain their lives without Me, just as fish cannot live without water (mad-gata-präëä). They reveal to each other My form, qualities and beauty (bodhayantaù parasparam). They speak about Me, an ocean of affection for the devotee, and about My extremely variegated pastimes. In this way, by worship in the form of remembering, hearing and chanting, they are satisfied (tuñyanti), as if drinking nectar. And they enjoy or relish this (ramanti), just as a young boy enjoys the smiling glances of a young girl.    

TEXT 10

teñäà satata-yuktänäà bhajatäà préti-pürvakam |

dadämi buddhi-yogaà taà yena mäm upayänti te ||10||
TRANSLATION

To those who constantly desire to be with Me and worship Me with great love, I give the intelligence by which they attain My direct association.

COMMENTARY

“But how is it possible for them to realize You as being endowed with infinite forms, qualities and powers just through the teachings of a guru?”

For those who desire constant association with Me (satata-yuktänäm) and who worship Me with pleasure (préti-pürvakam) which arises from understanding Me as I really am,6 I, relishing their devotion to Me, offer to them intelligence (buddhi-yogam). I produce in them the intelligence by which they can understand Me, endowed with infinite qualities and powers (guëas and vibhütis), and by which they can then worship Me and attain Me.

TEXT 11

teñäm evänukampärtham aham ajïäna-jaà tamaù |

näçayämy ätma-bhäva-stho jïäna-dépena bhäsvatä ||11||
TRANSLATION

To show favor to them, I, by Myself, situated within them, extinguish the darkness born of ignorance with the shining lamp of knowledge. 

COMMENTARY

“Since they have been existing in the darkness of ignorance for such a long time, how is it possible that You can illuminate their hearts?”

Not for the saniñöhas7, but for those who cannot maintain their lives without Me, for My unalloyed devotees alone (teñam eva), since they are worthy objects of My mercy (anukampärtham), I, situated with attachment for those souls (ätma-bhäva-sthaù), like a bee in the lotus flower, reveal in 

6 After the devotee accepts the position of the Lord and begins devotional worship, the Lord then bestows intelligence by which the devotee can appreciate His guëas and vibhütis.

7The saniñöhas are those who follow the path of niñkäma-karma-yoga, then jïäna-yoga and añtäìga-yoga and finally perform bhakti yoga while at the same time practicing varëäçrama rules without desire. 

their ätmäs My dazzling form and qualities. I destroy darkness in the form of desires for objects other than Myself born from ignorance in the form of beginningless karma which covers knowledge (ajïäna-jam tamaù), by means of the glowing lamp of knowledge (jïäna-dépena bhäsvatä) concerning My form and qualities.  

I, who am satisfied with their exclusive devotion to Me, who bear the responsibility for bestowing and preserving whatever they need (yoga-kñema), elevate their intelligence and destroy the ignorance within. I bear the responsibility for all this. They do not have to take pains for this at all. This has already been stated (with yoga-kñema vahämy aham (BG 9.22).  

The intelligent people understand that what is proclaimed in the ninth and tenth chapters, the very womb of the Gétä,8 is the essential meaning of the Gétä.

TEXT 12-13

arjuna uväca

paraà brahma paraà dhäma pavitraà paramaà bhavän |

puruñaà çäçvataà divyam ädi-devam ajaà vibhum ||12||

ähus tväm åñayaù sarve devarñir näradas tathä |

asito devalo vyäsaù svayaà caiva bravéñi me ||13||
TRANSLATION

Arjuna said: You are the supreme Brahman, the supreme body, the most purifying. The sages, Närada, Asita, Devala

8They occur at the exact center of eighteen chapters. 
and Vyäsa, declare You to be the eternal human form, beyond the guëas, unborn, the source of all, and the greatest. And so also You declare it to me. 

COMMENTARY

Desiring to hear in detail about the vibhütis which he already heard in summary, Arjuna speaks.  You are param brahma, which is described in the çrutis: satyaà jïänam anantaà brahma:  Brahman is eternity, knowledge and bliss. (Taittiréya Upaniñad)  You are He who acts as the shelter of all things (paraà dhäma), described in the çrutis as tasminn eväçritäù sarve tad u nätyeti kaçcana:  all things take shelter in Him alone, and nothing can surpass Him (Kaöha Upaniñad 5.8). You are supremely purifying (paramaà pavitram), for I know You to be He who destroys all sins of the person who remembers You, since You are described in the çrutis as follows:

jïätvä devaà mucyate sarva-päpaiù 
When the jéva knows the pure Lord, he is free of all sin.  Çvetäçvatara Upaniñad 6.13

sarvaà päpmänaà tarati nainaà päpmäà tarati 
The Lord surpasses all sin. Sin does not overcome Him.   Båhad Äraëyaka Upaniñad 4.4.23

The sages, of whom the chief are Närada and others, receiving Your mercy, understood the meaning of the Vedas. They thus call You the person beyond the modes, the source of all devas, unborn and most powerful (divyaà puruñam ädi-devam ajaà  vibhum). The Vedas say:

tasmät kåñëa eva paro devas taà dhyäyet taà raset taà bhajet taà yajet
Therefore Kåñëa is the Lord beyond the material modes.  One should meditate upon Him, relish Him, serve Him, and worship Him.   Gopäla Täpané Upaniñad 1.50

oà tat sat iti janma-jaräbhyäà bhinnaù sthäëur ayam acchedyo ’yam
That which is called om tat sat cannot be cut, is fixed in form, and is different from things which are born and deteriorate.   Gopäla Täpané Upaniñad 2.23

You yourself also say this in discussions on this topic in the Puräëas and histories.9 For example in the Gétä you say ajo ’pi sann avyayätma: I am unborn and indestructible but I appear in this world (divya puruña) (BG 4.6); yo mäm ajam anädià ca: He who knows Me as unborn and without beginning (ajam ädi-devam) (BG 10.3); and ahaà sarvasya prabhavaù: I am the source of everything (vibhum) (BG 10.8).

TEXT 14

sarvam etad åtaà manye yan mäà vadasi keçava |

na hi te bhagavan vyaktià vidur devä na dänaväù ||14||
9 This includes Mahäbhärata, which contains the Gétä.

TRANSLATION

I accept as true all that You have told me, Keçava. But, O Lord, the devas and Dänavas do not know Your true form.  

COMMENTARY

I consider this all true (åtam). I do not consider it to be mere praise, O Keçava!  

Ka means Brahmä and éça means Çiva. Va stands for vayase, which means “You bind” from the root ve. Thus the name Keçava implies “You bind up Brahmä and Çiva by hiding from them the knowledge of Your true self.” This the Lord has stated already in verse two.  

O Lord of all, Bhagavän! O unlimited ocean of six wonderful qualities!10 The devas and Dänavas do not know Your beautiful form (vyaktim) endowed with qualities such as being the supreme Brahman; rather, they disregard and insult You by thinking that You are like others. 

TEXT 15

svayam evätmanätmänaà vettha tvaà puruñottama

bhüta-bhävana bhüteça deva-deva jagat-pate ||15||
TRANSLATION

O supreme among the creators, the lord of creators of all creators, the performer of pastimes, the master of all things in this universe, You alone know Yourself by Yourself. 

10 Bhagavän has been defined as having six special qualities: lordship, strength, beauty, auspiciousness, knowledge, and detachment.

COMMENTARY

You know completely about Yourself by Your own power of knowledge. Those who are devotees among the devas and Dänavas substantially known Your form as described, but they do not know that form as it really is. That is suggested by the word eva.  O Lord of all men (puruñottama)! By this, Arjuna delineates Kåñëa’s supreme position among men. He then further elaborates this (giving the reason why He is supreme) by describing Him as the source of all living beings (bhütä-bhävana)! Though He is the source of all beings, He may not be respected. Therefore Arjuna says, O controller of all living beings (bhüteça)!  Although He is the controller, He may not be worthy of worship. Therefore Arjuna says, O person who is worshipped by those who are worthy of worship (deva-deva)! Though a person is worthy of worship, He may not protect others. Therefore he says, O protector of the universe, by giving means of livelihood and teachings to both the good and evil people (jagat-pate)! In this way Your true nature has been described perfectly.  

TEXT 16

vaktum arhasy açeñeëa divyä hy ätma-vibhütayaù

yäbhir vibhütibhir lokän imäàs tvaà vyäpya tiñöhasi ||16||
TRANSLATION

You should speak about Your vibhütis in detail, by which You remain controlling this universe.

COMMENTARY

Since Your svarüpa is difficult to understand in full, I am now curious to know about Your vibhütis (expanded potencies in this world). You  should  describe completely Your (ätma) attractive, extraordinary (divyä) vibhütis, by which You remain in control of (vyäpya tiñöhasi) this world. 

Nominative cause vibhütayaù is used to indicate the accusative case vibhütéù.11  

TEXT 17

kathaà vidyäm ahaà yogiàs tväà sadä paricintayan |

keñu keñu ca bhäveñu cintyo ’si bhagavan mayä ||17||
TRANSLATION

O master of yoga mäyä, in contemplating You constantly, in what manner should I know You with qualities?  In which objects should I think of You while meditating, O Lord?

COMMENTARY

“What would be the purpose of describing the vibhütis?”

Yoga refers to yoga-mäyä and yogé means the possessor of yoga-mäyä-çakti. O yogé, master of yoga-mäyä!12 In contemplating You intently (paricintayan) and constantly (sadä), how should I know You who reveal unlimited, auspicious qualities? In which objects do you reveal Yourself (keñu keñu bhäveñu) so that I can meditate upon You? Answer both of these questions. This can be done through describing the vibhütis. Thus, teach me about those vibhütis.

11 The correct form would be: vibhütéù vaktum arhasi.

12 Yoga-mäyä-çakti has the power to reveal or hide aspects of the Lord from the devotee.

TEXT 18

vistareëätmano yogaà vibhütià ca janärdana |

bhüyaù kathaya tåptir hi çåëvato nästi me ’måtam ||18||
TRANSLATION

O Janärdana, please tell me again in detail about Your qualities and Your vibhütis. Hearing Your nectar, I have no satiation.

COMMENTARY

“But I have already told you many times about My auspicious qualities, such as not being born, with ajo ’pi sann (BG 4.6), and about My vibhütis as in raso ’ham (BG 7.8). Why are you asking again?”

“Speak in detail (vistareëa) about Your qualities (yogam) and vibhütis.”

The meaning of the line is clear. The meaning of Janärdana is as previously explained.13 

“Hearing nectar (of your words), tasting through the tongue of the ear, I have not been satisfied.” Omitting the phrase “Your words” in the comparison (Your words like nectar) is the literary device called apahnuti, statement of denial. Or the omission can be the first type of atiçayokti, extreme expression, hyperbole, by omitting the subject of comparison (Your words which are like nectar). Or it can be a combination of both used as a literary ornament. 

13 This is explained in 3.1. Janärdana is there explained as the person from whom distressed people ask relief.

TEXT 19

çré-bhagavän uväca

hanta te kathayiñyämi divyä hy ätma-vibhütayaù |

prädhänyataù kuru-çreñöha nästy anto vistarasya me ||19||
TRANSLATION

By My mercy, I will tell you about the chief of My excellent vibhütis. O best of the Kurus, there is no end to My manifestations. 

COMMENTARY

Being asked, the Lord here replies. Hanta here expresses compassion. Vibhütayaù is again used instead of vibhütéù. 

I will speak about My vibhütis which are remarkable—not common things like grass and bricks. I will speak of the chief ones, since there is no end to describing them all. The word vibhüti should be understood to mean “uniquely powerful objects which define the Lord.” Amara Koça says vibhüti means power and wealth (vibhütir bhütir aiçvaryam). Both common and refined items will be listed here in their capacity as vibhütis. All of these should be known to be the Lord’s self to some degree, in that they suggest the powers of the Lord of all things.  

The approved, direct forms of the Lord have been described conclusively. Those forms are useful for meditation as they are. They should not be considered like the limited representations of His çakti, which are mentioned in this chapter.   

TEXT 20

aham ätmä guòäkeça sarva-bhütäçaya-sthitaù |

aham ädiç ca madhyaà ca bhütänäm anta eva ca ||20||
TRANSLATION

O conqueror of sleep, I am situated as the soul of prakåti, as the soul of the aggregate jévas within each universe, and as the soul within each living entity. I alone am the cause of creation, maintenance and destruction of all elements. 

COMMENTARY

Meditate upon Me as the cause of all vibhütis in the form of My three Viñëu expansions for creation, maintenance and destruction of the mahat-tattva and other elements. 

O conqueror of sleep (guòäkeça)! You are qualified to contemplate this, as you have conquered ignorance. You should think of Me as the three forms of Paramätmä (ätmä) in charge of creation, maintenance and destruction, who are full of vibhütis, knowledge and bliss, and who are situated within the abode consisting of all elements (sarva-bhütäçaya-sthitaù).    

Sarva-bhüta refers to the basic prakåti from pradhäna down to the earth element. I am situated within the abode of prakåti made of all those elements, in the form of Viñëu in the Käraëa Ocean. I am the antaryämé within this prakåti.  

I am also situated as the antaryämé of the samañöi-viräò (aggregate person), in the form of Garbhodakaçäyé Viñëu, dwelling within the abode known as the aggregate (called vairäja) of all jévas (sarva-bhüta) in the universe.  

I am also situated as the antaryämé of the vyañöi-viräò (individual person), in the form of Kñérodakaçäyé Viñëu, dwelling within all the individual jévas (sarva-bhüta).14 You should meditate on these three forms, understanding that they are My vibhütis.  

Subäla Upaniñad says:

prakåty-ädi-sarva-bhütäntar-yämé sarva-çeñé ca näräyaëaù
Näräyaëa is the antaryämé of prakåti and other elements, and all living entities. He is the chief among all entities.

Sätvata Tantra says:

viñëos tu tréëi rüpäëi puruñäkhyäny atho viduù 

ekaà tu mahataù srañöå dvitéyaà tantu-saàsthitam 

tåtéyaà sarva-bhütasthaà täni jïätvä vimucyate 
They know the three forms of Viñëu as puruñas. The first is the creator of the mahat-tattva. The second is situated in the universe. The third is situated in all jévas. Knowing these, one becomes liberated.

That these puruñas are the avatäras of the son of Vasudeva, Kåñëa, is shown in three verses of Brahma-saàhitä starting with the following:

14 The phrase sarva-bhüta has here been interpreted in three ways to indicate simultaneously the functions of the three puruña-avatäras in one statement.

yaù käraëärëava-jale bhajati sma yoga-

nidräm ananta-jagad-aëòa-saroma-küpaù

ädhära-çaktim avalambya paräà sva-mürtià

govindam ädi-puruñaà tam ahaà bhajämi
Govinda, the ultimate and Supreme Personality of Godhead, lies sleeping unlimitedly on the Causal Ocean in order to create unlimited numbers of universes during that sleep. He lies on the water by His own internal potency, and I worship that original Supreme Godhead. Brahma-saàhitä 5.47

I am the cause of the creation (ädiù), continuation (madhyam), and destruction (antaù) of all the living entities. You should think of Me alone as the form of these three puruñas just described. 

TEXT 21

ädityänäm ahaà viñëur jyotiñäà ravir aàçumän |

marécir marutäm asmi nakñaträëäm ahaà çaçé ||21||
TRANSLATION

Among Ädityas I am Viñëu, and among lights, I am the many-rayed sun. Among the winds, I am Maréci.15 I am the moon amidst the stars.

COMMENTARY

Among the twelve Ädityas, I am Vämana (viñëuù). Among 

15 The story is told in SB 6.19. Indra entered Diti’s womb and cut her son into forty-nine parts. In this way the forty-nine kinds of air known as the Maruts appeared.

illuminators, I am the sun whose rays spread throughout the universe (aàçumän—having rays). Among the forty-nine Maruts, I am Maréci. I am the nectar-showering moon, the lord of the constellations. In these verses, the genitive case is used to indicate an outstanding member of a group (eg. Vämana among Ädityas), and sometimes to indicate a relationship (eg. lord of the constellations).

TEXT 22

vedänäà sämavedo ’smi devänäm asmi väsavaù |

indriyäëäà manaç cäsmi bhütänäm asmi cetanä ||22||
TRANSLATION

Among the Vedas, I am the Säma, and among the devatäs, I am Indra. Among the senses, I am the mind. In all living creatures, I am the power of awareness.

COMMENTARY

Among the Vedas, I am the Säma Veda, because it is outstanding for its sweet songs. Among the devatäs, I am Indra (väsavaù), their king. Among the senses, I am the mind, which inspires the other senses to act and is difficult to conquer. I am the jïäna-çakti or power of consciousness (cetanä) belonging to all living entities. This is another case of possessive case meaning relationship rather an outstanding member of a group. 

TEXT 23

rudräëäà çaìkaraç cäsmi vitteço yakña-rakñasäm |

vasünäà pävakaç cäsmi meruù çikhariëäm aham ||23||
TRANSLATION

Among the Rudras, I am Çaìkara16, and among the Yakñas and Räkñasas, I am Kuvera.17 Among the Vasus, I am Agni.18 Among the peaked mountains, I am Meru.

COMMENTARY

Among the eleven Rudras, I am the Rudra named Çaìkara.  I am  Kuvera (vitteçaù—lord of wealth), the leader of the Yakñas and Räkñasas. Among the eight Vasus, I am Agni (pävakaù). Among high peaks, I am the golden mountain called Meru.

TEXT 24

purodhasäà ca mukhyaà mäà viddhi pärtha båhaspatim |

senänénäm ahaà skandaù sarasäm asmi sägaraù ||24||
TRANSLATION

Among head priests, I am the chief one, Båhaspati. Among leaders of armies, I am Kärtikeya. Among reservoirs of water, I am the ocean.

COMMENTARY

Know Me as the chief among Indra’s priests, Båhaspati, the master of all beings.19 As Indra is the chief among all kings, 
16 Bhägavatam says Lord Brahmä said: My dear boy Rudra, you have eleven other names: Manyu, Manu, Mahinasa, Mahän, Çiva, Åtadhvaja, Ugraretä, Bhava, Käla, Vämadeva and Dhåtavrata. SB 3.12.12

17 Kuvera is a Yakña.

18 The eight Vasus are Äpa, Dhruva, Soma, Dharma, Anila, Pävaka, Pratyuña and Prabhäsa.

19 Båhas for båhat (large) and pati (master) would mean master of all. However båhas also means prayers, and thus båhaspati means lord of those who chant prayers.
so his head priest is the chief among all head priests of kings. The form of the word senänénäm as a genitive plural form, instead of senänyäm, is poetic license. Among all the commanders of kings’ armies, I am Kärtikeya (skandaù). Among water bodies (as opposed to rivers), I am the ocean.

TEXT 25

maharñéëäà bhågur ahaà giräm asmy ekam akñaram |

yajïänäà japa-yajïo  ’smi sthävaräëäà himälayaù ||25||

TRANSLATION

Among the great sages, I am Bhågu. Among words, I am Oà. Among sacrifices, I am japa. Among immovable objects, I am the Himälayas.

COMMENTARY

Among the great sages, the sons of Brahmä, I am the very powerful Bhågu. Among words, I am the single syllable praëava. Among sacrifices, I am the japa sacrifice, outstanding because it does not involve killing animals.  Among immovable, stable objects, I am the Himälayas. Meru and the Himälayas are taken as two separate vibhütis because the first is outstanding because of height, and the second because of immovability.

TEXT 26

açvatthaù sarva-våkñäëäà devarñéëäà ca näradaù |

gandharväëäà citrarathaù siddhänäà kapilo muniù ||26||
TRANSLATION

Among the trees, I am the pippala.20  Among the divine sages, I am Närada. Among the Gandharvas, I am Citraratha. Among perfected beings, I am Kapila.

COMMENTARY

Among all trees worthy of worship, I am the excellent pippala tree. Among divine sages, I am Närada, outstanding because of his outstanding level of bhakti. Among Gandharvas, I am Citraratha, outstanding because of his excellent singing ability. Among the Siddhas, who have natural mystic powers like becoming small, I am the muni Kapila, son of Kardama. 

TEXT 27

uccaiùçravasam açvänäà viddhi mäm amåtodbhavam |

airävataà gajendräëäà naräëäà ca narädhipam ||27||
TRANSLATION

Know that among horses, I am Uccaiùçrava who rose from the nectar ocean. Among elephants, I am Airävata. Among men, I am the king. 

COMMENTARY

Among horses, I am Ucchaiùçrava. Among elephants, know that I am Airävata. The special quality of both of these is that they arose from the churning of the milk ocean for the purpose of gaining nectar. 21 I am the king (narädhipam) among men, who is fixed in dharma and has unbearable strength. 

20 This tree is regarded as a representative of Viñëu. 
21 Both became the property of Indra. Ucchaiùçravas means “loudly praised.”  Airävata is so called because his mother was named Irävaté. 

TEXT 28

äyudhänäm ahaà vajraà dhenünäm asmi kämadhuk |

prajanaç cäsmi kandarpaù sarpäëäm asmi väsukiù ||28||
TRANSLATION

Among weapons, I am the thunderbolt. Among cows, I am the kämadhenu. Among types of lust, I am lust for producing offspring. Among snakes, I am Väsuki.

COMMENTARY

Among weapons, I am the thunderbolt. I am the kämadhenu, who fulfills whatever one desires, among the cows. I am that lust which produces children (prajanaù). Ca here indicates that I am not lust whose only purpose is pleasure of the sex act. Among snakes with one head, I am Väsuki. 

TEXT 29

anantaç cäsmi nägänäà varuëo yädasäm aham |

pitèëäm aryamä cäsmi yamaù saàyamatäm aham ||29||
TRANSLATION

Among Nägas, I am Ananta. Among inhabitants of water, I am Varuëa. Among the Pitås, I am Aryamä. Among punishers, I am Yama.

COMMENTARY

Among the Nägas, with many heads, I am Çeña. Among aquatic inhabitants, I am Varuëa, their leader. Among the Pitås, I am the lord of the Pitås called Aryamä. Among punishers, I am Yama who gives fitting punishment. Using saàyamatäm instead of the regular form saàyacchatäm is poetic license.

TEXT 30

prahlädaç cäsmi daityänäà kälaù kalayatäm aham |

mågäëäà ca mågendro ’haà vainateyaç ca pakñiëäm ||30||
TRANSLATION

Among the Daityas, I am Prahläda. Among controllers, I am time. Among animals, I am the lion. Among birds, I am Garuòa.

COMMENTARY

Among the descendents of Diti, called the Daityas, I am their leader, Prahläda, the best because of his intense faith in the Lord.  Among those things that control, I am time. Among animals, I am the lion, outstanding because of its courage. Among birds, I am Garuòa, son of Vinatä, the best because he is the carrier of Viñëu.22

TEXT 31

pavanaù pavatäm asmi rämaù çastra-bhåtäm aham |

jhañäëäà makaraç cäsmi srotasäm asmi jähnavé ||31||
TRANSLATION

Among purifiers and the swift, I am the wind. Among holders of weapons, I am Paraçuräma. Among the fishes, I am the makara. Among rivers, I am the Gaìgä.

COMMENTARY

Among purifiers or among swift things, I am the wind. I am Paraçuräma (rämaù) among wielders of weapons. Among fish,

22 Viñëu, pleased with Garuòa after he exhibited prowess in stealing the pot of nectar, offered him a boon. Garuòa asked to be His carrier and be immortal without drinking nectar. Viñëu granted both requests. 

I am the makara, a special variety of fish.23 Among flowing waters, I am the Gaìgä. 
TEXT 32

sargäëäm ädir antaç ca madhyaà caiväham arjuna |

adhyätma-vidyä vidyänäà vädaù pravadatäm aham ||32||
TRANSLATION

I am the creation, destruction and maintenance of all elements.  Among types of knowledge, I am knowledge of the soul.  Among types of debate, I am väda.

COMMENTARY

Among all things created out of matter, starting from mahat-tattva, I am the beginning, the end and the middle. Their creation, maintenance and destruction should be thought of being My vibhütis. In verse 20 Kåñëa said aham ädiç ca madhyaà ca bhütänäm anta eva ca. His vibhütis of creation, maintenance and destruction were in reference to the bodies of the living entities, His conscious parts, in that verse. Thus there is no repetition in the present verse, since this refers only to the material elements.

aìgäni vedäç catväro mémäàsä nyäya-vistaraù dharma-çästraà puräëaà ca vidyä hy etäç caturdaça
23 Makara is often translated as crocodile, the carrier of Gaëga devé.  However, usually in temple art it is a combination of many animals: jaws of a crocodile with pointed teeth, scales of a fish, the tail of a peacock, the trunk of an elephant, the eyes of a monkey, and the tusks of a boar.

The four Vedas with its six aìgas,24 mémäàsä, nyäya,25 dharma-çästra, and puräëas are considered the fourteen types of knowledge.  Viñëu Puräëa 3.6.28

Among these types of knowledge, I am the knowledge concerning ätmä, the knowledge of Vedänta with four chapters (catur-lakñäëé-vidyä) which defines Paramätmä and His associates.26 

I am väda of those who debate. Väda, jalpa and vitaëòa are famous as the three types of argument. When both parties desire to win by establishing their own opinion with proofs and arguments, and by refuting the opponent’s view with circumvention (chala), false generalization (jäti) and syllogistic fault (nigraha-sthäna), it is called jalpa. When one party refutes the opponent’s view (by the above means), without establishing his own opinion, it is called vitaëòa. These two types of debate, with a desire to win, simply display skill in debating and bear no result. That discussion having a desire for truth is called väda. Being outstanding for being fruitful in determining truth, väda is My vibhüti. 

24 Sikña (pronunciation), chandas (meter), vyäkaraëa (grammar), nirukta (meaning), jyotiña (astrology), and kalpa (ritual) are the six vedäìgas.

25 Nyäya refers to logic such as Gautama’s Nyäya. Mémäàsä refers to both Karma Mémäàsä and Vedänta doctrine. 
26 The first chapter of Vedänta shows Brahman as the subject of the Vedas. The second chapter solves all contradictions between the statements of different scriptures. The third chapter deals with sädhana for attaining Brahman. The fourth chapter describes the attainment of Brahman. 

TEXT 33

akñaräëäm a-käro ’smi dvandvaù sämäsikasya ca |

aham eväkñayaù kälo dhätähaà viçvato-mukhaù ||33||
TRANSLATION

I am the letter “a” among all letters. Among compounds, I am the dvandva. Among destroyers, I am the fire of universal destruction, and among creators, I am Brahmä.

COMMENTARY

Among the letters, I am “a.” The Çruti says a-käro vai sarvä väk: the letter “a” is all letters. (Aitareya Äraëyaka 1.3.6) Among all types of compound words, I am the dvandva, because both elements have equal importance. In the other types of compounds—avyayébhäva, tatpuruña, and bahuvréhi—one element is given more importance.

Among the destroyers, I am the indestructible Käla. This is the fire of Time emanating from the mouth of Saìkarñana by which the universe is destroyed. Among creators, I am four-headed Brahmä (dhätä).

TEXT 34

måtyuù sarva-haraç cäham udbhavaç ca bhaviñyatäm |

kértiù çrér väk ca näréëäà småtir medhä dhåtiù kñamä ||34||
TRANSLATION

Among deaths, I am that which takes away all memory. Among all transformations of the body which will take place, I am the first one, birth. Among women, I am Kérti, Çré, Väk, Småti, Medhä, Dhåti and Kñamä.

COMMENTARY

Among the myriad of deaths happening at every moment, I am that type of death which takes away all memory. Among the transformations of the living entities which will take place, I am the first transformation, birth (udbhavaù). Among women, the seven listed here starting with Kérti are My vibhütis. They are deities. Just by possessing a reflection of their qualities, men become praiseworthy. Kérti means fame because of good qualities like religiosity. Çré means wealth in the areas of dharma, artha and käma. It also means effulgence of the body. Väk means cultured language which can express anything. Småti is the power of remembering things which have been experienced. Medhä is the power of understanding the meaning of many scriptures. Dhåti is the power to extinguish agitation when it appears. Kñamä is the power to remain with unchanging heart on receiving either joy or sorrow.

TEXT 35

båhat-säma tathä sämnäà gäyatré chandasäm aham |

mäsänäà märga-çérño ’ham åtünäà kusumäkaraù ||35||

TRANSLATION

Among the sämas, I am the Båhat Säma. Among verses, I am gäyatré. Among months, I am Mrgaçérña. Among the seasons, I am the spring.

COMMENTARY

Among the Vedas, I am the Säma Veda. This was stated previously. Now the Lord speaks more particularly. Among the sämas, special songs based on the words of the Åg Veda, the Båhad Säma which starts with tväm iddhi havämahe (Åg Veda 6.46.1) is special, being chanted at the end of ceremonies, praising Indra for his having great powers. Among the verses endowed with regular meter and lines (chandasäm), I am the gäyatré verse, being most excellent because it gives second birth to the three higher castes.27 As well, it is regarded as non-different from Brahman according to the Çruti. Gäyatré vä idaà sarvaà bhütaà yad idaà kià ca:  gäyatré is all this, whatever exists. (Chändogya Upaniñad 3.12.1) I am Märgaçérña month, which is better than the other months, because in that month there is a supply of new grains. I am spring, which is better than other seasons, because it is neither too hot nor too cold, it has many fragrant flowers, and it has many festivals celebrating Me.

TEXT 36

dyütaà chalayatäm asmi tejas tejasvinäm aham |

jayo ’smi vyavasäyo ’smi sattvaà sattvavatäm aham ||36||
TRANSLATION

I am gambling in the cheaters. Among conquerors, I am their victory. Among those who endeavor, I am the endeavor.  Among the strong, I am their strength.

COMMENTARY

In relation to  those  who  cheat each other, I am gambling 

27 Baladeva takes chandas as verse rather than meter.  There are many verses in gäyatré meter. The verse in gäyatré meter which is famous as the initiation mantra for the second born is also called gäyatré.

with dice,by which they lose everything. In those who have power, I am that power. In relation to conquerors, I am victory, subduing others. In relation to those endeavoring, I am that endeavor which yields results. In relation to the strong, I am their physical strength. (These are all cases of relationship rather than expressing an outstanding member of a group.)

TEXT 37

våñëénäà väsudevo ’smi päëòavänäà dhanaïjayaù |

munénäm apy ahaà vyäsaù kavénäm uçanä kaviù ||37||
TRANSLATION

Among the Våñëis, I am Balaräma. Among the Päëòavas, I am Arjuna. Among the sages, I am Vyäsa. Among the wise, I am Uçanas.

COMMENTARY

Among the members of the Våñëi clan, I am the son of Vasudeva known as Saìkarñana, or Balaräma. Väsudeva in this context cannot mean Kåñëa, because it is wrong to call His svarüpa a vibhüti. Though Vämana, Kapila and others mentioned in this chapter as vibhütis are directly the Lord, and thus the creators and destroyers of the material world, calling them vibhütis is acceptable by meditating on them as avatära expansions of Kåñëa. It should be understood that the expansions, though non-different from Kåñëa in potencies, do not manifest all of the potencies or qualities in their particular forms. Among the Päëòavas, I am you, Arjuna, because  you have  the  distinction  of  also  being  My  avatära, whereas the other Päëòavas are not.28 Among those dedicated to contemplation of spiritual matters (munénäm), I am Vyäsa, Bädaräyaëa, since He has the excellence of being My avatära, unlike other munis. Among those who discern the subtle meaning of things, I am Çukra (Uçanas),29 who is known as Kavi.  

TEXT 38

daëòo damayatäm asmi nétir asmi jigéñatäm |

maunaà caiväsmi guhyänäà jïänaà jïänavatäm aham ||38||
TRANSLATION

I am correct punishment among those who carry out punishment. In those who desire victory, I am proper conduct.  Among the processes for gaining spiritual knowledge, I am meditation.  I am knowledge in those who have knowledge. 

COMMENTARY

In relation to those who punish, I am the punishment itself—that punishment by which those who deviate return to the correct path. Such punishment is My vibhüti. In relation to those who desire victory, I am proper policy (morality). I am silence (meditation), among hearing, deliberating and meditating (guhyänäm). It is better than hearing and deliberating because it is not separated from the final goal of

realization as the other  items  are.30 In relation to persons

28Arjuna was Nara of the Nara-Näräyaëa avatära pair.

29 He is the teacher of the asuras. 

30 First comes hearing, then contemplation, then meditation, and then realization of God.  Meditation is next to realization. 

with knowledge of matter and spirit, I am their knowledge of those matters. 

TEXT 39

yac cäpi sarva-bhütänäà béjaà tad aham arjuna |

na tad asti vinä yat syän mayä bhütaà caräcaram ||39||
TRANSLATION

I am that seed which causes all living entities to manifest, O Arjuna. No moving or non-moving entity can exist without Me.

COMMENTARY

I am the cause of all entities coming into being. I am the seed of all entities. The reason is given. Whatever moving or non-moving entities exist (bhütam), which are real, would not exist, or would be false, without Me, the Supreme Lord, possessor of all powers. 

TEXT 40

nänto ’sti mama divyänäà vibhüténäà parantapa |

 eña tüddeçataù prokto vibhüter vistaro mayä ||40||
TRANSLATION

There is no end to My wonderful vibhütis, O afflicter of enemies. I have declared in detail only one portion of My vibhütis.

COMMENTARY

This verse concludes this topic: there is no end to My wonderful vibhütis. I have spoken only one portion (uddeçataù) of the breadth of the topic (vistaraù). 

TEXT 41

yad yad vibhütimat sattvaà çrémad ürjitam eva vä |

tat tad evävagaccha tvaà mama tejo-’àça-sambhavam ||41||
TRANSLATION

Whatever object in past, present or future displays majesty, beauty, or strength, know that it has arisen from just a fragment of My power.

COMMENTARY

In this verse the Lord gathers together all the vibhütis which he did not mention. Whatever object (sattvam) exists, having powers (vibhütimat), having abundance of beauty (çrémat) or strength (ürjitam), understand that the object gains its perfection (sambhavam) by a particle of My çakti (mama tejaù aàça).  One should consider that all these are non-different from Me by being under My control and by being pervaded by Me. Forms like Vämana are also included in this perception.

TEXT 42

atha vä bahunaitena kià jïätena tavärjuna |

viñöabhyäham idaà kåtsnam ekäàçena sthito jagat ||42|| 
TRANSLATION

But what is the use of knowing all these individual vibhütis, Arjuna? Please understand: by just one portion of Myself, I am firmly established in this universe.
COMMENTARY

Having explained the vibhütis individually, the Lord now speaks of them as a whole.

What is the necessity for you of this knowledge of vibhütis which are being taught one by one (bahunä)? O Arjuna! I remain firmly fixed within all the universes headed by Çiva and Brahmä, which are composed of matter and jévas, since I create them by My power of creation, and contain them by My power of containment,31 pervade them by My power of pervasion,32 and maintain them by My powers of maintenance, by just one of My parts— the three puruñas as antaryämés of prakåti, samañöi-jéva and vyañöi-jéva. It should be understood that creation, containment, pervasion and maintenance are all My vibhütis. Since I pervade everything, all wonderful or powerful objects should be understood as My vibhütis. 

By Kåñëa’s energy alone the universe is maintained, and by a small particle of His energy the sun derives its intense heat, and all other objects possess their powers. This Kåñëa is worshipped in the tenth chapter. 
31 Everything is in Me.

32 I am in everything.

