CHAPTER SIXTEEN

Daiväsura Sampad Yoga
TEXT 1-3

çré-bhagavän uväca 

abhayaà sattva-saàçuddhir jïäna-yoga-vyavasthitiù |

dänaà damaç ca yajïaç ca svädhyäyas tapa ärjavam ||1||

ahiàsä satyam akrodhas tyägaù çäntir apaiçunam |

dayä bhüteñv aloluptvaà märdavaà hrér acäpalam ||2||

tejaù kñamä dhåtiù çaucam adroho nätimänitä |

bhavanti saàpadaà daivém abhijätasya bhärata ||3||
TRANSLATION

Fearlessness, purity of consciousness, possessing knowledge of the methods of jïäna, charity, sense control, sacrifice, study of the Vedas, austerity, honesty, non-violence, truthfulness, absence of anger, verbal control, mental control, not criticizing others, mercy to living beings, absence of greed, gentleness,   humility,   steadiness,   strength,   forgiveness, fortitude, cleanliness, freedom from malice, and lack of pride belong to a person born with auspicious impressions.

COMMENTARY

In the sixteenth chapter, Kåñëa speaks about the natures of the saintly and demonic persons, teaching that the first type is excellent and the second type is despicable. 

Describing how the roots of the açvattha tree spread out, the Lord explained in the fifteenth chapter that the pious and impious impressions caused by previous actions were the secondary roots of the tree of saàsära. In the ninth chapter, the Lord narrated that the living entities had the natures of either devas, asuras or Räkñasas (in goodness, passion and ignorance.)1 The daiva nature, having sattvic attitude and pious impressions, which causes a person to perform acts according to the rules of the Vedas, is suitable for liberation. That is the daivé-sampat mentioned in this chapter, the excellent fruit of the açvattha tree. The natures of asuras and Räkñasas, in the modes of passion and ignorance, which are causes of all evil, following the inclination for attachment and repulsion and filled with sinful impressions, cause these people to fall to hell. This is the asura-sampat, the undesirable fruit of the tree.  The purpose of the sixteenth chapter is to understand this point. 

The Lord speaks of the daivé-sampat in three verses. In these verses, the Lord successively describes the duties of the four äçramas and varëas. First, He  speaks of  the sannyäsé. The 

1 Chapter 9, verses 12-13.
sannyäsé is fearless (abhayam), free from the fear of how he will survive alone without any work. He has purity of mind (sattva-saàçuddhiù) by performance of duties of his äçrama and varëa. He is fully knowledgeable of the methods (yoga) of attaining jïäna (jïäna-yoga-vyavasthitiù), such as hearing. These three are his characteristics.

Next He describes the householder. The householder offers food and other items owned by himself, earned by proper methods, to qualified persons (dänam). He controls the external senses according to the rules (damaù). He engages in the performance of prescribed sacrifices (yajïaù). These three are the householder’s characteristics.

Next the Lord describes the brahmacäré. He is engaged in study (svädhyäyaù), called brahma-yajïa. He is fixed in studying the Vedas, a group of sounds not created by men. The Vedas bring about realization of the Lord endowed with energies. This is the one quality of the brahmacäré.

Next He speaks of the vänaprastha. He is engaged in tapas. Tapas refers to the three types of austerity, which will be mentioned in the eighteenth chapter. This is the one quality of the vänaprastha.

The qualities of the brähmaëa are described. Ärjava means honesty, and as well, not concealing from faithful listeners the meaning of important topics as he has understood them. Ahiàsä means not to curtail the life span of another living entity. Satya means making accurate statements concerning things one has seen which will not lead to the wrong meaning. Akrodha is the control of anger which appears when an evil person criticizes oneself. Tyäga means not saying bad words when others insult. Çänti means control of the mind. Apaiçuna means not using bad words against another person in his absence. Dayä means intolerance of the suffering of other living entities. Aloluptva means absence of greed. The absence of “a” with the word, making aloluptva instead of the ordinary form alolupatva is for metrical reasons. Märdava or softness means inability to tolerate the passing away of worthy persons. Hré means feeling ashamed to do illegal activities. Acäpala means absence of useless actions. These are the twelve characteristics of the brähmaëa. 

Next, the Lord describes the kñatriya qualities. Teja means not being conquered by inferior persons. Kñamä means not showing anger to those lesser persons who treat one with contempt, though one is capable of such anger. Dhåti means making an effort to support the fatigued senses and body, so that they remain energetic. These are the three qualities of the kñatriya.

The qualities of the vaiçya are described next. Çauca means to be free of untruthfulness, deceit and other bad qualities in going about mercantile affairs. Adroha means not to take up weapons to do violence to others. These are his two qualities.

The Lord describes the qualities of the çüdra. Na atimänitä means to be devoid of thinking oneself worthy of worship and being humble before the three higher castes whom he regards as  worthy of worship. This is his one quality. The total comes to twenty-six qualities.2
These are understood to be the principle qualities of the äçramas and varëas. Other qualities which are not mentioned here should also be included. The list is not exhaustive. These qualities appear in a person born (jätasya) with auspicious impressions (daivém sampadam) which manifest from pious actions in the past, and which bear fruit at the time of taking a body. Puëyaù puëyena karmaëä bhavati päpaù päpena: he becomes pure by pure actions, and he becomes evil by evil actions (Båhad Äraëyaka Upaniñad 4.4.5). This sampat or wealth is possessed by the devas—those who respect the Lord. Because from this position a person has the possibility of attaining jïäna and bhakti, it is the excellent fruit of the tree of saàsära.

TEXT 4

dambho darpo ’timänaç ca krodhaù päruñyam eva ca |

ajïänaà cäbhijätasya pärtha saàpadam äsurém ||4||

TRANSLATION

False pretence, pride, desire to be respected, anger, cruelty and lack of discriminating power belong to the person born with inauspicious impressions.

COMMENTARY

The Lord now speaks of the qualities of the asura which cause
2 A person may be in any of the modes of nature, but if he acts according to the rules of varëa and äçrama prescribed for that mode, then he is considered daiva in nature and is headed for liberation. 

hellish existence, in one verse. Dambha means performance of religious duties with the intention of being known as a religious person. Darpa means pride in having a good lineage or knowledge. Atimänaù means thinking that one should be respected. Krodha means anger. Päruñya means using rough language in front of others. The word ca indicates all the qualities opposite to those mentioned in the previous verses, such as cäpala (useless actions).3 Ajïäna means lacking intelligence to discriminate between what is proper and what is improper conduct. The word ca indicates adhåti and the opposite of the qualities following dhåti in the previous list (çaucam, adroha). These qualities appear in a person born with inauspicious impressions (äsurém sampadam) which manifest from sinful actions in past lives, and which bear fruit at the time of taking a body. The çruti says päpaù päpena: the sinful person is born through sinful acts.

TEXT 5

daivé saàpad vimokñäya nibandhäyäsuré matä |

mä çucaù saàpadaà daivém abhijäto ’si päëòava ||5||
TRANSLATION

The daiva qualities lead to liberation and the asuric qualities lead to bondage. Do not worry Arjuna, you have been born with the sattvic qualities.

3 In the previous description, acäpala was mentioned. Its opposite is cäpala, having useless actions. Thus the asura-sampat includes such qualities as hiàsä, asatya, atyäga, açänti, paiçunam, and lolupatva.
COMMENTARY

This verse describes the differing results of the two sets of qualities. The first half of the verse is clear. Arjuna was thinking that he belonged to the asuric group and would go to hell, since he was contaminated with anger and harsh words, and desired to kill Droëa and others worthy of worship, by shooting his arrows.  The Lord, seeing Arjuna in this state, addressed him saying, “Do not worry. O son of Päëòu, you are of the godly nature for, being a kñatriya, it is prescribed that you should shoot arrows and show rough behavior. To do otherwise would give you the nature of an asura.  Do not lament.”

TEXT 6

dvau bhüta-sargau loke ’smin daiva äsura eva ca |

daivo vistaraçaù prokta äsuraà pärtha me çåëu ||6||
TRANSLATION

There are two types of created beings in this world—the divine and demonic.  I have described the divine at length.  Hear from Me about the demonic, O son of Påthä. 
COMMENTARY

Seeing that Arjuna’s lamentation did not dissipate, the Lord elaborates on the qualities of the asura. In this world of humans who are ordained to act (asmin loke), there are two types of created humans (bhüta-sargau). When a person in this world of men restricts his inborn attraction and repulsion through the injunctions of scripture and performs actions according to the scriptures, he is godly. When he gives up scriptural injunctions and acts against scripture under the control of attraction and repulsion, he is demonic. There does not exist anything other than dharma and adharma in wandering through millions of births in this universe. The çruti says dvayä ha präjapatyä deväç cäsuräç ca: the deva and the asura, these two were produced by Brahmä. (Båhad Äraëyaka Upaniñad 1.3.1) I have in detail described the divine person in verses 1-3. Now hear about the demon. I will describe him in detail.

TEXT 7

pravåttià ca nivåttià ca janä na vidur äsuräù |

na çaucaà näpi cäcäro na satyaà teñu vidyate ||7||
TRANSLATION

Demonic people, rejecting the Vedas, do not understand dharma and adharma. They do not have cleanliness, regulated activities, or truthfulness.

COMMENTARY

In twelve verses, the Lord discusses the demonic group. The demonic persons do not know what is to be performed as dharma and what is to be avoided because it is adharma. The use of the word ca twice indicates that they also do not know the scriptural injunctions regarding what should be done, nor the scriptural prohibitions regarding what is forbidden. This is because they do not have any regard for the Vedas. They do not have internal or external cleanliness (çaucam) necessary for following Vedic injunctions. They do not have conduct (äcäraù) according to the rules stated by Manu and others (in småti scriptures). They do not speak the truth (satyam) — words which state the facts as they are and  which will benefit other living entities. Their teachings are like the sound of jackals and vultures.

TEXT 8

asatyam apratiñöhaà te jagad ähur anéçvaram |

aparaspara-saàbhütaà kim anyat käma-haitukam ||8||
TRANSLATION

They say the world is false, without a foundation, and without a creator. It arises by the innate properties of matter. It arises by lust alone.

COMMENTARY

The Lord shows the conclusions proclaimed by the demons. He speaks first of one soul (impersonal) philosophers. This world is false (asatyam), filled with error, like thinking shell is silver. The world has no basis (apratiñöham), like a flower in the sky4. There is no God as a cause for the world’s creation, maintenance and destruction (anéçvaraù). God, like the world, is manufactured out of illusion. If there were an absolute God, He would not have created such an illusory world. Therefore, they consider that the world must be false. There is however only one soul without qualities, unknown by any sources of knowledge, which, because of error in knowledge, reflects itself through ignorance as another entity—in the form of the material world, the individual jévas  and the Lord. When one realizes one’s real nature as that one soul, there is no duality and there is only oneness. Until then everything that we see is like elephants, horses and chariots in a dream. When one realizes one’s true nature, what was  imagined out of ignorance disappears along with 
4 It is not an object about which some qualities are misunderstood, but it rather has no existence at all as a real object. 

the notion of being a separate jéva, just as the chariots and horses disappear during deep sleep. 
The Lord then describes the theory of svabhäva or inherent nature, advocated by the Buddhists. The world does not arise from the intercourse between man and woman (aparaspara-sambhütam) in the manner of a potter producing a pot (with intention), since the parents beget a child without even knowing how it is being done. Children sometimes are born as a result of men and women uniting only once and scorpions appear from sweat spontaneously (without interaction of male and female). Thus creation takes place spontaneously by its own nature, by nature’s inherent properties. 

The Lord then describes the theory of the Lokäyatas (Cärväka).  According to them, the world has no purpose other than satisfying one’s lust. Nothing else should be said. The lust between men and women alone is the cause of the world, being the motive for all actions. The word Haitukam from hetu using the affix öhaï has the same meaning, “cause.” Or another interpretation of the phrase käma-haitukam can be: the Jains say that the cause is whatever one wants it to be—whatever a person can imagine according to his reasoning power, he will say that that is the cause of the world. 

TEXT 9

etäà dåñöim avañöabhya nañöätmäno ’lpa-buddhayaù |

prabhavanty ugra-karmäëaù kñayäya jagato ’hitäù ||9||
TRANSLATION

Taking shelter of these viewpoints, not understanding ätmä, believing in worthless philosophies, performing violent actions, and being hostile to the world, these men destroy spiritual Truth.

COMMENTARY

Taking shelter of actions and philosophies to exemplify their respective views, they destroy the world. Dåñöim is in the singular to indicate the whole class of demonic philosophies. Taking support (avañöabhya) of their philosophies, these foolish people, with worthless opinions (alpa-buddhayaù), devoid of understanding ätmä as distinct from the body (nañöätmanaù), fixed in actions of violence, slander and insult (ugra-karmäëaù), being enemies of the world (jagataù ahitäù), destroy spiritual truth (kñayäya prabhavanti). 

TEXT 10

kämam äçritya duñpüraà dambha-mäna-madänvitäù |

mohäd gåhétväsad-grähän pravartante ’çuci-vratäù ||10||
TRANSLATION

Taking shelter of insatiable desire for sense objects, filled with false religiosity, desire for self-worship, false importance, and practicing impure vows, the demonic engage in actions without scriptural direction, taking material objects as the essence of life. 

COMMENTARY

This verse describes their evil tendencies and conduct. Thirsting for sense enjoyment (duñpüraà kämam), accepting material objects as all in all (asad-grähän gåhétvä) and practicing impure vows (açuci-vratäù), they engage in activities (pravartante) out of illusion (mohät) rather than from scriptural directions. Asad-grähän means wicked crocodiles as well as material possessions.

They become attracted to things like money, property, and women which are difficult to restrain like ferocious crocodiles, and which they hope to obtain by worshipping concocted devatäs with concocted mantras. “Impure vows” means they indulge in so-called religious vows which include eating meat, taking liquor, and visiting the crematorium.

Dambha means that they proclaim themselves as religious even though they are irreligious. Mäna means that they proclaim themselves to be worshipable, though they are not worthy of respect. Mada means that they project themselves as the most elevated of persons even though they have no good qualities. They are endowed with these qualities. 

TEXT 11

cintäm aparimeyäà ca pralayäntäm upäçritäù |

kämopabhoga-paramä etävad iti niçcitäù ||11||
TRANSLATION

Taking shelter of unlimited thoughts and worries of what they should obtain till the point of death, they are convinced that the goal is only to enjoy sense objects to the utmost.

COMMENTARY

They are engaged up to the point of death in unlimited thoughts of objects they want to obtain, and thus their only goal in this life is to immerse themselves in sense objects (käma upabhoga-paramä), firmly believing (niçcitäù) that this is all there is (etävat), and there is no question of happiness in another life after death.

TEXT 12

äçä-päça-çatair baddhäù käma-krodha-paräyaëäù |

éhante käma-bhogärtham anyäyenärtha-saàcayän ||12||
TRANSLATION

Bound by hundreds of shackles of desire, surrendered to lust and anger, they strive to amass heaps of wealth through illegal means in order to enjoy sense objects.

COMMENTARY

The meaning of the first line of the saìskåt verse is clear. They make effort (éhante) to amass wealth for enjoying sense objects by illegal means such as theft and false testimony (anyäyena). 

TEXT 13

idam adya mayä labdham idaà präpsye manoratham |

idam astédam api me bhaviñyati punar dhanam ||13||
TRANSLATION

I have gained this object today. Next I will obtain this other object that I desire. This is mine now. This wealth will also be mine in the future.

COMMENTARY

Describing their conduct in pursuit of wealth in which they use fanciful words, the Lord says they will go to hell in four verses. 

I have obtained today this field (idam), these animals and children by the strength of my intelligence (mayä). I will obtain, by my strength, this other object that is dear to my mind (manoratham). This wealth which I have obtained by my strength alone, now belongs to me (idam asti). Next year, this wealth I am longing for will also become mine, just by my strength. He does not acknowledge that it is by karma or the mercy of the Lord that he acquires these things.  

TEXT 14

asau mayä hataù çatrur haniñye cäparän api |

éçvaro ’ham ahaà bhogé siddho ’haà balavän sukhé ||14||
TRANSLATION

I have killed my enemy. I will kill others also. I am the lord. I am the perfect enjoyer. I am strong and happy. 

COMMENTARY

Having proclaimed his thirst for wealth, in this verse he declares his evil mentality.  I have killed this enemy called Yajïadatta by my superior strength. I alone will kill other enemies also and others (ca)—not even with a desire for their wives or wealth. No one except me should live. (The word ca indicates this.) Some say that the will of the Lord and fate are the causes of victory, but I alone am the fully independent lord and, hence, I am the only cause for all my enjoyment (bhogé siddhaù). If someone imagines that there is a God, let him accept me as God, because no one else is available except me. 

TEXT 15

äòhyo ’bhijanavän asmi ko ’nyo ’sti sadåço mayä |

yakñye däsyämi modiñya ity ajïäna-vimohitäù ||15||
TRANSLATION

I am wealthy and high born. Who is equal to me? I shall enjoy women and defile them. I will enjoy. In this way, they are bewildered by ignorance.

COMMENTARY

“But I can see others who are equal to you in wealth and family background. Why should you be God?”

I am wealthy (äòhyaù) through my own efforts, and I come from a good family (abhijanavän). There is no one similar to me on any grounds. No one is equal to me: I alone am God. By my own strength, I will associate with heavenly women (yakñye). I will defile them (däsyämi). I will enjoy with them (modiñye). In this way, being bewildered by ignorance, such persons fall to hell. The completion of the sentence is the next verse. 

TEXT 16

aneka-citta-vibhräntä moha-jäla-samävåtäù |

prasaktäù käma-bhogeñu patanti narake ’çucau ||16||
TRANSLATION

Misled by many thoughts, covered by a net of illusion, extremely attached to enjoying objects, they fall into an unclean hell.

COMMENTARY

Their minds agitated by objects which they are endeavoring to obtain for a long time (aneka-citta-vibhräntäù), surrounded by a net made of illusion, like fish in a net, from which they cannot escape, dying while being strongly attached to enjoyment of senses objects, they fall to hell, to impure places like Vaitaraëé.5

TEXT 17

ätma-saàbhävitäù stabdhä dhana-mäna-madänvitäù |

yajante näma-yajïais te dambhenävidhi-pürvakam ||17||
TRANSLATION

Respected by the unintelligent, lacking humility, filled with the intoxication of pride in their wealth, they perform worship for show only, through false yajïa, without following scriptural rules.

COMMENTARY

They are recognized as preeminent (ätma-saàbhävitäù) by

themselves alone, not by knowers of scripture. They lack humility (stabdhäù) and, endowed with wealth and pride (mada), demand respectful treatment as a great mendicant or paramahamsa. They worship devatäs they themselves concoct, by rules of worship which is worship in name alone. They dress up as sannyäsés, and pretend to be religious (dambhena) for the prosperity of their own house and family. All this is done without following the Vedic rules (avidhi-pürvakam).

5This is a river in hell filled with blood, bones and pus.

TEXT 18

ahaìkäraà balaà darpaà kämaà krodhaà ca saàçritäù |

mäm ätma-para-deheñu pradviñanto ’bhyasüyakäù ||18||
TRANSLATION

Taking shelter of false ego, strength, pride, lust and anger, they disrespect Me, the Lord of all beings, situated as the controller and maintainer in all bodies including theirs, and they also disrespect the Vedas which describe Me. 
COMMENTARY

They are completely disrespectful to the Vedas and the Supreme Lord delineated therein.

They take shelter of false ego, strength, pride, lust and anger, and disrespect Me, the Lord of all, situated as the controller and maintainer in all bodies including theirs. As well, they disrespect the Vedas which describe Me. They ascribe faults to the qualities of the Vedas and Myself, by dishonest logic (abhyasüyakäù). Their false ego tells them “I am alone doing everything independently.”  Taking shelter of their strength, they think, “I alone am the victor.” Taking shelter of arrogance they say, “There is no one equal to me.” Taking shelter of lust, they say, “My desires are greater than all others’ combined.” Taking shelter of anger, they think, “I will kill my enemy.” 

TEXT 19

tän ahaà dviñataù krürän saàsäreñu narädhamän |

kñipämy ajasram açubhän äsuréñv eva yoniñu ||19||
TRANSLATION

I cast those hateful, cruel, and lowest of humans, constantly doing evil deeds, into repeated birth and death in the wombs of demons.

COMMENTARY

Because of their asura mentality, they will not get liberation at all. This is explained in two verses. I, the Lord of all, giving results to all beings according to their karmas, throw them again and again (ajasram) into births as sinful persons (hunters) or mlecchas, involved with violence and thirst for enjoyment.

TEXT 20

äsuréà yonim äpannä müòhä janmani janmani |

mäm apräpyaiva kaunteya tato yänty adhamäà gatim ||20||
TRANSLATION

Taking birth as demons birth after birth, these fools, not attaining My mercy at all, then go to the lowest status of life, O son of Kunté.

COMMENTARY

“Will those born in the wombs of asuras become liberated at some time by Your mercy, after many births?”

These fools, having been born in demonic wombs, not attaining Me at all, proceed to the wombs of the lowest creatures like dogs. Use of the word eva after apräpya indicates that there is no possibility for them to get My mercy. A good birth suitable for practicing to attain the Lord is very rare. The çruti also says:

atha kapüya-caraëä abhyäso ha yat te kapüyäà yonim äpadyeran çva-yonià vä çükara-yonià vä caëòäla-yonià vä 
Those of bad conduct attain low births, such as dogs, pigs and caëòälas.  Chändogya Upaniñad 5.10.7 

“But because You have the quality of satya-saìkalpatva (having all Your desires fulfilled), You can make them qualified, even if they are so unqualified.”

Anything is possible for the Lord, but though He could do this, He does not have that desire, since there is no good reason for Him to do that. Thus, there is no fault of prejudice in the Lord. The author of the Vedänta says vaiñamya-nairghåëye na: there is no prejudice or hatred in the Lord (Vedänta Sütra 2.1.35). Therefore, these two verses are very appropriate. Thus, those asuras  described here who do not accept scripture have been shown to be constant inhabitants of hell.   

But there are cases of persons who become demons or kings obedient to demons by a curse. Though externally they show hatred to the visible forms of Viñëu like Vämana, Narasiàha and Varäha, regarding the Lord as an enemy, internally they are followers of the Vedic path, and consider Him to be the Supreme Lord, the controller of all, the controller of time, beyond material vision. Being defeated by Vämana and other incarnations, they eventually give up the bodies of asuras. And those killed by Kåñëa attain liberation. These persons are not opposers of the Vedas.

TEXT 21

trividhaà narakasyedaà dväraà näçanam ätmanaù |

kämaù krodhas tathä lobhas tasmäd etat trayaà tyajet ||21||
TRANSLATION

Lust, anger and greed, the three gates leading to hell, destroy the self. Therefore one should give up these three.

COMMENTARY

“Hearing that the demonic nature leads to hell, what should men do who desire to avoid that nature?” This verse answers. If they avoid these three things—lust, anger and greed—they can avoid the demonic nature. 

TEXT 22

etair vimuktaù kaunteya tamo-dvärais tribhir naraù |

äcaraty ätmanaù çreyas tato yäti paräà gatim ||22||
TRANSLATION

The person who is free from these three gates leading to darkness acts in the best interest of the self, and then attains liberation.
COMMENTARY

The result of giving up these three items is described in this verse. He performs the most beneficial practices, such as actions according to his äçrama, and attains liberation (paräà gatim). 

TEXT 23

yaù çästra-vidhim utsåjya vartate käma-kärataù |

na sa siddhim aväpnoti na sukhaà na paräà gatim ||23||
TRANSLATION

He who, giving up the rules of scripture, acts according to his own whim, does not attain purification, peace, or liberation.

COMMENTARY

One cannot give up the three gates to hell without practice of his own dharma or äçrama. And practicing one’s own dharma cannot be properly fulfilled without following scripture. Therefore the intelligent person should act according to scripture. 

He who acts according to his own preferences (käma-kärataù), and does not follow prescribed actions, and actually does what is forbidden by scripture, does not attain purification of heart (siddhim), necessary for attaining the goal of life. What then to speak of attaining peace (sukham) or liberation (paräà gatim)?

TEXT 24

tasmäc chästraà pramäëaà te käryäkärya-vyavasthitau |

jïätvä çästra-vidhänoktaà karma kartum ihärhasi ||24||
TRANSLATION

Therefore, scripture is the authority in determining what to do and what not to do. Understanding what is stated in the scripture, you should perform actions in this world.

COMMENTARY

Since the tendency for lust, anger and greed which are contrary to scripture deviate one from the goal of life, scripture in the form of the Vedas, which are perfect and which  are not written by a human being,  is the authority in matters of what to do and what not to do (pramäëam). The statements composed by men who are subject to faults such as error6 are not the authority. Thus, the positive and negative injunctions of scripture to do or not do certain things (vidhäna uktam) are stated using the potential mood (you should do this) or with the suffix tavya after a verb (which also means “should do”). Knowing about the prescribed and forbidden actions, you should perform prescribed actions such as fighting and sacrifices in this world of karma (iha), for teaching people, while avoiding the forbidden actions.

Those fixed in understanding the meaning of the Vedas achieve Svarga and eternal liberation. Those who reject the Vedas go to hell. This is the conclusion of the sixteenth chapter. 

6 The four faults are bhrama (error), karaëapäöava (limitation of the senses), pramäda (inattention), and vipralipsä (cheating). 

