CHAPTER SEVEN

Vijïäna Yoga
TEXT 1

çré-bhagavän uväca

mayy äsakta-manäù pärtha yogaà yuïjan mad-äçrayaù |

asaàçayaà samagraà mäà yathä jïäsyasi tac chåëu ||1||
TRANSLATION

The Lord said: With your mind absorbed in Me, engaging in service to Me alone, establishing a loving relationship with Me, you will know Me in My complete form, without doubt. Please listen.

COMMENTARY

The seventh chapter describes the powers of the Lord, most worthy of worship, and the four types of worshipper and non-worshipper.

The first six chapters have spoken mainly of the svarüpa of the jéva - the worshipper -  and the means to realize this. The middle six chapters speak of the svarüpa of the Lord - the object of worship by the jéva, and the means to realize Him. Though Arjuna did not ask about what  type of form should be worshipped and how to absorb the mind in that object after these were mentioned by the Lord at the end of the last chapter (mad-gatena antar ätmanä çraddhavän bhajate yo mäm), the Lord, eager to describe this out of His merciful nature, now begins to speak.

With your mind completely absorbed in Me (mayy äsakta-manäù), the speaker and the object of your worship, you, or any other similar person who takes shelter of Me with exclusive love in the any of the four higher rasas—däsya, sakhya, vätsalya or mädhurya (mad-äçrayaù), and who engages himself in bhakti-yoga with such practices as surrender (yogaà yuïjan), should listen attentively to what I will say, so that there will no longer be any doubt. You will have no doubt (asaàçayam) that I alone am the supreme truth, being fully convinced of My supreme position. By this knowledge, you will know Me, the Lord of all beings, complete with My associates, My powers and My place (samagram), O son of Påthä. 

One should not say that He will teach this knowledge entirely (samagram in another sense). That is because it is impossible to know everything about the Lord who is infinite. The småti says:

kärtsnyena näjo ’py abhidhätum éçaù
Even Lord Brahmä himself would be incapable of describing the pastimes of the Lord entirely.  SB 12.4.39

TEXT 2

jïänaà te ’haà sa-vijïänam idaà vakñyämy açeñataù |

yaj jïätvä neha bhüyo ’nyaj jïätavyam avaçiñyate ||2||
TRANSLATION

I will explain to you knowledge of My powers (jïäna) along with knowledge of My sweetness (vijïäna), knowing which nothing else will remain to be known.

COMMENTARY

The Lord praises the knowledge that He is about to explain. Jïäna concerns the svarüpa of the Lord relating to his spiritual and material energies (jéva and material prakåti). I will speak or teach this knowledge in fullness (açeñataù) along with vijïäna, knowledge of My svarüpa apart from those energies,1 to you who are surrendered. My form is the cause of everything (realized from jïäna) and should be the object of your meditation (realized by vijïäna). By understanding knowledge of both topics (jïäna and vijïäna) concerning My transcendental form, which I have promised to describe, nothing else will remain to be known by you. Because you have been inquisitive about and absorbed in the highest path, I reveal the knowledge you. Nothing remains to be known, because everything is included in this knowledge. 

1 This indicates that His form and pastimes are not related to material creation.
TEXT 3

manuñyäëäà sahasreñu kaçcid yatati siddhaye |

yatatäm api siddhänäà kaçcin mäà vetti tattvataù ||3||
TRANSLATION

Among thousands of men, some attain success in their endeavors. Among those who attain success, hardly anyone knows Me in truth.

COMMENTARY

In this verse Kåñëa states that knowledge of Himself is very rare.  Among the countless jévas in high and low bodies, some take the human form. Among thousands of men, who are qualified for the scriptures as human beings, some, but not all, endeavor for seeing ätmä and Paramätmä (siddhaye), by association with saintly persons. Out of the thousands who attain realization of ätmä and Paramätmä among those who endeavor in this manner, only one person knows Me, Kåñëa, in truth. 

The meaning is this.  Many people who strive for the goals mentioned in the scriptures, become liberated after realizing their own ätmä as a minute conscious particle and after realizing Paramätmä, My expansion measuring one pradeça. But only the person who attains bhakti to Me after attaining association with My devotees knows Me as I really am (tattvataù)—the  Kåñna who takes milk from Yaçodä’s breast and who is now your chariot driver. That person realizes Me as the possessor of unlimited, inconceivable energies, as the cause of everything, as the jewel of unlimited auspicious qualities such as omniscience, omnipotence and affection for My devotees, and as the complete expression of Brahman. 

In a similar vein, the Lord will later say sa mahätmä sudurlabhaù:  this great soul is very rare (BG 7.19); and mäà tu veda na kaçcana: no one knows Me. (BG 7.26)

TEXT 4

bhümir äpo ’nalo väyuù khaà mano buddhir eva ca |

ahaìkära itéyaà me bhinnä prakåtir añöadhä ||4||
TRANSLATION

Earth, water, fire, air, ether (as well as their sense objects), pradhäna, mahat-tattva, and false ego (with the ten senses) are My separated energy in eight divisions.

COMMENTARY

Addressing Arjuna, Kåñëa then speaks in two verses about His two energies, in order to describe later His svarüpa as the highest cause, which possesses these material and spiritual energies.  Prakåti is divided into twenty-four parts. Know that this prakåti divided into eight parts, composed of earth and other elements, is Mine. Including the five sense objects and eleven senses with the five gross elements and other elements mentioned in the verse will bring the total to twenty-four elements. 

The mention of earth, water, fire, air, and ether includes their respective sense objects, which are their causes—smell, taste, form, touch and sound. False ego includes its effects, the eleven senses:  mind, nose, tongue, eye, skin, ear, hands, feet, voice, anus and genital. Buddhi here refers to the mahat-tattva. Manas (usually meaning mind) here refers to the pradhäna, the unmanifest stage of prakåti (avyaktam), which is understood through the mind (but not perceived by the senses, since it is unmanifest). The çruti says:

caturviàçati-saìkhyänäm avyaktaà vyaktam ucyate
Avyakam is clearly mentioned as belonging to the twenty-four elements.   Mantrika Upaniñad 15

The Lord will Himself explain the complete list in chapter thirteen when describing the field: 

mahä-bhütäny ahaìkäro buddhir avyaktam eva ca

indriyäëi daçaikaà ca païca cendriya-gocaräù  
The field consists of the five great elements, false ego, mahat-tattva, the unmanifest, the ten senses, the mind, and the five sense objects. BG 13.6

TEXT 5

apareyam itas tv anyäà prakåtià viddhi me paräm |

jéva-bhütäà mahä-bäho yayedaà dhäryate jagat ||5||
TRANSLATION

This is My inferior energy. But understand My superior energy which is different from this inferior energy. It is the jévas, who employ the inferior energy for their enjoyment.

COMMENTARY

This prakåti is considered inferior since it is unconscious and the object of enjoyment. Know that the jéva is My prakåti as well, but superior, since it is conscious and the enjoyer of the inferior prakåti, O mighty-armed one, Arjuna. He then explains the reason for its superiority. This conscious prakåti accepts this universe for its enjoyment, with such activities as sleeping and eating (yayä idam jagat dhäryate). The çrutis also explain that these two energies belong to the Lord alone:

pradhäna-kñetrajïa-patir guëeçaù 
The Lord is the master of the knower of the field (jéva) and matter. He is the master of the guëas.  Çvetäçvatara Upaniñad  6.16
TEXT 6

etad-yonéni bhütäni sarväëéty upadhäraya |

ahaà kåtsnasya jagataù prabhavaù pralayas tathä ||6||
TRANSLATION

Know that all things of the universe have their origin in these two energies, and that I am the origin and dissolution of the whole universe.

COMMENTARY

By these two energies the Lord creates the whole universe. 

Know that all moving and non-moving entities arise from these energies. The inferior and superior energies, called the field and knower of the field, are the cause of everything. But these two energies belong to Me; they arise from Me. Therefore I alone am the cause of the manifestation (prabhavaù) of the whole world arising from prakåti. I am that entity from which everything arises (prabhavaù). I alone am also the destroyer (pralayaù), that entity by which all things disappear.  

TEXT 7

mattaù parataraà nänyat kiïcid asti dhanaïjaya |

mayi sarvam idaà protaà sütre maëi-gaëä iva ||7||
TRANSLATION

There is nothing superior to Me, O conqueror of wealth. Everything is in Me as pearls are strung on a thread.

COMMENTARY

“Since You say that You are the cause of inferior and superior prakåtis, I can understand that You are the seed of the whole universe, but that still does not put You in the supreme position. There is something higher than the seed.  The çruti says:

tato yad uttarataraà tad arüpam anämayam

ya etad vidur amåtäs te bhavanti athetare duùkham eväpiyanti 
Higher than this, there is that which has no form, which is free of defect. Those who know this become immortal, whereas others suffer.    Çvetäçvatara Upaniñad 3.10  

“No, there is nothing superior to Me. There is nothing superior to Kåñëa, your friend. I alone am the supreme object.”

“But we hear in the Vedas that there is something higher in such statements as tato yad uttarataram which I just quoted.”
“This is a foolish idea, which is easily defeated. It is said: 
vedäham etaà puruñaà mahäntam 

äditya varëaà tamasaù parastät
eva vidvän amåta iha bhavati 

nänyaù panthä vidyate ’yanäya 
I know that great puruña with shining complexion, superior to darkness. Knowing Him, one surpasses death. There is no other path for liberation.  Çvetäçvatara Upaniñad 3.8
In the above verse, it is taught that there is no other method of attaining freedom from death than knowledge of Viñëu, the Mahäpuruña, the seed of all the universes. To establish this fact, it is then said:

yasmät param näparam asti kiïcid

yasmän näëéyo na jyäyo ’sti kiïcit
There is nothing superior, nothing inferior, nothing smaller and nothing greater than the Lord.  Çvetäçvatara Upaniñad 3.9

This is stated to show the impossibility of anyone else being supreme. In this way, the Lord’s remoteness or supremacy, utttarataram, as previously quoted, is shown. Therefore, the Gétä verse states that there is nothing superior to Me. This being the case, those objections arise only from faulty interpretations. The writer of the Vedänta Sütra, Vyäsa, says tathänya-pratiñedhät: His supremacy must be accepted because of texts negating anything superior. (Vedänta-sütra 3.2.36) As there is no one superior to Me, I alone am the shelter of all others. Thus, everything is strung (protam) on Me, as pearls are strung on a thread. By this statement, I mean that I maintain the whole universe.” 

TEXT 8

raso ’ham apsu kaunteya prabhäsmi çaçi-süryayoù |

praëavaù sarva-vedeñu çabdaù khe pauruñaà nåñu ||8||
TRANSLATION

I am the taste of water. I am the light of the sun and moon. I am praëava in the Vedas, sound in the ether and successful efforts of men.

COMMENTARY

Kåñëa illustrates this truth (that He is the maintainer of the universe) in five verses. I am the taste in water. This means that I exist in the elements since I maintain them through the sense objects (taste for water), which are My vibhütis. Without the sense object, the element cannot exist.2 I am the light in the moon and sun. By maintaining them through My vibhüti of light, I am in them. In the same way, the other examples should be seen.  

I am praëava in all the Vedas, since praëava is the root which finally manifests as the fourth stage of sound, called vaikharé3, in which sound is audibly manifest in the form of full, 

2 The elements ether, air, fire, water and earth arise from their respective sense objects sound, touch, form, taste and smell. 

3 Sound is analyzed in four stages. The first stage of sound is parä, the subtlest aspect which arises as the präëa in the mülädhära-cakra at the base of the spine. The second stage is called paçyanté which appears on the mental level in the maëipüraka-cakra in the navel. The third stage is called madhyamä, which arises on the intellectual level in the anähata-cakra in the heart area. The fourth stage is called vaikharé, which arises in the throat with intelligible meaning as sentences.
intelligible sentences heard as the Vedas. I am the sense object known as sound in the ether. I am the efforts which bring fruits to men, because only by those efforts do men continue to exist.   

TEXT 9

puëyo gandhaù påthivyäà ca tejaç cäsmi vibhävasau |

jévanaà sarva-bhüteñu tapaç cäsmi tapasviñu ||9||

TRANSLATION

I am the fragrance of the earth element, the heat in fire, the life in all entities, and the endurance in the tapasvé. 

COMMENTARY

I am the sense object of natural (existing before transformation) fragrance (puëyaù gandhaù) in the earth. The word ca is employed to indicate that the word puëyaù applies to all the other sense objects in all other elements as well. I am the energy in fire—the form (rüpa) which enables all things to be cooked and illuminated.4 The word ca indicates that in air I am the natural sense object known as touch, which gives pain on touching something hot.5 I am the life span of the living entities. I am the ability to endure the dualities such as heat and cold in the performers of austerities.

TEXT 10

béjaà mäà sarva-bhütänäà viddhi pärtha sanätanam |

buddhir buddhimatäm asmi tejas tejasvinäm aham ||10||

4 Form or rüpa is the sense object sustaining the element fire. Tejas is here regarded as equivalent to rüpa. 

5In this way all the five elements are covered. 
TRANSLATION

I am the eternal, original cause of all entities, O son of Påthä. I am the factor of discrimination in the intelligent and the ability to conquer in the powerful.

COMMENTARY

Know Me to be the one eternal seed of all moving and non-moving beings, not a different seed in each entity, and not a temporary object.6 There is a alternate meaning here: know that I am the seed of all things as I alone am the form of the pradhäna (the material cause of all bodies for the jévas). By this vibhüti, I maintain all things and they are nourished by that dependence. I am intelligence, the ability to distinguish what is valuable from what is worthless—in those having intelligence. I am confidence—the ability to conquer others and not be conquered by others—in those who have power.

TEXT 11

balaà balavatäà cähaà käma-räga-vivarjitam |

dharmäviruddho bhüteñu kämo ’smi bharatarñabha ||11||
TRANSLATION

I am the strength of the strong which is devoid of desire and excessive craving. I am that lust which is for producing offspring, O best of Bharata’s lineage.

COMMENTARY

Käma means desire for maintaining oneself and desire for

6 The Lord remains one entity in spite of pervading all entities.

material objects. Räga means that, after having attained one’s desired object, one still hankers for additional things. Another name for räga is excessive thirst for material enjoyment, which contaminates the consciousness. Strength devoid of käma and räga enables one to perform one’s prescribed duties properly. I am käma which is only for the purpose of producing offspring through one’s wife (dharma aviruddhaù kämaù).

TEXT 12

ye caiva sättvikä bhävä räjasäs tämasäç ca ye |

matta eveti tän viddhi na tv ahaà teñu te mayi ||12||
TRANSLATION

Know that all things in sattva, rajas and tamas come from Me. I am not dependent on them, but they are dependent on Me.

COMMENTARY

Having explained a little of His vibhütis, the Lord now explains them all in summary. 

Know that all the differing states of sattva, rajas, and tamas, which are situated as the cause of bodies, senses, and sense objects of the living entities, which permeate them as well, and which receive their respective powers from Me, arise from Me alone.  But I am not situated in them. I am not at all dependent upon them for My existence (na tu ahaà teñu). They are all dependent on Me for their existence (te mayi). 

TEXT 13

tribhir guëa-mayair bhävair ebhiù sarvam idaà jagat |

mohitaà näbhijänäti mäm ebhyaù param avyayam ||13||
TRANSLATION

The whole world, bewildered by the transformations of three guëas, does not know Me, possessed of unchanging spiritual qualities, who am untouched by all of the products of the guëas. 

COMMENTARY

Having shown His svarüpa which is the worthy object of meditation, distinct from His two energies (inferior and superior prakåti), the Lord in three verses explains the cause of ignorance of His svarüpa—attachment to the inferior energy.  

All the jévas of this universe, taking up forms of deva, asura, human and so forth (sarvam idaà jagat), have lost their power of discrimination (mohitam) by accepting bodies, senses and sense objects in accordance with their karmas. These items are made of sattva, rajas and tamas, the effects of My material guëas previously explained (ebhiù tribhiù guëa-mayaiù), and are subject to birth (bhävaiù) and transformation at every moment. In this condition, they are envious of Me, Kåñëa, the Lord of all beings, full of condensed knowledge and bliss, an ocean of infinite auspicious qualities. I never deviate from this nature (avyayam); I am untouched (param) by all the states of the jévas in the guëas (ebhyaù).  

TEXT 14

daivé hy eñä guëa-mayé mama mäyä duratyayä |

mäm eva ye prapadyante mäyäm etäà taranti te ||14||
TRANSLATION

My mäyä, made of the guëas, fit for the jéva’s pleasure, is hard to surpass, but those who surrender to Me alone can cross over this mäyä.

COMMENTARY

“But it will be very difficult to destroy the bewilderment caused by the three guëas, since mäyä, from which the guëas arise, is eternal.”

“This very astonishing, extraordinary mäyä (daivé) belongs to Me, the Lord of all things, the creator of unlimited universes full of inconceivable variety. Mäyä is called astonishing because it is an instrument in the creation of the astonishing, variegated, countless universes. Çruti says:

mäyäà tu prakåtià vidyän mäyinaà tu maheçvaram 
One should know prakåti or mäyä, and its master, the great Lord.  Çvetäçvatara Upaniñad  4.10

This mäyä is made of the three guëas (guëamayé), and is like a rope (guëa) made of three strands, because it binds the jévas very tightly. Therefore it is hard for the jévas to overcome (duratyayä). In terms of the analogy of the rope, this rope is impossible to untie. But though mäyä is such, it can be destroyed by devotion to Me. I am the Lord of all things, the controller of mäyä, and the ocean of affection for those who surrender to Me. Those who surrender to Me, Kåñëa, through association with My devotees, cross over this mäyä,  unsurpassable like an ocean (etäm), with no effort, as if it were a puddle of water left in the hoof-print of a cow. Having crossed the ocean of mäyä, they attain Me, their master, who am inclined to give them mercy and am filled with bliss. The word eva (only) indicates that they cannot cross over mäyä by surrender to others such as Brahmä or Çiva. The çruti similarly says tam eva viditvä atimåtum eti:  only by knowing Him, one surpasses death. (Çvetäçvatara Upaniñad 3.8) Similarly, the devas say to Mucukunda:

varaà våëéñva bhadraà te åte kaivalyam adya naù 

eka eveçvaras tasya bhagavän viñëur avyayaù 
All good fortune to you! Now please choose a benediction from us—anything but liberation, since only the infallible Supreme Lord, Viñëu, can bestow that. SB 10.51.20 

Çiva says to Ghaëöäkarëa:

mukti-pradätä sarveñäà viñëur eva na saàçayaù
Without doubt, Viñëu alone gives liberation to all.   Padma Puräëa 6.253.176

TEXT 15

na mäà duñkåtino müòhäù prapadyante narädhamäù |

mäyayäpahåta-jïänä äsuraà bhävam äçritäù ||15||
TRANSLATION

The falsely intelligent, consisting of the foolish humans who think that I am a material being, the fallen humans who absorb themselves in material knowledge, the speculators who come to wrong conclusions about God, and the demons who think that I have no form and qualities, do not surrender to Me.

COMMENTARY

“If those who surrender to You attain liberation, why others, even learned persons, do not surrender to You?”

“Those who know the meaning of scripture (kåtinaù), but are evil (duñ), those who misuse knowledge, do not surrender to Me. The çruti says:

avidyäyäm antare vartamänäù

svayaà dhéräù paëòitaà manyamänäù 

dandramyamäëäù pariyanti müòhä

andhenaiva néyamänä yathändhäù  
Though internally they are ignorant, they think that they are learned. These fools wander about in confusion like blind men leading other blind men. Kaöha Upaniñad 1.2.5

These are of four types. Under the influence of mäyä, one type, the foolish (müòhäù), absorbed completely in material activities, think that I, Viñëu, am like Indra, attainable by pious actions, and that I am like the jévas, controlled by karma. Under the influence of mäyä, others, called the lowest of men (narädhamäù), though attaining the status of the highest of humans by being born in a high family such as that of a brähmaëa, become the lowest of men by exclusive absorption in materialistic, poetic works.  

nünaà daivena nihatä ye cäcyuta-kathä-sudhäm 

hitvä çåëvanty asad-gäthä puréñam iva viò-bhujaù 

Such persons are condemned by the supreme order of the Lord. Because they are averse to the nectar of the activities of the Supreme Personality of Godhead, they are compared to stool-eating hogs. They give up hearing the transcendental activities of the Lord and indulge in hearing of the abominable activities of materialistic persons.  SB 3.32.19

Others, such as those following Säìkhya, have their knowledge stolen by mäyä. Though I am shown in the scriptures to be endowed with such qualities as omniscience, omnipotence, creatorship, and giving liberation, these persons, not surrendering to Me, instead imagine that material prakåti (mäyä) is the creator of everything and the bestower of liberation. They create hundreds of fraudulent, illogical philosophies under the influence of mäyä alone.  

Under the influence of mäyä, others take shelter of the demonic mentality and propound the theory of an entity which is consciousness itself, without qualities, form,  activities or thoughts. With their arrows, these demons pierce My body which gives everyone else bliss. Similarly, these persons try to break My body using logic, with statements such as “God has no qualities,”  even though My body is famous in the scriptures as being eternal and conscious. The manifestations of such intelligence are caused by mäyä7  
7 The four types enumerated here are: those who think God has a material body, such as those following the path of karma; those who do not believe in God at all and just engage in material pursuits; those who think God is prakåti, such as the Säìkhya philosophers; and those who think that God is impersonal, such as the Advaitins. This last sentence of the commentary gives the answer to the question asked at the beginning of the commentary for this verse. 

TEXT 16

catur-vidhä bhajante mäà janäù sukåtino ’rjuna |

ärto jijïäsur arthärthé jïäné ca bharatarñabha ||16||
TRANSLATION

Four types of religious persons worship Me, O Arjuna:  the sufferer, the inquirer, the enjoyer and the jïäné.

COMMENTARY

“Then who surrenders to You?”

Those who are actually learned (sukåtinaù), who engage in their designated activities according to varëäçrama, and have love for Me alone, worship Me.8 They are of four types. Some are afflicted by disaster (arthaù), such as pain from enemies. They desire to eliminate that suffering. Gajendra is an example of this type.  Others desire knowledge of the nature of ätmä distinct from the body (jijïäsuù). Çaunaka is an example of this type. Others desire wealth such as kingdom (arthärthé). Dhruva is an example of this type. The jïäné already knows his self as ätmä, the part (çeña), and Me as Paramätmä, the shelter of the part (çeñé).  Çuka is an example of this type.  Of these, the first three are called sakämaù, having desires. The jïäné however is niñkäma, without desire. The inquisitive type is placed between the sufferer and the desirer of wealth in the sequence in the verse because of hope that these two types will develop inquisitiveness in the future. 

8 It would appear that these four types are neither pariniñöhita devotees, nor saniñöha devotees. But they progress after many births to being pariniñöhita devotees.   
TEXT 17

teñäà jïäné nitya-yukta eka-bhaktir viçiñyate |

priyo hi jïänino ’tyartham ahaà sa ca mama priyaù ||17||
TRANSLATION

Of these four types, the jïäné, who is constantly engaged in thinking of Me, who is practicing pure bhakti, is the best. This jïäné loves only Me, and I love only him. 

COMMENTARY

Among these four, the jïäné is considered the best. He is the best because he is nitya-yuktaù and eka-bhaktiù. Having given up desires such as getting relief from suffering, getting wealth or getting knowledge of ätmä, he is serving Me constantly (nitya-yukta). The others engage in service as long as they attain their desires. The jïäné has unmotivated devotion only to Me (eka-bhaktiù). The others engage in devotion to Me because I fulfill their desires. Therefore the jïäné is the best. 

I am the object of love for the jïäné.  He, immersed in the nectar ocean of love for Me, does not seek anything else. The word atyartha (excessively) indicates that he limits himself only to love of Me, since I am endowed with qualities like omniscience and unlimited powers, which no one can completely describe. And this jïäné is the object of affection for Me, according to the rule ye yathä mäm prapadyante: as they surrender to Me I respond accordingly. (BG 4.11)  I also am limited to loving only him. 

TEXT 18

udäräù sarva evaite jïäné tv ätmaiva me matam |

ästhitaù sa hi yuktätmä mäm evänuttamäà gatim ||18||
TRANSLATION

They are all exalted, but the jïäné is My soul, because he remains firmly fixed in devotion to Me, taking Me as the highest goal. That is My opinion. 

COMMENTARY

“Then the first three types of worshippers do not have affection for You?”

No, it is not so. I have said the jïäné holds Me exceedingly dear.  They are all generous in giving Me love (udäräù). Amara Koça says that udära means generous or great. They who, worshipping Me, receive from Me the objects of their material desires, which I desire to give, generously offer to Me their affection as a devotee.  Certainly I also hold dear that person who gives so much to Me.  

The jïäné however is My very life and soul. That is My opinion. This is because (hi) that jïäné has offered his mind to Me (yuktätmä), without desiring anything else other than Me. He is unable to remain even for a fraction of a second without Me because of his extreme affection. He remains firmly convinced (ästhitaù) that I alone am the highest object to be achieved (anuttamäà gatim). I also cannot remain for a fraction of a second without such a person.  In that way, he is My very ätmä.  

One cannot propose that in this verse the Lord says that He is non-different from the jéva who has become a jïäné, because this is not the goal of worship for this jïäné. As well, there are no statements showing this result for any of the four types of worshippers. As well, there are contrary statements made elsewhere of difference between jéva and the Lord even in the state of liberation. The jïäné is called My ätmä only because of My extreme affection for him. This is similar to saying out of affection, “Bhadrasena is my very self.” Others say that ätmä means “mind” in this verse. In that case the sentence would mean, “My mind thinks of him constantly.”

TEXT 19

bahünäà janmanäm ante jïänavän mäà prapadyate |

väsudevaù sarvam iti sa mahätmä su-durlabhaù ||19||
TRANSLATION

A person of the other three types, becoming a jïäné after many births, attains Me through devotee association. He understands that Kåñëa is everything. His mind is attached only to Me. Such a person is very rare. 

COMMENTARY

“What is the final position of these three types of devotees?” 

These three, being My devotees, by the power of performing bhakti to Me, after experiencing the highest happiness possible from material pleasures for many lives, finally in one birth find these pleasures distasteful. By association with saintly persons who know My svarüpa, they then gain knowledge of My svarüpa (jïänavän) and surrender to Me. It is understood that they also attain Me. 

What is the form of such a person’s knowledge? He understands that Kåñëa, the son of Vasudeva, is everything: all things in existence depend on Kåñëa for their manifestation and for their continued existence in those forms. What is  dependent for its form and continued existence on Him, is designated as Himself. Similarly it is pointed out in the Chändogya Upaniñad, that präëa is designated as the voice and eye, because those things are all dependent on präëa for preservation of their forms.  

na vai väco na cakñüàñi na çroträëi na manäàséty äcakñate präëä ity eväcakñate präëo hy evaitäni sarväëi bhavati
One does not call this a voice, an eye, an ear or a mind.  They are all called präna. Präëa alone is all these things.   Chändogya Upaniñad 5.1.15

Since all things in existence are pervaded by Väsudeva, Väsudeva is everything.9 Arjuna will also say later sarvaà samäpnoñi tato ’si sarvaù: You cover everything and therefore You are everything. (BG 11.40)  

Such a person, after destroying all material desires, and aspiring only for Me, having generously dedicated his soul to Me, and offering his very self to Me (mahätmä), is very rare even among millions of jïänés. Such a person in knowledge (jïänavän) should be understood to be the same as the person described in verse 17 with the words priyo hi jïänino ’tyartham: the jïäné holds Me extremely dear.

9 Väsudeva is everything in the sense that everything is dependent upon Him.  By His powers he pervades everything. One should not interpret the statement to mean that only Brahman is real, and everything else is false. 

TEXT 20

kämais tais tair håta-jïänäù prapadyante ’nya-devatäù |
taà taà niyamam ästhäya prakåtyä niyatäù svayä ||20||
TRANSLATION

Those who have become foolish because of their many desires worship various devatäs, adopting various rules under the control of their individual desires.

COMMENTARY

It has just been stated that even those who worship Me with material desires become liberated by the power of devotion to Me.  But those who worship devatäs because of desire for immediate happiness continue to take birth. This is explained in four verses.  

With various desires, such as desire for relief from suffering, they become devoid of intelligence (håta-jïänäù), thinking that the sun-god and others can quickly destroy sickness or other problems, but that Viñëu cannot. Håta-jïänäù means people who have lost all intelligence. They thus worship the devatäs. They follow particular rules (taà taà niyamam) controlled by their individual impressions (prakåtyä svayä). This means that their impressions are such that it makes them opposed to surrendering to Me.

TEXT 21

yo yo yäà yäà tanuà bhaktaù çraddhayärcitum icchati |

tasya tasyäcaläà çraddhäà täm eva vidadhämy aham ||21||
TRANSLATION

I give those persons firm faith in those devatäs whose forms they desire to worship faithfully.

COMMENTARY

I alone, being the Supersoul in all beings, having great powers, and, desiring the benefit of all creatures, produce their faith in various devatäs. I inspire them to worship those devatäs, and bestow the respective results of the worship of each devatä. The devatäs do not have the power to do this. This is expressed in two verses. 

A person desiring freedom from distress or other things desires to worship with faith My body (tanum) in the form of devatäñ like the sun-god. I alone (aham eva), and not the particular devatä, produce in such a person firm (acaläm) faith in that particular devatä (täm), rather than faith in Myself. The çrutis also state that the various devatäs are also forms of the Lord’s body:

ya äditye tiñöhaty ädityäd antaro yam ädityo na veda yasyädityaù çaréram 
He is the Lord who, different from the sun god, is situated within the sun-god, whom the sun-god does not know, and who is the body of the sun-god. Båhad Äraëyaka Upaniñad  3.7.9

TEXT 22

sa tayä çraddhayä yuktas tasyärädhanam éhate |

labhate ca tataù kämän mayaiva vihitän hi tän ||22||
TRANSLATION

Endowed with the faith given by Me, that person worships the devatä, and attains his desired objects, which are actually given only by Me. 




  COMMENTARY

With that faith, he performs (éhate) worship of the devatä. He attains results mentioned previously (destruction of suffering etc.) which are actually produced only by Me, because he worships a devatä who arises from My body. Even though such a worshipper does not have proper knowledge that the devatä arises from Me, I give him the results, since I consider that such faith in the devatä is (indirectly) faith in My form. 

TEXT 23

antavat tu phalaà teñäà tad bhavaty alpa-medhasäm |

devän deva-yajo yänti mad-bhaktä yänti mäm api ||23||

TRANSLATION

The results obtained by these foolish persons are temporary. Those who worship devas attain the devas, and those who worship Me attain Me.

COMMENTARY

“Well, if the devatäs are Your bodies, then worshipping them should yield the same result as worshipping You directly.”

Those who have scant intelligence (alpa-medhasäm) and worship devatäs, considering only the particular devatä, not understanding that the devatä is My body, obtain only scant, temporary results. Those who worship the devatä with the understanding that the devatä is My body (not being of scant intelligence) obtain infinite, eternal results. This is because the worshippers of the devatäs go to the devatäs who have limited enjoyment and limited life span. But My devotees attain Me and attain infinite, indestructible results, from worshipping Me, who am endowed with eternal, infinite form, qualities and powers. Great difference in the results of worship is indicated. 

TEXT 24

avyaktaà vyaktim äpannaà manyante mäm abuddhayaù |

paraà bhävam ajänanto mamävyayam anuttamam ||24||

TRANSLATION

The unintelligent think that the impersonal ätmä has manifested an illusory form as Myself. They do not know My transcendental existence with form and activities, which is eternal and most excellent.

COMMENTARY

How worthless are those who worship devatäs instead of Me!  They have no intelligence because, though knowing the Upaniñads, they have no devotion to Me, and consequently they will never understand My true nature. 

People devoid of understanding My true nature (abuddhayaù), consider that I have attained a material form by which I am visible to the senses, since I am not perceptible to the senses, being ätmä which is revealed only by ätmä. They say that I have been born to Devaké with a material body through Vasudeva by sättvika-karma, like any king’s son, because they do not know My supreme nature (bhäva) which is eternal and incomparable. This is because of their lack of association with devotees who know about Me.

Mediné says:

bhävaù sattä svabhäväbhipräya-ceñöätma-janmasu  

kriyä-lélä-padärtheñu vibhüti-budha-jantuñu 
Bhäva means existence, nature, intention, effort, self, birth, actions, pastimes, object, power, a wise man, and a creature. 

Devoid of devotion to Me, they do not understand My nature with form, qualities, birth and activities which is above mäyä (paraà bhävam). They do not understand that I am supreme (anuttamam) and eternal (avyayam). Instead, they think that I have an ordinary, temporary form made of matter like the material bodies in this world.

The form of the Lord is completely knowledge and bliss.  Vijïänam änandaà brahma: the Lord is knowledge and bliss. (Båhad Äraëyaka Upaniñad 3.9.28) His multitude of qualities is similar to His form. Ananta-kalyäëa-guëätmako ’sau: He is endowed with infinite auspicious qualities. (Viñëu Puräëa 6.5.84)  His birth is just an appearance. ajo ’pi san avyayätmä: though I am born, I am eternal. (BG 4.6) Though invisible, He is inclined to appear visibly out of mercy to those who worship Him:

na çakyaù sa tvayä drañöum asmäbhir vä båhaspate 

yasya prasädaà kurute sa vai taà drañöum arhati 
O Båhaspati, He cannot be seen by you or us, but that person to whom He gives mercy can see Him.   Mahäbhärata 12.323.18

TEXT 25

nähaà prakäçaù sarvasya yoga-mäyä-samävåtaù |

müòho ’yaà näbhijänäti loko mäm ajam avyayam ||25||
TRANSLATION

Being covered by My bewildering power of mäyä, I am not visible to all these people. The foolish do not know Me, who am without birth and unchanging in qualities.

COMMENTARY

“The non-devotees, as well as the devotees, cause Your appearance in this world. How is it then that You are visible only out of mercy to the devotees?”

I, filled with eternal knowledge and bliss, endowed with infinitely auspicious qualities and activities, am visible to the devotees. But I am not visible to any of the non-devotees at all, because I am covered by yoga-mäyä—by mäyä engaged in (yoga) bewildering those who are opposed to Me.10  It is said:
mäyä-javanikäcchanna-mahimne brahmaëe namaù11

I offer my respects to the Supreme Lord whose glory 
10 Yoga means “that means by which something becomes possible.”  Here yoga-mäyä means “that energy by which bewilderment of the materialists takes place.”  In chapter 9, Baladeva defines yoga as that which makes the impossible possible in relation to the Lord’s acintya powers. Thus the word yoga-mäyä can be used to indicate the material mäyä or the spiritual mäyä according to the context. 

11 ätma-dyota-guëaiç channa-mahimne brahmaëe namaù  is found in SB 10.10.33.   mäyä-javanikäcchannam  ätmänaà kälam éçvaram is found in SB 10.84.23.
is covered by the curtain of mäyä.

These people (ayaà lokaù), bewildered by mäyä (müòhaù), do not know Me, though I am praised by Brahmä and Çiva and have powers beyond men and devatäs. What type of person am I? I am the person who has no birth. This is because I am also without change (avyayam): My form, powers, omniscience and other qualities are unchanging in their natures. 

TEXT 26

vedähaà samatétäni vartamänäni cärjuna |

bhaviñyäëi ca bhütäni mäà tu veda na kaçcana ||26||
TRANSLATION

I know all things in the past, present, and future, Arjuna, but no one knows Me.

COMMENTARY

“If You are covered by mäyä, then like a jéva, You will also have the fault of ignorance.”

“I am not at all corrupted by mäyä who is subservient to Me, who arises from My powers, and who serves Me from a distance by acting as a screen. Therefore I continue to know everything.  No one knows Me, since even among millions of jïänés, one who knows Me is very rare.”
TEXT 27

icchä-dveña-samutthena dvandva-mohena bhärata |

sarva-bhütäni saàmohaà sarge yänti parantapa ||27||
TRANSLATION

Since the beginning of creation, all living beings have been intensely bewildered by ignorance caused by duality arising from like and dislike, continuing from previous lives.

COMMENTARY

“Why is it that the person who knows You is very rare?”

“From their very creation, all living entities become completely bewildered. Why? They are bewildered by the illusions of dualities concerning respect and disrespect, happiness and distress, woman and man. “If I am treated well, I will be happy. If I am treated with disrespect, I will feel sad.” “This is my wife”. “This is my husband.” Absorbed in such illusory conceptions, they become bewildered. What type of illusion is this? The bewilderment arises in this life by impressions of attachment and hatred, which existed in the previous lives (icchä-dveña-samutthena).  Icchä means attachment or räga. Since all living beings are bewildered in this way, one who knows Me is very rare.

TEXT 28

yeñäà tv anta-gataà päpaà janänäà puëya-karmaëäm |

te dvandva-moha-nirmuktä bhajante mäà dåòha-vratäù ||28||
TRANSLATION

But those whose sins have been destroyed by actions pleasing to the great souls, who are free of this ignorance arising from duality, worship Me with determination.

COMMENTARY

“It appears that no one will manifest devotion to You at all, from Your statement in the last verse, since every living entity is bewildered.” 

“Those who have attained destruction of their sins (anta-gataà päpam) through the fortunate, merciful glance of the great souls, those who have performed pleasing actions (puëya-karmäëäm) which gained the mercy of the great souls, worship Me. With steadiness (dåòha-vratäù), attained by association with great souls, they, being freed from the illusion of dualities, having attained true knowledge of Me, worship Me.

Regarding the role of the great devotees, the småti says:

viñëor bhütäni bhütänäà pävanäya caranti hi 
The servants of Viñëu wander about in this world in order to purify the living entities.  SB 11.2.28

The word puëya means “pleasing” according to Amara Koça.

TEXT 29

jarä-maraëa-mokñäya mäm äçritya yatanti ye |

te brahma tad viduù kåtsnam adhyätmaà karma cäkhilam ||29||
TRANSLATION

Those striving for freedom from birth and death, who take shelter of Me, know the jéva, the impressions which stick to the jéva, and the force of karma upon the jéva. 

COMMENTARY

Thus, it has been stated that the three types of devotees with desires (sakäma devotees) having experienced material pleasures, surrender to Me and attain Me, whereas the devotees of the devatäs continue to take birth. There is also another type of sakäma bhakta. That is stated in this verse. 

Desiring only freedom from birth and death, they make efforts to engage in worshipping My deity form (mäm äçrityä), by offering respects and other actions to Me. They know the famous Brahman (jéva) along with things connected to it (kåtsnam). They know about the impressions which cause the jéva to act (adhyätmam) and all about karma (the results of his actions). The words Brahman, adhyätma and akhilam karma and the words mentioned in the next verse will be explained in the next chapter by the Lord.  

By worshipping My form, they realize the objects of realization (Brahman, adhyätma, karma etc.), and attain liberation, but they do not bring Me under control or become objects of My affection. That is the indication of the verse. The småti says:

sakåd yad-aìga-pratimäntar-ähitä mano-mayé bhägavatéà dadau gatim 
If even only once or even by force one brings the form of the Supreme Personality of Godhead into one’s mind, one can attain liberation by the mercy of Kåñëa. SB 10.12.39

TEXT 30

sädhibhütädhidaivaà mäà sädhiyajïaà ca ye viduù |

prayäëa-käle ’pi ca mäà te vidur yukta-cetasaù ||30||
TRANSLATION

Those who know Me, along with the gross material  bodies of the Jévas, the universal form, and My presence in sacrifice, being fixed in knowledge, will know Me even at the time of death. 

COMMENTARY

That knowledge attained by their service to Me is never destroyed.

Those who know Me along with the gross material  bodies of the Jévas (adhibhüta), the universal form (adhidaiva), and Paramätmä (adhiyajïa), through the association of devotees, know Me even at the time of death. They are not like others who, being confused at that time, forget Me. 

My devotees of five types12 know Me in truth and they cross over My mäyä. This has been described in the seventh chapter.

12 The fifth type of devotee is mentioned in verse 29:  the desirer of liberation.

