Chapter 9

çré-bhagavän uväca

idaà tu te guhyatamaà pravakñyämy anasüyave |

jïänaà vijïäna-sahitaà yaj jïätvä mokñyase 'çubhät ||1||

1.  The Lord said: I will speak to you, who have no envy, the most secret knowledge, bhakti, along with realization of Me, knowing which you will be freed from suffering.

In the ninth chapter the Lord speaks of His supreme powers which cause astonishment and incite bhakti and as well speaks of the great excellence of His devotee.

Having stated in the seventh and eighth chapters that He, the Lord of all beings, filled with knowledge and bliss, a treasure house of unlimited auspicious qualities, is easily attained by pure bhakti, in this chapter He speaks of His powers (aiçvarya) which inspire devotion (uddépaka), and the strength of that devotion. He begins by praising that bhakti in three verses. 

This knowledge, jïäna, refers only to bhakti in the form of singing My glories and other devotional activities, since it is also referred to as dharma in verses 3, since the actions of bhakti such as kértana arise from the cit çakti (knowledge energy) of the Lord, and since jïäna literally means that by which something is known.
   This is the most secret knowledge. The knowledge of the ätmä distinct from the body taught in the second and following chapters is secret. The knowledge of My powers taught in the seventh and eighth chapters is more secret, but what will be taught in the ninth and the chapters following, knowledge which is pure bhakti, is the most secret.  I will speak this pure bhakti unto you along with the final result, realization of Me (vijïänam).  I speak to you who are devoid of seeing fault in My qualities (anasüyave), who do not see fault in Me.  I teach My confidential topics which are hard to understand only out of compassion, but others will criticize, saying “You are praising yourself by explaining your powers.”  You are free of that fault.  Knowing this bhakti, you will be liberated from saàsära (açubhät).  
räja-vidyä räja-guhyaà pavitram idam uttamam |

pratyakñävagamaà dharmyaà susukhaà kartum avyayam ||2||

2. This is the highest type of bhakti, the most secret type of bhakti, the most purifying of all methods, which is directly realized, the highest dharma, easy to execute, and eternal.

This is the king of all types of knowledge such as çäëòilya vidyä, vaiçvänara vidyä, dahara vidyä.
  This is the king of secrets, the king of secret matters concerning the real nature of the jévätmä and other items.  This secret knowledge takes the form of bhakti.  As in the usage raja dantä (front teeth: king of teeth), there is reversal of the normal order of the elements of the compound word.
  This is permitted according to the rule räja-dantäditväd. (Päëini 2.2.31) 
The Lord analyses this knowledge further in order to teach its nature.  It is supremely pure (uttamam pavitram), because it destroys all sins including the subtle body.
  It is said:
aprärabdha-phalaà päpaà küöaà béjaà phalonmukham 

krameëaiva praléyante viñëu-bhakti-ratätmanäm 

Sins in the form of aprärabdha, küöa, béja and prärabdha
 are gradually destroyed for the person engaged in bhakti to Viñëu.    Padma Puräëa

In the above verse, the word kramena indicates that the sins are destroyed in the manner of piercing a hundred leaves.  As a needle pierces one leaf at a time in a pile of leaves, so bhakti will destroy karmas one at a time, though in appearance or in verbal expression, it may seem to occur all at once. 

This knowledge, bhakti, has its object of understanding (avagamam) directly perceived (pratyakña).  I, the Supreme Lord, the object of understanding, make My appearance in direct perception, arising from methods such as hearing.   The author of Vedänta says prakäçaç ca karmaëy abhyäsät: the Lord is revealed through constant repetition of devotional actions.   (Vedänta Sütra 3.2.26)
This knowledge is faithful to righteous works, dharma (dharmyam):  it is constantly nourished by righteous acts such as service to guru. The çruti says äcäryavän puruño veda:  the man who has a guru knows the Lord.   (Chändogya Upaniñad 6.14.2)
The process is easy to execute and complete (susukham kartum), just by performing acts like hearing or offering tulasé leaves and water drops to the Lord.  It is avayayam (indestructible), existing even in liberation, continuing after mokña.

Later the Lord will say bhaktyä mäm abhijänäti: one knows Me by devotion. The other processes such as karma yoga do not have these qualities.
  Therefore this is called the king of all knowledge. 
There is another interpretation.  Räja vidyä and räja guhyam mean knowledge belonging to the kings and secret belonging to the kings.  This knowledge belongs to persons like kings who are generous and compassionate, and thus consider even heaven insignificant. It is not the knowledge of those with selfish hearts worshipping devatäs with desire for quick gain of sons or wealth.  Just as kings do not keep their treasures secret but attentively keep their personal mantras secret, so the devotees should keep this knowledge secret with great care, though they do not keep other types of knowledge secret. The rest of the interpretation would be the same as above. 
açraddadhänäù puruñä dharmasyäsya paraàtapa |

apräpya mäà nivartante måtyu-saàsära-vartmani ||3||

3.  O afflicter of enemies, those who do not have faith in this bhakti do not attain Me and remain fixed on the path of transmigration and death. 
“But if this process is so easy to follow, then no one would remain in the material world.”

Dharmasya in the genitive case stands for the accusative case.  Those who do not accept with firm faith (açraddadhänäù) dharma in the form of devotion to Me, though its strength is well known in the scriptures, because they think that the statements of scripture are exaggeration, do not attain Me, even though they perform other practices to attain Me while ignoring bhakti.  They remain completely (nitaräm vartante for nivartante) on the path of saàsära, which brings about repeated death (måtyu saàsära vartmani).

mayä tatam idaà sarvaà jagad avyakta-mürtinä |

mat-sthäni sarva-bhütäni na cähaà teñv avasthitaù ||4||

4.  I pervade this whole universe by My form invisible to material eyes. All entities are dependent on Me, but I am not dependent on them.
The Lord then speaks of His remarkable powers which stimulate devotion to Him. This whole universe is pervaded (tatam) by Me (I am in everything), whose svarüpa (murtinä) cannot be not grasped by the material senses (avyakta), in order to maintain and regulate it.  And though I am in everything and maintain and regulate everything, all moving and non-moving entities are simultaneously situated within Me. This means their existence is dependent on Me. And I am not situated in all of these living entities: I am not dependent on them. What is said here is that, taking the role of the paramätmä (antaryämé of the universe), which is My expansion, entering within the universe, I control and support it.

In this vein, the çruti says yaù påthivyäà tiñöhat: He is situated in the earth. (Båhad Äraëyaka Upaniñad 3.7.3)  The Lord will say later in the Géta viñöabhyäham idaà kåtsnam: I pervade this whole universe.  (BG 10.42)
na ca mat-sthäni bhütäni paçya me yogam aiçvaram |

bhüta-bhån na ca bhüta-stho mamätmä bhüta-bhävanaù ||5||

5. And the living beings are not in Me. See the inconceivable power of My body. My mind, I maintain them and protecting them, is not in them. 

“But it would be very tiring for You to carry such a heavy burden as the universe.”
“The things created by Me are not within Me like water in a pot. (na ca mat sthäni bhüöäni)”
“But in the previous verse You said that everything was situated in You (mat sthäni sarva bhütäni) and in this verse You contradict this by saying everything is not in You (na ca mat sthäni bhütäni).”  
“Understand (paçya) that this is My extraordinary yoga (yogam aiçvaryam).” 
Yoga means “the means by which something very difficult to accomplish is accomplished.” Yoga thus refers here to the Lord’s body endowed with inconceivable çakti, whose quality is that His every desire is fulfilled without effort (satya saëkalpatä çakti).  The Lord then clarifies the issue.  
“I maintain and protect all beings (bhüta bhåt) but am not situated in or mixed with them at all, because My mind (mama ätmä) carries out their welfare (bhüta bhävaëaù). I maintain and protect them by My extraordinary yoga, by My satya saëkalpatä çakti. I do not have to utilize My body to do this.”

 The çruti confirms this:
etasya vä akñarasya praçäsane gärgi süryäcandram asau vidhåtau tiñöhata etasya vä akñarasya praçäsane gärgi dyäv äpåthivyau vidhåte tiñöhataù 
By the command of that imperishable, O Gärgi, sun and moon remain in their positions. By the command of that imperishable, O Gärgî, heaven and earth remain in their positions.   Båhad Äraëyaka Upaniñad 3.8.8
Though the Lord’s mind is non-different from His body, one makes practical distinctions through the power of viçesä, as one does in statements such as “Being exists.”

yathäkäça-sthito nityaà väyuù sarvatra-go mahän |

tathä sarväëi bhütäni mat-sthänéty upadhäraya ||6||

6. Please understand that just as the wind, situated in the ether, goes everywhere by My support, so all beings are supported by Me alone. 

The continued existence and functioning of all moving and non-moving entities depends on My will. The Lord gives an example. 
The great air which cannot support itself, situated in the great ether which also cannot support itself, moves everywhere.  Since they have no supporting power of their own, their existence is enabled by My will alone, and movement takes place through the paramätmä within.  This is understood from the çruti: yad bhéñä vätaù pavate: out of fear of the Lord, the wind blows. (Taittiréya Upaniñad 2.8.1)  Just as the air exists and moves in the ether by My will, understand that all beings are situated in Me (mat sthäni), maintained and controlled only by My will alone, while I am not affected by them.  If I did not do this, all the elements such as ether would be destroyed.
 
sarva-bhütäni kaunteya prakåtià yänti mämikäm |

kalpa-kñaye punas täni kalpädau visåjämy aham ||7||

7.   O son of Kunté, all things will enter My prakåti at the time of destruction. At the time of creation, again I create everything. 

It has just been stated that the maintenance of all beings takes place by the will of the Lord alone.  Now the Lord speaks about creation and destruction of all entities.
O son of Kunté, at the time of Brahmä’s death, all beings enter My prakåti by My will alone.   They merge in Me, who am the cause of prakåti (mämikäm). Again at the time of creation, I create them with all varieties by My will alone. This is expressed by the çruti:  bahu syäm: may I become many. (Taittiréya Upaniñad 2.6).
prakåtià sväm avañöabhya visåjämi punaù punaù |

bhüta-grämam imaà kåtsnam avaçaà prakåter vaçät ||8||

8.  Being situated in prakåti, which belongs to Me, I create again and again all the entities, according to their previous impressions, beyond their control, by My will. .

Situated in My prakåti made of the three guëas, transforming prakåti into mahat tattva and the other elements by My will alone, in different cycles of time I create the four types of living beings.
 How does this take place? It takes place by the power of impressions of previous karmas (prakåteù vaçät), beyond their power (avaçam), that is, by the will of the Lord, who has inconceivable çakti and detachment from all of that.  Though I do this, I have no contact with prakåti at all, nor do I feel exhaustion at all from doing it. 
na ca mäà täni karmäëi nibadhnanti dhanaàjaya |

udäsénavad äsénam asaktaà teñu karmasu ||9||

9. O conqueror of wealth, these actions do not bind Me, who am situated almost indifferently, uncontaminated by these acts.

“Well, inequality in the matter of creation and maintenance will bind even You, because of Your acts of injustice.”

“This is not so. The inequality seen in creation and maintenance does not contaminate Me with the quality of injustice.” The Lord explains the reason by describing Himself. “Previously incurred karmas alone are the causes of different bodies such as deva, human or animal for these jévas. I am neutral to their unequal karmas (udäsénavad). Those karmas cannot attribute to Me the fault of injustice (asaktam). The author of Vedänta says vaiñamya-nairghåëye na säpekñatvät tatha hi darçayati: the Lord has no partiality or cruelty, because the pleasure and pain suffered by the living beings is caused by their karmas, so the scriptures declare. (Vedänta Sütra 2.1.35)  Since complete neutrality would forbid any sense of doership to the Lord, the Lord says He is “as if” neutral (udäséna vad).”
mayädhyakñeëa prakåtiù süyate sa-caräcaram |

hetunänena kaunteya jagad viparivartate ||10||

10.  By My direction, prakåti gives rise to the universe of moving and non-moving entities. By this cause, O son of Kunté, the universes appears again and again.

The Lord further expounds this idea.  Glanced upon by Me, the Lord of all, the controller of prakåti, whose every wish is fulfilled, in accordance with the previous karmas of the jévas (mayä adhyakñena), prakåti creates the universe of moving and non-moving beings. By this cause (anena hetunä), by My glance which considers the jévas’ positions according to previous karmas, this universe appears again and again, O son of Kunté!  

The çrutis also say:

vikära-jananém ajïäm añöa-rüpäm ajäà dhruväm 

dhyäyate’dhyäsitä tena tanyate preritä punaù  

süyate puruñärthaà ca tenaivädhiñöhitä jagat 

One meditates on prakåti, which produces changes, which is ignorance, of eight forms, unborn and fixed.  Ordered, expanded and inspired by the Lord, prakåti again creates the universe and goals for humans, under His direction alone.    Mantrika Upaniñad 4

Being the doer and being neutral are not contradictory because the Lord rules by proximity only.  The småti says: yathä sannidhi-mätreëagandhaù kñobhäya jäyate:  it is just like fragrance which causes agitation by closeness. (Viñëu Puräëa 1.2.30)  Prakåti is dependent on My control alone. Without Me, she does not have the power to do anything. In the absence of the authority of the king on his throne, his ministers do not have the power to carry out actions.
avajänanti mäà müòhä mänuñéà tanum äçritam |

paraà bhävam ajänanto mama bhüta-maheçvaram ||11||

11. The fools deride Me, the Lord of all beings, in this eternal human form, not knowing it is My original spiritual form, pure brahman, higher than all else. 

“Why do people not worship You, who have such great power?”
“Fools despise Me, the one master of all universes (bhüta maheçvaram), omniscient and most compassionate, whose every desire is fulfilled.”  The Lord describes how they deride Him.  “They treat Me with contempt, thinking that I, who am eternally identical with My spiritual form (tanum açritam) which is fixed in a human form and endowed with human acts (mänuñém), am just an ordinary man with great puëya like other princes.” 
The human body is indeed made of the five material elements, but the body of God is not like that.  This is stated in the çruti:  

sac-cid-änanda-rüpäya kåñëäya 
I offer my respects to Kåñëa, whose form is eternity, knowledge and bliss.
Gopäla Täpané Upaniñad 1.1

tam ekaà govindaà sac-cid-änanda-vigraham 
I satisfy with prayers that one Govinda whose body is eternity, knowledge and bliss. Gopäla Täpané Upaniñad 1.33
They act in this way because of their association with people who are in deep ignorance, and because of lack of association with persons (devotees) worthy of praise by Brahmä and the devatäs.  What has happened to their intelligence such that have that they are described as fools?  They are described as fools because they do not know My uncommon (param) nature (bhävam).  They do not know that My human form is full of knowledge and bliss, that it controls everyone, and gives liberation.  
It should be understood that the phrase “taking shelter of a body (tanum äçritam)” is merely for bringing about practical distinctions arising through the potency of viçeña (rather than indicating actual duality between the Lord and his body, or that brahman assumes a material body.)  
It is said that the form which appeared in the delivery room, as the son of Vasudeva, the Lord of Dvärakä, was His real form because of having four arms, and that the form that appeared when He went to Vraja was a human form, since it had two hands. This argument arises from lack of attention to the real meaning as in the case of the interpretation of the phrase babhüva präkåtaù çiçuù: He became an ordinary baby. (SB 10.3.46) (Thus they claim He actually took shelter of material human form.)  From statement mänuñéà tanum äçåitam (in the context of this sentence), and from the later statement of Arjuna to Kåñëa in which he calls his four armed form human as well (dåñövedaà mänuñaà rüpam), after praying to see Krsna in His four-handed form, it is concluded that Kåñëa’s human form (whether two-handed or four handed) is spiritually fixed as part of Himself.  In that sense it is described that His body is human in appearance.  Confirming this, the Viñëu Puräëa says yaträvatérëaà kåñëäkhyaà paraà brahma naräkåti: (the Yadu dynasty) in which the supreme brahman called Kåñëa appeared with human form. (Viñëu Puräëa 4.11.4)  The Bhägavatam says güòhaà paraà brahma manuñya-liìgam: the supreme brahman in its secret aspect has a human form. (SB 7.10.48)  
Also statements of God assuming human form are made because of the abundance of Kåñëa’s human-like actions. A king, though still human, because of his actions which are like those of a devä or lion, is called a devä among humans or a lion among humans.
  Thus the two handed and four handed forms of Kåñëa are designated as human for these two reasons.

One cannot determine Kåñëa as the supreme or human based upon having two or four hands. For instance, Kärtavérya, the enemy of Paraçuräma, had a thousand arms. That would be a deviation from the rule (that a two handed form is human and four hands makes God.) Rather, His status as vibhu caitanya, the supreme conscious entity, or His ability to generate and destroy universes, can be used to distinguish Him as God.  

Moreover the çruti also says that He remains with two hands. This two-armed form is never destroyed.
sat-puëòaréka-nayanaà meghäbhaà vaidyutämbaram 

dvi-bhujaà mauna-mudräòhyaà vana-mälinam éçvaram
This lord eternally has eyes like lotuses, has the complexion of a cloud, cloth like lightning, two arms, with flower garland and with fingers in the mudra of silence.   Gopäla Täpané Upaniñad 1.9
Because this statement shows that these qualities are eternal, when the Bhägavatam calls Him präkåtaù çiçuù, it means that the Lord appears in His own original (prakåti) form as a baby, in His svarüpa, not in a material form.
 Just as there are many colors in one vaidürya jewel, so in the one Lord, the two-handed and other forms are simultaneously present and eternal.  These are worshipped according to ones preference. Imagining that these forms are created just to appease the devotees and that they are created constantly for that purpose is hereby defeated.  
moghäçä mogha-karmäëo mogha-jïänä vicetasaù |

räkñasém äsuréà caiva prakåtià mohinéà çritäù ||12||

12. Among those who cannot distinguish this truth, the devotees do not gain liberation, the karmés do not attain their material fruits, and the jïänés get no result from their knowledge.  They assume the nature of rakñasas and asuras.
“What is the destination of those who deride You in your human form, thinking that You have a material body and have attained great power by very great acts of puëya?”

Even if they are devotees of the Lord, they are deprived of obtaining moksa (mogha äçä).  If they are fixed in fruitive sacrifices, those actions are without result, being a waste of energy (mogha karmaëä).  If they are devoted to study of vedänta for jïäna, their understanding bears no result.  
Why?  They are perplexed (vicetasaù), having destroyed their power of discrimination by the sin of rejecting Me, the supreme Brahman, directly visible in an eternal, spiritual, human form. 
Therefore is said:
yo vetti bhautikaà dehaà kåñëasya paramätmanaù 

sa sarvasmäd bahiñkäryaù çrauta-smärta-vidhänataù 

mukhaà tasyävalokyäpi sa-celaà snänam äcaret

One who considers the body of Kåñëa to be material should be driven out from all rituals and activities of the çruti and the småti. And if one by chance sees his face, one should at once take bath in the Ganges with clothing on to rid himself of infection.   Båhad Viñëu Småti 

What result do they attain? Taking shelter of dispositions (prakåtim) without power of discrimination, of entities in the mode of ignorance predominated by violence (räkñasém) and entities in the mode of passion with intense lust and pride (äsurém), they are qualified to live in hell.  

mahätmänas tu mäà pärtha daivéà prakåtim äçritäù |

bhajanty ananya-manaso jïätvä bhütädim avyayam ||13||

13. Those of profound mind, taking shelter of My spiritual svarüpa, serve My human form with no distractions, knowing that My human-like body is the cause of all things, is indestructible, and fully spiritual.

“Then who respects You?”
Those who know Me as para Brahman with a human form, whose minds have become enlarged and deepened by such faith in Me (mahätmanaù--big minded), through devotee association, those who have no taste for other forms of the Lord such as the one having a thousand heads,
 though those are also My forms--such persons, having taken shelter of My spiritual svarüpa (daivim prakåtim), accepting with conviction (jïätvä)  that I, with human form, am the cause of all living entities, the humans as well as Brahmä and Çiva (bhütädim), and that I am eternal (avyayam), serve Me (bhajanti). Their consciousness is deeply absorbed in Me in My human form alone (ananya manasaù). 
satataà kértayanto mäà yatantaç ca dåòhavratäù |

namasyantaç ca mäà bhaktyä nityayuktä upäsate || 14 ||

14. They, having strict vows, desiring to be My associates, diligent to understand My Nature, worship Me at all times in the form of singing, offering respects as well as other devotional acts with devotion.

Two verses now explain the devotional process. At all times, without regard for purity of time and place, they glorify Me. They worship Me by loudly chanting the sweet nectar of My names related to My auspicious qualities and activities, such as Govinda and Govardhana dharé.  Going to temples housing My forms, they fall down like rods on the dusty earth, full of devotion (mäm namasyantaù bhaktyä).  The expression “singing My glories, they worship Me” means that the processes such as singing about Me are worship of Me, being structurally in apposition in the sentence. Thus the repetition of the word mam is not redundant.  
The word ca indicates that other unmentioned processes such as hearing, recitation of prayers and deity worship are included. They are very diligent in discerning the real nature of My form and qualities along with like-minded devotees (yatantaù).  They have strict vows, not failing to observe fasts on ekädaçé, janmäñöamé and other sacred days (dåòha vratäù).  They desire an eternal relationship with Me in the future (nitya yuktä).  A past participle (yuktä) can be used to express aspirations in the future according to the rule äçaàsäyäà bhütavac ca (Päëini 3.3.132) 
jïäna-yajïena cäpy anye yajanto mäm upäsate |

ekatvena påthaktvena bahudhä viçvato-mukham ||15||

15. Others worship Me through knowledge sacrifice, worshipping Me in many different material forms, and in the form of many devatäs.

Having spoken of the devotees known as mahätmas who have a predominance of pure bhakti in the form of chanting and other processes, and who are fixed on the pure form of the Lord, Kåñëa now speaks of other devotees who have a predominance of jïäna, with the processes of bhakti such as chanting as secondary actions.  
Apart from the devotees mentioned in the previous verse, there are others whose worship Me through jïäna yajïa, and also using the devotional processes such as singing (kértana) just described. The Lord then describes the method of this worship.  They worship Me who am actually one, but who am situated separately with material forms consisting of pradhäna, mahat tattva and other elements (påthaktvena), and am situated as the form of devatäs such as Indra (viçvato mukham), by many methods (bahudhä).  

The point is this.  Kåñëa, possessing subtle spiritual and material energies, whose every wish is fulfilled, by willing “Let there be many,” remains one with His spiritual and material energies , but in a gross manifestation, is situated in the form of the variegated universe starting from Brahmä down to inanimate objects.  They worship Me through chanting and other processes related to Me in order to realize this conception.      
ahaà kratur ahaà yajïaù svadhäham aham auñadham

mantro 'ham aham eväjyam aham agnir ahaà hutam ||16||

pitäham asya jagato mätä dhätä pitämahaù |

vedyaà pavitram oàkära åk säma yajur eva ca ||17||

gatir bhartä prabhuù säkñé niväsaù çaraëaà suhåt |

prabhavaù pralayaù sthänaà nidhänaà béjam avyayam ||18||

tapämy aham ahaà varñaà nigåhëämy utsåjämi ca |

amåtaà caiva måtyuç ca sad asac cäham arjuna ||19||

16-19. I am the vedic and smärta sacrifices, the offering to the pitås, the herbs, the mantra, the ghee, the fire and the act of offering.  I am the father of the universe, the mother, the maintainer, the grandfather, the object of knowledge, the purifier, om, the åk, säma and yajur Vedas.  I am the method, the master, the controller, the witness, the abode, the shelter, the friend.  I am creation, destruction and maintenance, the treasure, the indestructible cause or seed. I create heat, withdraw rain and then shower it. I am liberation and bondage, the subtle and gross, O Arjuna.

In four verses Kåñëa shows how He is situated in the form of the universe.  Kratu refers to the Vedic çrauta sacrifices such as jyotiñöoma.  Yajïa refers to the sacrifices such as vaiçvadeva, mentioned in the småtis.  Svadhä refers to the çräddha rites offered to the pitas.  Auñadha means medicine or food coming from herbs. Mantra means the words such as yäjyäpuro nu uttered in offering oblations to the devatäs.  Ajya means the substances for offering such as ghee. The fires (agni) used for sacrifice are of various types such as ähavanéya.  Hüta means the act of offering oblations. I am situated as the soul of all those things.
I am situated as the mother, the father and the grandfather of each moving and non-moving thing in the universe. I, in the form of kings and others, am situated as the maintainer and nourisher in all those entities (dhätä).  Because I am the possessor of all energies material and spiritual, and the paramätmä within all matter and jévas, the number of living entities to maintain is no problem for Me. I am what is to be known (vedyam) and what purifies (pavitram)—the waters of rivers like the Gaìgä. I am om, the seed of all the Vedas and the cause of knowledge of Brahman, the object of knowledge (vedyam). 
I am the three Vedas, åk, yajus and säma.  The word ca indicates Atharva Veda.   Rk also refers to the vedic verse with regular syllables.  Säma refers to those verses with regular meter and which are sung.  Some say that säma refers to any verse which is sung.  Yajus refers to verses not sung and with irregular syllables.  I am these three types of mantras useful in rites. 
Gati means the method or path by which a goal is achieved, literally “that by which something is attained (gamyate). Bhartä means a protector.  Prabhu means controller. Säkñé means the seer of all sinful and pious acts. Niväsa means a place of enjoyment, literally, where one resides.  Çaraëa means He who takes away the suffering or the person who approaches. The derivation of the word is “that in which suffering will be destroyed (duùkham çérñyate asmin).” Suhåt is one who does beneficial activities for someone else because of that person’s qualifications.  prabhavaù pralayaù sthänaà refer to the acts of creation destruction, and maintenance. Nidhänam refer to the nine treasures such as padma nidhi.
  Bijam means the cause which is indestructible   I am not perishable like rice and other material seeds. 
In the form of the sun, I heat the universe during the summer. During monsoon season, I release rain (varñam) in the form of clouds. Sometimes in the form of drought, I draw back the rain.   I am liberation (amåtam) and saàsära (måtyuù).  I am the gross (sat) and the subtle (asat). I alone am all of this. I, the son of Vasudeva, one person, holding all powers, am situated in the form of the whole universe with many names and forms.  Some worship Me with this jïäna yajïa, which searches out the one person in these many things.  
traividyä mäà somapäù püta-päpä

yajïair iñövä svar-gatià prärthayante |

te puëyam äsädya surendra-lokam

açnanti divyän divi deva-bhogän ||20||

20.  Those who, knowing the three Vedas, worshipping Me indirectly through sacrifice, drinking soma and becoming purified, pray for svarga.  Attaining puëya in the form of the planet of Indra, they enjoy in heaven the pleasures of the devas.

Having described the qualities of His devotees, in order to give a further understanding of them, he contrasts them with those who are averse to the Lord in two verses.  

The collection of three types of knowledge is trividyä.  Those who study and know this are called traividyä according to tad adhéte tad veda (Päëini 4.2.59) This means those who are dedicated to the activities described in the three Vedas. Though they do not know that the forms of Indra and other devatäs are My forms alone, actually they are worshipping Me situated in those respective forms by jyotiñöomä and other sacrifices prescribed in the three Vedas. Drinking the remnants of sacrifice, soma, and being purified of sins which obstruct their attainment of svarga (püta papa), they pray for svarga. The rest of the verse is clear. It should be understood that the enjoyment they obtain is actually given only by Me.           

te taà bhuktvä svarga-lokaà viçälaà

kñéëe puëye martya-lokaà viçanti |

evaà trayé-dharmam anuprapannä

gatägataà käma-kämä labhante ||21||

21. Having enjoyed the vast pleasures of svarga and exhausting their merit, they return to this planet.  Following the rites of the three Vedas again, desiring objects of enjoyment, they take repeated birth and death.
These people who prayed for svarga, having enjoyed svarga loka, with the depletion of pious acts which brought them there, enter the world of death.  They attain births as brähmaëas and others on this earth according to the process mentioned in the knowledge of the five fires.
 Again performing the duties enjoined in the three Vedas, these desirers of sense objects, desiring the enjoyment of svarga (käma kämäù), obtain repeated birth in this world (gatägatam).   
ananyäç cintayanto mäà ye janäù paryupäsate |

teñäà nityäbhiyuktänäà yoga-kñemaà vahämy aham ||22||

22. But I carry the burden of supply and maintenance of those who desire constant association with Me, and who, thinking only of Me, worship only Me.

Now the Lord describes the details of His own devotees.  I alone take responsibility for bringing and protecting food and other necessities for those people who take Me alone as the goal (ananyäù janäù), who meditate upon Me (cintayantaù), and who worship Me thoroughly (pari  upasate) and who are always absorbed in Me (nitya abhiyuktänäm), forgetting about their bodily maintenance. They worship Me as the reservoir of auspicious qualities, as the reservoir of variegated, astonishing ambrosial pastimes, as the reservoir of divine powers.  
The Lord says here “I carry” rather than “I do.”   I should carry the burden of their maintenance, just as the husband alone should bear the burden of supporting his family. The author of vedänta says sväminaù phala-çruter ity ätreyaù:  from the Lord come all the necessities of the devotee, because these results are mentioned in the çruti.  This is the opinion of Dattätreya. (Vedänta Sütra 3.4.44)  
Another meaning is as follows. For those who desire association with Me eternally (nitya abhiyuktänäm), I alone bear the responsibility for their attaining Me (yoga) and prevent them from separating from Me (kñemam).  I alone take the responsibility of their attaining Me. The devatäs such as the sun god do not do this.”
  The Lord will explain this again in two verses in the twelfth chapter: 
ye tu sarväëi karmäëi mayi sannyasya mat-paräù

ananyenaiva yogena mäà dhyäyanta upäsate

teñäm ahaà samuddhartä måtyu-saàsära-sägarät

bhavämi na cirät pärtha mayy äveçita-cetasäm

But those who worship Me, giving up all their activities unto Me and being devoted to Me without deviation, engaged in devotional service and always meditating upon Me, having fixed their minds upon Me, O son of Påthä—for them I am the swift deliverer from the ocean of birth and death.   BG 12.6-7
The author of Vedänta says viçeñaà ca darçayati: the pure devotees are a special case.  (Vedänta Sütra 4.3.16) The Lord, not the conducting deities, takes them to the spiritual world. 

ye 'py anya-devatä-bhaktä yajante çraddhayänvitäù |

te 'pi mäm eva kaunteya yajanty avidhi-pürvakam ||23||

 23. Those who are devoted to other gods and with faith worship them, worship Me by the wrong method, O son of Kunté.

“But those who worship Indra and the devatäs also are actually worshipping You. Why do they return to saàsära?”

Those who, being fully devoted to Indra and others alone, endowed with firm faith that the particular devatä will bestow benedictions (çraddhayänvitaù), worship those devatäs with sacrifices. It is true that they are actually worshipping Me. But they worship without the proper rules. They worship without following the rules which will allow them to attain Me, which will then extinguish saàsära Therefore they return to this world. 

ahaà hi sarva-yajïänäà bhoktä ca prabhur eva ca |

na tu mäm abhijänanti tattvenätaç cyavanti te ||24||

24. I am the enjoyer and master of all sacrifices.  Those who do not know Me in truth continue to take brith. 

The Lord shows how they do not follow the proper rules. 

I alone, through the forms of Indra and others, am the enjoyer of all sacrifices, the master, the protector, and giver of results. They do not know Me as such (tattvena). Therefore they continue to take birth in this world (cyavanti).
yänti deva-vratä devän pitèn yänti pitå-vratäù |

bhütäni yänti bhütejyä yänti mad-yäjino 'pi mäm ||25||

25. The worshippers of the devas go to the devas, and the worshippers of the pitåas go to the pitåas.  The worshippers of ghosts go to the ghosts, and worshippers of Me go to Me and do not return to this world.

Though I actually am in the forms of the devatäs, because they do not know that, they do not attain Me.  That is what is stated in this verse.  
Because of the use of the word ijyä (worship) later in the verse, the word vrata at the beginning should also mean “worship” in order to give a conformity to the meaning. (Thus deva vratä means deva ijyä and pitå  vratäù means pitå éjyä.) Those who worship devas (deva vratäù), those who worship Indra and others by ceremonies on the new and full moons  in the sättvika mode, go to those devas.  Those in the mode of passion who worship pitås (pitå vratäù) by çräddha and other rituals go only to the pitås.  The worshippers of demons (bhüta ijyä),
 in the mode of ignorance, who worship yakñas, rakñasas and vinäyaka demons by offerings to them
, go to those demons.  But only (api) those who worship Me, those who are beyond the modes of nature, who offer Me easily obtainable items, go to Me. The word api is used to restrict going to Kåñëa to those who worship Him. 
The meaning is this.  The worshippers of beings other than Me think as follows. “We are worshippers of Indra and other devas.  They are our lords. Being pleased by our worship they should give the results we desire.”  My devotees think as follows.  “The son of Vasudeva, the Lord of all, endowed with all powers, who is situated in the forms of the devatäs, who is our master, being worshipped by easily obtained items and actions, will give all our desired results.” Though they perform exactly the same actions, those who serve the devatäs, attain their desired goals alone, because their distaste for thinking of Me. They, with short life span, attain meager fortune, and after enjoying those limited items, they are also destroyed along with those items of enjoyment.  But those who serve Me, attain Me, the Lord of all beings, the beginningless shelter, who fulfills all desires, who has infinite powers, who is composed of pure knowledge and bliss, and who is affectionate to the devotees.  They never again take birth.  They experience infinite happiness close to Me and play in My divine abode. 
patraà puñpaà phalaà toyaà yo me bhaktyä prayacchati |

tad ahaà bhakty-upahåtam açnämi prayatätmanaù ||26||

26. I accept what is offered with devotion by the unmotivated devotee--a leaf, flower, fruit or water. 
Having said that one should perform bhakti to the Lord, because it yields eternal, unlimited results, the Lord now says that one should perform bhakti because it is easy to perform.  
Even though I have unlimited powers and am full in My desires, I enjoy in the appropriate way (açnämi) what is offered with love by that devotee (bhakty upähröam) who offers with great affection leaves or fruits or other things also, whatever is easily obtained, to Me, the Lord of all beings.  (Açnämi is take to mean enjoy rather than eat, since the Lord eats the fruit but smells the flower) 

Or the meaning can be “Being hungry and thirsty because of My love for him, I eat everything that offered, under control of his devotion, (without considering whether it is edible).”  
What type of person is this?  He has a pure mind (prayatätmanaù); he is niñkäma. Therefore I eat what is offered without personal desire on the devotee’s part, what is offered out of attraction for Me. I do not eat that which is offered with personal motives, and with no attraction for Me. Having mentioned “with devotion” (bhakyä), again the Lord states “I accept what is offered with devotion (bhakty upahåtam).”  The intention of that is to show that bhakti alone satisfies the Lord.  He does not gain satisfaction from a person being a brähmäëa or performing great austerities.  
In the three verses satatam kértayanto mäm, ananyaù cintanyanto mäm, and patram puñpam toyam phalam,  the activities of pure bhakti such as kértana, after being offered to the Lord, are then performed, rather than being offered after being performed. This is also understood from the words of Prahläda:

iti puàsärpitä viñëau bhaktiç cen nava-lakñaëä  

kriyeta bhagavaty addhä tan manye’dhétam uttamam 
If bhakti of nine types is performed after being offered by the devotee to the Lord, I consider that the topmost.  SB 7.5.19
Hence that is the case in this verse, though not stated. 
yat karoñi yad açnäsi yaj juhoñi dadäsi yat |

yat tapasyasi kaunteya tat kuruñva mad-arpaëam ||27||

27. Whatever you do, whatever you eat, whatever you sacrifice, whatever you give, whatever austerity you perform, offer it to Me, O son of Kunté. 

I have explained to you about the devotion of pure devotees (nirapekña) in such verses as satatam kértayanto mäm. But as a pariniñöita devotee, you, though performing bhakti processes like kértana, should performing bhakti to Me by offering all actions to Me, in order to teach the people. With this intention the Lord speaks this verse.
  
Whatever material activities you do to support your daily existence, whatever food you eat to maintain your body, whatever Vedic sacrifices you perform, whatever gold, food or other items you give to qualified persons in charity, and whatever annual austerities such as cändräyaëa vrata that you perform to counteract unintentional sins, do all of that so that it becomes an offering to Me. Because of instructing people on My behalf by doing this, you will gain My mercy in plenty. 
One should not think that this bhakti which offers all actions is same as the bhakti of the saniñtha devotees.  What are offered in the saniñöha’s bhakti are only the actions defined in the Vedas.  It is the pariniñöhita bhaktas who is described in this verse, because, they offer all of actions to the Lord, not just the prescribed actions, understood by the Lord’s instruction in this verse, “Whatever you do, offer it to Me.”
  Wanting to save the Lord the endeavor of performing actions to instruct the people, the pariniñöhita devotees perform all actions as an offering (to instruct the people only, and not with personal motivation), and in doing to they please the Lord. 
çubhäçubha-phalair evaà mokñyase karma-bandhanaiù |

saànyäsa-yoga-yuktätmä vimukto mäm upaiñyasi ||28||

28. You will be free from the bondage of karma with its pious and sinful reactions. Being engaged in offering everything to Me, being specially liberated, you will attain Me.

This verse describes the result of this kind of bhakti.  In performing this bhakti which offers all actions to Me, as directed by Me, you will be free from all bondage of karma. What type of bondage is this?  This bondage is an obstacle to attainment of bhakti, in the form of desirable and undesirable results of previous actions.  What type of person are you?  You have offered all your actions to Me (saànyäsa).  By doing that, you purify your heart, and thus this saànyäsa is called yoga.  You, whose mind is engaged in this process of purification by offering all actions to Me (saàyäsa yoga yukta ätmä), will be liberated in a special way (vi for viñeça + muktaù), since you will attain Me, as well as being liberated from karma.  Being special among the liberated persons, you will attain direct service to Me, close to Me. 
samo 'haà sarvabhüteñu na me dveñyo 'sti na priyaù |

ye bhajanti tu mäà bhaktyä mayi te teñu cäpy aham ||29||

29. I am equal to all living beings. I do not hate anyone nor do I favor anyone. But those who worship Me with devotion, are in Me, and I am in them. 

“You will liberate the devotees and bring them to You.  But you will not do this for the non-devotees.  Then do You, the Supreme Lord, not show prejudice in the form of like and dislike?”  

Since all living entities who possess unequal natures, forms and species among devas, men, animals and non-moving entities attain those forms according to their karmas, I, the creator and maintainer, the  Lord of all beings, am equal to all like the rain, which sprinkles water on all varieties of seeds.   I do not have hatred or favoritism at all towards any of them.  
The word tu (however) is added to show the difference of the devotees from the non-devotees. Those who worship Me, however (tu), who please Me with hearing and other devotional processes, exist in Me, because of attraction to Me (bhaktyä).  Though I am the Lord of all, I exist in them, because of attraction to them. Bhagavän, the supreme lord, has love for the devotees. This response is like the combination of jewels and gold.
 Çukadeva says bhagavän bhakta bhaktimän:  the Lord has bhakti for the devotee. (SB10.86.59)
This indicates that there is special interaction in prema between the devotee and God. If it were not so, there would the fault of unnecessarily making distinction with the word tu.  In this light, the Lord’s promises can be understood, such as the verse ye yathä mäm prapadyante: as one surrenders to Me, I respond.  (BG 4.11)
Comparing the Lord to a desire tree is only partially apt, for in the desire tree one does not see mutual affection and partiality.  Though I am equal to all, I do show partiality by having affection for those who take shelter of Me. The author of Vedänta says upapadyate cäbhyupalabhyate ca:  partiality to His devotees is reasonable in the Lord, and is found in the scriptures.  (Vedänta Sütra 2.1.37)   
“But since the affection of the Lord is only in response to the devotion of those people which appears according their karmas, it cannot be considered His quality.” 
“No, that is not so. Bhakti does not arise from karma. It arises from functioning of the svarüpa çakti of the Lord.  The çruti also says: sac-cid-änandaika-rase bhakti-yoge tiñöhati: that form filled with spiritual knowledge and bliss is present in bhakti yoga with eternity, knowledge and bliss (Gopäla Täpané Upaniñad  2.78)  One should also not say that, because this partiality arises from the Lord’s svarüpa, the Lord then has fault, since this quality must be praised as the best of qualities.” 
api cet suduräcäro bhajate mäm ananya-bhäk |

sädhur eva sa mantavyaù samyag vyavasito hi saù ||30||

30.  Even if the most sinful person worships Me with no other desire than to please Me, I consider that person to be My devotee, as he has fixed himself completely in Me.

“My quality of being controlled by pure bhakti is My very nature, and cannot be given up.”  The Lord intensifies the meaning of His previous statement, by saying in the present verse that He is attracted to even the devotee with despicable activities.  
If an ananya bhakta, even doing very degraded activities, worships Me--serves Me by singing My glories and by other acts--he should be still considered worthy of respect (sädhu). He is ananya in the sense that he does not worship or take shelter of anyone other than Me. He accepts Me alone as the supreme goal and master. The word eva (sädhur eva) means that he is worthy of worship “in any case.” Therefore, one should accept this fact (mantavyaù).  It is the injunction of the Lord Himself. Not to do so is an offense.  The Lord then supports His order by giving the reason why that devotee is worthy of respect in any case: he has the best type of conviction in the form of being fixed only on Me (samyag vyavasitaù).  It is said:
bhagavati ca haräv ananya-cetä

bhåça malino’pi viräjate manuñyaù 

na hi çaça-kaluña-cchaviù kadäcit

timira-paräbhavatäm upaiti candraù

The person who has exclusive devotion to the Supreme Lord Hari may have serious contamination, but he is still glorious.  The moon, though having spots on it, is never defeated by darkness.   Narasiàha Puräëa
 kñipraà bhavati dharmätmä çaçvac chäntià nigacchati |

kaunteya pratijänéhi na me bhaktaù praëaçyati ||31||

31. Very quickly he becomes a righteous person, and becomes completely devoid of contamination.  O son of Kunté, you declare that My devotee never perishes.

“It is said:
nävirato duçcaritän näçänto näsamähitaù

näçanto manaso väpi påajïänenainam äpnuyät

He who has not given up evil deeds, who is not peaceful or in control of his senses or mind cannot attain the Lord even through knowledge.    Kaöha Upaniñad 2.24

How then can You consider them proper, if the scriptures say that such sinful persons are averse to You?”

“That statement concerns persons whose very nature is sinful. But one who exclusively worships Me is purified of his incidental sinful acts by Me, the Lord of all beings, who am most purifying, because I hold that devotee in My mind.  He then very quickly becomes steady in proper conduct (dharmätmä). Continually repenting his previous acts (çaçvat), he attains (nigacchati) complete cessation (çantim) of all those sinful acts which are obstacles to remembering Me.”
“The smärtas will not consider such a person proper if he has not performed atonement rites.”

Controlled by attraction to His devotee, the Lord then replies with slight anger. “O son of Kunté! Going to that assembly of smartas, declare, “My exclusive devotee, if he commits sinful acts out of negligence, is not destroyed.  He does not become separated from Me and attain misfortune.  Rather, purified by Me, who am most purifying, he shines with qualification to attain Me.  The småtis say: 

sva-päda-mülam bhajataù priyasya

tyaktänya-bhävasya hariù pareçaù

vikarma yac cotpatitaà kathaïcid

dhunoti sarvaà hådi sanniviñöaù

One who has thus given up all other engagements and has taken full shelter at the lotus feet of Hari, the Supreme Personality of Godhead, is very dear to the Lord. Indeed, if such a surrendered soul accidentally commits some sinful activity, the Supreme Personality of Godhead, who is seated within everyone’s heart, immediately takes away the reaction to such sin.  SB 11.5.42  
What was said was in relation to smarta atonement, which is meant for those following smarta rules, those other than My exclusive devotees. But remembrance of Me is effective as atonement for My devotees.”

The Lord addresses Arjuna as son of Kunté to indicate that this claim should be announced by a person of noble family, rather than of bad family.  
      mäà hi pärtha vyapäçritya ye 'pi syuù papa yonayaù |

striyo vaiçyäs tathä çüdräs te 'pi yänti paräà gatim ||32||

32.  Even those born in sinful situations, such as women, vaiçyas and çüdas, and even the outcastes, if they surrender to Me, attain Me, the supreme goal.

“Going to the assembly of disputers with the loud sound of kettle drums, raising your arms, without fear, declare that I, the Supreme Lord, will purify My exclusive devotees of incidental sins.”  
“What is so remarkable about purifying those devotees who commit accidental or occasional sin?”  

“Even those who are the most sinful (and are not My devotees), by devotee association, become completely freed of ignorance, and become specially liberated.”  That is expressed in this verse.

“Even those of very sinful birth, outcastes (papa yonayaù), who have a natural inclination to sin, taking shelter of Me, the Lord of all, the son of Vasudeva, by association with My devotees, attain the supreme state (gatim).  They attain Me, which is rare even for yogés (param).  This is certain.”

Çukadeva says:


kiräta-hüëändhra-pulinda-pulkaçä 

äbhéra-çumbhä yavanäù khasädayaù 

ye’nye ca päpä yad-apäçrayäçrayäù 

çudhyanti tasmai prabhaviñëave namaù
Kiräta, Hüëa, Ändhra, Pulinda, Pulkaça, Äbhéra, Çumbha, Yavana, members of the Khasa races and even others addicted to sinful acts can be purified by taking shelter of the devotees of the Lord, due to His being the supreme power. I beg to offer my respectful obeisances unto Him.   SB 2.4.18

In mentioning women, çüdras and vaiçyas, the Lord indicates that all those who are impure or have disagreeable qualities (by nature), by taking to devotional service, will attain the Lord. 

kià punar brähmaëäù puëyä bhaktä räjarñayas tathä |

anityam asukhaà lokam imaà präpya bhajasva mäm ||33||

  33.  What then to speak of devotees who are pure brähmaëas or kings? Therefore, having come into this impermanent world of little happiness, worship Me.

What then can be said of brähmaëas and kñatriyas who are saintly kings, who have been fortunate to be born in pure families (puëyäù), and who become devotees with proper conduct?  Certainly they will attain Me, the supreme state. There is no doubt about this.  Therefore, you, a saintly king, having attained this world, should worship Me.  Giving up the desire for kingdom in this world which has a little limited happiness (asukham), subject to destruction (anityam), worship Me possessing eternal, unlimited happiness, and attain Me. It is suggested here that one will quickly attain the Lord (since worshipping alone is mentioned.) In this verse the Lord, by clearly saying that the world is temporary, negates the idea that the world is completely false. 
man-manä bhava mad-bhakto mad-yäjé mäà namaskuru |

mäm evaiñyasi yuktvaivam ätmänaà mat-paräyaëaù ||34||

34. Concentrate your mind on Me. Be My devotee. Worship Me. Offer respects to Me. Having absorbed your body and mind in Me, taking shelter only of Me, you will come to Me.

In this verse the Lord concludes by teaching the most desirable, pure bhakti to Arjuna, who was a pariniñöhita bhakta.

The person devoted to the king, the king’ñ servant, because he thinks of his wife and other things, though he thinks of the king also, does not become a real devotee of the king, completely identifying with the king’s needs.  But you should not be like that.  You should be My devotee who thinks of Me at all times (man manä mad bhaktaù). Have your mind like an unbroken stream of honey constantly absorbed in Me, the son of Vasudeva, possessing qualities such as a complexion like a blue lotus, through understanding My lordship over you and My bestowal of the highest benefit to you. Then, be My worshipper, be absorbed in worshipping My form, the most dear object.  Offer your respects to My form with intense prema.   Having offered your mind and body (ätmänam yuktvä) to Me, taking shelter only of Me (mat paräyaëaù), you will come to Me. By this statement it is understood that after offering these activities of bhakti to the Lord, one performs them. 
In this chapter, bhakti, like the Gaìga, not considering who is suitable or unsuitable, and destroying all sins by its very touch, is alone considered to be the king of all secrets. 

� Therefore by bhakti (jïäna) arising from the spiritual knowledge energy of the Lord, one can attain spiritual knowledge or realization of Kåñëa. 


� These are mentioned in the Upaniñads.  


� The normal form would be dantä raja.  Similarly guhya raja would be the normal form in stead of raja guhya.


� Karmas are stored in the subtle body.  With the disappearance of all karmas, the subtle body as well as the gross body will disappear, and one will attain liberation. 


� Aprärabdha karmas are those which will not give effects in this lifetime.  They are the results of actions from previous lifetimes which will manifest in future lifetimes. Prärabdha karmas or phala unmukha karmas are those karmas which will manifest in this lifetime, as enjoyment or suffering, arising from previous acts of puëya or papa. Küta and béja are two stages between the totally unmanifest aprärabdha and manifest prärabdha karmas.


� Bhakti destroys all karmas, yields perception of God, easy to execute, and continues after liberation.  Karma yoga does not destroy all karmas until it turns to jïäna.  Jïäna yoga and añöaìga yoga are not easy to execute and are given up on liberation.  Karma yoga indirectly leads to perception of ätmä, and jïäna and añöaìga yoga give perception of ätmä and paramätmä but not bhagavän.  


� Viçeña is thus the peculiar characteristic or potency of things which makes description and talk of difference possible, whereas a matter of fact only identity exists. It is the power of things in themselves which, through an underlying identity of essence, enables us to distinguish a particular from its universal; a quality from its substance; motion or power or energy from things possessing them; the svarüpa from the possessor of the svarüpa.  The sentence “being exists” makes sense, though the words actually mean the same thing, because of making distinctions within oneness. See the commentary on 1.1 for the same example.� 


� Rämänuja gives the same meaning.


� The four types of beings are the devas, humans animals and plants.


� Jévas are given different bodies with different types of enjoyment and suffering.


� In the same manner, Kåñëa is called human because of his human-like activities. 


� He is called human, because He has an eternal form with human appearance, and because he performs human-like activities.


� The word prakåta can mean material, or inferior, and also svarüpa, meaning original or natural.


� It could also be Viñëu Puräëa, but I have found the quotation in neither work, unless there is a bigger version called “brhad.” 


� This is the description of the Lord in the Puruña Sükta, or the viçva rüpa.


� Kuvera has nine treasures: padmanidhi, mahänidhi, saìkhanidhi, makaranidhi, kacchapanidhi, mukundanidhi, nandanidhi, nélanidhi and kharvanidhi.  


� The five fires are explained by Baladeva in his commentary on verse 3, chapter 8. 


� In chapter 8 it was mentioned the deities of light and other elements conducted the devotee on the path. But they do so depending on the Lord.  


� The word bhüta includes ghosts and demons in the mode of ignorance.


� The bali implies also animal victims. 


� The nirapekña devotee performs only the activities of bhakti.  The pariniñöha performs the activities of bhakti and as well prescribed duties, but imbued with devotion, and offered to the Lord.  The verses describing pure bhakti are performed by both types of devotees.


� In the case of the sanistha and pariniñöhita devotees the prescribed duties are performed and then offered to the Lord, but the pariniñöhita devotee offers all acts, not just he prescribed duties. And more important, he also dedicates most of his time to activities of pure bhakti such as chanting.


� A gem and gold mutually enhance each other, creating more beauty than either of the objects alone.


� The same verse is used at the end of the Géta to illustrate the nirapekña devotee. 





