Chapter 15
çré-bhagavän uväca

ürdhva-mülam adhaù-çäkham açvatthaà prähur avyayam |

chandäàsi yasya parëäni yas taà veda sa veda-vit ||1||

1. They speak of this indestructible açvattha tree which has its roots upwards and branches downwards and whose leaves are the Vedas.  He who knows this tree knows the Vedas.
In the fifteenth chapter Kåñëa explains that detachment is the means of cutting saàsära, the jéva is the Lord’s aàça and that He is the Supreme Lord endowed with wonderful qualities.
It has been described previously that though the jéva is naturally endowed with eight qualities and is filled with knowledge and bliss, he associates with the guëas of prakåti according to his beginningless imprints in the form of karma, arranged in that manner by the will of the Lord. His association is of many types.  He overcomes this association by discriminating knowledge, culminating in bhakti to the Lord. Gaining that, the jéva attains his svarüpa, takes shelter of the Lord and remains with the Lord forever in bliss.  This has just been stated (in the last verse of the last chapter).
Detachment which causes steadiness in that discriminating knowledge about the jéva; the jéva’s position as an aàça of the worshipful Lord; and the Lord’s supreme position over all others are described in this fifteenth chapter for use in the above mentioned objectives.
 In three verses the Lord describes the world of saàsära as a tree and detachment as a sword, in order to illustrate the power of detachment to cut saàsära composed of variegated guëas. 
They say this açvattha tree of saàsära has its branches down and root upwards. Upwards, in Satya-loka at the top of the universe, lies the root of the tree, in the form of four-headed Brahmä composed of mahat tattva, which is the first sprout coming from the seed of pradhäna. The tree has branches, so-called because of spreading out in all directions, going downwards below Satya-loka, in svar, bhuvar and bhü lokas, in the form of devas, gandharvas, kinnaras, asuras, yakñas, räkñasas, men, animals, birds, insects, fish and trees. The añvattha tree (saàsära) is considered the best of trees because of having the fruits of artha, dharma, karma and mokña. This tree is eternal (avyayam) in the sense of being continuous, because it does not disappear except through the discriminating knowledge mentioned in the Gétä. The çrutis also describe this tree:
ürdhva-mülo’väk-çäkha  eño’çvatthaù sanätanaù 

This açvattha tree, with its root upwards and branches downwards is eternal. 

Kaöha Upaniñad  6.1
ürdhva-mülam arväk-çäkhaà våkñaà yo veda samprati  
na sa jätu janaù çraddadhyat måtyur mä märayad itiù

He who knows now this tree with root upward and branches downward will not believe that death will kill him.  (Taittiréya Äraëyaka 1.11.5)

The statements of the çruti which propound performance of kämya karma (chandäàsi) are called the leaves of the tree of saàsära, because the verses increase the very cause of saàsära--the väsanäs or impressions (as the leaves nourish the tree). Çruti verses such as the following are indicated.
 väyavyaà çvetam älabheta bhüti-käma
Desiring wealth and power one should sacrifice a white horse to Väyu. (Taittiréya Saàhitä 2.1.1.1)
 aindram ekädaçaka-pälaà nirvapet prajä-kämaù
Desiring offspring one should offer eleven oblations to Indra. (Baudhäyana Çrauta Sütras 13.2.120.7)
A tree grows and flourishes by the leaves.  He alone who understands this açvattha tree as described above knows the Vedas. The Veda describes this world as a tree, with the intention of showing that it should be cut down. One who knows how to cut down this tree of saàsära is called a knower of the meaning of the Vedas. 

adhaç cordhvaà prasåtäs tasya çäkhä

guëa-pravåddhä viñaya-praväläù |

adhaç ca müläny anusaàtatäni

karmänubandhéni manuñya-loke ||2||

2. The branches, nourished by the guëas, with sense objects for shoots, spread up and down. Secondary roots spread out everywhere in the world of men and are causes of continued action.

Moreover, the branches of the tree (material bodies) are spread down and up. They spread downwards by jévas’ committing sinful acts and being born in the bodies of men and animals, and they spread upwards by jévas’ performance of pious acts and being born as devas and gandharvas. By the actions of the three guëas, like sprinkling water, the branches (bodies) take a gross form. The tree has shoots or buds (praväläù) in the form of sense objects (viñaya) such as sound and touch.  The sense objects such as sound are considered to be shoots because of being joined to the tips of the branches, which are the senses, and because of being the abodes of enjoyment.
 
The tree has secondary roots spreading down and up (“up” is indicated by the word ca).
  These secondary roots are the impressions caused by attachment and repulsion born from enjoyment of various sense objects.  The impressions are said to be roots because they are causes of man’s tendency to act according to dharma or adharma.  The main root (cause of the universe) is four-headed Brahmä and the secondary roots (which cause actions and particular bodies) are the various impressions. These are compared to the tangled roots emanating from the banyan tree.  What type of roots are these?  They give rise to the bondage of karma. With the depletion of the enjoyment of results of previous karma (and fall of the jéva from a heavenly planet), they give rise to karma on the earth planet (karma anubandhéni). It is well known that this earth planet is the place for accruing karma. 
na rüpam asyeha tathopalabhyate

nänto na cädir na ca saàpratiñöhä |

açvattham enaà su-virüòha-mülam

asaìga-çastreëa dåòhena chittvä ||3||

tataù padaà tat-parimärgitavyaà

yasmin gatä na nivartanti bhüyaù |

tam eva cädyaà puruñaà prapadye

yataù pravåttiù prasåtä puräëé ||4||

3-4. The real form of this tree, its termination, its origin, and its shelter, cannot be perceived in this world.  Cutting down this tree which has roots sprouting everywhere with the axe of detachment, one should search out the base, attaining which one does not return again, by taking refuge in that original person, Kåñëa, from whom the universe has come long ago. 

The form of this tree as described by Me with root upward and branches downwards is not perceived in the world of men.  Its destruction is not perceived:  it is not understood how to destroy the network of desires. Its origin is also not perceived:   from what and why it has appeared in this manner is not understood. Its shelter is not perceived. Of what does it take shelter to remain standing?  
Rather, all that is understood is “I am a human, the son of Yajïadatta, the father of Devadatta.  I do my actions according to that identity, and experience happiness and suffering.  I am living in this province, in this village.”  Because this açvattha is not understood and is the cause of useless vows and actions, one should cut it down with the strong axe of detachment (asaìga çastreëa), sharpened by repeated discrimination (dåòhena)-- with knowledge of things as they are, gained from association with devotees.  Separating the tree from oneself, one should seek out the base (parimärgitavyam). The ending of the sentence is the next verse.  Saìga means desire for sense objects, and asaìga means the opposite, detachment from sense objects.  This is the weapon, because it can destroy the desires.   The tree is tightly rooted (suvirüòha), as previously described.
 One should seek out that padam, which is situated above the root, (which is above everything else). One should seek it out by sädhana such as hearing, obtained from My devotees. 
What type of padam is that?  Having attained it by sädhanas, people do not leave, they do not fall, in the manner of falling from svarga.  The method of searching out the base is described. I surrender to that person who is the cause of all (adyam), from whom the universe has appeared long ago.  What is explained here as the method of searching and attaining is hearing and other processes, along with surrender. The person who is the cause of the universe, surrendering to whom saàsära is destroyed, is Myself, Kåñëa.  
ahaà sarvasya prabhavo mattaù sarvaà pravartate

iti matvä bhajante mäà budhä bhäva-samanvitäù

I am the source of all spiritual and material worlds. Everything emanates from Me. The wise who perfectly know this engage in My devotional service and worship Me with all their hearts.    BG 10.8

daivé hy eñä guëa-mayé mama mäyä duratyayä

mäm eva ye prapadyante mäyäm etäà taranti te  
This divine energy of Mine, consisting of the three modes of material nature, is difficult to overcome. But those who have surrendered unto Me can easily cross beyond it.  BG 7.14

The Lord will also say :

na tad bhäsayate süryo na çaçäìko na pävakaù

yad gatvä na nivartante tad dhäma paramaà mama

The sun, moon and fire do not light up My supreme form. Having attained this beautiful form of Mine, they do not return.     BG 15.6

nirmäna-mohä jita-saìga-doñä

adhyätma-nityä vinivåtta-kämäù |

dvandvair vimuktäù sukha-duùkha-saàjïair

gacchanty amüòhäù padam avyayaà tat ||5||

5. Those who are free from the delusion of pride, devoid of attachment, who are absorbed in reflecting on paramätmä, who have renounced material desire, who are free of dualities of happiness and distress, and who are without bewilderment, attain that indestructible goal. 

What type of people attain the goal, having surrendered to the Lord? They should be without pride (nirmäna) which is generated from respectful treatment.  They should be free of absorption in what is false (nirmoha).  They should be free of affection for wife and others (jita saìga doñä).  They should daily consider the nature of their own ätmä and paramätmä (adhyätma nityä). (They should be free of material desires.) They should be tolerant of or free of disturbance (vimuktäù) from opposites such as heat and cold which are the cause of the dualities of happiness and distress.  They should be knowledgeable of the process of surrender (amüòhäù). 
na tad bhäsayate süryo na çaçäìko na pävakaù |

yad gatvä na nivartante tad dhäma paramaà mama ||6||

6.  The sun, moon and fire do not light up My supreme form. Having attained this beautiful form of Mine, they do not return. 
The Lord, in describing the pada, indicates Himself.  Having attained it, the surrendered persons do not return.  That pada is My svarüpa, My form (dhäma), which is full of all excellences (paramam).  Though the sun and moon and light illuminate everything, they do not illuminate that form.  The çrutis say na tatra süryo:  there exists no sun there. (Kaöha Upaniñad 5.15)  That form cannot be lit by the sun, but rather, that form, which the sun cannot reveal, illuminates  the sun and all other luminaries.  I, the husband of Lakñmi, the form of knowledge which reveals itself, am to be known as the padam.  I am attained by those who surrender.

mamaiväàço jéva-loke jéva-bhütaù sanätanaù |

manaù-ñañöhänéndriyäëi prakåti-sthäni karñati ||7||

7.  This eternal jéva, one of My parts, drags with it the senses and the sixth sense called the mind, which are situated in the bewildering prakåti.  

“Who is the jéva who attains You by the process of surrender?”  

The jéva is part of Me, the Supreme Lord alone (mama eva aàçaù),  not part of Brahmä or Çiva, who are also  lords, but not supreme. The jéva is eternal (sanätanaù), not produced at a certain time like sky temporarily confined by a pot.
 He is situated in the material world (jéva loke), and carries or drags with him the six senses (ear etc. and mind), like shackles on his feet.  What are these senses?  They are the products of ahaëkara which arise from transformation of prakåti (prakåti sthäni). It should be understood that the mind is the effect of ahaìkaära in the mode of sattva and the senses such as the ear are the effects of the ahaìkära in the mode of rajas. 
By surrender to the Lord, devoid of those material senses, the jéva goes to the planet of the Lord. Endowed with spiritual body and senses, like ornaments, the jéva takes shelter of the Lord and lives with Him. 
sa vä eña brahma-niñöha idaà çaréraà martyam atisåjya brahmäbhisampadya brahmaëäpaçyati brahmaëä çåëoti brahmaëaivedaà sarvam anubhavati
This jéva fixed in the brahman giving up his material body, and attains brahman.  He  sees by brahman, hears by brahman, experiences everything by brahman.   Mädhyandinäyana çruti

vasanti yatra puruñäù sarve vaikuëöha-mürtayaù 

In the Vaikuëöha planets all the residents are similar in form to the Supreme Personality of Godhead. They all engage in devotional service to the Lord without desires for sense gratification.     SB 3.15.14

The jéva assumes a full spiritual form by the will of the Lord. 

Some compare a portion of brahman, the jéva, to sky in a pot or reflection of sky in water.  A portion of the brahman becomes separated by the intervention of the antaùkaraëa, the internal sense. Whit the destruciton of the reflection, or destruciton of the pot or water, the sky returns to its pure state. Similarly with the destruction of the internal sense,  or with the destruction of the reflection, the the part of brahman,jéva, attains the state of pure brahman. 
This explanation of the word aàça in the verse cannot be accepted, because of a contrary statement: the group of jévas are My part, and are eternal. (The words all refer to the same thing.)  The two theories of pariccheda (limitation of brahman) and pratibimba (reflection of brahman) which try to explain the division of brahman, are also defeated by the explanations given to the the verse dehino’smin yathä.  (BG 2.12)    
Through the similarity of its reflected image one can understand the real nature of an object, by carefully discerning the substratam of the reflection, as in the case of understanding about an object by seeing its reflection in water. Therefore the jéva can be said to be a secondary form of brahman and is thus called a part or aàça of the brahman. It is similar to saying that one hundreth aàça of the moon planet is the planet of Venus (since it has a hundreth of the brilliance, but not a actual portion of the moon).  Being a part (aàça) means that a real object exists in a particular limited place.  Brahman is the possessor of çakti, and another real entity is the çakti of brahman. The çakti of brahman is the jéva.  This is understood from the Lord’s previous statement:  itas tv anyäà prakåtià viddhi me paräà jéva-bhütäm:  know this other superior energy of Mine, the jévas. (BG 7.5)   Therefore, because the jéve exists in a particular limited place (separate from the Lord but similar to some degree), the jéva is called a part of the Lord.
çaréraà yad aväpnoti yac cäpy utkrämatéçvaraù |

gåhétvaitäni saàyäti väyur gandhän iväçayät ||8||
8.  Whenever the jéva accepts or leaves a body, he takes these senses with him in the subtle body, just as air takes fragrances from objects and goes elsewhere.
The previous verse mentioned that the jéva situated in the material world is carrying the senses.  This verse elaborates this point. 
Whenever (yad) the jéva enters another body, giving up the previous one, and whenever he leaves the body he has attained, the master of the senses and body (éçvaraù), the jéva, takes those senses along with the subtle body, wandering from body to body, just as the wind, taking fragrance from the flower bud (äçayät), travels elsewhere.     
çrotraà cakñuù sparçanaà ca rasanaà ghräëam eva ca |

adhiñöhäya manaç cäyaà viñayän upasevate ||9||

9.  Taking shelter of the ear, eye, skin, tongue, nose and mind, the jéva enjoys the objects of the senses.

For what purpose does he take the senses and go to the next body?  

This jéva taking shelter of, or depending on the senses such as the ear, along with the mind, enjoys the sense objects such as sound.  He takes the senses in order to receive the sense objects. The word ca indicates also (besides the knowledge senses mentioned in the verse), the action senses (hands, feet, voice, genital, anus), and the five life airs (präëa, apäna, udäna, vyäna, samana). The jéva takes shelter of all of these. 
utkrämantaà sthitaà väpi bhuïjänaà vä guëänvitam |

vimüòhä nänupaçyanti paçyanti jïäna-cakñuñaù ||10||

10.  The foolish do not understand when the jéva leaves the body, resides in it or enjoys the sense objects.  Those with eyes of knowledge realize this ätmä.
The person with no discrimination does not realize the jéva, which he is capable of realizing since it is situated in his body. 

Though the ätmä leaves the body, or is situated in the body, and being situated there, enjoys objects, engaging with the senses to experience happiness, distress and illusion (guëa anvitam), the fools do not realize that ätmä, though capable of doing so.  Those with eyes of discriminating knowledge in long use, however, see the ätmä.  They realize it as separate from the body and senses. 
yatanto yoginaç cainaà paçyanty ätmany avasthitam |

yatanto’py akåtätmäno nainaà paçyanty acetasaù ||11||

11. Endeavoring yogés see this soul situated in the body. Those with impure heart, though they may endeavor, do not see it. 

The Lord elaborates on the point that those with eyes of knowledge see, saying that it is difficult to see the ätmä. Yogés, endeavoring by undertaking the processes like hearing, see the ätmä (enam) situated in the body (ätmani).  Others, though they endeavor, having impure heart (akåtämtanaù), not having developed discriminating knowledge (acetasaù), do not see the ätmä (enam).   The implication is that the ätmä is hard to understand.

yad äditya-gataà tejo jagad bhäsayate’khilam |

yac candramasi yac cägnau tat tejo viddhi mämakam ||12||

12. Know that the light of the sun, moon and fire, which illuminates this universe, is My light.

I alone accomplish the enjoyment for My aàça, the jéva, who is attached to the material world, and I alone accomplish the liberation for the jéva desiring freedom from the material world. This is explained in four verses.

Know that the light situated in the sun, in the moon and in fire, which illuminates the whole universe, belongs to Me.  Actions for attaining jéva’s enjoyment according to his karma are accomplished by the light of the sun which has risen and the fire which is blazing. These actions are causes of happiness and destroy darkness and lethargy for the jéva. When the moon rises, there is nourishment of herbs, dissipation of heat and pain, and relaxation in the moonlight.  The light which produces these effects in the sun, moon and fire is My vibhüti of light. 
gäm äviçya ca bhütäni dhärayämy aham ojasä |

puñëämi cauñadhéù sarväù somo bhütvä rasätmakaù ||13||

13.  Entering the earth by My power, I support all beings. I nourish all plants, becoming the moon, full of sweet juice.
Entering the earth, which is like a lump of dust, I make it firm and support all moving and non-moving things by My çakti. The sacred text says yena dyaur ugrä påthivé ca dåòhä:  by whom the heavens, and powerful earth are made firm.  (Åk Veda 8.7.3.1)  This indicates that, if not for that power, the earth would perish, dissolving like a fistful of sand. Becoming the moon, made of nectar (rasätmakaù somaù), I nourish all plants, such as rice.  I make things full of various tasty flavors.  For the jévas situated on the earth and enjoying various tastes, I alone accomplish their experience of various tastes, after making the places of enjoyment such as palaces, gardens, tanks and playgrounds (from earth).
ahaà vaiçvänaro bhütvä präëinäà deham äçritaù |

präëäpäna-samäyuktaù pacämy annaà catur-vidham ||14||

14. Becoming the fire of digestion, I take shelter within all beings. I digest the four types of food using the präëa and apäna. 

I alone am the cause of digesting foods, such as rice and other enjoyable items.  Becoming the fire of the stomach, accepting that small body, taking shelter in the stomachs (deham) of all living beings, being engaged with the präëa and apäna which enliven the stomach, I bring about the digestion of the four types of food eaten by the living entities.  The çåuti says ayam agnir vaiçvänaro yo’yam antaù puruñe yenedaà annaà pacyate:  the Lord is the fire of digestion which is within man and by which food is digested. (Båhad Äraëyaka Upaniñad 5.9)  That I alone am the body of the digestive fire,  assisting in digestion, is also stated by the author of Vedänta.  çabdädibhyo’ntaù pratiñöhänäc ca: if there be objection that the fire of digestion is not Viñëu, because of opposing statements and His residing in the human body, the answer is that the fire is Viñëu, because meditation on Visnu is taught.  (Vedänta Sütras 1.2.27)
The four types of food are those which are chewed (bhakñyam), sipped (bhojyam), licked (lehyam) and sucked (cüñyam).  Bhakñya means that which is chewed with the teeth, such as chick peas or bread. It is also called carvyam.  Sipped items are such thing as soup and porridge. Licked items are such things as milk rice, raw sugar and honey.  Sucked items are such things as ripe amalaki and sugar cane.  When the Lord says He becomes the moon and the fire of digestion, that He is not different from them, it should be understood that He does so by His power of pervasion. 
sarvasya cähaà hådi saàniviñöo

mattaù småtir jïänam apohanaà ca |

vedaiç ca sarvair aham eva vedyo

vedänta-kåd veda-vid eva cäham ||15||

15.  I am situated in everyone’s heart. From Me come remembrance, knowledge and forgetfulness.  And I am also known by all the Vedas. I am the maker of the Vedänta since I alone know the Vedas.

This verse indicates that the Lord alone is the cause of knowledge and ignorance of the living entities.
I alone have entered as the controller into the hearts of the moon and fire of digestion, and of all living beings.  I alone have entered their bodies as the regulator for bringing about their knowledge for performing all their actions.  The çruti says antaù-praviñöaù çästä janänäm:  He has entered within as the controller of all people. (Taittiréya Äraëyaka 3.11)
As well, from Me alone comes remembrance and knowledge to seek out sensations of objects previously experienced, for connecting the sense with the sense object. From Me alone comes the removal of those two items (apohanam). Thus Uddhava says: tvatto jïänaà hi jévänäà pramoñas tatra çaktitaù: from You alone the knowledge of the living beings arises, and by Your potency that knowledge is stolen away. (SB 11.22.28)
Having shown how He alone enables the jévas to enjoy in the material world, the Lord now shows how He alone enables the jévas to get liberation.  I alone, the  Lord of all, holder of all powers, Kåñëa, am to be known by all the Vedas.  The çruti says yo’sau sarvair vedair géyate:  It is He who is praised by all the Vedas. (Gopäla Täpané Upaniñad)  I am to be known indirectly through karma käëòa portion of the Vedas and directly through the jïäna käëòa portion of the Vedas.  
“How is this to be understood?”

“I have produced the final conclusion (anta) of the Vedas, Vedänta Sütras, by taking the form of Bädaräyaëa.  Thus the author of the vedänta says ta tu samanvayät:  Viñëu is the subject of the Vedas because that is the meaning of all Vedic texts. (Vedänta Sütras 1.1.4)”
“But others will explain the meaning of the Vedas in a different way.”

“I alone am the knower of the Vedas (veda vit).  The meaning which I have determined by becoming Bädaräyaëa is the meaning of the Vedas.  Any other meaning is filled with error. Thus I alone (as Bädaräyaëa) am the producer of liberation, since even by studying the Vedas there is misunderstanding about the identity of the Supreme Lord who bestows liberation.” 
dväv imau puruñau loke kñaraç cäkñara eva ca |

kñaraù sarväëi bhütäni küöastho’kñara ucyate ||16||

16.  There are two conscious beings mentioned in the Vedas: the conditioned jévas and the liberated jévas. The bound jévas are all these living entities with bodies.  The liberated jéva are fixed with one form for all time.
The Lord now summarizes the meaning of the Vedas as defined by Bädaräyaëa.  
The meaning of the word loka is “that by which truth is perceived (lokyate).”  Thus loka means Veda. In the Vedas, two types of men (puruñau) are celebrated (prathitau), or confirmed.  Who are they?  One is destructible (kñaraù), going through many changes because of having a destructible body.  He is bound up because of mixing with the material world. The other is situated in a asingle condition, because of not having a destructible body (akñaraù).  He is liberated because of having no connection with the material world.  The two are further described. The destructible refers to all the beings from Brahmä to the immovable beings (sarva bhütäni). The indestructible is always in one state (küöasthaù), ever liberated.  The delineation of a whole group by the singular case can be understood in connection with previous statements such as such as bahavo jïäna-tapasä  (BG 4.10) and idaà jïänam upäçritya (BG 14.2),  There, such liberated souls are mentioned as many.   
uttamaù puruñas tv anyaù paramätmety udähåtaù |

yo loka-trayam äviçya bibharty avyaya éçvaraù ||17||

17.  The highest person is different from this. He is described as the paramätmä, who, having entered the three worlds, though being the controller and unchanging, supports them.  

The reason the two were delineated is now described in this verse. There is another (anyaù) person, who is different in conception from the two types mentioned. He is described according to the scriptures as paramätmä (iti udähåtaù).  The quality which makes Him supreme (uttama) is then described. He enters the three worlds and supports everything. This position of supporting and protecting the universe cannot refer to the conditioned jéva because he cannot perform such actions. It cannot refer to the liberated jéva because he is devoid of interaction with the world. 
yasmät kñaram atéto’ham akñaräd api cottamaù |

ato’smi loke vede ca prathitaù puruñottamaù ||18||

18.  Because I am superior to the conditioned and liberated jévas, I am celebrated in the Vedas and the småtis as the Supreme Person.
Using the name purusottama, the Lord defines His own nature.  Uttama here means most outstanding.  Loke here refers to the scriptures written by men (småti).  Loka means that which reveals the meaning of the Vedas. He is praised in the småti and the Vedas.  In the Vedas it is said:
tävad eña samprasädo’smäc charérät samutthäya paraà jyotérüpaà sampadya svena rüpeëäbhiniñpadyate, sa uttamaù puruñaù

The ätmä, the object of mercy, rising from its body, attains the supreme light, the Supreme Person, and manifests his natural form.    Chändogya Upaniñad 8.12.3
That supreme light attained by mercy is the paramätmä.  In the scriptures written by men (småti), He is also praised as the supreme person:
tair vijïäpita-käryas tu bhagavän puruñottamaù 

avatérëo mahä-yogé satyavatyäà paräçarät  

The supreme person, bhagavän, appeared in Satyavati through Paräçara. 

Skanda Puräëa

yo mäm evam asaàmüòho jänäti puruñottamam |

sa sarva-vid bhajati mäà sarva-bhävena bhärata ||19||

19. He who without confusion knows Me as the Supreme Person knows everything.  He worships Me by all methods, O descendent of Bharata.

The results for those who know the Lord as the Supreme Person are described in order to highlight the nature of the Lord.  
Thus (evam), according to the definitions given by Me, rather than according to literal definitions, he who knows Me as the Supreme Person is without foolishness. He is without doubt concerning My position as the Supreme Person described by Me.  Knowing the meaning of these three verses, he is the knower of everything (sarva vit), because these three verses are the purport of the Vedas.  He who knows My position as the Supreme Person worships Me in all ways (sarva bhävena). I will give mercy to that person who knows the meaning of the Vedas and performs all the aìgas of bhakti.  

But he who doubts My position as the Supreme Person, even though he has studied all the Vedas, is actually ignorant. Though he may do all types of worship, he is not a devotee.
iti guhyatamaà çästram idam uktaà mayänagha |

etad buddhvä buddhimän syät kåta-kåtyaç ca bhärata ||20||

20.  Thus I have spoken the most secret scripture, O sinless Arjuna. Knowing this, you will have knowledge and realization, O descendent of Bharata.
This knowledge is not revealed to the unqualified persons. With that in mind, the Lord speaks.  
Thus (iti), I have briefly spoken to you, the supreme devotee, this scripture composed of three verses defining the Supreme Person. O sinless one (anagha), you should not reveal this to the unqualified (who are not pure like you). Understanding this, a person has full knowledge of the scriptures (buddhimän) and will achieve direct realization (kåtäkåtyaù). Thus knowledge about the Supreme Person is praised.  
From the fifteenth chapter one learns that the person who is different from the conditioned and liberated souls, and who supports and is superior to both of them, is the Supreme Lord Kåñëa. 
� They are useful for discriminating prakåti, jéva and the Lord, for inspiring bhakti, realizing ones svarüpa and surrendering fully to the Lord. 


� The branches (bodies) have tips (senses) which have shoots (sense objects), which are sources of enjoyment (räga).  The word räga also means color.  Just as the new leaves give color and beauty to the tree, the sense objects give enjoyment to the senses and body. Madhusüdana Sarasvaté gives the same analogy using senses and räga. 


� These are the roots descending from the branches of the banyan tree.


� The main root is Brahmä and the tangle of secondary roots are the countless impressions which lead to bondage of karma. 


� This is Çaìkara’s idea. The conception of the jéva is a temporary subdivision of Brahman, like sky in a pot.  When the pot is broken the sky in the pot merges with the total sky. 


� I do not know what this refers to.  This seems to be from a branch of the Çukla Yajur Veda.





