PUTANA








Hearing about Lord Kåñëa’s killing the demoness Pütanä is glorified in Çrémad Bhägavatam: “Any person who hears with faith and devotion about how Kåñëa, the Supreme Personality of Godhead, killed Pütanä, and who thus invests his hearing in such childhood pastimes of Kåñëa, certainly attains attachment for Govinda, the supreme, original person.” (SB 10.6.44)





Pütanä was the first demon Kåñëa encountered during His stay on this planet 5000 years ago. At the time she came He was a mere three months old, but still He easily disposed of her, despite the fact that in her natural form she was a monster, twelve miles tall. 





When Çréla Prabhupäda was presented with the idea that some people claim to have become God by meditating and performing austerities for several years, he would refer to Kåñëa’s killing of Pütanä as an infant, and make the point that Kåñëa had not had time to meditate and become God, so therefore He must have been God already! For Him such feats come naturally, without any need for rigorous preparatory practices.





According to Brahmä-vaivarta Purana, in her previous life Pütanä had been Ratnamala, the younger sister of Bali Mahäräja. When Lord Vamana came into the assembly in Bali Mahäräja’s palace everyone was astonished by this five-year old brahmäcäri boy, looking the epitome of saintliness and sweetness in His deerskin, with a belt of straw and an effulgence even brighter than the sun.





When Ratnamala saw this beautiful little boy she became overwhelmed with maternal feelings towards Him. Understanding her desire, the Lord spoke to her, giving her the benediction that in her next life she would be able to suckle Him, just like a mother.





However, shortly after this, Lord Vamana took the whole universe from Bali, and Ratnamala’s mood of attraction for the Lord changed into one of hatred. Within her mind she thought: “Perhaps I’ll have you as my son and breast feed you. But if I do, I’ll then kill You!”





So, in her next life, Ratnamala was born as Pütanä, the sister of Aghäsura and Bakäsura, and she breastfed Kåñëa, tried to kill Him, but was then killed herself. 





One other interesting point that comes out is that when Lord Nåsiàhadeva killed Hiranyakañipu, the Lord gave Prahläda Mahäräja a benediction that He would not kill any of his family members in the future, including those appearing in future generations of the family, or members of the family in their next births, even if those births were not in the same family. So we might wonder why the Lord killed Pütanä. The answer is that Ratnamala, being a female, was not exactly considered a member of Bali Mahäräja’s family. When she married she would be considered a member of her husband’s family. Therefore Kåñëa’s killing her did not interfere with the terms of the benediction.





Çrémad Bhägavatam explains that on the instruction of Kaàsa, Pütanä entered Våndävana, having transformed her usual hideous form into a form as resplendent as the Goddess of Fortune’s. Her appearance was so captivating that when she entered the house of Nanda Mahäräja and Mother Yaçodä neither Yaçodä nor Rohiné thought to question her as to who she was or what her intentions were. They assumed that such an exquisite looking girl could not be of anything other than the most impeccable character, and did not even think to challenge her when she entered Nanda Mahäräja’s own room.





Actually the pastime potency of the Lord was acting here, as in Vedic times standards of morality were extremely high, and for an unknown woman to enter the men’s quarters in any respectable house was completely out of the question. Men and women stayed separately, even when married, and the familiar, frivolous dealings we see nowadays between men and women were virtually unknown.





A vivid example of the strictness of standards in male-female dealings in those times is seen in the pastimes of Lord Rämacandra. When Sita-devi was stolen by Ravana, Hanuman was enthusiastic to find Her so he asked Lakñmaëa for a description of Sita, as he had never seen Her before. 





But when Hanuman asked Lakñmaëa: “what does She look like?” Lakñmaëa replied: “I don’t know. I’ve never looked above Her feet.”





Pütanä looked at baby Kåñëa and thought, “This child is so powerful that He can destroy the whole universe immediately.” But despite thinking like this she still proceeded with her plan to kill Him. Çréla Prabhupäda explains that this was due to the influence of yogamäyä, and also to the fact that she was not particularly intelligent!





She picked Lord Kåñëa up, and, as she did, He closed His eyes. Four possible reasons for this are suggested by our äcäryas: He did not like to see her face, as she was a terrible killer of many children; He may have been dictating an extraordinary message to her, and to reassure her He closed His eyes; He had descended to kill demons, but the first demon to be killed was a woman, and to kill women is not allowed according to the Vedic standards; He may have simply taken her to be His nurse, and closed His eyes, feeling secure in her hands.





Pütanä had applied deadly poison to her breasts, and her plan was to kill the Lord by having Him suck the milk from her breasts, and with it the poison. However, when Kåñëa sucked her breast He also sucked out her life, and she died in a most spectacular fashion, manifesting her 12 mile tall body.





Çrémad Bhägavatam describes: “Unbearably pressed in every vital point, the demon Pütanä began to cry, ‘Please leave me, leave me! Suck my breast no longer!’ Perspiring, her eyes wide open and her arms and legs flailing, she cried very loudly again and again.





“The Räkñasi was severely punished by Kåñëa. She threw her arms and legs about, and Kåñëa also began to kick her with His legs to punish her properly for her mischievous activities. As Pütanä screamed loudly and forcefully, the earth with its mountains, and outer space with its planets, trembled. The lower planets and all directions vibrated, and people fell down, fearing that thunderbolts were falling upon them.





“Because of the grievous hurt imposed upon her by Kåñëa's sucking her breast, Pütanä, while dying, not only left the room but abandoned the village and fell down in the pasturing ground in her gigantic body.





“She fell exactly as Våträsura when struck by the thunderbolt of Indra. The long hair on her head was scattered all over her body. Her fallen body extended up to twelve miles and smashed all the trees to pieces, and everyone was struck with wonder upon seeing this gigantic body.





“Her teeth appeared just like plowed roads, and her nostrils appeared just like mountain caves. Her breasts appeared like small hills, and her hair was a vast reddish bush. Her eye sockets appeared like blind wells, and her two thighs appeared like two banks of a river; her two hands appeared like two strongly constructed bridges, and her abdomen seemed like a dried-up lake. All the cowherd men and women became struck with awe and wonder upon seeing this. And the tumultuous sound of her falling shocked their brains and ears and made their hearts beat strongly.”





Because she had been killed by Lord Kåñëa, Pütanä became purified of all sinful reactions, so when the cowherd men burned her body the smoke smelt like aguru incense, and it formed clouds which for some time after poured fragrant rain all over Vraja.





Actually, Lord Kåñëa was so merciful to her that not only was she purified of all sinful reactions, but He gave her the position of a nurse in Goloka Våndävana. Demons killed by Lord Kåñëa may be given impersonal liberation, but for one to be given entry into the eternal association of the Lord is most extraordinary. Uddhava expresses his astonishment at this in Çrémad Bhägavatam:





aho baké yaà stana-käla-küöaà


jighäàsayäpäyayad apy asädhvé


lebhe gatià dhätry-ucitäà tato ’nyaà


kaà vä dayäluà çaraëaà vrajema


 


“Alas, how shall I take shelter of one more merciful than He who granted the position of mother to a she-demon [Putanä] although she was unfaithful and she prepared deadly poison to be sucked from her breast?” (SB 3.2.23)





In his purport to this verse Çréla Prabhupäda comments: “Here is an example of the extreme mercy of the Lord, even to His enemy. It is said that a noble man accepts the good qualities of a person of doubtful character, just as one accepts nectar from a stock of poison. In His babyhood, He was administered deadly poison by Putanä, a she-demon who tried to kill the wonderful baby. And because she was a demon, it was impossible for her to know that the Supreme Lord, even though playing the part of a baby, was no one less than the same Supreme Personality of Godhead. His value as the Supreme Lord did not diminish upon His becoming a baby to please His devotee Yaçodä. The Lord may assume the form of a baby or a shape other than that of a human being, but it doesn’t make the slightest difference; He is always the same Supreme. A living creature, however powerful he may become by dint of severe penance, can never become equal to the Supreme Lord.





“Lord Kåñëa accepted the motherhood of Putanä because she pretended to be an affectionate mother, allowing Kåñëa to suck her breast. The Lord accepts the least qualification of the living entity and awards him the highest reward. That is the standard of His character. Therefore, who but the Lord can be the ultimate shelter?”





In his drama, Lalita-mädhava, Çréla Rüpa Goswämé gives the following remarkable description, in the form of a conversation between Gargi, the daughter of Gargamuni, and Mother Paurëamäsé, of Pütanä’s coming to Våndävana. According to Çréla Rüpa Goswämé Çrémati Rädhäräni was taken from the womb of Kértida and placed in the womb of the wife of the Vindhya Hills, and from there ....





Gargi: How did Rädhä go from Mount Vindhya to Gokula?


Paurëamäsé: She was taken by Pütanä, the kidnapper of children.


Gargi: (with fear) Witches that steal children generally eat their victims. This girl is very fortunate to be saved.


Paurëamäsé: O daughter, Kaàsa ordered her to kill any extraordinary small boys and kidnap any small girls.


Gargi: Why did the king ask her to do those two things?


Paurëamäsé: (He was pushed) by the words of Devaki's demigoddess daughter.


Gargi: What were those words?


Paurëamäsé: She said to Kaàsa: "This same person who in your previous birth severed your head with a cakra raised in battle, the same person who the sages know as He whose two lotus feet are worshipped by the demigods, the same person who pleases His loving devotees (by showering them) with oceans of the nectar of bliss, the same person who is the root from which the universe (has sprouted) has now appeared (in this world) at the time of the moon's rising."


She said: "Today or the day after, eight sublimely sweet çaktis will appear on this earth. Two sisters (Çrémati Rädhäräni and Candrävalé), who are like great palaces of beautiful transcendental qualities, will also appear. When He defeats Çiva, Lord Kåñëa, the king of kings, will accept the hand of both the girls (in marriage)."


Gargi: What happened to the second sister (Candrävalé)?


Paurëamäsé: When Vindhya's chief priest chanted a demon-killing mantra, Pütanä's heart became struck with fear. As she was hastily flying over Vidarbha province the first of her victims dropped from her and fell into a river's current.


Gargi: My father (Sandipani Muni) is omniscient. Why then, has he said that, (as a result of) a benediction granted by Durväsä Muni, Çrémati Rädhärani appeared from (King) Våñabhänu's chest?


Paurëamäsé: Requested by Brahmä, Lord Hari's yogamäyä potency removed these two infant girls from the wombs of the wives of Candrabhänu and Våñabhänu and placed them in the womb of Vindhya's wife.


Gargi: (With astonishment) did the two fathers know what happened?


Paurëamäsé: Certainly they understood. Why would Durväsä Muni not help them?


Gargi: How do you know all this?


Paurëamäsé: (I learned this) by the mercy of the instructions of my spiritual master (Narada), which have also made me attached to Rädhä.


Gargi: Is it true that when the witch Pütanä was killed you took Rädhä from her lap?


Paurëamäsé: (I took) not only Rädhä, but five other girls also.


Gargi: Who were they?


Paurëamäsé: They were Rädhä's moon-faced friend Lalita, Candrävalé's beautiful friend Padma, Bhadrä, who acts auspiciously, auspicious Çaibya, and splendid, cheerful Çyämä.


Gargi: How were these girls placed among the gopés?


Paurëamäsé: Swiftly and secretly I gave these five infant girls to five gopés in different parts (of Våndävana). In a secret place I happily gave virtuous Rädhä to Yaçodä's nurse, Mukhara, and said: "O elderly one, here is your son-in-law Våñabhänu's daughter."


Gargi: This must be the way Rädhä's second close friend Viçäkhä, appeared in Gokula (Våndävana).


Paurëamäsé: No. No. Jatila found her floating in the Yamuna.


Gargi: I did not know that. Who found the second sister as she was floating in the river's current?


Paurëamäsé: Bhiñmaka.


Gargi: Alas, the cruelty of fate, who has separated these two sisters.


Paurëamäsé: My daughter, fate then re-united them. In this way fate's mercy may be seen.


Gargi: How did that happen.


Paurëamäsé: Candrävalé was the granddaughter of Karala. Jämbavän, who lived in the caves of Govardhana Hill and the Vindhya Hills, kidnapped the five-year old Candrävalé and forcibly took her from Kuëòina City. He did this on the orders of (the goddess Durgä, who was) staying then in the Vindhya Hills.


(Note: This goddess Durgä is the daughter of Yaçodä. After Mahäräja Vasudeva brought her back to Mathurä and after King Kaàsa unsuccessfully tried to kill her, she escaped to the Vindhya Hills.)


Gargi: (aside) I have heard from my father's mouth that although the (gopés) headed by Candrabhänu's daughter Candrävalé, and the (Dvärakä queens), headed by Bhiñmaka's daughter, Rukminé, are expansions of the same spiritual potency, nevertheless, their forms are separate and distinct. Now it is said that with the aid of the yogamäyä potency, each gopé is identical with a specific queen, and each pair of gopé and queen is a single person in a single form. It must be so. Later I shall perhaps understand it. What can I understand now of these confidential matters? (Openly) It is not that the yogamäyä potency forcibly prevented the marriage of Govardhana and the other gopas with Candrävalé and the other gopés?


Paurëamäsé: Yes. The gopas simply thought these girls were their wives. In fact, they never even saw each other.


Gargi: Then it is not at all surprising that these eight girls have such deep love for Lord Kåñëa.


Paurëamäsé: What to speak of these eight girls, what doe-eyed girl in Gokula did not love Lord Kåñëa?











The Pseudo-guru





Pütanä represents the pseudo-guru. The pseudo-guru may appear in one or both of two forms:





1. A deceitful, so-called guru who preaches sense gratification or liberation or both. In some cases this may be a person who is engaged in some Kåñëa conscious activity but has not realized the course of pure devotional service and tries to give instructions to his disciples beyond his own understanding, or without regard for their situations.





2. The inwardly manifest "spiritual" guide, in the form of the mundane empiric reasoning faculty (the material mind), is also like Pütanä.





For those practicing Kåñëa consciousness it is not so hard to detect the first of these two. Çréla Prabhupäda has given ample description of the characteristics of the bona fide guru in his preaching and writing. For example, he gives the following description in the 7th chapter of Nectar of Devotion, based on Çrémad Bhägavatam 11.3.21:





tasmäd guruà prapadyeta


jijïäsuù çreya uttamam


çäbde pare ca niñëätaà


brahmaëy upaçamäçrayam





Çréla Prabhupäda translates this verse: “My dear King, please know for certain that in the material world there is no happiness. It is simply a mistake to think that there is happiness here, because this place is full of nothing but miserable conditions. Any person who is seriously desirous of achieving real happiness must seek out a bona fide spiritual master and take shelter of him by initiation. The qualification of a spiritual master is that he must have realized the conclusion of the scriptures by deliberation and arguments and thus be able to convince others of these conclusions. Such great personalities who have taken shelter of the Supreme Godhead, leaving aside all material considerations, are to be understood as bona fide spiritual masters. Everyone should try to find such a bona fide spiritual master in order to fulfill his mission of life, which is to transfer himself to the plane of spiritual bliss.”





He then continues: “The purport is that one should not accept as a spiritual master someone who is fool number one, who has no direction according to the scriptural injunctions, whose character is doubtful, who does not follow the principles of devotional service, or who has not conquered the influence of the six sense-gratifying agents. The six agents of sense gratification are the tongue, the genitals, the belly, anger, the mind and words. Anyone who has practiced controlling these six is permitted to make disciples all over the world. To accept such a spiritual master is the crucial point for advancement in spiritual life. One who is fortunate enough to come under the shelter of a bona fide spiritual master is sure to traverse the path of spiritual salvation without any doubt.”





It must be admitted that some devotees find it difficult to understand what a bona fide guru is, but generally, for Vaiñëavas, the mind is a much more tricky thing to come to grips with. In fact, even if some devotees are having trouble identifying if a person is a bona fide guru or a cheater, it is often that their minds are more of an obstacle to their correct understanding than anything else.





We can easily appreciate why Çréla Bhaktivinoda Thäkura used Pütanä to illustrate the anartha of being misled by one’s mind. Pütanä looked so beautiful and good-natured that neither Mother Yaçodä nor Rohiné thought there was any need to challenge her, and allowed her to do whatever she liked. Similarly, our minds appear to be our best friends and we may unquestioningly give them power of attorney for directing our lives in so many ways.





In Bhagavad-gétä Lord Kåñëa says:





uddhared ätmanätmänaà


nätmänam avasädayet


ätmaiva hy ätmano bandhur


ätmaiva ripur ätmanaù





“One must deliver himself with the help of his mind, and not degrade himself. The mind is the friend of the conditioned soul, and his enemy as well.” (BG 6.5)





Due to our intimate association with our mind for many lifetimes we see it as our dear friend who has given us shelter and good advice in times of difficulty, and inspiration to make the most of material life when opportunities for sense gratication have arisen. Whenever we have felt down our mind has given us all sorts of suggestions, usually to the effect that our problems can be solved by increasing our programme of eating, sleeping, mating and defending, and our material existence has been going on since time immemorial on the basis of this advice.





Without controlling the mind there is no question of making spiritual advancement. Çrémad Bhägavatam advises us: “After capturing animals, a cunning hunter does not put faith in them, for they might run away. Similarly, those who are advanced in spiritual life do not put faith in the mind. Indeed, they always remain vigilant and watch the mind’s action.” (SB 5.6.2)





A very simple solution to the problem of how to control the mind is that one should engage it in devotional service, under the direction of the bona fide spiritual master. Çréla Prabhupäda comments: “As long as the mind is not engaged in meditation on the lotus feet of the Supreme Personality of Godhead, Kåñëa, the mind will desire so many material enjoyments. Sensual images are recorded in the mind in chronological order, and they become manifest one after another; therefore the living entity has to accept one body after another. The mind plans material enjoyment, and the gross body serves as the instrument to realize such desires and plans. The mind is the platform onto which all desires come and go. Çréla Narottama däsa Öhäkura therefore sings:





guru-mukha-padma-väkya,     cittete kariyä aikya,


ära nä kariha mane äçä


        


Çréla Narottama däsa Öhäkura advises everyone to stick to the principle of carrying out the orders of the spiritual master. One should not desire anything else. If the regulative principles ordered by the spiritual master are followed rigidly, the mind will gradually be trained to desire nothing but the service of Kåñëa. Such training is the perfection of life.” (SB 4.29.68 ppt)





Çréla Prabhupäda often referred to the Bhagavad-gétä verse:





vyavasäyätmikä buddhir


ekeha kuru-nandana


bahu-çäkhä hy anantäç ca


buddhayo ’vyavasäyinäm





“Those who are on this path are resolute in purpose, and their aim is one. O beloved child of the Kurus, the intelligence of those who are irresolute is many-branched.” (BG 2.41)





Çréla Prabhupäda would often cite Çréla Viçvanätha Cakravarti Thäkura’s commentary on this well known verse, in which the great äcärya stresses the importance of absolute adherence to the instructions of the spiritual master. In one purport Prabhupäda says: “Vyavasäyätmikä buddhiù: every man’s duty is to receive orders from Lord Kåñëa or from His bona fide representative and take these orders as his life and soul, without personal considerations. Çréla Viçvanätha Cakravarté Öhäkura states that one should not care very much whether he is going to be liberated or not, but he should simply execute the direct order received from the spiritual master. If one sticks to the principle of abiding by the order of the spiritual master, he will always remain in a liberated position.” (SB 4.20.13 ppt)





Here is an excerpt from Çréla Viçvanätha Cakravarti Thäkura’s purport to Bhagavad-gétä 2.41: “The best kind of intelligence I can have is intelligence used in the service of Kåñëa. Intelligence is defined as “fixed” when it is intent upon my spiritual master's instructions, such as chanting the name of Kåñëa, remembering His activities, and perform�ing service to His lotus feet. My spiritual master’s instructions are my sädhana and my life, both in the beginning stages of bhakti as well as in bhakti's perfectional stage. I desire only to follow his instruc�tions. I accept nothing else as my life's work, even in dreams. Whether I am happy or distressed, whether the material world re�mains or is destroyed, I do not care. There is no loss for me. I simply must carry out the orders of my spiritual master. Fixedness upon his orders is determined intelligence and devotional service, and only by being fixed on his orders can such determined intelli�gence prosper."





The first instruction of the spiritual master is to chant and hear about Kåñëa, particularly through chanting Hare Kåñëa, Hare Kåñëa, Kåñëa Kåñëa, Hare Hare, Hare Räma, Hare Räma, Räma Räma, Hare Hare. The more we can mould our lives in such ways, the more we will become free from the pseudo-guru of the material mind, and feel relieved and happy, just as the inhabitants of Våndävana were when they saw that Pütanä was dead.


