CLASS FOR SECOND DAY


OF "DEMONS" COURSE








1. Begin discussion by talking about the four types of anarthas.


	a) arising from previous sin: attractions to sinful activity


	b) arising from previous piety: attraction to sattvic sense grat, eg:


		wanting to live in country rather than in temple in city


		feeling put off by rich prasad


	c) arising from mistakes in devotional service:


		becoming puffed up due to success in sankirtana


		or if one is a good cook


		or accepting money from admirers, but then becoming attached


	d) arising from offences:


		from ten offences


		can devestate one's spiritual life


	(from Madhurya Kadambini): The case of the offender losing the mercy of the 	Name is similar to a subordinate who is offensive to his vastly wealthy and 	capable master 


	(the Holy Name). He is denied proper care, and is treated indifferently 


	by the master. As a result that person comes to suffer poverty and 


	distresses of all sorts. It should be known that a master neglects 


	a servant who is offensive and no one else is capable of helping him 


	If the offending servant again puts himself at the beck and call of his master, 	the master gradually shows mercy, and that person's sufferings are step by step 	eliminated. In the same way, the offending devotee will at first suffer some 	miseries. As he performs sincere service to the devotees, the scriptures, and 


	spiritual master, the Name will again gradually manifest mercy and 


	gradually eliminate his evil tendencies. Thus one cannot argue against 


	the gradual elimination of anartha.





	In other words, repeatedly hearing and chanting the Lord's name should give 	prema, serving the sacred tirthas should bestow perfection, tasting repeatedly 	the ghee, milk and betel prasadam should destroy all desires for sense 	enjoyment. So what are the grave offenses which cancel these results and cause 	all these spiritually potent activities to appear material? This very startling and 	unnerving question is being raised. If this is, so does it follow that a person 


	who commits a nama aparadha becomes averse to the Lord and thus cannot 	even take shelter of guru or perform devotional activities?


	


	This is true. As during a serous fever, losing all taste for food, a person finds it 	impossible to eat, so a person who commits a serious offense loses scope for 	hearing, chanting and performing devotional activities. There is no doubt 	about this. However, if the fever lessens with time, some taste for food 	develops. Even then, nourishing foods like milk and rice cannot give their full 	power of nourishment to the person suffering from chronic fever. They bestow 	some benefit, but cannot relieve him of his wasted condition. An invalid's diet 


	and medicine can, however, with time, restore him to his previous healthy 	condition. A that time the full potency of normal food can be utilized by the 	body. In the same way, after a long period of suffering the effects of aparadha, 	the intensity reduces somewhat and the devotee develops a little taste. Again 	the devotee becomes qualified for bhakti. Repeated doses of hearing and 	chanting the Lord's Name and performance of other devotional processes, 	gradually everything is revealed in progression. 


NB: Comment on notes re seva aparadhas (in book)	





2. Rates of nullification





Read from book.





Note that in regard to sin and piety they are completely removed on level of nistha.


This means that their effects do not last long at all.





Note that more or less the same fact is there with those arising from improper performance of bhakti (complete on level of nistha, and absolute on level of ruci)





But in the case of nama aparadha it is much more serious.


Story of Çréla Rüpa Goswämé and old man as told in Bhakti Ratnakara


Story of Bharata Mahäräja





However, when the eradication is absolute it is different. Çréla Viçvanätha Cakravarti Thäkura explains as follows in Madhurya Kadambini:





"With the attainment of the Lord's association, the eradication is absolute, with no possibility of their reappearance. Thus if one thinks that the following occasional episodes demonstrate anartha arising even after attaining the lotus feet of the Lord, by one's intelligence he should throw out that thought from his mind.





“In the case of Chitraketu who had already attained the lotus feet of the Lord, his accidental maha aparadha to Shiva was apparent, not real, for there was no ill effect from his mistake. Both as an associate of the Lord, and assuming the form of a demon (Vritrasura) his wealth of prema was still evident.





“The cause of the apparent offense of Jaya and Vijaya was a manifestation of their personal desire stimulated by prema. The two desired in this way: O Prabhu! O Lord of Lords! O Narayana! You desire to fight but we do not see a suitable opponent for You. All those available are too weak. Though we are strong, we are not inimical to You. Somehow or other, make us inimical to You, and realize Your desire to fight. We, being Your faithful servants, cannot tolerate to see any lack whatever in Your perfection. Diminish Your quality of affection for your devotees and fulfill our prayer.”





3. Other Types Of Anarthas: Next comes bhajana kriya, he begins to practice different types of devotional activities. This also is of two varieties: unsteady 


(anishthita) and steady (nishthita). Unsteady performance of devotional activities is of six types (in sequential order): 


false confidence (utsaha mayi), 


sporadic endeavor (ghana-tarala), 


indecision (vyudha vikalpa), 


struggle with the senses (vishaya sangara), 


inability to uphold vows (niyamakshama), 


and enjoying the facilities offered by bhakti (taranga rangini).





Anarthas before Nistha: 


Laya refers to the tendency to sleep during kirtana, shravana 


and smarana (japa), in order of increasing tendency. 


Vikshepa refers to distraction toward mundane topics while 


peforming service (i.e., gossiping while doing japa). 


Apratipatti refers to the occasional inability to perform kirtana, etc. 


in spite of the absence of laya or vikshepa. 


Kashaya means the tendency to indulge in anger, greed, pride, etc due to past 


bad habit. 


Rasasvada refers to inability to absorb the mind 


in kirtana if one gets the opportunity for material sense pleasure. 








