NOTES FOR DAY 9

OF "DEMONS" COURSE

BAKÄSURA
From Çrémad Bhägavatam:

One day all the boys, including Kåñëa and Balaräma, each boy taking his own group of calves, brought the calves to a reservoir of water, desiring to allow them to drink. After the animals drank water, the boys drank water there also.

Right by the reservoir, the boys saw a gigantic body resembling a mountain peak broken and struck down by a thunderbolt. They were afraid even to see such a huge living being.

That great-bodied demon was named Bakasura. He had assumed the body of a duck with a very sharp beak. Having come there, he immediately swallowed Kåñëa.

When Balaräma and the other boys saw that Kåñëa had been devoured by the gigantic duck, they became almost unconscious, like senses without life.

Although Balaräma can do everything, because of intense affection for His brother He was momentarily bewildered. A similar thing is stated to have happened in connection with Rukmini-harana, the kidnapping of Rukmini. When Kåñëa, after kidnapping Rukmini, was attacked by all the kings, Rukmini was momentarily bewildered, until the Lord took the proper steps.

Kåñëa, who was the father of Lord Brahma but who was acting as the son of a cowherd man, became like fire, burning the root of the demon's throat, and the demon Bakasura immediately disgorged Him. When the demon saw that Kåñëa, although having been swallowed, was unharmed, he immediately attacked Kåñëa again with his sharp beak.

Although Kåñëa is always as soft as a lotus, within the throat of Bakasura He created a burning sensation of being hotter than fire. Although Krsna's whole body is sweeter than sugar candy, Bakasura tasted bitterness and therefore immediately vomited Kåñëa up. As stated in Bhagavad-gita (4.11), ye yatha mam prapadyante tams tathaiva bhajamy aham. When Kåñëa is accepted as an enemy, He becomes the most intolerable object for the nondevotee, who cannot tolerate Kåñëa within or without. Here this is shown by the example of Bakasura.

When Kåñëa, the leader of the Vaisnavas, saw that the demon Bakasura, the friend of Kamsa, was endeavoring to attack Him, with His arms He captured the demon by the two halves of the beak, and in the presence of all the cowherd boys Kåñëa very easily bifurcated Him, as a child splits a blade of virana grass. By thus killing the demon, Kåñëa very much pleased the denizens of heaven.

At that time, the celestial denizens of the higher planetary system showered mallika-puspa, flowers grown in Nandana-kanana, upon Kåñëa, the enemy of Bakasura. They also congratulated Him by sounding celestial kettledrums and conchshells and by offering prayers. Seeing this, the cowherd boys were struck with wonder.

From Garga Saàhéta:

As Bakäsura came to attack Kåñëa and the cowherd boys the demigods tried to attack him. Indra threw his thunderbolt and knocked him to the ground but he got up again. Brahmä hit him with his brahmä-danda, which knocked him unconscious for 48 minutes, but then he got up again. Çiva stuck him with his trident, and cut off one wing, but the demon recovered. Väyu struck him with his wind weapon, but Baka flew away. Yama struck him with his yama-danda, but the danda was broken. Then Surya attacked him with a hundred arrows but he still did not die.

Then Kuvera struck him with his sword and cut off the other wing, but he still did not die. Then Soma attacked him with his ice weapon. Tormented by the cold the demon fainted, but then again stood up. Then Agni attacked him with his fire weapon and burned all his feathers to ashes, but he did not die. Then Varuna bound him with his ropes and dragged him along the ground, which hurt him but he did not die. 

Then Bhadrakali hit him on the head with her club and broke his head and he fainted and went into a deep coma. But then he got up again, shook himself and roared like a cloud. Then Karttikeya threw his sakti weapon and cut off one of his feet. Then Bakasura attacked all the demigods and made them run away.

According to SB Baka was the brother of Agha and Putana. Agha was the youngest of them.

AGHÄSURA

From Çrémad Bhägavatam:

Sukadeva Gosvami continued: O King, one day Kåñëa decided to take His breakfast as a picnic in the forest. Having risen early in the morning, He blew His bugle made of horn and woke all the cowherd boys and calves with its beautiful sound. Then Kåñëa and the boys, keeping their respective groups of calves before them, proceeded from Vrajabhumi to the forest.

At that time, hundreds and thousands of cowherd boys came out of their respective homes in Vrajabhumi and joined Kåñëa, keeping before them their hundreds and thousands of groups of calves. The boys were very beautiful, and they were equipped with lunch bags, bugles, flutes, and sticks for controlling the calves.

Along with the cowherd boys and their own groups of calves, Kåñëa came out with an unlimited number of calves assembled. Then all the boys began to sport in the forest in a greatly playful spirit.

In this verse the words krsna-vatsair asankhyataih are significant. The word asankhyata means "unlimited." Krsna's calves were unlimited. We may speak of hundreds, thousands, tens of thousands, hundreds of thousands, millions, billions, trillions, tens of trillions, and so on, but when we go further to speak of numbers impossible for us to count, we are speaking of unlimited numbers. Such unlimited numbers are indicated here by the word asankhyataih.

Although all these boys were already decorated by their mothers with ornaments of kaca, gunja, pearls and gold, when they went into the forest they further decorated themselves with fruits, green leaves, bunches of flowers, peacock feathers and soft minerals.

All the cowherd boys used to steal one another's lunch bags. When a boy came to understand that his bag had been taken away, the other boys would throw it farther away, to a more distant place, and those standing there would throw it still farther. When the proprietor of the bag became disappointed, the other boys would laugh, the proprietor would cry, and then the bag would be returned.

Kåñëa comes down to teach us how we can enjoy with Him on the spiritual platform, in the spiritual world. Not only does He come, but He personally displays His pastimes in Vrndavana and attracts people to spiritual enjoyment.

Sometimes Kåñëa would go to a somewhat distant place to see the beauty of the forest. Then all the other boys would run to accompany Him, each one saying, "I shall be the first to run and touch Kåñëa! I shall touch Kåñëa first!" In this way they enjoyed life by repeatedly touching Kåñëa.

                 ittham satam brahma-sukhanubhutya

                     dasyam gatanam para-daivatena

                      mayasritanam nara-darakena

                   sakam vijahruh krta-punya-punjah

All the boys would be differently engaged. Some boys blew their flutes, and others blew bugles made of horn. Some imitated the buzzing of the bumblebees, and others imitated the voice of the cuckoo. Some boys imitated flying birds by running after the birds' shadows on the ground, some imitated the beautiful movements and attractive postures of the swans, some sat down with the ducks, sitting silently, and others imitated the dancing of the peacocks. Some boys attracted young monkeys in the trees, some jumped into the trees, imitating the monkeys, some made faces as the monkeys were accustomed to do, and others jumped from one branch to another. Some boys went to the waterfalls and crossed over the river, jumping with the frogs, and when they saw their own reflections on the water they would laugh. They would also condemn the sounds of their own echoes. In this way, all the cowherd boys used to play with Kåñëa, who is the source of the Brahman effulgence for jnanis desiring to merge into that effulgence, who is the Supreme Personality of Godhead for devotees who have accepted eternal servitorship, and who for ordinary persons is but another ordinary child. The cowherd boys, having accumulated the results of pious activities for many lives, were able to associate in this way with the Supreme Personality of Godhead. How can one explain their great fortune?

We can simply imagine the great fortune of the inhabitants of Vrndavana. It is impossible to describe how, after many, many births of pious activities, they have become so fortunate.

My dear King Pariksit, thereafter there appeared a great demon named Aghasura, whose death was being awaited even by the demigods. The demigods drank nectar every day, but still they feared this great demon and awaited his death. This demon could not tolerate the transcendental pleasure being enjoyed in the forest by the cowherd boys.

One may ask how Krsna's pastimes could be interrupted by a demon. Srila Visvanatha Cakravarti Thakura answers this question by saying that although the transcendental pleasure being enjoyed by the cowherd boys could not be stopped, unless they stopped the transcendental pleasure of their various activities they could not eat their lunch. Therefore at lunchtime Aghasura appeared by the arrangement of yogamaya, so that for the time being they could stop their activities and take lunch. Changing varieties are the mother of enjoyment. The cowherd boys would continuously play, then stop, and then again enjoy in a different way. Therefore every day a demon would come and interrupt their sporting pastimes. The demon would be killed, and then the boys would engage again in their transcendental pastimes.

Aghasura, who had been sent by Kamsa, was the younger brother of Putana and Bakasura. Therefore when he came and saw Kåñëa at the head of all the cowherd boys, he thought, "This Kåñëa has killed my sister and brother, Putana and Bakasura. Therefore, in order to please them both, I shall kill this Kåñëa, along with His assistants, the other cowherd boys."

Aghasura thought: If somehow or other I can make Kåñëa and His associates serve as the last offering of sesame and water for the departed souls of my brother and sister, then the inhabitants of Vrajabhumi, for whom these boys are the life and soul, will automatically die. If there is no life, there is no need for the body; consequently, when their sons are dead, naturally all the inhabitants of Vraja will die.

After thus deciding, that crooked Aghasura assumed the form of a huge python, as thick as a big mountain and as long as eight miles. Having assumed this wonderful python's body, he spread his mouth like a big cave in the mountains and lay down on the road, expecting to swallow Kåñëa and His associates the cowherd boys.

His lower lip rested on the surface of the earth, and his upper lip was touching the clouds in the sky. The borders of his mouth resembled the sides of a big cave in a mountain, and the middle of his mouth was as dark as possible. His tongue resembled a broad traffic-way, his breath was like a warm wind, and his eyes blazed like fire.

Upon seeing this demon's wonderful form, which resembled a great python, the boys thought that it must be a beautiful scenic spot of Vrndavana. Thereafter, they imagined it to be similar to the mouth of a great python. In other words, the boys, unafraid, thought that it was a statue made in the shape of a great python for the enjoyment of their pastimes.

The boys said: dear friends, is this creature dead, or is it actually a living python with its mouth spread wide just to swallow us all? Kindly clear up this doubt.

Thereafter they decided: Dear friends, this is certainly an animal sitting here to swallow us all. Its upper lip resembles a cloud reddened by the sunshine, and its lower lip resembles the reddish shadows of a cloud.

On the left and right, the two depressions resembling mountain caves are the corners of its mouth, and the high mountain peaks are its teeth. In length and breadth the animal's tongue resembles a broad traffic-way, and the inside of its mouth is very, very dark, like a cave in a mountain. The hot fiery wind is the breath coming out of his mouth, which is giving off the bad smell of burning flesh because of all the dead bodies he has eaten.

Then the boys said, "Has this living creature come to swallow us? If he does so, he will immediately be killed like Bakasura, without delay." Thus they looked at the beautiful face of Kåñëa, the enemy of Bakasura, and, laughing loudly and clapping their hands, they entered the mouth of the python.

********* Interesting point: This shows the position of the cowherd boys. Their madhurya-jïäna was not affect by this aiçvarya-jïäna. In the cases of some other devotees their mj became affected by aj when they saw some amazing display of Kåñëa's prowess eg Arjuna in Bhagavad Gétä after seeing the Universal form.

This is the basis of Kåñëa's sweetness. That He does things that are apparently human in some ways, but divine in other ways, and the human mood is not violated. eg killing Putana by sucking on her breast, not being bound by Yasoda, but running from her in fear.

In the meantime, while Kåñëa was considering how to stop them, all the cowherd boys entered the mouth of the demon. The demon, however, did not swallow them, for he was thinking of his own relatives who had been killed by Kåñëa and was just waiting for Kåñëa to enter his mouth.

Kåñëa saw that all the cowherd boys, who did not know anyone but Him as their Lord, had now gone out of His hand and were helpless, having entered like straws into the fire of the abdomen of Aghasura, who was death personified. It was intolerable for Kåñëa to be separated from His friends the cowherd boys. Therefore, as if seeing that this had been arranged by His internal potency, Kåñëa was momentarily struck with wonder and unsure of what to do.

Now, what was to be done? How could both the killing of this demon and the saving of the devotees be performed simultaneously? Kåñëa, being unlimitedly potent, decided to wait for an intelligent means by which He could simultaneously save the boys and kill the demon. Then He entered the mouth of Aghasura.

When Kåñëa entered the mouth of Aghasura, the demigods hidden behind the clouds exclaimed, "Alas! Alas!" But the friends of Aghasura, like Kamsa and other demons, were jubilant.

When the invincible Supreme Personality of Godhead, Kåñëa, heard the demigods crying "Alas! Alas!" from behind the clouds, He immediately enlarged Himself within the demon's throat, just to save Himself and the cowherd boys, His own associates, from the demon who wished to smash them.

Then, because Kåñëa had increased the size of His body, the demon extended his own body to a very large size. Nonetheless, his breathing stopped, he suffocated, and his eyes rolled here and there and popped out. The demon's life air, however, could not pass through any outlet, and therefore it finally burst out through a hole in the top of the demon's head.

When all the demon's life air had passed away through that hole in the top of his head, Kåñëa glanced over the dead calves and cowherd boys and brought them back to life. Then Mukunda, who can give one liberation, came out from the demon's mouth with His friends and the calves.

From the body of the gigantic python, a glaring effulgence came out, illuminating all directions, and stayed individually in the sky until Kåñëa came out from the corpse's mouth. Then, as all the demigods looked on, this effulgence entered into Krsna's body.

When Lord Brahma heard the wonderful ceremony going on near his planet, accompanied by music and songs and sounds of "Jaya! Jaya!" he immediately came down to see the function. Upon seeing so much glorification of Lord Kåñëa, he was completely astonished.

(Verse 38) Kåñëa is the cause of all causes. The causes and effects of the material world, both higher and lower, are all created by the Supreme Lord, the original controller. When Kåñëa appeared as the son of Nanda Maharaja and Yasoda, He did so by His causeless mercy. Consequently, for Him to exhibit His unlimited opulence was not at all wonderful. Indeed, He showed such great mercy that even Aghasura, the most sinful miscreant, was elevated to being one of His associates and achieving sarupya-mukti, which is actually impossible for materially contaminated persons to attain.

Although Aghasura's purpose was to kill Kåñëa, for a moment Aghasura thought of Kåñëa with devotion, and Kåñëa and His associates wanted to sport within Aghasura's mouth.

·    ·    ·    ·    ·

Note: Kåñëa was five years old when He killed Aghasura. (From SB above). It was only discussed in Vraja one year later, as if it had happened on that very day.

When the wind would blow afterwards it would inflate the body, which became a dried up skin, and make it appear to be still alive.

A nice prayer: O Lord, O killer of the Agha demon, may we find happiness in the deep ocean of Your transcendental pastimes, where the great waves of Your smiles and laughter rock the universes, where the centre is always crowded with the many makharas of the surrendered souls, and where the swans of the great devotees drink to their full satisfaction.

Bakasura represents Duplicity and Hypocrisy

Simplicity (or a lack of duplicity): This is child's nature. So Prahlada Maharaja was in that position. He didn't care. His father wanted to chastise him in so many ways. He didn't care. He always thinking, "He is my father. He is joking.  That's all."  This is simplicity.  This is simplicity.  This simplicity is very valuable.  So Prahlada Maharaja was in that position.

According to Professor Sanyal in Sree Krishna Caitanya, the followers of the pseudo-guru who are prematurely trying manjari sadhana, if they do not give up their practices when they become aware of their shortcomings, commit this mistake of religious hypocrisy.

According to Srila Bhaktisiddhanta Bakasura was acting like a yogi, meditating on one leg. He appeared to have a sikha. He represents duplicity, so Krsna’s bifurcating him is just suitable. Looks like he’s in samadhi, but he’s actually thinking of fish. So he’s a hypocrite.

Therefore the word satyena is used here. In this connection Svami Sridhara comments that satyena means niskapa-tena, "without duplicity." The impersonalists are full of duplicity. Sometimes they pretend to execute devotional service, but their ultimate idea is to become one with the Supreme. This is duplicity, kapata. The Bhagavatam does not allow this duplicity. In the beginning of Srimad-Bhagavatam it is clearly stated, paramo nirmatsaranam: "This treatise Srimad-Bhagavatam is meant for those who are completely free from envy." The same point is again stressed here. Unless one is completely faithful to the Supreme Personality of Godhead and engages himself in the process of hearing and chanting the glories of the Lord, there is no possibility for liberation.

The word kuti-nati means duplicity. As an example, one may attempt to imitate Srila Haridasa Thakura by living in a solitary place. One's real desire may be for name and fame--in other words, one thinks that fools will accept one to be as good as Haridasa Thakura just because one lives in a solitary place. These are all material desires. A neophyte devotee is certain to be attacked by other material desires as well--women and money. In this way the heart is again filled with dirty things and becomes harder and harder, like that of a materialist. Gradually one desires to become a reputed devotee or an avatara (incarnation).

Mana tumi kisera vaisnava.  Why? Nirjanera ghare, pratisthara tare. To get some cheap adoration as a  great  chanter. Because if one is actually chanting,  why  he should be attracted by woman and bidi? If he is actually in  such position like Haridas Thakura then why he should be attracted  by material  things? is a false show only. That is not possible  for ordinary  person.  Therefore ordinary person must  be  physically engaged.  That  is  not physical, that  is  also  transcendental. Always  busy  in some business of Krsna  consciousness.  That  is wanted.  Not that, "Oh, I have become a great scholar and I  have now  learned how to become a great Vaisnava. I  chant  sixty-four rounds  and  think  of my wife somewhere  and  then  good-bye  to Govindaji  and leave Vrndavana." These rascaldom do  not  follow. Govindaji drives such rascals away from Vrndavana. So  Vrndavana, one  who is living in Vrndavana, he must be very anxious  how  to spread the glories of Vrndavancandra all over the world.
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And if you stick to the Krsna consciousness there is no secrecy, there is no duplicity, there is no diplomacy. One talk, Krsna. Hare Krsna Hare Krsna Krsna Krsna Hare Hare, Hare Rama Hare Rama... That will make you satisfied. Yayatma suprasidati. If you want actually happiness then you stick to these Krsna consciousness topics. Don't bring in anything other, else then that will become grhesu grhimedhinam, apasyatam atma tattvam. So I am especially talking to my sannyasi disciples, who are going out today on a great mission. Please stick to this principle--one--Krsna. You will be benefited, and the persons to whom you'll talk, they will be benefited, the world will be benefited. So you have got a very great responsibility. Don't turn into the talks of the grhamedhi and break it. That is my request. Thank you very much. 

If he wanted, he could take steps, but he was tolerating. So this is the sign of brahminical symptom. Titiksa arjava. Arjava means simplicity. A brahmana is not supposed to be crooked and duplicity. No. Simple. It is said even the enemy wants to know something from him, he will clearly say, "It is this." That is called simplicity. 

Dharmah projjhita-kaitavo 'tra. The duplicity, hypocrisy, is there completely rejected.

Brahmanas must be qualified by practicing cleanliness, truthfulness, control of the mind and the senses, simplicity, and by cultivating faith in the Vedas and particularly in Bhagavad-gita. When Krsna says, "I am the Supreme Lord," we have to accept Him with faith, not foolishly, but with full knowledge, and practically apply this acceptance in our daily life. A brahmana is not created by birth, but by education, practice and knowledge. It is not a question of birth, but quality, as pointed out by Krsna in Bhagavad-gita:

Srila Bhaktisiddhanta Sarasvati Thakura comments that saralata, or simplicity, is the first qualification of a Vaisnava, whereas duplicity or cunning behavior is a great offense against the principles of devotional service. As one advances in Krsna consciousness, one must gradually become disgusted with material attachment and thus become more and more attached to the service of the Lord. If one is not factually detached from material activities but still proclaims himself advanced in devotional service, he is cheating. No one will be happy to see such behavior.

·      ·      ·      ·      ·

Aghasura represents Cruelty and Envy

Cruelty: When Akrura was leaving Vrndavana, some of the elderly gopis rebuked him as follows: "O son of Gandini, your cruelty is defaming the dynasty of King Yadu. You are taking Kåñëa away, keeping us in such a pitiable condition without Him. Now, even before you have left, the life air of all the gopis has practically disappeared."

We also must know what actual mercy is. To give a sick man something forbidden for him to eat is not mercy. Rather, it is cruelty. Unless we know what mercy really is, we may create an undesirable situation. If we wish to show real mercy, we will preach Kåñëa consciousness in order to revive the lost consciousness of human beings, the living entity's original consciousness. 

Envy: Dakña was known as the embodiment of envy because of how he reacted to Lord Çiva's not showing him respect.

Maitreya told Vidura: Another son of Lord Brahmä was Irreligion, whose wife’s name was Falsity (she was his sister). From their combination were born two demons named Dambha, or Bluffing, and Mäyä, or Cheating. These two demons were taken by a demon named Niråti, who had no children. O great soul, from them were born Greed and Nikrti, or Cunning. From their combination came children named Krodha (Anger) and Himsa (Envy), and from their combination were born Kali (Quarrel) and his sister Durukti (Harsh Speech). (SB 4.8.3) O greatest of all good men, by the combination of Kali and Harsh Speech were born children named Mrtyu (Death) and Bhiti (Fear). From the combination of Mrtyu and Bhiti came children named Yatana (Excessive Pain) and Niraya (Hell).

Since no one in this material world can tolerate another's advancement, everyone in the material world is called matsara, envious. In the beginning of Srimad-Bhagavatam it is therefore said that Srimad-Bhagavatam is meant for those who are completely nirmatsara (nonenvious). In other words, one who is not free from the contamination of envy cannot advance in Kåñëa consciousness. In Kåñëa consciousness, however, if someone excels another person, the devotee who is excelled thinks how fortunate the other person is to be advancing in devotional service. Such non-envy is typical of Vaikuntha. 

The effects of envy (and other bad qualities): The creation takes place on the basis of goodness, but devastation takes place because of irreligion. That is the way of material creation and devastation. Here it is stated that the cause of devastation is Adharma, or Irreligion. The descendants of lrreligion and Falsity, born one after another, are Bluffing, Cheating, Greed, Cunning, Anger, Envy, Quarrel, Harsh Speech, Death, Fear, Severe Pain and Hell. All these descendants are described as signs of devastation. If a person is pious and hears about these causes of devastation, he will feel hatred for all these, and that will cause his advancement in a life of piety. Piety refers to the process of cleansing the heart. As recommended by Lord Caitanya, one has to cleanse the dust from the mirror of the mind, and then advancement on the path of liberation begins. Here also the same process is recommended. Malam means: "contamination." We should learn to despise all the causes of devastation, beginning from irreligion and cheating, and then we shall be able to make advancement in a life of piety. The possibility of our attaining Kåñëa consciousness will be easier, and we shall not be subjected to repeated devastation. The present life is repeated birth and death, but if we seek the path of liberation, we may be saved from repeated suffering. (SB 4.8.5 ppt)

