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namaù oà viñëu-pädäya rädhikäya-priyätmane
çré-çrémad-bhaktivedänta näräyaëa iti nämine 

I offer praëäma to oà viñëupäda Çré Çrémad Bhaktivedänta Näräyaëa Mahäräja, who is very 
dear to Çrématé Rädhikä.

çré-kåñëa-lélä-kathane sudakñam 
      audärya-mädhurya guëaiç ca yuktaà
varaà vareëyaà puruñaà mahäntaà 
      näräyaëaà tvaà çirasä namämi

Çréla Näräyaëa Mahäräja is expert in describing k åñëa-lélä. He is endowed with the qualities of 
magnanimity and sweetness, and he is the best of the great souls. Because he is always relishing Kåñëa’s 
sweetness, he is able to freely distribute that sweetness to others. I bow down and place my head at his 
lotus feet.

tridaëòénäà bhakta-çiromaëim ca 
     çré-kåñëa-padäbja-dhåtaika-hådi
caitanya-lélämåta-sära säraà 
     näräyäëaà tvaà satataà prapadye

Tridaëòi sannyäsé Çréla Näräyaëa Mahäräja, the crown-jewel of devotees, always keeps in his heart 
the lotus feet of Rädhä and Kåñëa, especially when Kåñëa  serves Çrématé Rädhikä. He deeply meditates on 
Çré Caitanya Mahäprabhu and the internal reasons for His descent. I bow down to the lotus feet of Çréla 
Näräyaëa Mahäräja, who possesses innumerable transcendental qualities. 

Çré Çrémad Bhaktivedänta Näräyaëa Gosvämé M
ahäräj

a
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Çré Çrémad Bhaktivedänta Swämé Prabhupäda

nama oà viñëu-pädäya kåñëa-preñöhäya bhütale
çrémate bhakti-vedänta-svämin iti nämine

I offer praëäma unto oà viñëupäda Çré Çrémad Bhaktivedänta Swämé Mahäräja, who is very dear to 
Kåñëa, having taken shelter at His lotus feet.

namas te särasvate deve gaura-väëé-pracäriëe
nirviçeña-çünyavädi-päçcätya-deça-täriëe

Our respectful obeisances unto you, O servant of Sarasvaté Gosvämé. You are kindly preaching the 
message of Gaurasundara, and delivering the Western countries which are filled with impersonalism and 
voidism.
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Çré Çrémad Bhakti Prajïäna Keçava Mahäräja

namaù oà viñëu-pädäya äcärya-siàha-rüpiëe
     çré-çrémad-bhakti-prajïäna-keçava iti nämine
atimartya-cariträya sva-çritänäï ca päline
     jéva-duùkhe sadärttäya çré-näma-prema-däyine

I offer praëäma unto the most worshipable lion-like äcärya, jagad-guru oà viñëupäda añöottara-çata 
Çré Çrémad Bhakti Prajïäna Keçava Gosvämé Mahäräja, who nurtures with extreme, divine affection as a 
parental guardian those who take shelter of him, who is always genuinely unhappy to see the suffering jévas 
who have turned away from Kåñëa, and who is bestowing upon them çré näma along with prema.
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Saccidänanda Çréla Bhaktivinoda Öhäkura

namo bhaktivinodäya sac-cid-änanda-nämine
gaura-çakti-svarüpäya rüpänuga-varäya te

I offer praëäma unto Saccidänanda Çré Bhaktivinoda Öhäkura, who is the foremost of rüpänugas 
and the embodiment of Çré Gauräìga Mahäprabhu’s çakti, Gadädhara Paëòita.
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A Note from the Publisher

In May of 2004, our most worshipful çikñä Gurudeva, oà viñëupäda Çré Çrémad Bhaktivedänta Näräyaëa 
Gosvämé Mahäräja, requested that a special book be published. This book would consist of his various discourses on the 
deep meaning of the phrase ‘gaura-väëé pracäriëe,’ which appears in the praëäma-mantra of our most worshipful dékñä 
Gurudeva, nitya-lélä-praviñöa oà viñëupäda Çré Çrémad Bhaktivedänta Swämé Prabhupäda. These discourses were 
spoken on various occasions in different countries, over a period of ten years. 

By the mercy of our çikñä and dékñä gurus, we have delighted in taking responsibility for its publication, and we 
pray that you will be happy to read its contents.

For a greater appreciation and understanding of Çréla Näräyaëa Mahäräja’s main points, we have included 
excerpts from Çréla Prabhupäda’s books and classes; the design of the book was customized to highlight those excerpts. 
We have included Çréla Prabhupäda’s translations wherever Çréla Näräyaëa Mahäräja quotes Bengali and Sanskrit 
verses from Çré Caitanya-caritämåta and Çrémad-Bhägavatam. We have also presented various quotes and songs by 
Çréla Prabhupäda and other Gauòéya äcäryas in double-page spreads before each chapter.  

Where pertinent, we have introduced Çréla Näräyaëa Mahäräja’s discourses with additional historical 
information, and these appear in italics and/or brackets. There are two special sections consisting of excerpts from other 
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discourses, illuminating their respective chapters. At the back of the book , you will find an excerpt from one of the 
many letters Çréla Näräyaëa Mahäräja received from Çréla Prabhupäda.

In September of 1959, Çréla Prabhupäda accepted the sannyäsa order from Sri Gauòéya Vedänta Samété’s divine 
spiritual preceptor, nitya-lélä praviñöa oà viñëupäda Äcärya Keçaré Çré Çrémad Bhakti Prajïäna Kesava Gosvämé 
Mahäräja, and received from him the sannyäsa name “Bhaktivedänta Swämé Mahäräja.” Shortly after this, he became 
founder-äcärya of the International Society for Kåñëa Consciousness, and became famous throughout the world as 
Çréla A.C. Bhaktivedänta Swämé Prabhupäda or Çréla Prabhupäda. 

In our Gauòéya Vaiñëava tradition, all äcäryas and sannyäsés refer to one another by their given sannyäsa 
names.  Because Çréla Prabhupäda’s sannyäsa name is “Bhaktivedänta Swämé,” Çréla Näräyaëa  Mahäräja  
respectfully refers to him as Çréla Bhaktivedänta Swämé Mahäräja or Çréla  Swami Mahäräja.  

Çréla Näräyaëa Mahäräja has used many Sanskrit terms in his illuminations of Çréla Prabhupäda’s praëäma 
mantra; these terms are all explained in English. Where you find the explanation in the text insufficient, you are 
invited to turn to the glossary.

We humbly beg you to forgive any mistakes made by us in compiling Çréla Näräyaëa Mahäräja’s presentations.
This book is an offering by our humble self in the service of Çré Çré Guru and Gauraìga, offered to them on Çré 

Gauraìga’s most auspicious appearance day – March 15, 2006.

Éça Däsa Adhikäri
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réla Bhaktivedänta Swämé 
Mahäräja and I have so 
many relationships with 

each other. First of all he is my çikñä-guru, 
my instructing spiritual master. He is also 
the god-brother of my dékñä-guru, Çréla 
Bhakti Prajïäna Keçava Gosvämé Mahäräja. 
He took sannyäsa, the renounced order, 
from my Gurudeva, as I did; so in this 
regard we are god-brothers. We are also 
very intimate friends. I have known him 
since 1946, and have served and obeyed 
him since then. 

He is Bhaktivedänta Swämé Mahäräja 
and I am Bhaktivedänta Näräyaëa Mahäräja. 

I accepted sannyäsa in 1954, and he did 
so in 1959. Because I was already in the 
sannyäsa order, I had the good fortune to 
perform the procedures for his sannyäsa 
ceremony. By his mercy, at that time he also 
allowed me to show him how to make a 
daëòa (sannyäsa staff) and how to wear the 
sannyäsa cloth. He was very pleased with 
me, and he shared with me many truths 
about Kåñëa consciousness.

He first met his Gurudeva, Çréla 
Bhaktisiddhänta Sarasvaté Gosvämé 
Prabhupäda, over eighty years ago, and at 
that meeting, he received the order to go to 
Western countries to preach in English. He 
was delayed, however, and he came after 
about forty years. At that time he wanted 
to take me with him, especially to New 

York where he first began his preaching. 
He ordered me to send him all the books 
required for his translation work, and I did 
that. I also sent him Rädhä-Kåñëa deities, 
musical instruments like mådaìgas (double-
headed clay drums) and karatälas (small 
brass hand cymbals), many kinds of sweets 
and other paraphernalia. He wrote me over 
400 letters, and in one letter he confided 
that we have a transcendental relationship 
that can never be destroyed. 

How did he travel to America? He 
traveled by Scindia Steam Navigation 
Company’s freighter – by sea, not by air. 
He only carried with him some books, like 
Bhagavad-gétä and his translation of the 
First Canto of Çrémad-Bhägavatam. At that 
time, he was penniless. 
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He first went to Boston and then 
to New York. In New York, at Tompkins 
Square Park, he used to sing with his eyes 
closed as he played his karatälas. Tears 
flowed from his eyes and his heart melted 
as he sang:

 çré kåñëa caitanya 
       prabhu nityänanda
 çré-advaita gadädhara 
      çréväsädi-gaura-bhakta-vånda

 hare kåñëa hare kåñëa 
      kåñëa kåñëa hare hare
 hare räma hare räma 
      räma räma hare hare

Tompkins Square Park was 
frequented by many hippies who were 

drinking alcohol and engaging in 
other illicit activities. They came and 
surrounded him. When he sang, they 
danced and sang along, and sometimes 
they offered him their bottles of wine. 
After some time, he turned all those 
hippies into “happies” and their lives 
changed. 

Eventually, thousands of people 
began to follow him. They began to 
worship and meditate on the Supreme 
Lord, and thus they became very happy. 
He used to write me from all the places of 
his preaching activities. 

In just a few years he translated 
and wrote commentaries on many Vedic 
scriptures, and his books have been 
translated into all the prominent languages 
of the world. 

Most of the major cities of this 
Earth were blessed by his presence, where 
he established Çré Caitanya Mahäprabhu’s 
mission. He preached in the mountains, 
on islands like Hawaii, in forests like 
New Våndävana, in the desert and in so 
many other remote places throughout the 
world. He established numerous temples, 
preaching centers, schools and farms for 
cow protection. His voice has extended to 
practically every part of the globe, and his 
books have helped so many to realize the 
truths of Kåñëa consciousness.

Foreword
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o one called Çréla 
Bhaktivedänta Swämé 
Mahäräja to the West;  

his Gurudeva sent him. He mercifully 
came to this land, where only wine, 
wealth, and immoral association with 
the opposite sex are prominent, where 
no one knows his own identity, why 
he has come to this world, what is 
his duty, and what is his aim of life. 
Everyone here was sinking in darkness. 
Çréla Swämé Mahäräja mercifully came 
to this land, and in a very short time 
thousands became his followers. Those 
who were hippies became “happies” 

In
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– all who were touched by his words 
became happy.

Çréla Swämé Mahäräja gave every-
thing in his books, yet he knew that a 
child (new devotee) of one year, two years, 
or even five years could not comprehend 
all his teachings. A father and mother 
save money for their child, keeping it in 
a locked box. When the child is mature, 
he will be qualified to properly utilize the 
treasures inside. Before maturity, however, 
the child would waste that treasure. 
Similarly, Çréla Swämé Mahäräja kept all 
his treasures in his books. If you want to 
open them, you must know that the key is 
in the hands of the bhakta-bhägavata.

There are two bhägavatas: the 
grantha-bhägavata (Vedic scriptures) and 

the bhakta-bhägavata (pure devotee). The 
bhakta-bhägavata is superior in the sense 
that the key to the treasury of the Vedic 
scriptures is with that bonafide self-
realized devotee who has prema, pure love 
for Çré Kåñëa. He can open the lock. 

Within all of his books Çréla Swämé 
Mahäräja has preserved the treasure left 
by Çréla Rüpa Gosvämé. In his purports 
we see all the teachings of Çréla Rüpa 
Gosvämé. In The Nectar of Instruction, for 
example, he gives the process by which we 
can follow Çréla Rüpa Gosvämé and thus 
enter Våndävana, the abode of Çré Kåñëa.

Some persons say, “We are not 
qualified, and we will never be qualified 
to hear about Goloka.” I think this is not 
correct, because Çréla Swämé Mahäräja 
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has written about it all in his books. 
When we become mature and qualified, 
we will be able to actually taste that 
nectar. Then we can go to the place that 
Çréla Rüpa Gosvämé, Çréla Kåñëadäsa 
Kaviräja Gosvämé, Çréla Vyäsadeva and 
Çréla Bhaktivedänta Swämé Mahäräja have 
written about.

Introduction
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réla Bhaktivedänta Swämé 
Mahäräja showed the 
world, by his example, 

that even a street beggar who has strong 
faith in the value of serving his spiritual 
master, Çré Çré Rädhä-Kåñëa, Çré Caitanya 
Mahäprabhu and Çré Nityänanda Prabhu, 
can go anywhere – Çré Kåñëa will make all 
arrangements for him. The pure devotee 
can jump in fire, and he can jump over 
the Alps, the Himalayas and the ocean. 
He can go anywhere, for Kåñëa will help 
him. 

Although penniless, Çréla Swämé 
Mahäräja jumped over the ocean. 

Somehow he traveled by ship, and simply 
chanted the holy names. As he chanted, 
he never took note of whether or not 
anyone was watching him. 

He used to say that if a blind person 
and a lame person travel together, they 
can go anywhere they like. He explained 
that the blind person will take the lame 
person on his shoulders. The blind person 
will walk and the lame person will direct. 
The lame person has eyes, and he will 
say, “You should go this way and that 
way.” The Western world is blind and 
India is lame. India has no source of 
wealth to preach this mission throughout 
the world; it has eyes but no legs. America 
and all other Western countries are very 
wealthy, but they have no eyes. If both 

combine and cooperate, we can preach 
this mission to the entire world.

Çréla Swämé Mahäräja preached 
throughout the world, and in a few years 
he accomplished a miracle that has not 
been seen anywhere else. He was a ‘long 
arm’ of Çréla Prabhupäda Bhaktisiddhänta 
Sarasvaté Öhäkura and Çréla Bhaktivinoda 
Öhäkura. In other words, they reached 
out to the entire world through him, 
and they predicted his coming. Çréla 
Bhaktivinoda Öhäkura has written, 
“I think that within a very few years, 
thousands of Western devotees, wearing 
çikhäs and tulasé-mäläs and chanting Hare 
Kåñëa, will join Indian devotees. They 
will all chant and dance together.” Now 
we see this everywhere. 
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Chapter 1

Çréla Swämé Mahäräja used to 
say, “Bombay is my office, Mäyäpura is 
my place of sädhana-bhajana (spiritual 
practice) and my home is Våndävana.” 
That is why he came to Våndävana in his 
final days. He took samädhi there in his 
home, Goloka Våndävana.



[When Çréla Prabhupäda first arrived in America, his young, Western 
disciples did not know how to formulate his praëäma-mantra. 
Therefore, he personally gave them mantras to chant. He gave the first 
mantra in 1965, the year he arrived in America, and about four years 
later he gave the second mantra:]

namas te särasvate deve 
     gaura-väëé-pracäriëe
nirviçeña-çünyavädi-
     päçcätya-deça-täriëe

Our respectful obeisances are unto you, O spiritual 
master, servant of Bhaktisiddhänta Sarasvaté 
Gosvämé. You are kindly preaching the message 
of Lord Caitanyadeva and delivering the Western 
countries, which are filled with impersonalism 
and voidism.
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“As members of the Kåñëa consciousness movement 
we belong to the family, or disciplic succession, 
of Sarasvaté Gosvämé, and thus we are known as 
Särasvatas. Obeisances are therefore offered to the 
spiritual master as särasvata-deva, or a member 
of the Särasvata family (namas te särasvate 
deve), whose mission is to broadcast the cult of 
Çré Caitanya Mahäprabhu (gaura-väëé-pracäriëe) 
and to fight with impersonalists and voidists 
(nirviçeña-çünyavädi-päçcätya-deça-täriëe). This 
was also the occupational duty of Sanätana 
Gosvämé, Rüpa Gosvämé and Anupama Gosvämé.” 

-Çré Caitanya-caritämåta, Ädi-lélä 10.84, purport
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the praëäma-mantra of 
Çréla Bhaktivedänta Swämé 

Mahäräja?

[Devotee:] Namas te särasvate deve 
gaura-väëé-pracäriëe, nirviçeña-çünyavädi-
päçcätya-deça-täriëe.

[Çréla Näräyaëa Mahäräja:] This verse 
refers to gaura-väëé. What is the meaning 
of that gaura-väëé he preached?

[Devotee:] Lord Caitanya came to this world 
for four reasons. One was to establish the 
yuga-dharma, the principle religious duty 

of the present age, which is the chanting 
of the holy name. Another was because 
Advaita Äcärya had called Him to come…

[Çréla Näräyaëa Mahäräja:] I want to hear 
the explanation of that gaura-väëé he 
preached throughout the world. 

[Devotee:] In simple words, it was to 
chant Hare Kåñëa.

[Çréla Näräyaëa Mahäräja:] Çré Advaita 
Äcärya could have given this. So many 
äcäryas have given this. Even Mahä-
Viñëu can give the chanting of the holy 
name, but he cannot give that gaura-väëé. 

Gaura-väëé is explained in the words of 
Çréla Viçvanätha Cakravarté Öhäkura: 

  ärädhyo bhagavän vrajeça-tanayas 
 tad-dhäma våndävanaà 
  ramyä käcid upäsanä 
 vraja-vadhü-vargeëä yä kalpitä
  çrémad-bhägavataà pramäëam-amalaà 
 premä pumartho mahän
  çré-caitanya mahäprabhor-matam-idaà 
 taträdaro naù paraù

Bhagavän Vrajendra-nandana Çré Kåñëa and 
His transcendental abode Çré Våndävana-
dhäma are my worshipable objects. The 
most excellent method of worshipping 
Kåñëa is that adopted by the gopés, the 
young wives of Vraja. Çrémad-Bhägavatam is 
evidence of this. It is the flawless and most 
authoritative scripture, and kåñëa-prema 
is the fifth and highest achievement of 
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Chapter 2 

At the time of His birth, Çré 
Nanda-nandana Kåñëa did not have long 
hair, and He wore no decorations or 
ornaments. He appeared as a simple baby, 
weeping, “Kyä, kyä, kyä!” All the residents 
of Våndävana understood that He was 
born from the womb of Mother Yaçodä. 
We worship that very Nanda-nandana.

He is nava-kiçora naöavara, the 
eternally youthful cowherd boy, the 
best of dancers. Mother Yaçodä thinks, 
“Kåñëa is my son.” We worship that 
Kåñëa who was bound by the ropes of 
His mother in Våndävana. She out-ran 
Him, caught hold of Him and bound Him, 
and for this reason He is also known as 
Dämodara-Kåñëa [däma means ropes, 
and udara means the abdomen]. He killed 
the witch Pütanä, who tried to take 

His life by poisoning Him, and He gave 
her a motherly position in Goloka. We 
worship that Kåñëa who was playing in 
the courtyard of Nanda Bäbä and Mother 
Yaçodä, and who was controlled by their 
love and affection. 

We worship that Kåñëa who was 
always surrounded by cowherd friends 
like Dämä, Çrédämä, Sudämä, Vasudämä, 
Stoka-kåñëa, Lavaìga, Arjuna, Ujjvala, 
Subala, Madhumaìgala and so on. They 
used to defeat Him in various playful 
games, and He was very pleased to be 
defeated. That Kåñëa always performed 
pastimes with the gopés, the cowherd 
maidens of Våndävana. 

Ärädhyo bhagavän: Although He is 
the Supreme Personality of Godhead, for 
the purpose of His pastimes His bhagavatä 

human life – beyond mundane religiousity, 
economic development, sense gratification 
and impersonal liberation. This is the 
opinion of Çré Caitanya Mahäprabhu. We 
have supreme regard for this conclusion. We 
have no inclination or respect for any other, 
cheating opinions.

This is the speciality of gaura-väëé: 
Çré Kåñëa is our most worshipful deity. 
However, there are so many manifestations 
of Kåñëa. Dvärakädhéça Kåñëa is the 
son of Vasudeva and Devaké. Is He our 
worshipable Deity? He may be for so 
many others, and there is no harm in that. 
We offer our obeisance to Him, but we 
worship Vrajendra-nandana Kåñëa, the son 
of Nanda Mahäräja, who took birth from 
the womb of Mother Yaçodä. 
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(Godhood) is covered. All His opulences 
are covered by Yogamäyä, His spiritual 
potency, and thus He has no idea that He 
is God. That very Kåñëa is our ärädhya, 
the object of our worship. 

Another manifestation of Kåñëa 
is the husband of Rukmiëé and son of 
Vasudeva and Devaké. He is the worshipful 
Deity of the residents of Mathurä and other 
places. They may worship Him in that 
way, but as far as Çré Caitanya Mahäprabhu 
is concerned: ärädhyo bhagavän vrajeça-
tanayas tad-dhäma våndävanam – Lord 
Kåñëa, My worshipful Deity, lives 
always in Våndävana. He never gives up 
Våndävana; He never goes elsewhere. His 
manifestations may go to Kurukñetra, 
Dvärakä or Mathurä, but that Kåñëa 
whom I worship never leaves Våndävana.

Ramyä käcid upäsanä vraja-vadhü: 
All the gopés, and especially Çré Rädhä 
and Her group, have adopted the highest 
process of serving Lord Kåñëa for His 
pleasure. In His service they can even 
place their lotus feet on His head. To 
please Him they can chastise Him and 
order Him to do so many things. He will 
very happily carry out their orders and 
think, “Oh, this is very good; very good.” 
He does not take such pleasure in hearing 
the prayers of even great demigods like 
Lord Brahmä and Lord Çiva. He prefers 
to hear the gopés chastise and call out to 
Him, “Rascal! thief!” No one can serve Çré 
Kåñëa like the gopés.

Çrémad-bhägavataà pramäëam 
amalam: We must look to Çrémad-
Bhägavatam, the highest evidence among 

all scriptures, to understand this. Only 
in Çrémad-Bhägavatam can we see these 
truths about the gopés’ love for Lord Kåñëa. 
Çré Caitanya Mahäprabhu offers obeisance 
to the Upaniñads and all other scriptures 
because they are the breath and words 
of Çré Kåñëa, but He particularly glorifies 
Çrémad-Bhägavatam. 

In Çrémad-Bhägavatam, Kåñëa 
personally told the gopés, “Na päraye ‘haà 
niravadya-saàyujäm – My dear gopés, I 
will not be able to repay you in thousands 
upon thousands of births, so be pleased 
by your own devotion to Me. Be merciful 
to Me.” 

Çrémad-Bhägavatam reveals this 
truth; but it can only be understood 
by reading the commentaries of Çréla 
Sanätana Gosvämé, Çréla Jéva Gosvämé, and 
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Çréla Viçvanätha Cakravarté Öhäkura, and 
by reading Çréla Bhaktivinoda Öhäkura’s 
collected verses of the Bhägavatam called 
Bhagavatärka-maréci-mälä. 

Premä pumartho mahän: Pure love 
for Lord Çré Kåñëa (prema) is the ultimate 
goal, and the prema in the heart of Çrématé 
Rädhikä is super-most. Hanumän has 
prema, Dhruva Mahäräja has prema and 
Prahläda Mahäräja also has prema. The 
Päëòavas and Uddhava have prema, and 
all the queens of Dvärakä have so much 
prema. In Våndävana, the sakhäs (cowherd 
friends), sakhés (beloveds), Mother Yaçodä 
and Nanda Mahäräja all have prema. But 
no one has the prema of Çrématé Rädhikä. 
Hers is the highest love and affection 
towards Kåñëa. Her love is in the heart 
of Çré Caitanya Mahäprabhu, and He is 

Pure love for Lord Çré Kåñëa is the ultimate goal, and the prema in the heart of Çrématé Rädhikä is super-most.
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telling us about it. This is gaura-väëé. This 
is the väëé, or teaching, of Çré Caitanya 
Mahäprabhu. 

Before Mahäprabhu, no one ever 
preached this. In previous Kali-yugas, 
only the performance of näma-saìkértana 
(chanting the Lord’s holy names) was 
preached. 

Millions of years ago, in the Age 
called Satya-yuga, the great sage Närada 
Åñi taught Välméki Åñi to chant the holy 
name. So the holy names have been 
given from ancient times. Many äcäryas 
(spiritual preceptors) in Kali-yuga have 
also told us to perform kértana, but no 
one gave the love and affection that 
was given by Çré Caitanya Mahäprabhu. 
Through näma-saìkértana, He preached 
the love and affection of the gopés. Through näma-saìkértana, Çré Caitanya Mahäprabhu preached the love and affection of the gopés.
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This is Gaura-väëé

Gaura-väëé is contained within 
Mahäprabhu’s eight verses of Çré 
Çikñäñöaka: 

ceto-darpaëa-märjanaà 
     bhäva-mahä-dävägni-nirväpaëaà
çreyaù-kairava-candrikä-vitaraëaà
     vidyä-vadhü-jévanam
änandämbudhi-vardhanaà 
     prati-padaà pürëämåtäsvädanaà
sarvätma-snapanaà
     paraà vijayate çré-kåñëa-saìkértanam

Let there be supreme victory for the 
chanting of the holy name of Çré Kåñëa, 
which cleanses the mirror of the heart and 
completely extinguishes the blazing forest 
fire of material existence. Çré-kåñëa-saìkértana 
diffuses the soothing moon rays of bhäva, 

which cause the white lotus of good fortune 
to bloom for the living entities. The holy 
name is the life and soul of transcendental 
knowledge, since Vidya (spiritual knowledge 
personified) is Çré Näma Prabhu’s consort. 
It continuously increases the ocean of 
transcendental bliss, enabling one to taste 
complete nectar at every step. The holy name 
thoroughly bathes and cools the body, mind 
and soul. (Çré Çikñäñöaka, verse 1)

This is gaura-väëé.

nämnäm akäri bahudhä nija-sarva-çaktis
      taträrpitä niyamitaù smaraëe na kälaù
etädåçé tava kåpä bhagavan mamäpi
      durdaivam édåçam ihäjani nänurägaù

O Lord! Your holy name bestows all 
auspiciousness upon the living entities. 
Therefore, for the benefit of the jévas, 

You eternally manifest Your innumerable 
names, such as Räma, Näräyaëa, Kåñëa, 
Mukunda, Mädhava, Govinda, Dämodara, 
and so on. You have invested those names 
with all the potencies of Your respective 
personal forms. By Your causeless mercy, 
You have not even imposed any restrictions 
on the chanting and remembrance of such 
names as is the case with gäyatré mantras, 
which must be chanted only at specified 
times of the day. In other words, the holy 
name can be chanted and remembered at 
any time of the day or night. This is the 
provision You have made. O Lord! This 
is Your causeless mercy upon the living 
entities. Nonetheless, I am so unfortunate 
due to committing offenses that I have not 
awoken any attachment for Your holy name, 
which is so easily accessible and bestows all 
good fortune. (Çré Çikñäñöaka, verse 2)
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No one had ever explained this 
before. The holy names of the Supreme 
Lord are invested with all the power 
of their respective forms and pastimes. 
Through the chanting of those holy names 
Mahäprabhu not only gave love (general 
prema), but more than this. He gave all 
the progressive stages of prema, namely 
sneha,11 mäna,11 praëaya,11 räga,11 
anuräga,11 bhäva and even mahäbhäva. 
In fact He gave even more than this; He 
gave unnatojjvala-rasäà sva-bhakti çriyam, 
the love of the gopés who are engaged in 
the direct service of Çrématé Rädhikä. The 
highest love, mädanäkhya-mahäbhäva, 
is the monopoly of Çrématé Rädhikä, but 
Mahäprabhu enabled the fortunate jévas 
(living entities) to have a slight touch of 
that bhäva so that they may serve Her.  

Mahäprabhu taught how to chant 
in such a way that the powers of the holy 
names are experienced to the highest extent. 
In the different Ages (Satya-yuga, Tretä-yuga 
and Dväpara-yuga) the holy names of the 
Lord were chanted, but in those former 
Ages no one could attain the highest prema. 

No incarnation before Mahäprabhu 
could give such power in the holy names. 
Neither Lord Rämacandra nor Lord 
Nåsiàhadeva could give it. Even Kåñëa 
cannot give this result in chanting, 
because He is the enjoyer of prema, not its 
reservoir. He only knows what it is like 
to be the object of love, not its container.
This is gaura-väëé.

tåëäd api sunécena taror api sahiñëunä
amäninä mänadena kértanéyaù sadä hariù

1 2 3 4

5

Thinking oneself to be even lower and 

more worthless than the insignificant 

grass which is trampled beneath the feet 

of all, being more tolerant than a tree, 

accepting no honor but offering respect 

to all others according to their respective 

positions, one should continuously chant 

the holy name of Çré Hari. (Çré Çikñäñöaka, 

verse 3)

No one had ever explained this 
principle in such a way before, in all its 
depth. Although humility is a characteristic 
of all pure devotees, before Çré Caitanya 
Mahäprabhu’s advent no one taught its 
profound limits. Moreover, no one else 
could give the exalted result of kértana: the 
manifestation of such humble devotional 
sentiments. 
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“ That aspect of prema in which the melting of the heart for the lover is concentrated is called sneha, or affection. The symptom of such affection is 
that the lover cannot for a moment remain without the association of the beloved.” (Çré Caitanya-caritämåta, Madhya-lélä 19.178, purport)

       
“Çréla Rüpa Gosvämé, in his Ujjvala-nélamaëi, explains the word mäna thus: When the lover feels novel sweetness by exchanging hearty loving 
words but wishes to hide his feelings by crooked means, mäna is experienced.” (Çré Caitanya-caritämåta, Madhya-lélä 2.66, purport)

“When there is a possibility of receiving direct honor but it is avoided, that love is called praëaya.” (Çré Caitanya-caritämåta, Madhya-lélä 2.66, purport)

“ That stage at which affection for the beloved converts unhappiness into happiness is called räga, or attachment. When one has such attachment for Kåñëa, he 
can give up his own life to satisfy his beloved Kåñëa.” (Çré Caitanya-caritämåta, Madhya-lélä 19.178, purport)

“Çréla Bhaktisiddhänta Sarasvaté Öhäkura quotes Rüpa Gosvämé as follows: ‘The loving propensity of the äçraya (devotee) toward the viñaya (Lord) becomes 
so ecstatic that even after enjoying the company of the beloved the devotee feels that his enjoyment is insufficient. At such a time, the lover sees the beloved in 
different ways. Such a development of ecstasy is called anuräga. When anuräga reaches its highest limit and becomes perceivable in the body, it is called bhäva. 
When the bodily symptoms are not very distinct, however, the emotional state is still called anuräga, not bhäva. When bhäva ecstasy is intensified, it is called 
mahä-bhäva. The symptoms of mahäbhäva are visible only in the bodies of eternal associates like the gopés.’”  (Çré Caitanya-caritämåta, Madhya-lélä 6.13, purport)

 1 

 2 

 3 

 4 

 5 
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Mahäprabhu told Svarüpa Dämodara 
Gosvämé and Rämänanda Räya, “Hear from 
Me the process by which one can easily 
attain kåñëa-prema,” and then He uttered 
the verse beginning tåëäd api sunécena.

Mahäprabhu became very pleased 
when, by His order and inspiration, Çré Rüpa 
Gosvämé explained the glory of the name:

tuëòe täëòaviné ratià vitanute 
     tuëòävalé-labdhaye
karëa-kroòa-kaòambiné ghaöayate
     karëärbudebhyaù spåhäm
cetaù-präìgaëa-saìginé vijayate
     sarvendriyäëäà kåtià
no jäne janitä kiyadbhir amåtaiù
     kåñëeti varëa-dvayé

I do not know how much nectar the two 
syllables ‘Kåñ-ëa’ have produced. When the 
holy name of Kåñëa is chanted, it appears 

poetic language. My only desire O Lord of 
my life, is that birth after birth I may have 
unmotivated devotional service unto Your 
lotus feet. (Çré Çikñäñöaka, verse 4)

Give up all worldly sense gratifica-
tion. Don’t pray for a good wife, a good 
family, salvation or anything else; only 
pray for causeless bhakti – service to 
the love that is in the heart of Çrématé 
Rädhikä. Such bhakti or devotional service 
is established when the spiritual potencies 
hlädiné (Kåñëa’s pleasure potency) and 
saàvit (Kåñëa’s knowledge potency), 
manifest in one’s heart on the platform of 
sandhiné (Kåñëa’s existence potency). 

Çré Caitanya Mahäprabhu tells us 
who we are, in the next Çikñäñöaka verse:

ayi nanda-tanuja kiìkaraà
     patitaà mäà viñame bhavämbudhau

to dance within the mouth. We then desire 
many, many mouths. When that name 
enters the holes of the ears, we desire 
many millions of ears. And when the holy 
name dances in the courtyard of the heart, 
it conquers the activities of the mind, and 
therefore all the senses become inert. (Çré 
Caitanya-caritämåta, Antya-lélä 1.99)

Hearing this verse from Çréla Rüpa 
Gosvämé, Çréla Haridäsa Öhäkura began to 
jump, laugh and chant, “Hari bol! Hari bol!”  
This is also gaura-väëé.

na dhanaà na janaà na sundaréà
     kavitäà vä jagad-éça kämaye
mama janmani janmanéçvare
     bhavatäd bhaktir ahaituké tvayi

O Jagadéça, I do not desire wealth, followers 
such as wife, sons, friends and relatives, 
nor mundane knowledge expressed in 
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kåpayä tava päda-paìkaja-
     sthita-dhülé-sadåçaà vicintaya

O Nanda-nandana, please be merciful 
upon me, Your eternal servant, fallen in the 
turbulent ocean of material existence as a 
result of my fruitive actions. Please consider 
me as a particle of dust affixed to Your lotus 
feet and accept me forever as Your bound 
servant. (Çré Çikñäñöaka, verse 5)

No one had ever used this language 
before. No one had ever told us that we 
should desire to be a particle of dust at the      
lotus feet of the son of Nanda Mahäräja. 
[This fifth verse is elaborately explained in 
“Chapter 2 Special Section” on page 42–47.] 
In particular, no one had ever told us:  

nayanaà galad-açru-dhärayä
     vadanaà gadgada-ruddhayä girä

pulakair nicitaà vapuù kadä,
     tava näma-grahaëe bhaviñyati

O Lord! When will my eyes be filled with a 
stream of tears? When will my voice choke 
up? And when will the hairs of my body 
stand erect in ecstasy as I chant Your holy 
name? (Çré Çikñäñöaka, verse 6) 

All varieties of añöa-sättvika-bhäva 6

(eight ecstatic symptoms) were present 
in Mahäprabhu’s body. With a choked 
voice and bodily hairs standing on end, 
He prayed, “When will a day come that I 
can chant while weeping, my bodily hairs 
standing on end and My heart melting?” 

No one had ever seen all 
these symptoms before Çré Caitanya 
Mahäprabhu exhibited them. Välméki Åñi, 
Dhruva Mahäräja and Prahläda Mahäräja 

 6 
“ The eight ecstatic 
symptoms are: the 
state of being stunned, 
perspiration, standing 
of the hairs on end, 
faltering of the voice, 
trembling, fading of the 
body’s color, tears and 
devastation.” 
(Çré Caitanya-caritämåta, 
Antya-lélä 14.99, purport)
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Çrémän Mahäprabhu also taught:

äçliñya vä päda-ratäà pinañöu mäm
     adarçanän marma-hatäà karotu vä
yathä tathä vä vidadhätu lampaöo
     mat-präëa-näthas tu sa eva näparaù

Let Kåñëa tightly embrace this maidservant 
who is attached to the service of His lotus 
feet, and thus make me His very own. 
Or let Him break my heart by not being 
present before Me. He is a debauchee 
and can do whatever He likes. Even if He 
sports with other lovers directly in front of 
Me, He is still my Präëanätha [the Lord of 
my life]. There is no one other than Him. 
(Çré Çikñäñöaka, verse 8) 8

The transcendental emotions 
revealed in this verse cannot be found in 
this world; they are only found in Goloka 

experienced some ecstatic symptoms, but 
not to this extent. Mahäprabhu taught this 
wonderful phenomenon. He also taught us:

yugäyitaà nimeñeëa
     cakñuñä prävåñäyitam
çünyäyitaà jagat sarvaà
      govinda-viraheëa me

O sakhé, in separation from Govinda, even 
a moment seems like a millennium. Tears 
begin to shower from my eyes like rain 
from the clouds, and this entire world 
seems void. (Çré Çikñäñöaka, verse 7) 7

There are hardly any qualified 
persons to realize all the truths in this 
verse. That rare person who realizes this 
verse will give up his body, because the 
material body cannot tolerate the ecstatic 
emotions of pure prema. 

Våndävana-dhäma. We should pray that 
a day will come when we can become a 
maidservant of Çrématé Rädhikä under the 
guidance of the gopés, especially Çrématé 
Lalitä devé, Çrématé Viçäkhä devé and Çré 
Rüpa-maïjaré. This is gaura-väëé. 

Kept in His Books

This is the teaching of Parama-
püjyapada Çréla Bhaktivedänta Swämé 
Mahäräja, although, in the beginning he 
had to cut so many jungles of mäyäväda 
(impersonalism), nirviçeña (voidism) and 
sahajiyä 9  philosophies. He saw that 
it would take a long time to make the 
land fertile for understanding, and he 
therefore kept all these elevated truths 
in his transcendental literatures. If any 
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	  7 
“In My agitation, a day never ends, for every moment seems like a millennium. Pouring incessant tears, My eyes are like clouds in the rainy season. The three 
worlds have become void because of separation from Govinda. I feel as if I were burning alive in a slow fire. Lord Kåñëa has become indifferent to Me just to 
test My love, and My friends say, ‘Better to disregard Him.’ While Çrématé Rädhäräëé was thinking in this way, the characteristics of natural love became 
manifest because of Her pure heart. The ecstatic symptoms of envy, great eagerness, humility, zeal and supplication all became manifest at once. In that 
mood, the mind of Çrématé Rädhäräëé was agitated, and therefore She spoke a verse of advanced devotion to Her gopé friends. In the same spirit of ecstasy, Çré 
Caitanya Mahäprabhu recited that verse, and as soon as He did so, He felt like Çrématé Rädhäräëé.” (Çré Caitanya-caritämåta, Antya-lélä 20.40-46)

 8 
“My dear friend, just hear the decision of My mind. Kåñëa is the Lord of My life in all conditions, whether He shows Me affection or kills Me by giving Me 
unhappiness. Sometimes Kåñëa gives up the company of other gopés and becomes controlled, mind and body, by Me. Thus He manifests My good fortune and 
gives others distress by performing His loving affairs with Me. Or, since after all He is a very cunning, obstinate debauchee with a propensity to cheat, He takes 
to the company of other women. He then indulges in loving affairs with them in front of Me, to give distress to My mind. Nevertheless, He is still the Lord of 
My life. I do not mind My personal distress. I only wish for the happiness of Kåñëa, for His happiness is the goal of My life. However, if He feels great happiness 
in giving Me distress, that distress is the best of My happiness. If Kåñëa, attracted by the beauty of some other woman, wants to enjoy with her but is unhappy 
because He cannot get her, I fall down at her feet, catch her hand and bring her to Kåñëa to engage her for His happiness. If a gopé envious of Me satisfies Kåñëa 
and Kåñëa desires her, I shall not hesitate to go to her house and become her maidservant, for then My happiness will be awakened.” (Çré Caitanya-caritämåta, 
Antya-lélä 20.49-53, 56)
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of his disciples would become qualified 
to go deeply into those truths, all this 
väëé would be found there. He wanted 
to more openly preach gaura-väëé, but it 
was rare to find a student who could go 
so deep. Most of his students could not 
understand and properly follow him. 

Gaura-väëé-pracäriëe – Lord Çré 
Kåñëa sent him for this. You must know 
all this väëé, and be very strong in 
preaching and glorifying him.

Çré Caitanya Mahäprabhu inspired 
gaura-väëé in the hearts of our Gosvämés, 
like Çréla Rüpa Gosvämé, Çréla Raghunätha 
däsa Gosvämé and Çréla Jéva Gosvämé, 
who instructed Çréla Narottama däsa 
Öhäkura and Çréla Çyämänanda Prabhu. 
These teachings were then transmitted 
to Çréla Viçvanätha Cakravarté Öhäkura, 

    

“ Without serving K åñëa according to the vidhi-märga regulative principles of the 
päïcarätrika-vidhi, unscrupulous persons want to jump immediately to the räga-märga 
principles. Such persons are called sahajiyä.” (Çrémad-Bhägavatam 4.24.45, purport) 

“According to their philosophy, through sexual indulgence one can elevate oneself to 
the spiritual platform.” (Çrémad-Bhägavatam 4.29.14, purport)

“Some materialistic sahajiyäs, who cannot actually understand the pastimes of Rädhä 
and K åñëa, manufacture their own life-styles without referring to authority. Such 
sahajiyäs are called sakhé-bheké, and sometimes they are called gaura-nägaré. They 
believe that the material body, which is fit to be eaten by jackals and dogs, is enjoyable 
for K åñëa. Consequently they artificially decorate the material body to attract K åñëa, 
thinking themselves sakhés. But K åñëa is never attracted by the artificial grooming 
of the material body. As far as Çrématé Rädhäräëé and Her gopés are concerned, their 
bodies, homes, dresses, ornaments, endeavors and activities are all spiritual. All of 
these are meant to satisfy the spiritual senses of K åñëa. Indeed, they are so pleasing 
and endearing to K åñëa that He is subjugated by the influence of Çrématé Rädhäräëé 
and Her friends.” (Çré Caitanya-caritämåta, Madhya-lélä 8.204-205, purport)

 9 
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Çréla Baladeva Vidyäbhüñaëa, Çréla 
Jagannätha däsa Bäbäjé Mahäräja, Çréla 
Bhaktivinoda Öhäkura, Çréla Prabhupäda 
Bhaktisiddhänta Sarasvaté Öhäkura, my 
Gurudeva Çréla Bhakti Prajïäna Keçava 
Gosvämé Mahäräja, and so many other 
associates of Çréla Prabhupäda Sarasvaté 
Öhäkura. One of Çréla Sarasvaté Öhäkura’s 
hands was Çréla Bhaktivedänta Swämé 
Mahäräja, who travelled to Western 
and Eastern countries and preached 
everywhere in just a few years. We should 
try to know his glories.

Çréla Bhaktisiddhänta Sarasvaté 
Öhäkura is described in his praëäma-
mantra as gaura-väëé mürti. Mürti means 
embodiment; he is the embodiment of 
gaura-väëé, and Çréla Swämé Mahäräja is 
in the same line. He is not different from 

Çréla Bhaktisiddhänta Sarasvaté Thäkura. 
The term ‘Prabhupädanuga’ is a wrong 
idea. Çréla Prabhupäda Bhaktivedänta 
Swämé Mahäräja and Çréla Prabhupäda 
Bhaktisiddhänta Sarasvaté Öhäkura are 
both followers of Çréla Rüpa Gosvämé, and 
therefore they are rüpänuga. Following 
them, we are all rüpänuga. 10

The Platform of Bhakti 

Çréla Bhaktivinoda Öhäkura has 
also collected gaura-väëé in his Daça-müla 
Çikñä, and you should very carefully note 
its meaning in your heart. He wrote 
that väëé in Jaiva-dharma, his final and 
greatest book. Jaiva-dharma is an authentic 
literature, and it is the essence of all the 
Vedas, Upaniñads, Çrémad-Bhägavatam, Çré 

 10 
“We Gauòéya Vaiñëavas, we are known 
as Rüpänuga. Rüpänuga means the 
followers of Rüpa Gosvämé. So why 
we should become followers of Rüpa 
Gosvämé? Because Çré-caitanya-mano 
‘bhéñöaà sthäpitaà yena bhü-tale. 
He wanted to establish the mission of 
Çré Caitanya Mahäprabhu.” (Çrémad-
Bhägavatam 5.5.2, Hyderabad, April 13, 
1975)

“Rüpa Gosvämé and Sanätana Gosvämé 
are the most exalted servitors of Çrématé 
Rädhäräëé and Lord Çré Caitanya 
Mahäprabhu. Those who adhere to 
their service are known as rüpänuga 
devotees.” (Çré Caitanya-caritämåta, 
Madhya-lélä 8.246, purport)
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Caitanya-caritämåta and all the books of 
our Gosvämés. Çréla Bhaktivinoda Öhäkura 
wrote there:

  ämnäyaù präha tattvaà harim iha 
         paramaà sarva-çaktià rasäbdhià
  tad-bhinnäàsäàç ca jévän prakåti-kavalitän 
         tad-vimuktäàs ca bhäväd
  bhedäbheda-prakäçaà sakalam api hareù 
         sädhanaà çuddha-bhaktià
  sädhyaà tat-prétim evety upadiçati janän 
         gaura-candraù svayaà saù

 
1) Pramäëa (evidence): The teachings 

of the Vedas received through guru-
paramparä (disciplic succession) are 
known as ämnäya (meaning that which 
is committed to memory). The infallible 
evidence of the Vedas, of the småti-çästras 
headed by the Çrémad-Bhägavatam, as 
well as evidence such as direct sense 

perception that concurs with the 
guidance of the Vedas, are all accepted as 
pramäëa. This pramäëa establishes the 
following prameyas (fundamental truths):

2) Parama-tattva: Çré Hari (Çré Nanda-nandana) 
alone is the Supreme Absolute Truth.

3) Sarva-çaktimän: Çré Kåñëa is the 
possessor of unlimited, multifarious 
potencies. 

4) Akhila-rasämåta-sindhu: He is the ocean 
of nectarean mellows.

5) Vibhinnäàça-tattva: Both the mukta 
(liberated) and baddha (conditioned) 
jévas are His eternally separated parts and 
parcels.

6) Baddha-jévas: Conditioned souls are 
covered by mäyä.

7) Mukta-jévas: Liberated souls are free from 
mäyä.

8) Acintya-bhedäbheda-tattva: The entire 
universe, consisting of conscious, sentient 
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name in elevated association, you must 
come to this point. This is the platform of 
bhakti. If there is no platform, there will 
be no bhakti. In that case, even if you are 
chanting, after some time you will fall 
down – even from sannyäsa. 

jévas and non-sentient matter, is Çré 
Hari’s acintya-bhedäbheda-tattva. That is 
to say, it is His manifestation which is 
inconceivably both one with and different 
from Him.

9) Çuddha-bhakti: Pure devotional service 
is the only practice (sädhana) to attain 
perfection.

10) Kåñëa-préti: Transcendental love and 
affection for Kåñëa is the one and only 
final object of attainment (sädhya-vastu).

The Supreme Personality of Godhead Çré 

Gauräìgadeva has herein instructed ten 

distinct tattvas (fundamental truths) to the 

faithful jévas. (Sri Däsa Müla Tattva, Sloka 1)

One day you will have to know all 
these truths, and then you will be able to 
enter the realm of bhakti, pure devotional 
service. By the fruit of chanting the holy 
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[The following is an excerpt from a lecture in 
Badger, California, on June 4, 2002. It contains 
an explanation of the fifth verse of Çik ñäñöaka, as 
referenced in chapter 2 page 35.]  

I have explained about Çréla Swämé 
Mahäräja’s glory in other classes. What is 
gaura-väëé? It is the glories of the gopés.

                 * * *
I want to give the real objective of Çréla 

Swämé Mahäräja’s preaching. Some persons 
without devotion are preaching and dancing 
in nagar-saìkértana and simul-taneously 
making money and situating themselves in 
good positions. A new boy, just coming to 
Kåñëa consciousness, can dance vigorously for 
twenty-four hours, but this does not indicate 
spiritual advancement. This is not such a high 
thing. It is the mood that is important.

Çréla Swämé Mahäräja was not 
dancing by his own will. His dancing 
was fully controlled by the mood of the 
gopés, and he wanted to give that highest 
love and affection. This is the main 
principle to understand.

This was his mission, and I also 
want to give this. Your bhakti should be 
like a stream of the Ganges River, always 
flowing. It should not stop at any place 
in this world, otherwise it will become 
contaminated and polluted.

Oh Son of King Nanda

In the seventh  stage of sadhana, 
called kåñëa-äsakti,    the devotee’s heart 
melts and he weeps bitterly:

ayi nanda-tanuja kiìkaraà
     patitaà mäà viñame bhavämbudhau
kåpayä tava päda-paìkaja-
     sthita-dhülé-sadåçaà vicintaya

O Nanda-nandana, please be merciful 
upon me, Your eternal servant, fallen in 
the turbulent ocean of material existence 
as a result of my fruitive actions. Please 
consider me as a particle of dust affixed 
to Your lotus feet and accept me forever as 
Your bound servant. (Çré Çikñäñöaka, verse 5)

Here Çré Caitanya Mahäprabhu is 
praying, “Oh Master of My life! Oh son 
of Nanda! Oh son of Yaçodä-devi! Don’t 
forget Me. Don’t take Me from Your lotus 
feet. I want to remain there and serve 
You.” 

11
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The gopés have prayed like this, for 
they also desire to serve Çré Kåñëa:

tan naù praséda våjinärdana te ‘nghri-mülaà
     präptä visåjya vasatés tvad-upäsanäçäù
tvat-sundara-smita-nirékñaëa-tévra-käma
     taptätmanäà puruña-bhüñaëa dehi däsyam

Therefore, O vanquisher of all distress, 
please show us mercy. To approach Your 
lotus feet we abandoned our families and 
homes, and we have no desire other than 
to serve You. Our hearts are burning 
with intense desires generated by Your 
beautiful smiling glances. O jewel among 
men, please make us Your maidservants. 
(Çrémad-Bhägavatam 10.29.38)

Baladeva Prabhu also prays for 
service, and Nanda Bäbä prays for service 

“So Bhagavän says, the Supreme Personality of Godhead, the supreme authority, 
says that ‘You require to transfer your äsakti, attachment, to Me.’ Everyone has 
got äsakti. Açakti means attachment, this material attachment. Someone has got 
attachment for his family, some to society, some to nation, some in business and 

so many things. Açakti is there. But to make your life perfect, you have to transfer 
the äsakti to Kåñëa. In the Western countries, I have seen, most of them, they have 

got no family, no äsakti in family, but because the äsakti is there, every one of them keeps a dog. So 
they are accustomed to place their äsakti to cats and dogs. That means äsakti cannot be finished. 
That is not possible. So you haven’t got to learn what is äsakti. Açakti is there. Everyone has got 
experience. Simply that äsakti, that tendency of attachment, should be transferred to Kåñëa. 
     That is Våndävana life. In Våndävana the center of äsakti is Kåñëa. There is Nanda Mahäräja, 
Yaçodä – they have äsakti to Kåñëa. The young girls, they have got äsakti to Kåñëa. The cowherd 
boys, they have got äsakti to Kåñëa. The trees, they have got äsakti to Kåñëa. The fruits, flowers, 
they have got äsakti to Kåñëa. The water, Yamunä River, they have äsakti to Kåñëa. So if we make 
our central point of äsakti, then you can create Våndävana everywhere. So this is the success of life. 
We have to change the äsakti to Kåñëa. That is the highest form of mystic yoga.” (General Lecture. 
December 27, 1975)

 11 
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veëuà karän nipatitaà skhalitaà çikhaëòaà
     bhraçöaïca péta-vasanaà vraja-räja-sunoù
yasyäù kaöäkña-çara-ghäta-vimürcchitasya
     täà rädhikäà paricarämi kadä rasena

When will I delight in the service of Çrématé 
Rädhäräëé? When Kåñëa is struck by the 
arrow of Her side-long glance, He faints, 
His flute falls from His hands, the peacock 
feathers on His head become loosened, 
and His yellow scarf slips from His neck. 
(Rädhä-rasa-sudhä-nidhi, verse 39)

Veëuà karän nipatitaà: Çréla 
Bhaktivinoda Öhäkura has quoted this 
verse to explain the stage of prema called 
anuräga. [See footnote 5.] Çré Kåñëa is 
ever fresh and new (nitya-navéna), and in 
this stage He is experienced as newer and 
newer at every moment. Once Çrématé 

a conditioned state have very beautiful 
forms latent in their constitutional 
positions; their spiritual bodies are so 
beautiful that they can attract even Kåñëa. 
Very high-class moods are also present 
within each jéva, in a latent, seed-like 
position, although they are now covered 
by mäyä.

Oh Daughter of King Våñabhänu

Upon the manifestation of äsakti, the 
devotee thinks in the ways expressed by 
Çréla Prabodhänanda Sarasvaté Öhäkura, 
an intimate associate of Çré Caitanya 
Mahäprabhu. I will discuss one of Çréla 
Prabodhänanda Sarasvaté Öhäkura’s 
verses, which has a very elevated mood 
within it:

when he is in a mood of separation. 
Kåñëa-däsyaà, service to Çré Kåñëa, is 
very beautiful.

Service to Kåñëa has two sides: 
the right side and the left side. Kåñëa’s 
service is on the right side, and service 
to Çrématé Rädhikä is on the left. 
The left side gives a greater relish in 
transcendental mellows.

Ayi nanda-tanuja kiìkaraà kåpayä. 
In this stage of sädhana, a semblance 
of siddha-deha sometimes manifests. 
What is siddha-deha? Each jéva is part 
and parcel of the Supreme Lord. Lord 
Kåñëa’s body is beautiful, His sidelong 
glances are beautiful, His relationships 
are beautiful, and everything else 
about Him is complete and beautiful. 
In the same way, even jévas who are in 
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Rädhikä told Her sakhés, “I’ve never seen 
this black person before. Never in My 
whole life have I seen Him.” 

Lalitä replied, “I saw you sitting in 
His lap just today.” 

Rädhikä then said, “Oh, I have never 
seen Him before. That was another person. 
I’ve never seen this one.” 

Service to Çré Rädhä

This is an example of the stage 
of love and affection called anuräga. 
In Sanskrit there are many words for 
the various stages of prema, whereas 
in English there are only the words 
“love” and “affection”. The English 
language uses the same words for both 
transcendental prema and worldly prema. 

Sanskrit is not like this. Worldly prema 
is actually lust, not love. Transcendental 
prema begins with çraddhä, and gradually 
develops to niñöhä, ruci and äsakti, and 
then to rati, prema, sneha, mäna, räga, 
anuräga, bhäva, and mahäbhäva. These are 
different gradations of love, and they are 
distinct from each other. 

Çré Kåñëa Himself desires the prema 
of Çrématé Rädhikä

aparikalita-pürvaù kaç 
     camatkära-käré
sphurati mama garéyän 
     eña mädhurya-püraù
ayam aham api hanta prekñya 
    yaà lubdha-cetäù
sarabhasam upabhoktuà 
     kämaye rädhikeva

Who manifests an abundance of sweetness 
greater than Mine, which has never been 
experienced before and which causes wonder 
to all? Alas, I Myself, My mind bewildered 
upon seeing this beauty, impetuously desire 
to enjoy it like Rädhikä. (Çré Caitanya-
caritämåta Ädi-lélä 4.146)

The verse of Çréla Prabodhänanda 
Sarasvaté Öhäkura, beginning “veëuà 
karän nipatitaà” explains Çrématé 
Rädhikä’s mahäbhäva. A devotee in the 
stage of äsakti can think about this after 
he has heard about such topics from 
great souls like Mädhavendra Purépada, 
Éçvara Purépada, Svarüpa Dämodara, Räya 
Rämänanda, Rüpa Gosvämé, Raghunätha 
däsa Gosvämé, Kåñëadasa Kaviräja, 
Viçvanätha Cakravarté Öhäkura and 
also Bhaktivinoda Öhäkura, the seventh 
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Gosvämé. One who is in the association 
of these exalted personalities can think 
about this when he has attained äsakti. 
He cannot do so before then. 

Çréla Prabodhänanda Sarasvaté 
Öhäkura prays, “When will the time come 
that I can continuously serve Çrématé Kiçoréji 
(Rädhikä) with rasa, the natural emotion 
of my spiritual form?” Here, Prabodhänanda 
Sarasvaté is glorifying the highest, topmost 
love – the mädanäkhya-bhäva of Çrématé 
Rädhikä. Mädanäkhya-bhäva is only in 
Çrématé Rädhikä. It is not even in Lalitä or 
Viçäkhä, nor is it in Kåñëa. Kåñëa appeared 
in the form of Çré Caitanya Mahäprabhu 
to taste Rädhikä’s love – to realize 
mädanäkhya-bhäva.

Once Padma, the best sakhé of 
Candrävalé, tried to induce Kåñëa to meet 

with Candrävalé. She told Him, “Candrävalé 
is nearby. She will die if You do not meet her. 
If You delay, she will surely die. Come with 
me at once.” Speaking like this, she took Kåñëa 
to Candrävalé’s secluded forest grove.

In the meantime, Rädhikä was 
waiting for Kåñëa – and waiting for death. 
Feeling she would very soon die without 
Him, She was lamenting and crying 
grievously, “Where is Kåñëa? Where is 
Kåñëa?” 

Her highly intelligent and expert 
maidservant Rüpa-maïjaré told Her, 
“Don’t lament. I will bring that cheater 
immediately. He is a good person by nature, 
but Padma is very tricky and crooked. 
She has somehow allured Him, but I 
will bring Him very soon. Please don’t 
lament.” 

After some time, Rüpa-maïjaré 
arrived at Candrävalé’s kuïja and told 
Kåñëa, “Oh, You are here with Candrävalé?! 
A huge demon named Keçé has come, 
preparing to kill Your father and mother, 
all the Vrajaväsés and all the cows and 
calves – and You are here?!”

Kåñëa exclaimed, “What shall I do? 
Oh Candrävalé, Oh Padma, please wait 
here. I will return very soon, immediately 
after I have killed that demon. If I don’t 
go, he will kill everyone. So wait a little; 
I will return right away.” Thus, He left to 
meet Rädhikä. 

Rädhikä had been piteously lament-
ing, but somehow, by a trick, Rüpa-maïjaré 
brought Çré Kåñëa to Her. She had been 
lamenting until then, crying out, “When 
will Kåñëa come? When will Kåñëa come?”  
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As soon as He arrived, however, She 
became contrary and demanded, “Where 
have You been? I don’t want to talk to You!” 
and She turned Her face away from Him. 

This is the nature of the highest love 
and affection. Rädhikä may be lamenting 
and weeping for Kåñëa, but when He 
approaches Her, She will be contrary. 
Then, when He leaves, She will again 
lament and weep, crying out, “Where has 
He gone?” This is the nature of prema.

Kåñëa is also tricky. If Rädhikä and 
the gopés pray to Him in a submissive 
mood, He becomes contrary, and when 
they are in a contrary mood He will 
become submissive. This is a symptom of 
mahäbhäva.

Kåñëa is extremely beautiful, and 
charming, and He stealthily engages his 

enchanting sidelong glances in attracting 
the gopés. He can attract all the gopés, 
but when Rädhikä looks towards Him 
with Her sidelong glances, He Himself is 
attracted. He is struck by the arrow of Her 
glance. 

In this verse, Çréla Prabodhänanda 
Sarasvaté Öhäkura is expressing the 
supreme position of Çrématé Rädhikä. 
Kåñëa has been standing, but now He 
can no longer stand. His flute falls from 
His hand, and His peacock feather crown 
falls from His head and lands at Çrématé 
Rädhikä’s lotus feet. His yellow cloth 
becomes loose and begins to slip, and He 
faints. 

That very Kåñëa, the Supreme Lord 
whose side-long glances attract all the gopés 
and force them to faint, now drops His flute, 

His peacock feather and His chadar, and He 
becomes unconscious. Çréla Prabodhänanda 
Sarasvaté Öhäkura therefore prays, “When 
will I be fortunate enough to serve Rädhikä’s 
lotus feet with rasa?”

A sädhaka in the stage of äsakti 
can remember and realize these pastimes 
to some extent, whereas even those who 
are at the stage of ruci cannot do so. 
When this stage of äsakti develops a little 
further, the sädhaka attains the stage of 
rati (bhäva), and then his full spiritual 
form manifests. At that stage the devotee 
will always serve Çré Çré Rädhä and Kåñëa 
in Their añöa-käléya-lélä (eight-fold daily 
pastimes), which appears in his heart. 
After that he will go to Kåñëa’s prakaöa-lélä 
(manifest pastimes) in Vraja, and he will 
very soon become fully perfect.



“ lalita-lavaìga-latä” 
     pada gäoyäïä
nåtya kari’ bulena prabhu 
     nija-gaëa laïä

prati-våkña-vallé aiche 
     bhramite bhramite
açokera tale kåñëe 
     dekhena äcambite

kåñëa dekhi’ mahäprabhu 
     dhäïä calilä
äge dekhi’ häsi’ k åñëa 
     antardhäna ha-ilä

äge päilä kåñëe, 
     täìre punaù häräïä
bhümete paòilä prabhu 
     mürcchita haïä
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In this atmosphere, Çré Caitanya 
Mahäprabhu had His associates 
sing a verse from the Géta-
govinda, beginning with the 
words “Lalitä-lavaìga-latä,” 
as He danced and wandered 
about with them. As He thus 
wandered around every tree 
and creeper, He came beneath 
an açoka tree and suddenly saw 
Lord Kåñëa. He began running 
very swiftly, but Kåñëa smiled 
and disappeared. Having first 
gotten Kåñëa and then having 
lost Him again, He fell to the 
ground unconscious.

-Caitanya-caritämåta, 
Antya-lélä 19.84-87
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lalita-lavaìga-latä-pariçélana
          komala-malaya-samére
madhukara-nikara-karambita
          kokila-küjita-kuïja-kuöére

viharati harir iha sarasa-vasante
nåtyati yuvati-janena samaà
        sakhi virahi-janasya durante

My dear friend Rädhä, alas! Springtime 

is excruciating for the forlorn and lonely-

hearted. Look! The Malaya breeze is 

enchanting as it arrives and impetuously 

embraces the tender, charming creepers 

again and again. The forest bower is 

permeated with the sweet kuhu sound of 

the cuckoos and the drone of bees as they 

meander to and fro. Moreover, Kåñëa is 

dancing in this forest bower. He is enjoying 

romantic pastimes with some fortunate 

Do you know what will happen if You 
do not come at this time? So many other 
gopés want to meet with Him and please 
Him. He may accept them and betray You, 
so don’t delay. Come, follow me.” 

Now Çrématé Rädhikä wondered, 
“What should I do? What should I do?” 

Lalitä came and instructed Her, 
“Don’t go. Don’t care about Him.” 

Çrématé Rädhikä said, “Oh Lalitä, 
I cannot obey you because I am dying in 
separation. Whatever will happen will 
happen, but I must go.” 

Although She spoke like this, She did 
not go to meet with Him, but continued to 
lament and weep. This is the purport.

The aim of all our efforts in sädhana 
(devotional practices) and bhajana 

young lady while immersed in a festival of 

love. (Géta-govinda, Act 1 verse 28)

ou just heard the kértana 
of Çré Jayadeva Gosvämé’s 

Géta-govinda, and now I will 
explain it.  

Çrématé Rädhikä had determined, “I 
will have no further relation with Kåñëa. I 
will not go to meet Him.” 

Çré Kåñëa was upset to hear about 
Her resolve, and He therefore sent a gopé 
to change Her mind. That gopé told Her: 
“New leaves have sprouted on all the 
trees. Cuckoos are singing in the fifth 
note and peacocks are dancing beautifully. 
All have become maddened and all are 
attracted to come to Kåñëa. Please come. 

Y
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(meditations) is absorbtion in and service 
to this lamentation and weeping of Çrématé 
Rädhikä. The goal of our lives is to attain 
the exalted position as Her maidservant, but 
such attainment is very rare in this world. 

This is why I am teaching the 
very gradual progression on the path of 
bhakti, beginning from çraddhä (initial 
faith), and then coming to sädhu-saìga 
(association with pure devotees), bhajana-
kriyä (engagement in devotional practices), 
anartha-nivåtti (freedom from obstacles), 
niñöhä (steadiness), ruci (taste), äsakti 
(deep attachment to Kåñëa) and then bhäva 
(spiritual ecstasy). In the stage of bhäva, 
the transcendental mood of bhakti – the 
essence of saàvit and hlädiné mixing on 
the platform of sandhiné – will come into 
your heart. When it comes, if you are not 

distracted by Candrävalé or others’ service, 
you may approach the lotus feet of Çrématé 
Rädhikä and serve Her.

Those who have no taste in hearing 
topics of the sweet pastimes of Çrématé 
Rädhikä and Çré Kåñëa are bound to fall 
down. They will never be able to control 
their senses. Çréla Bhaktivedanta Swämé 
Mahäräja wanted all his disciples to 
develop a transcendental greed for hearing 
these pastimes, otherwise they would be 
bound to fall down. Since his departure, 
thousands have fallen. So try to develop 
your Kåñëa consciousness.

 

His Real Mission

Perhaps you know the glories of 
Çréla Swämé Mahäräja, my çikñä-guru. 

Just like other äcäryas in our guru-
paramparä, he was ordered by his 
spiritual master to preach the mission 
of Çré Caitanya Mahäprabhu in the line 
of Çréla Rüpa Gosvämé. That is why the 
words gaura-väëé-pracäriëe are in his 
praëäma-mantra. 

Nirviçeña-çünyavädi also appears 
in it, because he cut the jungles of 
Mäyäväda (impersonalism) and çünyaväda 
(Buddhism, voidism). Mäyäväda and 
Buddhist philosophies are prevalent 
throughout the world, whereas true 
devotees are very rare. 

In the guise of devotees, the 
Mäyävädés, çünyavädés and sakhébheké 
(materialistic devotees who think they 
can enjoy spiritual conjugal love with this 
gross body) are everywhere.
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Gaura-väëé especially refers to that 
which Çré Caitanya Mahäprabhu spoke 
with His lotus mouth. For example, He 
taught all spiritual truths to Çréla Rüpa 
Gosvämé in Prayäga. There he told him, 
“Bhakti-rasa, the transcendental mellow 
of pure devotional service, is endless and 
boundless; it is deeper than an ocean. 
I am giving you only one drop, but this 
drop is so powerful that it will drown the 
entire world.” Mahäprabhu taught Çréla 
Rüpa Gosvämé about the five primary 
relationships (neutrality, servitude, 
friendship, parental affection and 
conjugal love), as well as all other topics 
in relation to bhakti-rasa. 

He also inspired gaura-väëé in the 
heart of Çré Räya Rämänanda. He asked 
questions to Räya Rämänanda, and He also 

inspired the answers in Räya Rämänanda’s 
heart. 12  Both these examples are gaura-
väëé, the highest love and affection of Vraja, 
Våndävana, and ultimately Çrématé Rädhikä’s 
love. This is the pinnacle of His teaching. 

Çréla Swämé Mahäräja came to 
preach this mission everywhere, but it was 
rare to find a real follower. At the end of 
his manifest stay in this world he told me, 
“I have collected so many disciples. By the 
movement of näma-saìkértana there was 
a revolution, but all in all I’m not seeing 
the fruit of what I wanted to give. Can you 
help?” 

I told him, “I don’t know all the 
truths of pure bhakti, but if you, my 
Gurudeva, Çré Caitanya Mahäprabhu and 
Çréla Rüpa Gosvämé inspire those truths in 
me, then I can preach as you desire.” 

          
  “Çré  Caitanya Mahäprabhu, 

who is known as Gauräìga, is 
the ocean of all conclusive knowledge in 
devotional service. He empowered Çré 
Rämänanda Räya, who may be likened 
to a cloud of devotional service. This 
cloud was filled with the water of all 
the conclusive purports of devotional 
service and was empowered by the 
ocean to spread this water over the 
ocean of Çré Caitanya Mahäprabhu 
Himself. Thus the ocean of Caitanya 
Mahäprabhu became filled with 
the jewels of the knowledge of pure 
devotional service.” (Çré Caitanya 
Caritämåta, Madhya-lélä 8.1)

 12 
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I have thus come here to remind 
you of his real mission. As a bosom friend, 
I want to tell you that service to Çrématé 
Rädhikä is the aim and object of our 
lives. Try to understand this. If you have 
a very small particle of eagerness for this 
ultimate devotion, you will never deviate 
and your life will be successful. Try to 
remove all your unwanted desires, and 
understand gaura-väëé. 

Walking in Red Square, Moscow





“...Regarding your question about my Guru 
Maharaja, I never told anyone that He was 
one of the eight sakhis. I do not know how 
you got this news. According to Vaisnava 
principles, nobody should think or imagine 
somebody as Krishna, Radharani, or Their 
associates. Everyone should aspire to 
follow the footprints of such associates. 
If somebody thinks that somebody is Radha 
or Krishna, that is not sanctioned by the 
Vaisnava philosophy. So far as I know, my 
Guru Maharaja’s position was one of the 
assistants of the manjaris...”

    A.C. Bhaktivedanta Swami

[Letter to Hamsaduta ,16 January, 1969]
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réla Bhaktivinoda Öhäkura 
gave us two jewels. First, 
he identified the sacred 

birthplace of Çré Caitanya Mahäprabhu 
and thus manifested Gaura-dhäma. 
Before him, no one knew where Çré 
Caitanya Mahäprabhu had taken birth, or 
where Çrédhäma Mäyäpura was actually 
located. Second, he gave the jewel of 
Çréla Bhaktisiddhänta Sarasvaté Öhäkura, 
who preached throughout the world 
the glories of Çré Caitanya Mahäprabhu, 
Çré Nityänanda Prabhu, the rüpänuga 
disciplic line and Çré Çré Rädhä-Kåñëa. 

After the disappearance of Çréla 
Baladeva Vidyäbhüñaëa, pure bhakti was 

somewhat covered until the appearance 
of Çréla Bhaktivinoda Öhäkura and Çréla 
Bhaktisiddhänta Sarasvaté Gosvämé. The 
sahajiyäs’ ideas were spread throughout Çré 
Vraja-dhäma and Çré Navadvépa-dhäma, 
and because of their influence there were 
very few real Vaiñëavas (devotees).

The sahajiyäs were degraded in 
character, and they committed the most 
sinful acts in the name of Çré Caitanya 
Mahäprabhu and His philosophy. Their 
conception of parakéya (transcendental 
paramour love) and vaiñëava-dharma 
(Vaiñëava religion) was living with 
another man’s widow, singing, dancing, 
smoking cigarettes and drinking wine. 
As a result of their influence, none of the 
learned and aristocratic people wanted 
to hear the words “Gauòéya Vaiñëavas,” 

what to speak of follow them. They hated 
Gauòéya Vaiñëavas. 

My Gurudeva counted eleven sahajiyä 
groups, like gaura-nägaré, sakhé-bekhé, aul 
and bäula. Their main function was widow 
bhajana, and they maintained their lives 
by performing professional kértanas during 
funeral processions. After following a dead 
body and singing, they would receive a 
donation from the relatives of the deceased. 
True vaiñëava-dharma is completely pure, 
but all aristocratic persons began to hate it 
because of the behavior of the sahajiyäs. 

At that time, Çréla Prabhupäda 
Bhaktisiddhänta Sarasvaté Öhäkura 
appeared in Çré Jagannätha Puré-dhäma 
as the son of Çréla Bhaktivinoda Öhäkura. 
He was born with many symptoms of 
a great spiritual personality, such as 
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natural tilaka marks on his body and 
the impression on his neck of känti-mälä 
(neck beads made from the sacred tulasé 
plant). 

When he was five years old, Çréla 
Bhaktivinoda Öhäkura personally gave 
him harinäma initiation and the mantras 
to worship Lord Kürma-deva, and he 
began to learn many things. He was 
always with Çréla Bhaktivinoda Öhäkura, 
carrying his Bhakti-rasämåta-sindhu, 
Ujjvala-nélamaëi, Çré Caitanya-caritämåta 
and other books on his head as he 
accompanied him to various places to 
preach or give class. From the beginning 
of his life, he had very good saàskäras 
(impressions on the heart).

These were his human-like pastimes, 
because actually he is eternally situated in 

service to Çrématé Rädhikä and is very near 
and dear to Her. In his praëäma-mantra, 
he is referred to as çré värñabhänavé-devé 
dayitäya. Värñabhänavé-devé is one of the 
names for Çrématé Rädhikä, and dayitäya 
means near and dear. He is also addressed 
as kåñëa-preñöhäya. Kåñëa has so much 
love and affection for the maïjarés, the 
maidservants of Çrématé Rädhikä, so Çréla 
Sarasvaté Öhäkura Prabhupäda is also near 
and dear to Him.

His praëäma-mantra addresses him 
as gaura-väëé çré-mürtaye, the embodiment 
or personification of gaura-väëé, just as 
Çréla Bhaktivedanta Swämé Mahäräja is 
gaura-väëé pracäriëe. We must contemplate 
deeply to uncover the inner meaning of 
this. Gaura-väëé refers to that which Lord 
Gaura (Çacénandana Gaurahari) preached, Çréla Bhaktisiddhänta Sarasvaté Öhäkura in his childhood
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and what He inspired in the heart of Çréla 
Rüpa Gosvämé – the glorification of the 
mood of the gopés and Çrématé Rädhikä. 

Çré Gauracandra told His associates, 
“Oh Nityänanda, Oh Haridäsa Prabhu! 
Go from door to door and preach: bolo 
kåñëa, bhaja kåñëa, karo kåñëa. Chant the 
names of Kåñëa, worship Kåñëa and serve 
Kåñëa.” This is gaura-väëé. 

Gaura-väëé is also what Çré Caitanya 
Mahäprabhu discussed with Çré Räya 
Rämänanda and Çré Svarüpa Dämodara 
in the Gambhérä, especially His hidden 
revelation of the meaning of the first and 
last two verses of Çré Çikñäñöaka. Gaura-väëé 
is also the love and affection explained by 
Çréla Rüpa Gosvämé in Çré Bhakti-rasämåta-
sindhu, Çré Ujjvala-nélamaëi, Çré Vidagdha-
mädhava     and Çré Lalita-mädhava.13 14

“The Vidagdha-mädhava is a drama of Lord Kåñëa’s pastimes in Våndävana. 
Çréla Rüpa Gosvämé finished this book in the year 1454 Çakäbda (A.D. 
1532).” (Çré Caitanya-caritämåta, Madhya-lélä 1.41, purport)

“This work named Vidagdha-mädhava depicts the characteristic pastimes of 
Lord Kåñëa with decorations of poetic ornaments. And the inner grounds of 

the forest of Våndävana provide a suitable platform for the dancing of Kåñëa 
with the gopés.” (Çré Caitanya-caritämåta, Antya-lélä 1.138)

 
“Similarly, Lalitä-mädhava is a description of Kåñëa’s pastimes in Dvärakä. These pastimes 
were made into a drama, and the work was finished in the year 1459 Çakäbda. The first part 
deals with festivities in the evening, the second with the killing of the Çaìkhacüòa, the third 
with maddened Çrématé Rädhäräëé, the fourth with Rädhäräëé’s proceeding toward Kåñëa, 
the fifth with the achievement of Candrävalé, the sixth with the achievement of Lalitä, 
the seventh with the meeting in Nava-våndävana, the eighth with the enjoyment in Nava-
våndävana, the ninth with looking over pictures, and the tenth with complete satisfaction 
of the mind. Thus, the entire drama is divided into ten parts.” (Çré Caitanya-caritämåta, 
Madhya-lélä 1.41, purport)

 13 

 14 
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If He Had Not Come

Our entire disciplic succession 
descended to this world from Goloka 
Våndävana, and Çréla Bhaktisiddhänta 
Sarasvaté Öhäkura is one of the most 
prominent äcäryas. If he had not come, 
Caitanya Mahäprabhu’s mission would 
have turned into sahajiyaism, wherein all 
philosophy is asat-sampradäya (outside any 
bona fide disciplic succession). 

If one is not serving his Gurudeva, if 
he does not have strong belief in him and 
is not following his line of thought, such a 
person is a sahajiyä. This is taking place 
nowadays. Because the actual message of 
our paramparä is being preached, such 
persons are somewhat stopped. But I do not 
know what will happen after I leave this 
world. A very dangerous stage is coming.

Many devotees left their Guru, Çréla 
Bhaktivedanta Swämé Mahäräja, and went 
to Rädhä-kuëòa. They wanted to remember 
añöa-käléya-lélä, the pastimes which Lord 
Kåñëa performs with His associates in the 
eight periods of the day and night – not as 
gopés, but “goopis” – and for this offense they 
have gone to hell. They became “bäbäjés,” 
keeping two, three or four widows, and they 
began to relish their so-called “parakéya-
bhajana.” They wanted to jump over the 
authorized process; they did not want to 
practice bhakti-yoga, the path of spiritual 
realization through devotional service. They 
wanted to be gopés by paying two pennies 
to any bogus person who would ‘give’ 
them siddha-deha (one’s perfected spiritual 
identity) and tell them, “You are such and 
such gopé.” Such cheaters give a name and 
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material, and this is wrong. The pastimes 
of Çré Çré Rädhä-Kåñëa are transcendental. 
Only saintly persons like Çré Çukadeva 
Gosvämé who was a brahmacäré (a celibate, 
unmarried student) from his birth, Närada 
Muni who is a liberated soul, or Lord 
Çaìkara who is an ideal personality, can 
properly think of añöa-käléya-lélä. 

Offer obeisance to such pastimes and 
try to practice bhakti-yoga as our predecessor 
äcäryas have taught us. Begin from the 
root of the tree, become qualified to climb, 
and then gradually reach the top. At that 
time you can relish the fruits of the tree. 
Otherwise, you will have nothing but false 
ideas. Try to follow Çréla Bhaktisiddhänta 
Sarasvaté Öhäkura, our Gurudeva Çréla 
Bhakti Prajïäna Keçava Gosvämé Mahäräja, 
and Çréla Bhaktivedanta Swämé Mahäräja.

other information about that so-called gopé, 
and after some time their disciples imagine 
themselves absorbed in Çré Çré Rädhä-
Kåñëa’s most confidential pastimes in the 
kuïjas (secluded forest groves). Do not go 
in that direction. 

Some persons of ill-character, who 
were rejected from the Gauòéya Maöha, 
also go to Rädhä-kuëòa to become bäbäjés 
in that asat-sampradäya. Such unqualified 
persons of loose-character imagine them-
selves absorbed in meditating on the añöa-
käléya-lélä of Rädhä and Kåñëa in Their 
midnight and end-of-the-night pastimes. 
At those times Rädhä and Kåñëa meet 
alone in a kuïja, half naked and kissing 
each other. What will that ‘meditator’ 
think? Material ideas will come to him. 
He is bound to see such pastimes as Lecturing in Hawaii
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prema-rasa-niryäsa karite äsvädana
 räga-märga bhakti loke karite pracäraëa
rasika-çekhara kåñëa parama-karuëa
 ei dui hetu haite icchära udgama

The Lord’s desire to appear was born from two 
reasons: He wanted to taste the sweet essence of the 
mellows of love of God, and He wanted to propa-
gate devotional service in the world on the platform 
of spontaneous attraction. Thus He is known as 
supremely jubilant and as the most merciful of all.

-Caitanya-caritämåta, 

 Ädi-lélä 4 15-16
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anarpita-caréà cirät  
        karuëayävatérëaù kalau
samarpayitum unnatojjvala-rasäà 
        sva-bhakti-çriyam
hariù puraöa-sundara-dyuti
        kadamba-sandépitaù
sadä hådaya-kandare 
        sphuratu vaù çacé-nandanaù 

May that Lord who is known as the son 

of Çrématé Çacédevé be transcendentally 

situated in the innermost chambers of your 

heart. Resplendent with the radiance of 

molten gold, He has appeared in the Age of 

Kali by His causeless mercy to bestow what 

no incarnation ever offered before: the most 

sublime and radiant spiritual knowledge 

of the mellow taste of His service. (Çré 

Caitanya-caritämåta, Ädi-lélä 1.4)

unnatojjvala-rasa. That “beauty” is called 
maïjaré-bhäva, the mood of Her dear 
maidservants.

Imagine a creeper surrounding a 
tree on which there are delicious golden-
reddish mangos, and cuckoos eating these 
mangos and singing sweetly. On that 
creeper there are so many green leaves, 
flowers here and there, and maïjarés. If 
the air touches and plays with the creeper, 
all the leaves become happy and begin to 
dance, and the maïjarés also dance with 
happiness. 15  

This is the beauty of the creeper. 
If that creeper has no leaves, no flowers 
and no maïjarés, it has no beauty. The air 
will not play with its branches, for it will 
have no taste to play. The splendor of the 
creeper manifests when it plays with the 

     

  ré Caitanya Mahäprabhu has 
come to give unnatojjvala-
rasäà sva-bhakti-çriyam. 
There is a special 

emphasis on the final words, sva-bhakti-
çriyam. Sva means own. Whose own? 
Çrématé Rädhikä’s own. Rädhikä is the 
personification of bhakti. 

Çré Kåñëa wanted to taste the 
essence of supreme devotion to Himself, 
which is Rädhikä’s love. He also wanted 
to distribute sva-bhakti-çriyam to the 
qualified living entities. Bhakti refers 
to Rädhikä’s bhakti, and çréyam means 
beauty. As Caitanya Mahäprabhu, Kåñëa 
wanted to give to the fortunate living 
entities the beauty of Çrématé Rädhikä’s 
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air, its leaves going here and there and 
always dancing. 

Çré Caitanya Mahäprabhu wanted 
to give the beauty of Çrématé Rädhikä’s 
unnatojjvala-rasa. The creeper represents 
Çrématé Rädhikä and the beauty of Her 
love is Her sakhés.       With the assistance 
of these sakhés, She can manifest more 
attractiveness and express more varieties 
of bhäva.

The Beauty of Rädhä’s Love

In this connection there are four 
kinds of sakhés: svapakña, vipakña, taöasthä 
and suhådä. The svapakña gopés are those 
who are on the side of Çrématé Rädhikä, and 
they are Her intimate sakhés. Candrävalé 
and all of her sakhés are vipakña, opposed 

16

	 	 	 	 	 	 							
“In his Amåta-praväha-bhäñya, Çréla Bhaktivinoda Öhäkura states, ‘Çrématé Rädhäräëé is the 
creeper of love of Godhead, and the gopés are exactly like twigs, flowers and leaves. When water 
is sprinkled on the creeper, the twigs, flowers and leaves indirectly receive all the benefits of the 
creeper itself. But water sprinkled directly on the twigs, leaves and flowers is not as effective 

as water sprinkled on the creeper’s root. The gopés are not as pleased when they directly mix with 
Kåñëa as when they serve to unite Çrématé Rädhäräëé with Kåñëa. Their transcendental pleasure lies 

in uniting Them.’” (Çré Caitanya-caritämåta, Madhya-lélä  8.210, purport)

“In the Ujjvala-nélamaëi, Çréla Rüpa Gosvämé advises: ‘One who expands the conjugal love of Kåñëa and His 
enjoyment among the gopés is called a sakhé. Such a person is a confidential gopé in the conjugal affairs. Such 
assistants are like jewels in the form of Kåñëa’s confidantes.’ The actual business of the sakhés is described thus 
in Ujjvala-nélamaëi: ‘In the conjugal pastimes of Kåñëa, Kåñëa is the hero (näyaka), and Rädhikä is the heroine 
(näyikä). The first business of the gopés is to chant the glories of both the hero and the heroine. Their second 
business is to gradually create a situation in which the hero may be attracted to the heroine and vice versa. 
Their third business is to induce both of Them to approach each other. Their fourth business is to surrender unto 
Kåñëa, the fifth is to create a jovial atmosphere, the sixth to give Them assurance to enjoy Their pastimes, the 
seventh to dress and decorate both hero and heroine, the eighth to show expertise in expressing Their desires, the 
ninth to conceal the faults of the heroine, the tenth to cheat their respective husbands and relatives, the eleventh 
to educate, the twelfth to enable both the hero and heroine to meet at the proper time, the thirteenth to fan the 
hero and heroine, the fourteenth to sometimes reproach the hero and heroine, the fifteenth to set conversations 
in motion, and the sixteenth to protect the heroine by various means.’ ” (Çré Caitanya-caritämåta, Madhya-lélä 
8.204-205, purport)

 15 

 16 
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to Rädhikä. Of course, the opposition in 
Våndävana is not like that of the material 
world. In Våndävana the feelings of 
opposition, as well as all other sentiments, 
are varieties of transcendental love. Other 
sakhés are in the middle; they are neutral to 
Rädhikä and are thus called taöasthä. 

Sakhés who are friendly to Çrématé 
Rädhikä are called suhådä. They are neither 
svapakña (on Çré Rädhä’s side), vipakña 
(opposed) nor taöasthä (neutral). They are 
friendly with Rädhikä and neutral towards 
Candrävalé and other vipakña-sakhés. 
Conversely, the sakhés who are neutral to 
Çrématé Rädhikä are friendly to Candrävalé. 

Among the svapakña-sakhés of 
Rädhikä there are five divisions: sakhé, 
nitya-sakhé, präëa-sakhé, priya-sakhé and 
priya-narmä-sakhé. The first division (the 

sakhés) although always serving both 
Rädhä and Kåñëa, have some inclination 
towards Kåñëa. Although this inclination 
is present, they are not taöasthä, suhådä 
nor vipakña. They are svapakña, Çrématé 
Rädhikä’s intimate sakhés.

Those svapakña gopés who are 
inclined towards Çrématé Rädhikä, like 
Lalitä, Viçäkhä and Citrä, are very near 
and dear to Her. They are called priya-
sakhés and priya-narmä-sakhés (also called 
parama-preñöha-sakhés). 

The nitya-sakhés and präëa-sakhés 
are the maïjarés. The sole inclination of 
these sakhés is towards Rädhikä. Their 
conception is that without Rädhikä 
they cannot live; Rädhikä is their life 
and soul. Among them the präëa-sakhés, 
like Rüpa-maïjaré and Rati-maïjari, are 

prominent. The maïjarés always serve 
Çrématé Rädhikä. If Çré Kåñëa is defeated 
by Çrématé Rädhikä at various sports 
and games, they are very glad and begin 
clapping. However, if Çré Kåñëa defeats 
Çrématé Rädhikä, they feel defeated and 
make a sad face. Lalitä may laugh and 
enjoy, but they will be sad.

These nitya- and präëa-sakhés are 
always with Rädhikä. Lalitä, Viçäkhä 
and other similar sakhés will not enter 
the kuïja where Rädhä and Kåñëa are 
performing certain confidential pastimes, 
but the maïjarés have the freedom to 
enter at any time. They have a free pass 
to serve there. Sakhés such as Lalitä and 
Viçäkhä will hesitate, but those like 
Rüpa-maïjaré will not; they can render 
any service at any time. 
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When Kåñëa meets with Çrématé 
Rädhikä, the maïjarés taste whatever 
Rädhikä tastes, even if they are far away. 
Thus, they have no need at all to meet Çré 
Kåñëa separately. These maïjarés are the 
beauty of Çrématé Rädhikä’s love.

Power of Saìkértana

Çré Caitanya Mahäprabhu came 
especially to give the mood of the 
maïjarés, and living beings can never 
expect more than this. They cannot be 
like Lalitä, Viçäkhä and others like them. 
But do not think this is a small thing. 

This is called unnatojjvala-rasa 
tat-tad-bhävecchätmikä. This means that 
such gopés do not want to directly meet 
or serve Çré Kåñëa; rather, they become 

happy seeing the bliss of Rädhä and 
Kåñëa. 

Through harinäma-saìkértana, Çré 
Caitanya Mahäprabhu personally tasted 
the unnatojjvala-rasa of Çrématé Rädhikä 
and He distributed the mood of service to 
Çrématé Rädhika. One who possesses the 
mood of a maïjaré can taste the beauty 
and sweetness of Çré Kåñëa’s flute song 
and every one of His other features. If a 
person does not have this kind of prema, 
he cannot do so.

Before Çré Caitanya Mahäprabhu 
came to this world, sakhya-rasa (the mood 
of friendship), däsya-rasa (the servitor 
mood) and vätsalya-rasa (the parental 
mood) had been somewhat given by 
Madhväcärya, Rämänuja and other äcäryas. 
However, the çriyam (beauty) referred to in 

The maïjarés can render any service at any time.
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Pure devotional service in Kåñëa conscious-
ness cannot be had even by pious activity in 
hundreds and thousands of lives. It can be 
attained only by paying one price – that is, 
intense greed to obtain it. If it is available 
somewhere, one must purchase it without 
delay. (Çré Caitanya-caritämåta, Madhya-lélä 
8.70)  

unnatojjvala-rasäà sva-bhakti-çriyam had 
not been given for a long time – not since 
the previous day of Brahmä, when Caitanya 
Mahäprabhu had previously come. This is 
the highest benediction. 

If anyone has some spiritual greed 
or even a little taste for this, by reading 
Çré Caitanya-caritämåta and by hearing 
these subjects from the pure devotee, he 
will surrender everything at the lotus feet 
of his pure dékñä-guru and çikñä-guru and 
try to collect this nectar.

kåñëa-bhakti-rasa-bhävitä matiù
      kréyatäà yadi kuto ‘pi labhyate
tatra laulyam api mülyam ekalaà
      janma-koöi-sukåtair na labhyate

“In another verse, Rüpa Gosvämé 
says, kåñëa-bhakti-rasa-bhävitä matiù 
kréyatäà yadi kuto ’pi labhyate. I 
have translated the words Kåñëa 
consciousness from kåñëa-bhakti-
rasa-bhavita. So here Rüpa Gosvämé 
advises, ‘If Kåñëa consciousness 
is available, please purchase it 
immediately. Don’t delay.’ It is a 
very nice thing.” (Journey of Self-
Discovery, Chapter 2)

“Kåñëa-bhakti-rasa-bhävitä matiù. 
Matiù means intelligence or status 
of mind, that ‘I’ll serve Kåñëa.’ ” 
(General lecture. Seattle, Washington, 
October 4, 1968)

 17 

17
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Through harinäma-saìkértana, Çré Caitanya Mahäprabhu personally tasted the unnatojjvala-rasa of Çrématé Rädhikä, and He distributed the mood of service to Çrématé Rädhika. 
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aitanya Mahäprabhu is 
Lord Kåñëa Himself. He 
can therefore distribute 

vraja-prema (the love and affection that 
lives in the hearts of the residents of Vraja) 
and especially transcendental parakéya-
rasa (paramour love). As previously 
mentioned, the love He distributed is called 
unnatojjvala-rasa. Unnata means highest, 
ujjvala means brilliantly shining, and 
rasa means the mellow taste of a specific 
relationship with Kåñëa. Thus, Mahäprabhu 
distributed service in the most sublime 
and radiant mellow of conjugal love.

The brilliance of unnatojjvala-rasa is 
unparalleled, and all of our äcäryas in the 

Gauòéya samprädaya (the disciplic succession 
that follows the teachings of Çré Caitanya 
Mahäprabhu) have come to this world to 
teach it. They did not come to taste the 
three things that Çré Caitanya Mahäprabhu 
came to taste, 18  but to distribute this 
same rasa He came to distribute.

The distribution of unnatojjvala-rasa is 
one of the main reasons for His advent, but 
not the foremost reason. The first internal 
reason was to taste Çré Rädhä’s mood, 
and to distribute the mood of Çré Rädhä’s 
maidservant was the second. He wanted to 
distribute to the living beings that prema 
which is rare even for even Lord Brahmä, 
Lord Çaìkara and Çré Närada Muni. 

This mission could only be executed 
by the power of Lord Kåñëa in the form of 
Caitanya Mahäprabhu, and all our äcäryas Çré Gaurahari 
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“Desiring to understand the glory of Rädhäräëé’s love, the wonderful qualities in Him that She alone relishes through Her love, and the 
happiness She feels when She realizes the sweetness of His love, the Supreme Lord Hari, richly endowed with Her emotions, appeared from the 
womb of Çrématé Çacédevé, as the moon appeared from the ocean.” (Çré Caitanya-caritämåta, Ädi-lélä 1.6)

“In this chapter of the epic Caitanya-caritämåta, Kåñëadasa Kaviräja Gosvämé has stressed that Lord Caitanya appeared for three principal 
purposes of His own. The first purpose was to relish the position of Çrématé Rädhäräëé, who is the prime reciprocator of transcendental love of 

Çré Kåñëa. Lord Kåñëa is the reservoir of transcendental loving transactions with Çrématé Rädhäräëé. The subject of those loving transactions is 
the Lord Himself, and Rädhäräëé is the object. Thus the subject, the Lord, wanted to relish the loving mellow in the position of the object, Rädhäräëé.
 The second reason for His appearance was to understand the transcendental mellow of Himself. Lord Kåñëa is all sweetness. Rädhäräëé’s attraction 
for Kåñëa is sublime, and to experience that attraction and understand the transcendental sweetness of Himself, He accepted the mentality of Rädhäräëé.
 The third reason that Lord Caitanya appeared was to enjoy the bliss tasted by Rädhäräëé. The Lord thought that undoubtedly Rädhäräëé enjoyed 
His company and He enjoyed the company of Rädhäräëé, but the exchange of transcendental mellow between the spiritual couple was more pleasing to Çrématé 
Rädhäräëé than to Çré Kåñëa. Rädhäräëé felt more transcendental pleasure in the company of Kåñëa than He could understand without taking Her position, but 
for Çré Kåñëa to enjoy in the position of Çrématé Rädhäräëé was impossible because that position was completely foreign to Him. Kåñëa is the transcendental 
male, and Rädhäräëé is the transcendental female. Therefore, to know the transcendental pleasure of loving Kåñëa, Lord Kåñëa Himself appeared as Lord 
Caitanya, accepting the emotions and bodily luster of Çrématé Rädhäräëé.
 Lord Caitanya appeared to fulfill these confidential desires and also to preach the special significance of chanting Hare Kåñëa, Hare Kåñëa, Kåñëa 
Kåñëa, Hare Hare, Hare Räma, Hare Räma, Räma Räma, Hare Hare, and to answer the call of Advaita Prabhu. These were secondary reasons.” (Çré Caitanya-
caritämåta, Ädi-lélä 4, Introduction)
	 	 	 	 	 	 	 		

 18 
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But that näma-saìkértana will not give vraja-
prema. The näma-saìkértana of Çré Caitanya 
Mahäprabhu and His associates has a 
special power to give this, and therefore 
the expansions of Mahä-Viñëu descend with 
Mahäprabhu as His associates. 

Tasting and Distributing

Unnatojjvala-rasa is of two kinds. 
The first is called sambhogätmikä, which 
means direct enjoyment with Çré Kåñëa 
in an amorous relationship. This is the 
love Mahäprabhu tasted; it cannot be 
given. Sambhogätmikä is the mood of 
Çrématé Rädhikä, Lalitä, Viçäkhä, the other 
principal gopés and all gopés like them. Tat-
tad-bhävecchätmikä, enjoyment with Lord 
Kåñëa that is experienced vicariously by 

assisting Çré Rädhä, is the other kind. This 
is the love He distributed.  

Çrématé Rädhikä has five kinds of 
sakhés: sakhé, nitya-sakhé, präëa-sakhé, 
priya-sakhé and priya-narmä-sakhé. The 
first group is known simply as sakhés. 
Gopés in this group love and serve Çrématé 
Rädhikä and Çré Kåñëa, but they are 
slightly more inclined to please Kåñëa. 
Dhaniñöhä is an example of a sakhé.  

The nitya-sakhés and präëa-sakhés 
are maïjarés. Only these two categories 
of sakhés are tat-tad-bhavecchätmikä. They 
serve both Çré Çré Rädhä and Kåñëa, but 
with a tendency to favor Çrématé Rädhikä 
and render service to Her. They remain 
with Her, do everything to please Her and 
obey only Her. If Çré Kåñëa calls them, they 
will not obey. The präëa-sakhés are the 

have come to spread this mission. They 
have not come only to preach the chanting 
of the holy name, for this can also be done 
by the associates of Mahä-Viñëu. Try to 
understand this point. The expansions 
or manifestations of Mahä-Viñëu, such as 
Advaita Äcärya, can preach and distribute 
the holy name, but they cannot preach 
vraja-prema through näma-saìkértana 
without the association of Caitanya 
Mahäprabhu. There is a vast difference 
between the näma-saìkértana of this Kali-
yuga and that of other Kali-yugas. This is a 
speciality of Çré Caitanya Mahäprabhu, His 
followers and His associates.

Incarnations of Mahä-Viñëu and 
His associates, such as the four Kumäras, 
Viñvaksena and others, can perform and 
establish näma-saìkértana and yuga-dharma. 
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do nothing for their personal relationship 
with Lord Kåñëa. They have no desire to 
taste any personal pleasure. 

This is the type of unnatojjvala-rasa 
that Çré Caitanya Mahäprabhu came to 
distribute. This is a very elevated topic, 
and I am speaking about it for only a few 
rare persons. 

Goal and Practice

Why am I speaking about this 
subject and this verse? The reason is that 
in order to perform sädhana, we must first 
be clear about our objective. For example, 
if you want money, you may have to serve 
the government, get a job or do business. 
If you don’t do business, you might beg or 
steal; if you are not expert in stealing, you 

natural leaders of the nitya-sakhés, because 
they are more intimately connected with 
Çrématé Rädhikä. Çré Rüpa-maïjaré and Çré 
Rati-maïjaré are examples of präëa-sakhés.

Among the gopés, the priya-sakhés 
and the priya-narmä-sakhés are most dear 
to Çré Çré Rädhä-Kåñëa. Both types serve 
Yugäla-kiçora, the divine youthful couple, 
but with a slight tendency to favor Çrématé 
Rädhikä. They do not lean solely towards 
Rädhikä as the maïjarés do. Lalitä and 
Viçäkhä are examples of priya-narmä-
sakhés. These sakhés have so much power 
that they can sometimes chastise Rädhikä 
and at other times Kåñëa. 

The difference between the nitya- 
and präëa-sakhés (maïjarés) and the priya- 
and priya-narmä-sakhés is that the maïjarés 
do everything for Çrématé Rädhikä and 

might join a gang and forcefully attack 
with weapons. 

An example of attacking by force 
in order to achieve one’s desired object 
is found in the pastimes of Çré Kåñëa 
Himself. He forcefully attacked Bhéñmaka’s 
kingdom, where hundreds of thousands 
of kings and their soldiers waited to 
protect Princess Rukmiëé from Him. Like 
a lion entering a group of jackals, He took 
Rukmiëé on His chariot and swiftly rode 
to Dvärakä, where He married her. 

If someone has a goal, he will achieve 
it by hook or by crook. We can take the 
example of a dog who stands outside a 
sweet shop. He drools with greed as he 
watches people eating sweets like rasagullä 
and rasamalai. He knows his goal and is 
single-pointed in his efforts to achieve that. 
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hariù puraöa-sundara-dyuti
      kadamba-sandépitaù
sadä hådaya-kandare
      sphuratu vaù çacé-nandanaù 

May that Lord who is known as the son 
of Çrématé Çacédevé be transcendentally 
situated in the innermost chambers of your 
heart. Resplendent with the radiance of 
molten gold, He has appeared in the Age of 
Kali by His causeless mercy to bestow what 
no incarnation ever offered before: the most 
sublime and radiant spiritual knowledge 
of the mellow taste of His service. (Çré 
Caitanya-caritämåta, Ädi-lélä 1.4)

If your objective is to attain what 
Caitanya Mahäprabhu came to give – 
vraja-prema and unnatojjvala-bhäva – then 
come with me to the school of Çréla Rüpa 
Gosvämé. 19  Read all the Gosvämé’s 

He will not enter the shop, which the owner 
guards with a stick, but he will run to lick 
the leaf cups that have been thrown away. 
While he is licking the cups, he will try to 
guard them from any other dog.

Similarly, our objective in spiritual 
life should first be fixed, and then we can 
decide how to achieve it. The practice 
is called sädhana, and the goal is called 
sädhya. Without the sädhya, one cannot 
determine the sädhana. It is for this reason 
that Çréla Kåñëadäsa Kaviräja presents 
the sädhya in the first verse after the 
maìgaläcaraëa (auspicious invocation) of 
Çré Caitanya-caritämåta:

anarpita-caréà cirät 
      karuëayävatérëaù kalau
samarpayitum unnatojjvala
      rasäà sva-bhakti-çriyam

“Living entities who are eager to return 
home to the transcendental kingdom of 
God, Goloka Våndävana, by means of 
attaining their spiritual bodies (siddha-
deha) should live at Rädhä-Kuëòa, take 
shelter of the confidential serving maids 
of Çré Rädhä, and under their direction 
engage constantly in Her service. .... One 
should bathe there regularly and give up 
all material conceptions, taking shelter 
of Çré Rädhä and Her assistant gopés. If 
one is thus constantly engaged during his 
lifetime, after giving up the body he will 
return back to Godhead to serve Çré Rädhä 
in the same way as he contemplated 
during his life on the banks of Rädhä-
Kuëòa.” (Çréla Rüpa Gosvämé’s Nectar of 
Instruction, verse 11, purport)

 19 
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Çréla Rüpa Gosvämé describes how 
Kåñëa places His head at the lotus feet 
of Rädhikä and begs Her: “Please give 
Me Your mercy.” By hearing from a pure 
devotee about the topics contained in Çré 
Caitanya-caritämåta and the books of Çréla 
Rüpa Gosvämé, spiritual greed may come 
– whether one is qualified for it or not. 

When that spiritual greed comes, one 
becomes qualified to choose his means of 
achieving the goal, and that means is called 
sädhana. He immediately achieves ruci (the 
stage of relish) and gallops towards his goal.

The Way of Love

Those who practice sädhana-bhajana 
of Lord Kåñëa out of fear of going to hell 
are performing what is called vaidhé-
bhakti. 20  Rägänuga-bhakti is spontaneous 

literature and learn how to develop trans-
cendental greed for this. There are no rules 
and regulations regarding the attainment 
of this spiritual greed. It can come by 
associating with and hearing from a bona 
fide Vaiñëava; it will not come by çästric 
(scriptural) arguments alone. 

A very ugly, deformed, poor person 
may see a beautiful princess. He may have 
some intense desire to make her his wife, 
although this would be impossible. For 
that greed or yearning, no wealth or other 
qualification is required. It cannot be 
regulated. 

Spiritual greed is acquired by 
hearing about the beauty of Çré Kåñëa 
and the affection of the gopés for Him, as 
described by Çréla Rüpa Gosvämé. Çrémad-
Bhägavatam reveals how Çré Kåñëa is 
controlled by the gopés. 

loving devotional service. 21  Rägänuga-
bhakti-pravåtti is the stage of practicing 
sädhana-bhajana when the spiritual greed 
to enter rägänuga-bhakti has arisen in the 
heart. Devotees in rägänuga-pravåtti have 
not reached the stage of bhäva (the first 
sprout of pure love of God) but they are 
developing some transcendental greed 
and will eventually become qualified 
to practice rägänuga-bhakti. The word 
pravåtti means “about to enter.” Such 
devotees are not practicing rägänuga yet, 
but they are approaching it.

The practice of rägänuga-bhakti 
enables one to become one of Çré Kåñëa’s 
rägätmikä associates – Hi’s friends and 
relatives in Goloka-Våndävana. Those 
who have räga (deep attachment for the 
object of one’s affection) are rägätmikä, 
associates of the Lord in His abode. Those 
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“The bhakti process, as performed under the regulative principles of vaidhé-bhakti, or devotional service following the prescribed rules and regulations, 
is defined by the revealed scriptures and confirmed by great äcäryas. This practice can help the neophyte devotee to rise to the stage of räga-bhakti, in 
which the Lord responds from within as the caitya-guru, or the spiritual master as Superconsciousness.” (Çrémad-Bhägavatam, 3.5.4, purport) 

“Those who have not attained the platform of spontaneous attachment in devotional service render devotional service under the guidance of a bona fide 
spiritual master according to the regulative principles mentioned in the revealed scriptures. According to the revealed scriptures, this kind of devotional 
service is called vaidhé bhakti.” (Çré Caitanya-caritämåta, Madhya-lélä 22.109)

	 	 	 	 	 	 	 		

“One has to serve Kåñëa according to these regulative principles, but if one develops spontaneous love for Kåñëa as exhibited in the activities of those 
who live in Vrajabhümi, one attains the platform of rägänuga-bhakti. One who has developed this spontaneous love is eligible for elevation to the 
platform enjoyed by the inhabitants of Vrajabhümi. In Vrajabhümi, there are no regulative principles set forth for Kåñëa’s service. Rather, everything is 
carried out in spontaneous, natural love for Kåñëa.” (Çré Caitanya-caritämåta, Madya-lélä  8.221, purport)  

“Devotional service in spontaneous love is vividly expressed and manifested by the inhabitants of Våndävana. Devotional service that accords with 
their devotional service is called rägänuga-bhakti, or devotional service following in the wake of spontaneous loving service.” (Çré Caitanya-caritämåta, 
Madhya-lélä 22.154)  

 20 

 21 
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who are just reaching the stage of bhäva 
are rägänuga. 

Çré Caitanya Mahäprabhu especially 
came to give this transcendental greed. 
For those who already have this greed, He 
came to give bhäva; for those who have 
bhäva, He came to give unnatojjvala prema 
– not in the category of sambhogätmikä, 
Rädhä’s mood, but in the category of tat-
tad-bhävecchätmikä, the maïjarés’ mood. 
Try to understand this topic. After ten or 
twenty years, or in a future life, by being 
in the association of elevated Vaiñëavas, 
you will realize something of this.

Those who have spiritual greed 
for rägänuga-bhakti will think like this: 
“I want the mood of rägänuga. I am not 
a rägänuga-vaiñëava, but I pray that in 
some future life, even in thousands of 

lives from now, I may receive the mercy 
of a rägänuga-vaiñëava. I pray that some 
day this will come; I want nothing other 
than this. I don’t mind dying. I’d rather 
die than drink water from any ghäöa 
(bathing place) other than Keçé-ghäöa 
or Mänasi-gaìgä-ghäöa. I will only go 
to a ghäöa where the gopés – the tat-tad-
bhävecchätmikä-gopés – are serving Çré Çré 
Rädhä and Kåñëa.”

The verse beginning “anarpita-caréà 
cirät” is from the maìgaläcaraëa of Çréla 
Rüpa Gosvämé’s book, Vidagdha-Mädhava. 
Çré Caitanya Mahäprabhu inspired Rüpa 
Gosvämé in Prayäga: “You should fulfill 
My wishes. You should explain why I have 
come. Explain what I have come to give and 
what I have come to practice Myself – the 
unnatojjvala-parakéya-bhäva of the gopés.” 

Below: When Lord Kåñëa began to play His flute, the 
gopés all over Våndävana became enchanted.

You should know that this mood is 
unparalleled even in Goloka Våndävana, 
what to speak of this world. This prema 
is the nitya-dharma (eternal nature) of all 
living entities – not just those in human 
bodies.
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  pälya-däsé kori        lalitä sundaré
ämäre loiyä kabe

  çré rädhikä-pade       käle miläibe
ajïä-sevä samarpibe (1)

When will beautiful Çrématé Lalitä-devé foster me as her own novice maidservant? 
Hopefully, she will train and eventually offer me unto the lotus feet of Çrématé 
Rädhärani, placing me entirely at Her disposal for rendering various services 
according to Her own merciful orders.

  çré rüpa manjaré       saìge jäbo kabe
rasa-sevä-çikñä-tare

  tad-anugä ho’ye,       rädhä-kuëòa taöe
rohibo harñitäntare (2)

When will Çré Rüpa-maïjaré take me to the banks of Çré Rädhä-kuëòa, to give me 
lessons in the performance of service to the transcendental mellows? She will take 
me there and make me practice by following her instructions and movements. Thus 
I will pass my time feeling the greatest delight within my heart.



  çré viçäkhä-pade,      saìgéta çikhibo,
k åñëa-lélä rasamoy

  çré rati maïjaré,       çré rasa maïjaré, 
hoibe sabe sadoy (3)

At the lotus feet of Çré Viçäkhä I will learn to play music and sing songs which 
are full of the transcendental mellows of Kåñëa’s pastimes. All the other sakhés in 
our group, including Çré Rati Maïjaré and Çré Rasa Maïjaré, will also welcome me 
into their fold with the most kind and affectionate dealings.

  parama änande,        sakale miliyä
rädhikä caraëe rabo

  ei paräkäñöa,        siddhi kabe habe,
päbo rädhä-padäsaba (4)

All of us will thus stay together, feeling the greatest supreme bliss, and we will 
perpetually remain at the lotus feet of Çré Rädhikä. When, oh when will I achieve 
this highest excellence of spiritual perfection, whereby I will attain the intoxicating 
honey flowing from the lotus feet of Çrématé Rädhäräëé? 
 

    Çréla Bhaktivinoda Öhäkura’s Géta-mäla, Song 4
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here is a difference between 
rüpänuga and rägänuga. 
Those who are eternally 

liberated associates serving Rädhä and 
Kåñëa in Våndävana are called rägätmikä. 
They are described by Çréla Rüpa Gosvämé 
in Bhakti-rasämåta-sindhu and Çré Ujjvala-
nélamaëi.     In this world, those who want 
to serve like rägätmikäs are called rägänuga, 
because they are following the path of räga, 
or loving attachment. Rägänuga devotees have 
transcendental greed for vraja-bhakti and 
are truly following the process to attain it.  

Rüpänuga-bhaktas are only those 
who follow the same manner and mood 

in which Çré Rüpa-maïjaré serves Rädhä 
and Kåñëa. Although Çré Rüpa-maïjaré 
serves both Rädhä and Kåñëa, she is more 
inclined towards Çrématé Rädhikä – happy 
in the happiness of Çrématé Rädhikä 
and suffering like Her when She suffers. 
Internally, in their constitutional forms, 
the rüpänuga-bhaktas serve in the same 
mood as Çré Rüpa-maïjaré, and externally 
they practice the same devotional activities 
as Rüpa Gosvämé.

Not all rägänuga devotees are 
rüpänuga. Çré Jayadeva Gosvämé 
is rägänuga but not rüpänuga. Çré 
Bilvamaìgala Öhäkura is also truly 
rägänuga, but not rüpänuga. Çré Svarüpa 
Dämodara and Çré Räya Rämänanda are 
not rüpänuga. Although they are intimate 

associates of Çréla Rüpa Gosvämé, they 
are not his followers. In Çré Kåñëa’s 
pastimes they are Lalitä devé and Viçäkhä 
devé respectively. They are in a different 
category of Rädhä-Kåñëa’s eternal 
associates. They are in a higher rank than 
the maïjarés, so they are not rüpänuga.

Lalitä, Viçäkhä and Mother Yaçodä 
are neither rägänuga nor rüpänuga. They 
are not anugä at all. Anugä means follower. 
In this connection, anugä refers to one 
who practices bhakti by following in the 
footsteps of Kåñëa’s eternal associates. 
Lalitä, Viçäkhä and Mother Yaçodä are 
already eternal associates, and therefore 
they are rägätmikä. 

Those who want to serve 
like rägätmikäs are called sädhakas 
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There is also a book called Ujjvala-nélamaëi, a transcendental account of loving affairs that includes metaphor, analogy and higher 
bhakti sentiments. Devotional service in conjugal love is described briefly in the Bhakti-rasämåta-sindhu, but it is very elaborately 
discussed in Ujjvala-nélamaëi. This book describes different types of lovers, their assistants, and those who are very dear to Kåñëa. 

There is also a description of Çrématé Rädhäräëé and other female lovers, as well as various group leaders. Messengers and the constant 
associates, as well as others who are very dear to Kåñëa, are all described. The book also relates how love of Kåñëa is awakened and 

describes the ecstatic situation, the devotional situation, permanent ecstasy, disturbed ecstasy, steady ecstasy, different positions of different dresses, 
feelings of separation, prior attraction, anger in attraction, varieties of loving affairs, separation from the beloved, meeting with the beloved, 
and both direct and indirect enjoyment between the lover and the beloved. All this has been very elaborately described.” (Çré Caitanya-caritämåta, 
Madhya-lélä 1.41, purport)

  
“Devotees who have been fortunate enough to rise to the spontaneous service of Godhead, rägänuga-bhakti, and who have developed an attraction 
for mädhurya-prema, may follow in the footsteps of the confidential associates of Çrématé Rädhäräëé and their assistants called the maïjarés.” (In 
Search of the Ultimate Goal of Life, Chapter 32)
 

 22 
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(practitioners) of rägänuga. If one follows 
this path, inwardly meditating, “How can 
I serve Lord Kåñëa like Mother Yaçodä 
or Nanda Bäbä?” he is rägänuga, not 
rüpänuga. Those who follow Çréla Rüpa 
Gosvämé’s Bhakti-rasämåta-sindhu under 
the guidance of the sakhäs, like Subala, 
Çrédämä and all others like them, desiring 
to serve Lord Kåñëa like them, will also 
not be called rüpänuga. They will be 
called rägänuga.  

Parama-püjyäpada Çréla 
Bhaktivedänta Swämé Mahäräja has come 
especially to give this rüpänuga-bhakti, 
and what to speak of vaidhé-bhakti. He did 
not come only to give rägänuga-bhakti. At 
that time, however, he could not give this 
to his general disciples because most of 
them were not at the stage to understand. 

Even now, although I am endeavoring 
with great effort to make you understand 
this subject matter, only a few are trying 
to understand.

When Çréla Swämé Mahäräja went 
to America approximately twenty-five 
years ago, he could not openly preach 
this topic because there was practically 
no one qualified to understand it. The 
basic foundations of spiritual life needed 
to be established, and therefore he was 
mostly engaged in ‘cutting the jungles’ 
of philosophical misconceptions. But he 
wanted to give this. 

It cannot be true that he has only 
come to preach vaidhé-bhakti, because the 
entire disciplic succession of our Gauòéya 
mission is rüpänuga. Çréla Nimbäditya 
Äcärya’s sampradäya is also rägänuga, but of 

1966, on the subway in New York City 
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Dvärakä. It is mixed with a conception of 
the Lord’s opulence, following the moods of 
Satyabhämä and Rukmiëé, and therefore it 
is not pure rägänuga. Nimbäditya Äcärya’s 
followers are not like those of Çréla Rüpa 
Gosvämé. Only the äcäryas coming in the 
line of Çré Caitanya Mahäprabhu through 
Çréla Rüpa Gosvämé are rüpänuga. 24  

So how is it possible that Çréla Swämé 
Mahäräja could have come only to give 
vaidhé-bhakti? I have known Çréla Swämé 
Mahäräja since 1946, and I never saw him 
in that way. I know personally that he has 
not come only to give vaidhé-bhakti. He 
came to preach rüpänuga-bhakti. 

The Simple Truth 

One special quality I saw in him 
was that he was very simple, and always 

smiling. Other preachers from India had 
gone to Western countries before him. 
They were very intelligent and knew all 
philosophical truths, but they were not 
so simple that they could mingle with 
everyone, including children. I saw how 
Çréla Swämé Mahäräja used to play with 
little children, and he was so jolly. He 
had no false ego. He always used simple 
words, and his method of giving Kåñëa 
consciousness was like that of Çré Caitanya 
Mahäprabhu. 

When Mahäprabhu was traveling to 
Våndävana He chanted, “Hare Kåñëa, Hare 
Kåñëa.” Or, He chanted: 

kåñëa kåñëa kåñëa kåñëa 
       kåñëa kåñëa kåñëa he!
kåñëa keçava kåñëa keçava 
       kåñëa keçava pähi mäm!

“The ecstasy that was felt by 
Çrématé Rädhäräëé when She met 
Uddhava in Vraja in Her mournful 
mood of separation from Çré Kåñëa 
is personified in Lord Caitanya. 
Nobody should imitate Lord 
Caitanya’s transcendental feelings 
because it is impossible for a living 
being to reach that stage. However, 
at a stage of developed consciousness 
one can simply follow in His 
footsteps. These are the hints given 
by experienced and self-realized 
devotees in the line of Çréla Rüpa 
Gosvämé.” (In Search of the Ultimate 
Goal of Life, Chapter 32)

 24 
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räma räghava räma räghava 
       räma räghava rakña mäm!

He continually wept, and it appeared 
as though the Ganges and Yamunä Rivers 
were flowing from His eyes. He was not 
thinking about where He was going. He 
was simply weeping and calling out, 
“Kåñëa Kåñëa, Kåñëa Kåñëa.” By His 
influence, all the elephants, tigers, lions 
and bears of the forest also began to chant 
“Hare Kåñëa.” What philosophy did they 
know? They were without philosophy. 

Çréla Swämé Mahäräja went to the 
West and began to chant: 

çré kåñëa caitanya 
       prabhu nityänanda
çré-advaita gadädhara 
       çréväsädi-gaura-bhakta-vånda Recording the Hare Kåñëa mantra and other devotional prayers in Los Angeles
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presentations, by preaching the holy name 
and by loving all, he was so successful. 
Of course, the deepest philosophy was in 
that. Love is the deepest, most supreme 
philosophy. 

Naturally Awoken

Çréla Swämé Mahäräja came to give 
what is already within each soul:

nitya-siddha kåñëa-prema 
       ‘sädhya’ kabhu naya
çravaëädi-çuddha-citte 
       karaye udaya

Pure love for Kåñëa is eternally established 
in the hearts of living entities. It is not 
something to be gained from another 
source. When the heart is purified by 

anyone. His disciples and even children 
automatically loved him. In big assemblies 
and meetings he very simply taught the 
truths of Kåñëa consciousness. 

When I went to the Western 
countries I followed in his footsteps. I 
did not discuss very complex Vedänta 
philosophy. I only gave simple hari-kathä 
(narrations of the holy names, forms, 
qualities and pastimes of the Lord), 
and by his mercy and the mercy of my 
Gurudeva, so many were charmed. 

Previous to his coming to the West, 
big scholars of the Gauòéya Mission went 
to England and Europe, but practically 
speaking they were not able to make any 
disciples. On the other hand, we see that 
by Çréla Swämé Mahäräja’s simplicity, 
by his very simple philosophical 

hare kåñëa hare kåñëa 
       kåñëa kåñëa hare hare
hare räma hare räma 
       räma räma hare hare

At first he did not try to explain 
many deep philosophical topics. He 
spoke very simply and told his audiences, 
“Chant Kåñëa’s name.” He began from 
there. He loved everyone, whether they 
were qualified or not, and those who met 
him became his. 

This is one speciality of a qualified 
Guru: all his disciples will think, “My 
Gurudeva loves me more than anyone.” 
Çréla Swämé Mahäräja was like this. 
I think that all his disciples used to 
consider, “My Gurudeva loves me 
most.” He would laugh and be jolly with 
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will come out – no new thing will come. 
No type of association or sädhana can 
change what is already there. What is in 
your soul will manifest by hearing and 
chanting, and remembering Lord Kåñëa. 
Whatever rasa is in the soul will gradually 
emerge as our anarthas (the obstacles of 
unwanted desires, activities and habits) 
disappear. If one has mädhurya-rasa 
(conjugal love) in his soul, only that will 
come, and this cannot be changed by 
any means. If one is in däsya-rasa, then 
däsya-rasa will manifest. If someone is in 
mädhurya-rasa, he will have only a little 
taste for däsya- or sakhya-rasa. 

It is sometimes misunderstood 
that Çréla Swämé Mahäräja was only in 
sakhya-rasa and therefore could not give 
mädhurya-rasa. This is not a fact. He 

hearing and chanting, the living entity 
naturally awakens. (Çré Caitanya-caritämåta 
Madhya-lélä 22.107)

We are all eternal servants of Çré 
Kåñëa. The soul is perfect in itself. Its 
relation with Kåñëa, its particular name, 
qualities and specialities are already 
present within it. This perfection is 
not brought from outside; rather, it is 
within each soul in a dormant state. 
Unfortunately mäyä, the Lord’s deluding 
potency, covers the soul. Çré Guru 
removes that mäyä, and the soul’s perfect, 
true, constitutional form, qualities, 
services and so on manifest automatically. 

It is not that pure prema comes from 
outside and is brought by our efforts or 
sädhana. What already exists in the soul 

March 1969 - Swanzy Beach Park in Oahu, Hawaii
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“Rämänanda Räya then began to relate the confidential and transcendental activities of 
Rädhä and Kåñëa. These activities cannot be understood in the emotional relationship 
with the Supreme Lord as master and servant, friend and friend or parent and son. This 
confidential subject matter can be understood only in the association of the damsels of 
Vraja, for the confidential activities have arisen from the feelings and emotions of those 
damsels. Without the association of the damsels of Vraja, one cannot nourish or cherish such 
transcendental understanding. In other words, these confidential pastimes of Rädhä and 
Kåñëa have expanded through the mercy of the damsels. Without their mercy, they cannot be 
understood. One has to follow in the footsteps of the damsels of Vraja in order to understand.
 When one is actually situated in that understanding, he becomes eligible to enter 
into the confidential pastimes of Rädhä and Kåñëa. There is no alternative to understand 
Their confidential pastimes. This is confirmed in Govinda-lélämåta (10.17): ‘Although 
manifest, happy, expanded and unlimited, the emotional exchanges between Rädhä and Kåñëa 
can only be understood by the damsels of Vraja or by their followers.’ Just as no one can 
understand the expansion of the spiritual energy of the Supreme Lord without His causeless 
mercy, no one can understand the transcendental sex life between Rädhä and Kåñëa without 
following in the footsteps of the damsels of Vraja.” (Teachings of Lord Caitanya, Chapter 31)

came only to spread the same mission in 
the world that was brought by Çréla Rüpa 
Gosvämé. The fact that he taught the 
mission of Çréla Rüpa Gosvämé through his 
translations and purports demonstrates 
that he understood it and could give it. 25  

He did not come only to give vaidhé-
bhakti. We will have to practice vaidhé-
bhakti at first, and by this effort Bhakti-
devé will facilitate and manage our further 
development. Bhakti is not an impersonal 
quality; she is a person. 

Çré Kåñëa is controlled by prema-
bhakti. In fact, Çré Kåñëa, Çrématé Rädhikä 
and all Their associates are controlled by 
her. Bhakti can make Rädhä dance, Kåñëa 
dance, and the gopés dance. She makes 
everyone in the spiritual realm dance, and 
she herself dances. 

 25 
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His Sannyäsa Ceremony

[The following excerpt is from a discourse given at 

Çré Keçavajé Gauòéya Maöha in Mathurä on 

September 27, 1996, celebrating the anniversary 

of Çréla Prabhupäda’s taking sannyäsa.]

Sannyäsa is taken in order to attain 
the service of Çré Mukunda. It is not an 
ordinary thing. The sannyäsa mantra is the 
mantra of the very sacred gopé-bhäva. By 
uttering this mantra we are able to give our 
entire body, mind, soul and everything 
we possess to Lord Kåñëa – to serve Him. 
Çréla Swämé Mahäräja dedicated himself 
to his sannyäsa-guru, nitya-lélä praviñöa oà 
viñëupäda añöottara-çata Çré Çrémad Bhakti 
Prajïäna Keçava Gosvämé Mahäräja. They 
were god-brothers and very bosom friends.

[This is an excerpt from a talk at the Bhaktivedänta 

Manor in England on May 17, 1996.]

The day was Viçvarüpa-mahotsava 
[in September, 1959], and many 
senior Vaiñëavas and disciples of Çréla 
Prabhupäda Bhaktisiddhänta Sarasvaté 
Öhäkura were present at Çré Keçavaji 
Gauòéya Maöha. At that time my 
Gurudeva gave Çréla Swämé Mahäräja the 
sannyäsa-mantra. Uttering this mantra is 
not merely a formality. It is chanted to 
attain the service of the gopés – to enter 
into the mood of the gopés. He was really 
a rüpänuga-vaiñëava.

Sannyäsa Ceremony
From left to right: Çréla Bhaktivedänta Muni Mahäräja, Çréla Bhakti Prajïäna 

Keçava Gosvämé Mahäräja and Çréla Bhaktivedänta Swämé Mahäräja
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S p e c i a l  S e c t i o n

I worship the lotus feet of Çré Kåñëa when, 
due to being thoroughly immersed in 
separation from Çrématé Rädhikä (who is 
displaying mäna, Her jealous anger), His 
own dark complexion vanishes and He 
assumes Her bright, golden luster. (Çré 
Rädhä Vinoda-Bihäré Tattväñöakam, verse 1)

You should hear the meaning, other-
wise you will miss this rare opportunity.

 Sometimes Çrématé Rädhikä 
becomes so absorbed in feelings of 
separation, weeping so bitterly, that She 
faints. Srila Rüpa Gosvämé does not 
want this, and neither do our Gurudeva 
nor any of our äcäryas. What will they 
want? Rädhä-cintä-niveçena yasya käntir 
vilopitä. They consider, “Kåñëa should 
weep in separation from Çrématé Rädhikä. 
Kåñëa should weep. Our Çrématé Rädhikä 

is so soft, and Her feet are so soft. She 
should not walk here and there to search 
for Kåñëa. Kåñëa should search for Her, 
because He is a cowherd boy and His feet 
are very hard. He should walk far and wide 
in search for Her.”

When Srématé Rädhikä disappeared 
from the räsa dance, Çré Kåñëa searched 
throughout the forests for Her. He could 
not find Her, so He was continuously 
searching and weeping. At last He sat 
down at Imlé-tälä in Våndävana, near 
Yamunä and Seva-kuïja. He was bitterly 
weeping, and absorbed in thinking, “Oh, 
where can I find Çrématé Rädhikä? Where 
can I find Rädhikä? She has left Me here. 
Where has She gone?” Drowned in these 
thoughts, Kåñëa lost His black complexion 
and at once became golden. He was still 

His Rüpänuga Sannyäsa-guru

[ This is an excerpt from a discourse on Çréla 

Prabhupäda’s Nectar of Instruction (his translation 

and commentary of Çréla Rüpa Gosvämé’s Çré 

Upadeçämåta) ]

Who is rüpänuga? Those who are 
actually following the mood of Çréla Rüpa 
Gosvämé. All our äcäryas are rüpänuga; 
they are not only rägänuga. This is a very, 
very important point. 

Our Gurudeva, Çréla Bhakti Prajïäna 
Keçava Gosvämé Mahäräja, has composed 
Sri Rädhä-Vindodäñöakam. The first çloka is:        

rädhä-cintä-niveçena 
      yasya käntir vilopitä
çré kåñëa-caraëaà vande 
      rädhäliëgita-vigraham
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Kåñëa, but He became golden like Çrématé 
Rädhikä, and His mood was changed into 
Hers. At that time He began to cry bitterly, 
“Oh Kåñëa, where are You? Oh Kåñëa, 
where are You?” 

Do you understand this? He was 
not calling “Oh Rädhika, Oh Rädhika,” in 
Kåñëa’s mood. Rather, Rädhika’s color and 
mood came in Him and He began to call, 
“Kåñëa, Kåñëa, where are You?”

In all our Gurudeva’s temples and 
preaching centers, he established the 
Deities, Çré Rädha Vinoda-bihäré – with 
this mood: rädhä-cintä-niveçena yasya 
käntir vilopitä. Kåñëa’s color and mood 
became covered with Rädhikä’s. That is 
Caitanya Mahäprabhu.

Rädhäliëgita-vigraham. I pray to 
that very form of Kåñëa, who has been Çré Çré Rädhä-Vinoda-bihäré at Çré Keçavajé Gauòéya Maöha in Mathurä, along with the Deity of 

Çré Caitanya Mahäprabhu given by Çréla Bhaktivedänta Swämé Mahäräja prior to his taking sannyäsa 
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S p e c i a l  S e c t i o n

“In the mädhurya-
rasa, characterized 
by conjugal love, 
one can become like 
Çrématé Rädhäräëé, 

or Her lady friends 
such as Lalitä and 

Her serving maids (maïjarés) 
like Rüpa and Rati. This is the 
essence of all instruction in the 
matter of devotional service.” 
(Çréla Rüpa Gosvämé’s Nectar of 
Instruction, verse 8, purport)

embraced by Rädhikä with all Her limbs. 
Çré Kåñëa’s body has been completely 
covered by all the limbs and parts of 
Çrématé Rädhikä’s body. In this way, 
rädhäliëgita-vigraha is Çré Caitanya 
Mahäprabhu. 

This is rüpänuga: “Kåñëa should 
weep; Kåñëa should search for Rädhikä. 
Why should our sweet, innocent, very 
simple Çrématé Rädhikä go here and there, 
in mountains, across rivers and through 
thorny areas? Why should She go? Kåñëa 
should go everywhere in search of Her.” 

All rüpänuga äcäryas think like 
this, and they have come only to bestow 
their mercy upon us so that we may enter 
their mood.

Çréla Bhaktivedanta Swämé Maharaja 
spent much time cutting the jungles of 

atheism and impersonalism, but he did 
not come only for this. We can see from 
his Nectar of Instruction, his broadcasting 
of Çréla Rüpa Gosvämé’s teachings, that 
he is giving all these truths.    Patiently 
hear about this, and then you will be 
able to understand the mood of this 
special rüpänuga-vaiñëava äcärya, Çréla 
Bhaktivedanta Swämé Maharaja.

26

 26 





“Our only desire should be to 
take birth under the care of a 
Vaiñëava. Fortunately we had 
the opportunity to be born of a 
Vaiñëava father who took care 
of us very nicely. He prayed 
to Çrématé Rädhäräëé that in 
the future we would become a 
servant of the eternal consort 
of Çré Kåñëa. Thus, somehow 
or other we are now engaged in 
that service.”

- Çré Caitanya-caritämåta, 

Antya-lélä 1.24, purport
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trong faith in the self-
realized Guru, and in the 
entire guru-paramparä, 

is the backbone of bhakti. If you do 
not have such strong faith, your life is 
unsuccessful. 

That strong faith brings you to 
akhaëòa-guru-tattva (the embodiment 
of the complete principle of guru), Çré 
Baladeva Prabhu. You will ultimately see 
that Gurudeva is the manifestation of 
Çré Nityänanda Prabhu or Çré Baladeva 
Prabhu. If you pray for something from 
your Guru, Nityänanda Prabhu and 
akhaëòa-guru-tattva Baladeva Prabhu 
will at once arrange everything. This is 

because Gurudeva is not separate from 
Çré Nityänanda Prabhu. 

You should not think that Çréla 
Bhaktivedänta Swämé Prabhupäda has 
discovered something new, and that 
we are ‘Prabhupädänugas’. Some think, 
“Just as there are rüpänuga-vaiñëavas, 
so we are Prabhupädänuga.” This 
conception is completely ignorant. 27   
All our äcäryas have told us to follow 
the rüpänuga-vaiñëavas. 

Çré Caitanya Mahäprabhu 
inspired within the heart of Çréla Rüpa 
Gosvämé the essence of all spiritual 
truths: knowledge of the Vedas, 
Upaniñads and all other scriptures. 
Then, by the Lord’s mercy, Çréla Rüpa 
Gosvämé knew Mahäprabhu’s heart: 
 

“Unless 

you become 

rüpänuga, 

you cannot 

understand the 

Gauòéya philosophy.” 

(Nectar of Devotion. 

Våndävana, October 18, 1972)

 27 
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He explained in Bhakti-rasämåta-
sindhu that bhakti can be experienced 
in five moods and five kinds of 
services: çänta, däsya, sakhya, vätsalya 
and mädhurya. Among them, three 
are prominent: sakhya, vätsalya and 
mädhurya. The mood of the Vrajaväsés, 
the residents of Vraja, is vraja-bhakti; 
the mood of the gopés is mädhurya-rasa 
in vraja-bhakti; and the mood of Çrématé 
Rädhikä is the pinnacle of vraja-bhakti. 

Those who follow the path of 
rägänuga in any rasa other than maïjaré-
bhäva in mädhurya-rasa are not rüpänuga. 
Those following the path of sakhya- and 
vätsalya-rasa are rägänuga, but they are 
not rüpänuga. Those who follow in the 
personal mood of Çré Rüpa-maïjaré and 
Çréla Rüpa Gosvämé are actually rüpänuga.

What is the mood of Rüpa-maïjaré? 
She is a däsé, maidservant, of Kåñëa and 
Rädhikä, but with an inclination towards 
Çrématé Rädhikä. Actually, she is a däsé of 
Çrématé Rädhikä, and in this way she serves 
Kåñëa also. If Çrématé Rädhikä is happy, 
then Kåñëa will automatically be happy. 
If Kåñëa has been neglecting someone but 
that person has taken shelter of Çrématé 
Rädhikä, then Kåñëa is bound to accept him. 

yasya prasädäd bhagavat-prasädo 
      yasyäprasädän na gatiù kuto ‘pi 
dhyäyaà stuvaàs tasya yaças tri-sandhyaà
      vande guroù çré-caraëäravindam 

Only by the mercy of Çré Gurudeva can one 
receive the mercy of Kåñëa; without his 
grace the living entities cannot make any 
advancement, nor can they be delivered. 

çré-caitanya-mano-’bhéñöaà
      sthäpitaà yena bhü-tale
svayaà rüpaù kadä mahyaà
      dadäti sva-padäntikam

  
When will Çréla Rüpa Gosvämé Prabhupäda, 
who has established within this material 
world the mission to fulfill the desire of 
Lord Caitanya, give me shelter under his 
lotus feet? (Çré Prema-bhakti-candrikä 1.38)

By the mercy of Çré Caitanya 
Mahäprabhu, Çréla Rüpa Gosvämé 
manifested many books, such as Çré 
Bhakti-rasämåta-sindhu, Çré Ujjvala-
nélamaëi and Çré Upadeçämåta. He 
explained everything about vraja-bhakti 
in Çré Bhakti-rasämåta-sindhu and Çré 
Ujjvala-nélamaëi, and he wrote the latter 
especially to give gopé-prema. 
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In the same way, even if Kåñëa 
has neglected someone, if that person 
takes shelter of the lotus feet of Çrématé 
Rädhikä, Kåñëa is bound to give him 
special mercy. 

 
rädhikä-däsé yadi haya abhimäna
sigrai milai taba gokula-käna

 

If you develop pride in being Çrématé 

Rädhikä’s exclusive maidservant, then 

very quickly you will meet Gokula Käna. 

(Çré Rädhä Bhajana Mahimä 5)

Meditating three times a day on the glories 
of Çré Gurudeva and reciting stava-stuti, 
I offer prayers unto his lotus feet. (Çré 
Gurvañöakam, verse 8)

 
Suppose you have made a mistake 

and committed an offense at the lotus 
feet of Çré Kåñëa, or you have neglected 
Him, but at the same time you have taken 
shelter at the lotus feet of your qualified 
Guru. In that case Kåñëa may forgive 
you. Çré Guru will tell Kåñëa, “You must 
forgive him. You are bound to forgive 
him, because I have accepted him.” 

On the other hand, if Kåñëa is 
about to accept that person, but Guru is 
neglecting him and is upset, then Kåñëa 
will also neglect him. 

A morning walk in Los Angeles
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pädäbjayos tava vinä vara-däsyam eva
     nänyat kadäpi samaye kila devé yäce
säkhyäya te mama namo ‘stu namo ‘stu nityaà
     däsyäya te mama raso ‘stu raso ‘stu satyam

O most beautifully resplendant Goddess! I 
shall never ask you for anything other than 
the service of your lotus feet. Again and again 
I offer my obeisances, from a distance, to the 
desire of becoming your sakhé. But what I 
truly desire is to continuously relish the sweet 
nectar of your service as a maidservant.

-Çréla Raghunätha däsa Gosvämé
(Viläpa-kusumäïjali, verse 16)
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t the time of his divine 
departure from this 
world, Parama-

püjyäpada Çréla Bhaktivedänta Swämé 
Mahäräja ordered me, “You should 
serve me by performing my samädhi 
ceremony.” He knew the meaning and 
significance of entering samädhi, as well 
as the proper procedures to be performed 
at that time. 

Samädhi is a Sanskrit word 
consisting of the two syllables, sama-dhi. 
Sama means “the same” and dhi means 
“intelligence.” When the pure devotee 
takes samädhi, it means that upon 
departing from this world he enters the 

same level, position and spiritual mood as 
the personal associates of his worshipful 
Deity. He is serving in that realm according 
to his own svarüpa (constitutional form), 
with equal qualities, intelligence and 
beauty as those associates. Çréla Swämé 
Mahäräja’s worshipful Deity is Çrématé 
Rädhikä, and he serves Her under the 
guidance of Her personal associates, the 
maïjarés. 

Your Çréla Prabhupäda has 
preached about Lord Jagannätha-
deva, Çré Kåñëa-Balaräma and various 
manifestations of Çré Çré Rädhä-Kåñëa. 
But from his writings, books and 
personal meetings and visits, I am 
absolutely sure that his worshipful Deity 
is Çrématé Rädhikä, and he sees Çré Kåñëa 
as Her Beloved. 

The Complete Conception

At the time of Çréla Swämé Mahäräja’s 
entering samädhi, his desire was to 
assist Çrématé Rädhikä in that very place 
where She renders Her services to Çré 
Kåñëa. He was one with the mood of 
Her maidservants, and he requested my 
service at that time. 

The leader of the maïjarés, Çré Rüpa-
maïjaré, serves Çrématé Rädhikä when 
Rädhikä wants to meet with Kåñëa. In the 
dark of night she dresses Rädhikä in black 
clothes, and ties Her ankle-bells in such 
a way that they will not make any sound. 
At the time of dressing Rädhikä, she may 
decorate Her with a necklace, with the 
Syamantaka jewel as its centerpiece. At that 
time she may say, “This jewel is the friend 
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of Çré Kåñëa’s Kaustubha jewel.” In this 
way, Rädhikä is reminded of Her pastimes 
with Lord Kåñëa and bestows all Her mercy 
upon Çré Rüpa-maïjaré  , who always gives so 
much uddépana (inspiration) to Her bhäva.  

If one has the mood to assist in 
his Guru’s service to Çré Rüpa-maïjaré 
or Çrématé Rädhikä, he renders the best 
service. I do not know why Çréla Swämé 
Mahäräja gave me the mercy of giving 
him uddépana as he entered samädhi. I 
performed this service by decorating him 
with tilaka and by writing certain sacred 
mantras with sandlewood paste on his 
chest. These decorations indicated his 
personal services to his worshipful Deity, 
Çrématé Rädhikä. 
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Just before his departure from this 
world, he requested me to sing Çré Rüpa-
maïjaré-pada: 

çré rüpa-maïjaré-pada,    sei mora sampada,
 sei mora bhajana-püjana 

The lotus feet of Çré Rüpa-maïjaré are my 
dearmost treasure. They are the topmost 
object of my worship and inner devotional 
practices. (Çré Rüpa-maïjaré-pada 1) 

sei mora präëa-dhana,    sei mora äbharaëa,
  sei mora jévanera jévana

Her lotus feet are my most cherished wealth, 
more dear than my own life. They are the 
exquisite ornament of my life, and indeed, 
the very essence of my existence. (Çré Rüpa-
maïjaré-pada 2)

This is the best saìkértana of Çré 
Rüpa-maïjaré, who can lead us to Rädhikä’s 

service. While I sang this bhajana, I saw that 
Çréla Swämé Mahäräja’s face was sometimes 
colored with one transcendental mood and 
sometimes with another. I requested my 
brahmacäré, Çeñaçäyé prabhu, to sing with 
me as I personally performed this kértana 
for him – just as I did for my Gurudeva at 
the time of his entering samädhi. There 
were many similarities between my dékñä-
guru, Çréla Bhakti Prajïäna Keçava Gosvämé 
Mahäräja, and Çréla Bhaktivedänta Swämé 
Mahäräja. I did what Çréla Swämé Mahäräja 
ordered me to do for him, and I feel so 
fortunate that he gave me this service.  

Also just before his departure, he 
ordered me: “You should advise and help 
my disciples, all GBC (Governing Body 
Commision) devotees, and all devotees 
connected with me.” 

I did not think I could help them at 
that time, for I considered them higher in 
rank than myself. I thought, “They have so 
much guru-niñöhä, faith in the lotus feet of 
their Gurudeva. They are far more advanced 
than I am. They know the conclusive truths 
of the Kåñëa Consciousness philosophy better 
than I. How can I help them?” But my çikñä-
guru gave some inspiration in my heart.

By Çréla Swämé Mahäräja’s inspiration 
I came to know that many disciples were 
misunderstanding his real identity. They 
were guessing that his constitutional form 
is that of a cowherd friend of Kåñëa. When 
I heard this, I experienced so much pain 
in my heart for them – they did not have 
accurate knowledge or feelings about him. 
I realized that it is my duty to give them 
faith in the complete conception of him, that 
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However, we cannot know how 
deep Çré Guru is. Çréla Swämé Mahäräja 
used to sing Çré Gurvañöakam with a 
profound mood and tears in his eyes – in 
samädhi. He did not see who was looking 
at him and who was not, who was taking 
part and who was not. He was simply 
absorbed in singing and playing his 
karatälas. 

The first four verses of Çré 
Gurvañöakam contain very high subject 
matter that we can realize and see. But at 
present we cannot realize the next two 
verses: 

 
çré-rädhikä-mädhavayor apära-
     mädhurya-lélä-guëa-rüpa-nämnäm
prati-kñaëäsvädana-lolupasya
     vande guroù çré caraëäravindam 

he is in mädhurya-rasa. 28  Sakhya-rasa is 
included within mädhurya-rasa, so sakhya-
bhäva is also within him.  

How Deep is the Mountain

There are two ways to see our 
Gurudeva, and in this connection an 
analogy can be given of the Himalayan 
Mountains. The height of the Himalayas is 
one thing and its depth is another. We can 
somewhat see its height, but we cannot see 
what is hidden deep within the ground. We 
saw that Çréla Swämé Mahäräja collected a 
large number of disciples throughout the 
world in practically no time; we saw all 
varieties of his height. He loved everyone, 
and everyone felt, “He loves me so much.” 
We also saw this in our Guru Mahäräja. 

“Without the gopés, 
these pastimes 

between Rädhä 
and Kåñëa cannot 

be nourished. Only by 
their cooperation are such pastimes 
broadcast. It is their business to 
taste these mellows. (Çré Caitanya-
caritämåta, Madhya-lélä 8.203) 

“Unless one practices devotional 
service himself, he cannot teach it 
to others. This conclusion is indeed 
confirmed throughout the Gétä 
and Bhägavatam.” (Çré Caitanya-
caritämåta, Ädi-lélä 3.21)

 28 



108

Ch
eri

sh
ed

 S
erv

ice

At every moment Çré Gurudeva is 
experiencing intense greed in his heart to 
taste the unlimited sweetness of the holy 
names, forms, qualities, and pastimes of Çré 
Çré Rädhä-Mädhava in Våndävana. I offer my 
prayers unto the lotus feet of Çré Gurudeva. 
(Çré Gurvañöakam, verse 5) 
nikuïja-yüno rati-keli-siddhyai
     yä yälibhir yuktir apekñanéyä
taträti-däkñyäd ati-vallabhasya
     vande guroù çré caraëäravindam

Çré Gurudeva is always present with the 
sakhés, planning the arrangements for the 
perfection of Yugala-kiçora’s amorous pastimes 
(rati-keli) within the kuïjas of Våndävana. 
Because he is so expert in making these 
tasteful arrangements for Their pleasure, he is 
very dear to Çré Rädhä and Kåñëa. I offer my 
prayers unto the lotus feet of Çré Gurudeva. 
(Çré Gurvañöakam, verse 6)

Only one who is equal to his self-
realized Guru can understand his depth. 
A kaniñöha-adhikäré (novice devotee) 
and a madhyama-adhikäré (intermediate 
devotee) cannot guess how deep his 
feelings are. They cannot begin to imagine 
the fathomless moods of kåñëa-prema and 
rädhä-prema in their Guru’s heart. Without 
being an uttama-adhikäré, a topmost pure 
devotee, one cannot understand. 

Kaniñöha- and madhyama-adhikäré 
devotees can see his height, his aiçvarya 
(opulence), the way in which he collected 
disciples and very quickly preached all 
over the world. But it is more valuable 
to see his depth. He has not collected 
disciples just so we can experience his 
height. Ultimately, he brought us to him 
with the sole aim of giving us his deep 

thoughts. Of course this will take time; it 
could take many births to realize this. 

When I look towards him and 
remember his orders, I become moved, 
knowing that he is engaged in nikuïja-
yüno rati-keli-siddhyai. The main reason 
he came was to give this very same 
service. 29 He came to obey the orders of 
Çré Caitanya Mahäprabhu, Nityänanda 
Prabhu 30  and Çré Çré Rädhä and Kåñëa, 
but he had to spend a great deal of time 
laying the groundwork for this. 

His Gurudeva was in a similar 
situation. Çréla Prabhupäda Bhaktisiddhänta 
Sarasvaté Öhäkura has said, “I came 
to give some valuable conceptions in 
rägänuga-bhäva, but I could not do so in 
the way I desired. Most of my life was 
spent in sweeping and cutting jungles.” 
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This type of preaching is essential. 
Without preaching vaidhé-bhakti the 
main thing cannot be given, because 
vaidhé-bhakti is a prerequisite for further 
advancement. Çréla Sarasvaté Öhäkura 
also used to say that when the Mäyäväda 
philosophy is present, there can be no 
preaching of bhakti. We will therefore 
have to cut the jungles of atheism, 
Mäyäväda, sahajiyäism and other non-
Vedic philosophies. We will have to 
spend time defeating their arguments.   

Now I think that by obeying Çréla 
Swämé Mahäräja’s orders, I have been 
fortunate to play a small role in this deeper 
mission. If I can inspire rägänuga-bhakti in 
the hearts of devotees, I will see that I have 
fulfilled the orders he gave me. This is the 
best service I can render to his lotus feet. 

“The Vedänta says that God is änandamaya, full of bliss and pleasure, and we are 
part and parcel of God, we are also of the same quality. Änandamayo ’bhyäsät. So our 
whole process is to join the supreme änandamaya, Kåñëa, in His dance party. That 
will make us actually happy.” (Bhagavad-gétä 6.1 Los Angeles, February 13, 1969)

“ ‘Unless you take shelter under the shade of the lotus feet of Nityänanda,’ rädhä-
k åñëa päite näi,  ‘ it will be very difficult to approach Rädhä-Kåñëa.’ This Kåñëa 
consciousness movement is for approaching Rädhä-Kåñëa, to be associated with the 
Supreme Lord in His sublime pleasure dance. That is the aim of Kåñëa consciousness. 
So Narottama däsa Öhäkura’s advice is ‘If you actually want to enter into the dancing 
party of Rädhä-Kåñëa, then you must take shelter of the lotus feet of Nityänanda.’ ” 
(Purport to Nitäi-Pada-Kamala, Los Angeles, December 21, 1968)

 29 

 30 
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When you are situated in rägänuga-
bhakti, you will be able to factually see 
his relationship with Çré Çré Rädhä and 
Kåñëa in gopé-bhäva. Then you can deeply 
think of his services to the Divine Couple 
in nikuïja-yüno rati-keli-siddhyai.

He used to sing daily, “Jaya rädhä-
mädhava jaya kuïja-bihäré gopé-jana-vallabha 
jaya giri-vara-dhäré.”

Çréla Swämé Mahäräja has so much 
transcendental greed to serve Kuïja-
Bihäré. A cowherd boy does not have these 
sentiments and exalted conceptions. 31  The 
reference to gopé-jana-vallabha in this song 
is also in our gopäla-mantra, and it filled his 
heart. He desired to give the service of gopé-
jana-vallabha as performed by the gopés. 

He saw that there were only a few 
in this world who were qualified for this; 

“Without the help of the gopés, one cannot enter into these pastimes. Only one who 
worships the Lord in the ecstasy of the gopés, following in their footsteps, can engage 
in the service of Çré Çré Rädhä-Kåñëa in the bushes of Våndävana. Only then can one 
understand the conjugal love between Rädhä and Kåñëa. There is no other procedure for 
understanding.” (Çré Caitanya-caritämåta, Madhya-lélä 8.204-205)

“The means for returning home, for going back to Godhead, is devotional service, but 
everyone has a different taste in the Lord’s service. One may be inclined to serve the 
Lord in servitude (däsya-rasa), fraternity (sakhya-rasa) or parental love (vätsalya-rasa), 
but none of these can enable one to enter into the service of the Lord in conjugal love. 
To attain such service, one has to follow in the footsteps of the gopés in the ecstasy of 
sakhé-bhäva. Then only can one understand the transcendental mellow of conjugal love.” 
(Çré Caitanya-caritämåta, Madhya-lélä 8.204-205, purport)

 31 
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the number could be counted on one’s 
fingers. Thus, in order to gradually bring 
his audiences to a level of understanding, 
he preached about Lord Jagannätha-deva 
and established Deities of Çré Sétä-Räma 
and Çré Kåñëa-Balaräma.  

The gopés also spoke about Räma-
Kåñëa in Çrémad-Bhägavatam, but they 
were not referring to Balaräma. Balaräma 
is sometimes called Räma, but the gopés 
were indicating Ramanéyä-Kåñëa, that is, 
Çré Kåñëa the enjoyer of Çré Rädhä. The 
gopés’ Räma is Kåñëa. Qualified devotees, 
who have actually received the mercy of 
their Gurudeva, will understand this. 

The best service I can render to his 
lotus feet is to give even an atom of the 
feelings of these exalted conceptions to his 
disciples and followers.





(jaya) rädhä-mädhava (jaya) kuïja-bihäré
      gopé-jana-vallabha (jaya) giri-vara-dhäré
yaçodä-nandana, braja-jana-raïjana
     yamunä-téra-vanacäré

All glories to Çré Rädhä-Mädhava! 
All glories to Kuïja-Bihäré, who is 
the gopés’ dearmost beloved. He lifted 
Govardhana Hill and is the darling 
son of Yaçodä Maiyä. He wanders 
in the forests along the banks of the 
Yamunä, where He enjoys with the 
many different gopés in their own 
groves.
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A
Äcärya – spiritual preceptor; one who teaches by 

example.
Acintya-bhedäbheda-tattva – the entire universe, 

consisting of conscious living entities and non-
sentient matter, is Çré Kåñëa’s acintya-bhedäbheda-
tattva. That is to say, it is His manifestation, which 
is inconceivably both one with and different from 
Him.

Adhirüòha-mahäbhäva – the extremely high state of 
mahäbhäva, found only in the gopés  of Vraja. 

Aiçvarya – opulence, splendor, majesty or supremacy. 
In regard to bhakti, this refers to devotion to Çré 
Kåñëa in a mood of awe and reverence rather than 
sweetness (mädhurya). In that mood intimacy of 
exchange between Çré Kåñëa and His devotee is 
restricted.

Akhaëòa-guru-tattva – Çré Baladeva Prabhu, the 
complete and undivided principle of Çré Guru.

Akhila-rasämåta-sindhu – the ocean of nectarean 
mellows, Çré Kåñëa.

Anartha – an-artha means ‘non-value’; unwanted 
desires, activities or habits that impede one’s 
advancement in bhakti.

Anartha-nivåtti – freedom from sinful activities; the 
clearing of all unwanted desires from the heart. 
This is the fourth stage in the development of 
the creeper of devotion, which occours by the 
influence of sädhu-saìga (association of pure 

devotees) and bhajana-kriyä (execution of the limbs 
of bhakti).

Anubhävas – one of the five essential ingredients 
of rasa.The actions which display or reveal the 
spiritual emotions situated within the heart. 

Anugä – follower.
Anuräga – (1) attachment, affection or love;  

(2) an intensified stage of prema which comes just 
prior to mahäbhäva.

Aparädha – apa means ‘against’ or ‘taking away’; rädha 
means ‘flow of affection’; an offence committed 
against the holy name, Vaiñëavas, the spiritual 
master, the scriptures, holy places or the deity. 

Ärädhya – the object of worship.
Äsakti – Deep attachment for the Lord and His 

associates. Äsakti occurs when ones liking for 
bhajana leads to a direct attachment for the person 
who is the object of that bhajana. This is the 
seventh stage in the development of the creeper of 
devotion, and it is awakened upon the maturing of 
one’s taste for bhajana.

Asat-sampradäya – a group professing a philosophy 
that is outside any bona fide disciplic succession.

Añöa-käliya-lélä – the pastimes which Lord Kåñëa 
performs with His associates during the eight 
periods of the day and night. 

Añöa-sättvika-bhävas – eight ecstatic symptoms: 
(1) becoming stunned, (2) perspiring, (3) hairs 
standing on end, (4) faltering of the voice, 

(5) trembling, (6) loss of color, (7) tears, and 
(8) loss of consciousness or fainting; see also 
Sättvika-bhävas.

B
Baddha-jévas – conditioned souls.
Bäbäjé – a term of respect with is given to sädhus 

(highly advanced devotees) and Vaiñëavas, 
particularly those who have given up all 
connection with household life. The title is also 
sometimes given to those who are not truely 
sädhus.

Bhagavän – the Supreme Personality of Godhead.
Bhägavata – anything related to Bhagavän, the 

Supreme Lord, but especially the pure devotees 
of the Lord (bhakta-bhägavata) and the Vedic 
scriptures (grantha-bhägavata).

Bhajana – spiritual practices: especially hearing, 
chanting, and meditating upon the holy name, 
form, qualities, and pastimes of Çré Kåñëa.  

Bhajana-kriyä – engagement in devotional practices 
such as hearing and chanting. This is the third 
stage in the development of the creeper of 
devotion, and it occours by the influence of sädhu-
saìga.

Bhakta – a devotee.
Bhakta-bhägavata – the pure devotee. 
Bhakti – the performance of activities which are 

meant to satisfy or please the Supreme Lord 
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Çré Kåñëa, which are done in a favorable spirit 
saturated with love, which is devoid of all desires 
other than the desire for the Lord’s benefit and 
pleasure, and which is not covered by karma and 
jïäna.

Bhakti-rasa – the transcendental mellows of pure 
devotional service.

Bhakti-yoga – the path of spiritual realization through 
devotional service to Lord Kåñëa.

Bhäva – spiritual emotions or sentiments.
Brahmacäré – a celibate, unmarried student.

D
Darçana – seeing, meeting, visiting or beholding 

(especially in regard to a deity, a sacred place or an 
exalted Vaiñëava).

Daça-müla – Ten ontological principles. The first  
principle is known as pramäëa, the evidence 
which establishes the existence of the fundamental 
truths. The other nine are known as prameya, the 
truths which are to be established.

Däsé – a maidservant.
Däsya – servitorship.
Däsya-rasa – love or attachment for Çré Kåñëa that is 

expressed in the mood of a servant; one of the five 
primary relationships with Kåñëa.

Dhäma – a holy place of pilgrimage; the abode of God, 
wherein He appears and enacts His transcendental 
pastimes.

Dékñä – initiation from a spiritual master; in the 
Bhakti-sandarbha (Anuccheda 283) Çréla Jéva 
Gosvämé has defined dékñä as followes: “Learned 
exponents of the Absolute Truth declare that the 
process by which the spiritual master imparts 
divine knowledge (divya-jïäna) to the disciple and 
eradicates all sins is known as dékñä.” Dékñä-guru – 
initiating spiritual master; one who gives a mantra 
in accordance with the regulations of çästra to a 
qualified candidate for the purpose of worshiping 
the Lord and realizing Him through that mantra is 
known as a dékñä- or mantra-guru.

Divya-jïäna – transcendental knowledge of the Lord’s 
form and one’s specific relationship with Him. 

Dväpara-yuga – the age preceding Kali-yuga. In 
Dväpara-yuga people attained perfection by 
performing excellent worship of  the deity of the 
Lord. Also see yuga and yuga-dharma.

Dvärakä – after leaving Mathurä, Lord Kåñëa 
established Dvärakä as his capital city. There He 
performed His householder pastimes and His 
pastimes as a kñatriya (warrior). Modern-day 
Dvärakä is a small city located at the western tip 
of the Gujarat peninsula on the Arabian Sea.

G
Ghäöa – bathing place.
Gambhérä – the room in which Çré Caitanya 

Mahäprabhu stayed in Jagannätha-Puré.

Gauòéya – in the line of Çré Caitanya Mahäprabhu.
Gauòéya-sampradäya – the school of Vaiñëavism that 

follows in the line of Çré Caitanya Mahäprabhu.
Gauòéya Vaiñëavas – (1) any Vaiñëava who follows 

the teachings of Çré Caitanya Mahäprabhu; (2) a 
Vaiñëava born in Bengal.

Gaura-dhäma – see Navadvépa-dhäma.
Gaura-väëé – the teachings of Çré Caitanya Mahäprabhu.
Gäyatré-mantra – a sacred verse, repeated by 

brähmaëas at the three junctions of the day. The 
gäyatré-mantra is personified as a goddess, the 
wife of Brahmä and mother of the four Vedas.

GBC – Governing Body Commision. The main function 
of the GBC, appointed by Çréla Prabhupäda 
Bhaktivedänta Swamé Mahäräja, was to oversee the 
management of ISKCON and to encourage and assist 
in the insurance that the regulative principles were 
practiced in the temples. 

Goloka-Våndävana – the higest realm in the spiritual 
world; the abode of Çré Kåñëa, wherein He is 
manifest in His original and topmost feature as a 
cowherd boy. 

Gopa – (1) a cowherd boy who serves Kåñëa in a mood 
of intimate friendship;  
(2) and elderly associate of Nanda Mahäräja who 
serves Kåñëa in a mood of parental affection.

Gopäla-mantra – a sacred verse, repeated by Gauòéya 
Vaiñëava brähmaëas at the three junctions of the 
day.
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Gopé – (1) one of the young cowherd maidens of 
Vraja, headed by Çrématé Rädhikä, who serve 
Kåñëa in a mood of amorous love;  
(2) an elderly associate of Mother Yaçodä, who 
serves Kåñëa in a mood of parental affection.

Grantha-bhägavata – the Vedic scriptures.
Guru-paramparä – the disciplic succession of bonafide 

Gurus or spiritual masters, through which spiritual 
knowledge is transmitted.

Guru-niñöhä – strong faith in the self-realized Guru.

H
Hari-kathä – narrations of the holy names, form, 

qualities and pastimes of Çré Hari (Kåñëa) and His 
associates.

Harinäma – the chanting of Çré Kåñëa’s holy names. 
Hlädiné – Çré Kåñëa’s pleasure potency; the potency 

which relates to the bliss aspect (änanda) of the 
Supreme Lord. Although the Supreme Lord is the 
embodiment of all pleasure, hlädiné is that potency 
by which He relishes transcendental bliss and 
causes others to taste bliss.

J
Jagannätha Puré – the place where Lord Jagannätha, 

the Lord of the Universe, eternally resides. 
Jagannätha Puré is located on the coast of the 
Bay of Bengal. Çré Caitanya Mahäprabhu resided 
there for 24 years. Many pastimes with His most 

intimate associates took place at different sites in 
the Jagannätha Puré area.

Jéva – the eternal living entitiy who, in the conditioned 
stage of material existence, assumes a material 
body in any of the 8,400,000 species of life.

Jïäna – (1) knowledge in general; (2) knowledge 
which leads to impersonal liberation; (3) 
transcendental knowledge of one’s relationship 
with Çré Kåñëa.

K
Kali-yuga – the present age of quarrel and hypocrisy 

that began five thousand years ago. In Kali-yuga 
people attain perfection by chanting the holy 
names of the Lord; also see yuga and yuga-dharma.

Kaniñöha-adhikäré – a neophyte practitioner of bhakti.
Känti-mälä – neck beads.
Karatälas – small brass hand cymbals used in the 

performance of devotional songs.
Karma – (1) any activity performed in the course of 

material existence; (2) reward-seeking activities; 
pious activities leading to material gain in this 
world or in the heavenly planets after death; 
(3) fate; previous actions which yield inevitable 
reactions.

Kértana – one of the nine most important limbs of 
bhakti; consisting of either:  
(1) congregational singing of Çré Kåñëa’s holy 
names, usually accompanied by music;  

(2) loud individual chanting of the holy name; or 
(3) oral descriptions of the glories of Çré Kåñëa’s 
names, forms, qualities, associates and pastimes.

Kåñëa-däsyaà – service to Kåñëa; the dharma, or 
spiritual function of the living entity. 

Kåñëa-prema – pure love for Kåñëa; also see prema.
Kuïja – secluded forest grove; a natural, shady retreat 

with a roof and walls formed by trees, vines, 
creepers and other climbing plants.

Kurukñetra – a holy place, due to the penances of 
King Kuru. It was here that Lord Kåñëa spoke the 
Bhagavad-gétä to his friend Arjuna, just before the 
beginning of the great Mahäbhärata war.

 
M

Mädanäkhya-mahäbhäva – the highest type of 
adhirüòha-mahäbhäva, found only in Çrématé 
Rädhikä.

Mädhurya – (1) sweetness or beauty; (2) conjugal 
love; (3) in regard to bhakti this refers to devotion 
which is inspired by attraction to Kåñëa’s sweet 
and intimate features as a beautiful cowherd 
boy. This type of devotion allows for the 
greatest exchange of love between Him and His 
associates.

Mädhurya-rasa – also known as çåìgära-rasa; love or 
attachment for Çré Kåñëa that is expressed in the 
mood of a conjugal lover; one of the five primary 
relationships with Kåñëa.
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Madhyama-adhikäré – a practitioner of bhakti who 
has reached the intermediate stage of spiritual 
development.

Mahäbhäva – the highest stage of prema. The 
symptoms of mahäbhäva are visible only in the 
bodies of eternal associates like the gopés.

Mäna – the sentiment that prevents the lover and 
beloved from meeting freely, although they are 
together and are attracted to each other. Mäna gives 
rise to transient emotions like anger, despodency, 
doubt, restlessness, pride and jealousy.

Maìgaläcaraëa – auspicious invocation.
Maïjaré – (1) bud of a flower; (2) a maidservant of 

Çrématé Rädhikä.
Maöha – preaching center; monastry; temple.
Mathurä – the place where Çré Kåñëa appeared as 

the son of Vasudeva and Devaké in the prison of 
His maternal uncle, Kaàsa. Mathurä is situated 
150km south of Delhi and 14km north of 
Våndävana.

Mäyä – the Lord’s deluding potency; illusion; that 
which is not; the Lord’s external potency, which 
influences the living entities to accept the false 
egoism of being independent enjoyers of this 
material world. Also called Mahämäyä or mäyä-
çakti.

Mäyäpura – the appearance place of Çré Caitanya 
Mahäprabhu, situated on the island of Antardvépa 
within the greater region of Navadvépa. 

Mäyäväda – a theory of the impersonalist followers 
of Çaìkaräcärya, stating that the Lord’s form, this 
material world, and the individual existence of the 
living entities are mäyä or false.

Mäyävädé – an advocate of the doctrine of 
impersonalism.

Mådaìga – a double-headed clay drum, which is used 
in the performance of devotional songs.

Mukta-jévas – liberated souls.

N
Näma-saìkértana – the practice of chanting the holy 

name of Kåñëa; especially congregational chanting. 
Nagar-saìkértana – the act of singing religious songs 

in procession through a city or village.
Navadvépa-dhäma – the sacred nine-island region 

about 130km north of Calcutta, where Çré 
Caitanya Mahäprabhu enacted His early pastimes; 
also called Gaura-dhama. 

Nirviçeña – devoid of variety; the featurless, 
impersonal aspect of the Absolute.

Niñöhä – firm faith; steadiness in one’s devotional 
practices. The fifth stage in the development of the 
creeper of devotion.

Nitya-dharma – eternal nature; eternal characteristic 
or function; that which relates to the eternal 
constitutional function of an object or thing.

Nitya-navéna – ever fresh and new.
Nitya-sakhé – see svapakña-sakhé.

P
Parakéya-rasa – transcendental paramour love; an 

amorous relationship outside of marriage.
Parama-tattva – the Supreme Absolute Truth, Çré 

Kåñëa.
Paramparä – disciplic succession. 
Prabhu – title, meaning ‘master’, ‘lord’ or ‘ruler’.
Prabhupädanuga – Anugä means follower - this 

is the false conception that Çréla Prabhupäda 
Bhaktivedänta Swämé Mahäräja is the first and/or 
final spiritual master of the Kåñëa Consciousness 
movement, and that his followers are his alone.

Prakaöa-lélä – Lord Kåñëa’s manifest pastimes.
Pramäëa – evidence. 
Prameya – fundamental truths.
Praëäma-mantra – a sacred mantra for offering 

obeisances; ‘The Guru’s internal, spiritual mood 
of service to Çré Rädhikä and Kåñëa is conveyed 
to the disciple through the medium of a mantra. 
Everything is given in seed form within the 
mantra. 

Präëa-sakhé – see svapakña-sakhé.
Praëaya – an intensified stage of prema; a stage in 

the development of prema up to mahäbhäva. It is 
described in Ujjvala-nélamaëi (14.108): “When 
mäna assumes a feature of unrestrained intimacy, 
known as viçrambha, learned authorities refer to 
it as praëaya.” The word viçrambha used in this 
verse means complete confidence, devoid of any 
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restraint or formality. This confidence causes one 
to consider one’s life, mind, intelligence, body and 
possessions to be one in all respects with the life, 
mind, intelligence, and body of the beloved.

Präëanätha, Präëeçvara – literally means ‘the lord of 
one’s life’, but it carries the sense of one who is 
infinitely more dear to one than one’s own life.

Prayäga – the place where Çréla Rüpa Gosvämé first 
met Çré Caitanya Mahäprabhu, on the bank of 
the Daçäçvamedha-ghäöa. There, Mahäprabhu 
instructed Rüpa Gosvämé continually for ten days 
on the science of devotional service to the Lord. 
Presently known as Allahabad.

Prema – ‘Love for Kåñëa which is extremely 
concentrated, which completely melts the 
heart, and which gives rise to a deep sense of  
possessiveness in realtion to the Lord.’ (Bhakti-
rasämåta-sindhu 1.4.1)

Préti – love for Kåñëa, which is also known as 
prema or bhakti. The symptom of this préti is an 
uninterrupted desire to please the object of préti, 
Çré Kåñëa

Priya-sakhé – see svapakña-sakhé.
Priya-narmä-sakhé – see svapakña-sakhé.

R
Rädhä-kuëòa – the sacred place in Våndävana wherein 

Çré Çré Rädhä and Kåñëa perform their bathing and 
other mid-day sports. 

Räga – deep attachment for the object of one’s affection; 
“That stage at which affection for the beloved 
converts unhappiness into happiness is called räga, 
or attachment. When one has such attachment for 
Kåñëa, he can give up his own life to satisfy his 
beloved Kåñëa.” (Çré Caitanya-caritämåta, Madhya-
lélä 19.178, purport)

Rägänuga-bhakti – bhakti that follows in the wake 
of Çré Kåñëa’s eternal associates in Vraja, the 
rägätmikä-janas, whose hearts are permeated with 
rägä, an unquenchable loving thirst for Kåñëa 
which gives rise to spontaneous and intense 
absorption.

Rägätmikä – one in whose heart there naturally and 
eternally exists a deep spontaneous desire to love 
and serve Çré Kåñëa. This specifically refers to the 
eternal residents of Vraja.

Rasa – (1) the spiritual transformation of the heart 
which takes place when the perfectional state of 
love for Çré Kåñëa, known as rati, is converted into 
‘liquid’ emotions by combining with various types 
of transcendental ecstasies; (2) taste, favor.

Rati – (1) attachment, fondness for; (2) a stage in the 
development of bhakti which is synonymous with 
bhäva; also see bhäva.

Åñi – a great sage, learned in the Vedas.
Ruci – taste; this is the sixth stage in the development 

of the creeper of devotion. At this stage, with 
the awakening of actual taste, one’s attraction to 

spiritual practices, exceeds one’s attraction to any 
material activity.

Rüpänuga – followers of Çréla Rüpa Gosvämé; Rüpa 
Gosvämé is the most exalted servitor of Çrématé 
Rädhäräëé and Lord Çré Caitanya Mahäprabhu. 
Those who adhere to his service are known as 
rüpänuga devotees.

 
S

Sädhaka – practitioner; one who follows a spiritual 
discipline to achieve bhäva-bhakti.

Sädhana – the process of devotional service, 
performed in order to obtain one’s specific goal 
(sädhya).

Sädhana-bhajana – the practicing stage of devotion; 
the various spiritual disciplines performed for the 
satisfaction of Çré Kåñëa are undertaken through 
the medium of the senses, for the purpose of 
bringing about the manifestation of bhäva-bhakti.

Sädhu-saìga – the association of highly advanced 
devotees; it is the second stage in the development 
of the creeper of devotion and the most important 
factor for advancement in bhakti.

Sädhya – goal. 
Sahajiyä – a class of so-called devotees, who want 

to jump immediately to the räga-märga. They 
ignore the regulative principles and scriptural 
injunctions and try to imitate the Lord’s amorous 
pastimes.
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Sakhä – a male friend, companion, or attendant; a gopa 
friend. 

Sakhé – a female friend, companion, or attendant; a 
gopé friend. 

Sakhébheké – materialistic devotees who think they 
can enjoy spiritual conjugal love with this gross 
body.

Sakhya – friendship.
Sakhya-rasa – the love or attachment for Çré Kåñëa that 

is expressed in the mood of a friend; one of the 
five primary relationships with Kåñëa.

Samädhi – concentration of the mind; meditation 
or deep trance, either on Paramätmä or upon 
Kåñëa’s lélä. Sama means “the same” and dhi means 
“intelligence”. 

Sambhogätmikä – direct enjoyment with Çré Kåñëa 
in an amorous relationship; also see unnatojjvala-
rasa.

Sampradäya – a particular system of religious 
teaching; an established doctrine, transmitted 
from one teacher to another; a line of disciplic 
succession. 

Saàskära – impressions on the heart from previous 
activities.

Saàvit – Çré Kåñëa’s knowledge potency; the cognisant 
aspect of the Lord’s spiritual potency. Although 
the Lord is the embodiment of knowledge, saàvit 
is the potency by which He knows Himself and 
causes others to know Him.

Sandhiné – Çré Kåñëa’s existence potency; the potency 
that maintains the spiritual existence of the 
Supreme Lord and His associates; embodied by 
Lord Baladeva. 

Sannyäsa – the renounced order; the fourth äçrama 
or stage of life in the Vedic social system, called 
varëäçrama-dharma, which organizes society into 
four occupational  divisions (varëas) and four 
stages of life (äçramas); renounced, ascetic life.

Sannyäsé – a member of the renounced order.
Çänta – neutral love.
Sarva-çaktimän – Çré Kåñëa, the possessor of 

unlimited, multifarious potencies.
Çästra –  scriptures, especially Vedic scriptures.
Sättvika-bhävas – one of the five essential ingredients 

of rasa; eight symptoms of spiritual ecstacy arising 
exclusively when the heart is overwhelmed by 
emotions in connection with the five primary 
moods of affection for Kåñëa or the seven secondary 
emotions. 

Satya-yuga – the first of the four Ages. In Satya-yuga 
people attained perfection by performing añöäìga-
yoga; also see yuga and yuga-dharma.

Siddha-deha – one’s perfected spiritual identity or 
spiritual body, which is fit to serve Rädhä and Kåñëa.

Çikhä – lock of hair on the top of the head.
Çikñä – instructions received from a teacher; as one 

of the limbs of bhakti, this specifically refers to 
instructions received from a Guru about bhakti.

Çikñä-guru – the person from whom one recieves 
instructions on how to progress on the path of 
bhajana is known as çikñä-guru, or instructing 
spiritual master. 

Småti-çästras – literally ‘that which is remembered: 
supplementary scriptures to the original Vedic 
scriptures (çruti). Småti includes the six Vedäìgas, 
the dharma-çästras such as Manu-saàhitä, the 
Puräëas and the itihäs (histories).

Sneha – affection. That aspect of prema in which the 
melting of the heart for the lover is concentrated. 
The symptom of such affection is that the 
lover cannot remain for a moment without 
the association of the beloved. (Çré Caitanya-
caritämåta, Madhya-lélä 19.178, purport)

Çraddhä – initial faith; faith in the statements of Guru, 
sädhu, and scriptures. Çraddhä is awakened when 
one has accumulated devo-tional pious activities 
over many births, or by the association and mercy 
of a transcendental person who has dedicated his 
life to the service of Lord Kåñëa. It is the first stage 
in the development of the creeper of devotion.

Çåìgära-rasa – the mellow of amorous love, also 
known as mädhurya-rasa.

Çuddha-bhakti – pure devotional service.
Suhådä-sakhé – She is neither svapakña (on Çré Rädhä’s 

side), nor vipakña (opposed to Rädhä’s side), nor 
taöasthä (neutral to Rädhä’s side). She is friendly 
with Rädhikä and neutral towards Candrävalé 
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and other vipakña-sakhés. Conversely, the sakhé 
who is neutral to Çrématé Rädhikä is friendly to 
Candrävalé.

Çünyaväda – Buddhism; the doctrine of nihilism 
and voidism, which has as its goal complete 
annihilation of the Self.

Çünyavädé – one who advocates the doctrine of 
nihilism and voidism.

Sva-bhakti-çriyam – sva means own, bhakti refers 
to Rädhikä’s bhakti, and çréya means beauty; the 
beauty of Çrématé Rädhikä’s unnatojjvala-rasa. That 
“beauty” is called maïjaré-bhäva, the mood of Her 
dear maidservants.

Svapakña-sakhé – a gopé who is on the side of Çrématé 
Rädhikä and is Her intimate sakhé. Among the 
svapakña-sakhés of Rädhikä there are five divisions: 
sakhé, nitya-sakhé, präëa-sakhé, priya-sakhé and 
priya-narmä-sakhé.

G
Taöasthä-sakhé – a gopé who is neutral to Rädhikä’s 

side, and friendly to the side of Candrävalé.
Tat-tad-bhävecchätmikä – enjoyment with Lord Kåñëa 

that is experienced vicariously by assisting Çré 
Rädhä; also see unnatojjvala-rasa.

Tilaka – clay markings worn on the forehead and 
other parts of the body by Vaiñëavas, signifying 
their devotion to Çré Kåñëa or Viñëu, and 
consecrating the body as the Lord’s temple.

Tretä-yuga – literaly ‘the third’, but in this present 
cycle, due to astrological reasons, the second of 
the four yugas. In that Age, people attain spiritual 
perfection through the performance of fire 
sacrifices.

Tulasé – a sacred plant whose leaves and blossom are 
used by Vaiñëavas in the worship of Çré Kåñëa; the 
wood is also used to make chanting beads and 
neck beads. 

Tulasé-mälä – either neck beads or chanting beads, 
made from the wood of the sacred tulasé plant.

U
Uddépana – stimulus; a stimulant to Kåñëa-prema, 

such as Kåñëa’s anklebells, peacock feather or 
garland.

Unnatojjvala-rasa – unnata means highest, ujjvala 
means brilliantly shining, and rasa means the 
mellow taste of a specific relationship with Kåñëa; 
it is the most sublime and radiant mellow of 
conjugal love. 

Uttama-adhikäré – the topmost devotee, who is perfect 
in his devotion unto Çré Kåñëa.

V
Vaidhé-bhakti – When sädhana-bhajana is not inspired 

by intense longing, but is instigated instead by 
the discipline of the scriptures, it is called vaidhé-
bhakti.

Vaiñëava – literally means one whose nature is ‘of 
Viñëu’, in other words, one in whose heart and 
mind only Viñëu or Kåñëa resides. A devotee of Çré 
Kåñëa or Viñëu.

Vaiñëava-dharma – Vaiñëava-religion; the 
constitutional function of the soul, which has 
as its goal the attainment of love for Kåñëa. This 
is also known as jaiva-dharma, the fundamental 
nature of living being, and nitya-dharma, the 
eternal function of the soul.

Väëé – teaching.
Vätsalya-rasa – the love or attachment for Çré Kåñëa 

that is expressed in the mood of a parent; one of 
the five primary relationships with Kåñëa.

Vedänta – ‘the conclusion of Vedic knowledge.’ The 
Upaniñads are the latter portion of the Vedas and 
the Vedänta-sütra summarises the philosophy of 
the Upaniñads in concise statements. Therefore, 
‘Vedänta’ especially refers to the Vedänta-sütra.

Vedas – the four primary books of knowledge 
compiled by Çréla Vyäsadeva, namely the Åg Veda, 
Säma Veda, Atharva Veda and Yajur Veda.

Vibhinnäàça – Çré Kåñëa’s infinitesimal, separated 
portions; the living entities.

Vipakña-sakhé –  a gopé who is opposed to Çrématé 
Rädhikä, like Candrävalé and all of her sakhés.

Vraja, Vraja-dhäma – the eighty-four square mile 
track of land where Çré Kåñëa enacted His 
childhood and youthful pastimes with His 
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cowherd boyfriends, girlfriends, parents and 
well-wishers. 

Vraja-prema – the prema or love for Kåñëa that lives in 
the hearts of the inhabitants of Vraja.

Vrajaväsé – a resident of Vraja.
Våndävana – ‘the forest of Våndä’; the famous place 

where Çré Kåñëa enacted unlimited enchanting 
pastimes; one of the twelve forests of Vraja. Also 
see Goloka-Våndävana and Vraja-dhäma.

Y
Yogamäyä – the internal potency of the Lord, who 

engages in arranging and enhancing all His 
pastimes.

Yuga – one of the four Ages: Satya-yuga, Tretä-yuga, 
Dväpara-yuga, and Kali-yuga. These four yugas 
rotate, like calender months. The duration of each 
yuga is different. They are said to be respectively 
1,728,000; 1,296,000; 864,000; and 432,000 
years. The descending numbers represent a 
corresponding physical and moral deterioration 
of mankind in each Age. The four yugas together 
comprise an aggregate of 4,320,000 years and 
constitute a mahä-yuga. 

Yuga-dharma – the principle religious duty of a yuga. 
Each Age or yuga has its own specific process for 
self-realization and spiritual advancement.
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For further information, please visit our websites:

www.purebhakti.com
for news, updates and free downloads of books and lectures. 

www.harikatha.com
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Çré Çrémad Bhaktivedänta Näräyaëa Mahäräja on his world tours.

www.pbwebcast.com
to watch and hear classes online, 

or get links and schedule updates for live webcasts.

or contact us at the listings below –
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San Jose Tel: (00506) 256 8650 e-mail: 
horibol@sol.racsa.co.cr 

FIJI ISLANDS: • Lautoka: Fiji Gauòéya Maöha, 
63 Vitoga Parade Tel: (00679) 661 633 
e-mail: jagannath@punjas.com.fj 

FINLAND: Kumudiné däsé e-mail: kumudinidd@yahoo.com

FRANCE: • Paris: Srauti Mahäräja, e-mail: bvsrauti@yahoo.fr 
• Toulouse: Centre de Bhakti-Yoga de Toulouse, 
11, Rue Peyrolieres, 31000 Tel: (0033) 0561-221724, (0033) 
0561-681169  e-mail: bvsrauti@yahoo.fr 
Website: bvnmenfrancais@yahoogroups.fr  

GERMANY: • Berlin: Çré Gaura-Nitäé Gauòéya Maöha 
Tel: (0049) 030-62008747 e-mail: bhaktiberlin@yahoo.de 
• Stuttgart: Vedischer Kulturverein e.v., Daimlerstrasse 61a, 
70372 Stuttgart - Bad Cannstatt Tel: (0049) 0711-4117193 

HOLLAND: • Rotterdam: Çré Çré Rädhä-Govinda Gauòéya 
Maöha, 1e Pijnackerstraat 98, 3035GV Tel: (0031) 010-
2650405 e-mail: sanga_holland@yahoo.com 

INDIA: • Bangalore: Çré Ranganath Gauòéya Maöha, 
Hesseraghatta, Near Nrtyagram Kuteeram, 
Survey #26 Mobile: (0091) 080-9341 9614 91 
e-mail: bangalore@purebhakti.com 
• Mathurä: Çré Keçavajé Gauòéya Maöha, opp. District 
Hospital, Jawahar Hata, U.P. 281001 Tel: (0091) 0565-
2502334 e-mail: mathuramath@purebhakti.com 

• Govardhana: Giridhäré Gauòéya Maöha, Mathurä 
District, Radha-kund Road, U.P. Tel: (0091) 0565-281 5668 
• Navadwip: Çré Çré Keçavajé Gauòéya Maöha, Kolerdang 
Lane, Haritala, Nadiya, West Bengal 
• New Delhi: Çré Ramaëa-vihäri Gauòéya Maöha, 
OCF pocket, Block B-3, near Musical Fountain Park, 
Janakpuri Tel: (0091) 011-25533568 / (0091) 011-32302159 
e-mail: rcdasa@purebhakti.com 
• Våndävana: Çré Rüpa-Sanätana Gauòéya Maöha, 
Dana Gali Tel: (0091) 0565-2443270 

INDONESIA: • Bali: Çré Ananta Gauòéya Maöha, Br. Juntal, 
Desa Kaba-Kaba, Kediri, Tabanan Tel: (0062) 0361-830986 
e-mail: regalb@indosat.net.id 

IRELAND: • Galway: Syäma-préyä däsé 
Tel: 0851548200 e-mail: shamapriya108@yahoo.com

ISRAEL: • Tel-Aviv: Dau-dayal däsa, 
16/4 Brenner St. 63826 Tel: (00972) 03-5250488 Mobile: 
(00972) 0507-414388 e-mail: dau@purebhakti.com 

ITALY: • Curino: Associazione Vaiñëava Gauòéya Vedänta, 
Lélä-Puruñottama däsa, Cantone Salero n.5, 13865 (BI) 
Tel/Fax: (0039) 015-928173 e-mail: gaudyait@tin.it  
Website: www.gaudiya.it 

LITHUANIA: • Vilnius: Sujana däsa Tel: (00370) 52151520 
Mobile: (00370) 61421215 / Balaräma däsa Tel: (00370) 
52151520 Mobile: (00370) 61728742 / Parjanya däsa e-mail: 
phillpriest@yahoo.com Mobile: (00370) 63616170 / 
Tamal Kåñëa däsa e-mail: smatadasa@yahoo.com 

MALAYSIA: • Selangor: Preaching Center, 48 Jalan Gasing, 
46000 Petaling Jaya Tel: (0060) 3-9576267, (0060) 12-3498552, 
(0060) 12-3213787 e-mail: vjkrsna2000@yahoo.com 
• Penang: Parameçvaré däsa, 130-C Jalan Utama (W.R.), George 
Town, 10350 Tel: (0060) 4-8991959, (0060) 12-4019939, (0060) 
12-4295939 e-mail: kmala12@hotmail.com 

NEW ZEALAND: •Auckland: Sri Krishna Chaitanya Ashram, 
35 Whitford Park Road, Whitford Village 
Tel: (0064) 9-2739060  e-mail: nz@purebhakti.com 
• Wellington: IGVS Wellington, 22 Wrights Hill Road, Karori 
Tel: (0064) 4-476 67 84 
• Whangamata: Bhadra däsé Tel: (0064) 7-552 00 73 
e-mail: bhadradasi@hotmail.com 

NIGERIA: • Lagos: Bhågu däsa, 3 Johnson 
Close Kiri-Kiri, Apapa, Lagos Tel: (00234) 1-7917777 
Mobile: (00234) 8033 943 642 e-mail: rkt1082000@yahoo.co.uk 

PHILIPPINES: • Manila: International Gauòéya Vedänta Society 
of the Philippines, 96 ROTC Hunters Clusters 23 Tatalon, 
Quezon City Tel: (0063) 29833605 Mobile: (0063) 91 78345885 
• Cebu: Vrajanätha däsa e-mail: vrajanath@yahoo.com 

RUSSIA: • Moscow: Saìgéta-mädhava däsi Tel: (007) 095-
7465 1351 /  Tapta-käïcana däsé Tel: (007) 095-470 6107 / 
Rasasindhu däsa e-mail: sindhu@aha.ru / Sudhänidhi däsa 
e-mail: sudhanidhidasa@yahoo.com / Preaching centre: 
Mironovskaya 9-110,105318 Moskou Tel: (007) 095-369 2670 
• Astrakhan: Déna-sharan däsa Tel: (007) 85-1234 9627 Mobile: 
(007) 91 5057 2746 
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SERBIA: • Belgrade: Bhagavati däsé, Irka Postica, 17 Tel: 
(00381) 642 230 431, (00381) 11 558 422 
e-mail: bhagavati108@yahoo.com 

SINGAPORE: • Taruëé däsé, BLK 550 #05-237 Jurong West 
St 42 640550 Tel: (0065) 68 993 212 

SPAIN: • Granada: Våndävaneçvaré däsé 
e-mail: vrindavanesvari@gmail.com 
• Madrid: Kåñëa-prema däsa Tel: (0034) 91 4686059 
e-mail: krsnaprema108@hotmail.com 

SWITZERLAND: • Kåñëacandra dasa 
Tel: (0041) 041-879 00 09  e-mail: radhe@patram.net 
Website: www.sanatan-dharma.ch

UNITED KINGDOM: • England – Birmingham: 
Çré Gour-Govinda Gauòéya Maöha, 176-A Alcester Road, 
Moseley Village B13 8HJ Tel: (0044) 121-449 2676 
e-mail: gourgovinda@hotmail.com 
– London: Gaìgä-mätä Gauòéya Maöha, Kamala däsé 
e-mail: gangamatajis@yahoo.com.uk 
• Wales – Oakford: Svänanda-Sukada-kuïja Temple, Sa. 
470 Rd Llanarth, Ceredigion Tel: (0044) 15-4558 0441 

VENEZUELA: • Çré Keçavajé Gauòéya Maöha, Quinta 
Saranagati, Pasaje Agua Santa Cumbres de Terepaima, 
Palavecino Edo. Lara Tel: (0058) 416-3531042 
e-mail: janardan@meltom.net 
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