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Mangalacaranam

tau santosayata santau
Srila-ripa-sanatanau
daksinatyena bhattena
punar etad vivicyate

tasyadyam granthanalekham
krantam utkranta-khanditam
paryalocyatha paryayam
krtva likhati jivakah

tau — them; santosayata — pleasing; santau -saintly devotees; srila-
riipa — Srila Riipa Gosvamt; sandtanau — and Srila Sanatana
Gosvami, daksinatyena — from South India; bhattena — by Srila
Gopala Bhatta Gosvamt; punah — again; etat — this: vivicyate — is
described; tasya — his; adyam — original; granthandalekham — writing
book; kranta-vyutkranta — various fallacious arguments; khanditam
— refuting; paryalocya — considering; atha — now; paryayam —
systematic arrangement; krtya — having done; likhati — writes;
Jjivakah — Jiva Gosvami.

Srila Gopala Bhatta Gosvami, the great philosopher from South
India who greatly pleased Srila Riipa Gosvami and Srila
Sanatana Gosvami, left many valuable notes that defeat various
philosophical misconceptions. Systematically arranging those
notes and considering their content, Jiva Gosvami writes this
book.

Anuccheda 1

krsna-varnam tvisakrsnam
sangopangastra-parsadam
yajiaih sankirtana-prayair
yajanti hi su-medhasah

krsna-varnam—repeating the syllables krs-na, tvisa—with a
luster; akrsnam—not black (golden); sa-anga—along with
associates; upa-anga—servitors; astra—weapons; parsadam—
confidential companions; yajiiaih—Dby sacrifice; sankirtana-
prayaih—consisting chiefly of congregational chanting; yajanti
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—they worship; hi—certainly; su-medhasah—intelligent
persons.

“In the age of Kali, intelligent persons perform
congregational chanting to worship the incarnation of
Godhead who constantly sings the names of Krsna.
Although His complexion is not blackish, He is Krsna
Himself. He is accompanied by His associates, servants,
weapons and confidential companions.” [Srimad-
Bhagavatam 11.5.32]

Anuccheda 2

antah krsnam bahir gauram
darsitangadi-vaibhavam
kalau sankirtanadyaih sma
krsna-caitanyam asritah

antah—internally; krsnam—Lord Krsna; bahih—externally;
gauram—Tair-colored; darsita—displayed; anga—Ilimbs; adi—
beginning with; vaibhavam—expansions; kalau—in the Age of
Kali; sankirtana-adyaih—Dby congregational chanting, etc.; sma
—certainly; krsna-caitanyam—unto Lord Caitanya
Mahaprabhu; asritah—sheltered.

“I take shelter of Lord Sri Krsna Caitanya Mahaprabhu,
who is outwardly of a fair complexion but is inwardly Krsna
Himself. In this Age of Kali He displays His expansions [His
angas and upangas] by performing congregational chanting
of the holy name of the Lord.” [Sri Caitanya-caritamyta, Adi
3.81]

Anucchedas 3-10

All glories to Srila Riipa Gosvami and Srila Sanatana Gosvami, who
reside in the holy abode of Mathura-mandala. They are my teachers,
and they are causing me to write this book, the Sr7 Tuttva-
sandarbha.

Another great devotee, named Srila Gopala Bhatta Gosvami, took
birth in a family of south India brahmanas and was a close relative
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of Srila Riipa Gosvami and Srila Sanatana Gosvami. Carefully
considering the writing of the previous Vaisnava authors, Srila
Gopala Bhatta Gosvami kept a notebook filled with explanations of
the science of devotional service.

Gopala Bhatta Gosvam1’s book is full of strong arguments to refute
various erroneous conceptions. Considering the contents of his
book, and arranging the arguments systematically, Jiva Gosvamf is
now writing this book following in his footsteps.

The reader whose only wish is to serve Sri Krsna’s lotus feet will be
able to understand the arguments of this book. Others, who are not
devotees, are cursed to not understand them.

Now I offer my respectful obeisances to the community of initiating
spiritual masters, and to the instructing spiritual masters who teach
the message of Srimad-Bhagavatam. 1 yearn to begin the
composition of this treatise, the Sr7 Bhagavata-sandarbha .

Sri Krsna is the Supreme Personality of Godhead. He appears in the
spiritual world of Vaikuntha in the form known as Narayana, He
expands as the purusa-avataras, who control the material world, and
He is Himself the supreme spiritual truth designated by the word
Brahman in the Vedic scriptures. May that Lord Krsna grant pure
love for Him to those persons who engage in the devotional service
of His lotus feet.

In this book, S¥7 Bhagavata-sandarbha , we shall explain three
topics: 1. sambandha, the nature of Sri Krsna, and the living entities’
relationship with Him; 2. abhidheya, devotional service to St
Krsna; and 3. prayojana, pure love for SrT Krsna. Because the
conditioned souls have imperfect senses and a tendency to cheat,
become bewildered, and make mistakes, they cannot directly
perceive (pratyaksa) these spiritual truths, which remain beyond the
conceptual ability of the material mind.

Because of these four defects the material senses and mind cannot
show us the spiritual reality. The Vedic literatures, on the other hand,
give us a very different source of knowledge. Because the Vedic
revelation, which descends to us from the spiritual world, gives all
knowledge, both material and spiritual, it is our sole reliable
evidence for understanding the wonderful spiritual reality, which is
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beyond the jurisdiction of matter, which is the shelter of everything,
and which cannot be understood by the workings of the material
mind.

Anuccheda 11

Text 1

That the Vedic revelation, and not the speculations of the material
mind, is the only way to understand spiritual truth is confirmed in
the following statements of Vedic literature:

tarkapratistanadapyanyathanumeyamiti cedevamapyanirmosca
prasangah

tarka — controversial reasoning; apratistandat — because not
having any finality; api — also; anyathda — otherwise; anumeyam
— to be inferred; iti — thus; cet — if; evam — thus; api — also;
anirmosa — want of release; prasangah — consequence.

“|If it be said that there is] no finality about reasoning, for it
is always possible to infer the truth of the opposite; we say
no, for then the undesirable consequence would follow that
that there would be no final liberation.” [Vedanta-sitra
2.1.11]

sastra-yonitvat
sastra—the scriptures; yonitvat-because of being the origin of
knowledge.

“[The inferential speculations of the logicians are unable to
teach us about the Personality of Brahman|] because He may
only be known by the revelation of the Vedic scriptures.”
[Vedanta-sitra 1.1.3]

acintyah khalu ye bhava
na tams tarkena yojayet
prakrtibhyah param yac ca
tad acintyasya laksanam
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acintyah—inconceivable; khalu—certainly; ye—those; bhavah
—subject matters; na—mnot; tan—them; tarkena—>by argument;
yojayet—one may understand; prakrtibhyah—to material
nature; param—transcendental; yat—that which; ca—and; tat—
that; acintyasya—of the inconceivable; laksanam—a symptom.

“Anything transcendental to material nature is called
inconceivable, whereas arguments are all mundane. Since
mundane arguments cannot touch transcendental subject
matters, one should not try to understand transcendental
subjects through mundane arguments.” [Mahdabharata,
Bhisma-parva 5.22]

Srutestu sabdamilatvat

sruteh — from the scripture; fu — but; sabda — word; miilatvat —
because of the root.

“But [the above defects do not apply in the case of
Brahman,] because the scriptures so declare it, and the
revelation of God is the root [by which we learn anything
about these transcendental subjects.]” [Vedanta-sitra 2.1.27]

Text 2

pitr-deva-manusyanam

vedas caksus tavesvara

sreyas tv anupalabdhe rthe
sadhya-sadhyanayor api ity adau ca

pitr—of the forefathers; deva—of the demigods; manusyanam
—of the human beings; vedah—the Vedic knowledge; caksuh
—is the eye; tava—emanating from You; isvara—O Supreme
Lord; sreyah—superior; tu—indeed; anupalabdhe—in that
which cannot be directly perceived; arthe—in the goals of
human life, such as sense gratification, liberation, and
attainment of heaven; sadhya-sadhanayoh—both in the means
and the end; api—indeed; ca—also.

“My dear Lord, in order to understand these things beyond
direct experience—such as spiritual liberation or attainment
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of heaven or other material enjoyments beyond our present
capacity—and in general to understand the means and end
of all things, the forefathers, demigods and human beings
must consult the Vedic literatures, which are Your own laws,
for these constitute the highest evidence and revelation.”
[Srimad-Bhagavatam 11.20.4]

Anuccheda 12
Text 1

Because at the present time it is very difficult to either understand or
follow the statements of the Vedas, and because the Vedas even the
sages who are supposed to protect the Vedas misconstrue the words
of the Vedas and present improper interpretations of them, in this age
the Itihasas and Puranas are given in order to explain the actual
meaning of the Vedas.

Text 2

This is described in the following statement of Mahabharata:
itihasa-purandabhyam
vedam samupabrmhayet iti

itihasa—Dby the histories; puranabhyam—and the Puranas,

vedam—the Vedas; samupabrmhayet—are explained; iti
thus.

“The histories and Puranas explain the meaning of the
Vedas.” [Mahabharata, Adi-parva 1.267]

In another place the scriptures also explain:
puranat puranam iti

puranat—because of explanation; puranam—Purana; iti—
thus.

“The Puranas comment on the Vedas.” [Manu-samhita)
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Texts 3-4

At this point someone may raise the following objection: “It is not
possible for any book that of not a part of the Vedas to properly
explain the meaning of the Vedas. The Vedas are the best of all
literatures, and they are just like gold. They cannot be explained by
any other literature, just as an unfinished bracelet cannot be properly
completed by adding tin. If the histories and Puranas explain the
meaning of the Vedas, they must be considered a literature separate
from the Vedas, and if histories and Puranas are considered part of
the Vedas they cannot be considered commentaries explaining
them.”

To this objection I reply: Although in one sense the Vedas, histories,
and Puranas are different literatures, in one sense they are all part of
the same revelation, for they are directly spoken by the Personality
of Godhead Himself. This is confirmed in the following statement:

vyajyate evam vai

are sya mahato bhiitasya
nihsvasitam etad yad
rg-vedo yajur-vedah
sama-vedo tharvangirasa
itih asah puranam iti

vyajyate—is revealed; evam—in this way; vai—certainly; are
—Oh!; asya—of Him; mahatah bhiitasya—of the Supreme
Personality of Godhead; nihsvasitam—breathing; etat—this;
yat—which; rk-vedah—Rg Veda, yajuh -vedah—Yajur Veda,
sama-vedah—Sama Veda, atharva-angirasah—Atharva Veda,
itihasah—histories; puranam—and Puranas; iti—thus;

“The Rg Veda, Yajur Veda, Sama Veda, Atharva Veda,
Itihasas and Puranas are all manifested from the breathing
of the Personality of Godhead.” [Madhyandina-sruti]

“I consider the message of the Puranas to be more
important than that of the Vedas. All that is in the Vedas is in
the Puranas without a doubt.” [Naradiva Puranal
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“I consider the Puranas equal to the Vedas. ... The Vedas
feared that their purport would be distorted by inattentive
listening, but their purport was established long ago by the
Itihasas and Puranas. What is not found in the Vedas is
found in the smyrtis. And what is not found in either is
described in the Puranas. A person who knows the four
Vedas along with the Upanisads but who does not know the
Puranas is not very learned.” [Skanda Purana, Prabhdasa-
khandal

“The Rg Veda, Yajur Veda, Sama Veda, Atharva Veda,
Itihasas, Puranas, Upanisads, verses and mantras chanted by
brahmanas, siitras [compilations of Vedic statements], as
well as transcendental knowledge and the explanations of
the sitras and mantras—all emanate from the breathing of
the great Personality of Godhead.” [Brhad-aranyaka
Upanisad 4.5.11]

artho ‘yam brahma-siutranam
bharatartha-vinirnayah
gayatri-bhasya-riipo ‘sau
vedartha-paribrmhitah

purananam sama-riupah
saksad-bhagavatoditah
dvadasa-skandha-yukto ‘yam
Sata-viccheda-samyutah

grantho ‘stadasa-sahasrah
srimad-bhagavatabhidhah

arthah ayam—this is the meaning; brahma-sitranam—of the
aphorisms of the Vedanta-siitra; bharata-artha-vinirnayah—the
ascertainment of the Mahabharata, gayatri-bhasya-riipah—the
purport of Brahma-gayatr, the mother of the Vedic literatures;
asau—that; veda-artha-paribymhitah—expanded by the
meanings of all the Vedas, purananam—of the Puranas; sama-
riupah—the best (like the SGma among the Vedas); saksat—
directly; bhagavatd uditah—spoken by Vyasadeva, an
incarnation of the Supreme Personality of Godhead; dvadasa-
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skanda-yuktah—having twelve cantos; ayam—this; sata-
viccheda-samyutah—having 335 chapters; granthah—this great
literature; astadasa-sahasrah—having 18,000 verses; srimad-
bhagavata-abhidhah—named Srimad-Bhagavatam.

“The meaning of the Vedanta-siitra is present in Srimad-
Bhagavatam. The full purport of the Mahdabharata is also
there. The commentary of the Brahma-gayatri is also there
and fully expanded with all Vedic knowledge. Srimad-
Bhdagavatam is the supreme Purana, and it was compiled by
the Supreme Personality of Godhead in His incarnation as
Vyasadeva. There are twelve cantos, 335 chapters and
eighteen thousand verses.” [Garuda Puranal

Anuccheda 13
Text 1

This is also described in the following statement:

purd tapas cacarogram
amaranam pitamahah
avirbhiitas tato vedah
sasad-anga-pada-kramah

tatah puranam akhilam
sarva-sastra-mayam dhruvam
nitya-Sabda-mayam punyam
Sata-koti-pravistaram

nirgatam brahmano vaktrat
tasya bhedan nibodhata
brahmyam puranam prathamam

pura—formerly; tapah—austerities; cacara—performed,
ugram—severe; amaranam—of the demigods; pitamahah—
the grandfather; avirbhiitGh—manifested; tatah—tfor that
reason; vedah—the Vedas, sa—along with; sat—the six;
anga—Vedangas; pada—of words; kramah—the sequence;
tatah—then; puranam—the Puranas, akhilam—-all; sarva-
sastra-mayam—-all the scriptures; dhruvam—certainly; nityam
—eternal; sabda—statements; mayam—consisting of;
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punyam—pure; Sata-koti—hundreds of millions; pravistaram
—in extent; nirgatam—manifested; brahmanah—of Lord
Brahma; vaktrat—from the mouth; tasya—of that; bhedan—
the divisions; nibodhata—please understand; brahmyam
puranam—the Brahma Purana; prathamam—the first.

“In ancient times Lord Brahma, the grandsire of all
demigods, performed severe austerities, and as a result the
Vedas and the six Vedarngas became manifest. After that all
the pure Puranas, which contain the knowledge of all
scriptures, which are eternal in nature, and which contain
hundreds of millions of verses, became manifested from
Brahma’s mouth. It is for this reason that the first Purana is
called Brahma Purana. Please listen and I shall explain the
Puranas to you.” [Skanda Purana, Prabhasa-khanda|

We may note in this connection that the Puranas extant on this earth
planet at the present time are only a fraction of the actual Puranas,
which number hundreds of millions of verses in this planet of
Brahmaloka.

Texts 2-3

maitreya uvaca
rg-yajuh-samatharvakhyan
vedan pirvadibhir mukhaih
sastram ijyam stuti-stomam
prayascittam vyadhat kramat

maitreyah uvaca—NMaitreya said; rk-yajuh-sama-atharva—the
four Vedas,; akhyan—of the name; vedan—Vedic literatures;
purva-adibhih—beginning with the front; mukhaih—by the
mouths; sastram—Vedic hymns not pronounced before; ijyam
—priestly rituals; stuti-stomam—the subject matter of the
reciters; prayascittam—transcendental activities; vyadhat—
established; kramat—one after another.

Maitreya said: "Beginning from the front face of Brahma,
gradually the four Vedas—Rk, Yajur, Sama and Atharva—
became manifest. Thereafter, Vedic hymns which had not been
pronounced before, priestly rituals, the subject matters of the
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recitation, and transcendental activities were all established, one
after another."

ayur-vedam dhanur-vedam
gandharvam vedam atmanah
Sthapatyam casrjad vedam
kramat pirvadibhir mukhaih

ayuh-vedam—medical science; dhanuh-vedam—military
science; gandharvam—musical art; vedam—they are all Vedic
knowledge; atmanah—of his own; sthapatyam—architectural;
ca—also; asrjat—created; vedam—knowledge; kramat—
respectively; pirva-adibhih—Dbeginning from the front face;
mukhaih—by the mouths.

""He also created the medical science, military art, musical
art and architectural science, all from the Vedas. They all
emanated one after another, beginning from the front face."
itihasa-puranani

panicamam vedam i$varah

sarvebhya eva vaktrebhyah
sasrje sarva-darsanah

itihasa—histories; puranani—the Puranas (supplementary
Vedas); paricamam—the fifth; vedam—the Vedic literature;
isvarah—the Lord; sarvebhyah—all together; eva—certainly;
vaktrebhyah—ifrom his mouths; sasrje—created; sarva—-all
around; darsanah—one who can see all time.

"Then he created the fifth Veda—the Puranas and the
histories—from all his mouths, since he could see all the
past, present and future." [Srimad-Bhdagavatam 3.12.37-39]

Texts 4-5

We may note that in this verse the Puranas and histories are
described as the fifth Veda. This is also confirmed in the following
statement:

itihasah puranam ca
paiicamo veda ucyate
vedan adhyapayamdasa
mah abharata-paiicaman
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itihasa—the histories; puranam—Puranas; ca—and,
paiicamah—the fifth; vedah—7Veda,; ucyate—is said; vedan—
the Vedas; adhyapayama asa—instructed; mahabharata—
which has the Mahabharata, paricaman—as the fifth part.

The histories and Puranas are said to be the fifth Veda.
Vyasadeva instructed this literature, known as Veda, which
has Mahabharata as its fifth part.” [Moksa-dharma 340.11]

Texts 6-8

At this point someone may raise the following objection: “You have
clearly misinterpreted this verse, which does not say that the
Mahabharata is the fifth Veda, but merely says that Vyasa taught the
four Vedas, and then after that, also taught a fifth literature, the
Mahabharata. There is no need to interpret this to mean that the
Mahdabharata is included among the Vedas.”

To this I reply: There is abundant evidence in Vedic literatures to
prove that the Mahabhdarata, histories and Puranas are considered
the fifth Veda. For example the Bhavisya Purana states:

karsnam ca paficamam vedam
yan mah abharatam smytam iti

karsnam—compiled by Vedavyasa; ca—also; panicamam—
fifth; vedam—Veda; yat—which; mahdabharatam—as
Mahabharata; smrtam—is remembered; iti—thus.

“The Mahabharata, compiled by Vyasadeva, is to be
understood as the fifth Veda.”

This is also confirmed by the following statement, found in the
Kauthumiya-sakha of the Sama Veda:

rg-vedam bhagavo 'dhyemi yajur-vedam sama-vedam
atharvanam caturtham itihasam puranam panicaman

rg-vedam—Rg Veda; bhagavah—O lord; adhyemi—I have
studied; yajuh-vedam—the Yajur Veda; sama-vedam—the
Sama Veda, atharvanam—the Atharva Veda; caturtham—the
fourth Veda; itihasam—the histories; puranam—and Puranas;
panicamam—the fifth.
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“0O Lord, I have studied the Rg Veda, Yajur Veda, Sama Veda,
the fourth Veda known as the Atharva Veda, and the fifth
Veda, known as the histories and Puranas.” |Chandogya
Upanisad 3.15.7]

Text 9

By quoting these verses, we have established that the Puranas and
histories are the fifth Veda, and we have clearly refuted any
objections that may be raised to disprove that point.

Anuccheda 14
Texts 1-4

That the Puranas and histories are the fifth Veda is also confirmed
by the following statement of Siita Gosvamt:

itihasa-purananam

vaktaram samyag eva hi

mam caiva pratijagraha

bhagavan isvarah prabhuh

itihasa—of the histories; purananam—and Puranas; vaktaram
—the speaker; samyak—completely; eva—certainly; hi—
indeed; mam—me; ca—also; eva—certainly; pratijagraha—
accepted; bhagavan—1Lord Vyasa; isvarah—the controller;
prabhuh—and master.

“The incarnation of the Lord Srila Vyasadeva
unconditionally accepted me as the ideal speaker of the
Puranas and histories.”

eka asid yajur vedas

tam caturdha vyakalpayat

caturhotram abhiit tasmirs

tena yajiiam akalpayat

ekah—one; dasit—was; yajuh vedah—Yajur Veda, tam—that;
caturdha—in four parts; vyakalpayat—divided; caturhotram—
four priests; abhiit—were; tasmin—in that; fena—Dby which;
yajiam—the Vedic sacrifice; akalpayat—was arranged.
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“Originally there was only one Veda: the Yajur Veda. Vyasa
divided the single Veda into four, and he also divided the
sacrificial duties, so the Vedic sacrifices were conducted by
not one, but four, priests.

adhvaryavam yajurbhis tu
rgbhir hotram tathaiva ca
audgatram samabhis caiva
brahmatvam capi atharvabhih

adhvaryavam—the adhvaryava priest; yajurbhih—with the
Yajur Veda; tu—indeed; rgbhih—with the Rg Veda, hotram—
as hotra priest; tathd—in that way; eva—indeed; ca—also;
udgatram—the udgata priest, samabhih—with the Sama Veda;
ca—and; eva—indeed; brahmatvam—the brahma priest; ca
and; api—indeed; atharvabhih—with the Atharva Veda.

“Vyasa assigned the texts of the Yajur Veda to be recited by
the priest known as adhvaryu. In the same way the hota
priest recited the Rg Veda, the udgata priest recited the
Sama Veda, and the brahma priest recited the Atharva Veda.”
[Vayu Purana 60.16-18]

akhyanais capy upakhyanair

gathabhir dvija-sattamah

purana-samhitas cakre

puranartha-visaradah

yac chistam tu yajurveda
iti sastrartha-nirnayah

akhyanaih—with historical accounts; ca—and; api—also;
upakhyanaih—by conversations within conversations (such as
the conversation of Sukadeva Gosvami and Maharaja Pariksit in
Srimad-Bhdgavatam); gathabhih—with poetic verses; dvija—
of brahmanas; sat-tamah—O best; purana—Puranas;
samhitah—and histories; cakre—compiled; purana—of the
Puranas,; artha—the meaning; visaradah—expert in
understanding; yat—what; Sistam—remained; fu—indeed;
yajuh-vede—in the Yajur Veda,; iti—thus; sastra—of the
scriptures; artha—of the meaning; nirnayah—the conclusion;
iti—thus.
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“O best of the brahmanas, at that time Vyasadeva, who
perfectly understood the accounts of the Puranas, took the
stories, conversations, and poems of that original Yajur Veda
and compiled the Puranas and histories. Therefore the
Puranas and histories are part of the original Yajur Veda.”
[Vayu Purana 60.21-22]

Texts 5-6

The scriptures known as Brahmanas, Puranas, and histories are
meant to be employed in the Vedic sacrifice known as brahma-yajiia
(scriptural study). For this reason it is not possible to consider them
separate from the Vedas. The Personality of Godhead Himself
describes the Puranas as eternal Vedic literatures in the following
quote:

kalendagrahanam matva
puranasya dvijottamah
vyasa-rigpam aham krtva
samharami yuge yuge iti

atah—therefore; yat—which; aha—said; bhagavan—the
Lord; matsye—in the Matsya Purana, kalena—>by time;
agrahanam—removal; matva—understanding; puranasya—of
the Puranas; dvija—of the brahmanas, uttamah—O best;
vyasa—of Vyasa; ripam—in the form; aham—I; krtva—
having appeared; samharami—I compile the Puranas, yuge
yuge—millennium after millennium; iti—thus.

“O best of the brahmanas, when 1 perceive that the influence
of time has removed the Puranas from human society, at
that time I appear as Vyasa to restore the Puranas to the
understanding of men. Indeed, I appear in this way
millennium after millennium to repeatedly compile the
Puranas.” [Matsya Puranal

Texts 7-10

In this verse the Lord states that the Puranas are eternal. At various
times he reveals these eternal scriptures so that the message of the
Vedas may be more easily understood by the people. Lord Krsna
continues this explanation in the following words:
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caturlaksa-pramanena
dvapare dvapare sada
tad-astadasadha krtva krtva
bhiir-loke smin prabhdasyate

catur-laksa—400,000 verses; pramanena—in length; dvapare
dvapare—in each Dvapara-yuga; sada—always; tat—this;
astadasadha—in eighteen parts; krtva—having divided;
bhiirloke—in the middle planetary system; asmin—in this;
prabhasyate—is spoken.

“In each Dvapara-yuga I appear as Vyasa in the middle
planetary system. Dividing the Puranas into eighteen
scriptures, I speak a 400,000 verse condensation of the
originally longer Puranas.”

adyapy amartya-loke tu
Sata-koti-pravistaram
tad-artho tra catur-laksah
sanksepena nivesitah iti

adya—at the present moment; api—also; amartya—of the
demigods; loke—in the planets; fu—but; sata-koti—one
billion verses; pravistaram—in length; tat—of that; arthah—
the meaning; atra—here; catuh-laksah—400,000 verses;
sanksepena—as a condensed version; nivesitah—compiled; iti
—thus.

“At the present time a billion-verse version of the Puranas is
extant on the planets of the demigods. The 400,000 verse
version of the Puranas current on this planet is only
condensed version of this longer work.” [Matsya Purana
53.9-10]

In these verses the words yac chistar mean “In the Yajur Veda,”
catur-laksah explains the length of the Puranas, atra means “human
society,” and sanksepena nivesitah means “presenting the essence.”
It is not possible to interpret these words in any other way.
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Anuccheda 15
Texts 1-2

That the Puranas are part of the original single Veda is confirmed in
the following statement:

sanksipya caturo vedams
caturdhda vyabhajat prabhuh
vyasta-vedataya khyato
veda-vyasa iti smrtah

tatha—in the same way; eva—certainly; darsitam—revealed,
veda—with the Vedas,; saha-bhavena—natural identity; Siva-
puranasya—of the Siva Purana; vayaviya-sarmhitdydm—in the
Vayu-samhitd; sanksipya—after condensing; caturah—the
four; vedan—7Vedas; caturdha—in four parts; vyabhajat—
divided; prabhuh—the Lord; vyasta—divided; vedataya—by
the Vedas; khyatah—celebrated; veda-vyasah—as Vedavyasa;
iti—thus; smrtah—remembered.

“The Lord Himself condensed the original Veda and divided
(vi-as) it into four parts. For this reason this incarnation of
the Lord is known as Veda-vyasa (the divider of the Veda).”

puranam api sanksiptam
caturlaksa-pramanatah
adyapy amartya-loke tu
Sata-koti-pravistaram iti

puranam—the Puranas, api—also; sanksiptamim—condensed;
catuh-laksa—400,000 (verses); pramanatah—in length; adya
—now; api—and; amartya-loke—in human society; tu—also;
Sata-koti—a billion (verses); pravistaram—in length; iti—
thus; sanksiptam—condensed; iti—thus; atra—here; tene—
by; iti—thus; Sesah—finished.

“Vyasa also condensed the Puranas and presented a
shortened form of only 400,000 verses on the earthly
planets. Even to this day, the Puranas exist in the planets of
the demigods in a longer form of one billion verses.” [Vayu-
sarmhita of the Siva Purana 1.33-34]
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In this way the Puranas were condensed.

Text 3

These quotations from Vedic literature confirm that the Skanda,
Agni, and other Puranas were not written at a particular time in
history, but are eternal and always existing, just as the Katha
Upanisad and the other Upanisads are eternal.

Someone may argue: “Why is it, then, that there is a record in the
sequence in which the Puranas were composed, one written after
another, and why is it that in some Vedic literatures the Puranas are
described as not being eternal and ever-existing?”

To this objection I reply: “Although the Purdnas are eternal, they are
manifested, and also disappear from the view of human society, at
certain times in history. This is why they are sometimes described as
not being eternal, and this is why there is a sequence in which they
are manifested, first one, and then another, being presented to the
human society. The previous quotations from the Vedic literature
answer all objections and establish the Puranas and histories as part
of the eternal, single, original Veda.

Text 4

According to the opinion of Siita Gosvami and other great sages, the
holy name of Sri Krsna is the ultimate transcendental fruit grown
from the desire creeper of all Vedic literature. This is described in
following statement:

madhura-madhuram etan mangalam mangalanam
sakala-nigama-valli-sat-phalam cit-svariipam
sakrd api parigitam sraddhaya helaya va
bhrgu-vara nara-mdtram tarayet krsna-nama

madhura—of all sweet things; madhuram—the most sweet;
etat—this; mangalam—the most auspicious; mangalanam—of
all auspicious things; sakala—of all; nigama—Vedic literature;
valli—of the creeper; sat—the transcendental; phalam—fruit;
cit—spiritual; svaripam—rform; sakrt—once; api—even;
parigitam—chanted; sraddhaya—with faith; helayGd—with
mockery; va—or; bhrgu—of the Bhrgus; vara—OQO best; nara
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—a human being; matram—even; tarayet—delivers; krsna—
of Sr1 Krsna; nama—the holy name.

“The holy name of Lord Krsna is the sweetest of all
sweetnesses and the most auspicious of all auspiciousness. It
is completely spiritual, and it is the transcendental fruit of
the creeper of all Vedic literature. If an ordinary human
being chants the holy name of Lord Krsna even only once,
with faith, or even in the spirit of mocking Him, the holy
name will deliver the chanter from the bondage of repeated
birth and death.” [Skanda Purana, Prabhasa-khanda]

Text S
This is also confirmed in the following statement :

rg-vedo tha yajur-vedah
sama-vedo py atharvanah
adhitas tena yenoktam
hair ity aksara-dvayam iti

rg-vedah—Rg Veda; atha—then; yajuh—7Yajur Veda; sama-
vedah—Sama Veda, api—also; atharvanah—Atharva Veda;
adhitah—studied; tena—by him; yena—by whom; uktam
spoken; harih—Hari; iti—thus; aksara—of syllables;
dvayam—opair; iti—thus.

“A person who chants the two syllables Aa-ri has already
studied the four Vedas: Sama, Rg, Yajur, and Atharva.”
[Visnu-dharma Purana)

Text 6

That the Puranas and histories present the same message as the four
Vedas is confirmed in the following statement:

bharata-vyapadesena

hy amndayarthah pradarsitah
vedah pratisthitah sarve
purane natra samsayah ity adau

atha—now; veda—of the Vedas; artha—of the meaning;
nirnayakatvam—the definitive explanation; ca—also;
vaisnave—in the Visnu Purana; bharata—of the
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Mahabharata; vyapadesena—Dby the explanation; hi—indeed;
amndya—of the Vedas; arthah—the meaning; pradarsitah—is
revealed; vedah—the Vedas, pratisthitah—established; sarve
—all; purane—in the Puranas, na—not; atra—here;

samsayah—doubt; iti—thus; adau—in the passage beginning.

“The actual message of the four Vedas is perfectly presented in
the teachings of the Mahabhdarata. The purports of all the Vedas
are contained within the Puranas and histories. Of this there is
no doubt.” [ Visnu Purdanal

Text 7

The Vedas were revealed by Lord Brahma, and the Puranas and
histories were revealed by Vyasa. Because Vyasa is superior in
understanding to Brahma and all the demigods and sages as well, the
literatures directly revealed by Him (the Puranas and histories) are
superior to all other literatures, including the four Vedas. This is
confirmed by the following statement:

dvaipayanena yad buddham
brahmadyais tan na budhyate
sarva-buddham sa vai veda
tad buddham nanya-gocarah

dvaipayanena—>by Krsna Dvaipayana Vyasa; yat—what;
buddham—was understood; brahma-adayah—by Brahma and
the demigods; tat—that; na—mnot; budhyate—is understood;
sarva—everything; buddham—understood; sah—He; vai—
indeed; veda—knew; tat—that; buddham—understood; na—
not; anya—yby others; gocarah—known.

“The confidential secrets understood by Vyasadeva remain
unknown to Brahma, the demigods, and the great sages.
Vyasa understood many things unknown to everyone else.”
[Padma Puranal
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Anuccheda 16
Text 1

The extraordinary position of Vyasadeva is also described in the
following statement:

vyasa-citta-sthitakasad
avacchinnani kanicit
anye vyavaharanty etany
urikrtya grhad iva iti

vyasa—of Vyasadeva; citta—in the consciousness; sthita—
situated; akasat—from the sky; avacchinnani—distinguished
from others; kanicit—-certain truths; anye—others; vyava-
haranti—distinguish; etani—these; uri-krtya—having
accepted; grhat—from a great house; iva—Ilike; iti—thus.

“Just as many wonderful things are taken from a treasure
house, in the same way many extraordinary secret truths,
which had never been revealed by anyone else, have come
from the great sky that is the consciousness of Srila
Vyasadeva.” [Skanda Purdna)

Texts 2-5

The exalted position of Srila Vyasadeva is described in the following
passage:

tato tra mat-suto vyasa
astavimsatime ‘ntare

vedam ekam catuspadam
caturdha vyabhajat prabhuh

tatah—then; atra—here; mat—my; sutah—son; vyasah—
Vyasa; asta-vimsatime antare—during the period of the
eighteenth Manu; vedam—Veda; ekam—one; catuh—four;
padam—parts; caturtha—in four parts; vyabhajat—divided,
prabhuh—the Lord.

“During the reign of the 28th Manu, my son, Lord
Vyasadeva divided the single Veda into four parts.”
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yathatra tena vai vyasta
veda-vyasena dhimata
vedas tathd samastais tair
vyasair anyais tatha maya

yatha—ijust as; atra—here; tena—by Him; vai—indeed;
vyasta—divided; veda-vyasena—Dby Vedavyasa; dhimata—
intelligent; vedah—the Veda; tatha—in that way; samastaih—
by all; taih—them; vyasaih—dividers of the Veda, anyaih—
others; tatha—in that way; maya—>by me.

“The method of dividing the Veda propounded by intelligent
Vyasadeva has since been accepted by myself and all other
Vedic scholars.”

tad anenaiva vyasanam
Sakhabhedan dvijottama
caturyugesu racitan
samastesv avadhdaraya

tat—that; anena—>by Him; eva—indeed; vyasanam—
division; Sakha—branches; bhedan—different; dvija—of the
brahmanas; uttama—oO best; catuh—in the four; yugesu—
yugas, racitan—created; samatesu—in all; avadharaya—
please consider.

“O best of brahmanas, you should know that the system of
dividing the Vedas taught by Vyasadeva is now followed in
each cycle of four yugas as the standard method of dividing
the Veda.

krsna-dvaipayanam vydasam
viddhi narayanam prabhum
ko ’nyo hi bhitvi maitreya

mahabharata-krd bhavet iti

krsna-dvaipayanam vyasam—Krsna Dvaipayana Vyasa; viddhi
——please know; narayanam—Narayana; prabhum—1Lord; kah
—who?; anyah—else; bhiivi—in this world; maitreya—O
Maitreya; mahabharata—of the Mahabharata, krt—the
author; bhavet—may be; iti—thus.
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“O Maitreya, please know that Krsna Dvaipayana Vyasa is
an incarnation of the Supreme Personality of Godhead
Narayana, for within this world who other than Lord
Narayana could write the Mahabharata.” [Visnu Purana
3.4.2-5]

Texts 6-9

The exalted position of Srila Vyasadeva is also described in the
following passage:

narayanad vinispannar
Jjianam krta-yuge sthitam
kiricit tad anyathd jatam
tretayam dvapare’khilam

narayanat—ifrom Lord Narayana; vinispannam—manifested;
jhaanam—knowledge; krta-yuge—in the Satya-yuga; sthitam—
situated; kificit—something; tat—that; anyathd—differently;
Jjatam—manifested; tretGyam—in Treta-yuga; dvapare—in
Dvapara-yuga; akhilam—all.

“Lord Narayana appeared during the Satya-yuga to teach
transcendental knowledge. He also appeared in different
forms during the Treta and Dvapara yugas to teach the
same truths in different ways according to the
understanding of His audience.

gautamasya rseh Sapa
jhane tv ajianatam gate
sankirna-buddhayo deva
brahma-rudra-purahsarah

gautamasya—Gautama; rseh—of the sage; sapa—ifrom the
curse; juane—in knowledge; fu—indeed; ajrianatam—
ignorance; gate—attained; sankirna—bewildered; buddhayah
—intelligence; devah—the demigods; brahma—Dby Brahma;
rudra—and Siva; purah-sarah—headed.

“Once the sage Gautama cursed the demigods, and at that
time Brahma, Siva, and all their associates became
bewildered in intelligence and could no longer distinguish
truth from untruth.”

S1T Bhagavat-Sandarbha ~ Vol. 1: Tattva-Sandarbha Study Guide Page 31 of 143



Saramyam Saranam jagmur
narayanam anamayam

e~ —

bhagavan purusottamah

Saranyam—the supreme shelter; saranam—shelter; jagmuh—
attained; narayanam—Lord Narayana; anamayam—most
this matter; fu—certainly; bhagavan—the Lord; purusa-
uttamah—the Supreme Person.

“The demigods then took shelter of the Supreme Personality
of Godhead, Narayana, the supremely auspicious shelter of
everyone, and informed Him of their difficulty.”

avatirno mahayogi
satyavatyam parasarat
utsannan bhagavan vedan
ujjhara harih svayam iti.

avatirnah—descended; mahd-yogi—the great yogi;
satyavatyam—in Satyavati;, parasarat—from Parasara;
utsannan—Ilost; bhagavan—the Lord; vedan—the Vedas;
ujjhara—delivered; harih—Hari; svayam—personally; iti—
thus.

“In order to help them, the Personality of Godhead
appeared as the great transcendentalist Vyasadeva, the son
of Parasara Muni and Satyavatl. In this incarnation the
Lord again revealed the Vedic literatures, which had become
lost by the curse of Gautama Muni.” [Skanda Purana]

Texts 10-12

We may note that in this verse the word veda should, in the light of
the previous discussion, be understood to include the histories and
Puranas. We may also remember the explanation that among all
Vedic literature the histories and Puranas are best, and among these
two, the Puranas are superior to the histories. The superiority of the
Puranas is described in the following passage from the Narada
Purana, where Lord Siva says:
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vedarthad adhikam manye
puranartham varanane
vedah pratisthitah sarve
purane natra samsayah

uktam—described; hi—indeed; naradiye—in the Narada
Purana; veda—of the Vedas; arthat—than the meaning;
adhikam—superior; manye—I think; purana—of the Puranas,
artham—the meaning; varanane—O beautiful-faced Parvati;
vedah—the Vedas; pratisthitah—are established; sarve—all,
purane—within the Puranas; na—not; atra—in this;
samsayah—doubt.

“O beautiful Parvati, I consider that the Puranas are
superior to the Vedas, for whatever truths are present in the
Vedas are also explained in the Puranas. Of this there is no
doubt.”

puranam anyathd krtva

tiryag-yonim avapnuyat

sudanto 'pi susanto pi

na gatim kvacid apnuyat iti.

puranam—the Puranas, anyathd—in another way; krtva—
considering; tiryak—as an animal; yonim—birth; avapnuyat—
may attain; su-dantah—self-controlled; api—even; su-santah
—peaceful; api—even; na—mnot; gatim—transcendental
situation; kvacit—at all; apnuyat—may attain; iti—thus.

“Anyone who has a different conception of the Puranas and
does not consider them superior to the Vedas is cursed to be
born as an animal. Even though he may be very peaceful
and very much in control of his senses, he will not attain the
supreme destination.”

Anuccheda 17
Texts 1-4

The superiority of the Puranas is also described in the following
verses:
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vedavan niscalam manye
puranartham dvijottamah
vedah pratisthitah sarve
purane natra samsayah

vedavan—situated in Vedic knowledge; niscalam—undeniably
true; manye—I consider; purana—of the Puranas; artham—
the meaning; dvija—of the brahmanas, uttamah—O best;
vedah—the Vedas; pratisthitah—are situated; sarve—all,
purane—in the Puranas; na—not; atra—here; samsayah—
doubt.

“O best of brahmanas, I am perfectly aware of all the
conclusions of the Vedas, and therefore I consider the
statements of the Puranas to be pure and flawless. There is
no untruth in them. Furthermore, whatever knowledge is
found in the four Vedas is also found in the Purapnas. The
Vedas do not contain anything that is not also in the
Puranas. Of this there is no doubt.”

bibhety alpa-srutad vedi
mam ayam calayisyati
itihdsa-puranais tu
niscalo yam krtah pura

bibheti—{fears; alpa-srutat—because of small knowledge; vedr
—the Veda; mam—me; ayam—this; calayisyati—will cause
to deviate; itihasa—Dby the histories; puranaih—and Puranas,
tu—indeed; niscalah—tirmly established; ayam—this; krtah
—done; purd—in ancient times.

“The Lord feared that without a proper commentary, the
Vedas would be misunderstood, even by me, and the reader
of the Vedas would be led on the wrong path. For this reason
the Lord compiled the histories and Puranas so the proper
meaning of the Vedas would be established.”

yan na drstam hi vedesu
tad drstam smrtisu dvijah
ubhayor yan na drstam hi
tat puranaih pragiyate
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yat—what; na—mnot; drstam—seen; hi—indeed; vedesu—in
the Vedas,; tat—that; drstam—seen; smrtisu—in the smrti-
sastras, dvijah—QO brahmanas; ubhayoh—in both; yat—
what; na—mnot; drstam—seen; hi—indeed; far—that;
puranaih—Dby the Puranas; pragiyate—is described.

“QO brahmanas, what is not understood by studying the four
Vedas may be learned by studying the smrti-Sastra. The
confidential truths not revealed in either Veda or smrti are
described in the Puranas.”

yo veda caturo vedan
sangopanisado dvijah
puranam naiva janati
na ca sa syad vicaksanah iti

yah—one who; veda—knows; caturah—the four; vedan—
Vedas; sa—with; anga—the six Vedangas, Upanisadah—and
the Upanisads; dvijah—O brahmanas; puranam—the
Puranas, na—not; eva—indeed; janati—knows; na—not;
ca—and; syat—may be; vicaksanah—wise and learned; iti—
thus.

“O brahmanas, one who is fully conversant with the four
Vedas, the six Vedangas, and the Upanisads, but who has not
also studied the Puranas, is not actually learned in Vedic
knowledge.” [Skanda Purana, Prabhasa-khanda 2.90-93]

Texts 5-8

Even after hearing all the evidence describing the exalted position of
the Puranas, foolish and contentious persons may still not
understand the actual nature of the Puranas and may criticize the
Puranas for glorifying many different demigods. The reason a
variety of demigods are described in the Purdnas is explained in the
following passage:

pancangam ca puranam syad
akhyanam itarat smytam

sattvikesu ca kalpesu
mahatmyam adhikam hareh
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rajasesu ca mahdatmyam
adhikam brahmano viduh

tavad agnes ca mahatmyam
tamasesu Sivasya ca.
sankirnesu sarasvatyah
pitrnam ca nigadyate iti

panica—in five; angam—parts; ca—also; puranam—the
Puranas, syat—are; akhyanam—historical accounts; itarat—
others; smrtam—remembered; sattvikesu—in the mode of
goodness; ca—also; kalpesu—scriptural injunctions;
mahatmyam—_glorification; adhikam—is greater; hareh—of
Lord Hari; rajasesu—in the mode of passion; ca—also;
mahatmyam—glorification; adhikam—is greater; brahmanah
—of Lord Brahma; viduh—they know; favat—in the same
way; agneh—of the demigod Agni; ca—also; mahatmyam—
glorification; tamasesu—in the mode of ignorance; Sivasya—
of Lord Siva; ca—also; sankirnesu—among all of them;
sarasvatyah—of the goddess Sarasvatt; pitynam—of the Pitas;
ca—also; nigadyate—is said; iti—thus.

“The Puranas are divided into five parts, and they contain
the narration of various historical events. Those Puranas
intended for people in the mode of goodness contain mostly
the glorification of Lord Hari. Those Puranas intended for
people in the mode of passion generally contain the
glorification of Lord Brahma, and Puranas intended for
people in the mode of ignorance contain the glorification of
the demigod Agni, as well as the glorification of Lord Siva
and the goddess Durga. In addition to this, the glorification
of the Pitas, as well as Sarasvati and other demigoddesses
may be found scattered throughout all the Puranas.”
[Matsya Purana 53.64, 67-68]

In this passage the word agni refers not only to the demigod Agni
but also to all the demigods who receive sacrificial offerings in the
fire. The word ca (and) placed after Lord Siva’s name in this
passage implies that the goddess Durga is also to be mentioned here.
The word sankirnesu refers to all the Puranas: those in goodness,
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passion, or ignorance. Sarasvatya refers not only to the goddess
Sarasvati, the controller of eloquent speech, but to numerous other
demigoddesses also. The word pitynam refers to the various pious
deeds by which one obtains residence in Pitrloka and other heavenly
planets. In this regard the sruti-sastra states: “By pious deeds one is
able to reside in Pitrloka.”

Anuccheda 18

After hearing the Matsya Purana’s description of the other
celebrated Puranas, some readers may raise the following objection:
“It may be that certain deities are recommended for persons
influenced by different modes of nature, but why should one mode
be considered superior to another? If the modes of nature are then
equal, why should the worship of one deity be stressed over the
worship of another?”

The mode of goodness is the best of the modes of material nature,
and it enables one to understand transcendental knowledge. This is
confirmed in the following statements of Vedic literature:

sattvat sarnijayate jianam

rajaso lobha eva ca

pramada-mohau tamaso
bhavato 'jiianam eva ca

sattvat—irom the mode of goodness; sanjayate—develops;
jhaanam—knowledge; rajasah—from the mode of passion;
lobhah—greed; eva—certainly; ca—also; pramada—madness;
mohau—illusion; tamasah—from the mode of ignorance;
bhavatah—develops; ajianam—nonsense; eva—certainly; ca
—also.

“From the mode of goodness, real knowledge develops; from
the mode of passion, grief develops; and from the mode of
ignorance, foolishness, madness and illusion develop.”
[Bhagavad-gita 14.17]

parthivad daruno dhiimas

tasmad agnis trayimayah

tamasas tu rajas tasmat

sattvam yad brahma-darsanam

S1T Bhagavat-Sandarbha ~ Vol. 1: Tattva-Sandarbha Study Guide Page 37 of 143



parthivat—from earth; darunah—firewood; dhitmah—smoke;
tasmat—itrom that; agnih—fire; trayi—Vedic sacrifices; mayah
—made of; tamasah—in the mode of ignorance; tu—but; rajah
—the mode of passion; tasmat—from that; sattvam—the mode
of goodness; yatr—which; brahma—the Absolute Truth;
darsanam—realization.

“Firewood is a transformation of earth, but smoke is better
than the raw wood. And fire is still better, for by fire we can
derive the benefits of superior knowledge [through Vedic
sacrifices]. Similarly, passion [rajas] is better than ignorance
[tamas], but goodness [sattva] is best because by goodness
one can come to realize the Absolute Truth.” [Srimad-
Bhdgavatam 1.2.24]

Because the mode of goodness helps one understand the
transcendental reality, the Puranas intended for persons in the mode
of goodness should be understood to give the clearest conception of
the actual goal of life.

Someone may object: “Different scriptures and different
philosophers present conflicting descriptions of the goal of life and
the nature of reality. How are we to decide which is the truth?”

To this objection I reply: Srila Vyasadeva, the incarnation of the
personality of Godhead, compiled the Vedanta-siitra in order to
clearly define the actual meaning of the Vedas and Puranas. By
understanding the Vedanta-siitra one is able to understand the actual
import of the Vedas. The Vedanta-sitra is the actual guide to the
Vedas, and not Jaimini’s Mimamsda-siitra or the speculations of any
other philosopher.

Someone may ask the following question: “The Vedanta-siitras are
very brief, and their actual meaning is the subject of much debate.
How are we to understand what they actually mean?”

To this question I reply: In order to solve this problem the
Personality of Godhead personally compiled Srimad-Bhagavatm, the
perfect commentary of the Vedanta-siitras. The Bhagavatam
explains the actual meaning of Vedanta. It explains the essential
meaning of all the Vedas, histories and Puranas. It is perfect and
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complete, and it is the supreme monarch of all Vedic literatures. This
is my opinion.

Anuccheda 19
Text 1

After compiling all the Purdnas and the Vedanta-sitra, Srila
Vyasadeva, the incarnation of the Supreme Personality of Godhead,
was still unsatisfied at heart. At this time He wrote the Srimad-
Bhagavatam to explain the actual meaning of Vedanta-siitra.
Srimad-Bhagavatam contains the information of all Vedic
literatures, and it enables the reader to attain the platform of self-
realization. Because chanting of the Gayatri mantra is very helpful
for attaining the platform of spiritual realization, Vyasa begins the
Srimad-Bhagavatam by invoking the GayatrT mantra (dhimahi).

Texts 2-5

The Srimad-Bhagavatam is described in the following passage:

yatradhikrtya gayatrim
varnyate dharma-vistarah
vrtrasura-vadhopetam
tad-bhagavatam isyate

likhitva tac ca yo dadyad
hema-simha-samanvitam
praustha-padyam paurnamasyari
sa yati paramnm gatim

astadasa-sahasrani
puranam tat prakirtitam

yatra—where; adhikrtya—having invoked; gayatrim—the
Gayatr1 mantra; varnyate—is described; dharma-vistaram—
the real nature of religion; vrtrasura—of Vrtrasura; vadha—
the death; upetam—attained; fat—that; bhagavatam—Srimad-
Bhagavatam; isyate—is regarded; likhitva—having written;
tat—that; ca—and; yah—one who; dadyat—may give; hema
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—a golden; simha—Ilion; samanvitam—with; praustha-
padyam—during the month of Bhadra; paurnamasyam—on the
full moon day; sah—he; yati—attains; paramam—the
supreme; gatim—destination; astadasa-sahasrani—18,000
verses; puranam—~Purana; tat—that; prakirtitam—is
described.

“The Srimad-Bhagavatam contains a full description of the
real path of religion, and it also contains an account of the
death of Vrtrasura. In the very beginning of the

Bhagavatam the Gayatrl mantra is invoked. One who
personally copies the Bhagavatam in his own hand, and gives
it along with a golden pedestal, as a gift on a full moon day
of the month of Bhadra, is sure to attain liberation and
return to the eternal spiritual world. This Srimad-
Bhdagavatam Purana is 18,000 verses in length.” [Matsya
Purana 53.20, 22 and 23]

The word gayatri in this passage from the Matsya Purana refers to
the word dhimahi (a word from the Gayatr1 mantra), which is used
in the first verse of Srimad-Bhagavatam, and which invokes the
famous Gayatr1 mantra. Because the famous Gayatri mantra is the
origin of all Vedic mantras, it need not be quoted in full in this first
verse of the Bhdgavatam, where we find the following explanation:
“Sri Krsna is the Absolute Truth, the primeval cause of all causes of
the creation, sustenance, and destruction of the manifested
universes. . . It is He only who first imparted the Vedic knowledge
unto the heart of Brahma, the original living being.”

In both the Gayatri mantra and the first verse of Srimad-
Bhdagavatam, the Personality of Godhead is addressed as the shelter
of all planetary systems and the origin of all knowledge and
intelligence.

The word dharma-vistara (Srimad-Bhagavatam contains a full
description of the real path of religion) in this passage from Matsya
Purana is explained in the second verse of the Bhagavatam in the
following words: “Completely rejecting all religious activities which
are materially motivated, this Bhagavata Purana propounds the
highest truth.”
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In the first verse of the Bhagavatam, the path of devotional service,
which begins with meditation on the Supreme Personality of
Godhead, is described in the words “I meditate upon S Krsna, for
He is the Absolute Truth.”

om namo bhagavate vasudevaya

Jjanmady asya yato 'nvayad itaratas carthesv abhijiiah svarat
tene brahma hrdd ya adi-kavaye muhyanti yat siirayah
tejo-vari-mrdam yathd vinimayo yatra tri-sargo 'mrsa
dhamna svena sada nirasta-kuhakam satyam param dhimahi

om—O my Lord; namah—offering my obeisances; bhagavate
—unto the Personality of Godhead; vasudevaya—unto
Vasudeva (the son of Vasudeva), or Lord S Krsna, the
primeval Lord; janma-adi—creation, sustenance and
destruction; asya—of the manifested universes; yatah—trom
whom; anvayat—directly; itaratah—indirectly; ca—and,
arthesu—purposes; abhijiah—fully cognizant; sva-rar—tully
independent; tene—imparted; brahma—the Vedic knowledge;
hrda—consciousness of the heart; yah—one who; adi-kavaye—
unto the original created being; muhyanti—are illusioned; yat—
about whom; sirayah—great sages and demigods; fejah—fire;
vari—water; mrdam—earth; yatha—as much as; vinimayah—
action and reaction; yatra—whereupon; tri-sargah—three
modes of creation, creative faculties; amrsa—almost factual;
dhamna—along with all transcendental paraphernalia; svena—
self-sufficiently; sada—always; nirasta—negation by absence;
kuhakam—illusion; satyam—truth; param—absolute; dhimahi
—1I do meditate upon.

“O my Lord, Sri Krsna, son of Vasudeva, O all-pervading
Personality of Godhead, I offer my respectful obeisances
unto You. I meditate upon Lord Sri Krsna because He is the
Absolute Truth and the primeval cause of all causes of the
creation, sustenance and destruction of the manifested
universes. He is directly and indirectly conscious of all
manifestations, and He is independent because there is no
other cause beyond Him. It is He only who first imparted
the Vedic knowledge unto the heart of Brahmaji, the
original living being. By Him even the great sages and
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demigods are placed into illusion, as one is bewildered by
the illusory representations of water seen in fire, or land
seen on water. Only because of Him do the material
universes, temporarily manifested by the reactions of the
three modes of nature, appear factual, although they are
unreal. I therefore meditate upon Him, Lord Sri Krsna, who
is eternally existent in the transcendental abode, which is
forever free from the illusory representations of the material
world. I meditate upon Him, for He is the Absolute Truth.”
[Srimad-Bhagavatam 1.1.1]

dharmah projjhita-kaitavo 'tra paramo nirmatsaranam satam
vedyam vastavam atra vastu Sivadam tapa-trayonmitlanam
srimad-bhdagavate mahda-muni-krte kim va parair isvarah
sadyo hrdy avarudhyate 'tra krtibhih susrisubhis tat-ksanat

dharmah—religiosity; projjhita—completely rejected; kaitavah
—covered by fruitive intention; atra—herein; paramah—the
highest; nirmatsaranam—of the one-hundred-percent pure in
heart; satam—devotees; vedyam—understandable; vastavam—
factual; atra—herein; vastu—substance; sivadam—well-being;
tapa-traya—threefold miseries; unmiilanam—causing
uprooting of; srimat—beautiful; bhagavate—the Bhagavata
Purana; maha-muni—the great sage (Vyasadeva); krte—having
compiled; kim—what is; va—the need; paraih—others; iSvarah
—the Supreme Lord; sadyah—at once; hrdi—within the heart;
avarudhyate—become compact; atra—herein; krtibhih—Dby the
pious men; susrisubhih—Dby culture; tat-ksanat—without delay.

“Completely rejecting all religious activities which are
materially motivated, this Bhagavata Purana propounds the
highest truth, which is understandable by those devotees
who are fully pure in heart. The highest truth is reality
distinguished from illusion for the welfare of all. Such truth
uproots the threefold miseries. This beautiful Bhagavatam,
compiled by the great sage Vyasadeva [in his maturity], is
sufficient in itself for God realization. What is the need of
any other scripture? As soon as one attentively and
submissively hears the message of Bhagavatam, by this
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culture of knowledge the Supreme Lord is established
within his heart.” [Srimad-Bhdagavatam 1.1.2]

Anuccheda 20
Text 1

Srimad-Bhagavatam is also described in the Skanda Purdna in the
following words:

grantho’stadasa-sahasro
dvadasa-skandha-sammitah
hayagriva-brahma-vidya
yatra vrtra-vadhas tatha
gayatryd ca samarambhas
tad vai bhagavatam viduh iti

skanda—in the Skanda Purana; eva—-certainly; granthah—
book; astdadasa-sahasrah—containing 18,000 verses; dvadasa-
skandha-sammitah—containing twelve cantos; hayagriva—
presented by Hayagriva; brahma—spiritual; vidya—
knowledge; yatra—where; vrtra—of Vrtrasura; vadhah—the
killing; tatha—then; gayatrya—with the Gayatri mantra, ca
—also; samarambhah—beginning; tat—that; vai—indeed;
bhagavatam—Srimad-Bhagavatam; viduh—they know; iti—
thus.

“Srimad-Bhagavatam contains 18,000 verses and is divided
into twelve cantos. It begins by invoking the Gayatr1 mantra,
it contains the history of the death of Vrtrasura, and it
relates the spiritual knowledge presented by a sage who had
a horse’s head. The sages know Srimad-Bhdagavatam in this
way.”

Text 2

We may note that the description of the death of Vrtrasura and the
teaching of spiritual knowledge by Hayagriva mentioned in this
verse are both found in the Sixth Canto of Srimad-Bhagavatam in
connection with the Narayana-kavaca prayers. The word hayagriva
(“he who has a horse’s head.””) mentioned in this connection refers to

S1T Bhagavat-Sandarbha ~ Vol. 1: Tattva-Sandarbha Study Guide Page 43 of 143



Dadhici Muni, who accepted the head of a horse when he taught the
spiritual knowledge contained in the Narayana-kavaca prayers. This
is confirmed in the following statement:

maghavan yata bhadram vo
dadhyaricam rsi-sattamam
vidya-vrata-tapah-saram
gatram ydcata ma ciram

maghavan—O Indra; yata—go; bhadram—good fortune; vah—
to all of you; dadhyaricam—to Dadhyaifica; rsi-sat-tamam—the
most exalted saintly person; vidya—of education; vrata—vow;
tapah—and austerities; saram—the essence; gatram—his body;
yacata—ask for; ma ciram—without delay.

“O Maghavan [Indra], all good fortune unto you. I advise
you to approach the exalted saint Dadhyaiica [Dadhici]. He
has become very accomplished in knowledge, vows and
austerities, and his body is very strong. Go ask him for his
body without delay.”

sa va adhigato dadhyann
asvibhyam brahma niskalam
yad va asvasiro nama

tayor amaratam vyadhat

sah—he; va—certainly; adhigatah—having obtained; dadhyan
—Dadhyafica; asvibhyam—to the two Asvini-kumaras; brahma
—spiritual knowledge; niskalam—pure; yat va—Dby which;
asvasirah—Asvasira; nama—named; tayoh—of the two;
amaratam—Iiberation in one's life; vyadhat—awarded.

“That saintly Dadhyafica, who is also known as Dadhici,
personally assimilated the spiritual science and then
delivered it to the ASvini-kumaras. It is said that Dadhyaiica
gave them mantras through the head of a horse. Therefore
the mantras are called AsvaSira. After obtaining the mantras
of spiritual science from Dadhici, the ASvini-kumaras
became jivan-mukta, liberated even in this life.” [Srimad-
Bhagavatam 6.9.51-52]
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Text 3

This is also described in the commentary on this passage, where
Sridhara Svamt says:

etac chrutva tathovica
dadhyan atharvanas tayoh
pravargyam brahma-vidyam ca
sat-krto satya-sankitah iti

etat—this; Srutva—having heard; tatha—then; uvaca—spoke;
dadhyak—Dadhici Muni; atharvanah—the knowledge of the
Atharva Veda; tayoh—to them; pravargyam—the knowledge
of how to perform the soma sacrifice; brahma—spiritual;
vidyam—knowledge; ca—and; sat-krtah—worshiped by them;
asatya—to speak what is not true; sankitah—fearful; iti—thus.

“Hearing this request, Dadhici Muni spoke both spiritual
knowledge and the knowledge of how to perform a Soma
sacrifice from the Atharva Veda. Dadhici was very careful to
speak with great accuracy, and not say anything untruthful
to his students. After hearing his words, the two ASvini-
kumaras respectfully worshiped Dadhici.”

Texts 4-5

Because Srimad-Bhagavatam is very dear to both the Supreme
Personality of Godhead and His devotees, the instructions if the
Bhagavatam are purely in the mode of transcendental goodness,
without any touch of the lower modes of nature.

This is described in Padma Purana, Uttara-khanda (22.115), where
Gautama Muni inquires of Maharaja Ambarisa:

puranam tvam bhagavatam
pathase purato hareh
caritram daitya-rajasya
prah ladasya ca bhii-pate

yatha—as; padme—in Padma Purana; ambarisam—Maharaja

Ambarisa; prati—to; gautama—of Gautama Muni; prasnah—
the question; puranam—~Purana; tvam—you; bhagavatam—
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Bhdagavatam; pathase—read; puratah—in the presence; hareh
—of Lord Hari; caritam—the pastimes; daitya—of the
demons; rajasya—of the king; prahlddasya—DPrahlada; ca—
also; bhii-pate—O King.

“My dear king, have you read the Srimad-Bhagavatam
Purana, which describes the pastimes of the Supreme Lord
Hari and his devotee Prahlada, the king of the demons?”

Text 6

Srimad-Bhdagavatam is also mentioned in the following passage of
the Padma Purana, Vyanjuli-mahatmya:

ratrau tu jagarah karyah
Srotavya vaisnavi katha
gita nama-sahasram ca
puranam suka-bhasitam
pathitavyam prayatnena
hareh santosa-karanam

tatra—there; eva—indeed; varnjuli-mahatmye—in the
Vyaiijult-mahatmya; tasya—of Srimad-Bhagavatam; tasmin—
in this matter; upadesah—instruction; ratrau—at night;
jagarah—wakefulness; karyah—should be done; srotavya—
should be heard; vaisnavi—of Lord Visnu; kathd—topics;
gita—Bhagavad-gita; nama-sahasram—7Visnu-sahasra-nama-
stotra; ca—and; puranam—the Purana; Suka—Srila
Sukadeva Gosvami; bhasitam—spoken; pathitavyam—should
be read; prayatnena—very carefully; hareh—of Lord Hari;
santosa—of satisfaction; karanam—the cause.

“In the evening one should remain awake and hear the
topics of Lord Visnu. One should carefully read Bhagavad-
gita, Visnu-sahasra-nama-stotra , and S’rt'mad—Bhdgavatam,
which was spoken by Sukadeva Gosvami. In this way one
may satisfy the Supreme Personality of Godhead, Lord
Hari.”
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Text 7

In another verse from the Padma Purana we find the following
request:

ambarisa suka-proktam
nityam bhagavatam Srnu
pathasva sva-mukhenapi
yvadicchasi bhava-ksayam

tatra—there; eva—indeed; anyatra—in another place;
ambarisa—O Maharaja Ambarisa; suka—>by Sukadeva
Gosvami, proktam—spoken; nityam—regularly; bhagavatam
—Srimad—Bha‘gavamm; srnu——please hear; pathasva—please
read; sva—own; mukhena—with the mouth; api—also; yadi
—if; icchasi—you desire; bhava—of the cycle of repeated
birth and death; ksayam—cessation.

“O Maharaja Ambarisa, if you desire to gain freedom from
the cycle of repeated birth and death, then please regularly
hear, and with your own voice read aloud, the Srimad-
Bhagavatam, which was spoken by Srila Sukadeva
Gosvami.”

Text 8

The Bhagavatam is also mentioned in the following verse of the
Dvaraka-mahatmya found in the Prahlada-samhita of the Skanda
Purana:

srimad-bhdagavatam bhaktya
pathate hari-sannidhau
jagare tat-padam yati
kula-vrnda-samanvitah

Srimad-bhagavatam—Srimad-Bhagavatam,; bhaktya—with
devotion; pathate—reads; hari—Lord Hari; sannidhau—in
the presence; jagare—in wakefulness; tat—of Him; padam—
to the abode; yati—goes; kula-vrnda—his relatives;
samanvitah—with.
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“One who remains awake in the evening and reads aloud the
Srimad-Bhagavatam before the Deity of Lord Hari with
great devotion, attains, with all his friends and relatives, the
supreme spiritual abode of the Lord.”

Anuccheda 21
Texts 1-3

Srimad-Bhagavatam is also glorified in the following statement of
the Garuda Purana:

purnah so’yam atisayah
artho ’yam brahma-siutranam
bharatartha-vinirnayah
gayatri-bhasya-ripo sau
vedartha-paribymhitah

purananam sama-ripah
saksad bhagavatoditah
dvadasa-skandha-yukto yam
Sata-viccheda-samyutah
grantho stadasa-sahasram
srimad-bhagavatabhidhah

purnah—complete; sah ayam—this; atisayah—great; arthah
ayam—this 1s the meaning; brahma-siitranam—of the codes of
Vedanta-sitra; bharatartha-vinirnayah—the ascertainment of
the Mahabharata; gayatri-bhasya-riispah—the purport of
Brahma-gayatri, the mother of the Vedic literatures; asau—
that; vedartha-paribrmhitah—expanded by the meanings of all
the Vedas; purananam—of the Puranas, sama-riippah—the
best (like the Sama among the Vedas); saksat—directly;
bhagavata-uditah—spoken by Vyasadeva, an incarnation of the
Supreme Personality of Godhead; dvadasa-skandha-yuktah—
having twelve cantos; ayam—this; Sata-viccheda-saryutah—
having 355 chapters; granthah—this great literature; astadasa-
sahasram—having 18,000 verses; Srimad-bhagavatabhidhah—
named Srimad-Bhagavatam.
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“The meaning of the Vedanta-siitra is present in Srimad-
Bhagavatam. The full purport of the Mahdabharata is also
there. The commentary on the Brahma- gayatri is also there
and fully expanded with all Vedic knowledge. Srimad-
Bhdagavatam is the supreme Purana, and it was compiled by
the Supreme Personality of Godhead in His incarnation as
Vyasadeva. There are twelve cantos, 355 chapters, and
eighteen thousand verses.”

Here the words brahma-siitranam arthah mean that Srimad-
Bhagavatam is the natural commentary on Vedanta-siitra. Srila
Vyasadeva first conceived Srimad-Bhagavatam within his mind and
then summarized it in Vedanta-sitra. Later, he expanded it as
Srimad-Bhagavatam in the form in which we now know it. Because
Srimad-Bhdagavatam is the natural commentary on Vedanta-siitra,
whatever commentaries have been made more recently by men with
their fertile imaginations can only be accepted as far as they are
faithful to the actual purport of Srimad-Bhdagavatam.

Text 4

The phrase bharatartha-vinirnayah (the full purport of the
Mahabharata is present in Srimad-Bhagavatam) is explained in the
following verses of Vedic literature:

nirnayah sarva-sastranam bharatam parikirtitam
bharatam sarva-vedas ca tulam aropitah pura
devair brahmadibhih sarvair rsibhis ca samanvitaih

vyasasyaivajiaya tatra tv atiricyate bharatam
mahattvad bhara-vattvac ca mahabharatam ucyate

bharatartha-vinirnayah—the purport of Mahabharata;
nirnayah—conclusion; sarva-sastranam—of all scriptures;
bharatam— Mahabharata; parikirtitam—elaborately
explained; bharatam— Mahabharata; sarva-vedah—of all the
Vedas;, ca—and; tulam—equal; aropitah—elevated; pura—
formerly; devair—by the demigods; brahmdadibhih—headed
by Brahma; sarvair—all; rsibhih—by the great sages; ca—
also; samanvitaih—along with; vyasa—Vyasa; eva—
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atiricyate—was heavier; bharatam—Mahabharata;, mahattvat
—because of greatness; bharavattvat—because of heaviness;
ca—and; mahabharatam— Mahabharata; ucyate—is called.

“Mahabharata is a most perfect scripture, presenting the
final conclusions of all the Vedas. This is explained in the
following story: Once Srila Vyasadeva asked Brahma and
all the demigods and sages to weigh the respective merits of
the four Vedas and the Mahabharata. When the scriptures
were placed on the scale, it was determined that the
Mahabharata was heavier than the four Vedas combined.
Because of its greatness (maha) and heaviness (bharata), this
book became known as Mahabharata.”

Because Srimad-Bhagavatam gives the most perfect description of
Sr1 Krsna, the Supreme Personality of Godhead, it perfectly gives
the full purport of the Mahabharata (bharatartha-vinirnayah).

Text 5

That Srimad-Bhagavatam presents the essential meaning of the
Mahabharata is described in the following passage of the Narada
Purana, Moksa-dharma (170.11-14), where Maharaja Janemejaya
says to Srila Vyasadeva:

idam Satasahasrabdhi
bharatakhyana vistarat
amathya atimanthena
jranodadhim anuttamam

nava nitam yatha dadhno
malaydc candanam yathd
aranyakam sarva vedebhya
osadhibhyo 'mrtam yatha

samuddhrtam idam brahman
kathamrtam anuttamam
tapo nidhe tvayoktam hi
narayana kathasrayamv iti
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idam—this; Sata-sahasra—in 100,000 verses; abdhi—Ilike a
great ocean; bharata—of Mahabharata; akyana—history;
vistarat—expansion; amathyam—churned; ati-manthena—
with a great churning rod; jiiana—of transcendental
knowledge; udadhim—the ocean; anuttamam—incomparable;
navanitam—fresh butter; yathad—ijust as; dadhnah—from
curd; malayat—trom the Malaya Hills; candanam—
sandalwood; yatha—ijust as; aranyam—the Upanisads, sarva
—from all; vedebhyah—the Vedas; osadibhyah—from plants
and herbs; amrtam—nectar; yatha—ijust as; samuddhrtam—
extracted; idam—this; brahman—O brahmana; katha—
history; amrtam—nectar; idam—this; tatha—in the same way;
tapah—of austerity; nidhe—O treasure house; tvaya—to you;
uktam—spoken; hi—certainly; narayana—of Lord Narayana;
katha—topics; asrayam—shelter; iti—thus.

“O brahmana, O treasure-house of austerities, by churning
the 100,000 verses of Mahabharata, you have extracted an
incomparable ocean of transcendental knowledge, which has
become known as Srimad-Bhiagavatam . This Bhagavatam is
full of nectarean descriptions of the Personality of Godhead,
Lord Narayana. It is the best of scriptures, and it is
extracted form the Mahabharata just as butter is extracted
from curd, sandalwood from the Malaya Hills, the
Upanisads from the four Vedas, or nectar from plants and
herbs.”

Anuccheda 22
Text 1

That Srimad-Bhdgavatam presents the essential meaning of the
Mahabharata because both scriptures are intended to glorify Lord
Krsna is confirmed in the following statement of the Bhdgavatam
itself (3.5.12):

munir vivaksur bhagavad-gunanam
sakhapi te bharatam aha krsnah
yasmin nynam gramya-kathanuvadair
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matir grhitda nu hareh kathayam iti

tatha—in the same way; ca—also; munih—the sage; vivaksuh
—described; bhagavat—of the Personality of Godhead;
gunanam—transcendental qualities; sakhad—friend; api—also;
te—your; bharatam—the Mahabharata;, aha—nhas described,
krsnah—XKrsna-Dvaipayana Vyasa; yasmin—in which; nrpam
—of the people; gramya—worldly; sukha-anuvadaih—
pleasure derived from mundane topics; matih—attention;
grhitd nu—ijust to draw towards; hareh—of the Lord;
kathayam—speeches of (Bhagavad-gita); iti—thus.

“Your friend, the great sage Krsna-Dvaipayana Vyasa, has
already described the transcendental qualities of the Lord in
his great work, the Mahabharata. But the whole idea is to
draw the attention of the mass of people to krsna-katha
(Bhagavad-gita) through their strong affinity for hearing
mundane topics.”

Text 2

That Srimad-Bhdagavatam is the perfect commentary on the GayatiT
mantra (gayatri-bhasya-riipo sau ') is confirmed by the statements of
Visnu-dharmottara Purana and other Vedic literatures. Because the
Bhagavatam describes the Supreme Personality of Godhead in great
detail, it should be considered the perfect commentary on the
Gayatr1 mantra. By examining the first verse of the First Canto of
the Bhagavatam (janmady asya), we may also see that the
Bhagavatam describes itself as a commentary on the Gayatri
mantra.

That the Bhdagavatam is the perfect commentary on the four Vedas
(vedartha-paribrmhitah) is confirmed in the following statement of
Vedic literature: “The Puranas and histories explain the meaning of
the four Vedas.” The phrase purananam sama-riipah means that just
as the Sama Veda is the best of the four Vedas, in the same way
Srimad-Bhagavatam is the best of the Purdnas.
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Texts 3-6

Srimad-Bhdagavatam is also glorified in the following verses of the
Skanda Purana (Margasirsa-masa-mahdatmya 16.40,42,44,43):

sataso tha sahasrais ca

kim anyaih sastra-sangrahaih
na yasya tisthate gehe
sastram bhagavatam kalau

atah eva—therefore; skande—in the Skanda Purana; satasah
—hundreds; atha—then; sahasraih—thousands; ca—and;
kim—what is the use?; anyaih—of others; Sastra-sangrahaih
—scriptures; na—mnot; yasya—of whom; tisthate—stays;
gehe—in the home; sdastram—the scripture; bhdagavatam—
Srimad-Bhagavatam; kalau—in the age of Kali.

“During the Kali-yuga, what is the use of hundreds and
thousands of scriptures for one who does not have Srimad-
Bhdgavatam in his home?

katham sa vaisnavo jiieyah
sastram bhagavatam kalau
grhe na tisthate yasya

sa viprah svapacadhamah

katham—how is it possible?; sah—he; vaisnavah—as a
devotee of Lord Visnu; jiieyah—may be known; Sdstram—the
scripture; bhagavatam—Srimad-Bhagavatam; kalau—in the
age of Kali; grhe—in the home; na—not?; tisthate—stays;
yasya—of whom; sah—he; viprah—brahmana,; svapaca—of
dog-eaters; adhamah—the lowest.

“How is it possible to be a devotee of Lord Visnu in the Kali-
yuga and not have the Srimad-Bhdgavatam in his home?
Such a person, even if born in an exalted brahmana family,
is actually the lowest of outcastes.”

yatra yatra bhaved vipra
sastram bhagavatam kalau
tatra tatra harir yati
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tridasaih saha narada

yatra yatra—wherever; bhavet—may be; vipra—O
brahmana; $astram—the scripture; bhagavatam—Srimad-
Bhdagavatam; kalau—in the age of Kali; tatra tatra—there;
harih—Lord Hari; yati—goes; tridasaih—the demigods; saha
—with; narada—O Narada.

“O Narada, O best of the brahmanas, during the Kali-yuga
Lord Hari, accompanied by the demigods, appears wherever
Srimad-Bhagavatam is found.

yah pathet prayato nityam
slokam bhagavatam mune
astadasa-purananam
phalam prapnoti manavah iti

yah—one who; pathet—reads; prayatah—attentively; nityam
—regularly; slokam—the verses; bhagavatam—of the
Bhagavatam; mune—O sage; astadasa—of the eighteen,;
purananam—~Puranas, phalam—the result; prapnoti—attains;
manavah—a man; iti—thus.

“QO sage, one who attentively and regularly reads Srimad-
Bhagavatam obtains the result of reading all eighteen
Puranas.”

Text 7

The phrase sata-viccheda-samyutah means “with 335 chapters.” The
remainder of this passage is clear and requires no further
explanation. From all these statements of Vedic literature we may
conclude that those who desire to understand the ultimate goal of
life should carefully study Srimad-Bhagavatam.

Anuccheda 23
Text 1

The Srimad-Bhagavatam is glorified in many transcendental Vedic
literatures. The Bhdgavatam itself says:
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krsne sva-dhamopagate
dharma-jiianadibhih saha
kalau nasta-drsam esa
puranarko 'dhunoditah

krsme—in Krsna's; sva-dhama—own abode; upagate—having
returned; dharma—religion; jiana—knowledge; adibhih—
combined together; saha—along with; kalau—in the Kali-yuga;
nasta-drsam—of persons who have lost their sight; esah—all
these; purana-arkah—the Purana which is brilliant like the sun;
adhuna—just now; uditah—has arisen.

“This Bhagavata Purana is as brilliant as the sun, and it has
arisen just after the departure of Lord Krsna to His own
abode, accompanied by religion, knowledge, etc. Persons
who have lost their vision due to the dense darkness of
ignorance in the age of Kali shall get light from this
Purana.” [Srimad-Bhagavatam 1.3.43]

Text 2

In this verse the Srimad-Bhagavatam is compared to the sun, for just
as the sun illuminates everything, in the same way the Bhagavatam
illuminates the subject matter of the Absolute Truth. Without the
Bhagavatam, other Vedic literature cannot give a very complete
description of the actual truth.

In the Hayasirsa-paricardtra, in the section describing various Vedic
literatures, the Tantra-bhagavata is described as a commentary on
Srimad-Bhagavatam. Also, in the same scripture, the following list
of some commentaries on Srimad-Bhagavatam is given: 1.
Hanumat-bhasya, 2. Vasana-bhasya, 3. Sambandhokti, 4. Vidvat-
kamadhenu, 5. Tattva-dipika, 6. Bhavartha-dipika (by Sridahar
Svami), 7. Paramaharsa-priva, 8. Suka-hrdaya, 9. Mukta-phala,
10. Hari-lila, and 11. Bhakti-ratnavali. In this way many devotee
scholars have written their different famous explanations of Srimad-
Bhagavatam.
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Text 3

In the Hemadri-grantha, Dana-khanda, Purana-dana-prastava , the
Srimad-Bhagavatam is also described, and the Matsya Purdna is
quoted to glorify it. In the description of the various yugas found in
the Parisesa-khanda of the same book, the krsna-sankirtana-yajiia
is described as the proper spiritual duty for the Kali-yuga, and in this
connection the following verse from Srimad-Bhagavatam is quoted:

kalim sabhajayanty arya
guna jiiah sara-bhaginah
yatra sankirtanenaiva
sarva-svartho 'bhilabhyate

kalim—the age of Kali; sabhdjayanti—they praise; aryah—
progressive souls; guna-jiah—who know the true value (of the
age); sara-bhaginah—who are able to pick out the essence;
yatra—in which; sankirtanena—by the congregational chanting
of the holy names of the Supreme Lord; eva—merely; sarva—
all; sva-arthah—desired goals; abhilabhyate—are attained.

“Those who are actually advanced in knowledge are able to
appreciate the essential value of this age of Kali. Such
enlightened persons worship Kali-yuga because in this fallen
age all perfection of life can easily be achieved by the
performance of sarikirtana.” [Srimad-Bhagavatam 11.5.36]

Text 4

The following objection may be raised: If Srimad-Bhéagavatam is so
important, why did Sankaracarya not mention it in his writings?

To this objection I reply: Sarkardcarya was an incarnation of Lord
Siva who descended to the earth to fulfill a specific mission
according to the direct order of the Supreme Personality of
Godhead. Although Sankara was perfectly aware that the happiness
of devotional service far surpasses the happiness of impersonal
liberation (kaivalya), and although he understood that Srimad-
Bhdagavatam is the topmost Vedic literature and the perfect
commentary on Vedanta-sitra, he did not reveal these things, but
concealed the actual truth, and because of the direct order of the
Supreme Personality of Godhead, preached the philosophy of
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impersonalism (advaita-vada). Although he was ordered to speak a
false philosophy and not describe the truth contained in Srimad-
Bhagavatam, he nevertheless hankered to speak the truth and quote
from the Bhdgavatam, and from time to time he hinted at both the
Bhagavatam and the Vaisnava philosophy in his writings. He
indirectly referred to Lord Krsna’s pastimes as described in the
Bhagavatam in his poem Sri Govindastaka, where the first verse
describes mother Yasoda’s astonishment at seeing child Krsna’s
revelation of the Universal Form, and verse six describes Lord
Krsna’s theft of the gopis’ garments.

From Padma Purdana in the words of Lord Siva:

mayavadam asac chastram
pracchannam bauddham ucyate
mayaiva kalpitam devi

kalau brahmana-ripina

brahmanas caparam ripam
nirgunam vaksyate maya
sarva-svam jagato'py asya
mohanartham kalau yuge

vedante tu mahda-sastre

mayavadam avaidikam

mayaiva vaksyate devi

Jjagatam nasa-karanat

“The Mayavada philosophy is impious [asac chastra]. It is
covered Buddhism. My dear Parvati, in the form of a
brahmana in the Kali-yuga I teach this imagined Mayavada
philosophy. In order to cheat the atheists, I describe the
Supreme Personality of Godhead to be without form and
without qualities. Similarly, in explaining Vedanta 1 describe
the same Mayavada philosophy in order to mislead the
entire population toward atheism by denying the personal
form of the Lord.”

In the Siva Purana the Supreme Personality of Godhead told Lord
Siva:

dvaparadau yuge bhiitva

kalaya manusadisu
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svagamaih kalpitais tvam ca
Jjanan mad-vimukhan kuru

“In the Kali-yuga, mislead the people in general by
propounding imaginary meanings for the Vedas to bewilder
them."

In Padma Purana, Lord Siva tells Parvati:

Srnu devi pravaksyami
tamasani yatha-kramam
yesam sravana-matrena
patityam jaaninam api
apartham Sruti-vakyanam
darsayalloka-garhitam
karma-svaripa-tyajyatvam
atra ca pratipadyate

sarva-karma-paribhramsan
naiskarmyam tatra cocyate
pardatma-jivayor aikyam
maydtra pratipadyate

“My dear wife, hear my explanations of how I have spread
ignorance through Mayavada philosophy. Simply by
hearing it, even an advanced scholar will fall down. In this
philosophy, which is certainly very inauspicious for people
in general, I have misrepresented the real meaning of the
Vedas and recommended that one give up all activities in
order to achieve freedom from karma. In this Mayavada
philosophy I have described the jivarma and Paramatma to
be one and the same.”

Anuccheda 24
Texts 1-2

When Punyaranya Muni and other followers of Sankaracarya began
to write commentaries on the Bhdgavatam, the Vaisnavas became

alarmed. In order to counter the impersonalists’ misinterpretation of
the Bhdgavatam and present the proper interpretation, Madhvacarya
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wrote a commentary on the Bhagavatam. His commentary is
accepted by the Vaisnavas as the proper explanation of the meaning
of the Bhagavatam.

The Srimad-Bhagavatam is described in the following verses of the
Bhagavatam itself:

tad idam grahayamasa
sutam atmavatam varam
sarva-vedetihasanam
saram saram sumuddhrtam

tat—that; idam—this; grahayam asa—made to accept; sutam
—unto his son; atmavatam—of the self-realized; varam—most
respectful; sarva—all; veda—Vedic literatures (books of
knowledge); itihdsanam—of all the histories; saram—cream;
saram—cream; samuddhrtam—taken out.

“Sri Vyasadeva delivered it (Srimad-Bhdagavatam) to his son,
who is the most respected among the self-realized, after
extracting the cream of all Vedic literatures and histories of
the universe.” [Srimad-Bhagavatam 1.3.41]

Text 3

sarva-vedanta-saram hi
srimad-bhdagavatam isyate
tad-rasamrta-trptasya
nanyatra syad ratih kvacit

sarva-vedanta—of all Vedanta philosophy; saram—the
essence; hi—indeed; $ri-bhagavatam—Srimad-Bhagavatam;
isyate—is said to be; tat—of it; rasa-amrta—>by the nectarean
taste; trptasya—rfor one who is satisfied; na—not; anyatra—
elsewhere; syat—there is; ratih—attraction; kvacit—ever.

“Srimad-Bhagavatam is declared to be the essence of all
Vedanta philosophy. One who has felt satisfaction from its
nectarean mellow will never be attracted to any other
literature.” [Srimad-Bhagavatam 12.13.15]
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Text 4

nigama-kalpa-taror galitam phalam
Suka-mukhad amrta-drava-samyutam
pibata bhagavatam rasam dalayam
muhur aho rasika bhitvi bhavukah

nigama—the Vedic literatures; kalpa-taroh—the desire tree;
galitam—fully matured; phalam—fruit; suka—Srila Sukadeva
Gosvami, the original speaker of Srimad-Bhagavatam; mukhat
—from the lips of; amrta—mnectar; drava—semisolid and soft
and therefore easily swallowable; saryutam—perfect in all
respects; pibata—do relish it; bhagavatam—the book dealing
in the science of the eternal relation with the Lord; rasam—
juice (that which is relishable); alayam—until liberation, or
even in a liberated condition; muhuh—always; aho—O;
rasikah—those who are full in the knowledge of mellows;
bhiivi—on the earth; bhavukah—expert and thoughtful.

“O expert and thoughtful men, relish Srimad-Bhagavatam,
the mature fruit of the desire tree of Vedic literatures. It
emanated from the lips of Sri Sukadeva Gosvami. Therefore
this fruit has become even more tasteful, although its
nectarean juice was already relishable for all, including
liberated souls.” [Srimad-Bhagavatam 1.1.3]

Text 5

yah svanubhavam akhila-sruti-saram ekam
adhydatma-dipam atititirsatam tamo 'ndham
samsarinam karunaydaha purana-guh yam

tam vyasa-sunum upayami gurum muninam

yah—he who; sva-anubhavam—self-assimilated (experienced);
akhila—all around; sruti—the Vedas,; saram—cream; ekam—
the only one; adhyatma—transcendental; dipam—torchlight;
atititirsatam—desiring to overcome; tamah andham—deeply
dark material existence; samsarinam—of the materialistic men;
karunaya—out of causeless mercy; aha—said; purana—
supplement to the Vedas; guhyam—very confidential; tam—
unto him; vydasa-siunum—the son of Vyasadeva; upayami—Iet
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me offer my obeisances; gurum—the spiritual master;
muninam—of the great sages.

“Let me offer my respectful obeisances unto him (Suka), the
spiritual master of all sages, the son of Vyasadeva, who, out
of his great compassion for those gross materialists who
struggle to cross over the darkest regions of material
existence, spoke this most confidential supplement to the
cream of Vedic knowledge, after having personally
assimilated it by experience.” [Srimad-Bhagavatam 1.2.3]

Anuccheda 25
Texts 1-4

Srila Sukadeva Gosvami’s recitation of Srimad-Bhagavatam to
Maharaja Pariksit is described in the following verses:

tatropajagmur bhitvanam punana
mahanubhava munayah sa-sisyah
prayena tirthabhigamapadesaih

svayam hi tirthani punanti santah

yatah—from which; tatra—there; upajagmuh—arrived;
bhitvanam—the universe; punanah—those who can sanctify;
maha-anubhavah—great minds; munayah—thinkers; sa-
sisyah—along with their disciples; prayena—almost; firtha—
place of pilgrimage; abhigama—ijourney; apadesaih—on the
plea of; svayam—personally; hi—certainly; tirthani—all the
places of pilgrimage; punanti—sanctity; santah—sages.

“At that time all the great minds and thinkers, accompanied
by their disciples, and sages who could verily sanctify a
place of pilgrimage just by their presence, arrived there on
the plea of making a pilgrim’s journey.”

atrir vasisthas cyavanah saradvan
aristanemir bhrgur angiras ca.
pardsaro gadhi-suto tha rama
utathya indrapramadedhmavahau
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medhatithir devala arstiseno
bharadvajo gautamah pippaladah.
maitreya aurvah kavasah kumbhayonir
dvaipayano bhagavan naradas ca

atri to narada—names of the different saintly personalities who
arrived there from different parts of the universe.

“From different parts of the universe there arrived great
sages like Atri, Cyavana, Saradvan, Aristanemi, Bhrgu,
Vasistha, Parasara, Visvamitra, Angira, Parasurama,
Utathya, Indrapramada, Idhmavahu, Medhatithi, Devala,
Arstisena, Bharadvaja, Gautama, Pippalada, Maitreya,
Aurva, Kavasa, Kumbhayoni, Dvaipayana and the great
personality Narada.

anye ca devarsi-brahmarsi-varya
rajarsi-varyd arundadayas ca.
nanarseya-pravaran sametan

c= 7.

anye—many others; ca—also; devarsi—saintly demigods;
brahmarsi—saintly brahmanas, varyah—topmost; rajarsi-
varyah—topmost saintly kings; aruna-adayah—a special rank
of rajarsis;, ca—and; nand—many others; arseya-pravaran—
chief amongst the dynasties of the sages; sametan—assembled
together; abhyarcya—by worshiping; raja—the Emperor;
sirasa—bowed his head to the ground; vavande—welcomed.

“There were also many other saintly demigods, kings and
special royal orders called arunadayas |a special rank of
rajarsis] from different dynasties of sages. When they all
assembled together to meet the Emperor (Pariksit), he
received them properly and bowed his head to the ground.”

sukhopavistesv atha tesu bhityah
krta-pranamah sva-cikirsitam yat.
vijiiapayam dsa vivikta-cetd
upasthito 'gre 'bhigrhita-panih
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sukha—happily; upavistesu—-all sitting down; atha—
thereupon; tesu—unto them (the visitors); bhilyah—again,;
krta-pranamah—having offered obeisances; sva—his own;
cikirsitam—decision of fasting; yat—who; vijiapayam asa—
submitted; vivikta-cetah—one whose mind is detached from
worldly affairs; wupasthitah—being present; agre—before
them; abhigrhita-panih—humbly with folded hands; iti—thus;
adi—beginning with; anantaram—after.

“After all the rsis and others had seated themselves
comfortably, the King, humbly standing before them with
folded hands, told them of his decision to fast until death.”
[Srimad-Bhagavatam 1.19.8-12]

Text S
Then Maharaja Pariksit spoke the following wonderful question:

tatas ca vah prcchyam imam viprcche
visrabhya vipra iti krtyatayam
sarvatmand mriyamanais ca krtyam
Suddham ca tatramrsatabhiyuktah

tatah—as such; ca—and; vah—unto you; prcchyam—that
which is to be asked; imam—this; viprcche—beg to ask you;
visrabhya—trustworthy; viprah—brahmanas; iti—thus;
krtyatayam—out of all different duties; sarva-atmana—>by
everyone; mriyamanaih—especially those who are just about to
die; ca—and; krtyam—dutitul; suddham—perfectly correct;
ca—and; tatra—therein; amrsata—by complete deliberation;
abhiyuktah—just befitting; iti—thus; prcchati—questioned;
rajii—the king.

“O trustworthy brahmanas, I now ask you about my
immediate duty. Please, after proper deliberation, tell me of
the unalloyed duty of everyone in all circumstances, and
specifically of those who are just about to die.” [Srimad-
Bhdgavatam 1.19.24]

Text 6

At that moment Srila Sukadeva Gosvami appeared:
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tatrabhavad bhagavan vydsa-putro
yvadrcchaya gam atamano ‘napeksah
alaksya-lingo nija-labha-tusto

vrtas ca balair avadhiita-vesah

tatra—there; abhavat—appeared; bhagavan—powerful;
vyasa-putrah—son of Vyasadeva; yadrcchaya—as one desires;
gam—the earth; atamanah—while traveling; anapeksah—
disinterested; alaksya—unmanifested; lingah—symptoms;
nija-labha—self-realized; tustah—satisfied; vrtah—
surrounded; ca—and; balaih—Dby children; avadhiita—
neglected by others; vesah—dressed.

“At that moment there appeared the powerful son of
Vyasadeva, who traveled over the earth disinterested and
satisfied with himself. He did not manifest any symptoms of
belonging to any social order or status of life. He was
surrounded with women and children, and he dressed as if
others had neglected him.” [Srimad-Bhagavatam 1.19.25]

Texts 7-8

Syamam sadapivya-vayo-'nga-laksmya
Strinam mano-jiiam rucira-smitena
pratyutthitas te munayah svasanebhyas
tal-laksana-jiia api giidha-varcasam

syamam—-blackish; sada—always; apivya—excessively; vayah
—age; anga—symptoms; laksmya—>by the opulence of;
strinam—of the fair sex; manah-jiam—attractive; rucira—
beautiful; smitena—smiling; pratyutthitah—stood up; te—all of
them; munayah—the great sages; sva—own; asanebhyah—
from the seats; tat—those; laksana-jiiah—expert in the art of
physiognomy; api—even; giidha-varcasam—covered glories.

“He was blackish and very beautiful due to his youth.
Because of the glamor of his body and his attractive smiles,
he was pleasing to women. Though he tried to cover his
natural glories, the great sages present there were all expert
in the art of physiognomy, and so they honored him by
rising from their seats.”
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sa visnu-rato 'tithaya agataya

tasmai saparyam Sirasdajahdra

tato nivrtta hy abudhah striyo 'rbhaka
mahasane sopavivesa pijitah

sah—he; visnu-ratah—Maharaja Pariksit (who is always
protected by Lord Visnu); atithaye—to become a guest;
agataya—one who arrived there; tasmai—unto him; saparyam
—with the whole body; sirasa—with bowed head; agjahara—
offered obeisances; tatah—thereafter; nivrttah—ceased; hi—
certainly; abudhah—Iless intelligent; striyah—women;
arbhakah—boys; maha-asane—exalted seat; sa—he; upavivesa
—sat down; pijitah—being respected.

“Maharaja Pariksit, who is also known as Visnurata [one
who is always protected by Visnu], bowed his head to receive
the chief guest, Sukadeva Gosvami. At that time all the
ignorant women and boys ceased following Srila Sukadeva.
Receiving respect from all, Sukadeva Gosvami took his
exalted seat.”

sa samvrtas tatra mahan mahiyasam
brahmarsi-rajarsi-devarsi-sanghaih
vyarocatalam bhagavan yathendur
graharksa-tara-nikaraih paritah

sah—Sri Sukadeva Gosvami; samvrtah—surrounded by; tatra
—there; mahan—great; mahiyasam—of the greatest; brahmarsi
—saint among the brahmanas, rajarsi—saint among the kings;
devarsi—saint among the demigods; sanghaih—by the
assembly of; vyarocata—well deserved; alam—able; bhagavan
—powerful; yatha—as; induh—the moon; graha—planets; rksa
—heavenly bodies; tara—stars; nikaraih—by the assembly of;
paritah—surrounded by.

“Sukadeva Gosvami was then surrounded by saintly sages
and demigods just as the moon is surrounded by stars,
planets and other heavenly bodies. His presence was
gorgeous, and he was respected by all.” [Srimad-Bhagavatam
1.19.28-30]
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Anuccheda 26
Text 1

When Srila Sukadeva Gosvami spoke the Bhdagavatam to the sages,
Srila Vyasadeva and Srila Narada Muni, Sukadeva’s guru and grand
guru, were present, and by hearing from Sukadeva Gosvami they
both learned many things formerly unknown to them. In this way
Sukadeva Gosvami became their teacher. Sukadeva Gosvami is
glorified as the speaker of the Bhdgavatam in the following verse:

nigama-kalpa-taror galitam phalam
Suka-mukhad amrta-drava-sanyutam
pibata bhagavatam rasam alayam
muhur aho rasika bhuvi bhavukah

nigama—the Vedic literatures; kalpa-taroh—the desire tree;
galitam—fully matured; phalam—fruit; suka—Srila Sukadeva
Gosvami, the original speaker of Srimad-Bhagavatam; mukhat
—from the lips of; amrta—nectar; drava—semisolid and soft
and therefore easily swallowable; samyutam—operfect in all
respects; pibata—do relish it; bhagavatam—the book dealing in
the science of the eternal relation with the Lord; rasam—juice
(that which is relishable); alayam—until liberation, or even in a
liberated condition; muhuh—always; aho—O; rasikah—those
who are full in the knowledge of mellows; bhuvi—on the earth;
bhavukah—expert and thoughtful.

“Q expert and thoughtful men, relish Srimad-Bhagavatam,
the mature fruit of the desire tree of Vedic literatures. It
emanated from the lips of Sri Sukadeva Gosvami. Therefore
this fruit has become even more tasteful, although its
nectarean juice was already relishable for all, including
liberated souls.” [Srimad-Bhagavatam 1.1.3]

Texts 2-3

From this glorification of Srimad-Bhagavatam and its speaker, we
may understand that the Bhagavatam is the best of all the Puranas
and all other Vedic literatures. This is confirmed by the statements
of Matsya Purana and many other scriptures. What need is there for
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any scripture other than Srimad-Bhagavatam? Srimad-Bhagavatam
is the direct substitute sent to this world to replace Lord Krsna now
that He has left. This is confirmed in the following verse:

krsne sva-dhamopagate
dharma-jianadibhih sah a
kalau nasta-drsam esa
puranarko 'dhunoditah iti

krsne—in Krsna’s; sva-dhama—own abode; upagate—having
returned; dharma—religion; jiana—knowledge; adibhih—
combined together; sah a—along with; kalau—in the Kali-
yuga; nasta-drsam—of persons who have lost their sight; esah
—all these; purana-arkah—the Purana which is brilliant like
the sun; adhuna—just now; uditah—has arisen.

“This Bhagavata Purana is as brilliant as the sun, and it has
arisen just after the departure of Lord Krsna to His own
abode, accompanied by religion, knowledge, etc. Persons
who have lost their vision due to the dense darkness of
ignorance in the age of Kali shall get light from this
Purana.” [Srimad-Bhagavatam 1.3.43]

Text 4

That Srimad-Bhdagavatam is filled with all transcendental good
qualities may be seen in the following verse:

dharmah projjhita-kaitavo 'tra paramo nirmatsaranam satam
vedyam vastavam atra vastu Sivadam tapa-trayonmitlanam
srimad-bhdagavate mahda-muni-krte kim va parair isvarah
sadyo hrdy avarudhyate 'tra krtibhih susrisubhis tat-ksanat

dharmah—religiosity; projjhita—completely rejected; kaitavah
—covered by fruitive intention; atra—herein; paramah—the
highest; nirmatsaranam—of the one-hundred-percent pure in
heart; satam—devotees; vedyam—understandable; vastavam—
factual; atra—herein; vastu—substance; sivadam—well-being;
tapa-traya—threefold miseries; unmiilanam—causing
uprooting of; srimat—beautiful; bhagavate—the Bhagavata
Purana; maha-muni—the great sage (Vyasadeva); krte—having
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compiled; kim—what is; va—the need; paraih—others; isvarah
—the Supreme Lord; sadyah—at once; hrdi—within the heart;

avarudhyate—become compact; atra—herein; krtibhih—Dby the
pious men; susrisubhih—Dby culture; tat-ksanat—without delay.

“Completely rejecting all religious activities which are
materially motivated, this Bhagavata Purana propounds the
highest truth, which is understandable by those devotees
who are fully pure in heart. The highest truth is reality
distinguished from illusion for the welfare of all. Such truth
uproots the threefold miseries. This beautiful Bhagavatam,
compiled by the great sage Vyasadeva [in his maturity], is
sufficient in itself for God realization. What is the need of
any other scripture? As soon as one attentively and
submissively hears the message of Bhagavatam, by this
culture of knowledge the Supreme Lord is established
within his heart.” [Srimad-Bhagavatam 1.1.2]

Text 5

Srimad-Bhagavatam is also glorified in the following verse of
Hemadri Muni’s Mukta-phala commentary:

vedah puranam kavyam ca
prabhur mitram priyeva ca
bodhayantiti hi prahus
trivrd bhagavatam punah

vedah—the four Vedas, puranam—the Puranas, kavyam—
poetry; ca—and; prabhuh—the Supreme Lord; mitram—a
friend; priya—beloved; iva—Ilike; ca—and; bodhayanti—
instruct; iti—thus; hi—indeed; prahuh—say; trivid—three
times; bhdgavatam—Srimad-Bhdgavatam; punah—again.

“The four Vedas instruct us as if they were the Supreme
Lord speaking, the Puranas advise us as if they were our
dear friend, and the poems of the great devotees speak to us
as if they were our dear lovers. The Vedas, Puranas, and
poems tell us to carefully study the sacred Bhagavatam.”
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Text 6

It is sometimes said that the Puranas are subordinate to the four
Vedas, which are the primary scriptures. Some will have it that this
should also apply to the Bhagavatam, which they consider inferior
to the four Vedas. The Vedic literatures repeatedly reject this idea,
for the Bhagavatam is superior to all other literature, including the
four Vedas.

Text 7
The Bhagavatam is also glorified in the following verse:

katham va pandaveyasya
rajarser munind saha

samvadah samabhiit tata
yatraisa satvati Srutih iti

katham—how is it; va—also; pandaveyasya—of the
descendant of Pandu (Pariksit); ra@jarseh—of the king who was
a sage; munind—with the muni; saha—with; samvadah—
discussion; samabhiit—took place; tata—O darling; yatra—
whereupon; esa—Ilike this; satvati—transcendental; srutih—
essence of the Vedas, iti—thus.

“How did it so happen that King Pariksit met this great
sage, making it possible for this great transcendental essence
of the Vedas (Bhagavatam) to be sung to him?” [Srimad-
Bhagavatam 1.4.7]

This description (Anucchedas 19-26) of the glories of Srimad—
Bhagavatam is also confirmed by the conversations of Sr1 Narada
and SrT Vyasa in the First Canto (chapters four to six).

Anuccheda 27

That Srimad-Bhdagavatam is the best Vedic literature, and that it
leads those who follow it to the ultimate goal of life, is confirmed by
the previous quotations from Vedic literature and by many other
quotes as well. In this Sandarbha we will repeatedly quote as
evidence the statements of this Srimad-Bhagavatam , the perfect
commentary on Vedanta-sitra. In recent times the great Vaisnava

S1T Bhagavat-Sandarbha ~ Vol. 1: Tattva-Sandarbha Study Guide Page 69 of 143



author Sridara Svami has written a commentary on Srimad-
Bhagavatam in order to attract the impersonalists to accept the
supremacy of the Lord’s glories. At the present time in the north of
India many other Vaisnavas, following the pure Vaisnava conclusion
taught by Sridhara Svami, have also written many books describing
the actual nature of the Supreme Personality of Godhead, and many
have also written commentaries on the Bhagavatam following the
opinions of Sridhara Svami. South India is justly famous as the
home of many Vaisnava devotees of the Lord. This is described in
the following statement

krtadisu praja rajan

kalav icchanti sambhavam
kalau khalu bhavisyanti
narayana-parayanah

kvacit kvacin maha-raja
dravidesu ca bhiirisah
tamraparni nadi yatra
krtamala payasvint

kavert ca maha-punya
pratici ca maha-nadt
ye pibanti jalam tasam
manuja manujesvara
prayo bhaktd bhagavati
vasudeve 'maldsayah

krta-adisu—of Satya and the other earlier ages; prajah—the
inhabitants; r@jan—O King; kalau—in Kali-yuga; icchanti—
they want; sambhavam—1birth; kalau—in Kali; khalu—
certainly; bhavisyanti—there will be; narayana-parayanah—
devotees who dedicate their lives to the service of Lord
Narayana; kvacit kvacit—here and there; maha-raja—O great
monarch; dravidesu—in the provinces of South India; ca—but;
bhurisah—especially plentifully; tamraparni—named
Tamraparnt; nadi—the river; yatra—where; krtamala—
Krtamala; payasvini—Payasvini; kaveri—Kavert; ca—and;
mahd-punya—extremely pious; pratici—named Praticl; ca—
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and; mahd-nadi—the Mahanadt; ye—those who; pibanti—
drink; jalam—the water; tasam—of these; manujah—humans;
manuja-isvara—oQO lord of men (Nimi); prayah—rfor the most
part; bhaktah—devotees; bhagavati—of the Personality of
Godhead; vasudeve—Lord Vasudeva; amala-asayah—having
spotless hearts.

“My dear King, the inhabitants of Satya-yuga and other
ages eagerly desire to take birth in this age of Kali, since in
this age there will be many devotees of the Supreme Lord,
Narayana. These devotees will appear in various places but
will be especially numerous in South India. O master of
men, in the age of Kali those persons who drink the waters
of the holy rivers of Dravida-desa, such as the Tamraparni,
Krtamala, Payasvini, the extremely pious Kaver1 and the
Pratict Mahanadi, will almost all be purehearted devotees of
the Supreme Personality of Godhead, Vasudeva.” [Srimad-
Bhdgavatam 1.5.38-40]

These South Indian Vaisnavas vigorously preach the Lord’s glories,
and because their disciplic succession begins with Srimatt Laksmi-
devi, they are known as the StT sumpraddya. Among them the great
acarya Sri Ramanuja, who was intently devoted to the service of the
Lord’s lotus feet, wrote the Sri-bhasya and many other books
establishing the Vaisnava philosophy and the supremacy of Srimad-
Bhdagavatam. Because of his powerful preaching, the impersonalist
philosophy was not able to prevail in the south.

Anuccheda 28
Text 1

We have described the exalted position of Srimad-Bhagavatam,
quoting from the Bhagavatam itself, and for those reluctant to accept
the Bhdagavatam's description of itself, we have also quoted from the
other Puranas and from the four Vedas. Now we shall quote from
the previous @carya, Sri Madhva, who very eloquently preached the
Vaisnava philosophy. He is the famous guru of the Tattvavada-
sampraddya, and his disciples, headed by Vyasatirtha, are famous
throughout India, and not only in the south. S1T Madhva was a
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scholar vastly learned in the various branches of Vedic literature,
and he wrote many books, such as his commentaries on Srimad-
Bhagavatam, Mahabharata and Vedanta-siitra.

Text 2

Sri Madhva says in his Bharata-tatparya (commentary on
Mahabharata):

sastrantarani samjanan

vedantasya prasadatah

dese dese tatha granthan
drstva caiva prthag-vidhan

yatha sa bhagavan vyasah
saksan narayanah prabhuh
Jjagada bharatadyesu

tatha vaksye tad-iksaya iti

sastra—scriptures; antarani—other; samjanan—knowing;
vedantasya—of Vedanta; prasadatah—because of a clear
understanding; dese dese—in each country; tathd—in that
way; granthan—scriptures; drstva—seeing; ca—also; eva—
indeed; prthag-vidhan—varieties; yatha—just as; sah—he;
bhagavan—the incarnation of the Supreme Lord; vyasah—
Vyasa; saksat—directly; narayanah—Narayana; prabhuh—
Lord; jagada—spoke; bharata-adyesu—in the Mahabharata
and other scriptures; fatha—in that way; vaksye—I will speak;
tad-tksaya—seeing that; iti—thus.

“] have studied many different Vedic literatures, and I have
very carefully understood the meaning of Vedanta-siitra. 1
have traveled to many different places in Bharata-varsa,
and I have seen many different books and many
philosophies there. Considering all I have learned, I have
concluded that the works directly composed by Lord Vyasa,
who is a direct incarnation of the Supreme Lord, Narayana,
are the most important of all Vedic literatures. It is to
present this information, which is contained in the
Mahabharata, Srimad-Bhdagavatam , and other books directly
written by Lord Vyasa, that I am now writing this book.”
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Text 3

The varieties of Vedic literature referred to in these verses include
the four Vedas, the Garuda Purana and other Puranas, the Maha-
samhita and other samhitas, the Tantra-bhagavata and other tantras,
and the Brahma-tarka and other similar scriptures.

Anuccheda 29
Texts 1-2

In the following verse, Siita Gosvami briefly describes the real
meaning of Srimad-Bhagavatam and offers his respectful obeisances
to Srila Sukadeva Gosvami, whose heart is filled with great faith in
Lord Krsna and who is the original speaker of Srimad-Bhagavatam.

sva-sukha-nibhrta-cetas tad-vyudastany abhavo
apy ajita-rucir alilakrsta-saras tadiyam
vyatanuta kypaya yas tattva-dipam puranam
tam akhila-vrjina-ghnam vyasa-sinum nato smi

sva-sukha—in the happiness of the self; nibhrta—solitary;
cetah—whose consciousness; tat—because of that; vyudasta—
given up; anya-bhavah—any other type of consciousness; api
—although; ajita—of Sri Krsna, the unconquerable Lord;
rucira—pleasing; lila—Dby the pastimes; akrsta—attracted;
sarah—whose heart; tadiyam—consisting of the activities of
the Lord; vyatanuta—spread, manifested; krpaya—mercifully;
yah—who; tattva-dipam—the bright light of the Absolute
Truth; puranam—the Purana (Srl‘mad-Bhdgavatam); tam—
unto Him; akhila-vrjina-ghnam—defeating everything
inauspicious; vydasa-siunum—son of Vyasadeva; natah asmi—I
offer my obeisances.

“Let me offer my respectful obeisances unto my spiritual
master, the son of Vyasadeva, Sukadeva Gosvami. It is he
who defeats all inauspicious things within this universe.
Although in the beginning he was absorbed in the happiness
of Brahman realization and was living in a secluded place,
giving up all other types of consciousness, he became

attracted by the pleasing, most melodious pastimes of Lord
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Sri Krsna. He therefore mercifully spoke this supreme
Purana, Srimad-Bhagavatam , which is the bright light of the
Absolute Truth and which describes the activities of Lord
Krsna.” [Srimad-Bhagavatam 12.12.69]

Text 3

Srila Sridhara Svami comments on this verse in the following
words:

“In this verse the author says, ‘Let me offer my respectful
obeisances (nato-smi) unto my spiritual master. Although in the
beginning he was absorbed in the happiness of Brahman
realization (svasukha-nibhrta-cetah) and was living in a
secluded place giving up all other types of consciousness
(vyudastanya-bhavah), he became attracted by the most
melodious pastimes of Lord Sri Krsna (apy ajita-rucira-
lilakrsta-sarah). He therefore mercifully spoke (vyatanuta) the
supreme Purana, known as S‘rz‘mad—Bhdgavatam , which is the
bright light of the Absolute Truth (fattva-dipam). Let me oftfer
my respectful obeisances unto him (nato smi).””

In this verse (12.12.69) the word akhila-vrjinam indicates that
Sukadeva was attracted to Krsna and aloof from maya. Sukadeva
was attracted to Krsna’s charming pastimes, which are more
pleasing than Brahman. The word gjita refers to Lord Krsna. Filled
with happiness, Sukadeva meditated on Krsna’s holy name, heard
about Him, worshiped Him, became attached to Him, and attained
pure love for Him. Brahma-vaivarta Purana explains that because
of a benediction from Lord Krsna, Sukadeva was always untouched
by maya. This verse was spoken by Sita Gosvami to Saunaka Rsi.

Text 4

The glories of S'rl'mad,-Bhdgavatam and of Srila Sukadeva Gosvami
are also described in Srimad-Bhagavatam 2.1.7-10:

prayena munayo rajan
nivrtta vidhi-sedhatah
nairgunya-stha ramante sma
gunanukathane hareh
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prayena—mainly; munayah—all sages; rajan—O King;
nivrttah—above; vidhi—regulative principles; sedhatah—from
restrictions; nairgunya-sthah—transcendentally situated;
ramante—take pleasure in; sma—distinctly; guna-anukathane
—describing the glories; hareh—of the Lord.

“O King Pariksit, mainly the topmost transcendentalists,
who are above the regulative principles and restrictions,
take pleasure in describing the glories of the Lord.”

idam bhagavatam nama
puranam brahma-sammitam
adhitavan dvaparadau
pitur dvaipayanad aham

idam—this; bhagavatam—Srimad-Bhagavatam; nama—of the
name; puranam—Vedic supplement; brahma-sammitam—
approved as the essence of the Vedas; adhitavan—studied;
dvapara-adau—at the end of the Dvapara-yuga; pituh—from
my father; dvaipayanat—Dvaipayana Vyasadeva; aham—
myself.

“At the end of the Dvapara-yuga, I studied this great
supplement of Vedic literature named Srimad-Bhagavatam ,
which is equal to all the Vedas, from my father, Srila
Dvaipayana Vyasadeva.”

parinisthito 'pi nairgunya
uttama-sloka-lilaya
grhita-cetd rajarse
akhyanam yad adhitavan

parinisthitah—fully realized; api—in spite of; nairgunye—in
transcendence; uttama—enlightened; sloka—verse; lilaya—Dby
the pastimes; grhita—being attracted; cetah—attention; rajarse
—O saintly King; akhyanam—delineation; yat—that; adhitavan
—1I have studied.

“O saintly King, I was certainly situated perfectly in
transcendence, yet I was still attracted by the delineation of
the pastimes of the Lord, who is described by enlightened
verses.”
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tad aham te 'bhidhdsyami
maha-paurusiko bhavan

yasya Sraddadhatam asu
syan mukunde matih sati

tat—that; aham—I; te—unto you; abhidhasyami—shall recite;
maha-paurusikah—the most sincere devotee of Lord Krsna;
bhavan—your good self; yasya—of which; sraddadhatam—of
one who gives full respect and attention; asu—very soon; sydt
—it so becomes; mukunde—unto the Lord, who awards
salvation; matih—taith; sati—unflinching.

“That very Srimad-Bhagavatam 1 shall recite before you
because you are the most sincere devotee of Lord Krsna.
One who gives full attention and respect to hearing Srimad-
Bhdagavatam achieves unflinching faith in the Supreme Lord,
the giver of salvation.”

Anuccheda 30
Texts 1-9

The meaning of Srimad-Bhagavatam is summarized in the following
verses, where Srila Vyasadeva’s perception of the spiritual truth in
the trance of self-realization is described.

bhakti-yogena manasi
samyak pranih ite 'male
apasyat purusam piurnam
mayam ca tad-apasrayam

bhakti—devotional service; yogena—Dby the process of linking
up; manasi—upon the mind; samyak—operfectly; pranihite—
engaged in and fixed upon; amale—without any matter;
apasyat—saw; purusam—the Personality of Godhead; pirnam
—absolute; mayam—energy; ca—also; tat—His; apasrayam
—under full control.

“Thus he fixed his mind, perfectly engaging it by linking it
in devotional service (bhakti-yoga) without any tinge of
materialism, and thus he saw the Absolute Personality of
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Godhead along with His external energy, which was under
full control.”

yayda sammoh ito jiva
atmanam tri-gundatmakam
paro pi manute ‘nartham
tat-krtam cabhipadyate

yaya—by whom; sammohitah—illusioned; jivah—the living
entities; atmanam—self; tri-guna-atmakam—conditioned by
the three modes of nature, or a product of matter; parah—
transcendental; api—in spite of; manute—takes it for granted;
anartham—things not wanted; tat—Dby that; krtam ca—
reaction; abhipadyate—undergoes thereof.

“Due to this external energy, the living entity, although
transcendental to the three modes of material nature, thinks
of himself as a material product and thus undergoes the
reactions of material miseries.”

anarthopasamam saksad
bhakti-yogam adhoksaje
lokasydjanato vidvarms
cakre satvata-samhitam

anartha—things which are superfluous; upasamam—
mitigation; saksat—directly; bhakti-yogam—the linking
process of devotional service; adhoksaje—unto the
Transcendence; lokasya—of the general mass of men,;
ajanatah—those who are unaware of; vidvan—the supremely
learned; cakre—compiled; satvata—in relation with the
Supreme Truth; samhitam—Vedic literature.

“The material miseries of the living entity, which are
superfluous to him, can be directly mitigated by the linking
process of devotional service. But the mass of people do not
know this, and therefore the learned Vyasadeva compiled
this Vedic literature, which is in relation to the Supreme
Truth.”

yasyam vai Srityamandyant

krsne parama-piiruse
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bhaktir utpadyate pumsah
Soka-moh a-bhayapah a

yasyam—this Vedic literature; vai—certainly; Srityamandayam
—simply by giving aural reception; krspe—unto Lord Krsna;
parama—supreme; piruse—unto the Personality of Godhead;
bhaktih—feelings of devotional service; utpadyate—sprout up;
pumsah—of the living being; soka—Ilamentation; moha—
illusion; bhaya—tearfulness; apahd—that which extinguishes.

“Simply by giving aural reception to this Vedic literature,
the feeling for loving devotional service to Lord Krsna, the
Supreme Personality of Godhead, sprouts up at once to
extinguish the fire of lamentation, illusion and fearfulness.”

sa samhitam bhagavatim
krtvanukramya catma-jam
Sukam adhyapayam asa
nivrtti-niratam munih

sah—that; samhitam—Vedic literature; bhagavatim—in
relation with the Personality of Godhead; krtva—having done;
anukramya—Dby correction and repetition; ca—and; atma-jam
—his own son; sukam—Sukadeva Gosvami; adhyapayam dsa
—taught; nivrtti—path of self realization; niratam—engaged;
munih—the sage.

“The great sage Vyasadeva, after compiling the Srimad-
Bhagavatam and revising it, taught it to his own son, Sri
Sukadeva Gosvami, who was already engaged in self-
realization.”

sa vai nivrtti-niratah
sarvatropeksako munih
kasya va brhatim etam
atmaramah samabhyasat

sah—he; vai—of course; nivrtti—on the path of self-
realization; niratah—always engaged; sarvatra—in every
respect; upeksakah—indifferent; munih—sage; kasya—for
what reason; va—or; brhatim—vast; etam—this; atma-
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aramah—one who is pleased in himself; samabhyasat—
undergo the studies.

Sri Saunaka asked Sita Gosvami: “Sri Sukadeva Gosvami
was already on the path of self-realization, and thus he was
pleased with his own self. So why did he take the trouble to
undergo the study of such a vast literature?”

iti Saunaka-prasnanantaram ca
atmaramas ca munayo
nirgranthd apy urukrame
kurvanty ah aitukim bhaktim
ittham-bhiita-guno harih

iti—thus; Saunaka—of Saunaka Muni; prasna—the question;
antaram—after; ca—and; atmaramah—those who take
pleasure in atma (generally, spirit self); ca—also; munayah—
sages; nirgranthah—freed from all bondage; api—in spite of;
urukrame—unto the great adventurer; kurvanti—do;
ahaitukim—unalloyed; bhaktim—devotional service; ittham-
bhiita—such wonderful; gunah—aqualities; harih—of the Lord.

Siita Gosvami answered Saunaka’s question in the following
words: “All different varieties of armaramas (those who
take pleasure in atma, or spirit self), especially those
established on the path of self-realization, though freed from
all kinds of material bondage, desire to render unalloyed
devotional service unto the Personality of Godhead. This
means that the Lord possesses transcendental qualities and
therefore can attract everyone, including liberated souls.”

harer gunaksipta-matir
bhagavan badarayanih
adhyagan mahad akhyanam
nityam visnu-jana-priyah

hareh—of Hari, the Personality of Godhead; guna—
transcendental attribute; aksipta—Dbeing absorbed in; matih—
mind; bhagavan—powerful; badarayanih—the son of
Vyasadeva; adhyagat—underwent studies; mahat—agreat;
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akhyanam—narration; nityam—regularly; visnu-jana—
devotees of the Lord; priyah—beloved.

“Srila Sukadeva Gosvami, son of Srila Vyasadeva, was not
only transcendentally powerful. He was also very dear to the
devotees of the Lord. Thus he underwent the study of this
great narration (Srimad-Bhdagavatam).” [Srimad-Bhagavatam
1.7.4-11]

Text 10

The word bhakti-yoga used in the first of these verses (Anuccheda
30, Text 2) actually means “pure love of Krsna, which is more
valuable even than liberation.” This is explained in the following
verse:

rajan patir gurur alam bhavatam yadinam
daivam priyah kula-patih kva ca kinkaro vah
astv evam anga bhagavan bhajatam mukundo
muktim dadati karhicit sma na bhakti-yogam

rajan—O my dear King; patih—maintainer; guruh—spiritual
master; alam—-certainly; bhavatam—of you; yadiinam—the
Yadu dynasty; daivam—the worshipable Deity; priyah—very
dear friend; kula-patih—the master of the dynasty; kva ca—
sometimes even; kinkarah—servant; vah—of you (the
Pandavas); astu—to be sure; evam—thus; anga—O0O King;
bhagavan—the Supreme Personality of Godhead; bhajatam—of
those devotees engaged in service; mukundah—the Lord, the
Supreme Personality of Godhead; muktim—Iliberation; dadati—
delivers; karhicit—at any time; sma—indeed; na—not; bhakti-
yogam—Iloving devotional service.

Sukadeva Gosvami continued: “My dear King, the Supreme
Person, Mukunda, is actually the maintainer of all the
members of the Pandava and Yadu dynasties. He is your
spiritual master, worshipable Deity, friend, and the director
of your activities. To say nothing of this, He sometimes
serves your family as a messenger or servant. This means He
worked just as ordinary servants do. Those engaged in
getting the Lord's favor attain liberation from the Lord very
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easily, but He does not very easily give the opportunity to
render direct service unto Him.” [Srimad-Bhagavatam 5.6.18]

Text 11

The word pranihite used in this verse (Anuccheda 30 Text 2) means
that Vyasa fixed his mind on the Absolute Personality of Godhead.
This is also described in the following verse:

atho maha-bhdaga bhavan amogha-drk
suci-sravah satya-rato dhrta-vratah
urukramasyakhila-bandha-muktaye
samadhinanusmara tad-vicestitam

atho—therefore; maha-bhaga—highly fortunate; bhavan—
yourself; amogha-drk—the perfect seer; suci—spotless; sravah
—famous; satya-ratah—having taken the vow of truthfulness;
dhrta-vratah—fixed in spiritual qualities; urukramasya—of the
one who performs supernatural activities (God); akhila—
universal; bandha—bondage; muktaye—for liberation from;
samadhina—>by trance; anusmara—think repeatedly and then
describe them; tat-vicestitam—various pastimes of the Lord.

Narada said to Vyasadeva: “O Vyasadeva, your vision is
completely perfect. Your good fame is spotless. You are firm
in vow and situated in truthfulness. And thus you can think
of the pastimes of the Lord in trance for the liberation of the
people in general from all material bondage.” [Srimad-
Bhdagavatam 1.5.13]

Text 12

The words purusam piirnam in this verse refer to the Absolute
Personality of Godhead, who is free from all designations and
limitations imposed by the material energy. This transcendental
nature of the Personality of Godhead is described in the following
statement of the Padma Purana, Uttara-khanda:

bhagavan iti sabdo yam
tathd purusa ity api
vartate nirupadhis ca
vasudeve 'khilatmani

S1T Bhagavat-Sandarbha ~ Vol. 1: Tattva-Sandarbha Study Guide Page 81 of 143



bhagavan—bhagavan; iti—thus; Sabdah—the word; ayam—
this; tath@—in this way; purusah—purusah; iti—thus; api—
also; vartate—is; nirupadhih—without material limitations;
ca—also; vasudevah—Vasudeva; akhila-atmani—in the hearts
of all living beigns.

“The words bhagavan and purusa refer to the Supreme
Personality of Godhead, who is beyond all material
designations and limitations, and who is situated in the
hearts of all living beings as the Supersoul.”

Text 13

In his commentary on Srimad-Bhagavatam 2.3.9-10, Sridhara Svami
gives the same definitions for these words:

rajya-kamo maniin devan
nirrtim tv abhicaran yajet
kama-kamo yajet somam
akamah purusam param

rajya-kamah—anyone desiring an empire or kingdom; maniin—
the Manus, semi-incarnations of God; devan—demigods;
nirrtim—demons; fu—but; abhicaran—desiring victory over
the enemy; yajet—should worship; kama-kamah—one who
desires sense gratification; yajet—should worship; somam—the
demigod named Candra; akamah—one who has no material
desires to be fulfilled; purusam—the Supreme Personality of
Godhead; param—the Supreme.

“One who desires domination over a kingdom or an empire
should worship the Manus. One who desires victory over an
enemy should worship the demons, and one who desires
sense gratification should worship the moon. But one who
desires nothing of material enjoyment should worship the
Supreme Personality of Godhead.”

akamah sarva-kamo va
moksa-kama udara-dhth
tivrena bhakti-yogena
yajeta purusam param
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akamah—one who has transcended all material desires; sarva-
kamah—one who has the sum total of material desires; va—
either; moksa-kamah—one who desires liberation; udara-dhih
—with broader intelligence; fivrena—with great force; bhakti-
yogena—Dby devotional service to the Lord; yajeta—should
worship; purusam—the Lord; param—the supreme whole.

“A person who has broader intelligence, whether he be full
of all material desire, without any material desire, or
desiring liberation, must by all means worship the supreme
whole, the Personality of Godhead.” [Srimad-Bhagavatam
2.3.9-10]

Sridhara Svami comments: “In the first of these verses, the
phrase purusarm param refers to the Supersoul, who is beyond
the touch of material energy. In the second verse the phrase
purusam purnam refers to the Supreme Personality of Godhead,
who is beyond all material designations or limitations.”

Therefore, following the explanation of Srila Sridhara Svami,
we may understand the phrase pirnah purusah to refer to the
original Supreme Personality of Godhead.

Anuccheda 31
Text 1

In some versions of this text, the word pirnam is replaced by
purvam (ancient). If this reading is accepted, the phrase means “the
ancient Supreme Personality of Godhead.” This is confirmed in the
following statements of Sruti-sastra:

purvam evaham ih asam

“The Supreme Lord said, ‘I existed before there was anything or
anyone else.”

tat purusasya purusatvam

“The Supreme Lord is the oldest, the original person.”
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This verse states that Vyasadeva “saw the Absolute Personality of
Godhead, along with His external energy.” Because Vyasa saw both
the Lord and His energy, it should be understood that Vyasa saw the
Lord in His own spiritual form, for the Lord and His energy are
clearly distinguished in this statement. This confirms that Vyasa saw
the Lord directly in His own non-material form, or else there would
be no reason to distinguish the Lord from His energy. The
conclusions follow, just as if [ were to say, “He saw the full moon,”
we may conclude from that statement that “He saw something
splendid and brilliant.” The second statement naturally follows from
the first.

Text 2

That the Supreme Personality of Godhead is the oldest, the original
person, and that His transcendental form is different from the
material energy is also confirmed in the following statement:

tvam adyah purusah saksad
isvarah prakrteh parah

mayam vyudasya cic-chaktya
kaivalye sthita atmani ity uktam.

ata eva—therefore; tvam ddyah—You are the original;
purusah—the enjoying personality; saksat—directly; isvarah
—the controller; prakrteh—of material nature; parah—
transcendental; mayam—the material energy; vyudasya—one
who has thrown aside; cit-Saktya—Dby dint of internal potency;
kaivalye—in pure eternal knowledge and bliss; sthitah—
placed; atmani—own self; iti—thus; wuktam—said.

“You are the original Personality of Godhead who expands
Himself all over the creations and is transcendental to
material energy. You have cast away the effects of the
material energy by dint of Your spiritual potency. You are
always situated in eternal bliss and transcendental
knowledge.” [Srimad-Bhagavatam 1.7.23]
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Text 3

In the phrase mayam ca tad-apasrayam (Anuccheda 30, Text 2) the
prefix apa indicates that this potency is not able to completely take
shelter of the Supreme Lord. From this we may understand that the
energy mentioned here is not the superior, transcendental potency of
the Lord, but the inferior, material energy. The material energy
cannot directly take shelter of the Lord, as the Bhagavatam explains:

sasvat prasantam abhayam pratibodha-matram
Suddham samam sad-asatah paramatma-tattvam
sabdo na yatra puru-karakavan kriyartho

mayd paraity abhimukhe ca vilajjamana

tad vai padam bhagavatah paramasya pumso
brahmeti yad vidur ajasra-sukham visokam

sasvat—eternal; prasantam—without disturbance; abhayam—
without fear; pratibodha-matram—a consciousness opposed to
the material counterpart; suddham—uncontaminated; samam—
without distinction; sat-asatah—of the cause and effect;
paramatma-tattvam—the principle of primeval cause; sabdah—
speculative sound; na—not; yatra—where there is; puru-
karakavan—resulting in fruitive action; kriya-arthah—for the
matter of sacrifice; maya—illusion; paraiti—{lies away;
abhimukhe—in front of; ca—also; vilajjamana—being ashamed
of; tat—that; vai—is certainly; padam—ultimate phase;
bhagavatah—of the Personality of Godhead; paramasya—oft
the Supreme; purisah—of the person; brahma—the Absolute;
iti—thus; yat—which; viduh—known as; ajasra—unlimited;
sukham—happiness; visokam—without grief.

“What is realized as the Absolute Brahman is full of
unlimited bliss without grief. That is certainly the ultimate
phase of the supreme enjoyer, the Personality of Godhead.
He is eternally void of all disturbances and fearless. He is
complete consciousness as opposed to matter.
Uncontaminated and without distinctions, He is the
principal primeval cause of all causes and effects, in whom
there is no sacrifice for fruitive activities and in whom the
illusory energy does not stand. The illusory energy maya is
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ashamed to directly approach the Supreme Lord.” [Srimad-
Bhagavatam 2.7.47]

Text 4

The Lord’s superior spiritual potency is described in Srimad-
Bhagavatam 1.7.6 and 1.7.10 (Anuccheda 30, Texts 4 and 8), where
it is mentioned that the superior, spiritual energy of devotional
service 1s always victorious over the inferior illusory energy of
matter. It is also mentioned there that the varieties of spiritual
potencies are superior to the homogeneous Brahman effulgence. The
Personality of Godhead manifests the illusory potency mayda by a
partial expansion of Himself, and He also manifests the Brahman
effulgence by His impersonal feature. In this way Sri Krsna
manifests His maya, Brahman, and other potencies.

Anuccheda 32

Text 1

When the difference between the Personality of Godhead and the
individual living entities is established, then the three stages
sambandha (the relationship between the Personality of Godhead
and the individual living entities—which we have already explained
to a certain extent in this essay), abhidheya (devotional service), and
prayojana (pure love of God) are also established. The difference
between the Supreme Lord and the living entities is described in
Srimad-Bhagavatam 1.7.5 (quoted in Anuccheda 2, Text 3), where it
is said that due to the external energy maya (yaya), the individual
living entity (jivah) is bewildered (sammohitah). Even though the
individual living entity is transcendental to matter, he still thinks
himself a product of the modes of nature (tri-gunatmakam manute),
and thus undergoes (abhipadyate) the reactions of material miseries
(anartham). The individual living entity is thus bewildered by the
illusory potency of the Supreme Lord, but he may again become
enlightened by the influence of the Lord’s spiritual potency. In this
way we see the difference between the Supreme Lord and the
individual living entity; the individual living entity is subject to
become bewildered by the Lord’s illusory potency (mayda), but the
Lord Himself cannot be bewildered by His illusory potency ( maya),
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for He is the independent controller of the illusory potency (maya),
who always faithfully executes His order.

Text 2

That the individual living entities are subject to the influence of the
illusory energy maya is described in this verse of Srimad-
Bhagavatam (1.7.5), and also in Bhagavad-gita, where Lord Krsna
says:

na kartrtvam na karmani
lokasya srjati prabhuh

na karma-phala-samyogam
svabhavas tu pravartate

na—never; kartrtvam—proprietorship; na—nor; karmani—
activities; lokasya—of the people; srjati—creates; prabhuh—
the master of the city of the body; na—nor; karma-phala—
results of activities; samyogam—connection; svabhavah—
modes of material nature; tu—but; pravartate—acts.

“The embodied spirit, master of the city of his body, does
not create activities, nor does he induce people to act, nor
does he create the fruits of action. All this is enacted by the
modes of material nature.”

nadatte kasyacit papam
na caiva sukrtam vibhuh
ajiianenavrtam jaanam
tena muhyanti jantavah

na—never; ddatte—accepts; kasyacit—anyone's; papam—sin;
na—nor; ca—also; eva—certainly; sukrtam—pious activities;
vibhuh—the Supreme Lord; ajrianena—>by ignorance; avrtam—
covered; jianam—knowledge; tena—>by that; muhyanti—
bewildered; jantavah—the living entities.

“Nor does the Supreme Spirit assume anyone's sinful or
pious activities. Embodied beings, however, are bewildered

because of the ignorance which covers their real
knowledge.” [Bhagavad-gita 5.14-15]
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If the individual living entity can become free from the illusions
presented by the maya potency, he becomes liberated. Although the
individual living entities may be either influenced by, or free from,
the illusory energy, maya, the Supreme Personality of Godhead
remains eternally untouched by maya. This is described in the
following statement:

Text 3

vilajjamanayd yasya
Sthatum tksa-pathe 'muya
vimohita vikatthante
mamaham iti durdhiyah iti

vilajjamanaya—>by one who is ashamed; yasya—whose;
sthatum—to stay; iksa-pathe—in front; amuya—>by the
bewildering energy; vimohitah—those who are bewildered;
vikatthante—talk nonsense; mama—it is mine; aham—I am
everything; iti—thus vituperating; durdhiyah—thus ill-
conceived; iti—thus.

“The illusory energy of the Lord cannot take precedence,
being ashamed of her position, but those who are bewildered
by her always talk nonsense, being absorbed in thoughts of
‘It is I’ and ‘It is mine.” ” [Srimad-Bhagavatam 2.5.13]

Text 4

Maya-dev1 is ashamed to come directly before the Personality of
Godhead because she understands that her duty of bewildering the
living entities is not very pleasing to Him. Nevertheless, because the
conditioned souls are averse to the Personality of Godhead, she
continues to bewilder them, veiling their awareness of their original
spiritual forms and causing them to enter and identify with various
false forms (material bodies). This is described in the following
statement:

bhayam dvitiyabhinivesatah syad
isad apetasya viparyayo 'smrtih
tan-mayayato budha abhajet tam
bhaktyaikayesam guru-devatatma
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bhayam—Tfear; dvitiya—in something seeming to be other than
the Lord; abhinivesatah—because of absorption; syat—it will
arise; isat—from the Supreme Lord; apetasya—rfor one who has
turned away; viparyayah—misidentification; asmrtih—
forgetfulness; tat—of the Lord; mayaya—->by the illusory
energy; atah—therefore; budhah—an intelligent person;
abhajet—should worship fully; tam—Him; bhaktya—with
devotion; ekaya—unalloyed; isam—the Lord; guru-devata-
atma—one who sees his own spiritual master as his lord and
very soul.

“Fear arises when a living entity misidentifies himself as the
material body because of absorption in the external, illusory
energy of the Lord. When the living entity thus turns away
from the Supreme Lord, he also forgets his own
constitutional position as a servant of the Lord. This
bewildering, fearful condition is effected by the potency for
illusion, called maya. Therefore, an intelligent person should
engage unflinchingly in the unalloyed devotional service of
the Lord, under the guidance of a bona fide spiritual master,
whom he should accept as his worshipable deity and as his
very life and soul.” [Srimad-Bhagavatam 11.2.37]

Anuccheda 33
Text 1

Because the illusory potency Maya-devi is a great devotee of the
Lord entrusted with the administration of the material universes, the
Lord is reluctant to thwart her task of bewildering the rebellious
conditioned souls. Nevertheless, desiring to give mercy to the
conditioned souls and free them from her fearful grip, He gives them
the following instructions.

Text 2

daivi hy esa guna-mayi
mama maya duratyayd
mam eva ye prapadyante
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mayam etam taranti te iti.

daivi—transcendental; hi—certainly; esa—this; guna-mayi—
consisting of the three modes of material nature; mama—My;
maya—energy; duratyaya—very difficult to overcome; mam
—unto Me; eva—certainly; ye—those who; prapadyante—
surrender; mayam etam—this illusory energy; taranti—
overcome; te—they.

“This divine energy of Mine, consisting of the three modes of
material nature, is difficult to overcome. But those who have
surrendered unto Me can easily cross beyond it.”
[Bhagavad-gita 7.14]

Text 3

satam prasangan mama virya-samvido
bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
sSraddha ratir bhaktir anukramisyati

satam—of pure devotees; prasangdat—through the association;
mama—NMy; virya—wonderful activities; samvidah—Dby
discussion of; bhavanti—become; hrt—to the heart; karna—
to the ear; rasa-ayanah—opleasing; kathah—the stories; tat—
of that; josanat—by cultivation; asu—quickly; apavarga—of
liberation; vartmani—on the path; sraddha—tirm faith; ratih
—attraction; bhaktih—devotion; anukramisyati—will follow
in order.

“In the association of pure devotees, discussion of the
pastimes and activities of the Supreme Personality of
Godhead is very pleasing and satisfying to the ear and the
heart. By cultivating such knowledge one gradually becomes
advanced on the path of liberation, and thereafter he is
freed, and his attraction becomes fixed. Then real devotion
and devotional service begin.” [Srimad-Bhdgavatam 3.25.25]
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Text 4

The Personality of Godhead descends to this material world in the
form of His pastime incarnation Vyasadeva and teaches the
conditioned souls how they may rectify themselves and become free
from the illusions of maya (Srimad-Bhagavatam 1.7.6). One may
raise the following question: If the illusory potency Maya-devi is a
servant of the Supreme Personality of Godhead and simply carries
out His order to bewilder the rebellious conditioned souls, then why
is she ashamed to come before the Lord? This question may be
answered in the following way: As described in the conversation
between Maharaja Indra and Maya-devi (Kena Upanisad, Third
Khanda), the Supreme Lord has innumerable potencies, which are
presided over by innumerable demigoddesses. Maya-devi feels very
insignificant in their midst, and so she is ashamed to come directly
before the Lord.

Anuccheda 34

Although the individual living entities originally have spiritual
forms just like that of the Supreme Lord, they are nevertheless
distinct persons, different from the Lord Himself. That the
individual living entity is different from the Personality of Godhead
is confirmed in Srimad-Bhéagavatam 1.7.4-5, where it is said that the
individual living entities are bewildered by maya (vaya
sammohitah), and that the illusory potency maya is dependent on the
Supreme Lord (tad-apasrayam). If the Supreme Lord is the
controller of mayda, then He cannot be bewildered by her. Therefore
the omnipotent Supreme Lord is different from the individual living
entities under the grip of maya s illusion.

Anuccheda 35

If the Absolute Truth, whose form is spiritual, and who is described
as the only shelter of the illusory potency maya, is full of all
transcendental knowledge; then it is illogical to conclude that He
may become bewildered by His own mdya potency. This is the
difference between the individual spirit souls and the Supreme Lord;
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the individual spirit souls may become bewildered by maya, but the
Supreme Lord is never bewildered by her.

Anuccheda 36

Someone may raise the following objection: “The individual living
entities are described in Vedic literature as reflections of the
Supreme. If this is so, then they are certainly identical with the
Supreme. For this reason it cannot be maintained that the individual
living entities are different from the Godhead.”

Anuccheda 37

To this objection I reply as follows. The Supreme Absolute has no
material qualities. It is one and indivisible, and it is all-pervading.
Because it has no material qualities, a reflection of it would not be
material, and therefore it is not possible that anything material be a
reflection of it. Because it is all-pervading, there is no place outside
itself in which it may be reflected, and because it is one and
indivisible, it is not possible that a part of it may become separated
as a reflection. The sun or moon may become reflected on a body of
water, but because the sun and moon are situated in a small part of
the vast sky they cannot be compared to the all-pervading Supreme
Absolute. The Supreme Absolute would better be compared to the
sky, which itself remains invisible to the material senses, just as the
Lord Himself is, and which cannot be reflected anywhere.

Anuccheda 38

The impersonalists may insist that they are identical with the
Supreme, but all their wishful thinking does not change the fact that
they are eternally different from Him.

Anuccheda 39

The impersonalists use many examples to demonstrate their view
that any distinction between the Supreme Lord and the individual
living entity is ultimately an illusion. They say that the individual
living entities are fragments cut off from the Supreme, reflections of
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the Supreme, or simply dreaming that they are different from the
Supreme. In fact, however, these examples describe differences that
are not illusory, but very real. A part cut off from the whole is
different from the whole, the portion of sky contained within a jar is
different from the vast sky, and the forms seen in a dream are
different from the waking reality. Whether these examples are
accepted or not, the conclusion of the impersonalists remains
undemonstrated. These examples do not at all prove the
impersonalists’ theory, but rather they point to the eternal difference
between the Supreme and the individual living entities. The
impersonalists’ idea that the Supreme Lord and the individual living
entities are identical is a great illusion. The individual living entity
never loses his distinct identity and becomes identical with the
Supreme.

Anuccheda 40

Because the Supreme Lord is always situated on the transcendental
platform, and is never touched by material illusion, he remains
always pure. The individual living entity, on the other hand, may
come under the influence of the illusory energy madyd, and in that
condition he becomes impure. To assume that the Supreme Lord,
who is the shelter upon which the illusory energy rests, is identical
with the individual living entity, who is under the illusory energy’s
influence, is a contradictory assumption. To think that the
conception that the individual living entity is different from the
Supreme is an illusion imposed upon the Supreme Lord is an
improper way to think of the Supreme. The conception that illusion
can overcome the omniscient Supreme Lord is improper and
unacceptable.

Anuccheda 41

If the distinction between the Supreme and the individual living
entity were an illusion, which, when dispelled, would free the living
entity from all sufferings, then Vyasa would have clearly seen this,
and he would have described it in Srimad-Bhagavatam , where
instead (1.7.4-10) he affirmed the eternal distinction between the
Supreme Lord and the individual living entities. In the same way, if
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the form, qualities, and pastimes of the Personality of Godhead are
unreal and the Supreme is only an amorphous blob, then Sukadeva
Gosvami was certainly in illusion for describing the Supreme Lord’s
pastimes. In this way the impersonalists’ theory is refuted by the
Srimad-Bhagavatam and also by the Bhagavatam commentary
named Sr7 Suka-hrdaya.

Anuccheda 42

The analogy of the sun reflected on the water should be understood
in an indirect and not a direct way. This is confirmed by the
following objection and reply given in the Vedanta-sitra 3.2.19-20:

Adhikarana 10:

The Jiva is not a Reflection of God
Visaya [thesis or statement]: The jiva is not a reflection of God.

Samsaya [arisal of doubt]: Admitted that, on account of the
above simile, the jiva is different from the Supreme. But the
very same simile, however, shows the jiva to be a reflection, at
least, of the Lord’s consciousness.

Purvapaksa [antithesis]: As the reflection of the sun in water is
called suryaka, so the reflection of the Supreme in avidya
[nescience] is called jiva. What is the harm of this
understanding?

Siddhanta [Vedic conclusion]: This doubt is also set aside by the
next sutra.

Sitra 3.2.19

ambuvadagrahan attu na tathattvam

ambuvat — like the reflection of the sun on water; agrahanat —
in the absence of perception; tu — but; na — not; tathattvam —
that state.

The jiva is not a reflection of the Supreme, like the sun
reflected in water, because it is not so perceived.

The similarity of the sun and water does not hold here. The sun
is at a distance from the water, and so it is possible for its
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reflection to exist in the water; but the Supreme Self is all-
pervading, so so no object can be at a distance from Him. Thus
the term ‘reflection’ is meaningless when applied to the
Supreme. So the similarity of the sun reflected in water does not
apply to the Self and the jiva. Therefore the jiva cannot be a
reflection of the Supreme Self.

The Sruti also says, “He is colorless, reflectionless.” [ Prasna
Upanisad 4.10] On the other hand, the jiva is an intelligent
entity like the Supreme Self. The Sruti says, nityo nityandr
cetanas cetananam: “He is the chief eternal among the eternals;
the chief conscious entity among all conscious entities.” [ Katha
Upanisad 2.2.13]

This refutes the illustration taken from the reflection of space
found in some commentaries. Space has no reflection; the so-
called reflection of space seen in water is actually a reflection
caused by the rays of the sun in particular limited portions of the
sky. The ‘reflection of space’ is a wrong notion of the ignorant,
otherwise one would also see the reflections of the directions,
such as north, east, etc. Nor are the sound and its echo a proper
illustration, because an echo is simply the reflection of the
original sound, and that the Lord and the jiva are different was
already proved above.

Siitra 3.2.20

vrddhihrasabhdaktvamantarbhavadubhayasamariijasyadevam

vrddhi — increase; hrasa — decrease; bhaktvam — being admitted
of the difference; antarbhavat — because of being included in
that; ubhaya — towards both; samarijasyat — because of the
appropriateness; evam — thus.

[The comparison is not appropriate in its primary sense, but
in its secondary sense] of participating in increase and
decrease; because [the purport of the scripture] is fulfilled
thereby, and thus both comparisons become appropriate.

The comparison of the sun and its reflection does not hold in its
primary sense, but it is a good illustration in its secondary sense
of showing the increase of one—the greatness of the Supreme
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Lord— and the decrease of the other—the smallness of the jiva.
The sun is great and powerful and so is the Supreme Lord, and
the reflection is small and weak, and so is the jiva. Taking the
illustration in this light, it holds good. Why do we say so?
Because antarbhavat: the sense of the scriptures is fully
satisfied by this mode of interpreting the simile. By explaining
it thus, reconciliation between both the illustration and the
object of illustration, and the standard of comparison and the
subject of comparison, takes place.

The sense is this: In the preceding siitra, the comparison of the
sun and its reflection was set aside in its ordinary sense, but that
same comparison was accepted in its secondary sense, namely,
having regard to the attributes found in the sun and its
reflection. Therefore it is to be understood in this way: the sun
participates in increase; it is a large luminary, untouched by the
limitations of the water in which it is reflected. It is independent
and unvarying. Its reflections, the siryaka [smaller suns]
participate in decrease, for they are smaller than the original,
and they vary in size according to the surface on which the
refection is made. They are also limited by the size and
reflectivity, etc. of the reflecting surface, therefore they are not
independent like the sun, but depend on the conditions of the
reflecting surface.

Thus the Supreme Self is all-pervading, untouched by the
attributes of prakrti [matter], and independent. The jivas, which
are His amisas [parts], are not all-pervading but atomic, and
because they

are affected by the material environment in which they exist,
they are joined with the attributes of prakrti, and are therefore
not independent. Thus the comparison of the sun and its
reflections to the Lord and the jivas holds in that it illustrates the
differences between the Lord and the jivas, the subordination of
the jivas to the Lord, and also the similarity between them,
inasmuch as both are conscious. However the simile fails if it is
taken in the sense that the jivas are identical with Brahman in
the same way as the reflection is identical with the source.
Therefore the Paingalopanisad says that the jiva is a reflection,
but without any upadhi [designation or medium]:
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“The reflection is of two kinds: limited by updadhi and not so
limited. The jiva is a reflection of the Lord, but not in any
upadhi; just as the rainbow is a reflection of the sun, but not in
any upadhi [like water, oil etc.].”

Sitra 3.2.21

darsandcca
darsanat — because it is seen; ca — and.

Moreover, it is thus seen [in the world that comparisons are
taken in the secondary sense.]

In similes like “Devadatta is a lion,” we find that the ordinary
worldly usage is in favor of taking the comparison to apply only
as far as it applies or is relevant. In other words, we accept the
simile “Devadatta is a lion” only in terms of Devadatta’s
courage; we do not accept it to indicate that he has claws, fur,
etc. Therefore, the scriptural texts of comparison between the
Lord and the jiva should be taken in the sense of a simile, only
as far as they apply appropriately to the actual characteristics of
of both.

Anuccheda 43

When the Vedic literatures state that the individual living entities are
one with the Supreme, the statement should be understood in the
following way. Just as the particles of sunlight are in some ways
identical with the sun, and in some ways different from it, and just
as an atomic fragment of a certain thing is in some ways one with
the entire object, and in some ways different, in the same way, the
individual living entities are in some ways one with the Supreme,
and then again they are also different from Him. This simultaneous
oneness and difference of the Supreme Lord and the individual
living entities is possible by the power of the Lord’s inconceivable
potency. In this way, what appears to be a contradiction is actually
not so, and both statements reside very happily together without
denying the truth of the other. The simultaneous oneness and
difference of the Lord and the living entities was continually
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perceived by Srila Vyasadeva in a trance of spiritual realization, and
it is described by him in Srimad-Bhagavatam (1.7.4-10).

Anuccheda 44

The difference between the Supreme Lord and the individual living
entities is that the Lord is always the shelter upon whom the illusory
potency Mayd depends, and the individual living entities are always
subject to the bewilderment presented by the illusory potency. For
this reason the individual living entities are by nature meant to
worship and serve the Supreme Lord. This devotional service to the
Lord is known as abhidheya.

Anuccheda 45

Because He is the supreme teacher who gives lessons for the benefit
of all living entities, because He rescues the devotees from a host of
material sufferings, because He is the transcendent Supreme from
whom everything has emanated as particles of light emanate from
the sun, and because He surpasses everyone else in the possession of
a multitude of transcendental good qualities, the Supreme
Personality of Godhead is the ultimate object of everyone’s
undivided love. This love for the Supreme Lord is known as
prayojana.

Anuccheda 46

These verses from Srimad-Bhagavatam (1.7.4-10) describe Srila
Vyasadeva’s vision, in trance, of devotional service to Lord Krsna,
which rescues the living entities from the clutches of the illusory
potency mayd. Understanding the nature of devotional service, Stila
Vyasadeva then wrote the transcendental literature (sattvata-
sarmhitd@) known as Srimad-Bhdgavatam to instruct the conditioned
souls about the real nature of that devotion, which delivers one from
the unwanted torments of material existence.

Devotional service is divided into two stages: 1. sadhana-bhakti and
2. prema-bhakti. In the stage of sadhana-bhakti the devotee engages
in the Lord’s service, hearing and chanting His glories and
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performing many other activities of devotional service. At this stage
the devotee serves the Lord out of duty, for pure love for the Lord
has not yet become manifested within him. In the stage of prema-
bhakti the devotee spontaneously engages in the Lord’s service
impelled by love. By engaging in sadhana-bhakti, one earns the
Lord’s mercy, and thus becomes eligible to rise to the advanced
stage of prema-bhakti.

Only by this process of devotional service is one able to become free
from the miseries of material existence. This is confirmed by the
following statement of :

yat karmabhir yat tapasa
jhana-vairagyatas ca yat
yogena dana-dharmena
Sreyobhir itarair api

sarvam mad-bhakti-yogena
mad-bhakto labhate Tijasa
svargapavargam mad-dhama
katharnicid yadi vanchati

yat—that which is obtained; karmabhih—Dby fruitive activities;
yat—that which; tapasa—Dby penance; jiana—by cultivation of
knowledge; vairagyatah—by detachment; ca—also; yat—that
which is achieved; yogena—Dby the mystic yoga system; dana—
by charity; dharmena—->by religious duties; sreyobhih—by
processes for making life auspicious; itaraih—by others; api—
indeed; sarvam—all; mat-bhakti-yogena—Dby loving service
unto Me; mat-bhaktah—My devotee; labhate—achieves;
anjasa—easily; svarga—promotion to heaven; apavargam—
liberation from all misery; mat-dhama—residence in My abode;
kathanicit—somehow or other; yadi—if; varichati—he desires.

“Everything that can be achieved by fruitive activities,
penance, knowledge, detachment, mystic yoga, charity,
religious duties and all other means of perfecting life is
easily achieved by My devotee through loving service unto
Me. If somehow or other My devotee desires promotion to
heaven, liberation, or residence in My abode, he easily
achieves such benedictions.” [Srimad-Bhagavatam 11.20.32-
33]
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Jiiana-yoga and all other processes of spiritual realization are all
dependent on bhakti-yoga. They cannot give any result without the
touch of bhakti. This is confirmed in the following verse:

Sreyah-srtim bhaktim udasya te vibho
klisyanti ye kevala-bodha-labdhaye
tesam asau klesala eva Sisyate
nanyad yatha sthiila-tusavaghatinam

sreyah—of supreme benefit; srtim—the path; bhaktim—
devotional service; udasya—rejecting; te—they; vibho—O
almighty Lord; klisyanti—struggle; ye—who; kevala—
exclusive; bodha—of knowledge; labdhaye—for the
achievement; fesam—for them; asau—this; klesalah—
botheration; eva—merely; Sisyate—remains; na—nothing;
anyat—other; yatha—just as; sthiila-tusa—empty husks;
avaghatinam—for those who are beating.

“My dear Lord, devotional service unto You is the best path
for self-realization. If someone gives up that path and
engages in the cultivation of speculative knowledge, he will
simply undergo a troublesome process and will not achieve
his desired result. As a person who beats an empty husk of
wheat cannot get grain, one who simply speculates cannot
achieve self-realization. His only gain is trouble.” [Srimad-
Bhagavatam 10.14.4]

The phrase anarthopasamam saksat may be interpreted in two ways.
In one interpretation it means that by engaging in sadhana-bhakti
one becomes immediately free from all that is inauspicious in this
material world. In another interpretation it means that by engaging
in prema-bhakti one becomes immediately freed from the
misconception of identifying the body as the self. In this way the
devotional service of the Supreme Personality of Godhead is
described in this passage of Srimad-Bhagavatam (1.7.4-10).
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Anuccheda 47
Text 1

As devotional service was previously explained in Srimad-
Bhdagavatam (1.7.4-6), in the next verse (1.7.7), on order to clearly
describe pure love of God (prayojana), as well as to reveal the truth
that Sri Krsna is the original form of the Supreme Personality of
Godhead, Srila Vyasadeva describes both the result of reading
Srimad-Bhdagavatam and the spiritual reality seen by him in the
trance of self-realization.

yasyam vai Srityamanayan

krsne parama-piiruse

bhaktir utpadyate pumsah

Soka-moha-bhayapaha

yasyam—this Vedic literature; vai—certainly; sriyamanayam—
simply by giving aural reception; krspe—unto Lord Krsna;
parama—supreme; piruse—unto the Personality of Godhead;
bhaktih—feelings of devotional service; utpadyate—sprout up;
pumsah—of the living being; soka—Ilamentation; moha—
illusion; bhaya—rtearfulness; apaha—that which extinguishes.

“Simply by giving aural reception to this Vedic literature,
the feeling for loving devotional service to Lord Krsna, the
Supreme Personality of Godhead, sprouts up at once to
extinguish the fire of lamentation, illusion and fearfulness.”
[Srimad-Bhagavatam 1.7.7]

Text 2

In this verse (1.7.7), the word bhakti means “pure love of God,
which may be obtained by practice of sadhana-bhakti, consisting of
various activities, beginning with hearing and chanting the glories of
the Supreme Personality of Godhead.” The word utpadyate means
“becomes manifested.” When one attains pure love of Krsna, then
all lamentation, illusion, and fear become vanquished ( Soka-moha-
bhayapaha). This is described in the following verse, where Lord
Rsabhadeva says:

evam manah karma-vasam prayunkte
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avidyaydatmany upadhiyamane
pritir na yavan mayi vasudeve
na mucyate deha-yogena tavat

evam—thus; manah—the mind; karma-vasam—subjugated by
fruitive activities; prayunkte—acts; avidyaya—Dby ignorance;
atmani—when the living entity; upadhiyamane—is covered;
pritih—Ilove; na—not; yavat—as long as; mayi—unto Me;
vasudeve—Vasudeva, Krsna; na—not; mucyate—is delivered;
deha-yogena—ftrom contact with the material body; tavat—so
long.

“When the living entity is covered by the mode of ignorance,
he does not understand the individual living being and the
supreme living being, and his mind is subjugated to fruitive
activity. Therefore, until one has love for Lord Vasudeva,
who is none other than Myself, he is certainly not delivered
from having to accept a material body again and again.”
[Srimad-Bhagavatam 5.5.6]

Text 3

The word parama-puruse in this verse (1.7.7) refers to the Supreme
Personality of Godhead, just as the word purusam-pirnam did
previously (1.7.4). One may ask, “What is the form of the Supreme
Personality of Godhead?” In order to answer this question, Srila
Vyasadeva says, krsne parama-puruse (Lord Krsna is the Supreme
Personality of Godhead). The disciplic succession of numberless
Vaisnava dcaryas, all learned in thousands of Vedic scriptures, and
counting many famous teachers in their midst, all have full faith that
Lord Sri Krsna is the original Supreme Personality of Godhead, that
His holy names are the most important of all sacred mantras, and
that by chanting His holy name one will eventually meet Him face
to face. That StT Krsna is the original Supreme Personality of
Godhead is also confirmed by the author of the book Nama-
kaumudi, who says, “The word krsna means the Supreme
Personality of Godhead, whose splendid complexion is blackish like
a tamala tree and who is the little son of Yasoda-devi.”
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Anuccheda 48
Text 1

Srila Vyasadeva directly saw that the bliss of pure love of Krsna far
exceeds any other kind of happiness, including even the happiness
attained by realization of impersonal Brahman. In order to teach
Sukadeva Gosvami, who was already fully aware of the impersonal
Brahman happiness, how to taste the bliss of pure love of Krsna,
Srila Vyasadeva spoke to him the Srimad-Bhagavatam. This is
described in the next verse:

sa samhitam bhagavatim
krtvanukramya catma-jam
Sukam adhyapayam asa
nivrtti-niratam munih

sah—that; samhitam—Vedic literature; bhagavatim—in relation
with the Personality of Godhead; krtva—having done;
anukramya—Dby correction and repetition; ca—and; atma-jam—
his own son; sukam—Sukadeva Gosvami; adhydapayam dasa—
taught; nivrtti—path of self realization; niratam—engaged;
munih—the sage.

“The great sage Vyasadeva, after compiling the Srimad-
Bhagavatam and revising it, taught it to his own son, Sri
Sukadeva Gosvami, who was already engaged in self-
realization.” [Srimad-Bhagavatam 1.7.8]

At first Vyasadeva taught the message of the Bhdgavatam in a
condensed form by writing the Puranas and other Vedic literatures,
but when he received explicit instructions from Narada Muni to
directly glorify St Krsna, the Supreme Personality of Godhead,
what he had previously presented only in a summary form, Srila
Vyasadeva wrote in great detail in the verses of Srimad-
Bhagavatam.

Text 2

We may note that the Bhagavatan itself explains that it was
compiled after the Mahabharata was already written. Then again, in
the Matsya Purana we find the explanation that the Mahabharata
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was written after the eighteen Purdnas. These two statements are not
contradictory.

In this verse (1.7.8), the phrase nivrtti-niratam means “perfectly
renounced.” Because Srila Sukadeva Gosvami was continually
experiencing the happiness of impersonal Brahman realization, he
became completely disinterested in temporary material sense
pleasures. He was firmly situated on the platform of complete
renunciation.

Anuccheda 49
Text 1

In answer to a question posed by Saunaka Muni, Srila Stita Gosvami
explained the vision of Srila Vyasadeva (Srimad-Bhagavatam 1.7.4-
6) and the direct spiritual experience of all self-realized souls in the
atmarama verse:

suta uvaca

atmaramas ca munayo
nirgranthd apy urukrame
kurvanty ahaitukim bhaktim
ittham-bhiita-guno harih

sutah uvaca—Suta Gosvami said; atmaramah—those who take
pleasure in atma (generally, spirit self); ca—also; munayah—
sages; nirgranthah—ftreed from all bondage; api—in spite of;
urukrame—unto the great adventurer; kurvanti—do; ahaitukim
—unalloyed; bhaktim—devotional service; ittham-bhiita—such
wonderful; gunah—qualities; harih—of the Lord.

“All different varieties of armaramas [those who take
pleasure in atma, or spirit self], especially those established
on the path of self-realization, though freed from all kinds of
material bondage, desire to render unalloyed devotional
service unto the Personality of Godhead. This means that
the Lord possesses transcendental qualities and therefore
can attract everyone, including liberated souls.” [Srimad-
Bhagavatam 1.7.10]
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Text 2

In this verse the word nirgranthd may be interpreted to mean “those
transcendentalists who are beyond the injunctions or prohibitions of
the Vedas,” or it may also be interpreted to mean “those who have
untied the knot of false ego within the heart.” Ahaitukim means
“without any desire for fruitive gain.” In order to dispel any
lingering doubts, Stita Gosvami says ittham-bhiita-gunah (Sti
Krsna’s transcendental qualities are so great that they attract even
the liberated souls who are not attracted to anything material).

Text 3
The next verse explains:

harer gunaksipta-matir
bhagavan badarayanih
adhyagan mahad akhyanam
nityam visnu-jana-priyah

hareh—of Hari, the Personality of Godhead; guna—
transcendental attribute; aksipta—Dbeing absorbed in; matih—
mind; bhagavan—powerful; badarayanih—the son of
Vyasadeva; adhyagat—underwent studies; mahat—great;
akhyanam—narration; nityam—regularly; visnu-jana—devotees
of the Lord; priyah—beloved.

“Srila Sukadeva Gosvami, son of Srila Vyasadeva, was not
only transcendentally powerful. He was also very dear to the
devotees of the Lord. Thus he underwent the study of this
great narration.” [Srimad-Bhagavatam 1.7.11]

At first, by hearing a little of Lord Krsna’s glories, Srila Sukadeva
Gosvami became attracted to the Lord (aksipta-matih), and after that
initial attraction, he studied the Srimad-Bhdagavatam in great detail
(adhyagan mahad). The phrase nityam visnu-janah priya may be
interpreted in two ways. It may mean that Sukadeva Gosvam felt
great love for the Vaisnavas because they spoke to him the glories of
Lord Krsna, or it may mean that Sukadeva Gosvami himself was
very dear to the devotees of the Lord.
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Text 4

The birth of Srila Sukadeva Gosvami, as it is described in the
Brahma-vaivarta Purana, may be briefly recounted in the following
words. When still in his mother’s womb, Sukadeva Gosvami could
understand that only Lord Krsna could protect the living entities
from the illusory potency, maya. He therefore refused to leave the
womb unless Lord Krsna would personally guarantee his immunity
from maya. Vyasadeva brought Lord Krsna to his home, and the
Lord promised Sukadeva that he would remain always free from
maya s influence. Hearing this, Sukadeva considered that he had
become successful, and leaving the womb, was born. The newly
born son was very restless and intent on remaining alone. Vyasadeva
knew that the only way to subdue him was to teach him the Srimad-
Bhagavatam. At first he taught the child a few verses from the
Bhagavatam, where Lord Krsna’s glories are described, and upon
hearing these verses, Sukadeva became very attracted. Seeing this,
Vyasadeva proceeded to teach him the entire book. From this
narration we may understand the great glory of Srimad-
Bhagavatam: that it attracts even liberated souls such as Srila
Sukadeva Gosvami.

Text 5

The two speakers of Srimad-Bhagavatam , Srila Sukadeva Gosvami
and Srila Vyasadeva, were both great devotees of the Lord, and their
hearts were filled with love for Him. For this reason they were both
able to understand the real meaning of the Bhdgavatam in all
respects. Those who are not like them, that is, those who are not
devotees of the Lord, cannot understand the real meaning of the
Bhdagavatam. Such non-devotees are compared to persons who have
taken the wrong path and who therefore will not reach the right
destination.

Anuccheda 50

Having briefly described 1. sambandha (the relationship between
the Supreme Personality of Godhead and the individual spirit souls),
2. abhidheya (devotional service to the Supreme Lord), and 3.
prayojana (love of God), we shall now proceed in these six
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sandarbhas to describe these three subjects very methodically and
elaborately. Before we begin, we will first explain that Srimad-
Bhagavatam is the best of all scriptures, and gives the perfect
explanation of all these subjects. That the Bhagavatam gives the
most accurate description of the spiritual reality is explained in a
general way in the following verse:

dharmah projjhita-kaitavo 'tra paramo nirmatsaranam satam
vedyam vastavam atra vastu Sivadam tapa-trayonmiillanam
Srimad-bhdgavate maha-muni-krte kim va parair isvarah
sadyo hrdy avarudhyate 'tra krtibhih susriisubhis tat-ksanat

dharmah—religiosity; projjhita—completely rejected; kaitavah
—covered by fruitive intention; atra—herein; paramah—the
highest; nirmatsaranam—of the one-hundred-percent pure in
heart; satam—devotees; vedyam—understandable; vastavam—
factual; atra—herein; vastu—substance; sivadam—well-being;
tapa-traya—threefold miseries; unmiilanam—causing
uprooting of; srimat—beautiful; bhagavate—the Bhagavata
Purana,; maha-muni—the great sage (Vyasadeva); krte—having
compiled; kim—what is; va—the need; paraih—others; isvarah
—the Supreme Lord; sadyah—at once; hrdi—within the heart;
avarudhyate—become compact; atra—herein; krtibhih—Dby the
pious men; susrisubhih—Dby culture; tat-ksanat—without delay.

“Completely rejecting all religious activities which are
materially motivated, this Bhagavata Purana propounds the
highest truth, which is understandable by those devotees
who are fully pure in heart. The highest truth is reality
distinguished from illusion for the welfare of all. Such truth
uproots the threefold miseries. This beautiful Bhagavatam,
compiled by the great sage Vyasadeva (in his maturity), is
sufficient in itself for God realization. What is the need of
any other scripture? As soon as one attentively and
submissively hears the message of Bhagavatam, by this
culture of knowledge the Supreme Lord is established
within his heart.” [Srimad-Bhagavatam 1.1.2]

Commenting on these words, Srila Sridhara Svami says: “In this
beautiful Bhdgavatam the spiritual reality, which is the supreme goal
of life, may be understood. This description of the Bhdgavatam is
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the actual reality, different from the fanciful speculations of
Vaisesika and other philosophies.”

Anuccheda 51
Text 1

One may ask: “What is the nature of this spiritual reality?” To
answer this question, Stita Gosvamt says:

vadanti tat tattva-vidas
tattvam yaj jianam advayam
brahmeti paramatmeti
bhagavan iti sabdyate

vadanti—they say; tat—that; tattva-vidah—the learned souls;
tattvam—the Absolute Truth; yar—which; jranam—
knowledge; advayam—nondual; brahma iti—known as
Brahman; paramatma iti—known as Paramatma; bhagavan iti
—known as Bhagavan; sabdyate—it so sounded.

“Learned transcendentalists who know the Absolute Truth
call this non-dual substance Brahman, Paramatma and
Bhagavan.” [Srimad-Bhagavatam 1.2.11]

Text 2

In this verse the word tattvam means “the supremely conscious
spiritual reality.” The word advayam indicates that the Supreme
Truth is perfect and independent. There is no truth other than Him.
He is the supreme shelter upon which everything rests, and He is the
master of innumerable potencies who are exclusively dependent on
Him and who faithfully execute all His orders. The word tattvam
also indicates that the Lord reveals His blissful transcendental form
in order to show the real goal of life to the conditioned souls. All
this clearly demonstrates the eternality of the Supreme Lord.

Text 3

At this point someone may raise the following objection. “The
Supreme Truth is sometimes described as having a bluish form,
sometimes a yellow form, and sometimes a form of another color. If
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the form of the Supreme is always changing, then how is it the
Supreme Truth? If it is always changing in this way, then how is it
eternal? How is it non-dual and one without a second? How is this
the proper conception of the Supreme? This certainly contradicts the
Upanisads, which describe a non-dual and changeless Supreme.
How can you have faith in a scripture (Srimad-Bhdgavatam) that
teaches such an illogical and self-contradictory conception of the
Supreme?”

In order to answer these objections and establish the supremacy of
Srimad-Bhdagavatam, Srila Stta Gosvami gives the following
explanation.

Text 4

adi-madhyavasanesu
vairagyakhyana-samyutam
hari-lila-katha-vrata-
mrtanandita-sat-suram

sarva-vedanta-saram yad
brahmatmaikatva-laksanam
vastv advitiyam tan-nistham
kaivalyaika-prayojanam

adi—in the beginning; madhya—the middle; avasanesu—and
the end; vairdgya—concerning renunciation of material things;
akhyana—with narrations; samyutam—iull; hari-lila—of the
pastimes of Lord Hari; katha-vrata—of the many discussions;
amrta—Dby the nectar; anandita—in which are made ecstatic;
sat-suram—the saintly devotees and demigods; sarva-vedanta
—of all the Vedanta; saram—the essence; yat—which; brahma
—the Absolute Truth; atma-ekatva—in terms of nondifference
from the spirit soul; laksanam—characterized; vastu—the
reality; advitiyam—one without a second; tat-nistham—having
that as its prime subject matter; kaivalya—exclusive devotional
service; eka—the only; prayojanam—ultimate goal.

“From beginning to end, the Srimad-Bhagavatam is full of
narrations that encourage renunciation of material life, as
well as nectarean accounts of Lord Hari's transcendental
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pastimes, which give ecstasy to the saintly devotees and
demigods. This Bhagavatam is the essence of all Vedanta
philosophy because its subject matter is the Absolute Truth,
which, while nondifferent from the spirit soul, is the
ultimate reality, one without a second. The goal of this

literature is exclusive devotional service unto that Supreme
Truth.” [Srimad-Bhagavatam 12.13.11-12]

Text 5

The impersonalists present many arguments and scriptural quotes to
prove their theory that the Supreme Lord and the individual living
entities are identical. We shall now review some of the scriptural
statements quoted by them and explain their proper interpretation.

satyam jiianam anantam brahma

“Brahman is the eternal, omniscient, limitless reality.”
[Taittiriya Upanisad 2.1.1]

This statement describes the spiritual form of the Supreme Lord,
which is eternal and real.

Text 6

yendsrutam srutam bhavati

“By knowing Him, everything unknown becomes known”
[Chandogya Upanisad 6.1.3]

yad-vijianena sarva-vijiianam pratijiiatam

“By knowing Him, everything knowable become known.”
[Chandogya Upanisad 6.2.1]

sad eva saumyedam agra asit

“O gentle student, the eternal Supreme existed in the very

beginning of the creation.” [Chandogya Upanisad 6.2.1]
These three statements clearly describe the Supreme Lord as the

original cause of creation of all material universes.
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Text 7

tad aiksata bahusyam

“In the beginning of creation, the Supreme thought, ‘Let Me
become many.’ ” [Chandogya Upanisad 6.2.3]

This statement shows that whatever the Supreme wishes becomes
immediately manifested as a reality. This statement also shows that
the Supreme is not alone. He is always accompanied by His various
visnu-tattva forms, His Brahman effulgence, and His various
potencies.

Text 8

anena jivendat-manupravisya nama-ripe vyakaravani

“Accompanied by the individual living entities, the Supreme
enters the material world, where He manifests His various
names and form.” [Chandogya Upanisad 3.3.2]

This statement clearly describes the difference between the
individual living entity and the Supreme. The individual living
entity is one of the many potencies of the Lord. This was clearly
seen by Srila Vyasadeva in a trance of spiritual realization
(described in Srimad-Bhagavatam 1.7.4-10). When the scriptures,
therefore, explain that the Supreme Lord and the individual living
entities are one, it is not intended that they are completely identical
in all respects, but rather that they simply share some common
features.

Text 9

tat tvam asi

“You are that Supreme.” [Chandogya Upanisad 6.8.7]

This does not mean that the individual living entities and the
Supreme are one in all respects. The Supreme is the source of
everything, and the individual living entities are fragments of His
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spiritual potencies. Because the individual living entities are part
and parcel of the omniscient Lord, they may, in one sense, be
considered identical with Him, although differences still remain
between the whole and the part. This is the Vedanta philosophy so
expertly (sarva-vedanta-saram advitiyam vastu ) explained in
Srimad-Bhagavatam. In the previously quoted verse from Srimad-
Bhagavatam (12.13.12), we may note that the word tan-nistham
indicates that the Srimad-Bhagavatam has this Vedanta philosophy
as its sole topic.

Text 10

To describe the simultaneous oneness and difference of the
individual living entities and the Supreme, the following example
may be given.

A person may have remained since the time of his birth in a
windowless dark room and not have ever seen the sun, although he
may desire to see it. Someone may bring such a person to a small
window and show him a small quantity of sunlight coming through
the window. The teacher may say, “This is the sun.” Such a
statement is perfectly legitimate, because the sunlight, which is the
sun’s potency, is, in one sense, one with the sun globe, although the
particle of sunlight is certainly not identical with the entire sun
planet. In the same way, the individual living entities are particles of
the Supreme’s potency, and in the same way they are simultaneously
one and different from their place of origin. We shall explain this
more elaborately later in the Paramatma-sandarbha . The Upanisads
also, in many places, describe the Supreme as different from His
various potencies (among which the jiva-sakti, or individual living
entities, are included). Sometimes, when not discussing the
Supreme’s potencies, the sruti-sastras describe the spiritual situation
in terms of oneness. This oneness is, of course, not untrue, but it is a
partial description of a more complicated reality.

Text 11

The fourth line of the Bhdgavatam verse (12.13.12) quoted in the
previous text is kaivalyaika-prayojanam . The word kaivalya in this
phrase means “pure,” and the entire phrase means “This Srimad-
Bhdagavatam describes pure devotional love for the Supreme
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Personality of Godhead. That love is the supreme goal of life.” This
pure love of God will be described in great detail in the Priti-
sandarbha.

Anuccheda 52

Text 1

The Chandogya Upanisad’s (6.8.7) statement tat tvam asi: “You are
the Supreme,” identifies the individual living entity with the
Supreme. This means that both have the same spiritual nature, which
is eternal and full of knowledge. This is also confirmed in the
following statement of Vedanta-siitra 1.3.30: “By understanding the
nature of the individual spirit soul, we may understand the nature of
the all-pervading Personality of Godhead, known as Paramatma, for
both have the same nature.”

That the individual spirit soul has the same nature as the Supreme is
confirmed by Pippalayana Muni in the following words:

Text 2

natmd jajana na marisyati naidhate sau

na ksiyate savanavid-vyabhicarinam hi
sarvatra Sasvad anapayy upalabdhi-matram
prano yathendriya-balena vikalpitam sat

na—mnever; atma—the soul; jajana—was born; na—never;
marisyati—will die; na—does not; edhate—grow; asau—this;
na—does not; ksiyate—become diminished; savana-vit—the
knower of these phases of time; vyabhicarinam—as they occur
in other, changing beings; Ahi—indeed; sarvatra—everywhere;
sasvat—constantly; anapayi—never disappearing; upalabdhi-
matram—ypure consciousness; pranah yatha—ijust like the life
air within the body; indriya-balena—by the force of the senses;
vikalpitam—imagined as divided; sat—becoming.

“Brahman, the eternal soul, was never born and will never
die, nor does it grow or decay. That spiritual soul is actually
the knower of the youth, middle age and death of the
material body. Thus the soul can be understood to be pure
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consciousness, existing everywhere at all times and never
being destroyed. Just as the life air within the body,
although one, becomes manifest as many in contact with the
various material senses, the one soul appears to assume
various material designations in contact with the material
body.” [Srimad-Bhagavatam 11.3.38]

Text 3

In this verse the word atmda means “the pure spirit soul,” na jajaya
means “was never born,” and na edhate means “does not grow.”
Because the spirit souls is neither born nor grows, we may
understand that it does not undergo any of the various
transformations we see as an integral part of material existence. The
word vyabhicarinam means “of the temporary material bodies.” The
material bodies are in a state of constant flux, changing from
childhood to youth to old age, and changing from one lifetime to
another, so the conditioned soul sometimes has the body of a
demigod, human, or other species. The spirit soul is simply the
observer of these changing bodies. He does not undergo the various
changes to which the material bodies are subject.

Text 4

Someone may ask, “What is the spirit soul, that it is not subject to
the various transformations of material existence?” Pippalayana
Muni answers this question with the word upalabdhi-matram (the
spirit soul is pure consciousness).

The question may be asked, “What is the nature of the spirit soul?”
The answer is given in the words sasvat (the spirit soul is eternal),
and sarvatra (the spirit soul is all-pervading within the boundaries
of the material body).

At this point someone may raise the following objection:
“Consciousness is not eternal, for it also undergoes various changes.
At one moment the consciousness is aware of a blue object, and then
it is no longer aware of it, that perception becoming destroyed, and
instead becomes aware of a yellow object. In this way the
consciousness is constantly changing. It is subject to material
changes, and therefore it is not eternal.”
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Pippalayana Muni answers this question by saying: “Pure
consciousness is actually eternal (sat), although because of the
material senses (indriya-balena) it becomes aware of different things
one after another, and it also identifies itself with different material
bodies one after another. The different thoughts and ideas that are
born and later perish within the thinking process are different from
the pure consciousness that perceives them.”

Text 5

The difference between the spirit soul, or pure consciousness, and
the material body may be summarized in the following way. First,
the material body is born and perishes, but the spirit soul is ever-
existing and eternal. Second, the spirit soul is the seer, and the
changing material energy is the object of its perception. Third, the
eternal and unchanging spirit soul resides within temporary and
changing material bodies. The soul’s residence within various
material bodies, one after another, is described by Pippalayana Muni
in the following words: “Just as the life air within the body,
although one, becomes manifest as many when in contact with the
various material senses, in the same way the single soul appears to

assume various material designations when in contact with material
bodies.”

Anuccheda 53
Text 1

After giving this example of the life air and the senses, Pippalayana
Muni explains that the pure consciousness that is the eternal spirit
soul remains always free from the various transformations of
material nature. He says:

andesu pesisu tarusv aviniscitesu

prano hi jivam upadhdvati tatra tatra
sanne yad indriya-gane’hami ca prasupte
kiitastha asayam rte tad anusmrtir nah

drstantam—example; vivimvann—teaching; indriyadi—of the
various senses; balena—Dby the force; nirvikara—free from
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material transformations; atma—of the spirit soul; upalabdhim
—consciousness; darsayat—reveals; andesu—in (species of
life born from) eggs; pesisu—in embryos; tarusu—in plants;
aviniscitesu—in species of indeterminate origin (born from
perspiration); pranah—the vital air; hi—indeed; jivam—the
soul; upadhavati—follows; tatra tatra—from one species to
another; sanne—they are merged; yat—when; indriya-gane—
all the senses; a@hami—the false ego; ca—also; prasupte—in
deep sleep; kitta-sthah—unchanging; asayam—the subtle
covering of contaminated consciousness, the liriga-sarira; rte
—without; tat—of that; anusmrtih—(there is) subsequent
remembrance; nah—our.

“The spirit soul is born in many different species of life
within the material world. Some species are born from eggs,
others from embryos, others from the seeds of plants and
trees, and others from perspiration. But in all species of life
the prana, or vital air, remains unchanging and follows the
spirit soul from one body to another. Similarly, the spirit
soul is eternally the same despite its material condition of
life. We have practical experience of this. When we are
absorbed in deep sleep without dreaming, the material
senses become inactive, and even the mind and false ego are
merged into a dormant condition. But although the senses,
mind and false ego are inactive, one remembers upon
waking that he, the soul, was peacefully sleeping.” [Srimad-
Bhagavatam 11.3.39]

Text 2

In this verse the word andesu means “in the species of life born from
eggs,” pesisu means “in the species of life born from embryos,”
tarusu means “in plants,” aviniscitesu means “in the species of life
born from perspiration,” and upadhdavati means “follows.”

The example given in this verse demonstrates that the pure
consciousness, or spirit soul, is free from all material
transformations. How is this so? When the conditioned soul is
awake, the information garnered by his senses causes him to identify
with the external material body, which is subject to material
transformations, and when he is asleep, although the gross senses
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are inactive, the false ego continues this changing identification in
the form of dreams. When the living entity enters the state of deep,
or dreamless, sleep (prasupte), then the senses (indriya-gane) and
false ego (ahami) become inactive (sane), and only the unchanging
spirit soul (kittastha) remains.

Text 3

At this point someone may object: “When the senses and false ego
become unmanifest, then everything becomes void. Why do you say
that the unchanging spirit soul remains?”’

Pippalayana Muni answers this objection by saying, smrtir nah (One
remembers, upon waking, that he, the soul, was peacefully
sleeping). The soul is, therefore, even the witness of this dreamless
sleep. One often thinks, “I slept very peacefully. I was not aware of
anything.” One cannot remember anything of which he has no
experience. Therefore, since one remembers dreamless sleep, even
though there was no sensory or mental experience, such a memory
should be understood to be a direct perception of the spirit soul.
When a person sees the spirit self shining like a self-effulgent sun,
he sees only the self and nothing else. This is described in the
Brhad-aranyaka Upanisad (4.3.23) in the following words: “He
sees, but he does not see objects of his vision. For him there is no
difference between the seer and the seen.”

In this way we have explained the third consideration: that the spirit
soul is the witness of the transformations of material existence, and
there is invariably a difference between the seer and the seen, and
therefore the spirit soul is different from ever-changing matter.

Text 4

A fourth difference between the spirit soul and the changing material
energy is that the material energy is by nature inert and unconscious,
whereas the spirit soul, or pure consciousness, is able to experience
love, grief, and other emotions. This is described in the following
statement of Sri Pippalayana to Maharaja Nimi:

anvaya-vyatirekakhyas
tarkah syac caturatmakah
agamapayitadavadhi-
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bhedena prathamo matah

drastr-drsya-vibhagena
dvitiyo 'pi matas tatha

saksi-saksya-vibhagena
trtivah sammatah satam

duhkhi-premdaspadatvena
caturthah sukha-bodhakah

anvaya-vyatirekakhyah—known as similarity and difference;
tarkah—argument; syat—is; caturatmakah—in four parts;
agama-apayi—with beginning and end; tat-avadhi—without
beginning and end; bhedena—by division; prathamah—the
first; matah—is considered; drastr—of the seer; drsya—and
the seen; vibhdgena—>by the distinction; dvitiyah—the second,
api—also; matah—considered; tatha—in that way; saksi—of
the witness; saksya—and the object of perception; vibhdagena
—by the distinction; #rtiyah—the third; sammatah—
considered; satam—of the saintly devotees; duhkhi-
premaspadatvena—able to feel sorrow, love, and other
emotions; caturthah—the fourth; sukha—of happiness;
bodhakah—aware.

“The difference between the spirit soul and the changing
material energy may be considered in the following four
points. First, the material body is born and perishes, but the
spirit soul is eternal and ever-existing. Second, the spirit soul
is the seer, and the changing material energy is the seen.
Third, the spirit soul resides as a witness within the
changing material body. Fourth, the spirit soul is able to
experience love, grief, and other emotions, but the material
energy is unconscious and inert.”

Anuccheda 54
Text 1

That the individual living entities have the same spiritual nature as
the Supreme, are part and parcel of the Supreme, and are therefore
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not different from Him, although they remain separate individuals, is
confirmed in Srimad-Bhagavatam. In the following two verses from
the Bhagavatam where the ten subjects treated in a maha-purana are
described, the Supreme is described as asraya (the summum bonum,
or shelter upon whom all living entities are dependent).

Text 2

atra sargo visargas ca
sthanam posanam itayah
manvantaresanukatha
nirodho muktir asrayah

dasamasya visuddhy-artham
navanam iha laksanam
varnayanti mahdatmanah
Srutenarthena canjasa

atra—in this Srimad-Bhagavatam, sargah—statement of the
creation of the universe; visargah—statement of sub-creation;
ca—also; sthanam—the planetary systems; posanam—
protection; itayah—the creative impetus; manvantara—
changes of Manus; isa-anukathdah—the science of God;
nirodhah—going back home, back to Godhead; muktih—
liberation; asrayah—the summum bonum; dasamasya—of the
summum bonum; visuddhi—isolation; artham—purpose;
navanam—of the other nine; iha—in this Srimad-Bhagavatam;
laksanam—symptoms; varnpayanti—they describe; maha-
atmanah—the great sages; srutena—by Vedic evidences;
arthena—-by direct explanation; ca—and; afijjasa—summarily.

“In the Srimad-Bhagavatam there are ten divisions of
statements regarding the following: the creation of the
universe, sub-creation, planetary systems, protection by the
Lord, the creative impetus, the change of Manus, the science
of God, returning home, back to Godhead, liberation, and
the summum bonum. To isolate the transcendence of the
summum bonum, the symptoms of the rest are described
sometimes by Vedic inference, sometimes by direct
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explanation, and sometimes by summary explanations given
by the great sages.” [Srimad-Bhagavatam 2.10.1-2]

Text 3

In these verses the word manvantaresanukathah means “prescribed
duties given by the Manus, and also the description of the
incarnations of the Lord.” These verses describe ten subjects,
beginning with the creation of the ingredients of the cosmos, that are
described in Srimad-Bhagavatam. In order to properly understand
the tenth subject of the Bhdgavatam, the mahajanas have explained
the other nine subjects (dasamasya visuddhy-artham navanam
laksanam varnayanti).

At this point someone may protest, “I do not accept the explanations
of Srimad-Bhagavatam.” To answer this objection, this explanation
is given: “The explanations of Srimad-Bhagavatam are
corroborated by the four Vedas (srutena) and other Vedic literatures
filled with prayers glorifying the Supreme Lord, and it is also
corroborated by the learned commentaries of the dcaryas (arthena).
The mahajanas have directly (anijasa) explained (varnayanti) the
subject matter of Srimad-Bhagavatam in this way, and because it is
described in this way by the Vedic literatures and the mahdajanas, it
should be accepted.”

Anuccheda 55
Text 1

In order to clearly explain these ten subjects of Srimad-Bhagavatam,
Srila Sukadeva Gosvami spoke the next seven verses. In the first of
these verses he said:

bhiuta-matrendriya-dhiyam
janma sarga udahrtah
brahmano guna-vaisamyad
visargah paurusah smrtah

bhiita—the five gross elements (the sky, etc.); matra—objects

perceived by the senses; indriya—the senses; dhiyam—of the
mind; janma—creation; sargah—manifestation; udahrtah—is
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called the creation; brahmanah—of Brahma, the first purusa;,
guna-vaisamydat—by interaction of the three modes of nature;
visargah-re—-creation; paurusah—resultant activities; smrtah
—it is so known.

“The elementary creation of sixteen items of matter—
namely the five elements (fire, water, land, air and sky),
sound, form, taste, smell, touch, and the eyes, ears, nose,
tongue, skin and mind—is known as sarga, whereas
subsequent resultant interaction of the modes of material
nature is called visarga.” [Srimad-Bhagavatam 2.10.3]

Text 2

In this verse the word bhiita means “the five gross material
elements, beginning with the sky,” matra means “sound and the
other objects perceived by the senses,” indriya means “the senses,”
dhi means “the mahat-tattva,” or also “the false ego, mind, and
intelligence,” gunanam vaisamydt means “the interaction of the
modes of material nature,” brahmanah means “from the first
purusa-avatara, the Supreme Personality of Godhead, who is the
controller and creator of the material elements,” janma means
“creation,” sarga means “manifestation,” paurusa means “that
which was created by the first purusa-avatara, who was known as
Vairaja Brahma, and visarga means “the creation of moving and
non-moving living entities.”

Text 3
In the next verse he said:

Sthitir vaikuntha-vijayah
posanam tad-anugrahah
manvantarani sad-dharma
utayah karma-vasanah

sthitih—the right situation; vaikuntha-vijayah—the victory of
the Lord of Vaikuntha; posanam—maintenance; tat-
anugrahah—His causeless mercy; manvantarani—the reign of
the Manus; sat-harmah—perfect occupational duty; atayah—
impetus to work; karma-vasanah—desire for fruitive work.
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“The right situation for the living entities is to obey the laws
of the Lord and thus be in perfect peace of mind under the
protection of the Supreme Personality of Godhead. The
Manus and their laws are meant to give right direction in
life. The impetus for activity is the desire for fruitive work.”
[Srimad-Bhagavatam 2.10.4]

Text 4

In this verse the word vaikuntha-vijayah means “the victory of the
Supreme Personality of Godhead,” sthiti means “the right situation
where the living entities follow the laws of the Supreme Lord,”
anugraha means “the Lord’s causeless mercy to His pure devotees,”
posanam means “the Lord’s protection of His devotees,”
manvantarani means ‘“the activities of the Manus and other saintly
persons who have obtained the mercy of the Supreme Personality of
Godhead,” sad-dharma means “devotional service to the Supreme
Lord,” and itayah karma-vasana means “the impetus for activity is
the desire for fruitive work.”

Text 5
In the next verse he said:

avataranucaritam

hares casyanuvartinam
pumsam isa-kathah prokta
nanakhyanopabyrmhitah

avatara—incarnation of Godhead; anucaritam—activities;
hareh—of the Personality of Godhead; ca—also; asya—of
His; anuvartinam—ifollowers; pumsam—of the persons; isa-
athah—the science of God; proktah—is said; nana—various,
akhyana—narrations; upabrmhitah—described.

“The science of God describes the incarnations of the
Personality of Godhead and His different activities together
with the activities of His great devotees.” [Srimad-
Bhagavatam 2.10.5]
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Text 6

This verse mentions the activities of the incarnations of the
Personality of Godhead (harer avataranucartitam), the activities of
His great devotees (asyanuvartinam ca), and the science of God
(tsa-katha).

Text 7
In the next verse he explains:

nirodho syanusayanam
atmanah sah a saktibhih
muktir hitvanyathd riipam
sva-ripena vyavasthitih

nirodhah—the winding up of the cosmic manifestation; asya—
of His; anusayanam—the lying down of the purusa incarnation
Maha-Visnu in mystic slumber; atmanah—of the living
entities; saha—along with; Saktibhih—with the energies;
muktih—Iliberation; hitva—giving up; anyathad—otherwise;
riipam—iform; sva-rilpena—in constitutional form;
vyavasthitih—permanent situation.

“The merging of the living entity, along with his conditional
living tendency, with the mystic lying down of the Maha-
Visnu is called the winding up of the cosmic manifestation.
Liberation is the permanent situation of the form of the
living entity after he gives up the changeable gross and
subtle material bodies.” [Srimad-Bhagavatam 2.10.6]

Text 8

In this verse the word atmanah means “of the living entities,”
saktibhih means “with His energies,” anusayanam means “the lying
down of Lord Hari,” and nirodha means “the winding up of the
cosmic manifestation.” At that time Lord Hari lies down with the
living entities and closes His eyes to the material cosmos. The word
anyathd-riipam means “ignorance,” and the phrase hitva svaripena
vyavasthitih describes liberation from the material world.
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Anuccheda 56
Text 1

In the next verse he says:

abhasas ca nirodhas ca
yato Sty adhyavasiyate

sa asrayah param brahma
paramdatmeti Sabdyate

abhdasah—the cosmic manifestation; ca—and; nirodhah—and
its winding up; ca—also; yatah—from the source; asti—is;
adhyavasiyate—become manifested; sah—He; dasrayah—
reservoir; param—the Supreme; brahma—-Being; paramatma
—the Supersoul; iti—thus; Sabdyate—called.

“The supreme one who is celebrated as the Supreme Being
or the Supreme Soul is the supreme source of the cosmic
manifestation as well as its reservoir and winding up. Thus
He is the Supreme Fountainhead, the Absolute Truth.”
[Srimad-Bhagavatam 2.10.7]

Text 2

In this verse the word abhdsa means “the cosmic manifestation,”
nirodha means “the winding up of the cosmic manifestation,” yatah
means “is manifested from the source,” adhyavasiyate means
“becomes manifested,” or “becomes manifested on the knowledge-
acquiring senses of the living entities,” brahma means “Brahman,”
paramatma means “the Supersoul,” and @sraya means “the Supreme
Personality of Godhead.” The words in this verse should be
understood in this way.

Anuccheda 57
Text 1

Intending to ultimately describe the Supreme Personality of
Godhead, the ultimate shelter of everything, Srila Sukadeva
Gosvami describes the adhyatma, adhidaivaka, and adhibhautika
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groups of the directly perceivable individual living entities in the
following words:

Text 2

yo dhyatmiko yam purusah
so sav evadhidaivikah

yas tatrobhaya-vicchedah
puruso hy adhibhautikah

yah—one who; adhyatmikah—is possessed of the sense organs;
ayam—this; purusah—personality; sah—he; asau—that; eva
—also; ddhidaivikah—controlling deity; yah—that which;
tatra—there; ubhaya—of both; vicchedah—separation;
purusah—vperson; hi—for; adhibhautikah—the visible body or
the embodied living entity.

“The individual person possessing different instruments of
senses is called the adhyatmic person, and the individual
controlling deity of the senses is called adhidaivic. The
embodiment seen on the eyeballs is called the adhibhautic
person.” [Srimad-Bhagavatam 2.10.8]

Text 3

ekam ekatarabhave
yada nopalabhamahe
tritayam tatra yo veda
sa atma svasrayasrayah

ekam—one; ekatara—another; abhave—in the absence of;
yada—because; na—does not; upalabhamahe—perceptible;
tritayam—in three stages; tatra—there; yah—the one; veda—
who knows; sah—he; atma—the Supersoul; sva—own;
asraya—shelter; asrayah—of the shelter.

“All three of the above-mentioned stages of different living
entities are interdependent. In the absence of one, another is
not understood. But the Supreme Being who sees every one
of them as the shelter of the shelter is independent of all, and
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therefore He is the supreme shelter.” [Srimad-Bhagavatam
2.10.9]

Text 4

In this verse the word adhyatmikah purusah refers to the individual
spiritual living entity, who perceives the material world and the
material body through the agency of the eyes and the other senses.
The word adhidaivikah purusah refers to the sun-god and the other
demigods who are controlling deities of the various senses. It is
understood that before the material bodies of the living entities were
manifested, the senses also existed. At that time, as well as after the
manifestation of the various material bodies, the senses are under the
jurisdiction of various demigods. The word adhibhautikah purusah
refers to the external material body of the spiritual living entities. It
is this external body that is seen by the eyes and other material
senses. This is described in the following statement of the Taittiriya
Upanisad 2.1.3: “The external material body nourished by food
grains is known as the adhibhautikah purusah.”

Anuccheda 58

Text 1

In the next verse (2.10.9) the phrase ekatarabhave yada
nopalabhamahe means “All three of the abovementioned stages of
different living entities are interdependent. In the absence of one,
another is not understood.” The phrase tritayam tatra yo veda sa
atmda svasrayasrayah means “But the Supreme Being who sees
every one of them as the shelter of the shelter is independent of all,
and therefore He is the supreme shelter.” The individual living
entities are parts and parcels of the Supreme Lord, and therefore
they are simultaneously one and different from Him. He is their
ultimate shelter.

Text 2

The different status of the Supreme Personality of Godhead and the
individual living entities is described in the following statement:

yayda sammohito jiva
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atmanam tri-gundatmakam
paro 'pi manute 'nartham
tat-krtam cabhipadyate

yaya—>by whom; sammohitah—illusioned; jivah—the living
entities; atmanam—self; tri-guna-atmakam—conditioned by the
three modes of nature, or a product of matter; parah—
transcendental; api—in spite of; manute—takes it for granted,
anartham—things not wanted; tar—by that; krtam ca—
reaction; abhipadyate—undergoes thereof.

“Due to this external energy, the living entity, although
transcendental to the three modes of material nature, thinks
of himself as a material product and thus undergoes the
reactions of material miseries.” [Srimad-Bhagavatam 1.7.5]

Text 3

The individual living entities are described in the following
statement:

jagrat-svapna-susuptam ca
gunato buddhi-vrttayah
tasam vilaksano jivah
saksitvena viniscitah

Jjagrat—being awake; svapnah—dreaming; su-suptam—deep
sleep; ca—also; gunatah—caused by the modes of nature;
buddhi—of intelligence; vrttayah—the functions; tasam—
from such functions; vilaksanah—possessing different
characteristics; jivah—the living entity; saksitvena—with the
characteristic of being a witness; viniscitah—is ascertained.

“Waking, sleeping and deep sleep are the three functions of
the intelligence and are caused by the modes of material
nature. The living entity within the body is ascertained to
possess characteristics different from these three states and
thus remains as a witness to them.” [Srimad-Bhdagavatam
11.13.27]
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Text 4

That the Supreme Personality of Godhead is the ultimate shelter of
the pure spirit soul who is the witness observing the condition of the
gross and subtle material bodies but remaining different from them
should not be doubted. The spirit soul’s status as witness is
described in the following statement:

ksetrajiia etda manaso vibhiitir
Jjivasya maya-racitasya nityah
avirhitah kvapi tirohitas ca

suddho vicaste hy avisuddha-kartuh

ksetra-jiiah—the individual soul; etah—all these; manasah—of
the mind; vibhiutih—difterent activities; jivasya—of the living
entity; maya-racitasya—created by the external, material
energy; nityah—ifrom time immemorial; a@virhitGh—sometimes
manifested; kvapi—somewhere; tirohitah ca—and not
manifested; suddhah—purified; vicaste—sees this; hi—
certainly; avisuddha—unpurified; kartuh—of the doer.

“The individual soul bereft of Krsna consciousness has
many ideas and activities created in the mind by the
external energy. They have been existing from time
immemorial. Sometimes they are manifest in the wakening
state and in the dream state, but during deep sleep
(unconsciousness) or trance, they disappear. A person who is
liberated in this life (jivan-mukta) can see all these things
vividly.” [Srimad-Bhagavatam 5.11.12]

Text 5

At this point someone may ask: “Is it true that the Personality of
Godhead is the ultimate shelter of the dadhyatmika, adhidaivika and
adhibhautika persons?”

The following reply may be given: Yes, it is true. Because the
Personality of Godhead is the shelter of everything, he is supremely
independent and has no need to take shelter of anyone. This is
confirmed in Srimad-Bhagavatam 2.10.9 (quoted in Anuccheda 57,
Text 3), where, even though the word ekam does not directly
precede the word dasraya, the word tritayam makes it very clear that
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the Personality of Godhead is the ultimate shelter of the individual
spirit souls who are the witnesses of the changing material energy.
The word svasrayah in this verse establishes that the Supreme
Personality of Godhead is the ultimate shelter of even His own
expansion as the Supersoul (paramatma).

Text 6

That the Personality of Godhead is the ultimate shelter of everything
is confirmed in the following statement of the Hamsa-guhya-stava
prayers, where Prajapati Daksa says:

deho 'savo 'ksa manavo bhiita-matram
atmanam anyam ca viduh param yat
sarvam puman veda gunams ca taj-jiio
na veda sarva-jiiam anantam ide

dehah—this body; asavah—the life airs; aksah—the different
senses; manavah—the mind, understanding, intellect and ego;
bhuta-matram—the five gross material elements and the sense
objects (form, taste, sound and so on); armanam—themselves;
anyam—any other; ca—and; viduh—know; param—beyond,
yat—that which; sarvam—everything; puman—the living
being; veda—knows; gunan—the qualities of the material
nature; ca—and; tat-jiah—knowing those things; na—not;
veda—knows; sarva-jiiam—unto the omniscient; anantam—the
unlimited; ide—I offer my respectful obeisances.

“Because they are only matter, the body, the life airs, the
external and internal senses, the five gross elements and the
subtle sense objects (form, taste, smell, sound and touch)
cannot know their own nature, the nature of the other senses
or the nature of their controllers. But the living being,
because of his spiritual nature, can know his body, the life
airs, the senses, the elements and the sense objects, and he
can also know the three qualities that form their roots.
Nevertheless, although the living being is completely aware
of them, he is unable to see the Supreme Being, who is
omniscient and unlimited. I therefore offer my respectful
obeisances unto Him.” [Srimad-Bhagavatam 6.4.25]
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By all these arguments, the impersonalists’ idea that because the
individual living entities are described in the Vedic scriptures as
reflections of the Supreme, therefore the individual living entities
and the Supreme are identical is clearly refuted. The fact is that the
individual living entities are part and parcel of the Supreme and
dependent upon Him. He is their ultimate shelter.

Anuccheda 59
Text 1

The ten subjects of Srimad-Bhagavatam , which characterize it as a
Maha-purana, are described in a slightly different way in the
following two verses:

Text 2

sargo syatha visargas ca
vrtti raksantarani ca
vamso vamsanucaritarn
samstha hetur apasrayah

dasabhir laksanair yuktam
puranam tad-vido viduh
kecit parnica-vidham brahman
mahad-alpa-vyavasthayd

sargah—the creation; asya—of this universe; atha—then;
visargah—the secondary creation; ca—and; vrtti—
maintenance; raksd—protection by sustenance; antarani—the
reigns of the Manus; ca—and; vamsah—the dynasties of great
kings; vamsa-anucaritam—the narrations of their activities;
samstha—the annihilation; hetuh—the motivation (for the
living entities’ involvement in material activities); apasrayah—
the supreme shelter; dasabhih—with the ten; laksanaih—
characteristics; yuktam—endowed; puranam—a Purana; tat
—of this matter; vidah—those who know; viduh—they know;
kecit—some authorities; parica-vidham—fivefold; brahman—
O brahmana, mahat—of great; alpa—and lesser; vyavasthaya
—according to the distinction.
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“QO brahmana, authorities on the matter understand a
Purana to contain ten characteristic topics: the creation of
this universe, the subsequent creation of worlds and beings,
the maintenance of all living beings, their sustenance, the
rule of various Manus, the dynasties of great kings, the
activities of such kings, annihilation, motivation, and the
supreme shelter. Other scholars state that the great Puranas
deal with these ten topics, while lesser Puranas may deal
with five.” [Srimad-Bhagavatam 12.7.9-10]

Text 3

The five subjects of a lesser Purana (upa-purana) are described in
the following verse:

sargas ca pratisargas ca
vamso manvantarani ca
vamsanucaritam ceti
puranam parica-laksanam

sargah—the creation of the ingredients of the cosmos; ca—
also; pratisargah—the creations of Brahma; ca—and; vamsah
—genealogies of the great kings; manvantarani—duties
prescribed by the Manus for law-abiding kings; ca—and;
vamsanucaritam—narration of the heroic activities of the great
kings; ca—and; iti—thus; puranam—a Purdana, paica-
laksanam—with five characteristics.

“The five topics of a Purana are: 1. The creation of the
ingredients of the cosmos, 2. The creations of Brahma, 3.
genealogies of the great kings, 4. duties prescribed by the
Manus for law-abiding men, 5. Narration of the heroic
activities of the great kings.”

Text 4

The list of ten subjects describes the contents of the great Maha-
puranas (such as the Vispu Purana and others), whereas the five
subjects are described in the shorter upa-puranas (mahad-alpa-
vayavasthayd). Someone may argue that because there are twelve
cantos in the Bhagavatam and because the ten topics are listed at the
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end of the Second Canto, therefore the first topic will be found in
the Third Canto, the second topic in the next, and finally the tenth
topic of the Bhagavatam will be described in the Twelfth Canto. If
this were the actual arrangement of the Bhdagavatam, then the eighth
topic, the winding up of the cosmos, would be the subject of the
Tenth Canto, but in fact we see the Tenth Canto contains the
description of Lord Krsna’s transcendental pastimes, and does not at
all describe the winding up of the cosmos. The fact is that the first
topic is treated in the First Canto, the second topic in the Second
Canto, and so on, until finally the tenth topic is explained in the
Tenth Canto. This is corroborated by the following statement of
Srila Sridhara Svami:

Text 5

dasame krsna-sat-kirtir
vitanayopavarnyate
dharma-glani-nimittas tu
nirodho dusta-bhubhiijam
prakrtadi-caturdha yo
nirodhah sa tu varnitah

dasame—in the Tenth Canto; krsna—of Lord Krsna; sat—the
transcendental; kirtih—glory; vitanaya—for expanding;
upavarnyate—is described; dharma—of religion; glani—of
the decline; nimittah—the cause; tu—indeed; nirodhah—
destruction; dusta—of demoniac; bhiubhiijam—Kkings;
prakrtadi—beginning with the material energy; caturdhd—in
four ways; yah—which; nirodhah—destruction; sah—that; tu
—indeed; varnitah—is described.

“In the Tenth Canto of Srimad-Bhagavatam the glories of Sri
Krsna, the decline of religion, and the destruction of
demoniac kings (which is effected in four ways, the first of
which is the hand of material nature) are described.”
[Bhavartha-dipika 10.1.1]
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Text 6

The primary topic of the Tenth Canto is the transcendental form of
Lord Krsna, the ultimate shelter (asraya) of all living entities. This
is also confirmed by the following statement of Sridhara Svamt :

dasame dasamam laksyam
asritasraya-vigraham

dasame—in the Tenth Canto; dasamam—the tenth subject
matter; laksyam—to be seen; asrita—of the sheltered; dasraya
—of the shelter; vigraham—who is the form.

“The Tenth Canto of Srimad-Bhdgavatam reveals the tenth
subject, the Supreme Personality of Godhead, who is the
shelter of all surrendered souls. He is known as Sri Krsna,
and He is the ultimate source of all the universes. Let me
offer my respectful obeisances unto Him.” [Bhavartha-dipika
1.1.1]

Text 7

In this way the ten topics are explained in the first ten cantos of
Srimad-Bhagavatam. In addition to this, all the topics are described
throughout the Bhdagavatam, explained in either a direct or indirect
way. This is confirmed in the following statement of the
Bhdagavatam itself:

dasamasya visuddhy-artham
navanam iha laksanam
varnayanti mahatmanah
Srutenarthena canjasa

dasamasya—of the summum bonum; visuddhi—isolation;
artham—purpose; navanam—of the other nine; iha—in this
Srimad-Bhagavatam; laksanam —symptoms; varnayanti—they
describe; maha-atmanah—the great sages; srutena—>by Vedic
evidences; arthena—Dby direct explanation; ca—and; anjasa—
summarily.

“To distinguish this ultimate shelter from the other nine
subjects, the mahdjanas have described these nine, directly
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and indirectly, through prayers or direct explanations.”
[Srimad-Bhagavatam 2.10.2]

In conclusion, all ten topics are described throughout the
Bhagavatam, and, because the First and Second Cantos display all
the characteristics of a Maha-purana, the opinion that the
description of the ten subjects begins with the Third Canto cannot be
accepted.

Anuccheda 60
Text 1

The ten subjects of Srimad-Bhagavatam are described in the
following verses, where the creation of the ingredients of the cosmos
is described in the following words:

avyakrta-guna-ksobhan
mahatas trivrto’hamah
bhiita-suksmendriyarthanam
sambhavah sarga ucyate

avyakrta—of the unmanifest stage of nature; guna-ksobhat—
by the agitation of the modes; mahatah—trom the basic mahat-
tattva; tri-vrtah—threefold; ahamah—from the false ego;
bhiita-siksma—of the subtle forms of perception; indriya—of
the senses; arthanam—and the objects of sense perception;
sambhavah—the generation; sargah—creation; ucyate—is
called.

“By agitation of the unmanifested modes of material nature,
the mahat-tattva becomes manifested. From the mahat-
tattva the false ego, which appears in three ways, according
to the three modes of nature, becomes manifested. From
false ego the five gross material elements (ether, air, fire,
water, and earth), the five objects of the senses (form, touch,
taste, smell, and sound), the five senses, and the various
demigods who preside over these variegated material
creations all become manifest. The generation of all these is
called sarga, or ‘the creation of the ingredients of the
cosmos.” [Srimad-Bhagavatam 12.7.11]
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In this verse the word guna refers to the unmanifested modes of
nature. From the unmanifested three modes of nature the mahat-
tattva becomes manifested. From that comes the manifested three
modes of nature, from that comes the false ego, from false ego
comes the creation of the gross material elements and the objects of
the senses. This is the process of creation.

Text 2

The second topic, “the creation by Brahma” is described in the
following verse:

purusanugrhitanam
etesam vasanamayah
visargo 'vam samaharo
bijad bijam caracaram

purusa—of the Supreme Personality of Godhead in His pastime
role of creation; anugrhitanam—which have received the
mercy; etesam—of these elements; vasana-mayah—consisting
predominantly of the remnants of past desires of the living
entities; visargah—the secondary creation; ayam—this;
samaharah—manifest amalgamation; bijar—ifrom a seed;
bijam—another seed; cara—moving beings; acaram—and
nonmoving beings.

“After all these material elements are manifested form the
Personality of Godhead, the individual living entities,
impelled by the various material desires within their hearts,
take birth in various species of life. According to their
desires, they transmigrate from one species to another.
These various species are created by Brahma, and that
creation is known as visarga.” [Srimad-Bhagavatam 12.7.12]

Text 3

In this verse the word purusah means “the Supersoul,” etesarm
means “of those things which begin with the mahat-tattva,” vasana
means “the previous material desires of the living entities,” maha-
harah means “the activities of the living entities,” cardcara means
“the living entities,” and bijad bijam means that the living entities
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travel from one species to another as a floating object is carried
downstream by a swiftly moving current.

Text 4

The third topic, vr#ti, or maintenance, is described in the following
verse:

vrttir bhittani bhiitanam

caranam acarani ca

krta svena nrnam tatra

kamdc codanayapi va

vrttih—the sustenance; bhitani—Iliving beings; bhitanam—of
living beings; caranam—of those that move; acarani—those
that do not move; ca—and; krtG—executed; svena—Dby one’s
own conditioned nature; nrpam—for human beings; tatra—
therein; kamat—out of lust; codanaya—in pursuit of Vedic
injunction; api—indeed; va—or.

“The activities that moving and nonmoving living beings
adopt, each according to his own nature, for his own
maintenance, is called vrzti. In human society these activities
for bodily maintenance may be divided into two kinds:
those inspired by the whim of the individual living entity,
and those ordained by Vedic injunction.” [Srimad-
Bhagavatam 12.7.13]

Text 5

In this verse the word ca [and] connects the words caranam
bhutanam, acarani and kamad vrttih. The phrase nrnam svena
means “by the natures of the human beings,” and the phrase kamac
codanayapi va refers to the krta vrttah, or the activities performed
by the living entities for their bodily maintenance.

Text 6

The fourth item, raksa, or protection of the faithful, is described in
the following verse:

raksacyutavatareha
visvasyanuyuge yuge.
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tiryan-martyarsidevesu
hanyante yais trayi-dvisah

raksa—yprotection; acyuta-avatara—of the incarnations of
Lord Acyuta; tha—the activities; visvasya—of this universe;
anu yuge yuge—in each age; tiryak—among the animals;
martya—human beings; rsi—sages; devesu—and demigods;
hanyante—are killed; yaih—by which incarnations; trayi-
dvisah—the Daityas, who are enemies of Vedic culture.

“Millennium after millennium the infallible Supreme
Personality of Godhead incarnates among the demigods,
sages, human beings, and lower creatures, and in these
incarnations He Kills the demons, who oppose Vedic
civilization. This is the fourth item, raksa, or protection of
the faithful.” [Srimad-Bhagavatam 12.7.14]

Text 7

In this verse the word yaih refers to the incarnations of the Lord.
This item (raksa) includes within it the three items isa-katha
(description of the pastimes of the Personality of Godhead),
sthanam (maintenance of the creation), and posanam (special favor
given to the faithful).

Text 8

The next item, manvantara, or “prescribed duties given by the
Manus for law-abiding men,” is described in the following verse:

manvantaram manur deva
manu-putrah suresvarah
rsayo’'msavataras ca
hareh sad-vidham ucyate

manu-antaram—the reign of each Manu; manuh—the Manu;
devah—the demigods; manu-putrah—the sons of Manu; sura-
isvarah—the different Indras; rsayah—the chief sages; amsa-
avatarah—the incarnations of portions of the Supreme Lord;
ca—and; hareh—of Lord Hari; sat-vidham—six-fold; ucyate
—1s said.
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“The word manvantara means the narration of the activities
and instructions given by the following six groups: 1. the
Manus, 2. the demigods, 3. Manu’s sons, 4. the leaders of the
demigods, 5. the great sages, and 6. the amsa incarnations of
the Lord. These six groups of persons are empowered
incarnations of Lord Hari.” [Srimad-Bhagavatam 12.7.15]

Text 9

This verse refers to the descriptions of the activities of the Manus
and other great souls. This interpretation is confirmed by many
ancient scriptures.

Text 10

The next topics, vamsa (“the genealogies of the great kings”) and
vamsyanucaritam (“narration of the heroic activities of the great
kings”) are described in the following verse:

—e~ = s

vamsas traikaliko 'nvayah
vamsyanucaritam tesar
vrttam vamsadharas ca ye

rajiam—of the kings; brahma-prasiutanam—born originally
from Brahma; vamsah—dynasty; trai-kalikah—extending into
the three phases of time (past, present and future); anvayah—
the series; vamsa-anucaritam—histories of the dynasties;
tesam—of these dynasties; vrttam—the activities; vamsa
dharah—the prominent members of the dynasties; ca—and; ye
—which.

“The word varitsa refers to the genealogies of the great kings
descended from Lord Brahma, and the word
variisyanucaritari refers to the narrations of the heroic
actions performed by those kings.” [Srimad-Bhagavatam
12.7.16]
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Text 11

—.~ =

relative clauses. The passage tesam vrttam dharas ca ye is also a
pair of relative and co-relative clauses.

Anuccheda 61

Text 1

naimittikah prakrtiko
nitya atyantiko layah
samstheti kavibhih proktas
caturdhdsya svabhavatah

naimittikah—occasional; prakrtikah—elemental; nityah—
continuous; atyantikah—ultimate; layah—annihilation;
samstha—the dissolution; iti—thus; kavibhih—by learned
scholars; proktah—described; caturdhd—in four aspects; asya
—of this universe; svabhavatah—by the inherent energy of the
Supreme Personality of Godhead.

“In ancient times learned philosophers explained that there
are four kinds of winding up of the cosmos (saristha). They
are: 1. naimittika (unusual), 2. prakrtika (natural), 3. nitya
(regular), and 4. atyantika (complete).” [Srimad-Bhagavatam
12.7.17]

Text 2

In this verse the word asya (“of Him”) refers to the Supreme
Personality of Godhead. Sva-bhavatah means “by His
transcendental potencies,” and atyantika refers to the winding up of
the cosmos that results in the final liberation.

Text 3

The next item Aetu (“the cause of creation”) is described in the
following words:

hetur jivo Sya sargader
avidya-karma-karakah
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yam canusayinam prahur
avyakrtam utapare

hetuh—the cause; jivah—the living being; asya—of this
universe; sarga-adeh—of the creation, maintenance and
destruction; avidya—out of ignorance; karma-karakah—the
performer of material activities; yam—whom; ca—and;
anusayinam—the underlying personality; prahuh—they call;
avyakrtam—the unmanifest; uta—indeed; apare—others.

“Out of ignorance the living being performs material
activities and thereby becomes in one sense the cause of the
creation, maintenance and destruction of the universe. Some
authorities call the living being the personality underlying
the material creation, while others say he is the unmanifest
self.” [Srimad-Bhagavatam 12.7.18]

Text 4

In this verse the word hetuh means “cause” and asya means “of the
universe.” This cause engages in activities of ignorance (avidyaya
karma-karakah). Some say this cause is conscious (anusayinam
prahuh), and others say the cause is simply a material
transformation of the unmanifest (avyakrtam utapare).

Text 5

The tenth subject of Srimad-Bhagavatam, the asraya, or the
Supreme Personality of Godhead, is described in the following
verse:

vyatirekanvayo yasya
jagrat-svapna-susuptisu
mayamayesu tad brahma
Jiva-vrttisv apasrayah

vyatireka—the presence as separate; anvayah—and as conjoint;
yasya—of which; jagrat—within waking consciousness;
svapna—sleep; susuptisu—and deep sleep; maya-mayesu—
within the products of the illusory energy; tat—that; brahma—
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the Absolute Truth; jiva-vrttisu—within the functions of the
living entities; apdasrayah—the unique shelter.

“The Supreme Absolute Truth is present throughout all the
stages of awareness—waking consciousness, sleep and deep
sleep—throughout all the phenomena manifested by the
illusory energy, and within the functions of all living entities,
and He also exists separate from all these. Thus situated in
His own transcendence, He is the ultimate and unique
shelter.” [Srimad-Bhagavatam 12.7.19]

Text 6

It is not possible to interpret this verse to mean that the individual
living entities in their pure original spiritual forms are the ultimate
shelter of everything, for such an interpretation would contradict the
description of the spiritual reality seen by Srila Vyasadeva himself in
mystic trance (Srimad-Bhagavatam 1.7.4-10). The proper
interpretation of this verse follows. The words jagrat-svapna-
susuptisu refer to the different conditions of the living entities,
maya-mayesu means “the material elements, beginning with the
mahat-tattva, which are fashioned by the illusory potency,” the
words vyatirekanvayo yasya refer to the spiritual form of the
Supreme present as the ultimate witness of everything, the words
tad brahma jiva-vrttisu apasrayah describe the presence of the
Supreme in all living entities’ spiritual and material conditions of
life, and the word apasrayah means “the ultimate shelter.” 4Apa
means “away.” Because the Supreme is the greatest shelter, above
all others, He is described as the apa-asrayah. The pure form of the
individual living entities, who were described as the cause of the
material cosmos in the previous quote, is now described in the
following two verses:

Text 7

padarthesu yatha dravyam
tan-matram rupa-namasu
bijadi-paricatam tasu

hy avasthasu yutayutam

virameta yada cittam
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hitva vrtti-trayam svayam
yogena va tad-atmanam
vedehaya nivartate

pada-arthesu—within material objects; yatha—just as;
dravyam—the basic substance; sat-matram—the sheer
existence of things; ripa-namasu—among their forms and
names; bija-adi—beginning from the seed (i.e., from the time
of conception); paricata-antasu—ending with death; hi—
indeed; avasthasu—throughout the various phases of bodily
existence; yuta-ayutam—both conjoined and separate;
virameta—desists; yada—when; cittam—the mind; hitva—
giving up; vrtti-travam—the functions of material life in the
three phases of waking, sleep and deep sleep; svayam—
automatically; yogena—Dby regulated spiritual practice; va—or;
tadad—then; atmanam—the Supreme Soul; veda—he knows;
thayah—from material endeavor; nivartate—he ceases.

“Although a material object may assume various forms and
names, its essential ingredient is always present as the basis
of it. In the same way the spiritual living entity is always
present within the created material body throughout its
phases of existence, beginning with conception and ending
with death. Either spontaneously or by practice of yoga, one
should abandon the three stages of material consciousness
(wakefulness, dreaming, and deep sleep). Then one will
become able to abandon all material activities and come to
understand the Supreme Personality of Godhead.” [Srimad-
Bhagavatam 12.7.20-21]

Text 8

In these verses the words padarthesu riipa-namasu mean “objects
such as clay pots,” dravyam yutdyutam means “even without having
seen the fashioning of these objects, we may know simply by
glancing at them that they are made of earth or some other material
elements,” tan-matram means “the pure individual spirit soul,
bijadi-paricatantasu means “in the nine stages of life,” yuta refers to
the conditioned soul covered by ignorance, and ayutam refers to the
pure spirit soul untouched by ignorance, who, understanding the
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nature of the spirit self, becomes aloof from material desire and
becomes eager to find the supreme shelter. The position of this soul
is described by the word virameta. The word vrtti-trayam means
“wakefulness, dreaming, and deep sleep,” atmanam means “the
Supersoul,” svayam refers to the process of analyzing the nature of
matter employed by Vamanadeva Muni and other sages, yogena
refers to the process of bhakti-yoga practiced by Devahiiti-devi and
other great devotees, and 7hayah means “activities not meant to
please the Supreme Personality of Godhead.”

In this way we have concluded the first part of our explanations of
sambandha (the eternal relationship between the individual spirit
souls and the Supreme Personality of Godhead).

— Here ends Sri Tattva-Sandarbha—
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