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�PREFACE



The concept of guru tattva is very grave and deep. I must admit that it is beyond the range of my limited realizations. Before beginning this book I felt unqualified. Once I set to the task I came to realize just how unqualified I was. At the conclusion of the book, a little edified, I remain embarrassed. What a quandary!



What was I to do? The subject of siksa guru requires promotion within our Society. The GBC had commissioned me to do the needful in this regard and I have complied with the orders of higher authority. I prayed constantly to Srila Prabhupada, consulted with senior ISKCON Vaisnavas and primarily reviewed Srila Prabhupada instructions on the subject. Other outside literary sources proved very helpful.



Time was short. Can this topic be comprehensively presented? If so it would require years of time and volumes of books. I had neither. Dear reader I have made an effort to record what I understand to date. No doubt it is imperfect and full of faults. My hope is that this book will serve as a catalyst for discussion, further study and perhaps the compilation of more qualified works than this.



I am convinced that there are grains of truth to be found in the following pages. If those but serve as an impetus for a change in ISKCON my efforts will have been fruitful. 



Praying for the forgiveness of all the vaisnavas for my mistakes and impudence I request them not to be angry with me. I have completed this book on the 2nd of December 1997 and offer it at the lotus feet of all those great souls who take the siksa of our guru parampara as their prime asset.





�INTRODUCTION





Our Purpose



The following paper is an effort to define the role of siksa guru in the life of a devotee. In addition it offers a set of practical guidelines or codes of etiquette, on how to implement such theory. 



As regards the subject of guru, the main thrust of our Society at present, is directed towards the diksa guru. Guru is taken synonymous with diksa guru. There is little other meaning understood in the general usage of the word.  Who are those souls who have introduced us to Krishna Consciousness? What is our debt to them? What relationship do we have with those Vaisnavas who train us in day to day devotional life, or give regular teaching? 



Not much has been said by the Society on these topics. Little recognition has been given to those gurus who give siksa, or essential instruction. Hardly any appreciation is shown for those souls who labor to elevate us day by day. As a consequence members of ISKCON do not know how to “give credit where credit is due”. Respect should be offered to those who take responsibility for our training. If that is neglected we run the risk of guror avajna or neglecting our spiritual masters. 



Current practice identifies the principle of guru mainly with a ritualistic “initiation”. This is a misconception. Its consequences run the risk of minimizing the diksa guru and tampering with our siddhanta regarding guru tattva.



Vaisnava sastras emphasize the importance of siksa. They glorify the role of all Vaisnavas as gurus, be they instructors or initiators for guiding a conditioned soul back to Godhead.  Scripture trains devotees to recognize and respect their gurus invoking a culture of honor and respect for seniors. ISKCON needs to reflect these principles more. It is the purpose of this paper to be an instrument in achieving that end.





The Form of Presentation



This Introduction presents our purpose and a brief prologue explaining the content of each chapter. The balance of the book is divided into two sections. Section One comprises the first two chapters. Chapter 1 gives an overview of the entire text. Chapter 2 contains all the Codes of Etiquette regarding siksa guru. Those readers who want to know the subject in brief along with the conclusions Section One is for you. 



Section Two contains chapters 3 to 21. This presents the evidence and arguments summarized in Section One. To understand why and how the codes of etiquette were arrived this section should be studied.



Appendix contain relevant information, quotes, and further arguments to parts of Section Two.





Prologue



This book is composed of 21 chapters. The main points in each chapter are now presented to preview the development of thought herein.



Chapter 1 - A General Overview

Gives the main points in the following  chapters in brief. The subsequent chapters give the details and supporting evidence mentioned therein.



Chapter 2 - Codes of Etiquette

This is the conclusion of the arguments in the book. Formulated in the form of questions and answers, the reader may refer to this chapter as the means for proper conduct. It presents knowledge of guru tattva primarily as it relates to the instructing spiritual master. 



Chapter 3 - The Principle of Guru

The instructions of Lord Krishna as coming down in  the disciplic succession is known as siksa. The transmission of siksa is the principle of guru. Therefore anyone who gives relevant instruction on the basis of revealed scripture is guru.



Chapter 4 - Two Types of Guru: Siksa and Diksa

There are two types of guru, the instructor and the initiator. Both derive their authority from adherence to the siksa of the Adi guru, or founder acarya. The siksa and diksa gurus act in harmony to assist the disciple to go back to Godhead. 



Chapter 5 - Roles of the Two Gurus

There are many types of siksa gurus. Their main role is to give instruction in devotional service, generally known as abhidheya. The Adi guru is the siksa guru for all. The diksa guru initiates the disciple with the holy name and gayatri mantras giving instructing in the devotional science known as sambandha. 



Chapter 6 - Resolving Oneness and Difference

The diksa and siksa gurus are non different. That is tattva. Simultaneously in terms of their dealings they are different. How are these opposing characteristics resolved? 



Chapter 7 - Understanding Traditional Protocol

In the training of a disciple the diksa guru takes the roles as the root and focus of the disciples devotions. The instructors act as assistants to the initiator. This relationship is known as the Traditional Protocol.

 

Chapter 8 - Exceptions to Traditional Protocol

All disciples are duty bound to follow the Traditional Protocol even if their attachment is greater to the instructor than the initiator. There are exceptions to this when then siksa guru becomes the prominent spiritual figure.



Chapter 9 - The Distinctive Role of the Founder Acarya

There are other ways in which the diksa and siksa gurus differ, than in their roles as defined by Traditional Protocol. The primary distinction is the extraordinary position of the founder acarya.



Chapter 10 - Vaisnavas of Varying Spiritual Strength

The next prominent distinction among the gurus is due to their spiritual strength. A disciple needs to be aware of how to recognize spiritual strength and how to give appropriate respect.



Chapter 11 - Gurus of Varying Commitment

Different Vaisnavas make varying commitments to their disciples. A devotee should know how to recognize the degree of commitment his gurus exhibit and be able to reciprocate with them accordingly.



Chapter 12 - Other Differences and Preliminary Guidelines

There are some other ways in which distinction manifests among gurus. This study concludes the discussion on this topic. A series of Guidelines emerge from the conclusions of the previous chapters.



Chapter 13 - The Relationship Between Siksa and Diksa Gurus.

The instructions of Srila Prabhupada formulate basic codes of behavior among siksa and diksa gurus.



Chapter 14 - The Relationship Between the Disciple and Gurus

Srila Prabhupada’s instructions and those of Krsna Bhajanamrtam form the basis for codes of behavior for the disciple.



Chapter 15 - Considerations of Etiquette on the Liberated and Non Liberated Guru

To complete proper etiquette devotees should know the classifications among gurus. There are the liberated and the non liberated Vaisnavas. 



Chapter 16 - Conduct of Siksa Gurus

Vaisnavas follow proper behavior according to their advancement. There are non-vaisnavas whose behavior is not exemplary but whose teachings may be relevant at times.



Chapter 17 - Conclusion: The Codes of Etiquette 

These codes are repeated once again as they are the conclusion of the text. Their derivation is as a result of the considerations of etiquette in the previous chapters.



Chapter 18 - Our Siksa Sampradaya

Much has been said on the prominence of the diksa guru. Still it should be understood that our Gaudiya Vaisnava sampradaya traces itself through the medium of siksa to Lord Krishna. While initiation is important, it does not determine the direction the teachings of the parampara will take.



Chapter 19 - Implementation in ISKCON

ISKCON needs to incorporate the principles of siksa in a systematic way to be true to its spiritual tradition and properly guide the vaisnavas.



Chapter 20 - Possible Excesses and Abuse

There will no doubt be many abuses to the proposed guidelines. This was the case in the past and will be so in the future. However if devotees are well educated in the principles of siksa, that will go as long way to avoid them as much as possible.



Chapter 21 - Summary 

Though Traditional Protocol emphasizes the role of the initiator, ours remains a siksa sampradaya. We cannot ignore or foolishly discriminate against the many instructors in a disciples life. Siksa requires recognition and encouragement.
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CHAPTER 1



A GENERAL OVERVIEW





1. Introduction



The following is an overview of the entire book. It is presented without references or quotes for the sake of brevity. Those devotees who do not have time to study the complete work may read this overview for a general understanding. All the points presented here are supported with detailed evidence in later chapters.





2. Krsna is the Original Guru



The material world has a twofold function. The first is to confine the conditioned souls who desire an independent existence from the Lord. The second is to reform their errant ways. The process of reform is inaugurated by Lord Krishna Himself. He appears in person or sends His representatives to teach the means of returning to Godhead. He is thus the original teacher or guru. 



To perpetuate His teachings in His absence He compliles the Vedic literature as Veda Vyasa and establishes the guru parampara. In fact to attract people of different natures he manifests not one but four disciplic successions. They express the same principles, through a different system of ritual and detail. The leaders of these paramparas are Laxmi, the Kumaras, Lord Brahma and Lord Siva. They are known as the Adi gurus, the original gurus of their lines. 



The common characteristics of all sampradayas is transmitting the message of the Lord. All the gurus of each sampradaya must pass on what they have heard without alteration. This principle of receiving the teachings of one’s guru, in disciplic succession, is called siksa. This is the principle of the parampara.



3. The Founder Acarya



Under the influence of time, the message of the disciplic succession becomes altered or lost. At that time Krishna appears personally or empowers a confidential associate to revive his teachings. Such a Vaisnava is known as the adi guru or founder acarya. He revives the teachings and presents them according to the time and circumstance. In addition he redirects the mission of the sampradaya, revealing the most favorable means to save conditioned souls.



All other Vaisnavas are meant to adhere to the teachings of the founder acarya. They must understand the mission of the sampradaya and its teachings through his instructions. Vaisnava gurus derive their authority from their fidelity to the adi guru. In fact no one qualifies as a follower of the Lord or a guru who does not follow his founder acarya.





4. Vaisnava Means Guru



Thus all vaisnavas are obliged to accept the message of the Lord as it come through the medium of the founder acarya or adi guru. Vaisnavas have two outstanding characteristics. They speak what they hear and follow sastra according to the mood and emphasis of the acaryas. Even if they do not speak they teach through their behavior. In this way they represent the Lord. It is said that all vaisnavas are guru.





5. Giving Siksa is the Main Characteristic of all Gurus



Transmitting siksa is the primary function of the guru parampara. Following this tradition the qualification of a guru is his knowledge and faith that Lord Krishna is the final goal of all scriptures. Having received such knowledge the main service of a guru is to implant faith and transmit this knowledge to others.



While there are many categories of spiritual masters, it is a universal principle that they all give siksa. In this way they are known as siksa gurus. To emphasize aspects of devotional practice and perform its varying functions additional names like diksa guru, adi guru, nama guru, vartma pradarsika guru etc., are in use. 



Vaisnavas perform certain functions which arise as a consequence of siksa. The adi guru establishes the direction of the parampara and the diksa guru initiates the devotee with the holy name and gayatri mantra. In both cases diksa and Adi guru perform a function manifesting from a practical need which arises from giving siksa. 



While Vaisnavas perform a variety of essential services to elevate others, it is seen that all such services are related to or manifest as a consequence of, siksa. All gurus should be recognized as siksa gurus though they perform some specifically designated service which is an aspect of siksa. 





6. Guru as Good as God



There can be no argument that Krishna and His instructions are one. Since sastra are the words of the Lord it is worshipped as non different than He. Similarly anyone who lives by the injunctions of sastra is equally worshipable as Lord Krsna. In this way Vaisnavas are all worshipable. Because Vaisnavas repeat the teachings of the Lord, their instructions are also as good as the words of God.



Vaisnavas have two aspects; their physical being and their teachings. These are called vapu and vani respectively. Because there is no difference between the person of the vaisnava and his teachings both are equally worshipable. It is said that of the two, vani is still more important for it continues beyond the physical demise of the vapu. 



7. Guru Defined



In its most fundamental sense the definition of guru is “anyone who transmits spiritual instructions on the basis of sastra.”. This definition is common to all types of gurus for no one can be a guru who deviates from the direction of the Lord.



While there are many distinguishing characteristic among Vaisnavas, because they reveal the teachings of the Lord, they should be seen as His manifestations. The waves of the Ganges may be larger or smaller but they are equally holy. In this way it is said that guru is one.





8. Divisions of Gurus



According to their ontology, all gurus are one. There is no distinction among them. From the view of their services there is clearly a distinction. In addition those mature in devotional service also recognize other characteristics that exemplifies a quantitative difference among gurus.  It may be questioned why there is a need for understanding the distinction among gurus. The answer is that while guru is one, the whole purpose of a multiplicity of gurus is to guide the disciple in complementary ways. Without understanding their differing roles, how is a disciple to avail himself of the assistance of his gurus?  Furthermore different gurus are of differing capacity, according to their nature. A disciple must recognize such distinction to know which guru will assist him to what degree. What can he fairly expect from them, and in turn how should he reciprocate with them?



Sastra states such intelligent discrimination is the foundation for spiritual development.



Most distinguished among all vaisnavas is the founder acarya. Vaisnavas consider it their great good fortune to witness his physical presence. As the ambassador of the Lord he is a unique devotee and all other vaisnavas are happy to be seen as his servants and representatives.



It is seen that Vaisnavas exhibit different degrees of Krishna consciousness. This means that they differ according to their spiritual strength. 



Furthermore, devotees manifest different degrees of concern for the welfare of their disciples. As such they are committed by varying degrees to the supervision of their dependents’ advancement.



One should not be bewildered by a multiplicity of gurus. Lord Krsna states that we are fortunate to have the opportunity of their association. One must have the wisdom to avail oneself of such sanga along the lines of proper sad acara.





9. Roles of the Gurus



What is the role of different types of gurus? The siksa guru is known as the instructor. There are different types of siksa guru. The Adi guru is the instructor for the guru parampara. The vartma-pradarsaka guru is that devotee who initially instructs regarding the process and points the disciple to the path. The sadhus, or vaisnavas give guidance in the execution of aspects of devotional service. Among them are sannyasis, brahmanas, parents, elders and teachers. Finally there is the liberated vaisnava or vaisnavas who is designated by the diksa guru as the one to enhance ones’ understanding of devotional service. All these are siksa gurus.



The disciple should recognize the distinction between those sadhus who give relevant instruction without extended commitment and the liberated siksa guru who has taken all responsibility for assisting the disciple back to Godhead.



Both these category of siksa gurus may be further divided into two. The liberated and the non liberated. Non liberated souls give guidance according to their level of realization. They repeat and apply the teaching of sastra according to the limitation of their own advancement. The liberated soul perfectly sees that which is needed for the disciple and his fully realized position allows him to give comprehensive instructions.



That devotee who has given siksa to the disciple in his formative years and invokes his faith to surrender to Krishna often become the initiator. The diksa guru initiates the disciple in the chanting of the holy name and Gayatri mantra. He is also siksa guru and gives instruction to the disciple for progressive advancement.





10. Oneness and Difference



The interactive roles of diksa and siksa guru is a primary consideration. It can be understood in the following way.



The basis of spiritual life is faith. That a disciple has mustered enough faith to fully surrender to one guru, the initiator is indeed a miracle in this age. To maintain the natural flow of faith in the devotee, the initiator is assigned the role as the root of the disciple’s devotions. The instructors are seen as branches and extensions of the initiator. This avoids polarity in the attention of the disciple who sees everyone and everything as representation and manifestation of his diksa guru.



While the instructor takes an externally subordinate role to the in initiator, serving in the capacity as an assistant, it is an offense to think him inferior in any way. Lord Balarama always sees himself a servitor of Lord Krishna but devotees know - there is no difference between Them. Similarly the diksa guru takes the dominant role for the purpose of elevating the disciple. This does not indicate his superiority over the instructor. 



The principle wherein the diksa guru functions as the foundation of the disciples devotions and the instructors as his expansions and assistants is known as the Traditional Protocol of Siksa and Diksa guru, or Traditional Protocol.





11. Two Aspects to Traditional Protocol



There are exceptions to every rule. To understand when there are exceptions to Traditional Protocol requires further analysis.



Traditional Protocol has two main aspects. One is the adherence to the rules of etiquette upon which it stands. The second is the attachment of the disciple for the guru. At a detailed study it may be seen that of the two the adherence to the rules of etiquette is the dominant factor.



An exception to the aspect of attachment, known as the internal aspect, is when the disciple may have greater affection for his siksa guru than the diksa guru. This does not constitute an exception to the entire Traditional Protocol. Thus the disciple is expected to follow all the rules of etiquette. One example is when the disciple has been initiated without any relationship to the diksa guru. Due to other points of etiquette he is not able to accept initiation from the instructor of his choice.



An exception to the adherence of proper conduct constitutes a complete change in the Traditional Protocol itself. It means that the siksa guru takes the role as spiritual focus and the initiator is either an instrument or is disassociated. Once again there are many examples. Most prominent is if the initiator is fallen from the path of devotional service. Another is when the diksa guru deems it best for the disciple to focus on the instructor.



While exceptions continue to abound, the Traditional Protocol should be understood as the norm. How to discern whether there is an exceptional circumstance is based on a variety of factors. A disciple should learn to be discriminating. However he should only act under the guidance of senior Vaisnavas and proper sad acara.





12. Relationship Between Siksa and Diksa Gurus



The diksa guru is generally the focus of the disciple’s devotional life. It is the role of the siksa guru to give instructions that enhance the faith of the disciple in his initiator. As an expansion of the diksa guru the instructor will never give instructions to the disciple that are outside the scope of the teachings of the initiator. The initiator is the original guru and is like the father (-- one of a kind. The instructors are like other members of the family. Uncles, of which may be many.



Since both diksa and siksa gurus are representatives of the adi guru they must be careful to represent his teachings in a unified and cooperative-operative effort. Needless to say a siksa guru who does not follow the founder acarya is not a relevant candidate as instructor. The two gurus must have a clear line of communication. The disciple should not be the medium of communication for the gurus. Their instructions should invoke no disharmony or confusion in him. That will be counterproductive to their efforts.





13. Relationship Between Disciple and Gurus



There are varying conditions under which a disciple may be directed towards a siksa guru for ongoing instruction. The diksa guru may not be present or accessible for teaching. Circumstance may dictate that the diksa guru does not have great spiritual strength and is not able to give suitable teaching. 



The siksa guru must be approved by the initiator who sends a letter of recommendation along with the disciple. In this way the disciple may receive further training.



Traditional Protocol requires that whatever teachings the disciple receives from Vaisnavas must be confirmed with the initiator. In fact a disciple should hear the same teachings from the mouth of his guru with further elaboration. Under all circumstances a disciple should maintain faith in his diksa guru and never disobey him or leave him. He should worship and serve all vaisnavas but be especially disposed to his own guru.





14. Other Siksa Gurus and Their Behavior



There are other instructors than the Vaisnavas. Even non devotees may give relevant counsel. After all Bilvamangala Thakur received good advice form the prostitute Cintamani.  Srimad Bhagavatam also gives a list of 22 siksa gurus which range from humans, to birds, trees and inanimate material nature. Intelligent Vaisnavas can all take good lessons from them to further their devotions.



Among nondevotees there may be professionals, artists and teachers who can educate vaisnavas in mundane sciences which then are engaged in the service of the Lord. Such teachers should not be disrespected.



The question may arise that such non devotees do not have proper conduct and so how can they be respected as guru. The answer is that their good instruction must be recognized. That behavior which is antipathetic to devotional service should not be emulated. A devotee takes their instruction but does not associate with them very closely. In this way from a distance they may also be respected as instructors.



15. Our Siksa Sampradaya



Before concluding with points of etiquette it is important to say a few words about the nature of our guru parampara. We have shown earlier that the main function of the parampara is to transmit siksa. There are generally two opinions as to how such a lineage serves this purpose. One is called the diksa sampradaya and the other the siksa sampradaya.



The diksa sampradaya is one in which transcendental knowledge and accompanying diksa mantras are passed down from one guru to his duly initiated disciple. The course of the parampara is valid only if it is traceable through diksa. This is the line of the Babaji.



The siksa sampradaya is one wherein the line of transcendental knowledge is traced through self-realized souls. While all of these Vaisnavas are duly initiated, the line of the parampara may or may not pass on to the initiated disciple. Where the greatest manifestation of knowledge and realization is manifest, is considered the next link. This may occur with a diksa disciple, or a siksa disciple. The importance is the level of Krsna consciousness, not the ecclesiastical convention. This is known as the siksa sampradaya. Our Gaudiya Vaisnava line is known as a siksa sampradaya.



This confirms the pre eminence of siksa over all other forms of spiritual connection. It is exemplified above to accentuate that in understanding the etiquette of guru disciple relationship, devotees must keep in mind the importance of siksa. It is a culture which requires further discussion and training in ISKCON. 





16. Implementation in ISKCON



Our Society at present is engulfed in an exclusively diksa dominated culture. We have successfully trained devotees to recognize the importance of the diksa guru. When the word guru is heard, 99% the connotation is to the initiator.



Sadly enough we have not succeeded in reflecting the siksa culture of the Gaudiya tradition. There is a great lack of faith in anyone other than one’s own guru. Even Srila Prabhupada’s position as founder acarya is not clearly understood or glorified by all. What then to speak of so many other instructors within the society, who are suffering from neglect. 



The “Nuclear Family” of the west has long been discovered to be inadequate in raising children. Similarly in a spiritual culture where there is only one father, the diksa guru, with no other respected seniors, our own inadequacy in guiding our dependents is apparent.



The principle of giving respect, authority and empowerment to sadhus will raise the overall fortunes of ISKCON. This book is meant to be an instrument in serving that purpose. This issue needs to be discussed at the highest level of leadership in the Society. Then it should be disseminated in lectures, seminars, temples, among congregation and so on. 





17. Possible Excesses



The implementation of siksa is not meant to replace diksa but complement it. No doubt there will be excesses and abuse. That need not be an excuse to avoid implementation. The Society may study possible cases of abuse and take whatever precautions practical, without excessive bureaucracy. 

 

It is a fact that

- disciples may politicize between siksa and diksa gurus

- siksa gurus are not supportive of the diksa guru and vica versa

- diksa gurus treat the instructors as juniors rather than peers 

- vaisnavas may consider role of siksa guru as one in which they can canvas followers

- gurus consider their role to their abilities and not empowerment of Srila Prabhupada.



…and on and on. This book has been prepared to give some practical guidelines. At the conclusion of Krsna Bhajanamrtam Narahari Sarkar states. “During the pastimes of Lord Sri Krsna Caitanya Mahaprabhu there have been many practical examples of the above.” Since he has given proper code of conduct for accepting siksa guru, it is to be understood that abuses to the standards took place at that time. Still sincere Vaisnavas will want to follow the pure path of the mahajanas and will shun any perversion to the proper sad acara.





18. Concluding Note



We feel compelled to forewarn the reader about the apparent change of emphasis in the mood of this book.



Chapters 3 to 6 strongly emphasize siksa as the principle of guru. These chapters glorify siksa as the main currency in guru disciple relationship. Siksa is the prime factor in acquiring transcendental knowledge through which ignorance is destroyed and one is established in his original position. This all makes for a very strong emphasis that siksa guru is the main figure in spiritual practice.



The Gaudiya Vaisnava sampradaya is a siksa sampradaya. It traces the line of the parampara through the most prominent spiritual teacher connected with the disciplic succession. The line of initiation is of secondary importance. 



However a change of emphasis appears in Chapter 6. The Traditional Protocol in the relationship between siksa and diksa gurus emphasizes the initiator over the instructor. That same theme is developed and fortified in Chapters 7 to 11. Setting aside the exceptions to the rule, in terms of the roles they play, the siksa guru takes a subordinate role to the diksa guru.



This should not be interpreted as a reversal of the theme in earlier chapters. Rather, it is a confirmation of the all-pervasive nature of siksa, for diksa is not separate from siksa.  Diksa is the practice of siksa through the bestowal of the name and mantra. The diksa guru becoming the prominent role figure signifies that one aspect of siksa is prominent over another. In actuality it is one vaisnava complementing the service of another for an overall result.



The diksa guru is generally the first prominent siksa figure. He bestows diksa, which is compulsory for all. To enforce the disciple’s faith in the first instructor, the Vaisnava he reposes his faith in, the siksa guru acts as the diksa gurus limb. The book then goes on to explain the etiquette this all entails.



All this does not change the fact that siksa is still the primary emphasis of the guru parampara. Traditional Protocol is meant to establish the sequential order that guides the acquisition of siksa. 



The transition of the tone of the book from the emphasis of siksa to the position of diksa guru should be viewed in this way. According to Srila Prabhupada’s instruction this seems to be the process for regularizing siksa and giving standard practices for its reception.





































































CHAPTER 2





RULES OF ETIQUETTE REGARDING SIKSA GURU





The following “Rules of Etiquette” are the conclusions of this book. Through them devotees may understand proper behavior in respecting instructors and making commitment to a siksa guru.





PART ONE: THE CONCEPT OF SIKSA GURU



1. WHO IS A SIKSA GURU?



A siksa guru is anyone who gives spiritual instructions based on the revealed scriptures. 



Among Vaisnavas the siksa guru is either a liberated or non-liberated soul. These are the general cases. Non devotees may also give instructions which reflect the version of sastras and invoke ones dormant Krishna consciousness. Non humans and inanimate objects, by certain behavior or qualities may also give teachings that can be understood with good intelligence. Although they are all siksa gurus they should not be seen equally, as the quality of their instructions varies.



The following are those who are considered as siksa gurus.



First and foremost is Lord Sri Krishna, Caitanya Mahaprabhu and their incarnations, expansions and energies.



The Vedic scriptures and in ISKCON Srila Prabhupada’s books.



Among the liberated devotees are Srila Vyasadeva the six Goswamis and Srila Prabhupada



iv.  Among those who may or may not be liberated are the diksa guru an advanced devotee or sadhu, sannyasis etc.



v.  Among those who are not liberated are non devotees, nature, animals and inanimate objects 





2. HOW DOES ONE RECOGNIZE A SIKSA GURU?



Whoever gives advice that brings one closer to the ultimate goal of life is a siksa guru. 



Lord Krsna as the original guru of all gives his instructions in Bhagavad Gita. How to follow these teachings have been exemplified for us by Caitanya Mahaprabhu. Those souls who repeat the teachings of the Lord to elevate our consciousness are siksa gurus.



Krishna has also designed his creation so that all living entities will be able to take lessons from material nature and all living entities. Thus an intelligent student learns directly or indirectly from the world around him. In this way he shows respect to all manner of living entities.



Special respect should be shown to the Vaisnavas who give instructions according to the revealed scriptures. They are the perfect siksa gurus for they teach by their example as well as their words. One should learn to recognize siksa gurus by their teachings. The more realized is their enunciation of the Lord’s own words, the more advanced they are.





3. WHAT ARE THE DETAILS REGARDING THE SIKSA GURUS?



In Code I a variety of siksa gurus were shown to exist. The details of their characteristics are given here:. They are the



Lord Krishna and Lord Caitanya, their incarnations and energies



The Lord is infallible and thus his instructions are devoid of error.

He appeared 5000 years ago to entice conditioned living entities back to Godhead.

In Kali yuga as Lord Caitanya He introduces the chanting His holy names as the only means of deliverance

Lord Caitanya has shown how to chant the holy names and given appropriate teachings in that regard.

All the expansions and energies of the Lord assist the Lord in His mission.

As the instructing guru of all, for all time, the Lord has left His instructions to be carried out by the guru parampara. 



ii.  The Teachings of the Vedas and the Acaryas.



As the empowered literary incarnation of the Lord, Srila Vyasadeva has compiled the Vedas, which embody the instructions of Lord Krishna.

Veda is the original knowledge of the soul forgotten by conditioned living entities.

Vyasadeva is an incarnation of the Lord Himself, thus his writings, the Vedas are perfect and non different than the Lord.

Vyasa and the Vedas are siksa gurus, as they impart perfect instructions.

Vyasadeva similarly empowers other Vaisnavas who further expand on the original Vedas in their writings. Srila Prabhupada is so empowered and his books are the instructors for all his followers.



iii. The Six Goswamis and all acaryas preceding and succeeding them.



The Six Gosvamis of Vrndaban were specifically empowered by Lord Caitanya to describe His teachings and mission.

All Gaudiya Vaisnavas except the six Gosvamis as their siksa gurus

Rupa Goswami is the leader of the six Gosvamis.

All his followers are known as Rupanugas.

The acaryas in parampara all represent Rupa Goswami’s teachings. Therefore they are our siksa gurus.

In  the same way all acaryas preceding the Gosvami are our siksa gurus.

However we should understand all their instructions through our founder acarya and siksa guru Srila Prabhupada.



iv. The Adi Guru or founder acarya



The Adi guru is distinguished from all other gurus in the sampradaya.  

He is empowered by the lord for a particular purpose. He is either the founder of the disciplic line (like Lord Brahma) or revives the parampara with relevant teachings and a renewed mission (like Srila Prabhupada).

All other Vaisnavas and gurus must follow his teachings and represent him.

All other gurus receive their power of attorney from him.

He is the compulsory siksa guru for all level of devotees for all times in his line.

Everyone should study his teachings and be familiar with them regardless of commitment to other gurus.

Followers of the Adi guru should not revert to the teachings of any other teacher or Vaisnava who are not strict followers of the founder acarya.





The Vartma-pradarsaka guru



Under the inspiration of the adi guru Vaisnavas take the responsibility to fulfill the mission of Lord Caitanya.

They preach to others to deliver them from nescience

The devotee who first invoke one dormant interest in spiritual life and directs him to the path of perfection is called the vartma-pradarsaka guru

He is the siksa guru who shows the way to devotional service.





vi. A devotee in a position of responsibility (authority) in the mission of ISKCON



Among the vaisnavas some are empowered to guide the mission of the founder acarya.

Such Vaisnavas take responsibility for the welfare of devotees and the mission.

They uphold the standards and teachings of the founder acarya

They may be the GBC body, GBC secretary, Temple President, department head etc.

Since they give direction for service, show how to take responsibility for preaching, inspire others by their leadership and preaching they are siksa guru.





vii. Sannyasis, brahmanas, seniors, elders, parents (husband)



In addition there are other senior from the social, spiritual or conventional point of view.

They give instructions in various ways, set the correct example and inspire the disciple forward.

They should all be seen as siksa gurus and offered respect as such,





viii. A Godbrother/Godsister who is more advanced



Once one’s inclination is awakened to devotion a devotee takes association of other Vaisnavas.

Among the Vaisnavas those who are more advanced show their mercy by giving instruction, inspiration and support.

Such devotees may give formal teachings or informal advice and guidance. 

In either case these devotees are all to be considered as siksa gurus, for by their guidance one stays on the path of devotion.





viii. Devotees who instruct in the principles and philosophy of devotional service.



Those Vaisnavas from whom one hears Srimad Bhagavatam and Bhagavad Gita.

Those devotees who give systematic instruction in understanding the philosophy

Those devotees from whom we learn proper sad acara

Are all instructors and they should be respected as such





The Vaisnavas who teach the different arts of devotional service 

There are many sciences in bhakti yoga

Arcana or deity worship, techniques for preaching, book distribution are some.

Administration of a temple, management, agriculture and cow protection are others.

There are countless other services by which one pleases the Lord and fulfills the mission of the adi guru.

Each such devotional art must be learned from a vaisnava who is well conversant with it.

They should all be considered as siksa gurus.





xi. The diksa guru



There are many siksa gurus in the life of a Vaisnavas.

Among these many siksa gurus it is seen that the one who constantly instructs a vaisnava will invoke extraordinary faith.

He becomes that guru in whom the faith of the disciple comes to be fully reposed to surrender as representative of the Lord.

To assist his disciple further the instructor became his initiator.

The diksa guru is the one who constantly instructs the disciple giving him specific instruction regarding his relationship with the Lord.

The diksa guru takes charge of the disciple, instructs him in the rites of  devotional life and initiates him by giving the sacred thread.

After initiation the guru the begins to instruct the disciple in the meaning of the Vedas.

The diksa guru is fully committed to seeing his disciple go back to Godhead through constant instruction. 

He is generally the siksa guru of the disciple, but does not necessarily have to be so.





xii. An advanced devotee

 

It is seen that along with the diksa guru there are many siksa gurus who assist in training a disciple

That is because although one may have only one diksa guru there is no limit to the number of siksa gurus one may have.

Circumstances may be such that a disciple cannot take instruction from his diksa guru.

Or the instructions of the diksa guru is enhanced by the guidance of others.

By the instruction of the diksa guru, or other siksa gurus, he may be given permission to take instruction from an advanced vaisnava in whom he has faith.

In this way his training in approaching Krishna continues through the medium of this siksa guru (s).



Non devotee instructors



Instructions may also be received from non devotees

Sometimes one may receive instruction on a non devotional art from a non devotee.

Because such a skill is used in  the service of the Lord it is a great asset.

Those who teach such skills should be appreciated and respected.

One may take lessons by observing animals, birds, trees and non living things. 

From them qualities like forbearance, tolerance and magnanimity can be imbibed.

One requires properly trained intelligence to be able to perceive them all as siksa gurus.



The following are the characteristics of siksa gurus. As there are many types of siksa gurus, they have many characteristics. But the principle characteristic is that they bring the disciple closer to the Lord by their teachings or qualities.







PART TWO: THE FOUNDER ACARYA AND THE POSITION OF THE CURRENT GURUS.



4. WHAT IS RELATIONSHIP BETWEEN GURUS AND ADI GURU?

The founder acarya is the root cause of the sampradaya. As it is impossible for the leaf of a tree to be independent of its roots, so the all Vaisnavas are dependent on him in all ways.



The founder acarya is the siksa guru for all members of his sampradaya for all times.

He has taken responsibility to guide and deliver all those who follow him through his representatives.

His followers should understand his teachings and be faithful to them.

Followers of the Adi guru should not revert to the teachings of any other teacher or Vaisnava who are not strict followers of the founder acarya.

Both siksa gurus or diksa gurus derive their authority from the founder acarya through allegiance to his teachings. It is their duty to represent the teachings of the Adi guru.

All devotes should understand and follow the teachings of the predecessor acaryas through following the instructions of the founder acarya.

By his great power and by following his instructions, the non liberated guru acts as one liberated and his disciples achieve liberation.

His worship is a regular function of all vaisnavas.

He is not seen as another guru, but is always unique.

In his physical presence all other vaisnavas recognize his superiority and act as his agents. Thus he is uniquely distinct from all other vaisnava gurus.



The relationship with the founder acarya is also very much dependent on his teachings. Devotees may not concoct or manufacture a relationship which is not in tandem with the example and instructions of the adi guru.



HOW DOES THE NON LIBERATED GURU FUNCTION IN LIBERATING THE DISCIPLE?

By strictly following the order of the liberated one also act like a liberated soul. 



It should be understood that in forwarding Caitanya Mahaprabhu’s mission there is a need for unlimited number of gurus. Unlike previous ages, in Kali yuga people have practically no inclination to spiritual life. Thus Lord Caitanya has given the order to go out and tell everyone about Krishna. In this way anyone can become guru. How will people be liberated by such contact with the non-liberated?



Lord Caitanya send his empowered servant who is the founder acarya. The Adi guru is always a liberated soul.

By strictly following his order the non liberated are considered liberated.

As long as iron is in the fire it acts like iron. Similarly as long as the non liberated are under the direction of the liberated, the act as such.

Similarly those who come in contact - and stay in contact - with them, by the same principle become liberated.



Regardless of one’s spiritual position a devotee never considers himself as the liberator. He considers that this is all going on by the grace of his guru, the acaryas and Lord Krsna. A devotee should be careful to chose an elevated vaisnava as guru, based on the principle that they purely follow the teachings and mood of the Adi guru. However one should not consider that the non liberated are irrelevant. It should be noted that one should always follow vaisnavas in the line of the adi guru, even if more advanced devotees may be available elsewhere. 



PART THREE: DISTINGUISHING CHARACTERISTICS OF THE SIKSA GURU



6. HOW ARE SIKSA AND DIKSA GURU ONE?

Because there are distinctions in the service of diksa and siksa gurus they should not be seen as superior or inferior. This is not the case. One must simultaneously see the unity in their tattva. They are both guru. They are one because



Siksa and diksa gurus are equal and identical manifestations of the lord. Their function is one, to guide the conditioned souls back home, back to Godhead.

By repeating what the diksa guru says, the siksa guru and the initiator are one.

Because the principle of guru is to give siksa, they both serve varying aspects of siksa, one through diksa and the other as instructor.

Because they both repeat what Krishna says.

They are representatives of the founder acarya and have the same vision to serve the mission of Lord Caitanya.

Because they are in harmony regarding how to elevate the disciple.



One should be careful not to “foolishly discriminate” between the two gurus. Furthermore the gurus themselves must be conscious of proper conduct so that the disciple sees their unified front in his deliverance.



WHAT CRITERIA DISTINGUISH THE SIKSA GURUS?

If he has developed discrimination through the eyes of sastra the disciple will see the following criteria.



If he is the Adi Guru

Their spiritual strength

Commitment to the disciple

Responsibility

Risk

Facility

Other exceptional circumstances



There are certain criteria which distinguish one devotee from another. This applies to both siksa and diksa gurus. In other words one may see distinction among siksa gurus, or between the siksa and diksa guru. Non the less a disciple should always know that the spiritual masters are manifestations of the Supreme Lord, and he should see their unity within the diversity.



If a disciple does not know how to discriminate along these parameters then he should respect all his gurus equally. 



If he is the Adi Guru

If the guru is the founder acarya he should be considered unique among all other Vaisnavas.



He is given exceptional respect among all other gurus.

His teachings set the tone of the sampradaya.

He establishes the goals of the mission for the sampradaya

He is directly empowered by Lord Caitanya for his service and all other gurus receive empowerment from him.

As an empowered incarnation he is considered unsurpassable in his spiritual power and achievements



Thus the Adi Guru is distinguished from all others by the qualities listed above. He should be given special respect by those who are his direct disciples and his followers.



Their Spiritual Strength

Devotees may posses greater or lesser degrees of Krishna’s potency. This may refer to



Their own spiritual realization and 

Their ability to spread Krishna consciousness and convert others.



The ability to discriminate is with the madhyama disciple. A neophyte will not be able to clearly see things as they are. Indications of spiritual strength are



Ability to convert others

Commitment made to preaching

Commitment made to saving disciples

Absorption in chanting and hearing



In general there are the liberated and non liberated gurus. The non liberated sadhus give general direction. As one who serves the purpose of the liberated devotees they are considered liberated. One  should search out siksa gurus to train one in the activities of devotional service, abhidheya, from the class of liberated souls.

	

3. Commitment to the disciple

Commitment entails the following three factors. (see: Code 9)



Responsibility

Risk

Facility



A disciple can distinguish the sacrifice made for him by the guru, on the basis of the degree of commitment exhibited. This certainly distinguishes one vaisnava from another. While sadhus may instruct their commitment is generally limited. It is the sad guru who is fully committed to liberating his followers and should be distinguished from others.



4. Exceptional Circumstances

There are additional factors or points of etiquette which distinguish gurus. They include the points below.



When the siksa gurus are the disciples of the diksa guru

If an elder guru or more senior guru present 

Social considerations



In order to follow the correct sad acara one should be able to perceive the above symptoms and thus be able to make appropriate distinction among vaisnavas. 



The distinctions listed above do not bring about a change to the Traditional protocol. They define legitimate distinction among gurus. By being versed in the above criteria one will know how to offer respect to different devotees. In addition a devotee should recognize who can offer what degree of shelter and guidance. Thus he will know where to take full shelter.  



8. ARE SIKSA GURUS DISTINGUISHED ACCORDING TO THEIR ADVANCEMENT? IF SO HOW?

Devotees are of differing degrees of advancement. One who is well versed can recognize how much potency Krishna has manifest in each Vaisnava. He worships them accordingly. There are into two general categories, the liberated and the non liberated siksa guru. Each gives instruction according to their realization.



In addition non devotees, and manifestations of material nature are also siksa gurus. They either teach subjects or manifest certain truths to be utilized by the devotees. Not being devotees they are not considered to possess any degree of direct Krishna consciousness. Humans as candidates for devotion are superior to non humans and inanimate nature.



Because all these siksa gurus teach they should all be given respect. However they should not be respected equally, but according to their station. An explanation of distinguishing characteristics among siksa gurus is given below.



The liberated siksa guru is that Vaisnava fully absorbed in meditation in devotional service. He gives instructions in the science of devotion in terms of the objective way of understanding. He is able to fully see a disciple’s needs because of his liberated state, and gives instructions on the basis of need rather than his realization.

The non-liberated siksa guru is a Vaisnava who invokes the disciples spiritual consciousness by means of relevant instructions. His teachings reveal the subjective way of understanding. The nature of his instructions are limited to the degree of his realization. 



Among both categories of vaisnavas there are many subdivisions. While most siksa gurus, especially those of extended commitment are Vaisnavas, non-Vaisnavas may also be guru. Their position should be noted as follows.



They are guru because they give some relevant instruction which guides the devotee to his ultimate goal. (e.g. Cintamani the prostitute)

They may also give training that is favorable in the service of Krishna and guru. (e.g. management training, agriculture etc.)



The instructions given by the above teachers is generally direct. Through spoken communication they transmit information by which one achieves the goal of life. There are others who do not directly instruct through the spoken word. By use of intelligence many things can be learned form them. This includes.



Material nature, animals, birds, trees and the material elements may be accepted as guru.

They do not directly give instruction but by studying their activities with steady intelligence on may learn the science of the self. 



These are siksa gurus of differing spiritual advancement.



9. WHAT IS THE DIFFERENCE BETWEEN GURUS OF VARYING COMMITMENT?

Siksa gurus are of varying commitments to their disciples according to their service, nature, spiritual capability and relationship with the disciple. There are many Vaisnavas who give instructions according to their own progressive stage of realization. Such instruction may be time bound and with limited commitment to guide the disciple to the transcendental platform. Such siksa gurus may be referred to as sadhus.



One is fortunate to find Vaisnavas whose commitment to the disciple is permanent. Vaisnavas who are willing to continue guidance until spiritual success is achieved are to be worshipped as one’s own life and soul. Those who are willing to return to this world for their disciples are revered with all one’s heart. Others who have sacrificed less for their salvation are offered all respect.



Commitment to the disciple includes the following three factors.



Responsibility

Risk

Facility

	

Full responsibility means the guru makes a permanent pact with the disciple to guide him out of the material world.

Vaisnavas may take varying degrees of responsibility. But that devotee who is willing to stand by the disciple at all times and conditions is very rare and should be specially revered.

Taking full risk means that the guru will sacrifice all personal comforts to save the disciple.

There are many vaisnavas who will take risk as is convenient to them, but will not sacrifice everything for the disciple. Those gurus who do so are certain wonderful and a worthy disciple risks everything to serve them.

To facilitate the advancement of devotees requires certain facilities. Books, temples, deities, association and organized institutional framework are some.

That devotee who arranges such facilities for his disciples is certainly empowered and respecting the help he gives is the duty of any disciple.



A disciple should recognize and distinguish that devotee who makes a full commitment in the ways mentioned above. He should be seen as unique among may other instructors. Such instructors are sadhus or gurus of limited commitment, they may be traveling sannyasis, brahmanas, teachers, elders and superiors for example.



 But the fully committed souls should be worshipped with life and soul. One should fully surrender to them and sacrifice one’s all for those who have sacrificed everything to them. One should respect as guru, all those who help one on the path, but special respect should be given to those who commit themselves to guide us to the paths end.



10. HOW IS THE CONDUCT OF DIFFERENT INSTRUCTORS TO BE UNDERSTOOD BY THE DISCIPLE?

The two characteristics of guru are acara and pracara. While the emphasis in this paper has been almost exclusively on pracara, or siksa, acara should not be neglected. However it is seen that according to the position of the siksa guru different types of behavior are there.



There are three categories of siksa gurus. Each of them have characteristic behavior. They are the liberated siksa guru, the non liberated sadhu and the non devotees (animate or inanimate).



The conduct of the liberated is meant to be followed although not imitable.

Among non liberated sadhus, or sadhakas the general rule of thumb is that the behavior of juniors should not be followed. Peers and seniors should be suitable sources of inspiration.

Although some defect may also be seen in the character of non liberated sadhus because their purpose is to serve the Lord (unless it is gross deviation)  it should be overlooked.

The behavior of non devotees may serve as some sort of lesson. However their general conduct should be shunned as they have no inclination to serve the Lord.



PART FOUR: ETIQUETTE, DUTIES AND INTERACTION BETWEEN SIKSA AND DIKSA GURUS.



WHAT IS THE RELATIONSHIP BETWEEN SIKSA AND DIKSA GURUS? (KNOWN AS TRADITIONAL PROTOCOL)

Generally the siksa guru acts as an assistant to the diksa guru.



Understanding the relationship between siksa and diksa gurus is essential. While the instructor acts as assistant to the initiator, he should not be relegated to an inferior stature. It is the roles they play which define a co-operative relationship in which the initiator is the primary force and the instructor his limb. This is solely for the unified direction of the disciple.



Siksa and diksa gurus are equal and identical manifestations of the lord.

By repeating what the diksa guru says, the siksa guru and the initiator are one.

Their function is to guide the conditioned souls back home, back to Godhead.

To foolishly discriminate between them on the basis of mundane considerations is an offense

To understand their different dealings with intelligence according to sastra is the basis of proper etiquette.

The primary distinction is their different dealings in guiding the disciple.

The diksa guru is the primary spiritual force in a disciples spiritual life. He is the original guru.

The siksa gurus are extensions and limbs of the diksa guru, continuing and assisting in his work.

The diksa guru is like the father while other vaisnavas are prabhu or masters, almost equal to guru.

The following are some of the differences in the dealings between siksa and diksa guru.



�Siksa Guru�Diksa Guru��a.�No limit to their numbers�May only be one��b.�Teaches abhidheya jnana�Teaches sambandha jnana��c.�Of varying commitment�Usually committed to liberating sisya��d.�Representative of Govindaji�Representative of Madan Mohan��e. �Appears at any time�Generally the first siksa guru to give regular siksa��f. �Does not give mantra or nama

(except sannyasa or upanayanam)�Initiates with nama, mantra and thread��g.��Is the medium for rituals and offerings*��

Diksa guru is the medium through whom the disciple approaches the Lord in worshipping the deity and other Vedic and Pancaratric functions.



11. The chronological order in which gurus are excepted is as follows

The first guru is the vartma-pradarsika guru. 

Then follow siksa gurus or sadhus who give training and teachings in devotion.

The foremost among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.

There may follow other siksa gurus who give further training.

As a consequence of their different dealings instructors and initiators

     have certain interactive roles. 

Vartma-pradarsika guru, siksa gurus and sadhus direct the disciple to diksa guru. 

Siksa guru strengthens the teachings of diksa guru, never speaks against him. 

c.  Diksa guru is considered the original or real guru, the counterwhole of                                                                                       the Lord.			 

d.  Siksa guru is the counterpart of diksa guru and his agent or limb.

The Siksa guru teaches according to diksa guru. 

The “original guru” or primary guru is the diksa guru.

The foremost consideration in spiritual life is faith. It is in the diksa guru in whom the disciple first reposed his newly acquired faith. In his training the siksa guru attempts to develop the knowledge and faith of his disciple. Thus he will actively support the faith of the disciple in his instructor as the foundation of his devotion. By such a selfless attitude the disciple will come to recognize the greatness of his instructor.

 Unless the diksa guru, did not have proper qualification prior to giving diksa or looses his qualification thereafter, even if the siksa guru(s) becomes the more dominant role in the life of a disciple it is through the principles outlined in points 1-15.

The understanding enumerated in points 1-15 will be referred to as the “Traditional Protocol of Diksa and Siksa Guru” or Traditional Protocol.



In summary a disciple should always see the shelter and mercy of his original, diksa guru first and foremost, even if he has the mercy of so many other vaisnavas. This is said to be the proper sad acara. A pure Vaisnava guru cannot but echo the same principle. Siksa gurus see themselves in the role as assistants to diksa guru, bringing the disciple closer to him. Consequently the disciple sees the instructions of his guru manifest through the medium of the instructors.



The principle enunciated above will be referred to as the “Traditional Protocol of Diksa and Siksa Guru.” hereafter. Or “Traditional Protocol” in short.



WHAT IS THE MEANS BY WHICH THE SIKSA GURU SERVES HIS ROLE?

The prime function of guru is to bring the disciple closer to Lord Krishna by repeating the teachings of sastra.

The role of the siksa guru, in tandem with other spiritual masters, is a co-operative and comprehensive one. It is devoid of a spirit of competition and free of any contradiction. As mentioned there are two categories of siksa guru, the liberated and the non liberated.



	1. The non liberated siksa gurus

Are of varying degrees of spiritual strength. They do not make a full commitment to the disciple and are referred to as a sadhu.

The non liberated siksa guru invokes the disciple’s spiritual consciousness by means of relevant instructions or the subjective way of understanding. (from his limited realization)

They give training, instruction, lectures and shelter to the disciple at all stages of his devotion.

After initiation the siksa gurus are extensions and limbs of the diksa guru, continuing and assisting the work of the diksa guru.



	2. The liberated siksa guru;

May be spiritually on par, or superior to the initiator. Having made a full commitment to the disciple he is guru in the full sense of the word.

The siksa guru gives instructions for elevation in devotional service. He enriches the disciple with full spiritual knowledge and awakens him to the activities of devotional service known as abhidheya, or actions one is dutybound to perform. 

The instructor engages the devotee in service according to the disciples nature.

Sri Govindaji acts exactly like the siksa-guru by teaching Arjuna the Bhagavad-gita. He is the original preceptor, for He gives us instructions and an opportunity to serve Him. Thus the instructing spiritual master is a personal representative of Srila Govindadeva vigraha.

As the one who teaches how to approach Krishna the siksa guru is the functioning form of the Personality of Godhead.

The siksa guru assists the diksa guru by inspiring the sisya to fulfill the order of the diksa guru, the adi guru and other gurus. 

He may award some mantras to the disciple not in contravention with the role of the diksa guru.

The siksa gurus are extensions and limbs of the diksa guru, continuing and assisting his work.



A devotee should understand the types of assistance he receives from his gurus being always in their debt. 



13. WHAT ARE THE GENERAL ACTIVITIES OF THE DIKSA GURU?

To have a complete understanding of the siksa guru, one should also know what service is rendered to the Lord by the diksa guru.

	

The diksa guru takes charge of the disciple, instructs him in the rites of  devotional life and initiates him by giving the sacred thread.

Initiation mean to deliver the maha mantra to the disciple. When the disciple becomes purified by chanting the holy name, he is initiated with gayatri mantra.

Thereafter the disciple becomes qualified to worship the deity.

After initiation the guru begins to instruct the disciple in the meaning of the Vedas.

The diksa guru is fully committed to seeing his disciple go back to Godhead.

The diksa guru trains a devotee to become a qualified       brahmana. 

The diksa guru is a manifestation of Madan Mohan and the ideal diksa guru is Sanatana Gosvami.

The diksa guru may be seen like one’s father while other vaisnavas are prabhu or masters, almost equal to guru. 

The diksa guru may recommend the disciple to a siksa guru.



14. WHAT IS THE PERSONAL INTERACTION BETWEEN SIKSA AND DIKSA GURUS?

This question is an extension of Code 11. Because of its importance it is separately included. A real siksa, diksa guru relationship avoids competition, petty politics and all forms of discrimination. It is a harmonious relationship considerate of the disciple’s spiritual life.



In their personal interactions the siksa and diksa gurus must be aware of the following points.



Both support the Traditional Protocol wholeheartedly

If there are exceptions to the Protocol it is primarily evaluated and agreed upon by the gurus, and co-operatively presented to the disciple.

The diksa guru supports the principle of sadhu sanga and taking instruction from others.

The siksa guru promotes the initiator as the root of the disciples devotional creeper.

They conduct their dealings in a visibly co-operative way.

They resolve disagreements among themselves without the involvement of the disciple.

Their common ground of understanding is the directions of the adi guru.

Neither are independent agents. Ultimately they are both subordinate to the leadership of the mission and see themselves as its servants.

The above principles are relevant for the sadhus and the shelter giving siksa guru.



Since faith is the basic ingredient of spiritual life, both gurus must be conscious that their dealings increase the faith of the disciple. To diminish the faith in one ultimately means to weaken faith in both. 



15. IS THERE EXCEPTION TO THE TRADITIONAL PROTOCOL? (CAN SIKSA GURU PLAY THE DOMINANT ROLE AND DIKSA GURU BE HIS ASSISTANT?)

Yes there are exceptions to every rule.

 To understand what the exceptions are one should know that the exceptions are to the two aspects of the Traditional Protocol. The internal and external. Here is an explanation of these two factors.



The “Traditional protocol of diksa and siksa guru” has two aspects, the external and internal. (These are also known as svarupa and tatastha or personal and marginal)

External denotes codes of proper conduct towards the diksa guru and internal denotes the attitude of attachment between guru and disciple.

The external aspect generally dominates the Traditional Protocol. The internal aspect may or may not follow suit but is subservient. This means that circumstances which warrant a change in conduct towards diksa guru constitute an exception to the entire Traditional Protocol. Circumstance in which attachment to siksa guru is prominent over the initiator does not justify a change in the standard conduct, nor does it indicate an exception to the Protocol.

Attachment to guru is wanted at all stages of devotion. It should be kept in mind that attachment is free from the contamination of material nature at the liberated stage. 



Now the exceptions to the Traditional Protocol, and both external and internal aspects are as follows.



The exception to the Traditional Protocol and the external aspect or proper conduct toward diksa guru is when

The diksa guru has fallen from the path of devotional service. Such examples are.

If one mistakenly accepted an incompetent person as guru. A non Vaisnava.

If at the time of initiation the guru was qualified but by bad association became a mayavadi, aparadhi or hopelessly entangled in sense gratification.

If the diksa guru becomes envious of a superior vaisnava and forbids his disciples to take instruction. 

Due to points of etiquette. Varying principles of sad acara may take precedence over Traditional Protocol. Such as;

If the siksa guru of the disciple is also the instructor of the diksa guru. The law of Maryada Vyatikrama dominates.

If the judgment of the diksa guru is that it is favorable for the disciple to take primary shelter of a siksa guru.



In these circumstances siksa guru takes the prominent role in guiding the disciple and the diksa guru (if he is there) becomes an instrument of the instructor.



There is a variety of reasons when the internal aspect of the Traditional

protocol is directed toward the siksa guru(s). That means the disciple is

more attached to the instructior. These reasons include:

If the diksa guru has been accepted out of formality alone. That means a qualified vaisnava is accepted but

there is no relationship with the disciple

the initiation was a social convention (e.g. conducted by a guru of a senior member of the family.)

Due to points of etiquette one accepts a diksa guru but has greater attachment to the siksa guru. (If the diksa guru of a devotee in whom the disciple has great faith is present, the instructor cannot be the initiator, and the disciple accepts diksa as point of etiquette.)

To avoid complications a disciple takes diksa from another vaisnava as his relationship with the instructor includes working together on managerial issues. 

Due to circumstance the diksa guru cannot give guidance to the disciple. This may be due to distance, ill health etc.



Under these circumstances the attachment of the disciple may naturally focus on the siksa guru instead of the diksa guru. This is acceptable. However he will continue to show primary respect to the diksa guru.



PART FIVE: CRITERIA FOR SELECTING SIKSA GURUS.



16. HOW DOES ONE SELECT A SIKSA GURU?

It is by Krishna’s arrangement that a worthy disciple receives the opportunity to serve Vaisnavas.



 Whenever there is a genuine need for a devotee to receive Vaisnava association, the Lord makes appropriate arrangement. Devotees should be wise enough to take advantage of such association to perfect their lives.



The  following is the chronology in which one generally contacts his gurus.



The first guru is the vartma-pradarsika guru. 

Then follow siksa gurus or sadhus who give training and teachings in devotion. 

The foremost among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.

There may follow other siksa gurus who give further training.



How such gurus are contacted are described briefly below

The first guru is the vartma-pradarsika guru. 

A devotee may have performed ajnata sukrti, unknown pious acts.

Or may just be favored by the mercy of a preacher.

By the arrangement of the Lord, under direction of the founder acarya, he meets a Vaisnava who shows him the devotional path.

Examples may be book distributors, festivals, hari nama, preachers, etc.

The siksa guru is selected for the devotee by the arrangement of the Lord.



ii. Then follow siksa gurus who give training and teachings in devotion. 

After first contact one seeks out the association of devotees in a center, temple, place of congregation etc.

These senior devotees give direction according to the will of Lord Caitanya, as directed by the founder acarya, and the leaders of the mission.

These siksa gurus are selected by the will of the Lord. It may be that a senior Vaisnava, or Vaisnavas are selected as mentors, authorities or guides. This arrangement takes place through the medium of the mission, or institution.



The foremost Vaisnava among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.

In time the disciple meets many Vaisnavas by the grace of the Lord.

Among these vaisnavas, one individual may stand out among others.

In this devotee the disciple has greatest faith.

He sees the teachings of the parampara and founder acarya clearly manifest through him.

He is inspired to fully surrender to this devotee.

Realizing the need to take diksa he approaches that siksa guru for his mercy.

By the arrangement of the Lord, among many Vaisnavas one’s eternal guide emerges.



iv. Then may follow other siksa gurus who give further training.

The diksa guru is generally the foremost and elementary instructor for the disciple.

Those Vaisnavas who gave instruction before, continue to be siksa gurus.

It may be that due to circumstances the diksa guru cannot continue giving instruction.

The initiator may direct the disciple to one, or more instructors to continue his devotional training.

Or the disciple may request the initiator for such guidance.

By the mercy of Krishna and the diksa guru one receives siksa guru (s).

 

The above also applies in case a disciple is directed by one siksa guru to another.

 

17. WHY WOULD THE DIKSA GURU DIRECT THE DISCIPLE TO A SIKSA GURU? (WHEN DOES ONE REQUIRE A SIKSA GURU?)

There may be a variety of reasons why the diksa guru directs his disciple to siksa gurus. The considerations are what is beneficial for the disciple, the mission and what is practical from the viewpoint of the initiator. They are enumerated as follows.

For the service of the mission of Lord Caitanya the disciple should work co-operatively with other vaisnavas, siksa gurus.

The diksa guru may not be always present to give continuous instruction to the disciple. Therefore he consigns the disciple to a siksa guru (s) in his absence.

If the faith of the disciple needs to be strengthened in the diksa guru the initiator seeks help from another vaisnava. 

He is not conversant in devotional arts and directs his disciple to a qualified vaisnava. (e.g. deity worship)

The diksa guru is of insufficient spiritual strength and cannot give adequate spiritual instruction.

Although spiritually qualified the diksa guru’s svarupa is such that he cannot instruct the disciple possessing a different svarupa. He directs the disciple to a siksa guru who has the same svarupa. (e.g. Jaiva Dharma)



18. WHAT IS THE CRITERIA BY WHICH THE DIKSA GURU SELECTS THE SIKSA GURU?

The siksa guru is meant to act as a limb of the diksa guru. He functions in complete harmony with the initiator and the two co-operatively combine to elevate the disciple. The diksa guru will select siksa gurus who fulfill these parameters. 



Properly represents the Adi guru or founder acarya.

Understands the Traditional Protocol of siksa and diksa gurus.

Is well versed in the science of Krishna.

Has a serious commitment to assist the disciple.

Siksa guru strengthens teachings of diksa guru and never speaks against him. 

The siksa guru never says anything outside the parameters diksa guru or what Krsna has spoken.

The siksa guru assists the diksa guru by inspiring the sisya to fulfill the order and mission of the diksa guru.

One who is obedient to his own guru can serve as siksa guru.

The siksa guru must exhibit behavior fitting a Vaisnava.



19. HOW DOES THE DIKSA GURU DIRECT THE DISCIPLE TO THE SIKSA GURU?

One does not accept a siksa guru in order to disobey the diksa guru. Therefore the disciple must take the direction of the diksa guru in approaching a siksa guru. Here is the process.

The diksa guru will instruct the disciple to take direction from an instructor.

Or the disciple may request the initiator to take instruction from a siksa guru.

The diksa guru will consider who is qualified among the Vaisnavas.

He may indicate whether one is liberated or not.

After selecting a suitable instructor he hands the disciple a letter of recommendation.

The siksa guru should also indicate his acceptance of the responsibility to the initiator.

The disciple is then obligated to accept that direction and is empowered to accept siksa.



20. HOW IS ONE DISQUALIFIED FROM BEING A SIKSA GURU?

While giving instruction is their main characteristic, Vaisnavas are obliged to do so according to proper etiquette. They may not act whimsically or against the proper behavior acceptable to the acaryas. The following are prohibitions for a siksa guru. One accustomed to such behavior becomes disqualified from his service. 



A siksa guru who says anything not according to sadhu, sastra and guru…

Who says anything against the teachings of the founder acarya…

Who speaks anything against the teachings of the diksa guru…

…is considered a rascal.

By such conduct he is committing guru aparadha.

Thus he loses his qualification as guru.

If he is disobedient to his own guru or

If he encourages the disciple to disobey his diksa guru or other siksa gurus or

Gives mantras to the disciple inappropriate to sad acara,

Encourages the disciple to disrespect his diksa guru or disobey him because he is of lesser spiritual strength or less learned, he cannot function as a siksa guru.

If he is fallen from the path of devotion or is an aparadhi, he is also naturally disqualified.



21. AMONG WHICH VAISNAVAS WILL THE SIKSA GURU BE CHOSEN FROM?

There are many groups of vaisnavas. But there are certain qualifications which will make a devotee candidate for acting as siksa guru for a disciple. These qualifications are in addition to basic principles such as being a representative of the Lord, knowing sastra and following strictly. They are listed below.



Siksa gurus must derive their authority from the founder acarya through allegiance to his teachings. It is his duty to know and represent the teachings of the Adi guru.

He should be a strict follower of the founder acarya in the truths about Krsna and the mission of Lord Caitanya.

He should be in full harmony with the mission and institution of the founder acarya. Practically not speaking “a word” different than the Adi Guru.





Those devotees who are found to fulfill the above criteria may be candidates for siksa guru. All vaisnavas may meet such requirements. Even very exalted devotees, due to differences of opinion should not be approached for intimate instruction as siksa gurus. They should be respected as sadhus, but devotees should not mix too closely with them.







PART SIX: CONDUCT OF THE DISCIPLE



22. WHAT IS THE OBLIGATION OF THE DISCIPLE TO THE DIKSA GURU WHILE TAKING FORMAL SIKSA?

The disciple is obliged to the diksa guru and has a natural relationship with him. In taking instruction from a siksa guru the following protocol should be followed.

Initiation is an ongoing process of instruction. The more one practices it, the more one becomes enlightened. Accepting a siksa guru should be seen by the disciple as an aspect of his initiation, arranged by the diksa guru.

Upon the order of the diksa guru one may take instruction from a siksa guru. This happens because the diksa guru is not present to give instruction, or he does not have adequate spiritual strength.

All instruction received from the siksa guru should be presented before the diksa guru for confirmation.

Then one should accept additional instruction on those same topics from the diksa guru.

In fact any teachings gleaned from another vaisnava should always be confirmed with one’s own guru.

A disciple should not directly accept instructions even if they are proper and complete. If he does he  is a sinner.

If a disciple fails in this regard he is considered to be fallen,

The siksa guru may be of greater spiritual strength than the diksa guru. His instructions may be faultless and proper. Still the disciple must be careful not to disobey the orders of the diksa guru. 

All vaisnavas should be offered respect like one’s guru, still one’s full absorption should be for one’s own diksa guru.

Even if another Vaisnava is more senior and learned, one should always serve one’s own guru and never give him up.

Even in  the presence of a senior Vaisnava, the shelter of one’s own guru is best and perfect.

In the case of disagreement between Vaisnava Gurus one should maintain the shelter of one’s own guru, even if he is not possessed of outstanding qualities.

The Diksa guru is considered the original or real guru, the counterwhole of Lord.

The siksa guru is the counterpart of diksa guru and his agent or limb.

A true disciple sees his diksa guru instructing him through a multitude of agents. 



The above describes the relationship of the disciple with his diksa guru, while taking instruction from another Vaisnava. This relates to receiving instruction in bhakti in the objective way of understanding. A disciple may receive much relevant information in the daily execution of his duties. This also transpires under the blessings of his diksa guru. Because such relevant instruction has the general sanction of the diksa guru, its every detail does not require confirmation. If there are points of conflict or misunderstanding these should be brought to the diksa guru for clarification.





23. WHAT ARE THE PRACTICAL ASPECTS OF ETIQUETTE TO BE OBSERVED IN THE CASE OF DIFFERENT GURUS?



FROM SRILA PRABHUPADA

Personal Service to Guru



If possible one should personally serve the spiritual master by giving him bodily comforts, helping him in bathing, dressing, sleeping, eating and so on. A disciple should serve the spiritual master as a menial servant. (SB 7.7.31)



Whatever one has in his possession should be dedicated to the spiritual master. However it should be offered with love and affection, not for material adoration.( SB 7.7.31)



Instructions for the Guru

One should not make a livelihood from accepting disciples and giving diksa.( Cc.M. 8.83)



When as disciple offers obeisances to the spiritual master, the spiritual master in return offers obeisances to the Supersoul situated in the heart of the disciple. (SB 4.3.22)



The spiritual master may chastise the disciple as he likes. (Class 27/11/68)



How the Disciple Shows Respect

One shows submission to the guru by falling flat before him. (Lecture 76/10/ 17)



As soon as one sees a Vaisnava one must immediately offer him respect, indicating the Supersoul sitting within.

4.3.22



Even if one is a great devotee if according to social convention one is inferior it is their duty to carry out the order of the superior with great respect. (SB 5.1.20)



As soon as one sees the spiritual master one must show him respect. (SB 6.7. 2-8)



Things used by the spiritual master should not be used by anyone else. Whatever is used by Krsna or the spiritual master is worshipable. In particular, their sitting or eating places should not be used by anyone else. (M.15.234)



As many times as one sees one’s guru one should offer dandavats. (Lecture 17/9/76)



An initiated devotee should mentally honor the uninitiated who chants the name of Lord. He should offer humble obeisances to the devotee who has taken diksa and is engaged in worshipping the Deity. Finally he should associate with and faithfully serve that Pure devotee who is advanced in undeviated devotional service and whose heart is completely devoid of the propensity to criticize others. (NOI 5)



Speaking in the Presence of the Guru

A disciple should always think himself a fool in the presence of his spiritual master. (Class 27/11/68)



Before speaking anything, the disciple should first of all offer respect to the spiritual master. (Class 10/8/71)



A disciple should never take the liberty to speak in the presence of the spiritual master. He may do so if he is given the order by the guru.

(Talk 77/4/25)



Receiving the Guru

The spiritual master should be properly received even if he comes unexpectedly. (Lecture 11/8/75)



When the spiritual master, or a vaisnava comes to the residence of his disciples, the disciples should was his feet with great devotion and both husband and wife should drink the water and sprinkle it on their heads.

(Cc. Madhya 24.276)



Even exalted personalities must stand up and show respect when the spiritual master, brahmanas and vaisnavas enter their assembly. (SB 6.7.13)



Forms of Address

The spiritual master may be addressed as Sripada. Initiated vaisnavas are addressed as Prabhu. When many prabhus remain under the shelter of the lotus feet of another prabhu, the address Prabhupada or Visnupada is given.



The Spiritual Master is addressed as His Divine Grace, a Godbrother is addressed as His Grace, and any Sannyasi is addressed as His Holiness. (Letter 1/30/67)



Miscellaneous

A brahmacari may neither see the young wife of the guru or render service to her. (SB 9 19 17)



Whoever is initiated may make disciples. But as a matter of etiquette they do not do so in the presence of their spiritual master. (Talk 18 8 71)



Regardless of how learned one is, everyone must accept a guru. (Lecture 21 6 72)



If the spiritual master has written a commentary or written on a  topic a disciple is reluctant to write again. (Class 16 1 67)



FROM KRSNA BHAJANAMRTAM

I.  Worship According to Relative Strength of Gurus.

All vaisnavas should be seen as qualitatively non different than Krishna.

However it may be seen that they exhibit greater or lesser spiritual strength.

If one cannot distinguish between their strengths then one should offer same respect to all.

If one can discriminate who is more or less advanced then proportionate treatment should be offered. In this way one is sure to advance.

If one possesses such discrimination but fails to offer greater or lesser worship he is guilt of offense and will be spiritually ruined.

If a vaisnava of little power becomes angry at seeing a greater devotee being respected more, he becomes an offender and loses his spiritual strength. As a consequence he will simply plan how they can punish those who have participated in such worship.



II.  The Order and Quantity of Worship

The order of worship is in relation to the spiritual strength of the Vaisnavas.

If two Vaisnavas come at the same time, one of greater strength, one of lesser spiritual strength, first one has to offer respect to the Vaisnava of greater strength then offer to the Vaisnava of lesser strength.

The degree of worship offered should be proportional to the spiritual strength of the devotee.

If such Vaisnavas come at different times equal respect should not be offered. They should be worshipped according to their station.

If the guru of one’s own guru arrives he is offered twice the puja or respect. 

If one is able to satisfy devotees of greater spiritual power, one will easily satisfy those of lesser.



III. Criticism of Vaisnavas Prohibited 

Since no person is free from the influence of Kali yuga no one’s behavior or action is prefect and pure. Thus one should not find fault with a Vaisnava for defects in his activities or behavior.

One should never engage in criticizing a Vaisnava or neglecting a Vaisnava even in joking. 



IV. Worship of One’s Own Guru Among Vaisnavas

All Vaisnavas are considered as guru or spiritual master.

In all circumstances all Vaisnavas are offered respect like one offers respect to one's spiritual master. 

Amongst all of the Vaisnavas the initiating guru (diksa-guru) and instructing guru (siksa-guru) should be offered special respect.

Amongst all of the other spiritual masters these two (diksa-guru and siksa-guru) spiritual masters' orders are to be followed.

With body, mind and words one serves one's own spiritual master.

One should worship the Godbrother of the spiritual master as one worships ones own guru.

Nonetheless ones own guru is worthy of most worship.



V. Taking Instruction from a Siksa Guru

If one's initiating spiritual master and instructing spiritual master are of small spiritual potency, one may listen from the mouth of other great advanced Vaisnavas.

Thereafter, the disciple must go to his spiritual master for his confirmation or instructions.

After presenting them he should hear the same teachings again from his spiritual master with appropriate instructions.

A disciple who listens to the words of other Vaisnavas, even if their instructions are proper and true, must reconfirm these teachings with his own spiritual master.

If he directly personally accepts these instructions, he is considered a bad disciple and a sinner.



VI. Keeping Faith in One’s Own Guru

One should not disobey the order of the spiritual master.

If in the performance of one's devotional activities one has disobeyed the spiritual master, one should not give him up. 

One should remain faithfully' with him for the shelter of one's own spiritual master �is best and perfect (even if another spiritual master is more powerful).

One should not fall subject to the mistake that if their spiritual master is very powerful then he himself is powerful but if his spiritual master is less powerful, then he is, therefore, weaker. 

A disciple should not abandon his own guru for one who is more powerful.



VII. If One’s Guru is Criticized

If the spiritual master is criticized by his older or younger Godbrothers one should remain under his shelter. 

A disciple must depend upon the strength and shelter of the spiritual master for advancing in devotional service.

If a father or spiritual master or husband are not possessed of outstanding qualities even then they are always worshipable.



VIII. Like Father Like Son.

It should be noted that according to the attitude of the spiritual master the disciple gains the same attributes.
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CHAPTER 3



THE PRINCIPLE OF THE GURU







1. Introduction

Our present residence the material world, is not our natural home. Our constitutional position is as Krishna’s servants. Due to prolonged contact with the illusory energy of the Lord we have forgotten our real identity and taken shelter of the temporary. This is well known to all aspiring transcendentalists.



The material world has two main functions. As Srila Prabhupada explains “…bewildering the conditioned souls and liberating the devotees are both functions belonging to yogamaya” (SB 10 1 69). In other words the illusory potency of the Lord constrains conditioned living entities in a region where they do not interfere with the eternal pastimes of the Lord. More important, She provides a facility where they can be rectified of their false independent nature.



The activities of material nature responds to the two types of conditioned souls. Those who are in illusion and those who desire liberation. To deliver both Lord Krishna comes to this material world. Only He is so attractive that He can induce the foolish to sever their attachments to Maya.



Krishna as the Original Guru

In the Bhagavad Gita Krishna clearly explains the cause of His descent. Out of compassion for those who are forever struggling with the modes of nature He reveals His pastimes and gives His counsel. 



By His association those in illusion become attracted to the path of liberation, those seeking salvation feel great happiness to receive true direction.



The Lord’s appearance manifests in a myriad ways. As the original Supreme Personality of Godhead He comes with His personal entourage including the entire spiritual realm. At other times He manifests his qualitative expansions who are of the same (Vishnu tattva) category as He. The Lord also empowers His eternal associates either of sakti or jiva tattva category. Through them He also achieves His own ends.



To preserve His teachings and narrations of the His extraordinary pastimes, the Lord appears as Veda Vyasa and compiles the Vedas. Thus revealed scripture is available at all times to all souls, even  in the absence of the Lord’s manifest pastimes.



The Vedic literature are vast. They describe the Unlimited. To be in possession of this knowledge means that one is heavily laden. The term “heavy with knowledge” is called guru. Srila Prabhupada explains. “The literal meaning of the word guru is “heavy”—heavy with knowledge and authority, because his knowledge and authority come from Krsna”. (JSD 2.2) But it is Krishna Himself who first disseminates this knowledge. He speaks Bhagavad gita and is in fact the source of all Vedic literature. Srila Prabhupada quote Madhavacarya “The transcendental words of the Vedas emanated from the mouth of the Supreme Personality of Godhead.” 

(SB 6.1.40)



Thus Lord Krishna is the primordial guru, for he is the originator of the message by which He desires to regain his lost children.



The Guru Parampara

To assist the Lord in His mission all His associates play varying roles. Lord Baladeva is the first expansion of the Lord. He not only shows how to follow the orders of the Lord but makes His mission to convince others to take of those orders as well. This is well documented in His form as Lord Nityananda.



Lord Brahma, Lord Siva, the Kumaras and Laxmi devi, all desire to assist the Lord in His mission. To satisfy His devotees He instructs them and empowers them to establish their line of disciplic succession. In this way there are four Vaisnava paramaparas within this universe. Their founder, is known as the adi guru. For he or she is the first one to receive the weight of Vedic knowledge. Assisted by their own associates they then continue to hand down the message. In that way all those who receive it also become guru. In this way the guru paramparas come into being.





The teachings of Lord Caitanya have unified all these four disciplic successions. Thus the Gaudiya Vaisnavas consider the teachings of Lord Caitanya to represent the complete message of Godhead.



To receive this same message of the Lord, and benefit from its teachings, one must also come in contact with the disciplic succession and be accepted by an authorized link in the chain parampara.



4. Founder Acarya

According to the Gita that when the disciplic succession is broken or its message becomes lost Lord Krsna appears to reestablish it. “yada yada his dharmasya…..tadatmanam srjami’aham”. He may do this personally, or through his empowered servants. The Vaisnavas sent by the Lord to correct discrepancies in the teachings of the parampara are called Adi gurus or founder acaryas (samsthapaka acarya). 



In the purports of 4.6 and 4.7 Srila Prabhupada explains the word srjami and atma mayaya respectively. In both he indicates the words relate to the Lord is internal potency. The same applies to the appearance of the founder acarya. By the will of the Lord he appears and conducts his service, under the protection of the internal potency. 



What is that service? “…dharmasya glanih…” Correcting discrepancies in religious principles. This may be two fold. One is deviations in the teachings and consequent malpractices of the sampradaya. The second is a misunderstanding in the methodology and purpose of the mission. The founder acarya appears to revitalize the teachings and inspire and redirect the mission of Lord Caitanya.



Examples of such founder acaryas are Ramanuja acarya, Madhavacarya, and more recently Srila Prabhupada.

Because of his great relevance in revitalizing the parampara and making a renewed connection with its source Lord Krishna, members of a disciplic line greatly revere the Adi Guru. By dint of the emphasis he places on teaching and service all other Vaisnavas after him are duty bound to follow. It must be clearly understood that all vaisnava gurus receive empowerment from following his teachings. They remain as gurus as long as they do. If they deviate from the teachings of the adi guru, they lose their service and become disconnected from the parampara.



5. Accepting a Guru

All Vaisnavas have followed the principle of accepting a guru, since time immemorial. There is no known exception to this. Even Lord Krishna the guru of all, accepted Sandipani Muni as His spiritual master. What then to speak of others. 



Scripture states “tad vijnanartham sa gurum evabigacchet” The above statement of the Upanisads is an obligatory declaration. “One must accept a guru”.



Why? Lord Krishna as the highest authority states;



tad viddhi pranipatena

pariprasnena sevaya

upadeksyanti te jnanam

jnaninas tattva-darsinah



“Just try to learn the truth by approaching a spiritual master. Inquire from him submissively and render service unto him. The self-realized souls can impart knowledge unto you because they have seen the truth.” (Bg 4.34)



If one wants to understand the science of transcendence then one must approach a spiritual master in the mood of a menial servant and satisfy him by a submissive attitude. To such an inquisitive soul, Krishna explains, the seers (darsinah-in the plural form) will give initiation (upadeksyanti) and impart knowledge (te jnanam).



Spiritual life entails understanding reality, both apparent and absolute, as well as the source of both, the Absolute Truth. Unlike the empirical system, the acquisition of transcendental knowledge is a descending process which must be acquired from one who is in possession of it. Srila Prabhupada explains “The word guru means “heavy,” heavy with knowledge. And what is that knowledge? Tad-vijnana.” (TLK v.4) Therefore if one wants to understand the Absolute Truth one must approach a guru. The devotee must endear himself to the spiritual master who will be kind enough to reveal all the Truths of transcendence.



How has the guru acquired such knowledge? Through the same process as the aspirant. He received knowledge from his guru, who received it from his guru and so on all the way back to Lord Krishna, the original guru, the source of all knowledge. This chain of Vaisnavas transmitting knowledge from its original source is known as the guru parampara.



6. Guru Gives Transcendental Knowledge

Srila Prabhupada’s translation of the Bhagavad Gita verse 4.34 is given verbatim above. It is instructive to note that he does not include the translation of the word upadeksyanti (“they will initiate”) in the verse translation. Neither does he mention it in the subsequent purport. Instead he emphasize the transmission of knowledge. 



We raise this point not to belittle the process of diksa. Rather it is mentioned to underline Srila Prabhupada’s emphasis. That emphasis is that the foremost commodity in understanding the Absolute Truth from the spiritual master, is knowledge. We will discuss this point repeatedly and in detail in this chapter. Its importance cannot be underestimated for it is in fact the pivot upon which spiritual life turns. It is for this reason that such tattva is emphasized repeatedly in sastra and may readily be supported with numerous quotes. 



To repeat again, our premise states, that the prime function of the guru is to impart transcendental knowledge. Some quotes from sastra and statements of Srila Prabhupada in support of this principle follow.



1. “om  ajnana tmirandhasya jnananjana salakaya”

“…my spiritual master opened my eyes with the salve of knowledge…” (PBC)



2. “…sabde pare ca nisnatam brahmani upasamasrayam”

“The qualification of the guru is that he has realized the conclusions of the scriptures by deliberation and able to convince others of these conclusions.”

(SB.11.3.21.)



3. “…sa gurum..srotriyam brahma-nistham.”

“The symptom of such a guru is that he is expert in understanding the Vedic conclusion.” (Mun. Up.1.2.12.)



4. “cakhu-dan dilo jei  janme janme parch see  dibya-jnan hrde prokasito”

“He who has given me the gift of transcendental knowledge is my Lord birth after birth” (PBC)



5. “Prabhupada: Diksa means divya-jnana ksapayati iti diksa.(?) Which explains the divya-jnana, transcendental, that is diksa. Di, divya, diksana. Diksa. So divya-jnana, transcendental knowledge... If you don’t accept a spiritual master, how you’ll get transcen...?” (Conversation 77-01-27)



6. “Those who are initiated this evening, I have several times explained what is the meaning of initiation. Initiation means beginning of receiving transcendental knowledge.” (Lecture 76 04 04)



In emphasizing this point it must be remembered that the knowledge imparted by the guru is not the fanciful fabrication of any individual. It is the original knowledge of transcendence (as in the example of the Bhagavad Gita), spoken by the Lord to his representative. The integrity of the parampara is maintained in tact by avoiding any alteration to its original message. 



From the quotes above we may readily conclude that it is the transmission of transcendental knowledge which is the primary characteristic of the guru parampara. That being the case, the foremost duty of any guru is the same, to “…impart knowledge”.



Srila Prabhupada has given this as the definition of siksa in his concise and eloquent style.



“We hear the instructions of Krishna via the unbroken chain of disciplic succession (guru-parampara). Acceptance of these instructions is called siksa, or voluntarily following the instruction of the spiritual master.”

(SC 13) 



 Having established this let us continue to understand how sastra values those great souls who impart transcendental knowledge to us.



7. Guru and His Siksa as Good as God

Krishna the Supreme Lord is all worshipable. In the same way His instructions which are the Vedic literature, or sastra are also all worshipable. Subsequently the spiritual master, who represents the message of the Lord, is also as worshipable as He, for he carries the all worshipable message of the all worshipable Lord. The Lord Himself states “acarya mam vijaniyam” or “The acarya must be respected as Myself.” (SB.11.17.27) 



In fact a disciple sees the Supreme Lord in the instructions of the spiritual master. Therefore he does not differentiate between the instructions of guru and those of the Lord. Srila Prabhupada states “…this means meeting the Supreme Personality of Godhead in the instruction of the spiritual master. This is technically called vani-seva.” (SB. 4.28.51) 



Furthermore the disciple reveres his guru, as good as God, for it is by the transcendental knowledge received from him, by which his ignorance laden eyes are opened. Srila Prabhupada introduced the singing of Vishvanatha Cakravarti Thakura’s Guruvastakam during Mangala arati. It made the first meditation of the day, mainly on the spiritual master. The 7th verse of this song states



sakshad-dharitevena samasta-sastrair

uktas tatha bhavyata eva sadbhir

kintu prabhor yah priya eva tasya

vande guror sri-caranaravindam (verse 7)



Srila Prabhupada explained the principle of saksadhari in Paris in 1976. 



“…Guru means Krsna; Krsna means guru. Not Mayavada, but guru means one who follows Krsna, he is guru. Sakshad-dharitevena samasta-sastrair uktas tatha bhavyata eva sadbhir. So guru is directly God, saksad-hari. Saksad means directly… in every sastra it is said the guru is one, Krsna. So, it is stated in the sastra and it is accepted by authorities… And sadbhir, “by great personalities.”…tatha means “accordingly,” bhavyata eva sadbhir, those who are actually in transcendental platform, they should accept it. So why? Kintu prabhor yah priya eva..., he is the most confidential servant. He’s therefore servant-God. Kintu prabhor yah priya eva tasya. So why he has become priya? That is, Krsna says personally, na ca tasman manusyesu kascin me priya-krttamah: nobody is dearer than him  in the whole world. Why? Ya idam paramam guhyam mad-bhaktesu abhida... “Who preaches this gospel of Bhagavad-gita among My devotees.” So the guru has got two business. He has to make devotees and teach them the principles of Bhagavad-gita. Therefore he’s so dear… (Conv July 31 1976)



Prabhupada’s explanation  above is complete. It explains how the preacher of the message of the Lord is as good as the Lord himself. As the verse states, this is the version of all scriptures. 



How is the guru worshipped and what are the technicalities of the expression of such exhaled respect? The answer to these questions has been given in general by Sanatana Goswami in Hari Bhakti Vilasa, and communicated through Vaisnava tradition. In establishing ISKCON Srila Prabhupada had introduced these elements of etiquette, such as the daily guru puja conducted in all temples.



In any case it is the responsibility of the serious disciple to be aware of the proper behavior. Srila Prabhupada writes . “… one should live among devotees, saintly persons, to learn the etiquette and proper behavior of devotional service.” (SB 7.7.30-31) 



In the preceding pages we have shown that because guru repeats the words of God he is qualitatively as good as God. Consequently he is as worshipable as the Supreme Lord. There may be many details in the worship of the spiritual master as referred to above. The purposes of this paper are not served by enumerating them. But we do want to exalt one amongst all. What is that?

 

Of all means of worship, adhering to the order of the guru is the sum and substance of everything. All other method of service are secondary. This is certainly the conclusion of sadhu, sastra and guru.



Prabhupada had laid great stress on this point, citing his personal success in spreading Krishna consciousness. In fact he considered the unflinching faith in the instructions of the guru as the “secret of success”.



In speaking about his Guru Maharaja Srila Prabhupada states that he was recognized for initiation on the basis that he liked to hear from him. “…So Prabhupada immediately replied, “Yes, I have marked him. He does not go away, he hears.’’ This (indistinct), “Yes, I will accept him as disciple.’’ Then I was initiated.” (Conv March 17, 1973)



“This is the secret of success. After being initiated and receiving the orders of the spiritual master, the disciple should unhesitatingly think about the instructions or orders of the spiritual master and should not allow himself to be disturbed by anything else.” (SB. 4.24.15.)

 

More need not be said on this topic. If one is expert in all the details of guru puja but is not interested in hearing from guru  he has missed the essence of his connection.



8. Two Aspects of Siksa

There are two main aspects of siksa that need to be emphasized. They are the siksa or teachings themselves and diksa, or initiation. Srila Prabhupada has explained that initiation “…means beginning of receiving transcendental knowledge.” (Lecture 76 04 04). Thus it is certainly an aspect of siksa. 



One may question what role the bestowal of the holy name and mantas have to do with siksa. The answer is that the purpose of all instructions is to remember Krishna. In this day the chanting of the name, qualities and pastimes of the Lord have been given by lord Gauranga as the means to achieve this. Diksa is the means by which a devotee receives the names of the Lord, so that he may execute the siksa of the guru parampara



Srila Prabhupada explains the relationship between siksa and diksa. In fact he defines diksa in terms of siksa. In Caitanya Caritamrta he states “Diksa actually means initiating a disciple with transcendental knowledge by which he becomes freed from all material contamination.” 



This is a clear emphasis that in initiation means aquiring transcendental knowledge. In fact Srila Prabhupada states that the process of initiation takes place by the reception of siksa. This confirms that siksa is the prime aspect of diksa, the two being inseparable and interrelated functions.



In further elaborating upon the teachings of Jiva Goswami in this reagard he states.



“The process by which a devotee becomes attached to Krsna is described in Caitanya-caritamrta (Antya 4.192):



                    diksa-kale bhakta kare atma-samarpana

                      sei-kale krsna tare kare atma-sama



"At the time of initiation, when a devotee fully surrenders to the service of the Lord, Krsna accepts him to be as good as He Himself."

     

Diksa, or spiritual initiation, is explained in the Bhakti-sandarbha (868) by Srila Jiva Gosvami:



                          divyam jnanam yato dadyat

                           kuryat papasya sanksayam

                           tasmad dikseti sa prokta

                           desikais tattva-kovidaih



"By diksa one gradually becomes disinterested in material enjoyment and

gradually becomes interested in spiritual life."



A spiritual master simply must be conversant in the essence of the sastra; he must understand the Supreme Personality of Godhead. Only then can one become a spiritual master. Diksa actualy means initiating a disciple with transcendental knowledge by which he becomes freed from all material contamination.



It is the spiritual master who delivers the disciple from the clutches of Maya by initiating him into the chanting of the Hare Krsna maha-mantra. In this way a sleeping human being can revive his consciousness by chanting are Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare. In other words, the spiritual master awakens the sleeping living entity to his original consciousness so that he can worship Lord Vishnu. This is the purpose of diksa, or initiation. Initiation means receiving the pure knowledge of spiritual consciousness.” (Cc. M. 15.108)



The sequence of Prabhupada’s instructions is significant. First he emphasizes that diksa means receiving siksa. Then he continues to include the initiation by the holy name and gayatri mantra. By this one is purified and awakened to his position as servant of the Lord. Once again he concludes “Initiation means receiving the pure knowledge of spiritual consciousness.” Again the emphasis is on receiving pure knowledge. Nowhere is diksa separable from siksa. It is the ingredient, means and conclusion. Therefore we have explained diksa as a function of and in terms of siksa.



9. Vani More Important than Vapu

We have shown there is no spiritual difference between the spiritual master and his instruction. In his purport to Cc Adi 1.35 Prabhupada says “There is no difference between the spiritual master’s instructions and the spiritual master himself. In his absence, therefore, his words of direction should be the pride of the disciple.” 



At this stage a new term will be introduced. This is called vapu. We have heard of siksa or vani* as being the teachings or instructions of the spiritual master. Vapu refers to the physical form of the guru. His manifest body. While both are important, vani is considered superior as it continues in the absence or even demise of the vapu of the guru.



Srila Prabhupada had discussed this topic on countless occasions. In his concluding words to Caitanya Caritamrta he says ““There are two ways of association—by vani and by vapu. Vani means words, and vapu means physical presence. Physical presence is sometimes appreciable and sometimes not, but vani continues to exist eternally. Therefore we must take advantage of the vani, not the physical presence.”



Again in a letter, one among many such statements, Srila Prabhupada says “To carry out the teachings of guru is more important than to worship the form, but none of them should be neglected. Form is called vapu and teachings is called vani. Both should be worshipped. Vani is more important than vapu.” (Tusta Krishna 14-12-72)



This point is exceedingly important for many reasons. One is that it reemphasizes that the spiritual master is the very embodiment of spiritual knowledge. Such vani is the pre-eminent means of guru sanga. Second if we place proper emphasis on guru siksa, there will be little risk of devotees being superficially attached to external characteristic of vapu independent of vani. As Srila Prabhupada says both are important, but vapu is recognized because it gives vani, thus vani is most important.



In the previous sections we have seen that principle, or most prominent qualification of the guru is siksa. Now the study of vani and vapu have highlighted further aspects of siksa or vani. These are that siksa is: 



the primary connection between guru and disciple

even more important than the physical presence of the guru.





* There is some technical difference between the words vani and siksa. Siksa generally refers to teaching the philosophy and theology of Krishna consciousness. Vani includes siksa and also refers to individual instructions a guru may give the disciple. This may be in regards to personal practice, or execution of the mission. (e.g. Srila Prabhupada received the order to print books.) We will use these words interchangeably because in the absolute sense there is no difference between them.



10. Conclusion: The Guru Transmits Spiritual Instructions Based on Sastra

The purpose of this chapter has been to establish that the principle of guru is to transmit spiritual knowledge. This is known as siksa. We have emphasized the importance of siksa or vani, by sastric reference to confirm that this is not a subsidiary point but the essence of spiritual life, the secret of success. The importance of siksa is further confirmed by evidence that it is as worshipable as the Lord and of greater importance than the vapu or physical presence of the guru.



Below we quote an essential statement by Srila Prabhupada that summarizes and concludes this chapter. This is a clear and concise definition of guru and confirmation of the statements in the above paragraph. It presents a simple rule of thumb as to how to recognize a guru. 



“Krishnadas Kaviraja Gosvami has composed this Sanskrit verse for the beginning of his book, and now he will explain it in detail. He offers his respectful obeisances to the six principles of the Absolute Truth. Gurun is plural in number because anyone who gives spiritual instructions based on the revealed scriptures is accepted as a spiritual master. “ (Caitanya Caritamrta Adi 1.34.)



What is interesting about the above quotation is the definition of guru which emerges. Srila Prabhupada states that “anyone” who transmits transcendental knowledge on the basis of sastra is guru. 



Here we have a reversible equation. The guru gives spiritual knowledge based on revealed scripture and anyone who gives spiritual knowledge based on revealed scripture is guru.



The second point is the purport of this paper, in one line. It is the fiber of the “siksa culture” we would like to see introduced to ISKCON. “Anyone who gives instructions on the basis of revealed scriptures is guru.”













































































CHAPTER 4



TWO TYPES OF GURU





Two Types of Guru

In Chapter 2 we have established what is guru. Our study of guru has been in unqualified terms, a singular entity. Scripture often refers to different types of gurus. The verse from the Gita (4.34) referred to gurus in the plural sense. In the first introductory verse of Caitanya Caritamrta the same is found. “Vande gurun”  guru is here in the plural sense of the word, gurun. 



Srila Prabhupada in his purport explains this plurality and identifies two categories of guru. The entire verse and part of the purport are quoted below.



vande gurun isa-bhaktan

isam isavatarakan

tat-prakasama ca tac-chaktih

krsna-caitanya-samjakam



“I offer my respectful obeisances unto the spiritual masters, the devotees of the Lord, the Lord’s incarnations, His plenary portions, His energies, and the primeval Lord Himself, Sri Krsna Caitanya.”

 

”Krsnadas Kaviraja Gosvami has composed this Sanskrit verse for the beginning of his book, and now he will explain it in detail. He offers his respectful obeisances to the six principles of the Absolute Truth. Gurun is plural in number because anyone who gives spiritual instructions based on the revealed scriptures is accepted as a spiritual master. Although others give help in showing the way to beginners, the guru who first initiates one with the maha-mantra is to be known as the initiator, and the saints who give instructions for progressive advancement in Krsna consciousness are called instructing spiritual masters. The initiating and instructing spiritual masters are equal and identical manifestations of Krsna, although they have different dealings. Their function is to guide the conditioned souls back home, back to Godhead. Therefore Krsnadas Kaviraja Gosvami accepted Nityananda Prabhu and the six Gosvamis in the category of guru.” (Cc Adi 1.34)



The two gurus spoken of here are the instructing spiritual master, siksa guru and initiating spiritual master, diksa guru. Srila Prabhupada explains these as the divisions of the guru principle in a letter dated January 5 1969 to Dayananda Prabhu. “The Spiritual Master is divided into two parts; namely, siksa guru and diksa guru.”



2. Both Gurus are Equal Manifestations of the Lord

In the quote above Srila Prabhupada has said “The initiating and instructing spiritual masters are equal and identical manifestations of Krsna, although they have different dealings. Their function is to guide the conditioned souls back home, back to Godhead.” 



Srila Prabhupada explains that although there are two types of gurus with “different dealings”, they are “equal and identical” manifestations of the Lord. But they have one function: to guide their disciples back to Godhead. 



Sometimes as a result of  differing dealings it has been said one guru is inferior to the other. Because the diksa guru performs the role as initiator, he is superior to the instructor. This is incorrect. 



It is important to accentuate the transcendental equality of these gurus. The twofold division of siksa and diksa guru should not be taken as an absolute differentiation relating to superiority or inferiority. While some of their functions differs, the principle of guru remains one, siksa. They are both considered as representatives of the Supreme Lord, for they both give “spiritual instructions based on the revealed scripture”.



Srila Prabhupada gives a warning in this regard. “If one foolishly discriminates between them he commits an offense in the discharge of devotional service.” (Cc. Adi 1.47)



For this reason sastra goes to great length to explain that the spiritual master is non-different from the Supreme Lord. Caitanya Caritamrta explains. (Cc. Adi 1.44-46)



yadyapi amara guru——caitanyera dasa

tathapi janiye ami tanhara prakasa



“Although I know that my spiritual master is a servitor of Sri Caitanya, I know Him also as a plenary manifestation of the Lord.”



guru krsna-rupa hana sastrera pramame

guru-rupe krsna krpa karena bhakta-gane



“According to the deliberate opinion of all revealed scriptures, the spiritual master is nondifferent from Krsna. Lord Krsna in the form of the spiritual master delivers His devotees.”



acaryam mam vijaniyan

navamanyeta karhicit

na martya-buddhyasuyeta

sarva-deva-mayo guruh

 

“One should know the acarya as Myself and never disrespect him in any way. One should not envy him, thinking him an ordinary man, for he is the representative of all the demigods.”



Srila Prabhupada confirms in his purports that both siksa and diksa gurus are considered to be manifestations of the Supreme Lord. It is not that one is in any way inferior to the other.



“There is no difference between the shelter-giving Supreme Lord and the initiating and instructing spiritual masters. If one foolishly discriminates between them, he commits an offense in the discharge of devotional service.” (Cc Adi 1.47)



In the above statement Srila Prabhupada emphatically affirms that both siksa and diksa gurus are identical with the Supreme Lord. It is not proper to discriminate between them as representatives of the Lord. Although their functions may vary, their authority is divine and equal.



3. Examples of Siksa and Diksa guru

Both scripture and tradition exemplify the co-operative effort of siksa and diksa gurus in the lives of Vaisnavas. Some such examples are given here.



In the Fourth Canto of Srimad Bhagawatam is found the wonderful story of Druhva Maharaja. The example of Druhva’s siksa and diksa gurus are explained by Srila Prabhupada.



“Dhruva had a feeling of obligation to his mother, Suniti. It was Suniti who had given him the clue which had now enabled him to be personally carried to the Vaikuntha planet by the associates of Lord Vishnu. He now remembered her and wanted to take her with him. Actually, Dhruva Maharaja’s mother, Suniti, was his patha-pradarsaka-guru. Patha-pradarsaka-guru means “the guru, or the spiritual master, who shows the way.” Such a guru is sometimes called siksa-guru. Although Narada Muni was his diksa-guru (initiating spiritual master), Suniti, his mother, was the first who gave him instruction on how to achieve the favor of the Supreme Personality of Godhead. It is the duty of the siksa-guru or diksa-guru to instruct the disciple in the right way, and it depends on the disciple to execute the process.” (SB.4.12.32.)



In the above story, Druhva’s mother Suniti was his siksa guru and Narada his diksa guru.



Krsnadas Kaviraja Gosvami establishes (Adi 1.36) that the 6 Gosvamis of Vrndaban are the siksa gurus of all Gaudiya Vaisnavas. Srila Prabhupada further explains that one who does not except them as such cannot be recognized as a Gaudiya. A few verses later the author states that Lord Nityananda is his diksa guru.



Bilvamangala Thakura accepted the prostitute Cintamani and Krsna as his siksa gurus and Somagiri as his diksa guru.



In our recent Vaisnava lineage we see that Thakur Bhaktivinode was the siksa guru of Gaura Kisora das Babaji, who in turn was the diksa guru of Bhaktisiddhanta Saraswati Thakur. Jaganatha das Babaji was the siksa guru of all three aforementioned Vaisnavas. 



There are numerous examples of both gurus in our Gaudiya Vaisnava lineage. We shall make mention of some more later on in later chapters.



4. Categories of Siksa and Diksa guru

In addition to the types of gurus mentioned, namely siksa guru and diksa guru, there are two further subdivision of guru. These are;



1. according to the degree of advancement of the guru

2. according to the degree of commitment of the guru



We shall discuss the first sub-division first, the advancement of the guru.



Srila Prabhupada has explained that gurus may be selected from different categories of Vaisnavas. In 1966 he wrote to Janardana the following.



“Generally the spiritual master comes from the group of such eternal associates of the Lord; but anyone who follows the principles of such ever liberated persons is as good as one in the above mentioned group…… A person who is liberated acharya and guru cannot commit any mistake, but there are persons who are less qualified or not liberated, but still can act as guru and acharya by strictly following the disciplic succession.”



In the Nectar of Instructions Srila Prabhupada says much the same thing. He adds that the guru of lesser spiritual strength is not as capable to direct the disciple. 



“One should not become a spiritual master unless he has attained the platform of uttama-adhikari. A neophyte Vaisnava or a Vaisnava situated on the intermediate platform can also accept disciples, but such disciples must be on the same platform, and it should be understood that they cannot advance very well toward the ultimate goal of life under his insufficient guidance.” (NOI No.5)



Caitanya Caritamrta states the same thing; “There are two kinds of instructing spiritual masters. One is the liberated person fully absorbed in meditation in devotional service, and the other (non liberated) is he who invokes the disciple’s spiritual consciousness by means of relevant instructions. Thus the instructions in the science of devotion are differentiated in terms of the objective and subjective ways of understanding.” (Cc. Adi. 1.47)



In the quotes above the indication is that the gurus in general can come from two categories. One is the “liberated”, “maha-bhagawat” and the second is the non-liberated, neophyte and intermediate devotee. This principle is applicable to both siksa and diksa gurus as Srila Prabhupada states “The word guru is equally applicable to the vartma-pradarsaka-guru, siksa-guru and diksa-guru.”(Cc. M.8.128)



A relevant study may be undertaken regarding the level of competence of the non-liberated guru in directing the disciple. It is unarguable that the liberated guru is more qualified to give realized instruction and respond to all the inquiries of a disciple. However this is not the topic of this paper and does not distract from the reality that both liberated and non liberated guru’s are meant to be respected as good as God. There may be a difference in how, and how much respect is to be offered. But they must be both revered as representative of the Lord. For it has been established “…anyone who gives spiritual instructions based on the revealed scriptures is accepted as a spiritual master. “ 



Worship as good as God is generic to all types and all level of gurus. The extent of that worship may be individual according to the spiritual strength of a Vaisnava.



Thus both the liberated and non liberated guru are seen by the disciple as the representative of God. Though their spiritual potency may vary, they are still saksad hari. Srila Prabhupada says “The relationship of a disciple with his spiritual master is as good as his relationship with the Supreme Lord. A spiritual master always represents himself as the humblest servitor of the Personality of Godhead, but the disciple must look upon him as the manifested representation of Godhead.”

(Cc Adi 1.46 )



In summary it is clear that gurus will fall into two categories, the liberated and the non liberated. 



Now follows discussion of the gurus of varying commitment. 



In his description of the vartma-pradarshak guru Srila Prabhupada explains that he is the one who invokes the disciples interest in spiritual life. He is called a siksa guru. What is of interest here is that this guru may do no more than awaken someone’s inclination to practice spiritual life. Further the commitment he takes for that disciple may not go any further than that. He is dedicated to bringing devotees to the process, but may not take them beyond the stage of introduction. This is not dissimilar to the role of a preacher or book distributor. He “…invokes the disciple’s spiritual consciousness by means of relevant instructions”. (Cc Adi 1.47) Mother Suniti directed Dhruva to find the Lord in the forest. She did no more to direct Dhruva’s spiritual life.



Then there is that siksa guru who Prabhupada refers to as a “teacher,” “saint” or “sadhu”. He gives instruction regarding the process and philosophy, but once again he may not make a commitment beyond an educational role. Certainly such a service is needed and is the typical duty of the brahmana who is recognized as the spiritual master of the varnas.



Last of all is the guru who makes the commitment beyond education and introduction. He takes responsibility to take the disciple back home back to Godhead.



“The initiating and instructing spiritual masters are equal and identical manifestations of Krsna, although they have different dealings. Their function is to guide the conditioned souls back home, back to Godhead.

(Cc. Adi 1.34)



and



Thus the guru takes on a very great responsibility. He must guide his disciple and enable him to become an eligible candidate for the perfect position—immortality. (SSR)



Srila Prabhupada gives an additional perspective on this guru. His dealings are like that of a parent.



“He is like a parent. Without the attentive service of his parents, a child cannot grow to manhood; similarly, without the care of the spiritual master one cannot rise to the plane of transcendental service. (Cc Adi. 1.46)



The question may arise whether the diksa guru can make an informal commitment or whether this applies only to the siksa guru. The answer is that in general the diksa guru takes full responsibility for his disciple.



The explanation for this is as follows.



Generally diksa guru is that person who has given most regular siksa and consequently has taken responsibility for his disciple. The relationship is neither incidental or cursory.



This principle of commitment is enunciated by Lord Rsabhdeva in srimad Bhagawatam



gurur na sa syat sva-jano na sa syat

pita na sa syat janani na sa syat

daivam na tat syan na patis ca sa syan

na mocayed yah samupeta-mrtyum



“One who cannot deliver his dependents from the path of repeated birth and death should never become a spiritual master, a father, a husband, a mother or a worshipable demigod.”



Srila Prabhupada comments here



……..Everyone should be very responsible and take charge of his dependents just as a spiritual master takes charge of his disciple or a father takes charge of his son. All these responsibilities cannot be discharged honestly unless one can save the dependent from repeated birth and death. (SB 5.5.18)



A father in the traditional sense is obliged to his son for life. He never considers his obligation “done”. He will sacrifice for his dependent until the last.  The position is clear. Only the guru who takes full responsibility for the disciple can save him from birth and death.



Srila Prabhupada confirms the same in the following statements. In the first he indicates the duty of the initiator includes ensuring the disciples ultimate success in spiritual life. This is more than an immediate ritualistic function or short term instruction.    



”From this verse we can understand the meaning of initiation and the duties of a disciple and spiritual master…. the spiritual master teaches the disciple how to give up materialistic life… and ultimately follow the path back home, back to Godhead….” (SB 6.5.21)



As an example Srila Prabhupada shows how the initiator gives a guarantee of success on behalf of a disciple. 



“I am herein accepting you as my initiated disciple…. Now you must agree to very rigidly follow the rules and regulations… as well as working under the instruction of my representatives, such as your GBC representative and Temple President, and if you follow this procedure very strictly then your life will be glorious and you will go back to Home, back to Godhead, this I can guarantee.” (Letter 16 2 73) 



This is certainly a commitment. It is interesting to note that part of the process Prabhupada outlines is to work under the directions of his representatives. Siksa gurus. In Srila Prabhupada’s time responsibility for directing day to day active service was almost always assigned to senior devotees.



The overall indication is that siksa gurus may be of varying degrees of commitment towards the disciple. On the other hand the diksa guru takes full responsibility to ensure the sincere disciples completion of spiritual life. Srila Prabhupada has stated that the spiritual master may even come back for the disciple in another birth should he not complete his business in one lifetime.



In summary the division of gurus are, the liberated and non-liberated, those fully committed and those with lesser degrees of commitment.



How to respond to gurus of varying spiritual strength and varying commitment will be discussed in a later chapter. 



The Founder Acarya or Adi Guru

In discussing the topic of categories of gurus, another category requires re-introduction. This is the Adi-guru or in Srila Prabhupada’s terminology the founder-acarya.



At the time he was personally leading ISKCON Srila Prabhupada clearly established himself as the founder-acarya of the Society. He requested his title to be present on all books, letter-head and official ISKCON publications. In addition Srila Prabhupada gave some general statements regarding the role of the founder acarya and the responsibility his followers have to him. Some such instructions follow.



“…as the Founder-Acarya and final authority on all ISKCON matters  please be informed that until you receive authorization from me you may kindly wait in these matters of loans until further notice from me.” (Letter 76-07-21)



The excerpt above clearly establishes that the instructions, teachings, statement of mission, or on “…all…matters” the founder acarya is the “ultimate authority” for members of “ISKCON”.



“This is to inform you that I, the undersigned, am the Founder-Acarya of the International Society for Krishna Consciousness, and the world leader for all of its branches.” (Letter 77-01-16)



This letter indicates that Srila Prabhupada’s is the “world leader” of the Society. Combined with the above quote, this position is clearly a perpetual one.



“There shall be a Governing Body Commission whose purpose is to act as the instrument for the execution of the will of the Founder-Acarya His Divine Grace A. C. Bhaktivedanta Swami Prabhupada.” (Letter 74-11-17)



This letter clearly indicates the role of ISKCON’s leaders and members is to assist in executing the will of His Divine Grace.



Summing the statements above, we can conclude that the founder-acarya is that great devotee whose instructions are universally the ultimate authority and direction for his followers. It is also the duty of his followers to respect and preserve his legacy in all respects.



Bhaktivinode Thakur in his Hari Nama Cintamoni (Chapter 6) has specifically written on the subject of the Adi-guru, or founder acarya. He writes..



“The teachings left by the founder-acaryas of the sampradayas are to be especially honored. Sri Ramanuja, Sri Madhavacarya, Sri Nimbarkaacarya, and Sri Visnuswami are the four original acaryas of the four Vaisnava lines. One should accept only their teachings and conclusions and not others. One should receive spiritual initiation in one of these four sampradayas and not others.



A devotee must understand that the Adi-guru, original spiritual master of the sampradaya, is the siksa guru, and only his teachings are t be accepted and not those of other scholars and teachers. And only a saintly devotee who has understood the teachings of the siksa guru is eligible to be a diksa guru for others.”



The statements of Thakur Bhaktivinode are powerful and confirm our previous statements. We list below some important points as conclusions from Srila Prabhupada’s and Bhaktivinode Thakur’s instructions.



The founder acarya is the siksa guru for all members of his sampradaya for all times.

His followers should understand his teachings and be faithful to them.

Followers of the Adi guru should not revert to the teachings of any other teacher or Vaisnava who are not followers of the founder acarya.

All gurus in a sampradaya, whether siksa gurus or diksa gurus derive their authority from the founder acarya through allegiance to his teachings. It is thus their duty to represent the teachings of the Adi guru.



To conclude on this section, it is clear that the founder acarya plays an important role in the lives of both siksa and diksa gurus. He is the compulsory siksa guru for all generations (although may have been the diksa guru for his own initiates), and their spiritual credibility lies in their ability to strictly adhere to and represent his teachings.



6. Are Many Gurus Necessary?

The question may arise whether the relation with more than one guru, is necessary, or is an artifice. When asked about his disciples accepting siksa gurus, Srila Prabhupada answered that he was both siksa and diksa guru. Srila Prabhupada’s statement was in response to a godbrother announcing he was siksa guru.



On occasions Srila Prabhupada expected his GBC men to act as siksa guru. “The GBC should all be the instructor gurus.” (Letter August 4 1975) He also allowed his senior disciples to be viewed as instructors. Prabhupada wrote “If K… Maharaja speaks what I speak, then he can be taken a siksa guru….” (Letter 74-07-20) and in Srimad Bhagawatam he wrote " . . . if a Godbrother is more enlightened and advanced in Krishna consciousness, one should accept him as almost equal to the spiritual master . . .," (purport, Bhag. 3.32.42).



In his books Srila Prabhupada confirmed that a variety exists in guru tattva. He made no statement to indicate that diksa guru should be the only spiritual master. Nor did he indicate that a Vaisnava could not accept siksa gurus according to proper etiquette. 



Srila Prabhupada did condemn unauthorized siksa, diksa and pseudo transcendentalists, who transgressed the proper sad acara. But then he did that with all unregulated and unsastric practices.



His Divine Grace did not restrict or promote a multi-guru system in an aspirants life. He respected the tradition and supported it as all acaryas had done.  Whether a devotee has contact with one, or many gurus in his life was left as an individual affair. 



In the 80th Chapter of Krishna Book Lord Krishna instructs Sudhama saying “My dear friend, everyone should consider his father to be his first teacher because by the mercy of one’s father one gets this body. The father is therefore the natural spiritual master. Our next spiritual master is he who initiates us into transcendental knowledge, and he is to be worshipped as much as I am. The spiritual master may be more than one. The spiritual master who instructs the disciple about spiritual matters is called siksa-guru, and the spiritual master who initiates the disciple is called diksa-guru. Both of them are My representatives. There may be many spiritual masters who instruct, but the initiator spiritual master is one. A human being who takes advantage of these spiritual masters and, receiving proper knowledge from them, crosses the ocean of material existence is to be understood as having properly utilized his human form of life.”



Lord Krishna states that the father is the first spiritual master. He does not raise any obstacle to accepting a second guru, the diksa guru and a multiplicity of other siksa gurus. Rather he commends that devotee who takes “advantage” of these spiritual masters and becomes spiritually successful. One needs to know the science of taking “advantage” in the proper spiritual sense of the word.



After all it is by the grace of Lord Krishna that one meets guru. As Caitanya Caritamrta states 



bhramanda bhramite kono bhagyavan jiva

guru-krsna krpaya paya bhakti-lata-bija



“…….one who is very fortunate gets an opportunity to associate with a bona fide spiritual master by the grace of Krishna…….”



Prabhupada states. “…if one desires something, Krsna fulfills one’s desire….Krsna who is situated in everyone’s heart gives him the chance to meet a bona fide spiritual master. This is called guru-krsna-prasada.”  (Cc. M.19.151.)



If Lord Krishna, by His Grace makes available both siksa and diksa gurus to the devotee, there is no fault in taking advantage of their instructions and guidance. In fact it is expected that a sincere devotee will do so according to the proper etiquette.



7. Summary

Gurus may be in two category, the instructor, siksa guru and the initiator, diksa guru. Both are regarded as equal manifestations of the Supreme Lord. These gurus may be either liberated or not liberated, depending on  their level of Krsna Consciousness. The liberated guru is qualified to guide his disciple back to Godhead, while the non liberated gives relevant instruction according to his current realization. 



In addition the siksa guru may be again of two types. One is fully committed to guiding the disciple back to Godhead, and the other willing to give relevant instructions under limited conditions.



The founder acarya is the siksa guru for all Vaisnavas, and adherence to his instructions and mission is the qualification of any guru and Vaisnava. 



A devotee is fortunate to gain the association of such gurus. He should know how to respect all categories of gurus as well as the science of taking advantage of their teachings. In this way he can perfect his human form of life.

CHAPTER 5



ROLES OF THE TWO GURUS



Different Dealings

We have shown that the principle of guru is giving siksa. Srila Prabhupada states that the qualification of any guru is their knowledge of Krishna. “Srila Bhaktisiddhanta Sarasvati Thakura also states that …. if (one) is conversant in the science of Krsna he can become a spiritual master as vartma-pradarsaka-guru, diksa-guru or siksa-guru.” (Cc.M.8.128.)



All these spiritual masters must be seen as equal representatives of the Lord. Their purpose is to guide the conditioned souls back home, back to Godhead. In order to achieve this goal they have different dealings as directed by sastras. 



Srila Prabhupada states “The initiating and instructing spiritual masters are equal and identical manifestations of Krishna, although they have different dealings. Their function is to guide the conditioned souls back home, back to Godhead.” (Cc Adi.1 34) The next sections explain what the “different dealings” of the two gurus are.



2. Siksa guru

There are different types of siksa guru. There is the Adi-guru or founder acarya, the liberated and the non-liberated siksa gurus. Now we shall speak about their roles.



The process will be to quote a series of relevant statements of Srila Prabhupada and then the conclusions that arise as their consequence.





1.

kiba vipra, kiba nyasi, sudra kene naya

yei krsna-tattva-vetta, sei ‘guru’ haya



“Whether one is a brahmana, a sannyasi or a sudra—regardless of what he is—he can become a spiritual master if he knows the science of krsna.” (Cc. M.8.128)



2.  “…if one becomes a sincere devotee and seriously engages in devotional service, Lord Krsna sends an instructing spiritual master to show him favor and invoke his dormant propensity for serving the Supreme. The preceptor appears before the external senses of the fortunate.”(Cc. Adi 1.58)



2. “In the beginning of that book he has offered his obeisances to his different gurus, and it is to be noted that he has adored them all equally. The first spiritual master mentioned is Cintamoni, who was one of his instructing spiritual masters because she first showed him the spiritual path.” (Cc A.1.57.)



3. “Actually, Dhruva Maharaja’s mother, Suniti, was his patha-pradaraka-guru. Patha-pradarsaka-guru means “the guru, or the spiritual master, who shows the way.” Such a guru is sometimes called siksa-guru. Although Narada Muni was his diksa-guru (initiating spiritual master), Suniti, his mother, was the first who gave him instruction on how to achieve the favor of the Supreme Personality of Godhead. It is the duty of the siksa-guru or diksa-guru to instruct the disciple in the right way, and it depends on the disciple to execute the process. According to sastric injunctions, there is no difference between siksa-guru and diksa-guru, and generally the siksa-guru later on becomes the diksa-guru.” (SB. 4.12.32)



4. “The expert spiritual master knows well how to engage his disciple’s energy in the transcendental loving service of the Lord, and thus he engages a devotee in a specific devotional service according to his special tendency. A devotee must have only one initiating spiritual master because in the scriptures acceptance of more than one is always forbidden. There is no limit, however, to the number of instructing spiritual masters one may accept. Generally a spiritual master who constantly instructs a disciple in spiritual science becomes his initiating spiritual master later on.” (Cc. Adi.1.35)



5. “Srila Krsnadas Kaviraja Gosvami states that the instructing spiritual master is a bona fide representative of Sri Krsna. Sri Krsna Himself teaches us as the instructing spiritual master from within and without. From within He teaches as Paramatma, our constant companion, and from without He teaches from the Bhagavad-gita as the instructing spiritual master. There are two kinds of instructing spiritual masters. One is the liberated person fully absorbed in meditation in devotional service, and the other is he who invokes the disciple’s spiritual consciousness by means of relevant instructions. Thus the instructions in the science of devotion are differentiated in terms of the objective and subjective ways of understanding. The acarya in the true sense of the term, who is authorized to deliver Krsna, enriches the disciple with full spiritual knowledge and thus awakens him to the activities of devotional service.



6. “When by learning from the self-realized spiritual master one actually engages himself in the service of Lord Vishnu, functional devotional service begins. The procedures of this devotional service are known as abhidheya, or actions one is dutybound to perform. Our only shelter is the Supreme Lord, and one who teaches how to approach Krsna is the functioning form of the Personality of Godhead. There is no difference between the shelter-giving Supreme Lord and the initiating and instructing spiritual masters. If one foolishly discriminates between them, he commits an offense in the discharge of devotional service.



7. “Srila Sanatana Gosvami is the ideal spiritual master, for he delivers one the shelter of the lotus feet of Madana-mohana. Even though one may be unable to travel on the field of Vrndaban due to forgetfulness of his relationship with the Supreme Personality of Godhead, he can get an adequate opportunity to stay in Vrndaban and derive all spiritual benefits by the mercy of Sanatana Gosvami. Sri Govindaji acts exactly like the siksa-guru (instructing spiritual master) by teaching Arjuna the Bhagavad-gita. He is the original preceptor, for He gives us instructions and an opportunity to serve Him. The initiating spiritual master is a personal manifestation of Srila Madana-mohana vigraha, whereas the instructing spiritual master is a personal representative of Srila Govindadeva vigraha. Both of these Deities are worshipped at Vrndaban. Srila Gopinatha is the ultimate attraction in spiritual realization.”

(Cc.Adi 1.47)



The main points from the statements of Srila Prabhupada above may be summarized as follows.



A devotee contacts a guru by the arrangement of the Lord.

One who knows the science of Krishna is a guru.

The siksa guru who first gives information about spiritual life is known as the vartma-pradarsaka-guru.

There is no limit to the number of instructing spiritual masters a devotee may have.

The siksa guru gives instructions for elevation in devotional service. He enriches the disciple with full spiritual knowledge and thus awakens him to the activities of devotional service known as abhidheya, or actions one is dutybound to perform. 

The instructor engages the devotee in service according to the disciples nature.

There are two types of siksa guru, the liberated and non-liberated. Each give instruction according to their realization.

The non liberated siksa guru is he who invokes the disciple’s spiritual consciousness by means of relevant instructions or the subjective way of understanding. (Limited to his own realization.)

The liberated siksa guru is fully absorbed in meditation in devotional service and gives instructions in the science of devotion in terms of the objective way of understanding. (From full realization of the need of the disciple.)

In addition these two siksa gurus may be of varying commitment in their direction. One is the guru fully dedicated to guiding the disciple until they terminate their term of material existence. Those of lesser commitment are sadhus who give guidance and instruction as appropriate.

Sri Govindaji acts exactly like the siksa-guru by teaching Arjuna the Bhagavad-gita. He is the original preceptor, for He gives instructions and an opportunity to serve Him. Thus the instructing spiritual master is a personal representative of Srila Govindadeva vigraha.

As the one who teaches how to approach Krishna the siksa guru is the functioning form of the Personality of Godhead.

Generally the siksa guru who constantly instructs the disciple later becomes the diksa guru.



In Summary the siksa guru denotes different Vaisnavas all learned in the science of Krishna, who are instrumental in the spiritual advancement of an aspirant. There may be many such instructing spiritual masters. The one who first arouses a devotees interest in spiritual life is called the vartma pradarsika guru. That Vaisnava who regularly instructs the devotee general becomes the diksa guru as well. 



In the absence of the diksa guru or on his order, a disciple may take instruction from other advanced Vaisnavas on how to cultivate his relationship with Krishna. The siksa guru may be of two types, liberated and non-liberated. His instructions relate to his level of advancement. Some siksa gurus may make a life long commitment to the disciple, like the diksa guru, while others may give relevant teachings or instruction.



The instructors who do not make a full commitment to the disciples’ progress are sadhus or saints. The siksa guru who is fully committed is guru in the full sense that he offers unconditional shelter.



The siksa guru is known as the representative of Govindaji and professor of abhidheya jnana, or that knowledge by which one’s relationship with the Lord is cultivated.



The Adi-guru is the original siksa guru for a sampradaya and his instructions are the life of all devotees in his sampradaya for all time. He is known as an empowered maha bhagawat. More is spoken about him in the following section.



Adi Guru

Although the role of the founder acarya has been described the previous chapter because of its importance some additional considerations to the topic are given.



All manner of gurus gain their authority by executing the will of the founder-acarya of their sampradaya. Thus the roles assigned by sastra to diksa and siksa guru must be seen in light of relevant instructions given by the Adi guru. In other words all followers of a sampradaya must see directions of sastra through the teachings of their founder acarya.



In a lecture in 1975 Srila Prabhupada explained this principle at length. 



“So if you don’t go through Sri Krsna Caitanya Mahaprabhu, it will be very difficult to understand Krsna. That is practical. Just like you young boys and girls from Western countries. You have taken up Krsna so seriously. Why? Because we are trying to understand Krsna through Caitanya Mahaprabhu. So we should follow this principle. …Therefore, in spite of Bhagavad-gita being read all over the world for the last two hundred years, not a single person became a devotee of Krsna. This is the defect. So let us try to understand Krsna through Caitanya Mahaprabhu, ……The cult of Sri Caitanya Mahaprabhu is that you become, every one of you, you become a guru. How to become guru? Now, yare dekha, tare kaha ‘krsna-upadesa. Simply that qualification is sufficient. Don’t adulterate the ‘krsna-upadesa. You simply present what Krsna says as it is. Then every one of you will become a guru. Don’t adulterate—“I think,” “In my opinion.” These nonsense things should be given up. …….And Sri Caitanya-Caritamrta is written for this purpose so that a person who is serious about Krsna consciousness may understand Krsna through the mercy of Sri Caitanya Mahaprabhu. This is wanted. You cannot jump over Krsna consciousness without going through the mercy of Sri Caitanya Mahaprabhu. And to go through Sri Caitanya Mahaprabhu means to go through the six Gosvamis. This is parampara system. Therefore Narottama dasa Thakur says,



ei chay gosai jar—tar mui das

ta-sabara pada-renu mora panca-gras



This is parampara system. You cannot jump over. You must go through the parampara system. You have to approach through your spiritual master to the Gosvamis, and through the Gosvamis you will have to approach Sri Caitanya Mahaprabhu, and through Sri Caitanya Mahaprabhu you have to approach Krsna. This is the way. Therefore Narottama dasa Thakur said, ei chay gosai jar—tar mui das. We are servant of servant. That is Caitanya Mahaprabhu’s instruction, gopi-bhartuh pada-kamalayor dasa-dasanudasa. The more you become servant of the servant, the more you are perfect. And if you all of a sudden want to become master, then you go to hell. That’s all….” (28/3/75)



In the Nectar of Devotion Chapter 6 Srila Prabhupada translates the fourth principle of devotional service as “following in the footsteps of great acaryas (teachers) under the direction of the spiritual master.” This indicates that the same principle enunciated in the above quote. A Vaisnava should follow the teachings of the predecessor acaryas through the teachings of the founder-acarya.



From Srila Prabhupada’s instructions and those of Bhaktivinode Thakur (quoted earlier from Harinama Cintamoni), the following points have been summarized.



The founder acarya is he who establishes or renovates one of the four sampradayas Like Madhavacarya etc.

The founder acarya is the siksa guru for all members of his sampradaya for all times.

He has taken responsibility to guide and deliver all those who follow him.

His followers should understand his teachings and be faithful to them.

Followers of the Adi guru should not revert to the teachings of any other teacher or Vaisnava who are not strict followers of the founder acarya.

Both siksa gurus or diksa gurus derive their authority from the founder acarya through allegiance to his teachings. It is their duty to represent the teachings of the Adi guru.

All devotees should understand and follow the teachings of the acaryas through following the instructions of the founder acarya.



In brief, the founder acarya is the siksa guru for all devotees succeeding him. His extraordinary position as an empowered preacher and eternal associate of the Lord are evidenced by his unique capacity in executing the mission of Caitanya Mahaprabhu. Consequently his order cannot be transgressed, or his teachings adapted.



4. Diksa guru

The next analysis is that of the diksa guru. Relevant passages are numbered below and the conclusions derived are listed at the end.



1. “A devotee must have only one initiating spiritual master because in the scriptures acceptance of more than one is always forbidden….Generally a spiritual master who constantly instructs a disciple in spiritual science becomes his initiating spiritual master later on”. (Cc.Adi.1.35)



2. “The Manu-samhita (2.140) explains the duties of an acarya, describing that a bona fide spiritual master accepts charge of disciples, teaches them the Vedic knowledge with all its intricacies, and gives them their second birth. ..…The duty of the spiritual master is to initiate a disciple with the sacred thread ceremony, and after this sanskara, or purificatory process, the spiritual master actually begins to teach the disciple about the Vedas…… Only out of His immense compassion does the Personality of Godhead reveal Himself as the spiritual master…...He is the Supreme Personality of Servitor Godhead.” (Cc Adi 1.46)



3. “It is the spiritual master who delivers the disciple from the clutches of Maya by initiating him into the chanting of the Hare Krsna maha-mantra.  In this way a sleeping human being can revive his consciousness by chanting Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare. In other words, the spiritual master awakens the sleeping living entity to his original consciousness so that he can worship Lord Vishnu. This is the purpose of diksa, or initiation. Initiation means receiving the pure knowledge of spiritual consciousness.” (Cc. M.9.41.)



4. “Unless one is fit according to the estimation of the spiritual master, one cannot accept a mantra from the pancaratrika-vidhi or the vaidika-vidhi. When one is fit to accept the mantra, he is initiated by the pancaratrika-vidhi or the vaidika-vidhi. In any case, the result is the same.” (Cc. M. 24.331)



5. “Student: Is this the ceremony which is often referred to as mantra-diksa?

Prabhupada: Yes. Mantra-diksa. Yes. The first ceremony is harinama-diksa, and then mantra-diksa. Harinama-diksa, all these boys present, they were, one year before, they were initiated for chanting, and now they are being second time initiated by mantra-diksa, yes. Any other questions?” (Conversation 27/10/69)



6. “When a person is initiated, it is assumed that he has become a brahmana; without being initiated by a proper brahmana, one cannot be converted into a brahmana…Diksa actually means initiating a disciple with transcendental knowledge by which he becomes freed from all material contamination.” (Cc M.4.111)



7. “Those who are initiated this evening, I have several times explained what is the meaning of initiation. Initiation means beginning of receiving transcendental knowledge.” (Lecture 4/4/76)



8. “The diksa guru initiates a person into the chanting of the holy name  and the diksa mantra. The nama guru*, or diksa guru teaches scriptural conclusions and reveals the esoteric nature of the holy name.” (Hari Nama Cintamani Ch. 6)



9. “Srila Sanatana Gosvami is the ideal spiritual master, for he delivers one the shelter of the lotus feet of Madana-mohana….. The initiating spiritual master is a personal manifestation of Srila Madana-mohana vigraha…. (Cc. Adi. 1.47.)



Below are the main points extracted from these quotes. They cite the role of the diksa guru and indicate the function of diksa.

 

1. The spiritual master is one who knows the science of Krishna 

2. One may have only one initiating guru.

3. The initiator is generally the one who constantly instructs the disciple              giving him specific instruction regarding his relationship with the Lord.

4.  He is the manifestation of the Supreme Lord.

5. The diksa guru takes charge of the disciple, instructs him in the rites of  devotional life and initiates him by bestowing the sacred thread. 

6. Initiation mean to deliver the maha mantra to the disciple. When the disciple becomes purified by chanting the holy name, he is initiated with the gayatri mantra.

7. Thereafter the disciple becomes qualified to worship the deity.

8. After initiation the guru the begins to instruct the disciple in the meaning 

    of the Vedas.

9. The diksa guru is fully committed to seeing his disciple go back to

Godhead.

10.The diksa guru trains a devotee  to become a qualified brahmana. 

11. The diksa guru is a manifestation of Madan Mohan and the ideal diksa

     guru is Sanatana Gosvami.



In summary the Vaisnava who knows the science of Krishna and regularly instructs an aspirant, generally becomes that devotees diksa guru. One may have only one diksa guru, whom the disciple sees as good as the Lord. The guru instructs the devotee in detachment from the material world and attachment to Krishna. This is known as sambandha jnana. When he sees the disciple sufficiently mature he bestows upon him the holy name of the Lord. By regular repetition of the Name, the conception of being the servant of the Lord awakens within the heart of the disciple and the guru initiates him with the gayatri mantras which assist the student to chant the holy name and strengthens his spiritual identity. To train the devotee in the service of the Lord the diksa guru instructs him in the process of Deity worship. In this way he is fully equipped to become free from the shackles of matter and learns the science of yukta vairagya. By utilizing all his senses in the service of the Deity the devotee cultivates love of God. 



Diksa is not solely the ceremony that marks the receiving of the name and mantras. It is an eternal process. The diksa guru is fully committed to seeing the disciple back to Godhead and is the representative of Madan Mohana and a follower of Srila Sanatana Gosvami.



Summary 

Chapter 5 analyzed the roles of Adi Guru, siksa guru and diksa guru. The characteristic dealings of these devotees should be understood, for there are distinctive traits among them. Spiritual advancement and commitment to the disciple are some. How these traits relate to their functions will be discussed in subsequent chapters. Having noted the different dealings the reader should keep in mind their oneness as representatives of the Lord.









































*See Appendix 1 on Nama Guru







CHAPTER 6



RESOLVING THE ONENESS AND DIFFERENCE





1. Introduction.

The purpose of this paper is to define the siksa guru and introduce his role in a realistic way to ISKCON. It is obvious that such innovation requires practical rules for implementation. Certain guidelines or etiquette do exist. We shall present these here on the basis of Srila Prabhupada’s instructions and some other sastric statements. As we proceed it will be clear that the Society will have to devise additional guidelines to realize and modify the following principles.



There are innumerable statements wherein sastra emphasizes that guru is one, equal and identical manifestations of the Supreme Lord. Srila Prabhupada also states that “Their function is to guide the conditioned souls back home, back to Godhead”. The question may arise “What need is there for further clarification? How can there be any misunderstanding.?”



The answer is, that even in the interaction of liberated souls, there may be differences of opinion. Then what to speak of in the behavior of non-liberated devotees. Disciples by definition require guidance on how to serve their gurus and conduct themselves in their association. 



Narahari Sarkara’s states in Krsna Bhajanamrtam, “During this Kali Yuga….all level of devotees including, uttama, madhyama and kanistha adhikaris shall always be in anxiety and it will be at all times. They shall almost feel uncertainty in their hearts regarding the correct understanding of the eternal truths of devotional service.” (SKB v. 3-4) Therefore the guidelines we have inherited from Srila Prabhupada are recorded below. 



2. Preliminary Considerations

A complete study of Srila Prabhupada’s comments reveals a certain relationship between siksa and diksa gurus. Before proceeding further it is important to discuss the nature of this relationship. In this way some preliminary points of etiquette evolve which are of great importance in the understanding of dealings among and with gurus. 



The reference source of our evidence to date, (in addition to Harinama Cintamani and Krsna Bhajanamrtam) are letters, conversations and books of Srila Prabhupada. We shall now introduce an additional quote from a Professor N K Sanyal, godbrother of Srila Prabhupada.



The goal of this paper is to establish a culture of siksa in ISKCON based primarily on Srila Prabhupada’s instructions. In reading his letters and conversations the emphasis which emerges in dealings between siksa and diksa gurus is as follows. 



Srila Prabhupada emphasizes that the diksa guru is the “original” or “real” spiritual master. The siksa guru is one who supports his teachings, appearing in a subordinate role. Some examples are given as follows others are found in the following chapters.



“It is only that I can call Spiritual Master someone who is teaching me purely what my initiating Spiritual Master has taught. Do you get the sense?” (Letter 71 11 20)



“If K… Maharaja speaks what I speak, then he can be taken a siksa guru. Guru sastra sadhu. The spiritual master is one, that is a fact. K… Swami may be taken a sadhu not spiritual master, or as instructor guru.” (Letter 74-07-20)



“Prabhupada:…Siksa-guru does not mean he is speaking something against the teachings of the diksa-guru. He is not a siksa-guru. He is a rascal….Because that is offense. Guror avajna. First offense is guror avajna, defying the authority of guru. This is the first offense. So one who is offensive, how he can make advance in chanting? He cannot make. Then everything is finished in the beginning. Guror avajna. Everything is there. If one is disobeying the spiritual master, he cannot remain in the pure status of life. He cannot be siksa-guru or anything else. He is finished, immediately.” (Lecture



On the other hand in Caitanya Caritamrta Prabhupada emphatically states that there is no difference between the instructor and initiator. He warns that foolish discrimination between them is an offense.



This is the subject of this chapter. How is it that the diksa guru is generally the major spiritual influence in a disciples life, and yet the siksa guru is equal to him? 



The present culture in ISKCON is one in which the diksa guru is the all in all to the exclusion of all other instructors. There is a need to establish the equality of the multitude of instructing gurus in a disciples life. In doing so we must remain true to Srila Prabhupada’s clear emphasis without compromise.



A fear is that untrained devotees will “foolishly discriminate”, thinking the diksa guru is superior and the instructors insignificant. Or visa versa. Srila Prabhupada warns that such behavior will be an offense to the Vaisnavas, and an obstruction in the disciples service. By discussing these devotional principles, it is our hope to lay to rest misconceptions and avoid offenses.



3. Examples of Oneness and Difference

The following set of quotes exemplifies the two types of statements referred to above. One places the initiator prominent to the instructor, the other calls them equal.



“Prabhupada: So He accepted spiritual... Not spiritual master, but a sannyasa-guru. That is also master, but he’s not spiritual master. But he’s also considered as sannyasa-guru, spiritual master who offers him sannyasa. Just like myself, I took initiation from my Guru Maharaja, but I took sannyasa from a Godbrother who is a sannyasi. So my original guru is that spiritual master who initiated me, but he’s also a siksa guru. Like that. Teacher. ” (Discourse 67 04 05)



and



“According to sastric injunctions, there is no difference between siksa-guru and diksa-guru…” (S.B. 4.12.32)



The first quote indicates that the diksa guru is the “original” guru and the sannyasa guru. The siksa guru is referred to as being “…not spiritual master…” and “…teacher…”. This is certainly a distinction between the siksa and diksa gurus. The second quote reflects the understanding we have presented so far. There is no difference between siksa and diksa gurus. 



Another example similar to the one given above is; 



“To answer your last point, one who teaches can be treated as Spiritual Master. It is not that after we become initiated we become perfect. No. It requires teaching. So if we take instruction from them, all senior godbrothers may be treated as guru, there is no harm. Actually, you have only one Spiritual Master, who initiates you, just as you have only one father. But every Vaisnava should be treated as prabhu, master, higher than me, and in this sense, if I learn from him, he may be regarded as guru. It is not that I disobey my real Spiritual Master and call someone else as Spiritual Master. That is wrong. It is only that I can call Spiritual Master someone who is teaching me purely what my initiating Spiritual Master has taught. Do you get the sense?” (Letter 71 11 20)



and



“There is no difference between the shelter-giving Supreme Lord and the initiating and instructing spiritual masters. If one foolishly discriminates between them, he commits an offense in the discharge of devotional service.” (Cc Adi 1.47)



Again in the first quote Srila Prabhupada refers to the diksa guru as the “real” spiritual master. The emphasis here indicates that the diksa guru is the primary spiritual power and the siksa gurus are subservient to him. The second, a purport from Caitanya Caritamrta places both gurus on an equal footing.



The question arises how to understand these statements?



Before answering that question we would like to introduce another quote. This is from Professor N.K. Sanyal, a god-brother of Srila Prabhupada and author of the book Sri Krishna Caitanya. Srila Prabhupada has commented on both the book and author in a letter. 



“I am glad to learn that Donald has purchased Prof. Sanyal's book Krishna Caitanya. Late Prof. N. K. Sanyal was my Godbrother and his book Krishna Caitanya is approved and authoritative. Keep it very carefully and we may publish in Back to Godhead some articles from the book. It will help us a great deal because my Spiritual Master has given His approval to this book. Please keep it carefully and when I return I shall see to it.” (Letter 14 03 67)



The following quote from the book strongly emphasizes that the diksa guru indeed does play the primary role and the siksa gurus are his “limbs” or “agents”. In fact the role of the siksa gurus is defined as one who leads the disciple to the diksa guru.

 

"Upanayana is the process of being conducted to the Guru. This refers to the function of the siksa Guru. The siksa Gurus may be many, but the diksa Guru is only one.

The siksa gurus are the associated counterparts of the diksa guru who is the associated counterwhole of the Divinity Himself. There is thus only one diksa Guru who is associated with his infinity of agents or limbs whose function is to lead the intending disciple to the diksa guru. The diksa Guru may, indeed, be also the siksa Guru, but not necessarily so. The distinction between the siksa guru and the diksa guru is one relating to their respective spiritual functions which do not involve any unwholesome implication of inferiority in the mundane sense. The siksa Guru is, therefore, to be as much obeyed by the disciple as the diksa Guru himself.



"The function of diksa, in its ritualistic aspect, consists of the process of imparting the mantra by the diksa Guru which is spoken by him into the ear of the disciple without being allowed to be heard by any other person.  It is the method of Truth communicating Himself to an individual soul in the form of the Transcendental Sound appearing on the lips of His devotee. The mantra, as we have explained elsewhere, is the Holy Name in the Form in which He is coupled with the process of self~dedication of an individual to the Guru.  It is a specific matter that delivers the particular individual from the grip of all mental delusion by making him throw himself on the protection of the Name under the exclusive direction of the Guru. The process of initiation is not a limited one. It is as much a continued process as the process of being helped by the siksa Guru for approaching the diksa Guru.

No one of these processes is capable of terminating in a limited result. They are eternally co-present in a relation that is progressive but without being hampered by the unwholesome imperfection of the principle of limitation."

("Sree Krishna Chaitanya", pgs. 676-7)



Professor Sanyal repeats Srila Prabhupada’s statement in Caitanya Caritamrta wherein the gurus are described as having “…different dealings.” by saying “…The distinction between the siksa guru and the diksa guru is one relating to their respective spiritual functions…” He also confirms their equality in many ways, as “…do not involve any unwholesome implication of inferiority in the mundane sense” and “They are eternally co-present in a relation that is progressive but without being hampered by the unwholesome imperfection of the principle of limitation.”



Some explanation is required to reconcile the two categories of instructions. The points of etiquette deal with the formalities of how the gurus are one, and their differing roles in guiding the disciple. The distinctions revealed above require resolution to be able to formulate a process of etiquette.



4. Understanding the Oneness and Difference

The concept of acinya-bhedabheda is the unique philosophical contribution of Sri Caitanya Mahaprabhu. It resolves simultaneous oneness and difference of qualities in substances and living entities. In the relationship of siksa and diksa gurus we have cited statements separately emphasizing the oneness and the difference of the two.



The principle of simultaneous oneness and difference may be utilized as an answer to the question. In fact Srila Prabhupada points to the solution in his purport to Caitanya Caritamrta. He states "The initiating and instructing spiritual masters are equal and identical manifestations of Krsna, although they have different dealings." We have touched on this point in preceding chapters.



The oneness among the gurus is as manifestations of the Supreme Lord. Krishna has appears to the disciple in the form of siksa and diksa gurus. Simultaneously, without negating their ontological equality, they are different in the “dealings” or the roles they serve. One aspect of that difference is that the instructor plays a role complimentary to the initiator. It may even be said to be subordinate, by role not as an individual, in the sense of an assistant to the initiator.



“Foolishly discriminating” is to identify the spirituality of Vaisnavas on their differing roles. In the following example spirituality is attributed to material qualities. Srila Prabhupada says: “It is not that because one man is older than me, therefore he will be greater devotee.” (Lecture 2/10/76) They should always be see as equal manifestations of the Lord. As with many other examples, Vaisnavas learn to correlate the two opposing qualities of oneness and difference. 



For example, Lord Vishnu is non different from Lord Krsna. Because Visnu manifest fewer qualities and takes on the service of maintainer, They are said to be different. Similarly the spiritual master is “saksad hari”, as good as God, yet his ontological position, as a jiva differs from that of the Lord as Vishnu tattva. 



In the same way we the siksa and diksa gurus are equal manifestations of the Lord. They are guru and guru means Krishna. But for the sake of service to the Lord, in reclaiming fallen souls, the siksa guru is the assistant, continuing the work inaugurated by the diksa guru.



If devotees can be trained to simultaneously see the oneness and difference, there will be no mundane distinction made in terms of superiority or inferiority among initiator and instructors. As Prabhupada writes “If one foolishly discriminates between them, he commits an offense in the discharge of devotional service.”

 

5. Explanation of Oneness

The previous chapters have shown to be no difference between siksa and diksa gurus. We shall review this point briefly. Caitanya Caritamrta states that the guru is a manifestation of the Lord.



yadyapi amara guru——caitanyera dasa

tathapi janiye ami tanhara prakash



“Although I know that my spiritual master is a servitor of Sri Caitanya I know Him also as a plenary manifestation of the Lord.” (CC Adi 1.44)



The word manifestation indicates that he is also non different than the Lord. In fact the disciple sees Krsna in his gurus.



guru krsna-rupa hana sastrera pramana

guru-rupa krsna rupa karena bhakta-gana



“According to the deliberate opinion of all revealed scriptures, the spiritual master is nondifferent from Krsna. Lord Krsna in the form of the spiritual master delivers His devotees.” (Cc Adi 1.45)





It is well known that the diksa guru is seen as non different than the Lord. An argument can be raised that this concept only applies to the initiator and not the siksa guru. Krsna das Kaviraja answers this query by stating that the siksa guru is also non different than the Lord.



siksa-guruke ta’ jani krsnera svarupa

antaryami, bhakta-srestha,——ei dui rupa



“One should know the instructing spiritual master to be the Personality of Krsna. Lord Krsna manifests Himself as the Supersoul and as the greatest devotee of the Lord.” (Cc Adi 1.47)



On the principle that things equal to the same thing are equal to each other, if the siksa guru and diksa guru are both manifestations of Krsna, they are equal. In this way Srila Prabhupada’s statement may be understood - “There is no difference between the shelter-giving Supreme Lord and the initiating and instructing spiritual masters.”



6. Explanation of Difference in dealings

The second and more sensitive issue is how siksa and diksa gurus are different. The word sensitive is used to avoid the implication of inferiority among them, while expressing a real difference. Prabhupada states that foolishly discriminating will be an offense. That does not mean that one cannot discriminate. It should be done carefully so that Vaisnava readers will not misunderstand there to be mundane distinction between them.



There are certainly differences in their roles. That has been acknowledged earlier. Below is a list of recorded differences between the roles of the siksa and diksa gurus.





�Siksa Guru�Diksa Guru��1.�No limit to their numbers�May only be one��2.�Teaches abhidheya jnana�Teaches sambandha jnana��3.�Of varying commitment�Usually committed to liberating sisya��4.�Representative of Govindaji�Representative of Madan Mohan��5. �Appears at any time�Generally the first siksa guru to give regular siksa��6. �Does not give mantra 

(except sannyasa and upanayana)�Initiates with nama, mantra and thread��7.��Is the medium for rituals and offerings*��

* Diksa guru is the medium through whom the disciple approaches the Lord in worshipping the deity, and other Vedic and Pancaratrik functions



Point 5 in the table above represents the chronological role that the diksa guru plays in the disciples life. This is elaborated below in the list of gurus a disciple may have through his life.



The first guru is the vartma-pradarsika guru. 

2.  Then follow siksa gurus or sadhus who give training and teachings in devotion. 

3  The foremost among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.

4.  Then follow other siksa gurus who give further training.



We have listed the differences in the roles of siksa and diksa guru. We may now understand what Srila Prabhupada means when he says they have “different dealings”.



As a consequence of their different dealings instructors and initiators have certain interactive roles. Those have been mentioned by Srila Prabhupada in his statements and in the quote of Prof. Sanyal.



Vartma-pradarsika guru and siksa gurus direct the disciple to diksa guru.

The siksa guru strengthens the teachings of diksa guru and never speaks against him.

3.  The diksa guru is considered the original or real guru, the counterwhole of  the Lord.

4. The siksa guru is the counterpart of diksa guru and his agent or limb.

5. The siksa guru instructs according to the teachings of the diksa guru. 



It may be noted here that for brevity we have omitted the derivation of these points. The basic principle that emerges is that the diksa guru is the basic spiritual focus in a disciple’s life. He is the first and (if well chosen) generally the primary guide. He is the original guru. The siksa gurus who instruct the disciple act and view themselves as assistants to the diksa guru. They are continuing or completing the work begun by the initiator. 



The instructors recognize the diksa guru as that Vaisnava to whom the disciple is most indebted, the one who saved him with the torch-light of transcendental knowledge. He has made a great commitment to take the disciple back to Godhead. It is he who is the one initiator, who has bestowed the name and the mantra on the disciple, and occupies a unique position among gurus. In the process of arcana, or the performance of a fire sacrafice the diksa guru is worshipped first.



Foremost among all considerations, is that spiritual life is based on faith. The diksa guru is that Vaisnava in whom the disciple first reposed his newly acquired faith. To encourage his advancement, the siksa guru tries to increase the faith of the disciple and thus increases his faith in his diksa guru, the foundation of his devotions.



Whatever instructions the siksa gurus give continues and complements the instructions of the diksa guru. For all these reasons the siksa guru is seen as an extension or limb of the diksa guru. This does not mean that the siksa guru is of lesser spiritual strength than the initiator. He may be much greater. Still he follows the above tradition.



The disciple must worship his siksa and diksa gurus as representatives of the Lord. That means worshipping them as good as God. He may follow the etiquette of quantitative respect to Vaisnavas of varying strength (as will be discussed in the following chapters), but he should not evaluate such strength on the sequence of their dealings. That constitutes foolish discrimination.



As an additional point for consideration. It is recently asked how a non liberated diksa guru can make a commitment to liberated his disciple. This book was not intended to argue this issue. However in later chapters the concept of being liberated, by following ones liberated guru is very relevant. We also refer the reader to Appendix 5 which briefly deals with the issue by citing a nice statement of Srila Prabhupada.



7. Summary

For varying reasons it may be that the siksa guru plays a more dominant role on the life of the disciple. Such things are not impossible, but it will be so through the medium of this etiquette.



No doubt there are exceptions to the above rule. We shall deal with some of these later. However it is hoped that this section has clearly presented the differences between siksa and diksa guru, why these differences exist, and how they result in the siksa gurus being agents of the diksa guru, without incorporating any inequality in their positions.



The principle enunciated above will be referred to as the “Traditional Protocol of Diksa and Siksa Guru.” Hereafter, or “Traditional Protocol” in short. Traditional protocol will be studied in more detail in the next chapter. Appendix 4 gives further arguments in support of the Traditional Protocol.









































CHAPTER 7



UNDERSTANDING TRADITIONAL PROTOCOL





1. Introduction: The Two Aspects to Traditional Protocol

Chapter 6 completed the deliberation on distinction between siksa and diksa gurus. A study of the nature of Traditional Protocol is in order. The purpose is to investigate the possible exceptions to Traditional Protocol itself. Other valuable guidelines manifest in the process of study.



Knowledge of any object begins by a study of its two main constituents. Caitanya Caritamrta M.20.357 explains these two elements;



svarupa-laksana, ara tatastha-laksana

ei dui laksana ‘vastu’ jane muni-gana



“By two symptoms—personal characteristics and marginal characteristics—the great sages can understand an object.”



In a lecture on Dec 28 1966  Srila Prabhupada explains the above verse.



“The symptoms are analyzed in two divisions. Svarupa-laksana means the symptom which (is) always present. That is called svarupa-laksana. And tatastha-laksana, the symptoms which are sometimes present and sometimes not present.” 



Traditional protocol means that a disciple always sees the shelter and mercy of his original, diksa guru as his first and foremost asset. He exhibits this conviction in his dealings and worship of his guru. In analyzing Traditional protocol we may question what are its personal and marginal characteristics. 



In discussing the service of the spiritual master Srila Prabhupada has given the answer. He states;



“Affection for the spiritual master and following the instructions of the Spiritual Master is the same”.(Letter 20 Aug 74)



Here Srila Prabhupada indicates that the two factors are affection and following the instructions of the guru are two characteristics. Once again he states



An advanced devotee is attracted by the service rendered by an eternal servitor of the Lord. This attraction is called spontaneous attraction. Technically it is called svarupa-upalabdhi. This stage is not achieved in the beginning. In the beginning one has to render service strictly according to the regulative principles set forth by the revealed scriptures and spiritual master. By continuously rendering service through the process of vaidhi bhakti, one’s natural inclination is gradually awakened. That is called spontaneous attraction, or raganuga bhakti. (Cc. M. 22. 153)



Here the same two factors are repeated. Attraction to the guru and following his instruction. Srila Prabhupada explains that attraction manifests at a later stage of devotion. It is not present in the beginning. Thus attachment to guru is the marginal characteristic. 



Initially adherence to the proper codes of conduct is the prominent characteristic, and of course that same characteristic continues at the advanced stage. The conclusion is that adherence to the proper conduct is the svarupa laksana or personal characteristic.



Other statements of Srila Prabhupada confirm the same thing. The primary characteristic of Traditional protocol is adherence to proper conduct. The marginal characteristic is attachment to the guru.



We may refer to these as the external and internal elements. Once again the external denotes codes of proper conduct and internal denotes the attitude of attachment between guru and disciple. 



2. The Balance of the Two Elements

The introduction has shown the two elements which are characteristic of Traditional protocol. The external and the internal. Of the two which is dominant? In defining svarupa and tatastha laksana, or personal and marginal characteristics, the indication is that the svarupa laksana is dominant. Thus the external characteristic leads the internal. In other words regardless of the attachment of the devotee, the exhibition of respect primarily to the diksa guru is the norm.



It will be useful to verify the above conclusion. As there are exceptions to every rule this is also the vase with Traditional protocol. Exceptions are based on principles which do not conform to the standard, but they are based on principles non the less. In order to ensure that foolish disciples do not concoct exceptions at whim, we have explained why the codes of proper behavior lead the inclination of the heart in Appendix 6.



3. Rules Governing Attraction to Guru

Section 2 and Appendix 6 confirm that the svarupa laksana of Traditional Protocol is proper adherence to the codes of conduct. For the vaidhi sadhaka who has not reached the liberated stage, his attachment to guru is by nature subordinate to his obligation to practice the etiquette. For the raganuga bhakta who is liberated, his motive for serving guru is primarily his attachment. For the sake of example, he follows the code of conduct relevant to the vaidhi bhakta.



In either case, from the externally visible consideration it is clear that all devotees follow the principle of revering their diksa guru. This is not meant to obviate the attachment of devotees for either diksa guru or other gurus.



The question often arises from devotees how much faith they should place in a newly developed attachment to guru. 



Since non liberated souls have the tendency to err, one should carefully select a guru according to the regulations of sastra. Preliminary attachment may be contaminated with many mundane consideration and is not a reliable guide. Subsequently one should continue to follow the direction of one’s gurus and the etiquette as required by sastra. Attachment may be there to one Vaisnava or another. But when that attachment contradicts any code of etiquette it should be made subordinate to proper conduct.



On the other hand a liberated soul, having developed spontaneous attachment is beyond error. Therefore his emotions and attachments are real and reliable. He can both trust and follow them. Just like in the example of the four Kumaras - when they smelled the fragrance of the tulasi leaves, they felt ecstasy. They were beyond the material senses and thus they could understand that it was a spiritual experience. However one’s practice should be to maintain the proper codes of conduct. 



These rules governing attraction to guru have been specified to assist the devotees. They show that true attachment varies with the degree of freedom from the modes of nature. Therefore devotees should be careful to always be aware of and adhere to proper codes of conduct.



The rule of thumb is that in the conditioned stage one’s attachment should be to the order of the spiritual master. That will give the spiritual strength to withstand the tribulations that arise in sadhana bhakti. Other forms of attachment to personal habits, charm and expertise in devotional arts (singing) etc should be subordinated to this attachment.



In the matter of selecting a guru, the dominant attraction should be how well the spiritual master follows his gurus and the adi guru. Attachment to the above mentioned devotional arts or the like are weak considerations and will lead to difficulty in the long run.





“Following the order of the bona fide spiritual master is the only duty of the disciple, and this completely faithful execution of the order of the bona fide spiritual master is the secret of success”. (SB 2.9.8 )



4. Exception to Internal Aspect of Traditional Protocol

The purpose of this chapter is to explore the exceptions to Traditional Protocol. The previous sections and Appendix 6 have established that the internal characteristic, attachment to a vaisnava may draw the attention of a vaisnava away from the diksa guru. This may be said to accurately occur at the spontaneous and liberated stage. Chapter 5 has already mentioned that attachment to the siksa guru may exceed that of the diksa guru. Non the less because the protocol of proper conduct is the foremost consideration the offering of primary respect to the diksa guru  will prevail. 



Let us now review the examples in which exceptions to the Traditional Protocol arise. This transpires in two ways. The first and lesser is in relation to the internal attachment of the devotee. The second and major exception is regarding the external conduct. As proper conduct is the primary characteristic of Traditional Protocol an exception to it, means and exception to the entire principle.



Traditional Protocol directs that the attachment of the sadhaka is mainly towards the diksa guru. In the mature stage of devotion this may change as a consequence of great inspiration and intimate association with the siksa guru. Even in the beginning stages there are a variety of reasons for the internal aspect of the Traditional protocol to be directed toward the siksa guru(s). Among many such reasons  the following are included.



If the diksa guru has been accepted out of formality alone.

Due to points of etiquette

If the diksa guru circumstantially cannot give guidance to the disciple



These shall be enumerated briefly below.



If the diksa guru has been accepted out of formality alone

There are a variety of variations on this theme. Regarding the person who becomes the diksa guru Srila Prabhupada states “It is the duty of the siksa-guru or diksa-guru to instruct the disciple in the right way, and it depends on the disciple to execute the process. According to sastric injunctions, there is no difference between siksa-guru and diksa-guru, and generally the siksa-guru later on becomes the diksa-guru.” (SB 4.12.32) 



- It may be that a disciple has accepted initiation from one who has not given substantial siksa. Due to peer pressure, impure attachment or some other cause he has accepted him as guru without any relationship. The primary duty is to patiently cultivate attachment through service. If the guru is not accessible to such cultivation, an attachment may develop to some other vaisnava who more readily reciprocates. 



It must be noted that as long as the initiator is in good standing, the disciple will continue to perceive the diksa guru as his main spiritual link. Although his relationship is thin, he will consider “”my diksa guru has manifest through the siksa guru.” The siksa guru in turn will cultivate the faith of the disciple in the initiator. This is the consequence of accepting someone out of formality.



- Another version of this may be as follows. As family tradition a devotee has received diksa from a bona fide vaisnava at a young age. He has little or no further association with his guru. At a later date he meets a great vaisnava who inspires him to the service of Lord Caitanya and gives him practical shelter. It will be natural that the affections of the disciple will be drawn towards the instructor. Still the initiator should be duly respected according to the conduct of Traditional Protocol.



If the diksa guru accepted out of formality is fallen, or a non devotee then he may be rejected. This is dealt with in the following section.



In the two cases above the attachment of the disciple is primarily to the instructor. These are minor exceptions to the norm. 



Due to points of etiquette.

There are principles of etiquette which may justify that a disciple has greater attachment to his siksa guru than diksa guru. Here are a few.



- Srila Prabhupada called the “law of the disciplic succession” when a disciple does not initiate in the physical presence of his own guru. There is a GBC position paper date 1993 on this topic. The reader may refer to it.



He states: “But as a matter of etiquette it is the custom that during the lifetime of your Spiritual master you bring the prospective disciples to him, and in his absence or disappearance you can accept disciples without any limitation. This is the law of disciplic succession.” (Letter 2/12/75)



- A devotee may have been brought to Krishna consciousness and trained in the science by a good vaisnava. He has great faith and attachment for that devotee. However the diksa guru of that vaisnava is physically present, although not necessarily in the near vicinity. Therefore the disciple has little relationship with the initiator, and little opportunity to cultivate that relationship.



It is the duty of the instructor to present the disciple before his guru. Subsequently he may order the disciple to take diksa. Thus the attachment for the siksa guru, may have matured and be greater than that towards the initiator.



The issue should be openly discussed. By the mutual agreement, the attachment to siksa guru will be prominent, as well as the ongoing training. Still the proper behavior of the Traditional Protocol should continue.



If the diksa guru cannot give guidance to the disciple

A disciple was properly initiated by a vaisnava who is well qualified. After receiving initiation, due to force of circumstances, the diksa guru does not, or cannot suitably guide the disciple. In fact he has little commitment to his welfare. This may be due to ill health, separation by distance, distraction due to service, or other conditions. At that time the disciple lacks the security and shelter of being guided back to Godhead. He may seek permission from his guru to find shelter in a siksa guru to protect him from the material energy. 



As a natural development the siksa guru may become the focus of a greater attachment than the diksa guru. The disciple will consider it an arrangement of the initiator and adhere to Traditional Protocol.



5. Summary

The above examples are exceptions to the internal aspect of Traditional Protocol. This indicates that there is greater attachment to the  siksa guru. In all cases the initiator must still be offered the Traditional protocol if he is an ideal vaisnava. If there is cause to neglect or reject the diksa guru then even the conduct, or external dealings with him will be sacrificed. This is discussed in the following chapter.



































CHAPTER 8



EXCEPTION TO TRADITIONAL PROTOCOL





1. Introduction

Exception to the codes of conduct of Traditional Protocol is an exception to the Protocol itself. Traditional Protocol states that the diksa guru is the foremost focus of the worship and affection of the disciple. The siksa gurus act as his extensions and assistants. There are exceptions to this rule. That means the siksa guru plays the prominent role and the diksa guru is in a subordinate role. There are two main reasons why this takes place.



If the diksa guru has fallen from the path of devotional service.

Due to points of etiquette.



There may be other exceptional cases not cited here. Ultimately if the general principles of etiquette are understood they can be applied to all circumstances.



2. If the diksa guru has fallen from the path of devotional service.

ISKCON law follows Gaudiya tradition. If one’s guru has left the path of devotional life, one must again take shelter of another guru. A devotee cannot be without shelter. This is supported by the following* statement by Thakur Bhaktivinode from Jaiva Dharma.



* For a full explanation on this subject please refer to the GBC position paper on re-initiation 1990.





“It is true that the diksa guru should not be rejected. But there are two instances where one may legitimately reject him.



First, a disciple may have accepted a spiritual master without thoroughly ascertaining whether the spiritual master was a Vaisnava practically      conversant with transcendental knowledge. Later, however, the disciple may realize that the absolute objective will not be accomplished through the      instructions of that guru. In that case, the guru should be rejected. There are many items of scriptural evidence in this regard: (quotes)



The second instance in which one may reject the guru is when the guru was at the time of one's initiation a Vaisnava conversant in the Absolute Truth but later due to bad association became a mayavadi or an offender to the Vaisnavas. That guru should be rejected. If the guru is not a mayavadi or offender to Vaisnavas nor addicted to sinful life, then one should not reject him even if he has a lack of knowledge. Rather, showing him due respect, with his permission one should take spiritual instructions from an advanced devotee and serve that devotee properly.”



If such an unfortunate circumstance were to evolve that a devotee loses the shelter of his diksa guru he may seek shelter elsewhere. In this case the siksa guru will play the major role in a disciples life and the Traditional protocol becomes reversed.



3. Rejecting the guru

Another explanation of the same verses is given by Jiva Gosvami and is also included in the GBC position paper. It gives an interesting perspective to why a guru may be rejected.



“At first one may have taken shelter of a guru who did not have the symptoms previously mentioned [in Bhakti Sandarbha], such as `sabde pare ca nisnatam’[Srimad-Bhagavatam 11.3.21]. And now, because the guru is envious and contaminated, one does not receive permission from him to serve an advanced devotee. Thus the guru has made trouble for the disciple in both ways. The unqualified guru, then [and not the disciple], has been the first to violate the injunctions of the scriptures, and that guru should not be considered.” (GBC position paper)



Here the cause to reject the diksa guru is that he is envious of a more exalted vaisnava. He does not give permission to the disciple to take teachings from him. In this case a disciple may reject the guru.



A note of caution: because a guru forbids his disciple to go to a siksa guru does not constitute envy and cause of rejection. A disciple should be very cautious to place his discrimination above that of his guru. Should he suspect the instance cited by Sri Jiva he should approach senior vaisnavas explaining his predicament and ask for their direction. It is only when the body of devotees gives their consent should he consider his guru envious and reject him.



Another example cited in a later chapter is Bhaktivinode Thakur’s rejection of his diksa guru. As a result of a disagreement over Ragunatha das Goswami, Bhaktivinode Thakur was said to have neglected Vipin Vihari Gosvami, his diksa guru. He consequently took shelter of Jagannatha das Babaji and wrote;



diksa-guru-krpa kori mantra-upadesa

koriya dekhan krsna-tattver nirdesa 



“The initiating spiritual master shows his causeless mercy by giving his disciples instructions in chanting the hari-nama mantra. By so doing he points the disciples in the direction of the truths pertaining to the Supreme Lord, Sri Krishna.”



siksa-guru-brnda krpa koriya apar

sadhake sikhan sadhaner anga-sar



 “But I consider the numerous instructing spiritual masters to be more important, for they show unlimitedly more mercy by training the neophyte devotees in all the essential aspects of practical devotional service.” 



Here is another example how the siksa guru becomes prominent in the absence of the diksa guru.



There may be other reasons a disciple will reject his guru and take the above course of action. Since the common cause of rejection is the guru having fallen, they are all contained within the above example.



4.  Due to points of etiquette.

Once again there are conditions of sad acara which may indicate just cause for an exception to Traditional protocol. Some examples are given below.



- If the siksa guru of the disciple is also the siksa guru of the initiator (of the disciple). In this case the diksa guru is the disciple of the siksa guru. If they are in near proximity of each other the diksa guru must naturally take a humble position in the presence of his spiritual master. He will direct the disciple towards the siksa guru who then takes the prominent position, at least while he is physically present of the planet. Srila Prabhupada has explained the situation. 



“According to scriptural injunction one should be very careful of transgressing the law of maryada-vyatikrama… The rule is that in the presence of a higher personality one should not be very eager to impart instructions, even if one is competent and well versed”. (SB 3.4.27)



In this way the initiator becomes the assistant to the instructor. Thus the roles in a certain sense become reversed.



- Another circumstance is when the diksa guru considers it better the disciple take full shelter from an advanced instructor. There are a variety of possible circumstances. One is due to a lack of compatibility on part of guru and disciple, another is a practicality, wherein a devotee wants to take shelter of another institution, and its members. An example of this is given below. Srila Prabhupada allowed one of his first initiated disciples to take second initiation from his God-brother. 



“If you want to take initiation from M… Gosvami Maharaja I have no objection.” (Letter 10/1/75)



A similar circumstance can happen, by giving permission to take siksa. Thus the role of the diksa guru is eclipsed. This change of roles certainly took place in the case relating to the letter quoted above, although both were initiators.



There are many conditions that give rise to exceptional circumstances in which the Traditional Protocol is completely changed. We have cited a few. As Srila Prabhupada states about proper etiquette; “To be well versed in the transcendental science necessitates awareness of the techniques of spiritual science.”













CHAPTER 9



THE DISTINCTIVE ROLE OF THE ADI GURU





1. Introduction

The previous chapters studied the distinctions among siksa and diksa guru in terms of their dealings. The observed parameters were formulated in what is known as the Traditional Protocol. Exceptions to it were reviewed from internal and external perspectives.



This chapter begins a study of those circumstances which differences among gurus. While the resultant etiquette requires fine discrimination it is important to be conversant with such points of sad acara. Our purpose is to understand guru. Part of such understanding is how they are one. Part of it is how they differ. We are now studying such differences to better understand the position of gurus and the subsequent role of their disciples.



Srila Prabhupada has warned that one should not foolishly discriminate between the diksa and siksa gurus. That does not mean one should exercise no discrimination at all. In the Nectar of Instruction he says “…one must select proper persons with careful discrimination.” (NOI 5). Such selection and careful discrimination are not be achieved without adequate training and intelligence for fear of offense. That is another type of foolishness. To be aware of what constitutes proper discrimination will protect one from transgressions. As Narahari Sarkara states:



It is certainly true that all Vaisnavas are on the same transcendental platform. However, although amongst Vaisnavas there may be a difference in strength, how will the less intelligent … ascertain the actual strength of a saintly person?… Since they don't know how to distinguish….rather than risk their destruction for neglecting a potentially spiritual personality, they treat everyone on the same level. (29)



In the above quote the author refers to the behavior of the unintelligent. Though unintelligent, at least they are cultured. Their behavior of blind equal treatment is proper for them. Better is the ability to discriminate in one’s relationships by respecting those of merit with greater worship and surrender. The vapu of all senior Vaisnavas should be respected. But for those with intelligence the vani is the cause of discrimination among Vaisnavas.



For the sake of simplicity we have categorized the principles causes of distinction among siksa and diksa gurus. They are as below.



Traditional protocol of diksa and siksa guru.

The special role of the Adi Guru.

The relative spiritual strength of devotees.

The degree of commitment shown by the guru towards the disciple.

Other exceptional circumstances.



The distinction referred to above may make the siksa guru more prominent than the diksa guru. Or conversely, it may enhance the diksa guru’s prominence over the instructor. It will certainly show all devotees distinct from the Adi Guru. Whatever examples will be given, should be seen in tandem with the basic principle, that all gurus are equal manifestations of the Lord.



One question may be raised. “How are the distinctions considered here, different from the exceptions to Traditional Protocol the subject of the previous chapter?”



Exceptions to Traditional Protocol  dictate a reversal in the principle that the diksa guru is the prime spiritual force in a disciples life. The distinctions being discussed in this chapter do not bring about a change in Traditional Protocol. They do define what other distinctions exist, so that devotees will know how to practice proper etiquette in the presence of their gurus.



2. Traditional Protocol 

The first of the five items named “Traditional protocol of diksa and siksa guru” has been extensively discussed in chapters 7 and 8. It requires no further elaboration. In general the diksa guru is the basic spiritual force in a disciples life and the instructors act as his assistants and agents.



3. The special role of the Adi Guru

The position of the Adi Guru is both unique and exceedingly prominent. There are two types of adi gurus. One is the first and original founder of a sampradaya, as Lord Brahma is for the Brahma Sampradaya. The second, often referred to as the founder acarya, redirects with unique teachings the established sampradaya. In the Brahma sampradaya this is the role of Madhavacarya, Lord Caitanya, Bhaktisiddhanta Thakur and Srila Prabhupada. We concentrate on the later in this book.



The Adi Guru is especially empowered, thus both he and his teachings are specially respected by all followers. Bhaktivinode Thakur says “ A devotee must understand that the adi-guru, original spiritual master of the sampradaya, is the siksa guru, and only his teachings are to be accepted and not those of any other scholar or teacher.” The role of the Adi Guru is special. He is the Siksa guru for all, as Lord Krishna is the siksa guru for everyone by his teachings in the Bhagavad Gita.



Because the adi guru is so respected and prominent, it is certain that a distinction is perceived between he and other Vaisnavas. Because Vaisnavas have such great reverence for the Adi guru they are very pleased to be seen in a subordinate role to him. Some of the reasons for his distinction are listed as follows.



The great spiritual strength of the Adi Guru

His teachings supersede all others and are compulsory for all followers

His unique position

When present he is the acarya				

Their power of attorney is based on their adherence to the Adi     Guru’s instructions - otherwise they have no standing			



4.  The great spiritual strength of the Adi Guru

One outstanding distinctive trait of the Adi guru is his extraordinary spiritual strength. This is obvious in terms of his empowerment in preaching and spreading Krishna Consciousness. 



“In this Age of Kali, real religious propaganda should induce people to chant the Hare Krsna maha-mantra. This is possible for someone who is especially empowered by Krsna. No one can do this without being especially favored by Krsna”.(Cc. M.25.9)



The Adi Guru by his great preaching breathes new life unto the sampradaya. Consequently many souls are inspired to adopt the path of Lord Caitanya. Such preaching is an indication of great spiritual strength. As Srila Prabhupada writes: “Srila Bhaktivinode Thakur said that the position of a Vaisnava can be tested by seeing how good a touchstone he is - that is, by seeing how many Vaisnavas he has made during his life." (Cc. M.24.277)



Srila Prabhupada’s aforementioned statements that the diksa guru is the “original” or “real” spiritual master also finds special application if that diksa guru is the founder acarya. 



For example, in reference to the 1967 conversation Srila Prabhupada was speaking of his sannyasa guru. In the shadow of the founder acarya of the Gaudiya Math, and an empowered acarya, Prabhupada’s sannyasa guru was clearly in a spiritually junior position to Bhaktisiddhanta Thakur. Therefore Prabhupada referred to his guru maharaja as the original guru and the sannyasa guru as his teacher. For the Adi Guru is certainly the original guru of all Vaisnavas. In fact the literal translation of the word ‘adi’ is original.



The situation was similar during Srila Prabhupada’s presence. All other vaisnavas were clearly of lesser spiritual strength. Therefore it was their duty to reflect and be subservient to Srila Prabhupada’s siksa. This was recognized by members of ISKCON, however other vaisnavas rarely gave Srila Prabhupada the credit he was due. In a very explicit purport Srila Prabhupada explains how all other devotees, include god-brothers are in a position as disciples in the presence of the Adi guru. Because of its importance we quote it in whole.



“Unfortunately we are surrounded by neophyte God-brothers who do not appreciate the extraordinary activities of spreading Krsna consciousness all over the world. They simply try to bring us to their platform, and they try to criticize us in every respect. We very much regret their naive activities and poor fund of knowledge. An empowered person who is actually engaged in the confidential service of the Lord should not be treated as an ordinary human being, for it is stated that unless one is empowered by Krsna, one cannot spread the Krsna consciousness movement all over the world.



When one thus criticizes a pure devotee, he commits an offense (vaisnava-aparadha) that is very obstructive and dangerous for those who desire to advance in Krsna consciousness. A person cannot derive any spiritual benefit when he offends the lotus feet of a Vaisnava. Everyone should therefore be very careful not to be jealous of an empowered Vaisnava, or a suddha-vaisnava. It is also an offense to consider an empowered Vaisnava an object of disciplinary action. It is offensive to try to give him advice or to correct him. One can distinguish between a neophyte Vaisnava and an advanced Vaisnava by their activities. The advanced Vaisnava is always situated as the spiritual master, and the neophyte is always considered his disciple. The spiritual master must not be subjected to the advice of a disciple, nor should a spiritual master be obliged to take instructions from those who are not his disciples. This is the sum and substance of Srila Rupa Goswami’s advice in the sixth verse.” (NOI 6)



5. His teachings supersede all others and are compulsory for all followers

While there may be many great Vaisnavas who give great teachings, recorded in books, the teachings of the Adi guru are distinct. Because he clarifies the points of siddhanta and establishes the preaching mission, his teachings are the standard. All other teachings must adhere and by definition be subordinate to them. It is said Srila Prabhupada had indicated his Bhaktivedanta Purports would be the “law books for the next ten thousand years.”



The teachings of the founder acarya are compulsory for all members of that sampradaya. The teachings of other gurus may be optional, but without knowledge of the mission of the sampradaya, its members are remiss in their responsibility. Srila Prabhupada wrote “…All of the leaders should study my books very carefully…”  In this way a unique distinction is evident between the Adi Guru and all other gurus. As his followers they are certainly in a subordinate position, as the followers of Rupa Goswami are known as Rupanugas.



Srila Prabhupada confirms the points above in the Preface to Nectar of Devotion. “The present Krsna consciousness movement is also based on the authority of Srila Rupa Goswami Prabhupada. We are therefore generally known as Rupanugas, or followers in the footsteps of Srila Rupa Goswami Prabhupada. It is only for our guidance that Srila Rupa Goswami prepared his book Bhakti-rasamrta-sindhu, which is now presented in the form of The Nectar of Devotion. Persons engaged in the Krsna consciousness movement may take advantage of this great literature and be very solidly situated in Krsna consciousness.”



How to understand the teachings or mission of Rupa Goswami, or all other acaryas is described by Srila Prabhupada in the Nectar of Devotion, Chapter 6. In defining the fourth item of devotional service Srila Prabhupada writes about “following in the footsteps of great acaryas under the direction of the spiritual master.” All the followers of the Adi Guru must see the teachings of the acaryas through his teachings, and subsequently base their teachings on his.



6. His unique position

The Adi Guru is distinct by his spiritual strength, teachings and achievement. He is unique because of the honor due the post or position of the Adi guru. The Adi Guru is may not be as outstanding as following members of his own sampradaya. He may not even be a pure devotee. Still all his successors revere him by subordinating to him. Some examples are given here.



Prabhupada:…The Lord Brahma became lusty after his daughter. And Lord Siva became so mad after Mohini-murti. So what to speak of us insignificant creatures. So lusty desire is there. That is material world. Unless one is fully Krsna conscious, this lusty desire cannot be checked. It is not possible.

Devotee (1): So how is it that Lord Brahma is a pure devotee...

Prabhupada: No, he is not pure devotee.

Devotee (1): He’s not.

Prabhupada: Anyone who is in the material world, he is not pure devotee. He has to become a pure devotee. But there are pure devotees. They come. They are not subjected to all this. They come for the deliverance of the fallen souls. They are above Lord Brahma, Lord Siva.

Devotee (2): So, Srila Prabhupada, isn’t Lord Brahma the original spiritual master in our sampradaya?

Prabhupada: Yes. ………simply you should imitate their instruction. (Conver. May 11 1975)



Srila Prabhupada explains that Lord Brahma need not be a pure devotee. He may not be in the category of an empowered Mahabhagawat.  Still he is a great devotee and by the will of the Lord he is in the position of the head of our sampradaya. His instructions should be followed by all because he has been recognized and empowered by the Lord.



The second example is in regard to the story of Balabhacaraya in Caitanya Caritamrta. He wanted to offer an explanation of Srimad Bhagavatam that excelled that of Sridhara Swami, the original commentator. Lord Caitanya rejected the very proposal that someone could supersede the commentary of Sridhara Swami.



The conclusion of this story is similar to that of Lord Brahma. Caitanya Mahaprabhu considered that the position of being the first commentator on the Bhagawatam is one of great respect.  Whomever may comment later, regardless of their spiritual strength, they should not try to supersede the original commentator. They should see him as “swami” or master and be satisfied by being subordinate to his teachings.



The very position of the founder acarya is so respected that even though devotees in successive generations may be of great spiritual power, they do not transgress or contradict his teachings.



The Brahma Samhita describes Krishna’s uniqueness as the first candle from which all equal candles are lit. The founder acarya is that first person who lights the candle of transcendental knowledge and establishes the guru parampara for the deliverance of others. All are in his debt.



7. When present he is the acarya

An additional situation is when the Adi Guru is physically present. At that time he is not just the founder of the sampradaya, he is also the acarya. In this sense the acarya means the living head of the sampradaya. He sets the example not only as the acarya, but how to follow his example as a diksa or siksa guru. On must discriminate between these different examples.



Srila Prabhupada has said;

…as the Founder-Acarya and final authority on all ISKCON matters  please be informed that until you receive authorization from me you may kindly wait in these matters of loans until further notice from me.” (Letter 76-07-21)



“This is to inform you that I, the undersigned, am the Founder-Acarya of the International Society for Krishna Consciousness, and the world leader for all of its branches.” (Letter 77-01-16)



This means the acarya is the final authority on all matters. He resolves issues and philosophical disputes. He is also the world leader of the vaisnavas. For all these reasons he is distinct from all other devotees.



During the time of Srila Prabhupada all devotees recognized him as the final word on all issues. He was unique as the leader and supremely Krishna Conscious guru and acarya. Even outside of ISKCON some vaisnavas recognized Srila Prabhupada as the acarya, but few followed him. 



In his final days Srila Prabhupada was visited by many Godbrothers. They said “You are the eternal leader. You rule over us, guide us and chastise us.” Srila Prabhupada envisioned that his disciples may initiate in his presence. He wrote “Maybe by 1975, all of my disciples will be allowed to initiate and increase the numbers of the generations. That is my program.” (Letter 68 12 03) Although this program did not come to pass, if it had, certainly Srila Prabhupada would remain like a moon among so many stars. Moons stand out by their own power. He called it self effulgent. Because of the self effulgence of the Adi guru when he is physically present he is the acarya.



8. He gives the power of attorney

The founder acarya is empowered by the predecessor acaryas and the Lord. Those who follow him are empowered by him. He represents the acaryas. Srila Prabhupada writes: “One should see the six Gosvamis in one’s spiritual master.” (Nectar of Devotion) This is a clear distinction between he and all others. He is the source of their strength. No one can be empowered and circumvent his authority. Thus on countless occasions Srila Prabhupada had stated: “You must go through your guru… to the acaryas… to Lord Caitanya… to Krsna” and  “…do not try to jump over…”



This point cannot be emphasized too much. All gurus must recognize that they are dependent on their founder as an edifice is dependent on its foundation. Without it everything collapses.



This completes the discussion of the distinction between the adi guru and all other vaisnavas. Whether they be instructors or initiators.









CHAPTER 10



VAISNAVAS OF VARYING SPIRITUAL STRENGTH





Introduction

Chapter 9 explained the distinctive feature of the adi guru. He is certainly different than all other vaisnavas in his line. The next distinction to study is the relative spiritual strength of devotee. Because of its importance it is being dealt with quite extensively. 

 

Its important in that it is a common and reoccurring phenomenon. In its analysis points common to other examples of distinction among gurus, are raised. We request the reader to bear with us.



Just as Krishna manifests a varying quantity of his unlimited potencies, to varying degrees within His incarnations (although they are all one), similarly He invests different degrees of spiritual power in different Vaisnavas. Thus it is seen that there are vaisnavas and gurus of varying spiritual strength.



Srila Prabhupada states: “There are three different kinds of devotees, namely kanistha-adhikari, madhyama-adhikari and uttama-adhikari: the neophyte, the preacher and the maha-bhagavata, or the highly advanced devotee. (SB.4.22.16) All of these Vaisnavas may also be guru. Srila Prabhupada says “One should not become a spiritual master unless he has attained the platform of uttama-adhikari. A neophyte Vaisnava or a Vaisnava situated on the intermediate platform can also accept disciples…” (NOI 5) 



How is the disciple to relate to his gurus, and how do Vaisnavas of differing strength relate to each other. Srila Prabhupada states that it is the duty of the disciple to discriminate among different level of devotees. “In this verse Srila Rupa Goswami advises the devotee to be intelligent enough to distinguish between the kanistha-adhikari, madhyama-adhikari and uttama-adhikari.”(NOI 5). The verses of Krishna Bhajanamrtam are very helpful in this regard giving detailed information on suitable etiquette. Excerpts from the relevant verses are quoted below with brief comments on each.



2. Sri Krsna Bhajanamrtam

“It is well known from the authorized Vedic literature… all Vaisnavas are equal and qualitatively non-different from Lord Krsna. However, it is seen… some Vaisnavas appear greater or lesser. In such cases how is it to be understood?”(17)



Krsna Bhajanamrtam begins by establishing that Vaisnavas are truly all equal and yet they mare appear greater or lesser. What is the understanding in this regard?



“Amongst all of the assembled Vaisnavas there is the initiating guru and instructing guru. In regard to them what type of behavior is authorized?” (18)



These vaisnavas include the gurus when we are concentrating on. Clearly the author states that they may also be of greater or lesser stature.



“It is certainly true that all Vaisnavas are on the same transcendental platform. However, although amongst Vaisnavas there may be a difference in strength…the less intelligent…don't know how to distinguish the character of greater spiritual personalities from lesser spiritual personalities…they treat everyone on the same level.” (29)



He disapproves of materialists and the less intelligent who out of ignorance treat all devotees the same. Srila Prabhupada has stated that a devotee should be “intelligent enough” to distinguish among Vaisnavas of varying strength. In fact Narahari Sarkar states this is the duty of a practicing Vaisnava. He should know this art.



“However all those practicing Vaisnavas… who are expert in the science of devotional service can understand in whose body what quantity of Krsna's spiritual potency is present…. Being able to understand…they offer special treatment considering the scriptural injunctions in this regard.” (30)



Such Vaisnavas should be expert to recognize varying types of Vaisnavas and apply relevant scriptural injunctions accordingly.



“If one can distinguish between the greater or lesser spiritual strength of a person but does not accordingly offer respect, then that person shall be held guilty for that offense.” (31)



A non devotee may be excused for treating all Vaisnavas equally. But if one is aware of the etiquette and does not follow it, he is considered an offender. Now he gives some practical advice in the following verses how this distinction is to be practiced.



“…if two Vaisnavas come at the same time…first one has to offer respect to the Vaisnava of greater strength then offer to the Vaisnava of lesser strength.” (32)



This indicates that according to the spiritual stature of the Vaisnava, (or siksa and diksa guru) one should offer respect to the senior first and the junior second. For example if in the presence of ones diksa guru Rupa Goswami appears, the disciple would offer respect first to Rupa Goswami then his own guru.



One may ask, what happens if the gurus of varying strength appear at different times? He replies.



“Equal respect should not be offered to both even if they are not present at the same time.” (33)



In all circumstances respect should be commensurate with the stature of the devotee. Examples are offering a higher or lower sitting place, giving a greater amount of daksina or a more elaborate reception.



“…However, in spite of knowing these truths, if they (devotees) do not appropriately offer worship to a greater or lesser degree…then they will be spiritually ruined….if they consider the respective spiritual strength(s)…and accordingly offer respect, they will certainly advance in Krsna Consciousness.” (36)



Once again he repeats that to follow this procedure is to advance, to neglect it risks ones spiritual life. It is incumbent on the devotee to be able to discriminate between his gurus in this circumstance. 



One may ask, what is the condition of those devotee who cannot discriminate among the relative spiritual strengths of gurus. What should they do?



“…As in the Ganges there are many waves, and some of these waves are larger then other 'waves but all of the waves are considered to be sacred… similarly, all types of Vaisnavas, those who are spiritually strong and those who are not so strong, can be offered equal worship.” (41)



If a devotee cannot understand the spiritual strength of a Vaisnava, then he is not at risk for treating them equally. He should show respect due to the representative of the Lord.



Before completing his instructions Narahari Sarkara now includes some special considerations regarding the spiritual masters.



All Vaisnavas are considered as guru or spiritual master.(42)



As a general principle are Vaisnavas are considered guru, as they are representatives of the Lord. Although they should be respected as such amongst them some Vaisnavas are special. Who are they?



Amongst all of the Vaisnavas the initiating guru (diksa-guru) and instructing guru (siksa-guru) are special.(43)

	

Once again it is interesting to know how distinction stands out within oneness. One’s gurus should be considered special among all other Vaisnava gurus. Then what does that mean.



It is proper to offer these two special respect.(44)



The author explains that special respects should be shown ones own gurus. How is that to be done?



Amongst all of the other spiritual masters these two (diksa-guru and siksa-guru) spiritual masters' orders are to be followed. (45)



Special respect is shown by give priority to their instructions in preference to those of others. In  the following verse the author explains how vaisnavas are treated as equal and different from one’s guru.



….in all circumstances all Vaisnavas are offered respect like one offers respect to one's spiritual master. However, with body, mind and words one serves one's own spiritual master.(50)



Vaisnavas, sadhus or one’s siksa guru should be respected as one respects one’s spiritual master, taking into consideration the aforementioned etiquette regarding their relative spiritual strengths. 



But there is a difference in one’s inner relationship with one’s own guru. For to him one gives ones all in all. One’s heart. Body mind and words.



The conclusion is that offering more respect to a Vaisnava more empowered than one’s guru should be done. But the relationship with diksa guru should remain paramount.



…one should not give him up (one’s own guru), but should remain faithfully' with him, because all authorities say that the shelter of one's own spiritual master �is best and perfect (even if another spiritual master is more powerful).(51)



If a father or spiritual master or husband are not possessed of outstanding qualities even then they are always worshipable.(54)



3. Summary

By considering the above slokas a valuable consideration arises. The relative spiritual strength of gurus cannot be neglected. The relationship between siksa and diksa gurus must incorporate this principle. Even though in principle siksa and diksa guru’s are equal as representatives of the Lord, when their relative spiritual strength’s are obvious, the difference therein must be respected. However the tradition that siksa guru acts as an assistant to the diksa guru, who is seen as the original spiritual master of the disciple remains.



In conclusion a disciple should continue to give his heart and soul to his diksa guru, regardless of his spiritual strength. Externally he may show greater respect to another, but his heart is for his own guru.



Taking shelter of the above-mentioned persons one may even disagree with those senior to oneself. (55)



Learned Vaisnava authorities say that these instructions are the perfection of religiosity. (58)

CHAPTER 11



GURUS OF VARYING COMMITENT



Introduction 

Previous chapters have described the distinction between gurus and the basis of the position of the Adi Guru, Traditional Protocol and spiritual strength. Now we shall review how one can recognize Vaisnavas according to their degree of commitment to the welfare of their disciple.



Srila Prabhupada has pointed out that there are general two types of devotees. Those who are committed to the spiritual life of others, and those who are committed mostly to their own spiritual development. They are called the ghostanandi and bhajanandi respectively



“So generally, gosthyanandi means one who wants to increase the number of devotees. He’s called gosthyanandi. And one who is self-satisfied, that “Let me do my own duty,” he is called bhajananandi. So my Guru Maharaja, Bhaktisiddhanta Sarasvati Thakur, he was gosthyanandi.” (Lecture April 6 75)



“The word bhajananandi refers to the devotee who does not move, but remains in one place. Such a devotee is always engaged in the devotional service of the Lord. He chants the maha-mantra as taught by many acarya and sometimes goes out for preaching work. The gosthanandsi is one who desires to increase the number of devotees all over the world. He travels all over the world just to purify the world and the people residing in it.” (SB 4.30.37)



Prabhupada mentions that bhajanandis preach but their world view centers about their own personal situation. If they are sadhakas they are more concerned with their own advancement. If they are siddhas they are generally happy to stay in some holy place and will speak to those who come to them. Srila Prabhupada points out that their commitment is mainly to themselves. 



The gosthanandi is primarily concerned for others and thus his commitment is to the welfare of others. Of the two the gosthanandi is considered superior to the bhajanandi. Even if the bhajanandi is perfect, and the preacher a practitioner because of his selfless attitude and degree of commitment, he is more completely situated.



“Bhajananandi is interested for his own welfare, or they think it that he is not competent enough to preach…and other stage is a devotee taking all risk, preaching for the benefit of the whole human society. He is called ghosthy-anandi, increasing the number of devotees. That is preferred by Krsna… So if you want very quickly recognition by Krsna, go on preaching Krsna consciousness. Even if it imperfectly done, but because you are sincere in your capa..., whatever capacity you have got, if you preach, then Krsna will be very much pleased.” (Lecture 3/26/76)



In the same way it may be considered that all gurus represent the Lord. They do so by action and speech. However their role in guiding a disciple may take many facets. The different factors which contribute to what we have termed as commitment are:



Responsibility for disciple

Risk taken for the disciple

Facility provided for disciples life long development and advancement.



2. Responsibility for disciple

There are varying examples of how one may take differing degrees of responsibility for a disciple. For example; A teacher may teach a certain subject, over a given period of time. Thereafter the disciple graduates perhaps never to continue that association. 



A siksa guru may give instruction on a certain topic without supervising the practical application or implication of his teachings. Others gurus may give guidance or advice with limited future responsibility.



On the other hand is the guru who takes a vow to guide the disciple back to Godhead at all cost, even if that means returning to this material world. Srila Prabhupada explained. “Once accepted, the spiritual master takes responsibility for the disciple. And disciple also must be obedient to the spiritual master for life, for good. That is the relationship.” (Lecture 24/9/72) He is also responsible for taking on the sinful reaction of the disciple “Similarly, the Spiritual Master, when He accepts a disciple and the disciple surrenders unto Him, He has got the responsibility of absorbing the sinful reaction of His disciples life.” (Letter 19/9/69) 



In other words gurus vary in the extend of shelter they offer to their disciples. A disciple who knows that one guru will stand by him in all circumstances, while another will volunteer teaching without significant responsibility, will certainly reciprocate in kind. 



The ultimate example is Srila Prabhupada who was willing to sacrafice himself to deliver the world. For that reasons devotees wordlwide all feel eternally indebted for the responsibility Prabhupada took to save everyone. He said “As for myself, my spiritual master, His Divine Grace Om Visnupada Bhaktisiddhanta Sarasvati Goswami Prabhupada, ordered me to take up the responsibility of spreading Krsna consciousness in the Western world.” (Ssr.8)



The predisposition of a guru, or his conception of spiritual life, will indicate how much he is willing to do for his followers. A guru who has been accepted solely out of convention and takes his role as a ritualistic one, with little personal involvement, is less responsible. Consider the life of Bhaktivinode Thakur. In his introduction to Kalyana Kalpataru Thakur Bhaktivinode writes;



diksa-guru-krpa kori mantra-upadesa

koriya dekhan krsna-tattver nirdesa 



“The initiating spiritual master shows his causeless mercy by giving his disciples instructions in chanting the hari-nama mantra. By so doing he points the disciples in the direction of the truths pertaining to the Supreme Lord, Sri Krishna.”



siksa-guru-brnda krpa koriya apar

sadhake sikhan sadhaner anga-sar



 “But I consider the numerous instructing spiritual masters to be more important, for they show unlimitedly more mercy by training the neophyte devotees in all the essential aspects of practical devotional service.” 



Here our acarya gives his verdict that the siksa gurus are “more important” than the diksa guru. Why would that be? Certainly as an unqualified statement it is more autocratic than Traditional Protocol. However upon analysis we will see that Thakur Bhaktivinode is following the same principle enunciated but Narahari Sarkara. However he has emphasized his siksa gurus for other reasons.



At the end of Srimad-bhagavatarka-marici-mala he writes;



vipina-vihari prabhu mam prabhu-vara

sri-vamsi-vadanananda-vamsa-sasadhara



“My exhalted spiritual master, Vipina-vihari Prabhu, is the brilliant moon in the family of Sri Vamsi Vadananda.” Elsewhere he glorifies his guru for “Seeing me in the dark well of wordly existance, he has delivered this humble servant of his.” This shows that he exhibited great esteem for his initiator, although obviously his siksa gurus were of even more important. Non the less the proper conduct is prevalent.



However later it became apparent that Vipin Vihari Gosvami, tended towards the caste Gosvami tradition. As such he had a disagreement with the Thakur regarding the social position of Raghunatha Gosvami. Bhaktivinode Thakur began to neglect him and increasingly depend on Jagannatha das Babaji for guidance and inspiration. It was Jagannatha das Babaji who was instrumental in Thakur Bhaktivinode’s discovery of Lord Caitanya’s birthplace. Ultimately the Thakura’s relationship with Vipin Vihari became secondary with that of Jagannatha das Babaji. The line of parampara drawn by Bhaktisiddhanta Sarasvati completely omits Vihari Gosvami and makes Bhaktivinode’s connection with the disciplic succession with Jagannatha das Babaji. Clearly this is an example where the siksa relationship excels that through initiation.



There are various reasons for this distinction. One is Vipin Viharis caste conscious perception. The second is his inferior spiritual strength. The third was that Jaganatha das Babaji was truly the acarya, or as Bhaktivinode called him he “commander in chief of all the vaisnavas”. 



The instance we cite here was to emphasize that Vipin Vihari’s initiation of Bhaktivinode Thakur was based largely on convention. His ability to assist his disciple in a clear understanding of spiritual siddhanta (e.g. disagreement over Raghunatha das Gosvami) or guide him in his service (preaching, finding Lord Caitanya’s birthsite) were limited. He could not take responsibility for the Thakur in the way Jagannatha das Babaji could. 



Considering Bhaktivinode Thakura’s extraordinary position as an elevated acarya, Vipin Vihari’s acceptance of him as a disciple may have been a responsibility beyond his capacity.



3. Risk taken for the disciple

Srila Prabhupada has said that he had “walked through fire” to establish ISKCON. He had taken risk beyond the call of duty for his disciples. In Srila Prabhupada’s time there appeared a number of self appointed siksa gurus. However they had never considered leaving the sanctuary of their maths. They did not take seriously Lord Caitanya’s words that the holy name would spread all over the globe. Nor did they want to undergo the austerities of associating with westerners or risk leaving their bodies outside Vrndaban or Mayapura.



Srila Prabhupada took the risk! It cannot be argued, and thus he is distinct from all others. He wrote, “So far I am concerned I always take risk for Krishna. I came here in your country risking my life. And still although I am physically unfit, I am trying to execute the orders of my Guru Maharaja as far as possible.” (Letter 12/2/68)



The relationship between spiritual master and disciple is a reciprocal one. The disciple naturally responds to the burden the spiritual master takes in delivering him. When the disciple sees that for him the guru is taking all risk, how can he not see him as different from others who sacrafice less. As Srila Prabhupada has said. “So we, our business is to become a little recognized by Krsna. So we shall go on preaching like this at all risk.” (Lecture 9/12/72) 



4. Facility provided for disciples life long development and advancement

A gosthanandi preaches world wide. In addition to instructing his followers he must ensure they have a facility to protect the continuity of their practice. This means systematization of teachings, writing of books, establishment of temples, ensuring a social system that harmonizes Krishna consciousness, extending proper educational system, facilitating a simple agrarian life style and an institution with appropriate hierarchy to facilitate and perpetuate all the above. 



There is no example to parallel that of Srila Prabhupada. His establishing ISKCON was to facilitate the spiritual lives of generations of his followers. Srila Prabhupada writes



“The first business of the sannyasi is to preach Krsna consciousness, but if, by the grace of Krsna, facilities are available, then he may construct temples and monasteries to give shelter to the serious students of Krsna consciousness. Otherwise such temples and monasteries are not needed.” (SB 7.13.8)



“…we require many Deities for our temples as well as for our many devotees who want to worship Radha Krishna at home. So we want to introduce this Deity worship in this country…” (Letter 13/10/68)



“Similarly, we have established the International Society for Krishna Consciousness to give people an opportunity to associate with those who have not forgotten Krsna.” (NOI 2)



We are living in a modern age. No longer are the guru and disciple relationships confined to a bannyan tree on the outskirts of a jungle village. The residents of Kali yuga face great challenges in being able to practice and realize the teachings of sastra and the sages. Therefore a guru must recognize that for the mast majority of disciples, their success in spiritual life extends beyond simply hearing the truth. The guru must facilitate that the disciple may retain, cultivate and practice that truth, wherever he may be in the world. That is certainly a commitment.



5. Summary

In summarizing we would like to show the degree of commitment a guru has towards his disciple via the example of Srila Prabhupada. In the following letter Srila Prabhupada shows his great tolerance, kindness and greatfulness to a disciple who has temporarily abandoned him.



“I may inform you that I always think of him and pray to Krishna for his good sense. That is my duty. Anyone who comes to me for my help or wants advance in Krishna Consciousness, and whom I initiate and accept as my disciple, I must pray for him and his welfare always. So K… personally served me, especially during my illness, which I always remember. But because somehow or other he has misunderstood our activities that does not mean that I am no longer his well wisher. I write at the end of my letters to my disciples, ``Your ever well-wisher'', and as such, I cannot become otherwise than being ever well-wisher of my disciples, even though he may leave me. So I was praying to Krishna that He may save K… from his misunderstanding and if ever he chanted Hare Krishna at least once in sincere heart, I am sure Krishna would not allow him to go out of his influence.” (Letter 24 6 68)

 

The three factors above constitute the degree of commitment a guru makes towards his followers. Certainly a disciple will view gurus according to what they have committed for their spiritual welfare. Krsna says “ye yatha mam prapadyante” or “as they surrender unto me I reciprocate accordingly”. It is human nature that the greater responsibility, risk and facility taken for a dependent, the greater the reciprocation. 



It should be noted that commitment is a mutual affair. The issue of the faith of the disciple has been discussed at length in  chapters 5 and 6. That faith in effect is tested by the commitment the disciple will show in his guru. The commitment perceived by the disciple for his welfare, will certainly invoke increased faith and commitment in the guru. This mood will nurture the disciples devotional creeper and bring him forward on the path of transcendence.



In the matter of selecting his diksa guru, and subsequently further instructors, a disciple is wise to consider which guru will truly enthuse his devotions by being fully committed to his liberation. Such great Vaisnavas invoke great surrender from their followers for they are fully surrendered to the will of Lord Caitanya.



This defines the fourth factor in which distinction appears among gurus.













CHAPTER 12



OTHER DIFFERENCES AND PRELIMINARY GUIDELINES







1. Introduction

There are other circumstances by which distinction is seen among devotees which require mention. Those listed here do not exhaust the realm of possibilities. Time and circumstance evolve newer combination of factors which require discrimination and realization to address. Below are a list of  some exceptional circumstances.

	

When the siksa gurus are the disciples of the diksa guru

If an elder guru or more senior guru is present 

Social considerations



2. When the siksa gurus are the disciples of the diksa guru

We have cited the law of the disciplic succession: the disciple does not initiate in the physical presence of the diksa guru. That does not obviate him giving instructions, especially when it is under the order of the diksa guru.



However a disciple will always be in a subordinate role to his spiritual master, even if he is of great spiritual strength. Prof. Sanyal’s statement is “there is thus only one diksa guru who is associated with his infinity of agents or limbs whose function is to lead the intending disciple to the diksa guru.” In the instance of the siksa guru being the disciple of the initiator he will take a spontaneously subordinate role to the initiator. He will bring all other’s to his guru and will naturally be distinguished from his guru by his service and demeanor. This is an example wherein the diksa guru’s position is even more pronounced than the instructor’s.



3. If an elder guru or more senior guru present

Does age have an impact on protocol and if so how? We shall see that a distinction must be made in this regard especially in the case of vaisnavas of similar spiritual strength.



Srila Prabhupada extensively deals with this point in the topic of Maitreya and Uddhava. He makes it clear that among Vaisnavas of equal spiritual stature, seniority of age is a distinguishing feature. Those who are younger should not initiate or instruct when an elder is nearby. Here is the quote.



“Although one may be well versed in the transcendental science, one should be careful about the offense of maryada-vyatikrama, or impertinently surpassing a greater personality. According to scriptural injunction one should be very careful of transgressing the law of maryada-vyatikrama because by so doing one loses his duration of life, his opulence, fame and piety and the blessings of all the world. To be well versed in the transcendental science necessitates awareness of the techniques of spiritual science. Uddhava, being well aware of all these technicalities of transcendental science, advised Vidura to approach Maitreya Rsi to receive transcendental knowledge. Vidura wanted to accept Uddhava as his spiritual master, but Uddhava did not accept the post because Vidura was as old as Uddhava’s father and therefore Uddhava could not accept him as his disciple, especially when Maitreya was present nearby. The rule is that in the presence of a higher personality one should not be very eager to impart instructions, even if one is competent and well versed. So Uddhava decided to send an elderly person like Vidura to Maitreya, another elderly person, but he was well versed also because he was directly instructed by the Lord while He was about to quit this mortal world. Since both Uddhava and Maitreya were directly instructed by the Lord, both had the authority to become the spiritual master of Vidura or anyone else, but Maitreya, being elderly, had the first claim to becoming the spiritual master, especially for Vidura, who was much older than Uddhava. One should not be eager to become a spiritual master cheaply for the sake of profit and fame, but should become a spiritual master only for the service of the Lord. The Lord never tolerates the impertinence of maryada-vyatikrama. One should never pass over the honor due to an elderly spiritual master in the interests of one’s own personal gain and fame. Impertinence on the part of the pseudo spiritual master is very risky to progressive spiritual realization.” (SB 3.4.27)



It is also interesting to note that juniors should hesitate to instruct or initiate seniors. It does not mean they are forbidden, but it should be done only if there is no alternative. Both these principles, instructing in the presence of an elder and instructing an elder, fall in the category of maryada-vyatikrama. Distinction between gurus under these circumstances is compulsory. 



4. Social convention

Krsna Bhajanamrtam verse 52 explains; “Just as one respects one's father as a guru, his (the father's) older and younger brothers are also similarly respected, but nonetheless, the father is worthy of most respect. Not withstanding the above, if the father's guru, even if he is family related, comes, one should double the respect, as he is the spiritual father of the father, or the guru of the guru. He is offered twice the puja or respect. This behavior if recognized as appropriate by all authorities.”



Narahari Sarkar states that the param guru, or guru of the guru should be offered distinctive respect to one’s own guru. This is more so the case when param guru is the siksa and diksa guru, of the diksa guru. 



The next point is that even if the relationship is conventional, in other words the param guru is the initiator with little spiritual relevance, a family guru, still distinction should be there to show proper example. Internally one may understand that the real worthy person is he who is spiritually qualified, but due to seniority, additional respect is shown.



5. Preliminary Guidelines

Chapters 6 to 12 contain many considerations of etiquette that require formulation. As they are precursors to the guidelines of guru sad acara we shall record them below.

 

Siksa and diksa gurus are equal and identical manifestations of the lord.

Their function is to guide the conditioned souls back home, back to Godhead.

To foolishly discriminate between them on the basis of mundane considerations is an offense

To discriminate between them with intelligence according to sastra is required for proper understanding. The primary discrimination between them is on the basis of their different dealings in guiding the disciple back to Godhead.

The diksa guru is the principle spiritual force in a disciples spiritual life. He is the original guru.

The siksa gurus are extensions and limbs of the diksa guru, continuing and re-enforcing the work of the diksa guru.

The following are some of the differences in the dealings between siksa and diksa guru.





�Siksa Guru�Diksa Guru��a.�No limit to their numbers�May only be one��b.�Teaches abhidheya jnana�Teaches sambandha jnana��c.�Of varying commitment�Usually committed to liberating sisya��d.�Representative of Govindaji�Representative of Madan Mohan��e. �Appears at any time

�Generally the first siksa guru to give regular siksa��f. �Does not give mantra 

(except sannyasa or upanayanam)�Initiates with nama, mantra and thread��g.��Is the medium for rituals and offerings��

8. The chronological order in which gurus are excepted is as follows

The first guru is the vartma-pradarsika guru. 

Then follow siksa gurus who give training and teachings in devotion.

The foremost among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.

Other siksa gurus who give further training.

9. As a consequence of their different dealings instructors and initiators      have certain interactive roles. Those have been mentioned by Srila       Prabhupada in his statements and in the quote of Prof. Sanyal.

Vartma-pradarsika guru and siksa gurus direct the disciple to diksa 

guru. 

The siksa guru strengthens the teachings of the diksa guru and never speaks against him. 

c.  The diksa guru is considered the original or real guru, the counterwhole of the Lord. 

d.  The siksa guru is the counterpart of diksa guru and his agent or limb.

e.  The siksa guru teaches in co-operation with diksa guru. 

10. Foremost among all considerations, is that spiritual life is based on faith.       The diksa guru is that Vaisnava in whom the disciple first reposed his newly acquired faith. To encourage his advancement, the siksa guru increase the faith of the disciple in his diksa guru, the foundation of his devotions.

Unless the diksa guru did not have proper qualification prior to giving diksa or looses his qualification thereafter, even if the siksa guru(s) becomes the more dominant role in the life of a disciple it is through the principles outlined in points 1-12.

The understanding enumerated in points 1-12 will be refereed to as the “Traditional protocol of diksa and siksa guru” or Traditional Protocol.

The “Traditional protocol of diksa and siksa guru” has two aspects, the external and internal. (These are also known as svarupa and tatastha or personal and marginal)

External denotes codes of proper conduct towards the diksa guru and internal denotes the attitude of attachment between guru and disciple.

The external aspect generally dominates the Traditional Protocol. The internal aspect is subservient to the external aspect. 

Attachment to guru is wanted at all stages of devotion. It should be kept in mind that attachment is free from the contamination of material nature at the liberated stage. 

There are exceptions to the Traditional Protocol and both external and internal aspects.

The exception to the Traditional Protocol and the external aspect 

If the diksa guru has fallen from the path of devotional service.

Due to points of etiquette.

There is a variety of reasons when the internal aspect of the Traditional 

protocol is directed toward the siksa guru(s).These reasons include;

If the diksa guru has been accepted out of formality alone.

Due to points of etiquette

If the diksa guru shows little commitment to the disciple

21. Further discrimination between diksa and siksa gurus arises under certain 

conditions. In total these are



Traditional protocol of diksa and siksa guru.

The relative spiritual strength of devotees.

The special role of the adi guru.

The degree of commitment shown by the guru towards the disciple.

Other exceptional circumstances which include

When the siksa gurus are the disciples of the diksa guru

If an elder guru or more senior guru present 

Social considerations



The distinctions in ii to v above do not bring about a change in Traditional Protocol. They define legitimate distinctions among gurus. Their knowledge allows devotees to practice proper etiquette in the presence of their gurus. 

The primary distinguishing factor is that relating to the Adi guru. The founder acarya is the siksa guru of everyone. The diksa and siksa gurus are his representatives and extensions. He is not their limb. He is distinct by his unique service and teachings from all gurus.



Summary

These preliminary guidelines are to be used in constructing the final codes of etiquette regarding siksa guru. They will be combined and formulated with other points of etiquette in subsequent chapters to arrive at a finished product.



Chapter 8 to 12 have emphasized what factors reflect differences among gurus, primarily siksa and diksa gurus. Sastra requires that a devotee be familiar with such distinction as a part of etiquette, and in order to avail himself of the shelter of his gurus. Chapters 3 to 6 concentrated on oneness and now we have heard of the “different dealings.” Keeping both oneness and difference in mind, we can proceed to study the relationship among the two.





































CHAPTER 13



THE RELATIONSHIP BETWEEN SIKSA AND DIKSA GURUS







Introduction

We shall first concentrate on Srila Prabhupada’s instructions regarding the relationship between diksa and siksa guru. In the main Srila Prabhupada emphasized that the siksa guru is meant to support the disciples faith in the diksa guru through complementary teachings. This issue has already been treated at length in the previous chapters. A summation of the main points derived from his statements follows as a fundamental working model. 



Section 2 then evaluates the etiquette for relationship between siksa and diksa guru.



2. Relationship between siksa and diksa guru

Now let us begin with relationship between gurus. For our sampradaya the siksa is the most important thing (vani), therefore that siksa guru who gives diksa then becomes the foremost among all the siksa gurus and is thus distinguished as the diksa guru. After giving diksa he continues to give relevant siksa to his disciple. That diksa guru sees that he is representing the Adi Guru and the Lord. So anyone who helps him in this valuable service - in other words the siksa gurus - he is very much grateful and indebted.



i.“….I suspect that you have interest in taking instruction from some siksa guru, but in this connection, because you are my disciple and I think, a sincere soul, it is my duty to refer you to someone who is competent to act as siksa guru. This B… Maharaja, perhaps you do not know, has been rejected by Guru Maharaja. So I cannot recommend him as siksa guru. I think that he has no actual spiritual asset…… So if you are actually serious to take instructions from a siksa guru, I can refer you to one who is most highly competent of all my god-brothers. This is S… Maharaja, whom I consider to be even my siksa guru, so what to speak of the benefit that you can have from his association. …I can give you letter of introduction as well as I will send him letter to allow you to stay there with him. ” (Letter 69-01-31)



ii. “Therefore there is no difference between siksa-guru and diksa-guru because if he’s actually guru, he’ll not say anything which Krsna has not spoken.” (Conv 31-1-77)





iii. “If K… Maharaja speaks what I speak, then he can be taken a siksa guru. Guru sastra sadhu. The spiritual master is one, that is a fact. K… Swami may be taken a sadhu not spiritual master, or as instructor guru. I don't think he is saying anything against our principles, so what is the wrong?” (Letter 74-07-20)



iv. “Prabhupada:…Siksa-guru does not mean he is speaking something against the teachings of the diksa-guru. He is not a siksa-guru. He is a rascal….Because that is offense. Guror avajna. First offense is guror avajna, defying the authority of guru. This is the first offense. So one who is offensive, how he can make advance in chanting? He cannot make. Then everything is finished in the beginning. Guror avajna. Everything is there. If one is disobeying the spiritual master, he cannot remain in the pure status of life. He cannot be siksa-guru or anything else. He is finished, immediately.” (Lecture 4/7/74)



iv. “Prabhupada: So He accepted spiritual... Not spiritual master, but a sannyasa-guru. That is also master, but he’s not spiritual master. But he’s also considered as sannyasa-guru, spiritual master who offers him sannyasa. Just like myself, I took initiation from my Guru Maharaja, but I took sannyasa from a Godbrother who is a sannyasi. So my original guru is that spiritual master who initiated me, but he’s also a siksa guru. Like that. Teacher. ” (Discourse 670405lc,sf)





v. “To answer your last point, one who teaches can be treated as Spiritual Master. It is not that after we become initiated we become perfect. No. It requires teaching. So if we take instruction from them, all senior Godbrother may be treated as guru, there is no harm. Actually, you have only one Spiritual Master, who initiates you, just as you have only one father. But every Vaisnava should be treated as prabhu, master, higher than me, and in this sense, if I learn from him, he may be regarded as guru. It is not that I disobey my real Spiritual Master and call someone else as Spiritual Master. That is wrong. It is only that I can call Spiritual Master someone who is teaching me purely what my initiating Spiritual Master has taught. Do you get the sense? (Letter 71/11/20)



vi “On the whole, you may know that he is not a liberated person, and therefore, he cannot initiate any person to Krishna Consciousness. It requires special spiritual benediction from higher authorities.” (Letter 26 4 68) 



3. Points of etiquette

The following points emerge from the quotes above. Some or recommendations, others are prohibitions.



A sadhu who says what the diksa guru says can be accepted as siksa guru.

By repeating what the diksa guru says, the siksa guru and the initiator are one.

The diksa guru may be seen like one’s father while other vaisnavas are prabhu or masters, almost equal to guru.

The siksa guru never says anything diksa guru or Krsna has not spoken although he may expand on the principles given by the diksa guru, helping the devotee to understand how to apply the instructions of the diksa guru.

Neither will the siksa guru say anything against teachings of diksa guru.

If he does he is committing guru aparadha.

Subsequently he may lose his qualification as a siksa guru.

The “original guru” or primary guru is the diksa guru.

The siksa guru assists the diksa guru by inspiring the sisya to fulfill the order of the diksa guru. (e.g. taking sannyasa)

Should the disciple be in need of a siksa guru, the diksa guru recommends to him a suitable Vaisnava.

The diksa guru the send a recommendation to the siksa guru proposing he accept the devotee as a disciple.

The disciple is duty bound to take the instruction of the diksa guru

A Vaisnava who has been disobedient to his guru cannot act in the capacity of a siksa guru.

The diksa guru may indicate whether the siksa guru is liberated or not.









CHAPTER 14



THE RELATIONSHIP BETWEEN THE DISCIPLE AND THE GURUS





Introduction

This chapter reviews Prabhupada’s instructions on the dealings of the disciple with his gurus. The instructions of Krishna Bhajanamrtam by Narahari Sarkar (found in Appendix 2) are very informative in this regard. It contains many relevant instructions on siksa-diksa relationship. The main verses in this section are combined with Srila Prabhupada’s statements to form the final guidelines. These are the final points of protocol that relate to siksa guru, diksa guru and disciple.



In addition to understanding what the interaction between advanced Vaisnavas is, a disciple should also know how to relate to great souls according to their station. It is the responsibility of a Vaisnava to know such sad acara. This is the responsibility one assumes as a follower. 



2. Quoting from Srila Prabhupada

1. “Prabhupada: So initiation means the beginning. The very word initiation means if you are engaged in some work, just in the beginning, that is called initiation. Initiation is not the end. Initiation means you agree to enter into the world of enlightenment. And if you make progress, then more you make progress, more you become enlightened.”



2. “If K… Maharaja speaks what I speak, then he can be taken a siksa guru. Guru sastra sadhu. The spiritual master is one, that is a fact. K… Swami may be taken a sadhu not spiritual master, or as instructor guru. I don't think he is saying anything against our principles, so what is the wrong?” (Letter 74-07-20)



3. " . . . if a Godbrother is more enlightened and advanced in Krishna consciousness, one should accept him as almost equal to the spiritual master . . .," (purport, SB 3.32.42).



4. “Prabhupada: Then so siksa and diksa-guru... A siksa-guru who instructs against the instruction of spiritual.., he is not a siksa guru. He is a demon. Siksa guru, diksa-guru means... Sometimes a diksa-guru is not present always. Therefore one can take learning, instruction, from an advanced devotee. That is called the siksa guru. Siksa guru does not mean he is speaking something against the teachings of the diksa-guru. He is not a siksa-guru. He is a rascal.” (Lecture 4/7/74)



5. “….I suspect that you have interest in taking instruction from some siksa guru, but in this connection, because you are my disciple and I think, a sincere soul, it is my duty to refer you to someone who is competent to act as siksa guru. This B… Maharaja, perhaps you do not know, has been rejected by Guru Maharaja. So I cannot recommend him as siksa guru. I think that he has no actual spiritual asset…… So if you are actually serious to take instructions from a siksa guru, I can refer you to one who is most highly competent of all my god-brothers. This is S… Maharaja, whom I consider to be even my siksa guru, so what to speak of the benefit that you can have from his association. …I can give you letter of introduction as well as I will send him letter to allow you to stay there with him.” (Letter 69-01-31)



6. “ Prabhupada: So siksa-guru becomes diksa-guru. But guru means one who knows the science of Krsna and teaches properly. That’s all.



Guest (1): Are you knowing people take diksa from many gurus?



Prabhupada: No, diksa-guru is one. But siksa-guru can be many.



Guest (1): But suppose diksa gurus or people take one mantra from one guru and other one...



Prabhupada: Then you have not selected guru. You have selected some rascal….” (Talk 31 Jan 1977)



“To answer your last point, one who teaches can be treated as Spiritual Master. It is not that after we become initiated we become perfect. No. It requires teaching. So if we take instruction from them, all senior Godbrother may be treated as guru, there is no harm. Actually, you have only one Spiritual Master, who initiates you, just as you have only one father. But every Vaisnava should be treated as prabhu, master, higher than me, and in this sense, if I learn from him, he may be regarded as guru. It is not that I disobey my real Spiritual Master and call someone else as Spiritual Master. That is wrong. It is only that I can call Spiritual Master someone who is teaching me purely what my initiating Spiritual Master has taught. Do you get the sense?” (Letter 71/11/20)



These are the quotes from Srila Prabhupada. Now let us consider the following statements of Krsna Bhajanamrtam. The full reference is to be found in Appendix 2.



3. Quoting from Krsna Bhajanamrtam

“If one's initiating spiritual master and instructing spiritual master are of small spiritual potency, or in other words, if they do not possess a special power to give spiritual instruction on worship for devotional service, then one may listen from the mouth of other great advanced Vaisnavas and understand the special instructions. However, thereafter, the disciple must go to his spiritual master for his confirmation or instructions. (Verse 46)



One should not disobey the order of the spiritual master. (Verse 47)



Just as a faithful son may go out for earning money and subsequently brings to his father the wealth gained, later the son may ask for some allowance from the father and whatever he receives from the father he is entitled to spend for his own enjoyment. Similarly, a disciple may hear some instructions from another advanced Vaisnava but after gaining that good instruction he must bring it and present it to his own spiritual master. After presenting them he should hear the same teachings again from his spiritual master with appropriate instructions. (Verse 48)



If the son earns money but does not give it to the father and instead, directly en�joys the wealth, he is considered to be a fallen son and a sinful person. Similarly,, disciple who listens to the words of other Vaisnavas, even if their instructions are proper and true, but does not reconfirm these teachings with his own spiritual master and instead directly personally accepts these instructions, is considered a bad disciple and a sinner. (Verse 49)



For this reason, in all circumstances all Vaisnavas are offered respect like one offers respect to one's spiritual master. However, with body, mind and words one serves one's own spiritual master. (Verse 50)



Even if in the performance of one's devotional activities one has disobeyed the spiritual master, still one should not give him up, but should remain faithfully' with him, because all authorities say that the shelter of one's own spiritual master �is best and perfect (even if another spiritual master is more powerful). (Verse 51)



4. Points of etiquette

From Srila Prabhupada’s instructions we distill the following points:

Initiation is the preliminary stage of an ongoing process of instruction. The more one practices it, the more one becomes enlightened.

A Vaisnava is recognized as a siksa guru if he speaks what the diksa guru speaks. 

If a Godbrother is more advanced he can be seen as guru.

One who teaches is a siksa guru.

One may take instruction from a siksa guru in the absence of the diksa 

guru.

5.  The siksa guru is an advanced devotee.

However if the siksa guru instructs against instructions of diksa guru then he is a rascal. 

The diksa guru recommends the disciple to a siksa guru.

8.  The disciple must take the advice of the diksa guru as to who is competent to be siksa guru.

9.  One who is disobedient to his own guru cannot function as siksa guru.

10. One cannot take other diksa gurus.

One cannot hear mantras from other diksa gurus.

One cannot disobey the diksa guru in the name of following the siksa guru.



Additional points derived from the instructions of Krsna Bhajanamrtam are as follows.



One may take instruction from another Vaisnava with the permission of one’s guru. (siksa or diksa)

One reason may be that one’s diksa guru does not have sufficient spiritual strength to give adequate instruction.

All instruction should then be presented before one’s guru for confirmation.

In any case one should not disobey the orders of ones own guru.

Then one should accept additional instruction from one’s own guru.

If a disciple fails to do this, then he is considered to be fallen, regardless of the authenticity of the siksa guru, and his instructions.

In fact any teachings gleaned from another vaisnava should be confirmed with one’s own guru.

A disciple should not directly accept instructions even of they are proper and complete. If he does he  is a sinner.

Thus although all vaisnavas should be offered respect like one’s guru, still one’s full absorption should be for one’s own guru.

Even if another Vaisnava is more senior and learned, one should always serve one’s own guru and never give him up.

For, even in  the presence of a senior Vaisnava, the shelter of one’s own guru is best and perfect.

In the case of disagreement between Vaisnava Gurus one should maintain the shelter of one’s own guru, even if he is not possessed of outstanding qualities.



5. Summary

Chapter 13 and 14 contain the items of guru sad acara. The etiquette presented encompasses general tradition and scripture. To be more complete the roles of the gurus, given in Chapter 12 should be incorporated. By correlating these points we could conclude with a set of guidelines for implementation in ISKCON. However the range of social interaction in ISKCON, and the lack of an implicit culture of respect for seniors and instructors, necessitates a further treatment on the subject. This will be found in the following Chapter, 15 and 16. In Chapter 17 all these details will be formulated into a general Codes of  Etiquette for use in ISKCON.       























CHAPTER 15



CONSIDERATIONS OF ETIQUETTE 

ON THE

LIBERATED AND NON LIBERATED GURUS





1. Introduction

To the present we have used a basic definition of guru given by Srila Prabhupada. This is “anyone who gives spiritual instructions based on the revealed scriptures is accepted as a spiritual master.” (Caitanya Caritamrta Adi 1.34.) On this foundation, based upon their different functions we have defined the Adi Guru, the siksa guru and the diksa guru. The main theme of our study has been regarding siksa guru. This study to date concentrated on traditional guru etiquette and principles of guru tattva as presented in sastra and Srila Prabhupada’s instructions.



In order to be more complete and relevant to ISKCON’s needs, it is necessary to define in more depth the concept of siksa guru. Where do sannyasis, brahmanas, parents, teachers and all manner of seniors or elders fit? Srila Prabhupada has given extensive instructions on these topics. To introduce the siksa culture we desire, it is necessary to see how these instructors should be respected and what is their role in the scheme of the siksa guru. 



Before proceeding it is important to define the categories of siksa guru further. The following sections discuss what is a liberated and non liberated siksa guru.



2. The Liberated 

We have heard from Srila Prabhupada that siksa guru may be liberated or non liberated. The definition of these two categories require clarification. What level of spiritual advancement is indicated by the word liberated and who falls into the category of the non liberated?



The word liberated has multiple meanings and is used by sastra and Srila Prabhupada to denote varying stages of Krishna consciousness. One possessing love of God is certainly in the category of the liberated. So is one on the platform of bhava. Being liberated from material suffering may not denote an elevated stage of spiritual achievement and yet it is sometimes called liberation, in the unqualified use of the word.



The purpose of this paper is not to argue the relative merits of such stages of elevation. Rather we need to have a definition of the liberated siksa guru. That draws the borderline between the liberated and non-liberated.



The minimum standard of liberation is generally understood to be freedom from the modes of material nature. In the Bhagavad Gita Lord Krishna confirms that the spiritual platform is that wherein one is free or liberated from the influence of the gunas.



mam ca yo ‘vyabhicarena

bhakti-yogena sevate

sa gunan samatityaitan

brahma-bhuyaya kalpate



“One who engages in full devotional service, unfailing in all circumstances, at once transcends the modes of material nature and thus comes to the level of Brahman.” (Bg 14.26)



Srila Prabhupada also states;



“Guru must be liberated. Because without complete knowledge of Krsna, without being free from the contamination of the three modes of material nature... One cannot understand Krsna on account of his being engrossed with these three material modes of nature. And Krsna says, “One who understand Me rightly, he becomes immediately free.”..” (Lecture 71-02-16)



In the Gorakpura lecture quoted above Srila Prabhupada explains the qualification of the guru is to have complete knowledge of Krishna. Because of the contaminating effect of the modes of nature, one who is under the effect of those modes cannot have such complete knowledge. 



We therefore adopt this definition of being liberated. “…being free from the contamination of the modes of material nature…” Thus the liberated guru is at least free from the influence of the modes of nature. Obviously higher stages of advancement include the aforementioned liberated position.



A question may arise in regard to the above definition of liberated guru. Srila Prabhupada had also stated that non-liberated souls, strictly following a liberated soul may also be free from the influence of the modes. Here is one such quote.



“At the present moment it has become fashionable to disobey the unimpeachable directions given by the acaryas and liberated souls of the past. Presently people are so fallen that they cannot distinguish between a liberated soul and a conditioned soul. A conditioned soul is hampered by four defects: he is sure to commit mistakes, he is sure to become illusioned, he has a tendency to cheat others, and his senses are imperfect. Consequently we have to take direction from liberated persons. This Krsna consciousness movement directly receives instructions from the Supreme personality of Godhead via persons who are strictly following His instructions. Although a follower may not be a liberated person, if he follows the supreme, liberated Personality of Godhead, his actions are naturally liberated from the contamination of the material nature. Lord Caitanya therefore says: “By My order you may become a spiritual master.” One can immediately become a spiritual master by having full faith in the transcendental words of the Supreme Personality of Godhead and by following His instructions.” (SB. 4.8.15)



The content of our argument will not be altered by the proposition that a strict follower of a liberated soul is liberated. The above quote from Srimad Bhagavatam establishes “how” it is that a devotee is liberated. By being a strict follower. The definition of liberation remains the same as established before. This is confirmed by the statement “…his actions are naturally liberated from the contamination of the material nature…”. Thus the definition of liberated guru remains the same.



3. The non-liberated

The next topic of discussion is about those who not liberated, or still within the contamination of the material qualities. In a lecture on the appearance day of Thakur Bhaktivinode Srila Prabhupada explained three stages of knowledge relating to liberation.



“First-class knowledge means beyond liberation. Second-class knowledge is trying for liberation. Third-class knowledge means in bondage, like animal. The animals, they are bound up by the particular type of body and has no, I mean to say, possibility of becoming liberated.” (Lecture 69-09-23)



What is of concern at present is the individuals in the later two categories. These are those trying for liberation and those bound up like animals with no inclination to liberation. As will be seen, the teachings of sastras and the acaryas show that both these categories of non-liberated beings (and even non beings) may be considered as siksa gurus.



Those who are striving for liberation the sadhaka vaisnavas can also be categorized into three groups. These are the less advanced, peers, and non liberated superiors. Srila Prabhupada confirms such discrimination is not inappropriate behavior for a Vaisnava. In Nectar of Instruction he states;



“…one must select proper persons with careful discrimination. Srila Rupa Gosvami therefore advises that we should meet with the Vaisnavas in an appropriate way, according to their particular status…” (NOI 5)



Next are those with no interest in spiritual life. They may be categorized into one group. Altogether there are four categories of non liberated souls. Those who have no interest in spiritual life, those sadhakas who are inferior equal and more advanced than the individual.



The purpose of this study was to review what are non-liberated siksa gurus. Now that we have a basic understanding as to who the non liberated are let us see how they act in the capacity of guru.



4. Non-liberated Gurus

Srila Prabhupada has spoken on the categories of siksa gurus in Caitanya Caritamrta. “There are two kinds of instructing spiritual masters. One is the liberated person fully absorbed in meditation in devotional service, and the other (non liberated*) is he who invokes the disciple’s spiritual consciousness by means of relevant instructions. Thus the instructions in the science of devotion are differentiated in terms of the objective and subjective ways of understanding.” (Cc. Adi. 1.47)



* In the above verse we have inserted the word (non liberated). Srila Prabhupada himself uses this word in a letter quoted earlier. “…there are persons who are less qualified or not liberated, but still can act as guru and acarya by strictly following the disciplic succession.”



Throughout his books Srila Prabhupada has given examples of who such non liberated gurus may be. They are the sannyasi, brahmana, husband, parent, teacher, in fact anyone who teaches or takes responsibility for another. In the 11th Canto Lord Krishna teaches that animals and even inanimate objects may be taken as guru by a contemplative intelligence.



Srila Prabhupada gives very general description of guru in a lecture. “First of all, it is said about guru, anyone who takes care of his subordinate, he is guru.” (Lecture. Nov 6 76) He says if one is committed to the welfare of a subordinate, he is guru. That means that superiors of both social and spiritual orders may be seen as guru. The general rule of thumb is that they “invokes the disciple’s spiritual consciousness by means of relevant instructions.”



In a properly structured society, (varnasrama) where everyone’s purpose is please Lord Krishna, all instructions are relevant to invoking a disciples spiritual consciousness. Similarly one whose intelligence is trained to see Krishna everywhere, and everything in Krishna, will see non devotees, animals and even nature as a stimulus for remembrance of the Lord. This promotes a culture of respect and appreciation for all creation.



The following are a series of quotes confirming different non-liberated beings acting as siksa guru. It should be noted the categories mentioned can also refer to liberated beings as well. 



For example the husband is the guru for the wife. That does not indicate that all husbands are conditioned souls. There are certainly many qualified liberated husbands as well. However it is true that a non liberated husband should also be seen as guru by the wife.      



In Krishna Book Lord Krishna has called the father the first  teacher and natural spiritual master. Srila Prabhupada says the same. 





1. “The father or the head of the family is guru to the children, to the wife. In India still, the wife addresses the husband as pati-guru. And father is guru. That is natural.” (Conversation March 13 1975)



It is well known that the brahmanas are the guru of all social orders.



“So generally brahmana is accepted as guru by other orders of society” (Lecture 76  Oct  3)



Sannyasis are considered the gurus of the spiritual and social orders, above the brahmanas. 



3. “Sannyasi is supposed to be the guru of everyone. There are four varnas and four ashrams. Brah... (break) ...and ksatriya. And in the spiritual order, the sannyasi is guru of all, even of the brahmana.” (Lecture 76 Oct 2)



Teachers by definition give instruction and if that is to direct others to Krishna then they are guru.



4. “That teacher is guru, and he is representative of Krsna. He does not say anything else.” (Lecture Nov 2 1976)



Of course devotees should all be seen as spiritual masters regardless of their stature.



Yes, a siksa guru is anyone who can give spiritual advancement…Any senior devotee can be an instructor in spiritual subject matters. (Letter 74 07 7)



Srila Prabhupada had also indicated that his books are siksa guru. He and the whole guru parampara is teaching through them.



6. “You take instruction from my books, and if you are unable to understand any portion of the books, then you can get it explained by any senior devotee…” (Letter 74 07 7)



Srila Prabhupada had frequently quoted the following verse from Canakya Pandit to exemplify that good instruction should not be rejected because of its unpalatable source. In fact Prabhupada referred to this as a “sastric injunction”. If someone gives good counsel, they should be seen as guru.



7.

visad apy amrtam grahyam

amedhyam api kancanam

nicad apy uttamam jnanam

stri-ratnam duskulad api



“One should accept nectar even from poison and gold even from a filthy place. One should accept knowledge even from a  low-born person, and a good wife even if she comes from a low family.” (Niti-darpana 1.16)



The following quotes from the 11th Canto of Srimad Bhagawatam exemplifies how prostitutes, animals, and inanimate things like the sun and the moon can be seen as siksa guru. The word is guravah, indicating the plural sense of guru and siksa, or instruction are explicit in the Sanskrit.



8.

 sri-brahmana uvaca

santi me guravo rajan

bahavo buddhy-upasritah

yato buddhim upadaya

mukto ’‘tamiha tan srnu



“The brahmana said: My dear King, with my intelligence I have taken shelter of many spiritual masters. Having gained transcendental understanding from them, I now wander about the earth in a liberated condition. Please listen as I describe them to you.”



prthivi vayur akasam

apo ’gnis candrama ravih

kapoto ’jagarah sindhuh

patangi madhukrd gajah

madhu-ha harino minah

pingala kuraro ‘rbhakah

kumari sara-krt sarpa

urnanabhih supesakrt

ete me guravo rajan

catur-vimsatir asritah

siksa vrttibhir etesam

anvasiksam ihatmanah



“O King, I have taken shelter of twenty-four gurus, who are the following: the earth, air, sky, water, fire, moon, sun, pigeon and python; the sea, moth, honeybee, elephant and honey thief; the deer, the fish, the prostitute Piìgalä, the kurara bird and the child; and the young girl, arrow maker, serpent, spider and wasp. My dear King, by studying their activities I have learned the science of the self.”  (SB 11.7.32-35)



Bhagavatam implies that even impersonalists, and philosophers may by the indirect effect of their teachings be seen as siksa gurus.



9. Visvanatha Cakravarti Thakur states; “However, in worshipping one’s acarya, one may take help from good and bad examples. By observing examples of good behavior one will be strengthened in devotional service, and in seeing negative examples one will be forewarned and avoid danger. In this way, one may accept many ordinary material objects as one’s spiritual masters, considering them as siksa-gurus, or gurus who give important lessons for spiritual advancement.”



Srila Sridhara Swami states; “The words giyate bahudharsibhih, ‘the Absolute Truth is glorified in many ways by the sages,’ indicate the personal and impersonal understandings of the Absolute Truth. In other words, some sages describe only the Lord’s impersonal effulgence, which is without spiritual variety, whereas others describe the Lord’s manifest form as the Personality of Godhead. Thus, merely by hearing from many different authorities, one cannot actually learn the highest perfection of life. The proliferation of differing spiritual authorities is useful only to counteract the living entities’ tendency to be grossly materialistic. Different spiritual philosophers create faith in the existence of the soul and may be accepted at that level.” (SB 11.9.31) 



Overall the theme from all of the above statements is that anyone from whom one gleans knowledge by which one approaches the supreme Lord may be considered as siksa guru. The teachings of Krishna Bhajanamrta directs the discriminating devotee that these gurus need not be respected on the same level. But they must be respected as guru.





10. Finally the bhagawatam states that one’s intelligence may also be considered as the siksa guru.



“An intelligent person, expert in perceiving the world around him and in applying sound logic, can achieve real benefit through his own intelligence. Thus sometimes one acts as one’s own instructing spiritual master.” (SB 11.7.20)



































































CHAPTER 16



CONDUCT OF SIKSA GURUS





1. Introduction

A natural question arises regarding the conduct of the siksa gurus mentioned in Chapter 15. The traditional principle of guru is one who teaches the import of scriptures and abides by them. But in the instances cited earlier many questions arise regarding the behavior of these gurus.



Certainly animals, insects, the sun, the moon or prostitutes cannot be said to be setting any steady example for a Vaisnava to follow. How can they be called guru? As far as the sadhakas or the non liberated, they are of varying degrees of realisation and behavior. How is one to learn from them?



The answers to these questions is two fold, as it relates to the non devotee and as it relates to those aspiring for liberation. 



Our primary definition of guru was “anyone who gives spiritual instructions based on the revealed scriptures is accepted as a spiritual master”. Similarly Prabhupada has explained that the non liberated siksa gurus “…invokes the disciple’s spiritual consciousness by means of relevant instructions.” 



In the case of non devotees their instruction may be indirect, involuntary or unknowingly given. In the best of circumstances it is good counsel from a bad source. Although the principle of behavior is absent, the essence, good instruction is present. Under such circumstances a devotee may take the wise teaching without emulating conduct. Even if such beings have traits of value, because they do not strive to serve the Lord their overall behavior is considered abominable. In general it should not be followed.



2. The vision of a Vaisnava

The perception of a devotee is to see Krishna as manifesting His instructions through such a source. In this way he may “take gold from a filthy place”. Seeing the original spiritual master of all, Lord Krishna speaking to him, he respects the medium of such instruction as good as the Lord. That means as guru.



This consciousness in explained by Lord Krishna in the gita ,



yo mam pasyati sarvatra

sarvam ca mayi pasyati

tasyaham na pranasyami

sa ca me na pranasyati



“For one who sees Me everywhere and sees everything in Me, I am never lost, nor is he ever lost to Me.” (Bg. 6.30)



Srila Prabhupada gives further insight in his purport.



“A person in Krsna consciousness certainly sees Lord Krsna everywhere, and he sees everything in Krsna. Such a person may appear to see all separate manifestations of the material nature, but in each and every instance he is conscious of Krsna, knowing that everything is a manifestation of Krsna’s energy. Nothing can exist without Krsna, and Krsna is the Lord of everything—this is the basic principle of Krsna consciousness.”



In discussing the aforementioned quote of Canakya Pandit Srila Prabhupada says “Canakya Pandit says that one must catch what is right from any source. If there is a glass of poison with some nectar in it, he says, one should take out the nectar and leave the poison. In the same way, if one finds gold in a filthy place, he should take it. Similarly, although according to the Vedic system of education one must be given instruction by intellectual persons like brahmanas, if someone lower on the social scale has learned the truth, one should accept him as a teacher and learn from him. One should not think that just because one is lowly born he should not be accepted as a teacher.” (Lecture Nov 7 1974)



3. Behavior of a Vaisnava

As for those who strive for liberation, they must follow the strictures of sastra on personal behavior. Their behavior will generally correspond to their level of achievement. For this reason a devotee will discriminates according to the relative status of such sadhakas in order to know whether their behavior is one to be followed or not.



In general the behavior of juniors should not be followed, while peers and seniors should be suitable examples to enhance one’s devotion even if some defect is seen in their character. In any case if they give good counsel, or set ideal example, a devotee should be able to benefit from such teachings. 



Srila Prabhupada says “Cleansing oneself as well as teaching others to be clean; these two things must be there simultaneously. None of us have perfect desires but we are trying to be perfect and teach others to be perfect as far as possible. They cannot be separated but must go together as parallel lines. Siksa and diksa. Siksa means learning. diksa, or initiation, means the beginning of spiritual realization. So every disciple must make his own spiritual progress positively and help others to do so.” (Letter 71-04-30)



A disciple may see defects, but does not judge a vaisnava by them. Should he do so he is known as a fault finder. By such continuous practice he may later become an aparadhi. The consequence of such a mentality is that one is incapable of taking good instruction from any one.



Srila Prabhupada explains the vision of the devotee to be like that of the bee. “The difference between a devotee and a nondevotee is this, just like the bee and the fly: the bee always is attracted by the honey and flies go to the open sores. So the devotee is only attracted by the good qualities in other people and does not see their faults. He is friend to everyone and in this way he finds his life sublime.” (Letter Nov 14 1971)



Our valuation of Vaisnavas should be directed by their good qualities and valuable instruction. This approach is positive, spiritual and allows one to respect all Vaisnavas as Prabhu or master.



This addresses in brief the question regarding the behavior of non-liberated siksa gurus.



4. Summary

This chapter details the behavior of the siksa guru. Since the principle of guru is siksa, anyone who gives instruction or shows any example conducive to our spiritual development should be seen as guru. 



Even in the case of Sri Krishna and His eternal associates there are historical evidence that observers were able to find fault where there was none. Sisupala criticized the Lord to no end, and even today the gopis are considered “irreligious” by some spiritualists, for accepting Krishna as their paramour. 



Vaisnavas from both liberated and non liberated categories all possess varying degree of imperfection, whether it be real or apparent. Thus it is imperative that a sincere disciple learn how to discern good from bad, taking only the valuable essence. That essence is transcendental knowledge that leads one to Krishna.



By a culture of such consciousness disciples become conscious of seeing Krishna’s hand and direction in all things and all beings. Through respect for the Lord they show respect for His creation. Those who especially contribute to one’s store of spiritual well being can be especially revered as guru, even they may be inanimate objects. This is the foundation of etiquette towards non-liberated siksa gurus.



5. Points of etiquette

The points of etiquette from chapters 15 and 16 may be recorded as follows:

In regards to siksa gurus there are varying grades of instructors.

Their instructions either directly reflect the teachings of sastra or are relevant teaching, indirectly pointing towards transcendence.

In either case all manner of gurus should be respected, although the method of respect may vary.

There are generally two classes of siksa gurus, the liberated and the non liberated

Liberation is defined as freedom from the modes of material nature

Of the non liberated instructors there are 4 categories. 

The lowest are those unconcerned about liberation. 

The other three are sadhakas, interested in liberation. 

The sadhakas are the juniors, peers and superiors.

7. There are a wide variety of siksa gurus. Some liberated, many non liberated. The following is a partial list. 

Sannyasis

Brahmanas

Vaisnavas

Father and parents

Teachers

Sastra

Non devotees, animals, trees, birds, nature, inanimate objects.

One’s intelligence

Various philosophers

The conduct of the siksa gurus will depend on their status. Among sadhakas, the general rule of thumb is that the behavior of juniors should not be followed. Peers and seniors should be suitable examples.

Although some defect may also be seen in the character of the non liberated it should be overlooked.

The behaviour of non devotees should be shunned.



.





















































CHAPTER 17



CONCLUSION: CODES OF ETIQUETTE 





Introduction  

The purpose of this chapter is to finally correlate all the guidelines that have surfaced throughout this paper. These points require categorization in a format which lends itself to a simple application and hence forms a basic codes of practice.



There are numerous details which require attention. Chapter 4 defined the role of the various gurus. In this regard there were 13 such points regarding siksa guru, 6 on Adi guru and 11 on diksa guru. That totals 30.



Chapter 8 concludes with summarizing the 23 points of etiquette from chapter 5 to 8. In Chapter 9 further 13 points describe the basic interaction of siksa and diksa gurus and another 24 regulate etiquette of the disciple towards his gurus in Chapter 10.  Chapter 16 concludes with an additional 9 points. That totals 69 and in adding to the 30 of Chapter 4 we have a grand total of 99. 



There also relevant items scattered through the paper which clarify the role of siksa guru. They will also be incorporated.



The mechanics of evaluating (what will henceforward be called) “The Siksa Guru Code of Etiquette” is tedious and will not be included here. From points referred to in previous chapters the Codes of Etiquette are derived. Where necessary a few explanatory notes have been included.



There is a clear need to translate these Codes of Etiquette into ISKCON’s culture and structure. That may mean and additional set of codes. In terms other Codes of Etiquette will be added to these. We are limited in our abilities and are trying to act within our capacity. The hope is that the following Codes of Etiquette will serve to introduce an improved culture of respect for those siksa gurus who guide us in our spiritual lives.



Since the principle of this paper revolves around the siksa guru. The codes have been formulated to answer questions in relationship to the siksa guru. These questions have been sequentially presented to illuminate the process in understanding and selecting a siksa guru.



Siksa Guru Codes of Etiquette

As mentioned in the above introduction the following codes do not encapsulate all circumstances or individuals in ISKCON. Some basic contextual examples may be given, but in the main we deal with principles and leave the application to be formulated by others.



The Codes of Etiquette are presented in the form of questions. They have been grouped into 6 different parts for ease of comprehension. In their formulation they contain preliminary explanatory notes and then the points of etiquette.



Note: In the following codes unless specified the context is based on descriptions of Vaisnavas as siksa guru. Non devotees and other teachers are specifically mentioned where relevant. Otherwise the reader should always take the content to refer to liberated or non liberated Vaisnavas.







reflect the version of sastras and invoke ones dormant Krishna consciousness. Non humans and inanimate objects, by certain behavior or qualities may also give teachings that can be understood with good intelligence. Although they are all siksa gurus they should not be seen equally, as the quality of their instructions varies.



The following are those who are considered as siksa gurus.



First and foremost is Lord Sri Krishna, Caitanya Mahaprabhu and their incarnations, expansions and energies.



The Vedic scriptures and in ISKCON Srila Prabhupada’s books.



Among the liberated devotees are Srila Vyasadeva the six Goswamis and Srila Prabhupada



iv.  Among those who may or may not be liberated are the diksa guru an advanced devotee or sadhu, sannyasis etc.



v.  Among those who are not liberated are non devotees, nature, animals and inanimate objects 



2. HOW DOES ONE RECOGNIZE A SIKSA GURU?

Whoever gives advice that brings one closer to the ultimate goal of life is a siksa guru. 



Lord Krsna as the original guru of all gives his instructions in Bhagavad Gita. How to follow these teachings have been exemplified for us by Caitanya Mahaprabhu. Those souls who repeat the teachings of the Lord to elevate our consciousness are siksa gurus.



Krishna has also designed his creation so that all living entities will be able to take lessons from material nature and all living entities. Thus an intelligent student learns directly or indirectly from the world around him. In this way he shows respect to all manner of living entities.



Special respect should be shown to the Vaisnavas who give instructions according to the revealed scriptures. They are the perfect siksa gurus for they teach by their example as well as their words. One should learn to recognize siksa gurus by their teachings. The more realized is their enunciation of the Lord’s own words, the more advanced they are.



3. WHAT ARE THE DETAILS REGARDING THE SIKSA GURUS?

In Code I a variety of siksa gurus were shown to exist. The details of their characteristics are given here. They are the



Lord Krishna and Lord Caitanya, their incarnations and energies

The Lord is infallible and thus his instructions are devoid of error.

He appeared 5000 years ago to entice conditioned living entities back to Godhead.

In Kali yuga as Lord Caitanya He introduces the chanting His holy names as the only means of deliverance

Lord Caitanya has shown how to chant the holy names and given appropriate teachings in that regard.

All the expansions and energies of the Lord assist the Lord in His mission.

As the instructing guru of all, for all time, the Lord has left His instructions to be carried out by the guru parampara. 



ii.  The Teachings of the Vedas and the Acaryas.

As the empowered literary incarnation of the Lord, Srila Vyasadeva has compiled the Vedas, which embody the instructions of Lord Krishna.

Veda is the original knowledge of the soul forgotten by conditioned living entities.

Vyasadeva is an incarnation of the Lord Himself, thus his writings, the Vedas are perfect and non different than the Lord.

Vyasa and the Vedas are siksa gurus, as they impart perfect instructions.

Vyasadeva similarly empowers other Vaisnavas who further expand on the original Vedas in their writings. Srila Prabhupada is so empowered and his books are the instructors for all his followers.



iii. The Six Goswamis and all acaryas preceding and succeeding them.

The Six Gosvamis of Vrndaban were specifically empowered by Lord Caitanya to describe His teachings and mission.

All Gaudiya Vaisnavas except the six Gosvamis as their siksa gurus

Rupa Goswami is the leader of the six Gosvamis.

All his followers are known as Rupanugas.

The acaryas in parampara all represent Rupa Gosvami’s teachings. Therefore they are our siksa gurus.

In  the same way all acaryas preceding the Gosvami are our siksa gurus.

However we should understand all their instructions through our founder acarya and siksa guru Srila Prabhupada.



iv. The Adi Guru or founder acarya

The Adi guru is distinguished from all other gurus in the sampradaya.  

He is empowered by the lord for a particular purpose. He is either the founder of the disciplic line (like Lord Brahma) or revives the parampara with relevant teachings and a renewed mission (like Srila Prabhupada).

All other Vaisnavas and gurus must follow his teachings and represent him.

All other gurus receive their power of attorney from him.

He is the compulsory siksa guru for all level of devotees for all times in his line.

Everyone should study his teachings and be familiar with them regardless of commitment to other gurus.

Followers of the Adi guru should not revert to the teachings of any other teacher or Vaisnava who are not strict followers of the founder acarya.



The Vartma-pradarsaka guru

Under the inspiration of the adi guru Vaisnavas take the responsibility to fulfill the mission of Lord Caitanya.

They preach to others to deliver them from nescience

The devotee who first invoke one dormant interest in spiritual life and directs him to the path of perfection is called the vartma-pradarsaka guru

He is the siksa guru who shows the way to devotional service.



vi. A devotee in a position of responsibility (authority) in the mission of ISKCON

Among the vaisnavas some are empowered to guide the mission of the founder acarya.

Such Vaisnavas take responsibility for the welfare of devotees and the mission.

They uphold the standards and teachings of the founder acarya

They may be the GBC body, GBC secretary, Temple President, department head etc.

Since they give direction for service, show how to take responsibility for preaching, inspire others by their leadership and preaching they are siksa guru.



vii. Sannyasis, brahmanas, seniors, elders, parents (husband)

In addition there are other senior from the social, spiritual or conventional point of view.

They give instructions in various ways, set the correct example and inspire the disciple forward.

They should all be seen as siksa gurus and offered respect as such,



viii. A Godbrother/Godsister who is more advanced

Once one’s inclination is awakened to devotion a devotee takes association of other Vaisnavas.

Among the Vaisnavas those who are more advanced show their mercy by giving instruction, inspiration and support.

Such devotees may give formal teachings or informal advice and guidance. 

In either case these devotees are all to be considered as siksa gurus, for by their guidance one stays on the path of devotion.



viii. Devotees who instruct in the principles and philosophy of devotional service.

Those Vaisnavas from whom one hears Srimad Bhagavatam and Bhagavad Gita.

Those devotees who give systematic instruction in understanding the philosophy

Those devotees from whom we learn proper sad acara

Are all instructors and they should be respected as such



The Vaisnavas who teach the different arts of devotional service 

There are many sciences in bhakti yoga

Arcana or deity worship, techniques for preaching, book distribution are some.

Administration of a temple, management, agriculture and cow protection are others.

There are countless other services by which one pleases the Lord and fulfills the mission of the adi guru.

Each such devotional art must be learned from a vaisnava who is well conversant with it.

They should all be considered as siksa gurus.



xi. The diksa guru

There are many siksa gurus in the life of a Vaisnavas.

Among these many siksa gurus it is seen that the one who constantly instructs a vaisnava will invoke extraordinary faith.

He becomes that guru in whom the faith of the disciple comes to be fully reposed to surrender as representative of the Lord.

To assist his disciple further the instructor became his initiator.

The diksa guru is the one who constantly instructs the disciple giving him specific instruction regarding his relationship with the Lord.

The diksa guru takes charge of the disciple, instructs him in the rites of  devotional life and initiates him by giving the sacred thread.

After initiation the guru the begins to instruct the disciple in the meaning of the Vedas.

The diksa guru is fully committed to seeing his disciple go back to Godhead through constant instruction. 

He is generally the siksa guru of the disciple, but does not necessarily have to be so.



xii. An advanced devotee 

It is seen that along with the diksa guru there are many siksa gurus who assist in training a disciple

That is because although one may have only one diksa guru there is no limit to the number of siksa gurus one may have.

Circumstances may be such that a disciple cannot take instruction from his diksa guru.

Or the instructions of the diksa guru is enhanced by the guidance of others.

By the instruction of the diksa guru, or other siksa gurus, he may be given permission to take instruction from an advanced vaisnava in whom he has faith.

In this way his training in approaching Krishna continues through the medium of this siksa guru (s).



Non devotee instructors

Instructions may also be received from non devotees

Sometimes one may receive instruction on a non devotional art from a non devotee.

Because such a skill is used in  the service of the Lord it is a great asset.

Those who teach such skills should be appreciated and respected.

One may take lessons by observing animals, birds, trees and non living things. 

From them qualities like forbearance, tolerance and magnanimity can be imbibed.

One requires properly trained intelligence to be able to perceive them all as siksa gurus.



The following are the characteristics of siksa gurus. As there are many types of siksa gurus, they have many characteristics. But the principle characteristic is that they bring the disciple closer to the Lord by their teachings or qualities.





PART TWO: THE FOUNDER ACARYA AND THE POSITION OF THE CURRENT GURUS.



4. WHAT IS RELATIONSHIP BETWEEN GURUS AND ADI GURU?



The founder acarya is the root cause of the sampradaya. As it is impossible for the leaf of a tree to be independent of its roots, so the all Vaisnavas are dependent on him in all ways.



The founder acarya is the siksa guru for all members of his sampradaya for all times.

He has taken responsibility to guide and deliver all those who follow him through his representatives.

His followers should understand his teachings and be faithful to them.

Followers of the Adi guru should not revert to the teachings of any other teacher or Vaisnava who are not strict followers of the founder acarya.

Both siksa gurus or diksa gurus derive their authority from the founder acarya through allegiance to his teachings. It is their duty to represent the teachings of the Adi guru.

All devotes should understand and follow the teachings of the predecessor acaryas through following the instructions of the founder acarya.

By his great power and by following his instructions, the non liberated guru acts as one liberated and his disciples achieve liberation.

His worship is a regular function of all vaisnavas.

He is not seen as another guru, but is always unique.

In his physical presence all other vaisnavas recognize his superiority and act as his agents. Thus he is uniquely distinct from all other vaisnava gurus.



The relationship with the founder acarya is also very much dependent on his teachings. Devotees may not concoct or manufacture a relationship which is not in tandem with the example and instructions of the adi guru.





HOW DOES THE NON LIBERATED GURU FUNCTION IN LIBERATING THE DISCIPLE?



By strictly following the order of the liberated one also act like a liberated soul. 



It should be understood that in forwarding Caitanya Mahaprabhu’s mission there is a need for unlimited number of gurus. Unlike previous ages, in Kali yuga people have practically no inclination to spiritual life. Thus Lord Caitanya has given the order to go out and tell everyone about Krishna. In this way anyone can become guru. How will people be liberated by such contact with the non-liberated?



Lord Caitanya send his empowered servant who is the founder acarya. The Adi guru is always a liberated soul.

By strictly following his order the non liberated are considered liberated.

As long as iron is in the fire it acts like iron. Similarly as long as the non liberated are under the direction of the liberated, the act as such.

Similarly those who come in contact - and stay in contact - with them, by the same principle become liberated.



Regardless of one’s spiritual position a devotee never considers himself as the liberator. He considers that this is all going on by the grace of his guru, the acaryas and Lord Krsna. A devotee should be careful to chose an elevated vaisnava as guru, based on the principle that they purely follow the teachings and mood of the Adi guru. However one should not consider that the non liberated are irrelevant. It should be noted that one should always follow vaisnavas in the line of the adi guru, even if more advanced devotees may be available elsewhere. 



PART THREE: DISTINGUISHING CHARACTERISTICS OF THE SIKSA GURU



6. HOW ARE SIKSA AND DIKSA GURU ONE?

Because there are distinctions in the service of diksa and siksa gurus they should not be seen as superior or inferior. This is not the case. One must simultaneously see the unity in their tattva. They are both guru. They are one because



Siksa and diksa gurus are equal and identical manifestations of the lord. Their function is one, to guide the conditioned souls back home, back to Godhead.

By repeating what the diksa guru says, the siksa guru and the initiator are one.

Because the principle of guru is to give siksa, they both serve varying aspects of siksa, one through diksa and the other as instructor.

Because they both repeat what Krishna says.

They are representatives of the founder acarya and have the same vision to serve the mission of Lord Caitanya.

Because they are in harmony regarding how to elevate the disciple.



One should be careful not to “foolishly discriminate” between the two gurus. Furthermore the gurus themselves must be conscious of proper conduct so that the disciple sees their unified front in his deliverance.





WHAT CRITERIA DISTINGUISH THE SIKSA GURUS?



If he has developed discrimination through the eyes of sastra the disciple will see the following criteria.



If he is the Adi Guru

Their spiritual strength

Commitment to the disciple

Responsibility

Risk

Facility

Other exceptional circumstances



There are certain criteria which distinguish one devotee from another. This applies to both siksa and diksa gurus. In other words one may see distinction among siksa gurus, or between the siksa and diksa guru. Non the less a disciple should always know that the spiritual masters are manifestations of the Supreme Lord, and he should see their unity within the diversity.



If a disciple does not know how to discriminate along these parameters then he should respect all his gurus equally. 



If he is the Adi Guru

If the guru is the founder acarya he should be considered unique among all other Vaisnavas.



He is given exceptional respect among all other gurus.

His teachings set the tone of the sampradaya.

He establishes the goals of the mission for the sampradaya

He is directly empowered by Lord Caitanya for his service and all other gurus receive empowerment from him.

As an empowered incarnation he is considered unsurpassable in his spiritual power and achievements



Thus the Adi Guru is distinguished from all others by the qualities listed above. He should be given special respect by those who are his direct disciples and his followers.





Their Spiritual Strength



Devotees may posses greater or lesser degrees of Krishna’s potency. This may refer to



Their own spiritual realization and 

Their ability to spread Krishna consciousness and convert others.



The ability to discriminate is with the madhyama disciple. A neophyte will not be able to clearly see things as they are. Indications of spiritual strength are:-



Ability to convert others

Commitment made to preaching

Commitment made to saving disciples

Absorption in chanting and hearing



In general there are the liberated and non liberated gurus. The non liberated sadhus give general direction. As one who serves the purpose of the liberated devotees they are considered liberated. One  should search out siksa gurus to train one in the activities of devotional service, abhidheya, from the class of liberated souls.



	

3. Commitment to the disciple



Commitment entails the following three factors. (see: Code 9)



Responsibility

Risk

Facility



A disciple can distinguish the sacrifice made for him by the guru, on the basis of the degree of commitment exhibited. This certainly distinguishes one vaisnava from another. While sadhus may instruct their commitment is generally limited. It is the sad guru who is fully committed to liberating his followers and should be distinguished from others.





4. Exceptional Circumstances



There are additional factors or points of etiquette which distinguish gurus. They include the points below.



When the siksa gurus are the disciples of the diksa guru

If an elder guru or more senior guru present 

Social considerations



In order to follow the correct sad acara one should be able to perceive the above symptoms and thus be able to make appropriate distinction among vaisnavas. 



The distinctions listed above do not bring about a change to the Traditional protocol. They define legitimate distinction among gurus. By being versed in the above criteria one will know how to offer respect to different devotees. In addition a devotee should recognize who can offer what degree of shelter and guidance. Thus he will know where to take full shelter.  





8. ARE SIKSA GURUS DISTINGUISHED ACCORDING TO THEIR ADVANCEMENT? IF SO HOW?



Devotees are of differing degrees of advancement. One who is well versed can recognize how much potency Krishna has manifest in each Vaisnava. He worships them accordingly. There are into two general categories, the liberated and the non liberated siksa guru. Each gives instruction according to their realization.



In addition non devotees, and manifestations of material nature are also siksa gurus. They either teach subjects or manifest certain truths to be utilized by the devotees. Not being devotees they are not considered to possess any degree of direct Krishna consciousness. Humans as candidates for devotion are superior to non humans and inanimate nature.



Because all these siksa gurus teach they should all be given respect. However they should not be respected equally, but according to their station. An explanation of distinguishing characteristics among siksa gurus is given below.



The liberated siksa guru is that Vaisnava fully absorbed in meditation in devotional service. He gives instructions in the science of devotion in terms of the objective way of understanding. He is able to fully see a disciple’s needs because of his liberated state, and gives instructions on the basis of need rather than his realization.



The non-liberated siksa guru is a Vaisnava who invokes the disciples spiritual consciousness by means of relevant instructions. His teachings reveal the subjective way of understanding. The nature of his instructions are limited to the degree of his realization. 



Among both categories of vaisnavas there are many subdivisions. While most siksa gurus, especially those of extended commitment are Vaisnavas, non-Vaisnavas may also be guru. Their position should be noted as follows.



They are guru because they give some relevant instruction which guides the devotee to his ultimate goal. (e.g. Cintamani the prostitute)



They may also give training that is favorable in the service of Krishna and guru. (e.g. management training, agriculture etc.)



The instructions given by the above teachers is generally direct. Through spoken communication they transmit information by which one achieves the goal of life. There are others who do not directly instruct through the spoken word. By use of intelligence many things can be learned form them. This includes.



Material nature, animals, birds, trees and the material elements may be accepted as guru.



They do not directly give instruction but by studying their activities with steady intelligence on may learn the science of the self. 



These are siksa gurus of differing spiritual advancement.





9. WHAT IS THE DIFFERENCE BETWEEN GURUS OF VARYING COMMITMENT?



Siksa gurus are of varying commitments to their disciples according to their service, nature, spiritual capability and relationship with the disciple. There are many Vaisnavas who give instructions according to their own progressive stage of realization. Such instruction may be time bound and with limited commitment to guide the disciple to the transcendental platform. Such siksa gurus may be referred to as sadhus.



One is fortunate to find Vaisnavas whose commitment to the disciple is permanent. Vaisnavas who are willing to continue guidance until spiritual success is achieved are to be worshipped as one’s own life and soul. Those who are willing to return to this world for their disciples are revered with all one’s heart. Others who have sacrificed less for their salvation are offered all respect.



Commitment to the disciple includes the following three factors.



Responsibility

Risk

Facility

	

Full responsibility means the guru makes a permanent pact with the disciple to guide him out of the material world.



Vaisnavas may take varying degrees of responsibility. But that devotee who is willing to stand by the disciple at all times and conditions is very rare and should be specially revered.



Taking full risk means that the guru will sacrifice all personal comforts to save the disciple.



There are many vaisnavas who will take risk as is convenient to them, but will not sacrifice everything for the disciple. Those gurus who do so are certain wonderful and a worthy disciple risks everything to serve them.



To facilitate the advancement of devotees requires certain facilities. Books, temples, deities, association and organized institutional framework are some.



That devotee who arranges such facilities for his disciples is certainly empowered and respecting the help he gives is the duty of any disciple.



A disciple should recognize and distinguish that devotee who makes a full commitment in the ways mentioned above. He should be seen as unique among may other instructors. Such instructors are sadhus or gurus of limited commitment, they may be traveling sannyasis, brahmanas, teachers, elders and superiors for example.



 But the fully committed souls should be worshipped with life and soul. One should fully surrender to them and sacrifice one’s all for those who have sacrificed everything to them. One should respect as guru, all those who help one on the path, but special respect should be given to those who commit themselves to guide us to the paths end.





10. HOW IS THE CONDUCT OF DIFFERENT INSTRUCTORS TO BE UNDERSTOOD BY THE DISCIPLE?



The two characteristics of guru are acara and pracara. While the emphasis in this paper has been almost exclusively on pracara, or siksa, acara should not be neglected. However it is seen that according to the position of the siksa guru different types of behavior are there.



There are three categories of siksa gurus. Each of them have characteristic behavior. They are the liberated siksa guru, the non liberated sadhu and the non devotees (animate or inanimate).



The conduct of the liberated is meant to be followed although not imitable.



Among non liberated sadhus, or sadhakas the general rule of thumb is that the behavior of juniors should not be followed. Peers and seniors should be suitable sources of inspiration.



Although some defect may also be seen in the character of non liberated sadhus because their purpose is to serve the Lord (unless it is gross deviation)  it should be overlooked.



The behavior of non devotees may serve as some sort of lesson. However their general conduct should be shunned as they have no inclination to serve the Lord.





PART FOUR: ETIQUETTE, DUTIES AND INTERACTION BETWEEN SIKSA AND DIKSA GURUS.



WHAT IS THE RELATIONSHIP BETWEEN SIKSA AND DIKSA GURUS? (KNOWN AS TRADITIONAL PROTOCOL)



Generally the siksa guru acts as an assistant to the diksa guru.



Understanding the relationship between siksa and diksa gurus is essential. While the instructor acts as assistant to the initiator, he should not be relegated to an inferior stature. It is the roles they play which define a co-operative relationship in which the initiator is the primary force and the instructor his limb. This is solely for the unified direction of the disciple.



Siksa and diksa gurus are equal and identical manifestations of the lord.



By repeating what the diksa guru says, the siksa guru and the initiator are one.



Their function is to guide the conditioned souls back home, back to Godhead.



To foolishly discriminate between them on the basis of mundane considerations is an offense.



To understand their different dealings with intelligence according to sastra is the basis of proper etiquette.



The primary distinction is their different dealings in guiding the disciple.



The diksa guru is the primary spiritual force in a disciples spiritual life. He is the original guru.



The siksa gurus are extensions and limbs of the diksa guru, continuing and assisting in his work.



The diksa guru is like the father while other vaisnavas are prabhu or masters, almost equal to guru.



The following are some of the differences in the dealings between siksa and diksa guru.



�Siksa Guru�Diksa Guru

��a.�No limit to their numbers�May only be one

��b.�Teaches abhidheya jnana�Teaches sambandha jnana

��c.�Of varying commitment�Usually committed to liberating sisya

��d.�Representative of Govindaji�Representative of Madan Mohan

��e. �Appears at any time�Generally the first siksa guru to give regular siksa

��f. �Does not give mantra 

(except sannyasa or upanayanam)�Initiates with nama, mantra and thread

��g.��Is the medium for rituals and offerings*��



Diksa guru is the medium through whom the disciple approaches the Lord in worshipping the deity and other Vedic and Pancaratric functions.





11. The chronological order in which gurus are excepted is as follows



The first guru is the vartma-pradarsika guru.

 

Then follow siksa gurus or sadhus who give training and teachings in devotion.



The foremost among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.



There may follow other siksa gurus who give further training.



As a consequence of their different dealings instructors and initiators

     have certain interactive roles. 



Vartma-pradarsika guru, siksa gurus and sadhus direct the disciple to diksa guru.

 

Siksa guru strengthens the teachings of diksa guru, never speaks against him.

 

c.  Diksa guru is considered the original or real guru, the counterwhole of                                                                                       the Lord.

			 

d.  Siksa guru is the counterpart of diksa guru and his agent or limb.



The Siksa guru teaches according to diksa guru. 





The “original guru” or primary guru is the diksa guru.





The foremost consideration in spiritual life is faith. It is in the diksa guru in whom the disciple first reposed his newly acquired faith. In his training the siksa guru attempts to develop the knowledge and faith of his disciple. Thus he will actively support the faith of the disciple in his instructor as the foundation of his devotion. By such a selfless attitude the disciple will come to recognize the greatness of his instructor.





 Unless the diksa guru, did not have proper qualification prior to giving diksa or looses his qualification thereafter, even if the siksa guru(s) becomes the more dominant role in the life of a disciple it is through the principles outlined in points 1-15.





The understanding enumerated in points 1-15 will be referred to as the “Traditional Protocol of Diksa and Siksa Guru” or Traditional Protocol.



In summary, a disciple should always see the shelter and mercy of his original, diksa guru first and foremost, even if he has the mercy of so many other vaisnavas. This is said to be the proper sad acara. A pure Vaisnava guru cannot but echo the same principle. Siksa gurus see themselves in the role as assistants to diksa guru, bringing the disciple closer to him. Consequently the disciple sees the instructions of his guru manifest through the medium of the instructors.



The principle enunciated above will be referred to as the “Traditional Protocol of Diksa and Siksa Guru.” hereafter. Or “Traditional Protocol” in short.





WHAT IS THE MEANS BY WHICH THE SIKSA GURU SERVES HIS ROLE?



The prime function of guru is to bring the disciple closer to Lord Krishna by repeating the teachings of sastra.

The role of the siksa guru, in tandem with other spiritual masters, is a co-operative and comprehensive one. It is devoid of a spirit of competition and free of any contradiction. As mentioned there are two categories of siksa guru, the liberated and the non liberated.





	1. The non liberated siksa gurus



Are of varying degrees of spiritual strength. They do not make a full commitment to the disciple and are referred to as a sadhu.



The non liberated siksa guru invokes the disciple’s spiritual consciousness by means of relevant instructions or the subjective way of understanding. (from his limited realization)



They give training, instruction, lectures and shelter to the disciple at all stages of his devotion.



After initiation the siksa gurus are extensions and limbs of the diksa guru, continuing and assisting the work of the diksa guru.





	2. The liberated siksa guru

;

May be spiritually on par, or superior to the initiator. Having made a full commitment to the disciple he is guru in the full sense of the word.



The siksa guru gives instructions for elevation in devotional service. He enriches the disciple with full spiritual knowledge and awakens him to the activities of devotional service known as abhidheya, or actions one is dutybound to perform.

 

The instructor engages the devotee in service according to the disciples nature.



Sri Govindaji acts exactly like the siksa-guru by teaching Arjuna the Bhagavad-gita. He is the original preceptor, for He gives us instructions and an opportunity to serve Him. Thus the instructing spiritual master is a personal representative of Srila Govindadeva vigraha.



As the one who teaches how to approach Krishna the siksa guru is the functioning form of the Personality of Godhead.



The siksa guru assists the diksa guru by inspiring the sisya to fulfill the order of the diksa guru, the adi guru and other gurus.

 

He may award some mantras to the disciple not in contravention with the role of the diksa guru.



The siksa gurus are extensions and limbs of the diksa guru, continuing and assisting his work.



A devotee should understand the types of assistance he receives from his gurus being always in their debt.



 



13. WHAT ARE THE GENERAL ACTIVITIES OF THE DIKSA GURU?



To have a complete understanding of the siksa guru, one should also know what service is rendered to the Lord by the diksa guru.

	

The diksa guru takes charge of the disciple, instructs him in the rites of  devotional life and initiates him by giving the sacred thread.



Initiation mean to deliver the maha mantra to the disciple. When the disciple becomes purified by chanting the holy name, he is initiated with gayatri mantra.



Thereafter the disciple becomes qualified to worship the deity.



After initiation the guru begins to instruct the disciple in the meaning of the Vedas.



The diksa guru is fully committed to seeing his disciple go back to Godhead.



The diksa guru trains a devotee to become a qualified       brahmana. 



The diksa guru is a manifestation of Madan Mohan and the ideal diksa guru is Sanatana Gosvami.



The diksa guru may be seen like one’s father while other vaisnavas are prabhu or masters, almost equal to guru.

 

The diksa guru may recommend the disciple to a siksa guru.





14. WHAT IS THE PERSONAL INTERACTION BETWEEN  SIKSA AND DIKSA GURUS ?



This question is an extension of Code 11. Because of its importance it is separately included. A real siksa, diksa guru relationship avoids competition, petty politics and all forms of discrimination. It is a harmonious relationship considerate of the disciple’s spiritual life.



In their personal interactions the siksa and diksa gurus must be aware of the following points.



Both support the Traditional Protocol wholeheartedly



If there are exceptions to the Protocol it is primarily evaluated and agreed upon by the gurus, and co-operatively presented to the disciple.



The diksa guru supports the principle of sadhu sanga and taking instruction from others.



The siksa guru promotes the initiator as the root of the disciples devotional creeper.



They conduct their dealings in a visibly co-operative way.



They resolve disagreements among themselves without the involvement of the disciple.



Their common ground of understanding is the directions of the adi guru.



Neither are independent agents. Ultimately they are both subordinate to the leadership of the mission and see themselves as its servants.



The above principles are relevant for the sadhus and the shelter giving siksa guru.



Since faith is the basic ingredient of spiritual life, both gurus must be conscious that their dealings increase the faith of the disciple. To diminish the faith in one ultimately means to weaken faith in both. 





15. IS THERE EXCEPTION TO THE TRADITIONAL PROTOCOL? (CAN SIKSA GURU PLAY THE DOMINANT ROLE AND DIKSA GURU BE HIS ASSISTANT?)



Yes there are exceptions to every rule.



 To understand what the exceptions are one should know that the exceptions are to the two aspects of the Traditional Protocol. The internal and external. Here is an explanation of these two factors.



The “Traditional protocol of diksa and siksa guru” has two aspects, the external and internal. (These are also known as svarupa and tatastha or personal and marginal)



External denotes codes of proper conduct towards the diksa guru and internal denotes the attitude of attachment between guru and disciple.



The external aspect generally dominates the Traditional Protocol. The internal aspect may or may not follow suit but is subservient. This means that circumstances which warrant a change in conduct towards diksa guru constitute an exception to the entire Traditional Protocol. Circumstance in which attachment to siksa guru is prominent over the initiator does not justify a change in the standard conduct, nor does it indicate an exception to the Protocol.



Attachment to guru is wanted at all stages of devotion. It should be kept in mind that attachment is free from the contamination of material nature at the liberated stage. 



Now the exceptions to the Traditional Protocol, and both external and internal aspects are as follows.



The exception to the Traditional Protocol and the external aspect or proper conduct toward diksa guru is when



The diksa guru has fallen from the path of devotional service. Such examples are.



If one mistakenly accepted an incompetent person as guru. A non- Vaisnava.



If at the time of initiation the guru was qualified but by bad association became a mayavadi, aparadhi or hopelessly entangled in sense gratification.



If the diksa guru becomes envious of a superior vaisnava and forbids his disciples to take instruction. 



Due to points of etiquette. Varying principles of sad acara may take precedence over Traditional Protocol. Such as;



If the siksa guru of the disciple is also the instructor of the diksa guru. The law of Maryada Vyatikrama dominates.



If the judgment of the diksa guru is that it is favorable for the disciple to take primary shelter of a siksa guru.



In these circumstances siksa guru takes the prominent role in guiding the disciple and the diksa guru (if he is there) becomes an instrument of the instructor.



6.  There is a variety of reasons when the internal aspect of the Traditional 

protocol is directed toward the siksa guru(s). That means the disciple is    more attached to the instructior. These reasons include:



If the diksa guru has been accepted out of formality alone. That means a qualified vaisnava is accepted but



there is no relationship with the disciple



the initiation was a social convention (e.g. conducted by a guru of a senior member of the family.)



Due to points of etiquette one accepts a diksa guru but has greater attachment to the siksa guru. (If the diksa guru of a devotee in whom the disciple has great faith is present, the instructor cannot be the initiator, and the disciple accepts diksa as point of etiquette.)



To avoid complications a disciple takes diksa from another vaisnava as his relationship with the instructor includes working together on managerial issues.

 

Due to circumstance the diksa guru cannot give guidance to the disciple. This may be due to distance, ill health etc.



Under these circumstances the attachment of the disciple may naturally focus on the siksa guru instead of the diksa guru. This is acceptable. However he will continue to show primary respect to the diksa guru.



PART FIVE: CRITERIA FOR SELECTING SIKSA GURUS.



16. HOW DOES ONE SELECT A SIKSA GURU?



It is by Krishna’s arrangement that a worthy disciple receives the opportunity to serve Vaisnavas.



 Whenever there is a genuine need for a devotee to receive Vaisnava association, the Lord makes appropriate arrangement. Devotees should be wise enough to take advantage of such association to perfect their lives.



The  following is the chronology in which one generally contacts his gurus.



The first guru is the vartma-pradarsika guru.

 

Then follow siksa gurus or sadhus who give training and teachings in devotion.

 

The foremost among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.



There may follow other siksa gurus who give further training.



How such gurus are contacted are described briefly below





The first guru is the vartma-pradarsika guru.

 

A devotee may have performed ajnata sukrti, unknown pious acts.



Or may just be favored by the mercy of a preacher.



By the arrangement of the Lord, under direction of the founder acarya, he meets a Vaisnava who shows him the devotional path.



Examples may be book distributors, festivals, hari nama, preachers, etc.



The siksa guru is selected for the devotee by the arrangement of the Lord.



ii. Then follow siksa gurus who give training and teachings in devotion.

 

After first contact one seeks out the association of devotees in a center, temple, place of congregation etc.



These senior devotees give direction according to the will of Lord Caitanya, as directed by the founder acarya, and the leaders of the mission.



These siksa gurus are selected by the will of the Lord. It may be that a senior Vaisnava, or Vaisnavas are selected as mentors, authorities or guides. This arrangement takes place through the medium of the mission, or institution.





The foremost Vaisnava among the siksa gurus generally becomes the diksa guru. He makes the commitment to deliver the disciple.



In time the disciple meets many Vaisnavas by the grace of the Lord.



Among these vaisnavas, one individual may stand out among others.



In this devotee the disciple has greatest faith.



He sees the teachings of the parampara and founder acarya clearly manifest through him.



He is inspired to fully surrender to this devotee.



Realizing the need to take diksa he approaches that siksa guru for his mercy.



By the arrangement of the Lord, among many Vaisnavas one’s eternal guide emerges.



iv. Then may follow other siksa gurus who give further training.



The diksa guru is generally the foremost and elementary instructor for the disciple.



Those Vaisnavas who gave instruction before, continue to be siksa gurus.



It may be that due to circumstances the diksa guru cannot continue giving instruction.



The initiator may direct the disciple to one, or more instructors to continue his devotional training.



Or the disciple may request the initiator for such guidance.



By the mercy of Krishna and the diksa guru one receives siksa guru (s).

 

The above also applies in case a disciple is directed by one siksa guru to another.



 

17. WHY WOULD THE DIKSA GURU DIRECT THE DISCIPLE TO A SIKSA GURU? (WHEN DOES ONE REQUIRE A SIKSA GURU?)



There may be a variety of reasons why the diksa guru directs his disciple  to siksa gurus. The considerations are what is beneficial for the disciple, the mission and what is practical from the viewpoint of the initiator. They are enumerated as follows.



For the service of the mission of Lord Caitanya the disciple should work co-operatively with other vaisnavas, siksa gurus.



The diksa guru may not be always present to give continuous instruction to the disciple. Therefore he consigns the disciple to a siksa guru (s) in his absence.



If the faith of the disciple needs to be strengthened in the diksa guru the initiator seeks help from another vaisnava.

 

He is not conversant in devotional arts and directs his disciple to a qualified vaisnava. (e.g. deity worship)



The diksa guru is of insufficient spiritual strength and cannot give adequate spiritual instruction.



Although spiritually qualified the diksa guru’s svarupa is such that he cannot instruct the disciple possessing a different svarupa. He directs the disciple to a siksa guru who has the same svarupa. (e.g. Jaiva Dharma)





18. WHAT IS THE CRITERIA BY WHICH THE DIKSA GURU SELECTS THE SIKSA GURU?



The siksa guru is meant to act as a limb of the diksa guru. He functions in complete harmony with the initiator and the two co-operatively combine to elevate the disciple. The diksa guru will select siksa gurus who fulfill these parameters. 



Properly represents the Adi guru or founder acarya.



Understands the Traditional Protocol of siksa and diksa gurus.



Is well versed in the science of Krishna.



Has a serious commitment to assist the disciple.



Siksa guru strengthens teachings of diksa guru and never speaks against him. 



The siksa guru never says anything outside the parameters diksa guru or what Krsna has spoken.



The siksa guru assists the diksa guru by inspiring the sisya to fulfill the order and mission of the diksa guru.



One who is obedient to his own guru can serve as siksa guru.



The siksa guru must exhibit behavior fitting a Vaisnava.



19. HOW DOES THE DIKSA GURU DIRECT THE DISCIPLE TO THE SIKSA GURU?





One does not accept a siksa guru in order to disobey the diksa guru. Therefore the disciple must take the direction of the diksa guru in approaching a siksa guru. Here is the process.



The diksa guru will instruct the disciple to take direction from an instructor.



Or the disciple may request the initiator to take instruction from a siksa guru.



The diksa guru will consider who is qualified among the Vaisnavas.



He may indicate whether one is liberated or not.



After selecting a suitable instructor he hands the disciple a letter of recommendation.



The siksa guru should also indicate his acceptance of the responsibility to the initiator.



The disciple is then obligated to accept that direction and is empowered to accept siksa.





20. HOW IS ONE DISQUALIFIED FROM BEING A SIKSA GURU?



While giving instruction is their main characteristic, Vaisnavas are obliged to do so according to proper etiquette. They may not act whimsically or against the proper behavior acceptable to the acaryas. The following are prohibitions for a siksa guru. One accustomed to such behavior becomes disqualified from his service. 



A siksa guru who says anything not according to sadhu, sastra and guru…



Who says anything against the teachings of the founder acarya…



Who speaks anything against the teachings of the diksa guru…



…is considered a rascal.



By such conduct he is committing guru aparadha.



Thus he loses his qualification as guru.



If he is disobedient to his own guru or



If he encourages the disciple to disobey his diksa guru or other siksa gurus or



Gives mantras to the disciple inappropriate to sad acara,



Encourages the disciple to disrespect his diksa guru or disobey him because he is of lesser spiritual strength or less learned, he cannot function as a siksa guru.



If he is fallen from the path of devotion or is an aparadhi, he is also naturally disqualified.





21. AMONG WHICH VAISNAVAS WILL THE SIKSA GURU BE CHOSEN FROM?



There are many groups of vaisnavas. But there are certain qualifications which will make a devotee candidate for acting as siksa guru for a disciple. These qualifications are in addition to basic principles such as being a representative of the Lord, knowing sastra and following strictly. They are listed below.



Siksa gurus must derive their authority from the founder acarya through allegiance to his teachings. It is his duty to know and represent the teachings of the Adi guru.



He should be a strict follower of the founder acarya in the truths about Krsna and the mission of Lord Caitanya.



He should be in full harmony with the mission and institution of the founder acarya. Practically not speaking “a word” different than the Adi Guru.





Those devotees who are found to fulfill the above criteria may be candidates for siksa guru. All vaisnavas may meet such requirements. Even very exalted devotees, due to differences of opinion should not be approached for intimate instruction as siksa gurus. They should be respected as sadhus, but devotees should not mix too closely with them.





PART SIX: CONDUCT OF THE DISCIPLE



22. WHAT IS THE OBLIGATION OF THE DISCIPLE TO THE DIKSA GURU WHILE TAKING FORMAL SIKSA?

The disciple is obliged to the diksa guru and has a natural relationship with him. In taking instruction from a siksa guru the following protocol should be followed.



Initiation is an ongoing process of instruction. The more one practices it, the more one becomes enlightened. Accepting a siksa guru should be seen by the disciple as an aspect of his initiation, arranged by the diksa guru.



Upon the order of the diksa guru one may take instruction from a siksa guru. This happens because the diksa guru is not present to give instruction, or he does not have adequate spiritual strength.



All instruction received from the siksa guru should be presented before the diksa guru for confirmation.



Then one should accept additional instruction on those same topics from the diksa guru.



In fact any teachings gleaned from another vaisnava should always be confirmed with one’s own guru.



A disciple should not directly accept instructions even if they are proper and complete. If he does he  is a sinner.



If a disciple fails in this regard he is considered to be fallen,



The siksa guru may be of greater spiritual strength than the diksa guru. His instructions may be faultless and proper. Still the disciple must be careful not to disobey the orders of the diksa guru.



All vaisnavas should be offered respect like one’s guru, still one’s full absorption should be for one’s own diksa guru.



Even if another Vaisnava is more senior and learned, one should always serve one’s own guru and never give him up.



Even in  the presence of a senior Vaisnava, the shelter of one’s own guru is best and perfect.



In the case of disagreement between Vaisnava Gurus one should maintain the shelter of one’s own guru, even if he is not possessed of outstanding qualities.



The Diksa guru is considered the original or real guru, the counterwhole of Lord.



The siksa guru is the counterpart of diksa guru and his agent or limb.



A true disciple sees his diksa guru instructing him through a multitude of agents.



The above describes the relationship of the disciple with his diksa guru, while taking instruction from another Vaisnava. This relates to receiving instruction in bhakti in the objective way of understanding. A disciple may receive much relevant information in the daily execution of his duties. This also transpires under the blessings of his diksa guru. Because such relevant instruction has the general sanction of the diksa guru, its every detail does not require confirmation. If there are points of conflict or misunderstanding these should be brought to the diksa guru for clarification.





23. WHAT ARE THE PRACTICAL ASPECTS OF ETIQUETTE TO BE OBSERVED IN THE CASE OF DIFFERENT GURUS?



FROM SRILA PRABHUPADA



Personal Service to Guru



If possible one should personally serve the spiritual master by giving him bodily comforts, helping him in bathing, dressing, sleeping, eating and so on. A disciple should serve the spiritual master as a menial servant. (SB 7.7.31)



Whatever one has in his possession should be dedicated to the spiritual master. However it should be offered with love and affection, not for material adoration.( SB 7.7.31)





Instructions for the Guru



One should not make a livelihood from accepting disciples and giving diksa.( Cc.M. 8.83)



When as disciple offers obeisances to the spiritual master, the spiritual master in return offers obeisances to the Supersoul situated in the heart of the disciple. (SB 4.3.22)



The spiritual master may chastise the disciple as he likes. (Class 27/11/68)





How the Disciple Shows Respect



One shows submission to the guru by falling flat before him. (Lecture 76/10/17)



As soon as one sees a Vaisnava one must immediately offer him respect, indicating the Supersoul sitting within.

(SB 4.3.22)



Even if one is a great devotee if according to social convention one is inferior it is their duty to carry out the order of the superior with great respect. (SB 5.1.20)



As soon as one sees the spiritual master one must show him respect. (SB 6.7. 2-8)



Things used by the spiritual master should not be used by anyone else. Whatever is used by Krsna or the spiritual master is worshipable. In particular, their sitting or eating places should not be used by anyone else. (CC M.15.234)



As many times as one sees one’s guru one should offer dandavats. (Lecture 17/9/76)



An initiated devotee should mentally honor the uninitiated who chants the name of Lord. He should offer humble obeisances to the devotee who has taken diksa and is engaged in worshipping the Deity. Finally he should associate with and faithfully serve that Pure devotee who is advanced in undeviated devotional service and whose heart is completely devoid of the propensity to criticize others. (NOI 5)





Speaking in the Presence of the Guru



A disciple should always think himself a fool in the presence of his spiritual master. (Class 27/11/68)



Before speaking anything, the disciple should first of all offer respect to the spiritual master. (Class 10/8/71)



A disciple should never take the liberty to speak in the presence of the spiritual master. He may do so if he is given the order by the guru.

(Talk 77/4/25)





Receiving the Guru



The spiritual master should be properly received even if he comes unexpectedly. (Lecture 11/8/75)



When the spiritual master, or a vaisnava comes to the residence of his disciples, the disciples should was his feet with great devotion and both husband and wife should drink the water and sprinkle it on their heads.

(Cc. Madhya 24.276)



Even exalted personalities must stand up and show respect when the spiritual master, brahmanas and vaisnavas enter their assembly. (SB 6.7.13)





Forms of Address



The spiritual master may be addressed as Sripada. Initiated vaisnavas are addressed as Prabhu. When many prabhus remain under the shelter of the lotus feet of another prabhu, the address Prabhupada or Visnupada is given.



The Spiritual Master is addressed as His Divine Grace, a Godbrother is addressed as His Grace, and any Sannyasi is addressed as His Holiness. (Letter 1/30/67)





Miscellaneous



A brahmacari may neither see the young wife of the guru or render service to her. (SB 9 19 17)



Whoever is initiated may make disciples. But as a matter of etiquette they do not do so in the presence of their spiritual master. (Talk 18 8 71)



Regardless of how learned one is, everyone must accept a guru. (Lecture 21 6 72)



If the spiritual master has written a commentary or written on a  topic a disciple is reluctant to write again. (Class 16 1 67)





FROM KRSNA BHAJANAMRTAM



I.  Worship According to Relative Strength of Gurus.



All vaisnavas should be seen as qualitatively non different than Krishna.



However it may be seen that they exhibit greater or lesser spiritual strength.



If one cannot distinguish between their strengths then one should offer same respect to all.



If one can discriminate who is more or less advanced then proportionate treatment should be offered. In this way one is sure to advance.



If one possesses such discrimination but fails to offer greater or lesser worship he is guilt of offense and will be spiritually ruined.



If a vaisnava of little power becomes angry at seeing a greater devotee being respected more, he becomes an offender and loses his spiritual strength. As a consequence he will simply plan how they can punish those who have participated in such worship.





II.  The Order and Quantity of Worship



The order of worship is in relation to the spiritual strength of the Vaisnavas.



If two Vaisnavas come at the same time, one of greater strength, one of lesser spiritual strength, first one has to offer respect to the Vaisnava of greater strength then offer to the Vaisnava of lesser strength.



The degree of worship offered should be proportional to the spiritual strength of the devotee.



If such Vaisnavas come at different times equal respect should not be offered. They should be worshipped according to their station.



If the guru of one’s own guru arrives he is offered twice the puja or respect.



If one is able to satisfy devotees of greater spiritual power, one will easily satisfy those of lesser.





III. Criticism of Vaisnavas Prohibited



Since no person is free from the influence of Kali yuga no one’s behavior or action is prefect and pure. Thus one should not find fault with a Vaisnava for defects in his activities or behavior.



One should never engage in criticizing a Vaisnava or neglecting a Vaisnava even in joking. 





IV. Worship of One’s Own Guru Among Vaisnavas



All Vaisnavas are considered as guru or spiritual master.



In all circumstances all Vaisnavas are offered respect like one offers respect to one's spiritual master.



Amongst all of the Vaisnavas the initiating guru (diksa-guru) and instructing guru (siksa-guru) should be offered special respect.



Amongst all of the other spiritual masters these two (diksa-guru and siksa-guru) spiritual masters' orders are to be followed.



With body, mind and words one serves one's own spiritual master.



One should worship the Godbrother of the spiritual master as one worships ones own guru.



Nonetheless ones own guru is worthy of most worship.





V. Taking Instruction from a Siksa Guru



If one's initiating spiritual master and instructing spiritual master are of small spiritual potency, one may listen from the mouth of other great advanced Vaisnavas.



Thereafter, the disciple must go to his spiritual master for his confirmation or instructions.



After presenting them he should hear the same teachings again from his spiritual master with appropriate instructions.



A disciple who listens to the words of other Vaisnavas, even if their instructions are proper and true, must reconfirm these teachings with his own spiritual master.



If he directly personally accepts these instructions, he is considered a bad disciple and a sinner.





VI. Keeping Faith in One’s Own Guru



One should not disobey the order of the spiritual master.



If in the performance of one's devotional activities one has disobeyed the spiritual master, one should not give him up.



One should remain faithfully' with him for the shelter of one's own spiritual master �is best and perfect (even if another spiritual master is more powerful).



One should not fall subject to the mistake that if their spiritual master is very powerful then he himself is powerful but if his spiritual master is less powerful, then he is, therefore, weaker.



A disciple should not abandon his own guru for one who is more powerful.





VII. If One’s Guru is Criticized



If the spiritual master is criticized by his older or younger Godbrother one should remain under his shelter.



A disciple must depend upon the strength and shelter of the spiritual master for advancing in devotional service.



If a father or spiritual master or husband are not possessed of outstanding qualities even then they are always worshipable.



VIII. Like Father Like Son.

It should be noted that according to the attitude of the spiritual master the disciple gains the same attributes.









CHAPTER 18



OUR SIKSA SAMPRADAYA







1. Introduction



We have discussed the importance of the guru parampara in passing down the message of Lord Krishna. It may appear somewhat redundant to emphasize that our sampradaya is one of siksa. By definition guru parampara means the transmission of knowledge. Srila Prabhupada has certain confirmed the same. 



“We hear the instructions of Krsna via the unbroken chain of disciplic succession (guru-parampara). Acceptance of these instructions is called siksa, or voluntarily following the instruction of the spiritual master” (Second Chance 13)



The guru parampara takes the siksa of Lord Krsna, known as Vedas. It then passes that siksa down from guru to disciple. That is also siksa. The question regarding the siksa sampradaya focuses on the use of words “unbroken chain” by Srila Prabhupada. A guru may instruct his disciple, but that disciple may not continue the process. Next there are many disciples that a guru instructs. Even if they do not alter the message, according to their level of realization, their ability to explain the message to following generations will vary.





2. Diksa Sampradaya



Thus the line of the sampradaya must continue unbroken and through the most realized recipient. This is the focus of the question. Do the most qualified recipients of siksa need to receive initiation from the same person who gives siksa? Or conversely, does a disciple require to receive siksa from the same guru who gave him diksa?



When the answer is yes, that is known as a diksa sampradaya. The implication is that only the combination of siksa, nama and mantra, from the lips of the same liberated guru will result in effective realization. They say this is the only way in which the guru parampara may be traced. This is generally the line of the Babaji.





3. Siksa Sampradaya



Our spiritual heritage is different. In 1969 Srila Prabhupada wrote in a letter….“Regarding the disciplic succession coming from Arjuna, disciplic succession does not always mean that one has to be initiated officially. Disciplic succession means to accept the disciplic conclusion…”(Letter to Dinesh  69-10-31 ) Herein Srila Prabhupada is emphasizing that the substance of the guru parampara is not based upon connection through initiation, but accepting the disciplic conclusion. He continues in his same letter “We are not exactly directly from Vyasadeva, but our Gurudeva is a representative of Vyasadeva. Because Vyasadeva and Arjuna are of equal status, being students of Krishna, therefore we are in the disciplic succession of Arjuna. Things equal to the same thing are equal to one another…..



Srila Prabhupada’s line of reasoning is that acceptance of the disciplic conclusion constitutes being in the disciplic succession. He stresses that the qualification of diksa is not a prerequisite. Of course that does not mean that the members of the guru parampara were not initiated. Srila Prabhupada states in Caitanya Caritamrta



“The Hari-bhakti-vilasa (2.6) quotes the following injunction from the Vishnu-yamala:



adiksitasya vamoru

  krtam sarvam nirarthakam

pasu-yonim avapnoti

  diksa-virahito janah



Unless one is initiated by a bona fide spiritual master, all his devotional activities are useless. A person who is not properly initiated can descend again into the animal species.”



It means the source of their diksa need not be from the same source as from which they receive siksa. In examining the Gaudiya tradition it will be seen that there are many examples to substantiate that in our parampara accepting the disciplic conclusion is the qualification for continuity, not diksa.





4. Examples



Devotee: Does our line of succession go directly to Gaurakisora das Babaji or to Bhaktivinoda Thakur?

Prabhupada: No. Because he was treating Bhaktivinoda Thakur as his siksa guru, preceptor guru, so it is in the line.



Although Gaurakisora das Babaji and Thakur Bhaktivinode were not connected by diksa, still as the former accepted the later as his siksa guru Prabhupada states that the line of our succession goes directly to Gaurakisora das Babaji though Thakur Bhaktivinode. This signifies that the guru parampara traces itself, where siksa is transmitted through confirmed maha-bhagavatas, not necessarily the line of initiation.



Bhaktivinode Thakur was initiated by Vipin Bihari Gosvami, and Gaura Kisora das Babaji by Bhagavan das Babaji. It is interesting that both these diksa gurus were omitted from the line of the parampara as given by Bhaktisiddhanta Sarasvati Thakur.



Vipin Vihari was in the line from Vamsi Vadana an associate of Lord Caitanya. Bhaktivinode Thakur considered Jaganatha das Babaji more qualified in the matter of siddhanta. He was omitted from the list. In the same way Gaura Kisora das Babaji saw Bhaktivinode Thakur as his siksa guru. He became the initiator of Bhaktisiddhanta Sarasvati and his diksa guru Bhagavan das Babaji is also omitted from the line of parampara. Such omission does not imply that the devotees were disqualified from the parampara. It is a statement that the path of the disciplic conclusion can be traced intact through fully realized Vaisnavas. 





5. Line of Siksa is Independent



There are many instances when the line of siksa comes through the diksa guru. Examples are Srila Prabhupada and Bhaktisiddhanta Sarasvati Thakur. But the principle remains; the parampara primarily follows the line of siksa, which may or may not coincide with diksa. This is our siksa sampradaya.









CHAPTER 19



IMPLEMENTATION IN ISKCON





1. Introduction



It is generally easier to enumerate theoretical principles than to put them into practice. Once implementation takes places long lists of questions, objections and problems can be raised against the theory itself. Therefore the first need is to carefully consider the contents of this book and be convinced of its siddhantic accuracy. If the leadership of the society is convinced then a united front will succeed in bringing theory to practice.





2. Recognize the Need



There is a serious lack of empowerment within the movement. Although there may be certain measures taken from the managerial point of view, spiritual ISKCON is at a bottleneck. 



The spiritual guidance of the members of the Society, within and without our centers seems focused on a few over worked Vaisnavas. They are the diksa gurus. No doubt there are many qualified devotees available. Yet our society has not officially recognized the importance of their contribution. The only official shelter are the diksa gurus. Ours is a culture where devotees are accustomed to hearing things officially. The GBC needs to recognize and communicate the need to increase our siksa culture.



Such implementation will go a long way to recognize the service of devotees. Many second level leaders (and lower) feel the burden of responsibility in guiding and training devotees. However they receive little recognition or appreciation for their services. The strong continue undaunted, others have become discouraged and left their positions. Credit should be given where credit is due. Devotees should be trained to recognize who are their siksa gurus. They should respect and address them as such. This will inspire their leaders and encourage them to maintain high spiritual standards, for their own and others’ benefit.



The diksa gurus, they cannot possibly meet the needs of a growing world wide society. How many devotees lives can they effectively chaperone. As a consequence it may be seen devotees are not as spiritually fit, sastrically versed, or inspired for the mission as they could be. In the matter of receiving guidance in their ashrams or transitions between them, the same is observed.



There is a need for more gurus. Srila Prabhupada said “, we require many millions of gurus to enlighten them” (Lecture 21/5/76). Increasing the number of initiators is not the whole solution. Initiators need instructors to support and assist them in their service. It is our Gaudiya tradition, the example of the acaryas and the history of our sampradaya.





3. First the Leaders



Leadership for ISKCON starts with the GBC. They need to be convinced of the need for an increased siksa culture in ISKCON. By following the codes of etiquette they need to implement them in their own spheres of service. We cannot legislate for the masses that which the leadership does not exemplify. 



GBC members must train lower level leaders what it means to be siksa guru. It is not an appointment, one requires to be qualified. Qualified in terms of acara and pracara. Srila Prabhupada says:



“Actually, a sadhu, a saintly person, must be saintly in his behavior (sadhavau sad-acarau). Unless one adheres to the standard behavior, one’s position as a sadhu, a saintly person, is not complete. Therefore a Vaisnava, a sadhu, must completely adhere to the standard of behavior. Srila Visvanatha Cakravarti Thakur says that a Vaisnava, a person initiated into the Vaisnava cult, should be offered the respect befitting a Vaisnava, which means that he should be offered service and prayers. However, one should not associate with him if he is not a fit person with whom to associate.” (SB  7 7 31)



Of course we as GBC members must always improve and increase our own standards in all ways. Srila Prabhupada had instructed the GBC long ago to act as siksa guru.



It is not that devotees should be required to go through some time consuming procedure. Implementation should be immediate although it may be selective. Problems and difficulties should be worked out during the process. To attempt to do so in advance will conclude in check mate bureaucracy.





4. Then the Society



ISKCON has tried and proven procedures for disseminating information through its ranks. The siksa culture needs similar implementation. The beginning may be this publication. As has been mentioned herein additional policies may need to be formulated to make a successful transition to the realm of practice. 



The Minister of Culture could take responsibility to ensure that the subject of siksa is well communicated. The Society should organize seminars in which devotees are systematically educated how to be first disciples and subsequently gurus. An etiquette of respect and faith requires ushering in, to replace the present air of skepticism. Devotees need to be taught to worship those who give the knowledge, otherwise they will respect neither the knowledge nor its source.



In this way a major pillar of Vaisnava etiquette will have been incorporated into the Society for the pleasure of Srila Prabhupada. 

 



5. Points of Consideration for the GBC



There are established practices of the Society which may require review in the light of this book. We should not be reluctant to make adjustments or admit to mistakes should need arise. 



For example:

It does not seem necessary to reinitiate a person if their diksa guru has fallen. If the diksa guru was in good standing when he gave mantra then the ritualistic function of diksa has been performed. The disciple has received the mantras. The other aspect of diksa, which is the continuation of siksa can be fulfilled by an instructor. There seems little reason to legislate taking the mantra again. 



A vaisnava may not be barred from to taking diksa, if the past connection is a disturbance to his Krsna consciousness. The siksa guru can fulfill all requirements without re initiation provided a proper culture of siksa exists, in which the disciple respects the siksa guru as much as his previous diksa guru.



Another example:

Srila Prabhupada repeatedly writes in his books “…generally the siksa-guru later on becomes the diksa-guru.” (SB 4.12.32) This was certainly the case in Srila Prabhupada’s time. He was the siksa guru. All devotees were weaned on his books, lectures and recordings. In addition there was no alternate solution to Srila Prabhupada being the sole initiator.



At present ISKCON’s diksa gurus have little opportunity to give 'regular’ siksa to prospective disciples. What to speak of this principle “Generally a spiritual master who constantly instructs a disciple in spiritual science becomes his initiating spiritual master later on.” (Cc Adi 1.35) Srila Prabhupada is here establishing that the diksa guru is that instructor who ‘constantly’ instructs the disciple. If the Society adopts this standard then devotees should be trained not to search for their diksa gurus among visiting sannyasis. They should understand who is it that gives most or constant instruction. If such a paradigm shift takes place, devotees will consider whether their local siksa gurus are those devotees in whom they can repose their full faith and surrender.



Aside from review of past resolutions there are other factors that have not been included in this book that require attention. They are of an institutional nature and relate to points of etiquette. For instance, 



- what is the relative degree of worship offered to different vaisnavas starting with the adi guru

- what tittles are given to gurus, by who and when

- what type of reception, facilities, lifestyle and so on is acceptable for gurus

- what standards for giving Bhagawatam class, Vyasa pujas etc.



In the opinion of the author senior devotees should be encouraged to concentrate on the main issue, siksa. Devotees should be trained in some very basic forms of respect, like obeisances, folding hands and some kind words. Other ritualistic considerations may just pose as obstacles to complicate the focus on the real issue, siksa. 



6. Consequences



There are many benefits of introducing siksa culture. Members of the Society have been experimenting with it since Srila Prabhupada’s departure. More and more devotees are going outside of ISKCON for siksa. Without a clear understanding of the principles of siksa, prohibitive legislation may prove ineffective.



The qualification of the siksa guru is that he must represent the founder acarya. Furthermore the founder acarya gives guidelines for accepting siksa gurus. If Srila Prabhupada has stated not to take siksa outside ISKCON, that is an irrevocable instruction. It establishes the criteria for who can not be siksa guru. This may help stem the tide of ever increasing number of devotees going outside ISKCON for guidance.



We have explained earlier that the principle of siksa establishes an increased culture of love and trust. It raises the devotional exchange among devotees and allows us to view each other as prabhu or master. In a time when faith is difficult to invoke and everyone questions the other, such an approach should be only too welcome.



It is the hope of the author that in some way this book is able to contribute to laying the foundation for an improved ISKCON. The practical implementation of the codes of etiquette and the philosophy behind them is meant to bring about a qualitative development in the spiritual lives of all ISKCON’s members.







































CHAPTER 20



POSSIBLE EXCESSES AND ABUSE





Introduction



All Vaisnavas know that in Kali Yuga the best of resolutions are subject to abuse and corruption. No doubt the Traditional Protocol as well as the Codes of Etiquette presented in this book are not immune to excess.



The sincere and honest vaisnava may make some mistake in the execution of his duty. Once corrected he too mends his ways and continues serving to his best capacity. Even Lord Krsna states that every endeavor is covered by fault.



Those who are motivated or duplicitous may see the introduction of a siksa culture as an added opportunity for gain. No doubt such things will transpire. Still we should follow the path shown by our acaryas and do the best under the circumstances.



“People should not expect that even in the Krishna Consciousness Society there will be Utopia. Because devotees are persons, therefore there will always be some lacking—”(Letter 4/2/72)





2. Possible Deviations?



Our Society has already experienced certain abuse to the principles of siksa. To enumerate them would expand the length of this book. Below is a list of a few possible excesses with short explanations. By being aware of them vaisnavas may be on the look out and take as appropriate measures wherever they see bad behavior manifesting.



At present our diksa guru culture almost completely neglects all other sadhus in a vaisnavas spiritual life. This is incorrect and requires rectification.



One could expect similar excesses if diksa gurus misconstrue that as the root of the disciples devotions, they are superior to the instructors.



On the other hand if the siksa guru is not sensitive to his position as an assistant to the diksa guru a polarity may be set up among them where the unfortunate disciple oscillates in between the two.



Disciples may also have the tendency to policies between siksa and diksa gurus, paring the instructions of one against the other.



With the license of siksa open in ISKCON, dome devotees may wrongly consider that they can take siksa from anyone, even outside the Society. This has happened on many occasions already.



If siksa and diksa gurus do not have a clear line of communication between them, separate from their contact with the disciple, there will by a multitude of problems will arise.



If gurus advocate themselves on the basis of their own abilities rather than being humble servants of the founder acarya, there will arise so many power games among gurus and disciples. This we have already seen.



If oneness and difference is not properly understood then disciples may either exclusively worship their guru(s) or just worship all gurus, including their own equally.



Time Will Establish Quality



Krishna Bhajanamrtam concludes by stating that excesses in vaisnava protocol and the fall down of gurus took place at the time of Lord Caitanya. We have seen that the same is occurring to this very day. As time elapses devotees will incorporate the culture of siksa in their lives and whatever anomalies manifest, will be from a healthier ISKCON than we have today. We should not avoid change because it may be abused or cause difficulty. The basic question should be, is this what Srila Prabhupada instructed and wants? If the answer is yes, the rest is just detail. As time goes on what Srila Prabhupada desires will certainly take place, as this is his movement, he is still guiding it, to be the vehicle that can save the world.









CHAPTER  21



SUMMARY







The purpose of this chapter is not to review the entire book. We would like to summarize the main points for emphasis. It is these points, we feel which will carry the message of a siksa culture and inspire Vaisnavas to incorporate it within their lives.



Siksa means to “…hear the instructions of Krishna via the unbroken chain of disciplic succession (guru-parampara). Acceptance of these instructions is called siksa, or voluntarily following the instruction of the spiritual master.”



Siksa is the principle of the disciplic succession and the primary function of a guru. Anyone who gives such siksa should be accepted as spiritual master. There are many types of spiritual masters according to the aspects of siksa which they perform. 



Foremost is the adi guru who is the instructor for all his followers and directs the mission and teachings of the sampradaya. Following him are the siksa gurus who give instructions, and the diksa gurus who initiate the disciple with the name and mantras. The initiation is an additional function to the siksa. All these Vaisnavas are instructors.



Although they may have different dealings, such as initiating or teaching, gurus should be considered equal, qualitative, representatives of the Lord. Therefore they should be worshipped as good as God. Respect for all those who give the gift of siksa, bringing us closer to Krishna, is compulsory in a spiritual culture. 



Because the quantitative nature of the characteristics of Vaisnavas vary, they should be acknowledged according to their spiritual strength and commitment. They must be worshipped accordingly. Non the less a disciple maintains special attachment for his own guru.



The siksa gurus are man many. The sadhus who introduce and guide one in spiritual life are all to be respected. Among those instructors the one who most greatly contributes to one’s spiritual growth generally becomes the initiator. He is known as one own, original guru. 



A devotee may have on going instruction from sadhus, and even be directed to an advanced Vaisnava for siksa. Still he considers his diksa guru as his main connection with the Lord. All others act like assistants to the initiator, although from the absolute point of view they are equal and non different.



While there may be exceptions to the above stated practice, it remains as the norm and is known as the Traditional Protocol of Siksa and Diksa guru.



The spiritual masters in turn must be aware of their grave responsibility and work cooperatively free from personal ambition. They should strictly follow the teachings of the adi guru and direct their disciple to Lord Caitanya, through him. They should encourage their disciple to respect those who give siksa, whoever and wherever they may be. At the same time the disciple should recognize how to respect his different instructors.



This harmonious interaction of Vaisnavas on the basis of siksa, as directed by the injunctions of scripture will be a cornerstone of love and trust. It is the hope of the authors that it is implemented in ISKCON. Hare Krishna.



The following is by no means an exhaustive study on the subject. Certainly volumes can and should be written to study in detail the philosophy of siksa and  diksa guru. Such knowledge will bring enlightenment into the Society and devotees will be properly situated in the practices of devotional service. As Bhaktisiddhanta Saraswati has said “One who is lazy in properly understanding the Vaisnava philosophical conclusions can never become free from anarthas, the unwanted bad habits and philosophical misconceptions that impede devotional service.” (Prakrita Rasa Shata Dushini)
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APPENDIX 1



On the Founder Acarya

Hari Nama Cintamani / Bhaktivinode Thakur



In Hari Nama Cintamani, Bhaktivinode Thakur introduces the concept of the nama guru as the guru who initiates the disciple into the practice of chanting the holy name of the Lord. 



He states “The nama guru teaches scriptural conclusions and reveals the esoteric nature of the holy name. He initiates the disciple into the mantra of the holy name. The diksa guru will generally be the nama guru and the diksa mantra is actually the holy name. The mantra loses its meaning and purpose if it is separated from the holy name; simply by uttering the holy name of the Lord, the mantra is automatically chanted.”



Thakur Bhaktivinode distinguishes giving the holy name and initiation into the gayatri mantra. That devotee who gives the holy nama is the nama guru and he who initiates with the gayatri mantras is the diksa, or mantra guru.



In Gaudiya Math institutions, the acarya system, or institutional diksa guru is the common system. Here other devotees who preach and introduce devotees to the holy name are equated with the nama guru. But diksa is given only by the math acarya.



Srila Prabhupada had taken the emphasis of Bhaktivinode words “…simply by uttering the holy name of the Lord, the mantra is automatically chanted” thus equating giving the name with diksa. Therefore we have a 2 tier diksa system, in which the diksa guru performs both functions. 



This differs from the Gaudiya Math system where the offering of the holy name is not considered diksa.







APPENDIX 2

Excerpts from Krishna Bhajanamrtam / Narahari Sarkar Takur



The following are relevant quotes regarding siksa and diksa guru, from Sri Krsna Bhajanamrtam by Narahari Sarakara Thakur translated by the Bhaktivedanta Swami Charity Trust in 1987.



Verses 16-19 are by way of Introduction.

Verses 20-41 deal with Vaisnavas etiquette which is relevant in knowing how to offer respect to gurus of varying spiritual strength.

Verses 42-58 explain the relationship between siksa and diksa guru. We have quoted certain sections in the chapter from this portion.





Verse 16



At the outset of this work my humble prayer is that all pure, non envious devotees of Lord Sri Krsna, the Supreme Personality of Godhead, may listen to these authorized words as I have heard them from the great Vaisnava authorities of the disciplic succession.





Verse 17



It is well known from the authorized Vedic literature that in this Kali yuga through the power of the holy name of Lord Sri Krsna, all Vaisnavas are equal and qualitatively non-different from Lord Krsna. However, it is seen that amongst the Vaisnavas that sometimes in some places some Vaisnavas appear greater or lesser. In such cases how is it to be understood?





Verse 18



Amongst all of the assembled Vaisnavas there is the initiating guru and instructing guru. In regard to them what type of behavior is authorized?





Verse 28



Now listen to the authorized conclusion of the previous authorities.





Verse 29



It is certainly true that all Vaisnavas are on the same transcendental platform. However, although amongst Vaisnavas there may be a difference in strength, how will the less intelligent materially attached sense gratifiers who become afraid just by seeing the horrifying appearance of beggar mendicants ascertain the actual strength of a saintly person? Since they cannot distinguish between a lesser spiritual force and a greater spiritual force, they do not know how to deal appropriately with different saintly persons. Therefore, they treat every one the same. Since they don't know how to distinguish the character of greater spiritual personalities from lesser spiritual personalities, rather than risk their destruction for neglecting a potentially spiritual personality, they treat everyone on the same level.





Verse 30 



However all those practicing Vaisnavas progressing on the path of devotional service who have heard and understood the conclusion of the revealed sastras and are therefore endowed with special intelligence, are able to recognize who is more spiritually powerful and who is less spiritually powerful. Those who are expert in the science of devotional service can understand in whose body what quantity of Krsna's spiritual potency is present. Being able to understand who has less spiritual potency and who has more spiritual potency, they offer special treatment considering the scriptural injunctions in this regard.





Verse 31



If one can distinguish between the greater or lesser spiritual strength of a person but does not accordingly offer respect, then that person shall be held guilty for that offense.





Verse 32



For the reason mentioned before, if two Vaisnavas come at the same time, one of greater strength, one of lesser spiritual strength, first one has to offer respect to the Vaisnava of greater strength then offer to the Vaisnava of lesser strength.





Verse 33



Should the respect due to a Vaisnava of greater strength or to a Vaisnava of lesser strength be offered be the same level if they come at a different time? Equal respect should not be offered to both even if they are not present at the same time.





Verse 34



If a volcano type of fire is burning, the wise man will not first put out ……first one has to be able to extinguish the volcano fire then a candle of deep light can easily be extinguished. Similarly if one is able to appropriately receive and respect a Vaisnavas possessed of great spiritual force to their satisfaction, then on shall easily be able to satisfy those Vaisnavas of lesser potency.





Verse 35



If a person of small spiritual advancement sees a great devotee endowed with considerable spiritual potency being worshipped and given respect, should the less advanced person become angry upon seeing this? For this offense against the more advanced person’s spiritual position the foolish offender will ruin whatever spiritual potency he possesses. Subsequently, in the future, such angry persons simply plan how they can punish those who have participated in such worship,





Verse 36



Those who are well-versed in all of these matters, having heard properly from authorities, those Vaisnavas who are enthusiastically engaged in worshipping the Supreme Personality of Godhead and all those transcendentalists who are practicing the spiritual path, know the truths in regard to these matters. However, it knowing these truths, if they do not appropriately offer worship to a greater or lesser degree, according to the person's spiritual potency, then they will be spiritually ruined. However, if they consider the respective spiritual strength or lack of strength and accordingly offer respect then they will certainly advance in Krsna Consciousness.





Verse 37



For those who take shelter of the great Sumeru mountain what can others do to harm them? Others should offer them worship as devotees with respect and service





Verse 38



One should never engage in criticizing a Vaisnava or neglecting a' Vaisnava even in joking. For Vaisnavas are so glorious that there is nothing to regret even if on sacrifices one's life for- their benefit.





Verse 39



No one should find fault with a Vaisnava for his activities or behavior. What person free from the influence of Kali yuga or has perfect pure behavior and action?





Verse 40



Because the Vaisnava devotees of the Lord are always meditating on Lord Sri Krsna the contamination of sinful activities cannot come upon them. Because a Vaisnavas body has the fire of Krsna Consciousness within it, even if they are fallen this fire of Krsna Consciousness will burn up to ashes any material contamination..



Verse 41



However those who are not able to understand the respective levels of spiritual potency may take shelter of this example. As in the Ganges there are many waves, and some of these waves are larger then other 'waves but all of the waves are considered to he sacred, one wave being not considered more holy than another wave, similarly, all types of Vaisnavas, those who are spiritually strong and those who are not so strong, can be offered equal worship. Considering this perspective in such circumstances that can be accepted as perfect worship.Here completes the conclusion in this regard.





Verse 42



All Vaisnavas are considered as guru or spiritual master.





Verse 43



Amongst all of the Vaisnavas the initiating guru (diksa-guru) and instructing guru (siksa-guru) are special.





Verse 44



It is proper to offer these two special respect.





Verse 45



Amongst all of the other spiritual masters these two (diksa-guru and siksa-guru) spiritual masters' orders are to be followed.





Verse 46



If one's initiating spiritual master and instructing spiritual master are of small spiritual potency, or in other words, if they do not possess a special power to give spiritual instruction on worship for devotional service, then one may listen from the mouth of other great advanced Vaisnavas and understand the special instructions. However, thereafter, the disciple must go to his spiritual master for his confirmation or instructions.





Verse 47



One should not disobey the order of the spiritual master.





Verse 48



Just as a faithful son may go out for earning money and subsequently brings to his father the wealth gained, later the son may ask for some allowance from the father and whatever he receives from the father he is entitled to spend for his own enjoyment. Similarly, a disciple may hear some instructions from another advanced Vaisnava but after gaining that good instruction he must bring it and present it to his own spiritual master. After presenting them he should hear the same teachings again from his spiritual master with appropriate instructions.





Verse 49



If the son earns money but does not give it to the father and instead, directly en�joys the wealth, he is considered to be a fallen son and a sinful person. Similarly,, disciple who listens to the words of other Vaisnavas, even if their instructions are proper and true, but does not reconfirm these teachings with his own spiritual master and instead directly personally accepts these instructions, is considered a bad disciple and a sinner.





Verse 50



For this reason, in all circumstances all Vaisnavas are offered respect like one offers respect to one's spiritual master. However, with body, mind and words one serves one's own spiritual master.



Verse 51



Even if in the performance of one's devotional activities one has disobeyed the spiritual master, still one should not give him up, but should remain faithfully' with him, because all authorities say that the shelter of one's own spiritual master �is best and perfect (even if another spiritual master is more powerful).





Verse 52



Kindly understand this example:

Just as one respects one's father as a guru, his (the father's) older and younger brothers are also similarly respected, but nonetheless, the father is worthy 0f most respect. Not withstanding the above, if the father's guru, even if he is family related, comes, one should double the respect, as he is the spiritual father of the father, or the guru of the guru. He is offered twice the puja or respect.This behavior if recognized as appropriate by all authorities.





Verse 53



Just as if, during daily life, the brothers (older or younger) of the father criticize him, still one takes shelter of one's father, similarly, one remains under the shelter of one's own spiritual master, even if lie is criticized by his older or younger Godbrother. Just as one depends upon one's father for one's livelihood, ore must depend upon the strength and shelter of the spiritual master for advancing in devotional service.





Verse 54



If a father or spiritual master or husband are not possessed of outstanding qualities even then they are always worshipable.





Verse 55



Taking shelter of the above-mentioned persons one may even disagree with senior to oneself



Verse 56



In this world, what kind of person is there who can remain alive at the expense of his fathers or guru's defamation or disgrace?





Verse 57



Everyone considers that if their spiritual master is very powerful then he himself powerful but that if his spiritual master is less powerful, then he is, therefore, weaker, and according to the attitude of the spiritual master the disciple gains the same attributes. Those disciples who are intelligent can understand the desires of their spiritual' master directly through their intelligence. Other disciples, who are less intelligent, understand by directly hearing instructions from the spiritual master. These activities are being practiced since time immemorial.





Verse 58



Vaisnava authorities say that these instructions are the perfection of religiosity.







APPENDIX 3



Excerpt from SRI KRISHNA CAITANYA: by

Professor N.K. Sanyal



"Upanayana is the process of being conducted to the Guru. This refers to the function of the siksa Guru. The siksa Gurus may be many, but the diksa Guru is only one.



THE SHIKSHA GURUS ARE THE ASSOCIATED COUNTERPARTS OF THE DIKSHA GURU who is the associated counterwhole of the Divinity Himself.. The diksa Guru may, indeed, be also the siksa Guru, but not necessarily so. THE DISTINCTION BETWEEN THE SHIKSHA GURU AND THE DIKSHA GURU IS ONE RELATING TO THEIR RESPECTIVE SPIRITUAL



FUNCTIONS which do not involve any unwholesome implication of inferiority in the mundane sense. The siksa Guru is, therefore, to be as much obeyed by the disciple as the diksa Guru himself.



"The function of diksa, in its ritualistic aspect, consists of the process of imparting the mantra by the diksa Guru which is spoken by him into the ear of the disciple without being allowed to be heard by any other person.  It is the method of Truth communicating Himself to an individual soul in the form of the Transcendental Sound appearing on the lips of His devotee. The mantra, as we have explained elsewhere, is the Holy Name in the Form in which He is coupled with the process of self~dedication of an individual to the Guru.  It is a specific matter that delivers the particular individual from the grip of all mental delusion by making him throw himself on the protection of the Name under the exclusive direction of the Guru. THE PROCESS OF INITIATION IS NOT A LIMITED ONE. It is as much A CONTINUED PROCESS as the process of being helped by the siksa Guru for approaching the diksa Guru.



N0 ONE OF THESE PROCESSES IS CAPABLE OF Terminating IN A LIMITED RESULT. THEY ARE ETERNALLY CO- PRESENT in a relation that is progressive but without being hampered by the unwholesome imperfection of the principle of limitation."

("Sree Krishna Chaitanya", pgs. 676-7)





APPENDIX 4



Arguments in Support of Traditional Protocol / Continued from Chapter 6



Once again we would like to confirm the prominent role of the diksa guru as far as conduct and etiquette is concerned. Srila Prabhupada has made his position clear. He states that the siksa guru is meant to support the diksa guru. In the absence of such support he is disqualified.



“Prabhupada:…Siksa-guru does not mean he is speaking something against the teachings of the diksa-guru. He is not a siksa-guru. He is a rascal….because that is offense. Guror avajna. First offense is guror avajna, defying the authority of guru. This is the first offense. So one who is offensive, how he can make advance in chanting? He cannot make. Then everything is finished in the beginning. Guror avajna. Everything is there. If one is disobeying the spiritual master, he cannot remain in the pure status of life. He cannot be siksa-guru or anything else. He is finished, immediately.” (Lecture July 4 1974)



In the following quote Prabhupada emphasizes that siksa guru is different than the diksa “not spiritual master” and that he must confirm the statements of diksa guru.



“If K… Maharaja speaks what I speak, then he can be taken a siksa guru. Guru sastra sadhu. The spiritual master is one, that is a fact. K… Swami may be taken a sadhu not spiritual master, or as instructor guru.”  (Letter 74-07-20)



In addition Krsna das Kaviraja offers his obeisances to his spiritual masters. His siksa gurus Rupa and Ragunatha are glorified at the conclusion of every chapter. Yet when he glorifies both siksa and diksa in a verse, the diksa guru is mentioned and glorified first. 



mantra-guru ara yata siksa~guru~gana 

tanhara carana age kariye vandana



“I first offer my respectful obeisances at the lotus feet of my initi�ating spiritual master and all my instructing spiritual masters." (Cc Adi 1.35)



Krsna Bhajanamrtam confirms that siksa gurus act as support for the diksa guru. Some excerpts of verses are included here.



If one's initiating spiritual master and instructing spiritual master are of small spiritual potency, or in other words, if they do not possess a special power to give spiritual instruction on worship for devotional service, then one may listen from the mouth of other great advanced Vaisnavas and understand the special instructions. However, thereafter, the disciple must go to his spiritual master for his confirmation or instructions. (46)



Verse 46 points out that a disciple may take instruction from a siksa guru to complete his devotional training. But those teachings must be reconfirmed by the diksa guru.



Just as a faithful son may go out for earning money and subsequently brings to his father the wealth gained, later the son may ask for some allowance from the father and whatever he receives from the father he is entitled to spend for his own enjoyment. Similarly, a disciple may hear some instructions from another advanced Vaisnava but after gaining that good instruction he must bring it and present it to his own spiritual master. After presenting them he should hear the same teachings again from his spiritual master with appropriate instructions. (48)



In addition to having the teachings reconfirmed, the diksa guru may give additional instructions. This clearly points out that the siksa guru’s function is not an independent one. He complements the role of the initiator.



If the son earns money but does not give it to the father and instead, directly en�joys the wealth, he is considered to be a fallen son and a sinful person. Similarly,, disciple who listens to the words of other Vaisnavas, even if their instructions are proper and true, but does not reconfirm these teachings with his own spiritual master and instead directly personally accepts these instructions, is considered a bad disciple and a sinner. (49)



The disciple is considered fallen and sinful if he neglects this proper behavior.



For this reason, in all circumstances all Vaisnavas are offered respect like one offers respect to one's spiritual master. However, with body, mind and words one serves one's own spiritual master. (50)



Although all vaisnavas may be worshipped like ones own diksa guru, still one is dedicated life and soul to one’s diksa guru, for one is eternally indebted to him.



Even if in the performance of one's devotional activities one has disobeyed the spiritual master, still one should not give him up, but should remain faithfully' with him, because all authorities say that the shelter of one's own spiritual master �is best and perfect (even if another spiritual master is more powerful). (51)



Here Narahari Sarkara uses a similar terminology as Srila Prabhupada. He calls the diksa guru, “one’s own” and emphasizes that his shelter should be considered as best. Concluding here with verse 53



Just as if, during daily life, the brothers (older or younger) of the father criticize him, still one takes shelter of one's father, similarly, one remains under the shelter of one's own spiritual master, even if he is criticized by his older or younger Godbrother. Just as one depends upon one's father for one's livelihood, ore must depend upon the strength and shelter of the spiritual master for advancing in devotional service. (53)



One more piece of evidence from Srimad Bhagawatam is very relevant. We include the verse and purport which cites Sridhara Swami, Jiva Goswami and Visvanatha Cakravarti Thakur.



na hy ekasmad guror jnanam

  su-sthiram syat su-puskalam

brahmaitad advitiyam vai

  giyate bahudharsibhih



“Although the Absolute Truth is one without a second, the sages have described Him in many different ways. Therefore one may not be able to acquire very firm or complete knowledge from one spiritual master.”



“Srila Sridhara Swami comments on this verse as follows. “The statement that one requires many spiritual masters certainly needs explanation, since practically all great saintly persons of the past did not take shelter of many spiritual masters, but rather accepted one. The words giyate bahudharsibhih, ‘the Absolute Truth is glorified in many ways by the sages,’ indicate the personal and impersonal understandings of the Absolute Truth. In other words, some sages describe only the Lord’s impersonal effulgence, which is without spiritual variety, whereas others describe the Lord’s manifest form as the Personality of Godhead. Thus, merely by hearing from many different authorities, one cannot actually learn the highest perfection of life. The proliferation of differing spiritual authorities is useful only to counteract the living entities’ tendency to be grossly materialistic. Different spiritual philosophers create faith in the existence of the soul and may be accepted at that level. But as will be clarified in later verses, the spiritual master who ultimately gives perfect knowledge is one.”



Srila Jiva Gosvami comments as follows on this verse. “Since it is commonly understood that one is to accept a single spiritual master, why is it recommended that one learn from many so-called spiritual masters appearing in the forms of ordinary material objects? The explanation is that one’s worshipable spiritual master will instruct one in many departments of knowledge by giving lessons gleaned from ordinary objects. As recommended by the brahmana avadhuta, one can strengthen the teachings received from one’s acarya and avoid transgressing his orders by observing ordinary things in nature. One should not mechanically receive the teachings of one’s guru. The disciple should be thoughtful and with his own intelligence realize in practice what he has heard from his spiritual master by observing the world around him. In this sense one may accept many gurus, though not those who preach against the knowledge received from the bona fide spiritual master. In other words, one should not hear from persons like the atheist Kapila.”

Srila Visvanatha Cakravarti Thakur also comments on this verse, as follows. “It is stated in Srimad-Bhagavatam, tasmad gurum prapadyeta jiinasuh sreya uttamam: ‘Therefore one should approach a bona fide spiritual master if one actually desires to achieve the highest perfection in life.’ Similarly, in Chapter Ten, verse 5 of this canto, the Personality of Godhead Himself states, mad-abhijnam gurum santam upasita mad-atmakam: ‘One must serve a bona fide spiritual master who is in full knowledge of My personality and who is not different from Me.’ There are many similar verses in Vedic literature indicating that one must take shelter of a single bona fide spiritual master. We also have the examples of innumerable great saintly persons who did not accept more than one spiritual master. Thus, it is a fact that we should accept one bona fide spiritual master and receive from him the particular mantra that one is to chant. I myself certainly follow this principle and worship my bona fide spiritual master. However, in worshipping one’s acarya, one may take help from good and bad examples. By observing examples of good behavior one will be strengthened in devotional service, and in seeing negative examples one will be forewarned and avoid danger. In this way, one may accept many ordinary material objects as one’s spiritual masters, considering them as siksa-gurus, or gurus who give important lessons for spiritual advancement.”



Thus in the Lord’s own words, mad-abhijnam gurum santam upasita mad-atmakam: one should approach a single bona fide spiritual master who is in full knowledge of the Lord’s personality and sincerely worship him, considering him to be mad-atmakam, or non-different from the Lord Himself. This statement does not contradict what the Lord has presented in the teachings of the avadhuta brahmana. If one receives the teachings of one’s acarya but keeps them locked up in his brain as theoretical dogma, one will make little advancement. To develop steady, complete knowledge one must see the teachings of one’s acarya everywhere; thus a Vaisnava offers all respects to anyone or anything that gives him further enlightenment in the path of worshipping his bona fide acarya, who is non-different from Lord Krsna.” (SB. 11.9.31)



The acaryas all confer that generally a devotee has one spiritual master who is the initiator. Sridhara Swami states “…practically all great saintly persons of the past did not take shelter of many spiritual masters, but rather accepted one.” Jiva Goswami states “…it is commonly understood that one is to accept a single spiritual master.” Visvanatha Cakravarti Thakur states “There are many similar verses in Vedic literature indicating that one must take shelter of a single bona fide spiritual master. We also have the examples of innumerable great saintly persons who did not accept more than one spiritual master. Thus, it is a fact that we should accept one bona fide spiritual master and receive from him the particular mantra that one is to chant. I myself certainly follow this principle and worship my bona fide spiritual master.” Their emphasis here is certainly that one has one diksa guru who serves as the main shelter. The purport concludes “To develop steady, complete knowledge one must see the teachings of one’s acarya everywhere; thus a Vaisnava offers all respects to anyone or anything that gives him further enlightenment in the path of worshipping his bona fide acarya, who is non-different from Lord Krsna.”



In summary it is clear that a disciple always sees the shelter and mercy of his original, diksa guru as first and foremost, even if he has the mercy of so many other vaisnavas. This is stated to be the proper sad acara. Similarly the guru cannot but echo the same principle. Thus the siksa gurus see themselves in the same role as assistants to diksa guru, bringing the disciple closer to him. This is the same point emphasized by Professor Sanyal. The principle enunciated above will be referred to as the “traditional protocol of diksa and siksa guru.” hereafter. Or “traditional protocol” in short. More of this Traditional protocol will be studied in the next chapter.









APPENDIX 5



Non Liberated Gurus Liberating Their Disciple / Continued from Chapter 6.6



Here we briefly respond to the question whether a non-liberated diksa guru direct the disciple back to Godhead. Can he make the commitment required of the initiator?



We do not intend to delve in it at length. However we do feel obliged to touch on the point briefly. The answer is yes, a non liberated diksa guru may take full responsibility for guiding his disciple back to Godhead.



One simply needs to consider the nature of Gaudiya diksa is based on Lord Caitanya’s magnanimous desire to liberate all living entities.



Srila Prabhupada explains in the lecture below Lord Caitanya’s minimal requirement and magnanimity in delivering living entities. If a guru in good standing can facilitate his disciple to follow these requirements then Srila Prabhupada indicates that devotee can go back to Godhead.



“So we have got many sastric evidences how one can become completely sinless simply by chanting Hare Krishna maha-mantra and observing very strictly the four prohibitive rules and regulations. I hope those who are initiated today, you have promised before Krsna-Balarama Deity, before Vaisnava, and before the fire to give up these habits and do not take to... Even if you are practiced now, you do not take it again. This is the process of Caitanya Mahaprabhu’s initiation. Caitanya Mahaprabhu appeared to deliver all the sinful men. Papi tapi yata chilo, hariname uddharilo, tara saksi jagai and madhai. Narottama dasa Thakura said that “Sri Caitanya Mahaprabhu (is) so merciful that He delivered all kinds of sinful men,” papi tapi, “all types of suffering from material disease.” And what is the medicine? Papi tapi yata chilo, hariname uddharilo. And evidence? Tara saksi jagai and madhai. You see Jagai-Madhai. So Caitanya Mahaprabhu exhibited one example, to deliver Jagai-Madhai. Jagai-Madhai means they were born in a very aristocratic brahmana family but by bad association they became illicit sex, woman-hunter, drunkards and meat-eaters and gamblers. But Caitanya Mahaprabhu, through the mercy of Nityananda Prabhu, delivered them. And the only promise was that “You promise no more this sinful life. Then I accept you.” So if we give up our sinful activity, immediately Caitanya Mahaprabhu takes you. There is no condition, because in this age everyone is addicted to sinful life, but he simply promises that “Henceforward I shall not act anything sinfully,” these four principles. Then you go back to home, back to Godhead.”



Clearly Srila Prabhupada indicates that this is Lord Caitanya’s system of initiation. Follow the principles of pure conduct and He will deliver the disciple. A no liberated guru has only to strictly stick to this principle and he will connect his disciple to the mercy of Lord Caitanya. As Lord Caitanya is the deliverer, the guru who connects the disciple to the Lord, is in effect delivering the disciple. On the basis of his faith in the above principle and his strong connection with his guru a non liberated Vaisnava makes a commitment to deliver his disciple.









APPENDIX 6



The Dominance of Good Conduct Over Attachment / Continued from chapter 7.2



To verify the dominance of the external characteristic over the internal can be achieved by studying the laksanas in all types of devotional service. That devotional service is divided into two, vaidhi bhakti and raganuga bhakti is well known. Caitanya Caritamrta describes the primary and secondary symptoms of both these types of devotion.



The definition of vaidhi bhakti, accompanied by Srila Prabhupada’s invaluable purport is as follows.



raga-hina jana bhaje sastrera ajnanya

‘vaidhi bhakti’ bali’ tare sarva-sastre gaya



“Those who have not attained the platform of spontaneous attachment in devotional service render devotional service under the guidance of a bona fide spiritual master according to the regulative principles mentioned in the revealed scriptures. According to the revealed scriptures, this kind of devotional service is called vaidhi bhakti.”



“In the beginning, one has to hear from a bona fide spiritual master. This is favorable for advancing in devotional service. According to this process, one hears, chants, remembers and engages in Deity worship, acting under the directions of the spiritual master. These are the essential primary activities of devotional service. Devotional service must not be executed for some material purpose. One should not even have a desire to merge into the Absolute Truth. One has to render such service out of love only. Ahaituki, apratihata. Devotional service must be without ulterior motives; then material conditions cannot check it. Gradually one can rise to the platform of spontaneous loving service. A child is sent to school by force to receive an education, but when he gets a little taste of education at an advanced age, he automatically participates and becomes a learned scholar. One cannot force a person to become a scholar, but sometimes force is used in the beginning. A child is forced to go to school and read and write according to the instructions of his teachers. Such is the difference between vaidhi bhakti and spontaneous bhakti. Dormant love for Krsna exists in everyone’s heart, and it simply has to be awakened by the regulative process of devotional service. One has to learn to use a typewriter by following the regulative principles of the typing book. One has to place his fingers on the keys in such a way and practice, but when one becomes adept, he can type swiftly and correctly without even looking at the keys. Similarly, one has to follow the rules and regulations of devotional service as they are set down by the spiritual master; then one can come to the point of spontaneous loving service. This love is already there within the heart of everyone (nitya-siddha krsna-prema).



Spontaneous service is not artificial. One simply has to come to that platform by rendering devotional service according to the regulative principles. Thus one has to practice hearing and chanting and follow the other regulative principles by washing the temple, cleansing oneself, rising early in the morning, attending mangala-arati and so on. If one does not come to the platform of spontaneous service in the beginning, he must adopt regulative service according to the instructions of the spiritual master. This regulative service is called vaidhi bhakti.” (CC Madhya 22.110)



The consequences of the above are as follows. When Traditional protocol is practiced in vaidhi bhakti, the svarupa laksana is the adherence to the rule of conduct. The marginal aspect is attachment to the guru. This is a confirmation of what has been established earlier.



Next follows the description of spontaneous devotional service.



ista ‘gadha-trsna’——ragera svarupa-laksana

iste ‘avistata’——ei tatastha-laksana



“The primary characteristic of spontaneous love is deep attachment for the Supreme Personality of Godhead. Absorption in Him is a marginal characteristic.” (Cc.Madhya 22.152)



The indication here is that in the stage of spontaneous devotional service, which is in the liberated stage of sadhana bhakti, the svarupa laksana is attachment. The marginal aspect is the rule of conduct.



This does appear to be a contradiction to the conclusion derived through vaidhi bhakti. If traditional Protocol is a comprehensive principle then it should apply to all types of devotional service. A closer view of the practice of spontaneous service reveals that the external practices of vaidhi bhakti continue in the stage of raga.



Paraphrasing Rupa Goswamis statement in Nectar of devotion verse 2.296 Srila Prabhupada states; “learned acaryas recommend that we follow the regulative principles even after the development of spontaneous love for Krsna.” In other words the principles of vaidhi bhakti are also practiced in  spontaneous devotion. 



That being the case the primary characteristic of Traditional Protocol which is adherence to rules of conduct remains the dominant characteristic even in spontaneous devotion. What is different in raga bhakti is the mood of service. In vaidhi bhakti the motive for service is obedience to guru and sastra, while in raga it is attachment to guru and the Lord. Adherence to proper conduct though does not change.



Thus either in the practice of vaidhi or raga bhakti, the dominant visible characteristic of Traditional protocol is the proper conduct of the devotee. This confirms that under all circumstances a devotee follows the proper conduct in serving his diksa guru as his primary spiritual link with the Lord. Although attachment to guru may be there to varying degrees, in the balance of the two elements it is that proper conduct dominates while attachment to the guru ensues.
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