























     Çréla Viçvanätha Cakravarté:





     The gist of this verse is, "O Lord, You must forgive my offense because You are my mother." Thinking Lord Kåñëa identical with the second puruña-avatära, Lord Padmanäbha, Brahmä speaks this verse. Is the kicking of a child in the womb an offense to the mother? It is not. 


     The word "asti-nästi-vyapadeça-bhüñitam" means "It may be said `This exists' or `That does not exist', and in this way one may ascertain that one thing is a reality and another thing is an illusion." All of this reality and illusion taken together is the material universe. 


     Here Brahmä asks, "O Lord, is this sum totality of all existence within or abdomen or outside of it? It is certainly within Your abdomen. Therefore I am also within Your abdomen. Therefore I am Your son and You are my mother. Therefore You, my mother, should forgive me, Your son." In Bhagavad-gétä (9.17) Lord Kåñëa declares:








pitäham asya jagataù


     mätä dhätä pitämahaù








     "I am the father of this universe, the mother, the support, and the grandsire."*





Text 13





jagat-trayäntodadhi-samplavode


     näräyaëasyodara-näbhi-nälät


vinirgato 'jas tv iti väì na vai måñä


     kintv éçvara tvan na vinirgato 'smi





     jagat-worlds; traya-three; anta-end; udadhi-ocean; samplava-flood; ude-inde the water; näräyaëasya-of Lord Näräyaëa; udara-in the abdomen; näbhi-of the navel; nälät-from the stem; vinirgataù-emerged; ajaù-unborn; tu-indeed; iti-thus; väk-words; na-not; vai-indeed; måñä-false; kintu-however; éçvara-O Lord; tvat-from You; na-not; vinirgataù-emerged; asmi-I am.








     When the three worlds are destroyed and there is a great flood, Brahmä is born from Lord Näräyaëa's lotus navel. These words are not false. O Lord, am I not born from You? 





     Çréla Çrédhara Svämé:





     The gist of this verse is, "Furthermore, it is well known that I was born from You". Brahmä says, "When the three worlds were destroyed and there was a great flood, on the water of that flood was Lord Näräyaëa, and on Lord Näräyaëa's abdomen there was a navel. From the stem of that navel I was born. These words are not false." Here the word "vai" means "certainly". 


Š     Then Brahmä continues, "Furthermore, am I not born from You?" The answer to this rhetorical question is, {.sy 168}Yes. I am indeed born from You."     





     Çréla Sanätana Gosvämé:





     The gist of this verse is, "You, who are directly my father, should excuse this offense committed by me, Your son." Here the word "näla" means "the stem of a lotus flower". By this word the entire lotus flower is implied. In the Viçva Dictionary it is said:








naline tu nalaà matam








     "The world "nala (stem) can refer to the entire lotus flower."





     The word "näla" here is a tad-dhita. Thus it means "the thing that has a stem". Here the word "tu" means "indeed". It is used here because Brahmä wishes to emphasize that he was directly born from Lord Näräyaëa. The prefix "vi" added to "nirgataù" here indicates that before he was born Brahmä was a long time in the abdomen of Lord Näräyaëa. 


     Here the word "éçvara" means "O Supreme Personality of Godhead". It is not appropriate to interpret this world to mean "O father". With this word Brahmä devotedly addresses the Supreme Personality of Godhead. Or, this passage may be interpreted, "O Lord, even though I was born from Lord Näräyaëa, it is true that I was born from You, for You are not different from Lord Näräyaëa."





     Çréla Viçvanätha Cakravarté:





     Here Lord Kåñëa may protest, "Is it not true that a son is born from a mother's womb? The child does not stay forever in the womb." If the Lord raises this protest, then Brahmä gives this reply, "When the three worlds are destroyed and there is a great flood, then everything becomes one in the flooding waters, and eventually a new Brahmä is born. Was I not born from You? Indeed I was born from You."





Text 14





näräyaëas tvaà na hi sarva-dehinäm


     ätmäsy adhéçäkhila-loka-säkñé


näräyaëo 'ìgaà nara-bhü-jaläyanät


     tac cäpi satyaà na tavaiva mäyä





     näräyaëaù-Lord Näräyaëa; tvam-You; na-not; hi-certainly; sarva-dehinäm-all; ätmä-the Supersoul; asi-You are; adhéça-O Lord; akhila-loka-of all the worlds; säkñé-the witness; näräyaëaù-known as Näräyaëa; aìgam-plenary portuion; nara-of Nara; bhü-born; jala-in the water; ayanät-due to the place of refuge; tat-that; ca-and; api-certainly; satyam-highest truth; na-not; tava-Your; �Ševa-at all; mäyä-the illusory energy.








     O Lord of lords, You are the seer of all creation. You are indeed everyone's dearest life. Are You not, therefore, my father Näräyaëa? Näräyaëa refers to one whose abode is in the water born from Nara (Garbhodakaçäyé Viñëu), and that Näräyaëa is Your plenary portion. All Your plenary portions are transcendental. They are absolute and are not creations of mäyä.*





     Çréla Çrédhara Svämé:





     Here Lord Kåñëa may ask, "The son of Näräyaëa you may be, but how did you come to be My son?" To answer this challenge, Brahmä spoke this verse. The word "na" (not) is spoken here in irony. The meaning is, "You certainly are Näräyaëa".


     If Lord Kåñëa challenges, "Why do you say I am Näräyaëa?", then Brahàa replies, "sarva-dehinäm ätmäsi" (You are indeed everyone's dearest life). Brahmä says, "Are You not Näräyaëa?"


     "Nära" means "all living entities", and {.sy 168}ayana" means "shelter". Therefore "Näräyaëa" means "the shelter of all living entities". Brahmä thus says, "Because You are the Supersoul of all living beings, You must be Näräyaëa." Thus, changing the pitch of his voice, Brahmä asks ironically, "O Lord of lords, You are not Näräyaëa?" 


     Here "adhéça" means "creator", and {.sy 168}ayana" means "creation". Therefore Näräyaëa means. "He from whom creation (ayana) of all living entities (nära) is manifest." Here Brahmä says, "You are that person."


     Brahmä also says, "akhila-loka-säkñé", which means "You are the witness who observes all living entities". Interpreted in this way, Näräyaëa means "You who know (ayase) all living entities (nära)."


     Here Lord Kåñëa may protest, "This may be a very good etymological explanation of the word `Näräyaëa', but still I am not that Näräyaëa." Fearing that Lord Kåñëa would protest in this way, Brahmä spoke the passage beginning with the words {.sy 168}näräyaëo 'ìgam".


     "Näräyaëa" may also be explained in this way: {.sy 168}Nära" means "the living entities born from Nara (Garbhodakaçäyé Viñëu)", or it may also mean "the water born from Nara". The resting place (ayana) of these is called Näräyaëa. Thus the words "näräyano 'ìgam" mean "Näräyaëa is one of Your forms". In the Småti-çästra it is said:








naräj jätäni tattväni


     näräëéti vidur budhäù


tasya täny ayanaà pürvaà


     tena näräyaëaù småtaù





Š


     "The wise know that the elements born from Nara are called näras. He who is the resting place of these elements is called Näräyaëa."





     In the scriptures it is also said:








äpo närä iti proktä


     äpo vä nara-sünavaù


ayanaà tasya yä pürvaà


     tena näräyaëaù småtaù








     "Because it is manifested from Nara (Garbhodakaçäyé Viñëu), this water (the Garbhodaka ocean) is called nära. He who rests on this water is called Näräyaëa."





     Here Lord Kåñëa may protest, "My form is limitless and all-pervading. How can it rest on the water?" Brahmä answers by affirming, "tac cäpi satyaà na" (It is real. It is not a creation of mäyä).





     Çréla Sanätana Gosvämé:





     Here the word "aìgam" means "one of Your forms". Lord Kåñëa may protest, "The words `nara-bhü-jaläyanät' (Näräyaëa refers to one whose abode is in the water born from Nara, Garbhodakaçäyé Viñëu) imply that Näräyaëa has a body. Bodies are by nature temporary and unreal. If Näräyaëa has a body, must it not also be temporary and unreal?"


     To this protest Brahmä gives the following reply: {.sy 168}tac cäpi satyaà na tavaiva mäyä", which means "The water where Näräyaëa rests is real and Lord Näräyaëa Himself is also real. They are not creations of mäyä."


     The word "api" here means "also". Here Brahmä says, "Because Your pastimes are real, this taking shelter of the water is also real, for it plays a part in Your pastimes." Thus because is is manifested from Nära (Garbhodakaçäyé Viñëu), who is an incarnation of the Supreme Personality of Godhead, this water (the Garbhodaka Ocean) is also real and eternal. Therefore, because is not a creation of mäyä, this water (the Garbhodaka Ocean) is limitless, and because it is limitless, it is possible that limitless Näräyaëa can lie down upon it.


     Or, directly seeing that Lord Kåñëa is more glorious than Näräyaëa, Brahmä is afraid to address Him as Näräyaëa, and instead in this verse he anxiously and straightforwardly says, "näräyaëas tvam na" (You are not Näräyaëa). Here {.sy 168}adhéça" means "O master of the universes". 


     Here Brahmä affirms, "näräyaëas tvam na" (You are not Näräyaëa). Then he says, "näräyaëo 'ìgaà nara-bhü-jaläyanät" (This is so because Näräyaëa, who rests on the water, is Your expansion). In Çrémad-Bhägavatam (11.4.3) it is said:








bhütair yadä païcabhir ätma-såñöaiù


     puraà viräjaà viracayya tasmin


Šsväàçena viñöaù puruñäbhidhänam


     aväpa näräyaëa ädi-devaù








     "When the primeval Lord Näräyaëa created His universal form from the five material elements He Himself created, He manifested His own plenary expansion and then entered that universal form. That plenary expansion was called the Puruña-avatära."





     The Näräyaëa mentioned in this verse is the original Supreme Personality of Godhead, the origin of all incarnations. He assumed the form of the Näräyaëa who lies down on the water (of the Garbhodaka Ocean), a form known as the Puruña-avatära. In Çrémad-Bhägavatam (10.14.32) it is said:








yan-mitraà paramänandaà


     pürëaà brahma sanätanam








     "How greatly fortunate are Nanda Mahäräja, the cowherd men, and all the inhabitants of Vrajabhümi! There is no limit to their good fortune because the Absolute Truth, the source of all transcendental bliss, the eternal Supreme Brahman, has become their friend."*





     from these words, which will be spoken later in this chapter, it is clear that Kåñëa is the full, original Supreme Personality of Godhead. Therefore Brahmä says, "tvam akhila-loka-säkñé" (You are the witness who sees everything in all the universes). In Çrémad-Bhägavatam (10.14.11) it is said:








kvedåg-vidhävigaëitäëòa-paränu-caryä-





     "And what is Your glory? Unlimited universes pass through the pores of Your body just like particles of dust passing through the opening of a window."*





     That Kåñëa is the original Supreme Personality of Godhead is also confirmed by the fact that Brahmä himself had just before seen many millions of material universes manifested in one place in Våndävana forest. Näräyaëa is the master of only one universe. But Kåñëa, because He is described here as "sarva-dehinäm ätmä" (the Supersoul of all living entities), is the Supersoul of all, of all living entities in all, in limitless millions, of universes. The rest is explained as before. 





     Here Lord Kåñëa may raise the following protest: In Çrémad-Bhägavatam (10.1.19-20) it is said:








brahmä tad-upadhäryätha


     saha devais tayä saha


jagäma sa-trinayanas


     téraà kñéra-payo-nidheù








     "Thereafter, having heard of the distress of mother earth, Lord Brahmä, with mother earth, Lord Çiva, and all the �Šother demigods, approached the shore of the ocean of milk.*








tatra gatvä jagan-näthaà


     deva-devaà våñäkapià


puruñaà puruña-süktena


     upatasthe samähitaù








     "After reaching the shore of the ocean of milk, the demigods worshiped the Supreme Personality of Godhead, Lord Viñëu, the master of the whole universe, the Supreme God of all gods, who provides for everyone and diminishes everyone's suffering. With great attention, they worshiped Lord Viñëu, who lies on the ocean of milk, by reciting the Vedic mantras known as Puruña-sükta."* 





     In this passage the Puruña-avatära Näräyaëa is described as the Supersoul of the universal form (viräö). Therefore it should be understood that Kåñëa is an incarnation of Näräyaëa. Therefore it is correct to address Kåñëa by the names Näräyaëa and Puruña-avatära. Why, then, do tell Me "näräyaëas tvam na" (You are not Näräyaëa)?





     Brahmä refutes Kåñëa's argument in these words: In Çrémad-Bhägavatam (1.3.1-3) it is said:








jagåhe pauruñaà rüpaà


     bhagavän mahad-ädibhiù


sambhütaà ñoòaça-kalam


     ädau loka-sisåkñayä








     "In the beginning of the creation, the Lord first expanded Himself in the universal form of the puruña-incarnation and manifested all the ingredients for the material creation. And thus at first there was the creation of the sixteen principles of material action. This was for the purpose of creating the material universe.*








yasyämbhasi çayänasya


     yoga-nidräà vitanvataù


näbhi-hradämbujäd äséd


     brahmä viçva-såjäà patiù








     "A part of the puruña lies down within the water of the universe, from the navel lake of His body sprouts a lotus stem, and from the lotus flower atop this stem, Brahmä, the master of all engineers in the universe, becomes manifest.*








yasyävayava-saàsthänaiù


     kalpito loka-vistaraù


tad vai bhagavato rüpaà


     viçuddhaà sattvam ürjitam








     "It is believed that all the universal planetary systems are situated on the extensive body of the puruña, but He has nothing to do with the created material ingredients. His body �Šis eternally in spiritual existence par excellence."*





     Here is the meaning: In the beginning of the material creation (ädau) the Supreme Personality of Godhead (puruñottamaù) desired to create the material worlds (loka-sisåkñayä) with the mahat-tattva and other material principles (mahad-ädibhiù). Thus, with a glance He manifested (jagåhe) His form of the puruña incarnation (pauruñaà rüpam). 


     How was the creation manifested? The answer is given in the words "ñoòaça-kalam" (And thus at first there was the creation of the sixteen principles of material action). The first eight of these sixteen principles of material action are described in these words of scripture:








aëimä mahimä präptiù


     präkämyaà laghimeçitä


tathä kämävaçäyitvaà


     vaçitety añöa-siddhayaù








     "There are eight mystic perfections. They are the powers to: 1. make oneself very small, 2. make oneself very large, 3. attain whatever one desires, 4. enjoy whatever one wishes, 5. make oneself very light, 6. control the material energy, 7. obtain anything from anywhere, and 8. bring others under his control."





     Six more principles are described in these words of Viñëu Puräëa (6.5.74):








aiçvaryasya samagrasya


     véryasya yaçasaù çriyaù


jïäna-vairägyayoç cäpi


     çaëëäà bhaga itéìganä








     "Kåñëa is full in all opulences, namely strength, wealth, fame, beauty, knowledge, and renunciation."*





     Two more principles are described in these words of scripture:








lélä-kåpäbhidhau viiñëoù


     sva-parärthau gunäv ubhau


lélä svasyaiva saukhyäya


     pareñäà tu kåpä småtä








     "Lord Viñëu has two important qualities: 1. His pastimes, and 2. His mercy. His pastimes are for His own happiness and His mercy is for the happiness of others."





     The first puruña incarnation manifests the mahat-tattva and the sixteen principles of matter. The second puruña incarnation then enters the material universe and resides there. This is described in Çrémad-Bhägavatam 1.3.2 quoted above.


     After the material universe is created and the second puruña �Šincarnation enters it and lies down on the waters of the Garbhodaka Ocean, a lotus flower grows from the puruña's navel lake. On that lotus Brahmä is born.


     What is that lotus like? That lotus grows from the navel lake of the puruña. On its whorl, petals, and other parts the different planets of the universe are situated.


     What is the form of Näräyaëa like? That is described in Çrémad-Bhägavatam 1.3.3. This incarnation (Garbhodakaçäyé Viñëu) should not be confused with Kñérodakaçäyé Viñëu, who lies down on the ocean of milk. He is a different incarnation of the Lord. They are different because Kñérodakaçäyé Viñëu entered the lotus flower grown from Garbhodakaçäyé Viñëu's navel. This is described in Çrémad-Bhägavatam (3.8.15):








tal-loka-padmaà sa u eva viñëuù


     prävéviçat sarva-guëävabhäsam








     "Into that universal lotus flower Lord Viñëu personally entered as the Supersoul, and when it was thus impregnated with all the modes of material nature, the personality of Vedic wisdom, who we called the self-born, was generated."*





     The third puruña incarnation (Kñérodakaçäyé Viñëu) is the origin of twenty-two incarnations beginning with the Kumäras described in Çrémad-Bhägavatam 1.3.6 and culminating in Lord Kalki. Although included among these incarnations of the third puruña incarnation, Lord Kåñëa's position is unique. Çrémad-Bhägavatam (1.3.28) explains:








ete cäàça-kaläù puàsaù


     kåñëas tu bhagavän svayam








     "All of the above-mentioned incarnations are either plenary portions or portions of the plenary portions of the Lord, but Lord Çré Kåñëa is the original Personality of Godhead."*





     In this way it is seen that the Kumäras and other incarnations are all plenary portions or portions of the plenary portions of the puruña incarnation, but Lord Çré Kåñëa is the original Personality of Godhead. The word "tu" (but) indicates Lord Kåñëa's difference. He is the bhagavän (Supreme Personality of Godhead) who original assumed the forms of the puruña incarnations (jagåhe pauruñaà rüpam) as described in Çrémad-Bhägavatam 1.3.1. The word "svayam" here indicates Lord Kåñëa's supreme independence. Lord Kåñëa is not dependent on or manifested from any other form of the Lord as one lamp is lit from another lamp. Thus Lord Kåñëa is not manifested from any other form of the Lord. Rather Lord Kåñëa is the original lamp and all the other forms of the Lord are like lamps lit from the original lamp, Kåñëa. This is described in Brahma-saàhitä (5.59):








yasyaika-niçvasita-kälam athävalambya


Š     jévanti loma-vilajä jagadaëòa-näthäù


viñëur mahän sa iha yasya kalä-viçeño


     govindam ädi-puruñaà tam ahaà bhajämi








     "The Brahmäs and other lords of the mundane worlds appear from the pores of the Mahä-Viñëu and remain alive for the duration of His one exhalation. I adore the primeval Lord, Govinda, for Mahä-Viñëu is a portion of His plenary portion."*





     Thus Lord Kåñëa is not really to be counted among the other incarnations of the Lord, for Lord Kåñëa's sweetness and charm is special and much greater that what is manifested by the other pastime incarnations and other incarnations of the Lord.





     Here someone may protest: It may very well be that Lord Kåñëa is perfect and complete in every way. Still, in the Padma Puräëa, Mokña-dharma, it is said that Kñérodakaçäyé Viñëu is Aniruddha of the Catur-vyüha. How, then, is it possible that Kñérodakaçäyé Viñëu is a mere expansion of the Lord and not the original Lord Himself?


     To this protest the following reply is given: The truth is that Väsudeva and the other forms of the Catur-vyüha are all plenary portions of Lord Kåñëa, whose great glory has no equal or superior. Aniruddha and the other forms of the Catur-vyüha are expanded from Mahä-Näräyaëa, and Mahä-Näräyaëa is expanded from Lord Kåñëa. This is described in the Brahma-saàhitä (5.59) verse quoted above. 


     Thus Kåñëa is the origin of Kñérodakaçäyé Viñëu. Thus when the demigods approached the shore of the milk-ocean they easily attained the mercy of Lord Kåñëa. The words of that passage do not intend to describe another form of the Lord. This is also explained in the following words of Padma Puräëa:








anugrahäya devänäà


     tatra sannhito hariù








     "To show mercy to the demigods, Lord Kåñëa personally descended to this earth."





     Indeed, it is said in that passage that, in response to the demigods' prayers, Lord Kåñëa, taking with Him all His other forms, descended to the earth. That is the opinion of Çréla Çrédhara Svämé. In his explanation of Çrémad-Bhägavatam 10.2.9, Çréla Çrédhara Svämé says:








aàçena puruña-rüpeëa bhägo mäyäyä bhajanam ékñaëaà yena tena








     "Here the word `aàça' means `with the form of the puruña incarnation', and `bhägena' means `glancing at the illusory potency, mäyä'."





     Çréla Viçvanätha Cakravarté:





Š     Here Lord Kåñëa may protest, "Then you are the son of Näräyaëa, but what does that have to do with Me?" To this protest Brahmä replies by changing the inflection of his voice and asking the rhetorical question: "näräyaëas tvaà na hi" (You are not Näräyaëa?) The answer to this rhetorical question is, "You are indeed Näräyaëa." The word "adhéça" means "O master of masters". 





     Here Brahmä may say: In Bhagavad-gétä (10.42) You have said:








viñöabhyäham idaà kåtsnam


     ekäàçena sthito jagat








     "With a single fragment of Myself I pervade and support this entire creation."*





     Näräyaëa is merely the Supersoul, the all-pervading witness present in the hearts of all conditioned souls. However, You are the origin of Näräyaëa, for as You explain in this verse of Bhagavad-gétä, with a single fragment of Yourself You pervade and support the entire creation. That fragment of Yourself is Näräyaëa.





     Here Lord Kåñëa may again protest, "O Brahmä, I stay in Våndävana. Because My complexion is black, I am called Kåñëa. Näräyaëa stays on the water called Nära. Therefore He is called Näräyaëa. How is it possible that I am He?


     To this protest Brahmä replies: The name "Näräyaëa" is defines in these words of the scriptures:








nara-bhü-jaläyanät








     "He is called Näräyaëa because He rests on the water manifested from Nara (Garbhodakaçäyé Viñëu)."








äpo närä iti proktä


     äpo vä nara-sünavaù


ayanaà tasya yä pürvaà


     tena näräyaëaù småtaù








     "Because it is manifested from Nara (Garbhodakaçäyé Viñëu), this water (the Garbhodaka ocean) is called nära. He who rests on this water is called Näräyaëa."





     He who is called Näräyaëa because He rests on the water born from Nara, is a plenary portion of You (näräyaëo 'ìgam). Therefore, if I rest within His abdomen, then I rest within Your abdomen also. 


     Furthermore, as I have already said in text 2 of this chapter, "svecchamayasya na tu bhütamayasya" (Your desires are all fulfilled an Your form is not made of the material elements). This means that Your form of the boy Kåñëa and Your form of the Väsudeva who is part of the Catur-vyüha are both eternal and full of knowledge and bliss. Therefore Your �Šplenary expansion Näräyaëa is eternal and real, situated in transcendental goodness, existing for all time, and all-pervading, present everywhere. 


     Your universal form is not like that. The universal form is a manifestation of the illusory potency, mäyä. The word {.sy 168}ca" (also) here indicates that the forms of the other incarnations, such as Matsya and Kürma are also expansions of Lord Kåñëa and they are also eternal, transcendental, and real.








Text 15





tac cej jala-sthaà tava saj jagad-vapuù


     kià me ca dåñöaà bhagavaàs tadaiva


kià va su-dåñöaà hådi me tadaiva


     kià no sapady eva punar vyadarçi





     tat-that; cet-if; jala-on the water; stham-staying; tava-of You; sat-real; jagat-of the universe; vapuù-form; kim-whether; me-of me; ca-and; dåñöam-seen; bhagavan-O Supreme Personality of Godhead; tadä-then; eva-indeed; kim-whether?; va-or; su-dåñöam-properly seen; hådi-in the heart; me-of me; tadä-then; eva-indeed; kim-whether?; na-not; u-indeed; sapadi-simultaneously; eva-indeed; punaù-again; vyadarçi-seen.








     O Lord, if Your transcendental form, the shelter of the universe, was then resting on the Garbhodaka waters, why could I not see it? Why was I later able to see that form in My heart? Why was I suddenly able to see it a second time also?





     Çréla Çrédhara Svämé:





     This verse proves that Lord Kåñëa's form is all-pervading. Here Brahmä says, " O Lord whose powers are beyond conception, if Your Näräyaëa form, which lies on the water and is the shelter of the universe, is transcendental, real, and eternal, then why could I not find it, even when I searched for a hundred years on the lotus stem?"


     To this Lord Kåñëa may reply, "You searched outside. You should have looked within your heart."


     To this Brahmä may reply, "I looked in my heart. Still I did not see You. It was when I performed austerities that I suddenly saw You. The idea that You are limited by time and space is not true. That idea is an illusion."





     Çréla Sanätana Gosvämé:





     This verse proves that Lord Kåñëa's form is eternal, real, and transcendental. The passage beginning with the words {.sy 168}kià vä" asserts that it was not with material eyes that Brahmä saw Lord Garbhodakaçäyé Viñëu (jala-stham). Here the prefix "su" hints that it was only after hearing and following the Lord's order "tapa tapa" (Perform austerities. Perform austerities.) that Brahmä was able to see the Lord. The words "tadä eva" hint that it was only after great effort and a long time that Brahmä was able to see �Šthe Lord. The words "kià no" hint that it was not by Brahmä's endeavor alone that he was able to see the Lord. Then Brahmä says that he could not again (punaù) see the Lord in his heart. This means that the Lord blessed Brahmä by appearing once in his meditation. Then when the Lord disappeared again, Brahmä was overcome with feelings of separation. Thus, in order to see the Lord again, Brahmä performed austerities. Even after performing austerities, Brahmä still could not see the Lord in his heart. Then, after some time, suddenly he saw the Lord in his heart. Or, at first the Lord was not seen, but later, by the Lord's mercy, He was seen. That may be the meaning of the passage beginning with the word "kim". Was (kim) the Lord not seen eventually with His transcendental handsomeness, paraphernalia, and associates? Certainly the Lord was seen. The meaning is the Lord reveals Himself by His own wish. When He wishes one may see His transcendental form, pastimes, associates, the water of the Garbhodaka Ocean, and other things in relation to Him. Although water and other material elements not part of the Lord's paraphernalia, are not spiritual, and although the Supreme Lord is Näräyaëa eternally and that Näräyaëa form is spiritual, nevertheless, the Lord's pastimes, associates, and all else in relation with Him is not material or made of material elements. It is all eternal and spiritual.





     Çréla Viçvanätha Cakravarté:





     Here Lord Kåñëa may protest: If Lord Näräyaëa's form is situated in transcendental pure goodness, then how is it possible that He lie down on the material Garbha Ocean? If the Lord is indeed unlimited and all-pervading, it should not be possible for Him to be confined to a certain part of a limited, not-all-pervading material ocean.


     If this protest is raised, Brahmä gives the following reply: O Lord whose Yogamäyä potency is inconceivable, if Your Näräyaëa form was in the water, then why was I not able to see it even though I searched the lotus stem for a hundred years? 


     Here Lord Kåñëa may reply: Lord Näräyaëa was there in the water. You could not see Him only because You were covered by ignorance.


     If this is said, Brahmä gives this reply: Then why was I able to see You when I meditated on You? Why was I amble to see You another time also? Even though You seemed to be a limited, not-all-pervading form resting on the Garbhodaka water, by Your inconceivable potency You actually kept all the universes in Your abdomen. The truth is that You are indeed all-pervading. You exist in all times and places simultaneously. Your Yogamäyä potency sometimes hides You and sometimes reveals You. In this way You are sometimes seen, and at other times not seen. In this way it should be understood.





Text 16





atraiva mäyä-dhamanävatäre


     hy asya präpaïcasya bahiù sphuöasya


kåtsnasya cäntar jaöhare jananyä


Š     mäyätvam eva praka�té-kåtaà te





     atra-here; eva-indeed; mäyä-of illusion; dhamana-O subduer; avatäre-in the incarnation; hi-indeed; asya-of this; präpa{.sy 241}casya-material world of five elements; bahiù-outside; sphuöasya-manifested; kåtsnasya-complete; ca-and; antaù-within; jaöhare-the abdomen; jananyä-of the mother; mäyätvam-illusion; eva-indeed; praka�té-kåtaàmanifested; te-of You.








     My dear Lord, in this incarnation You have proved that You are the supreme controller of mäyä. You remain within the cosmic manifestation, and yet the whole creation is within You. This fact has already been proved by You when You exhibited the whole universal creation within Your mouth before Your mother Yaçodä. By Your inconceivable potency of Yogamäyä, You can make such things effective without external help.*





     Çréla Çrédhara Svämé:





     In these three verses (16-18) Brahmä says, "O Lord, if this material world made of water and other elements were the highest reality, then You would certainly be limited. However, You have clearly shown that this material world is only the play of Your illusory potency mäyä."


     "Mäyä-dhamana" here means "O subduer of illusion". Brahmä says, "In this incarnation You allowed Your mother to see that the entire external material universe is in truth present within Your abdomen."





     Çréla Sanätana Gosvämé:





     Here Lord Kåñëa may protest: If this is so, then the water and other elements of the material world would be real, just like the water of the Garbhodaka Ocean. Is that idea contradicted by the scriptures and by the experience of the great sages? 


     In these two verses (16 and 17) Brahmä replies: Yes. That is true. The material world is an illusion.


     The word "mäyä-dhamanävatäre" means that this incarnation and all in relation to it are completely free of material illusion (mäyä). This means that they who worship this incarnation also escape the influence of material illusion.


     Used in relation to the word "mäyä-dhamanävatäre", the word "eva" means "even" and "hi" means "indeed". The words "mäyätvam praka�té-kåtam" mean "the great illusion of the material world". "Jananyäù praka�té-kåtam" mean "You showed this illusion even to Your mother, Yaçodä". These words are offered as evidence to prove that the material world is an illusion.


     Here "ca" means "even" and it is used with the word "kåtsnasya". Or, it is used to mean {.sy 168}also". Interpreted in this way, it refers all that was previously described. With the words "antar jaöhare", Brahmä gives an example to prove his argument. Here something �Šthat has already been proved true is used to prove the truth of something else. 


     Here is the meaning: "Just as Your sudden appearance and then, a moment later, disappearance, was an illusion, like a dream or a mirage, so in the same way the idea that the entire material creation is outside of You is also an illusion. Yaçodä revealed this truth to Nanda and the others. This refers to the time when, as He was drinking from His mother's breast, infant Kåñëa yawned and showed His mother the entire universe within His mouth. Because he knows all that occurs in his universe, and also because He received special mercy from the Lord, Brahmä was able to know of these two occasions when Lord Kåñëa showed His mother the entire universe in His mouth. Thus Brahmä says, {.sy 168}O Lord, in this way You showed Your mother the universe in Your mouth".





     Çréla Viçvanätha Cakravarté:





     Here Lord Kåñëa may protest: "I rest on the Garbhodaka Ocean, and thus I am certainly present within the universe. How is it possible, then, that the universe rests within My abdomen? After all, if a pot sits within a house no one will say that the house also sits within the pot. Also, My body is transcendental, made of pure goodness. Therefore whatever is in My body must also be transcendental. Therefore the universe that was seen within My body must be different from the external material universe, which is certainly not transcendental. This being so, You are certainly not present in My abdomen." 


     Fearing that Lord Kåñëa would protest in this way, Brahmä speaks these two verses (16 and 17) to prove that the universe within Lord Kåñëa is the material universe made of mäyä. Thus the universe outside of Lord Kåñëa and the universe within Lord Kåñëa's abdomen are one and the same.


     Here the word "mäyä-dhamana" means "O subduer of illusion". In the remainder of the verse Brahmä says, "O Lord, You showed that the entire material universe, although seemingly outside of You, is also present within Your abdomen". The word "jananyäù" means "to Your mother, Yaçodä", and "mäyätvam" means {.sy 168}illusion". 


     Here Brahmä hints, "O Lord, it is by the power of Your inconceivable Yogamäyä potency that the material universe is present within Your transcendental body and, at the same time, You are present everywhere in the material universe. Since this is true, at this moment I stand within Your abdomen. Therefore You are my mother."








Text 17





yasya kukñäv idaà sarvaà


     ätmaà bhäti yathä tathä


tat tvayy apéha tat sarvaà


     kim idaà mäyayä vinä





     yasya-of whom; kukñau-in the abdomen; idam-this; sarvam-all; �Šsa-ätmam-with Yourself; bhäti-is manifested; yathä-as; tathä-so; tat-that; tvayi-in You; api-even; iha-here; tat-that; sarvam-all; kim-whether?; idam-this; mäyayä-mäyä; vinä-without.








     My dear Lord Kåñëa, the whole cosmic manifestation that we are visualizing at present is all within Your body. Yet I am seeing You outside, and You are also seeing me outside. How can such things happen without being influenced by Your inconceivable energy?*





     Çréla Çrédhara Svämé:





     Here Lord Kåñëa may protest: "The external material universe may have been reflected inside My abdomen. Still, why do you say that the universe is all an illusion of mäyä?"


     To answer that protest, Brahmä speaks this verse. Here he says, "As everything is manifested within Your abdomen, so, in the same way, everything is also manifested outside of You. Furthermore, the everything that is manifested within You includes Yourself. In this way You Yourself are also manifested within Your abdomen along with everything else. How can this occur without the action of Your illusory potency, mäyä?"


     Here is the meaning: "O Lord, if the external material world were reflected within Lord Kåñëa, then the image of the world would be reversed, as all reflections are. Also, because here You would assume the role of the mirror, You would not be present in the reflection, for the mirror itself is never present among the reflected images. Therefore the conclusion is that all of this is the working of Your illusory potency."





     Çréla Sanätana Gosvämé:





     Here Lord Kåñëa may protest: "Is it not so that a reflection is always unreal and what is perceived directly, not reflected, is always real?" If Lord Kåñëa protests in this way, Brahmä replies with this verse.


     Here "sätmam" means "along with Yourself". The rest of the verse has already been explained by Çréla Çrédhara Svämé. 


     Or, Lord Kåñëa may also protest: "If one is real, then the other must also be real. Then they both must be real." If Lord Kåñëa protests in this way, Brahmä replies with this verse. Here Brahmä says, "In this situation both are completely identical in all respects. This is unlike the situation of an image and its reflection. Therefore it is not true that these two are like an image and its reflection. Of, since no one has ever heard of or proved the existence of multiple completely identical universes, therefore one of these two universes must be an illusion. 


     If Lord Kåñëa protests, "Çrémad-Bhägavatam 10.14.11 describes the existence of multiple universes", then Brahmä may reply, "If this is so, then the spiritual universes, which are directly manifested by the Lord would be equal to the material universes manifested from His material potency. That is not a logical idea. Also, this idea is clearly contradicted by �Šthe many statements of Çruti and Småti declaring the material world an illusion, like a dream or a fantasy imposed on the individual spirit souls. Therefore the proper conclusion is that the material world is mäyä (illusory) in all respects." That is confirmed in this verse by the use of the words "tat sarvam" (everything).





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is, "Because they are not different in any way, the universe within Your abdomen and the universe outside of You are both one, the same universe. In this way it is understood that the universe within Your abdomen is a product of the illusory potency mäyä." Therefore Brahmä says here, "the universe manifest outside of You is identical with the universe manifested in Your abdomen."


     Here Lord Kåñëa may protest: "Is it not true that the universe manifested in My abdomen is a reflection of the universe manifested outside of Me?" To this protest Brahmä replies: "You are also present (sätmam) in that reflected universe." 


     The meaning here is that when an image is reflected in a mirror, the mirror itself does not appear among the reflected objects. In this way it is proved that the same external material universe (and not merely its reflection) that was manifested outside Lord Kåñëa was also manifested within His abdomen. 


     Here the word "tvayi" (within You) means {.sy 168}just as the universe present in Your abdomen rests within You, in the same way the universe that seems to be outside of You also rests within You." 


     Brahmä then concludes, "Therefore (tat), since there is not the slightest scent of difference between these two universes, how can the universe within Your abdomen be manifested without the presence of Your illusory potency, mäyä (kim idaà mäyayä vinä)? Therefore the universe within Your abdomen must also be a product of the material potency mäyä. Therefore, since the universe seen in Your mouth by Your mother and the universe I see before me are both the same product of the illusory potency, mäyä, I am certainly standing within Your abdomen." Here, using the argument of Çrémad-Bhägavatam 10.14.12, Brahmä here begs the Lord, "Please forgive me."





Text 18





adyaiva tvad åte 'sya kià mama na te mäyätvam ädarçitaà


     eko 'si prathamaà tato vraja-suhåd-vatsäù samastä api


tävanto 'si catur-bhujas tad akhilaiù säkaà mayopäsitäs


     tävanty eva jaganty abhüs tad amitaà brahmädvayaà çiñyate





     adya-now; eva-indeed; tvat-You; åte-without; asya-of this; kim-whether?; mama-of me; na-not; te-of You; mäyätvam-illusion; ädarçitam-shown; ekaù-one; asi-You are; prathamam-first; tataù-then; vraja-of Vraja; suhåt-friends; vatsäù--and calves; samastäù-all; api-also; tävantaù-to that extent; asi-are; catur-bhujaù-four arms; �Štat-that; akhilaiù-all; säkam-with; mayä-by me; upäsitäù-worshiped; tävanti-to that extent; eva-indeed; jaganti-universes; abhüù-were; tat-that; amitam-without measure; brahma-Brahman; advayam-non-dual; çiñyate-remains.








     My dear Lord, leaving aside all other things, and just considering today's happenings, what I have seen, are they not all due to Your inconceivable energies? First of all, I saw You alone. Thereafter You expanded Yourself as Your friends, the calves, and all the existence of Våndävana. Then I saw You and all the boys as four-handed Viñëus, and they were being worshiped by all elements and all demigods, including myself. Again they all became cowherd boys, and You remained alone as You were before.*





     Çréla Çrédhara Svämé:





     The gist of this verse is; "You did not show this only to Your mother. Today You showed it also to me." {.sy 168}Tvad-åte" means "except for You". Here Brahmä says, "Did You just now show me how this material world is an illusion? You certainly did show me. Here Brahmä says, {.sy 168}First You were one. Then You were many four-armed forms worshiped by me and by all the elements. The word {.sy 168}jaganti" means "universes". Although they were not mentioned before, the universes were also seen.





     Çréla Sanätana Gosvämé:





     Here Lord Kåñëa may protest: "If everything is a product of the illusory potency mäyä, then I must also be a product of the illusory potency mäyä." 


     To this protest Brahmä replies: "No. That is not the truth. Even though present in the material world, You and Your associates are spiritual reality. This I have today seen with my own eyes." Thus, eager to refute the idea that everything is illusion and reality does not exist, an idea created by false ego, Brahmä speaks this verse. 


     Here Brahmä says: "The material world of five elements is a product of the illusory potency, mäyä. O Lord, today did You not show me that even though You a now present in this material world of mäyä, a world that is like a dream or a fantasy, and even though You are seen to manifest many very wonderful forms in this world, You are different from this world of mäyä? Did You not show this very clearly?" The answer to this rhetorical question is: "Yes. You certainly showed this to me."


     Here Lord Kåñëa may protest: "How did I show you?" To this Brahmä's reply is the passage beginning with the words "eko 'si". Here the word "suhåt" means {.sy 168}the boys who are Your friends". Here Brahmä says, {.sy 168}Those forms were not created by the illusory potency, mäyä. You Yourself were all those forms. All those forms were limitless. The boys, calves, and other forms You manifested were all limitless, not restricted in any way. Then, after manifesting �Šthat great variety of forms, You again became one, alone, the unrivaled, non-dual, Absolute Supreme Personality of Godhead. This pastime is described in Çrémad-Bhägavatam 10.13.54, where the many forms manifested by Lord Kåñëa are described in these words:








satya-jïänänantänanda








     "The Viñëu-mürtis all had eternal, unlimited forms, full of knowledge and bliss."*





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, all this time I have known that You are the Supreme Personality of Godhead, that the entire external material world rests within Your abdomen, that all the many thousands of material universes come from the pores of Your transcendental body, and that, because they are manifested by the mäyä potency, all these material universes are illusory in nature. However, now I have personally seen that You possess very great spiritual opulences and with Your internal potency You have manifested many thousands of spiritual universes also.


     Here Brahmä asks: "Today I have seen how You are the glorious creator of many thousands of material universes. What thing in these thousands of universes was not manifested from You?" The answer to this rhetorical question is: Everything was manifested from Your transcendental form.


     Here Brahmä says: "What You showed me today was not a manifestation of Your mäyä potency. What You showed me was all spiritual." 


     Here Lord Kåñëa may protest: "Why do you say is that?" Brahmä replies with the words beginning with "eko 'si". 


     Brahmä says: "First You were alone. Then, by Your internal potency, You became all Your Vraja friends and all the calves. Then, by Your Yogamäyä potency, You covered those forms and manifested many four-armed forms made of Your internal potency."


     What were these forms like? Brahmä says, "They were worshiped by all spiritual living entities, from myself, who am the Brahmä, down to the blades of grass." Brahmä continues, "Then You became many spiritual universes, and then, by Your will, Yogamäyä covered them. Now only the unlimitedly handsome form of the unrivaled, perfect, and complete Supreme Personality of Godhead remains. Thus, by the agency of Your Yogamäyä and also by my good fortune, You now stand before me, and I now see You." That is the meaning.


     Because in the passage saying "You became this, and then You became that" the Lord's illusory potency mäyä is never mentioned as causing the appearance of the manifestations that begin with the Lord's Vraja friends and conclude with the many universes, it should be understood that the friends, universes, and everything else here are all spiritual in nature. Because here Brahmä never says, "This You became by manifesting �ŠYour illusory potency, mäyä" and because does say, {.sy 168}"tvad-åte 'sya kim" "What is there beside You?" it should be understood that the universes mentioned here are all spiritual.








Text 19





ajänatäà tvat-pädavim anätmany


     ätmätmanä bhäsi vitatya mäyäm


såñöäv ivähaà jagato vidhäna


     iva tvam eño 'nta iva trinetraù





     ajänatäm-of they who do not understand; tvat-pädavim-Your nature; anätmani-in the material world; ätmä-You; ätmanä--by Yourself; bhäsi-are manifested; vitatya-expanding; mäyäm-maya; såñöau-in the creation; iva-like; aham-I; jagataù-of the universe; vidhäne-in maintenance; iva-like; tvam-You; eñaù-He; ante-at the end; iva-like; trinetraù-Çiva.








     Persons who are unaware of Your inconceivable energy cannot understand that You alone expand Yourself as the creator Brahmä, maintainer Viñëu, and annihilator Çiva.*





     Çréla Çrédhara Svämé:





     Here Lord Kåñëa may protest: "O Brahmä, if what I have shown to you is all pure and spiritual, then why did You say it is mäyä, like the mäyä of the material world?" To this Brahmä replies: "That may be. Still, You are the first, without any rival. To fulfill a specific mission, You sometimes come to the material world. You come in many forms, as guëa-avatäras, and as many other incarnations, such as Lord Matsya. What I meant when I spoke those words is that although You are independent, You still enter the world that is bound by mäyä." That is the gist of these two verses (19 and 20).


     Here Brahmä says: "When You enter the material world, You voluntarily expand Your mäyä potency to bewilder persons ignorant of Your true nature." Lord Kåñëa may then ask: "How do I manifest that mäyä?" To this Brahmä may reply: "To manifest this world of mäyä, You engage me, Brahmä, in the task of creation, You personally accept the task of maintenance, and You engage Çiva in the task of destruction." 





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "O Lord, to they who do not understand Your glories, You seem to be different than You are in truth."


     The word "padavém" means either "truth" or "the path of devotional service". "Atmani" means "in the material body, which of itself has no life", {.sy 168}ätmä" means "You Yourself", and "ätmanä" means "appear to be an ordinary conditioned soul".


     Here Lord Kåñëa may ask: "Why do such persons not understand the great difference that exists between the individual �Šspirit soul and the Supreme Personality of Godhead, a difference described in the Çruti and Småti çästras?" To this Brahmä replies with the words "Vitatya mäyäm", which mean {.sy 168}because they have no devotion for You, such persons become bewildered by mäyä." 


     Here Brahmä says: "Although I appear to be the creator of the universe, You are the actual creator." This has already been explained in previous verses. 


     The words "tvam eñaù" mean "You appear as Lord Viñëu, who is in no way different from You, in order to protect the worlds during the reign of the Manus." Brahmä continues: "Viñëu, Çiva, and I, Brahmä, understand all this perfectly." 


     When one thus understands that the creation, maintenance, and destruction of the material universes is ultimately performed by Lord Kåñëa, and the various demigods are merely His agents, the ignorance of the common people who think otherwise is clearly seen. Still, because their activities of creation, maintenance and destruction place them so far above the ordinary conditioned souls, Brahmä, Viñëu, and Çiva are generally thought of as the creator, maintainer, and destroyer of the universe.


     Or, the words "bhäsi vitatya mäyäm" may mean {.sy 168}expanding Your mäyä potency as the mahat-tattva, the create, maintain, and destroy the universe." Here Brahmä may say: In truth You create, maintain, and destroy the universe. This is proved in the following words of Çrémad-Bhägavatam (1.1.1):








janmädy asya yataù








     "Lord Çré Kåñëa is the Absolute Truth and the primeval cause of all causes of the creation, sustenance, and destruction of the manifested universes."*





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, the non-devotees cannot understand Your limitless glories and Your multitudes of spiritual universes. That is why they insist that You must be material, a product of the material potency mäyä."


     Here "tvat-padavém" means "devotional service, which is the path that leads to You", and {.sy 168}ajänatäm" means "they who, although proud of being very learned, remain ignorant of that devotional path". {.sy 168}Anätmany ätmätmanä bhäsi" means "by Your own will You come to the material world". Here Brahmä says, {.sy 168}O Lord, in this way it is seen that You are different from the individual spirit souls."


     The ignorant persons described here interpret Brahmä's words in the following way: "The words `bhäsi vitatya mäyäm' mean `O Lord, even though originally You have no form, You expand Your mäyä potency, and thus create a material form for Yourself. As I come under the grip of the mode of passion when I create the material world, so do You also come under its grip. When You become Viñëu You become under the grip of the mode of �Šgoodness. In this way You maintain the universe. Finally, as Çiva comes under the grip of the mode of ignorance when he destroys the universe, so do You also come under its grip.


     "In truth You have no form, and therefore Your forms as Brahmä, Viñëu, and Çiva are all material forms made of the mäyä potency. Your form of Näräyaëa who lies down on the Käraëa Ocean is also material, and the forms of all Your incarnations are also material. The forms of the calves, boys, and four-armed Viñëus that You showed me a moment ago are also all material in their natures." That is the way these fools speak.





Text 20





sureñv rñiñv éça tathaiva nåñv api


     tiryakñu yadaùsv api te 'janasya


janmäsatäà durmada-nigrahäya


     prabhoù vidhätaù sad-anurgahäya ca





     sureñ-among the demigods; åñiñu-among the sages; éça-O Lord; tathä-so; eva-indeed; nåñv-among human beings; api-also; tiryakñu-among animals; yadaùsv-among fish; api-also; te-of You; ajanasya-who never take birth; janma-birth; asatäm-of the non-devotees; durmada-of false pride; nigrahäya-for subduing; prabhoù-of ths Lord; vidhätaù-the creator; sat-to the devotees; anurgahäya-for mercy; ca-also.








     O Lord, You expand Yourself in different incarnations. Among the demigods You incarnate as Vämanadeva, among the great sages You incarnate as Paraçuräma, among the human beings You appear as Yourself, as Lord Kåñëa, or a Lord Räma, among the animals You appear as the boar incarnation, and among the aquatics You appear as the incarnation of fish. And yet You have no appearance. You are always eternal. Your appearance and disappearance are made possible by Your inconceivable energy just to give protection to the faithful devotees and to annihilate the demons.*





     Çréla Çrédhara Svämé:





     Çréla Çrédhara Svämé does not comment on this verse.





     Çréla Sanätana Gosvämé:





     The gist of this verse is:" O Lord, because Your mercy has no limit, to benefit even these foolish persons You descend to this world in many different forms." In the {.sy 168}ajanasya" the word "jana" means "birth". Therefore "ajanasya" means "He who protects His devotees from taking birth again in the material world". 


     The word "durmada" means the false pride where one thinks, "I am the most learned in all the scriptures. I am the most perfect in yoga." "Nigrahäya" means {.sy 168}to remove that false pride". The meaning here is that by devotedly hears of Lord Kåñëa's pastimes, one becomes free of all false pride.


Š     The Lord does not descend to this world only to benefit these foolish persons. He also comes to please the saintly devotees. That is confirmed by the word "sad-anugrahäya". Thus the Lord curbs the false pride of the impious, firmly establishes the principles of true religion, manifests His sweet pastimes and many other kinds of pastimes also, and gives His mercy to His devotees.


     Here Lord Kåñëa may protest: "Why do you say that I am merciful to the impious?" To this Brahmä replies by speaking the word "prabho", which means "O supremely independent one". Or, this question may also be answered by the words, "O Lord, if You are not merciful to them, how will they become free from material desires?" The word {.sy 168}prabho" may also mean "O supremely capable one". Thus Brahmä says, "O Lord nothing is impossible for You".


     The word "vidhätaù" means "O Lord who descends to this world in many different incarnations". This interpretation of this word in the vocative case is appropriate in this context.


     Or, Brahmä says, "bewildered by Your mäyä potency, the materialists think Your incarnations are ordinary conditioned souls. They think in this way because they hear that Your incarnations are born and perform many activities that seem like the activities of ordinary persons." Or, if the last two lines of the previous verse are considered to be part of this verse, the sentence may be expanded to include the words, {.sy 168}In truth, We three (Brahmä, Viñëu, and Çiva) are also Your incarnations. As We three take birth to create, protect, and destroy the universe, so Your other incarnations also take birth to fulfill various missions in this world. Thus their birth is not like the births of the conditioned souls." That is the meaning of the "passage beginning with the word {.sy 168}janma". Thus Nara-Näräyaëa Åñi take birth as the sons of Dharma Muni, and many other incarnations of the Lord also take birth among the demigods. 


     Or, if the question, "O Lord, why do You appear among Your devotees?" is asked, the passage beginning with the word "tvad-åte" (Çrémad-Bhägavatam 10.14.18) may be quoted in reply. To show the truth of that, Brahmä also speaks the passage beginning with the word "çåñöau" (Çrémad-Bhägavatam 10.14.19).


     Brahmä says: "O Lord, to create, maintain, and destroy the universes, You appear as Brahmä, Viñëu, and Çiva, and to fulfill many other purposes You appear among the living entities as Nara-Näräyaëa Åñi and many other incarnations." The meaning is: "O Lord, even though You enter within the material world, You are always eternal, spiritual, and transcendental, and even though You manifest many different forms, You are always one."





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, to show the devotees the truth about You and the way to attain You, and also to protect them from being defeated by the demons, You appear in �Šmany incarnations." Brahmä also says, "O Lord You descend to the this world to destroy the proud demons, who think "We know everything. You also descend to show mercy to the devotees. You do this by allowing them to directly see Your transcendental, eternal, and blissful form, qualities, and pastimes." This is also described in Çrémad-Bhägavatam (10.2.35):








sattvaà na ced dhätar idaà nijaà bhavet








     "O Lord, cause of all causes, if Your  transcendental body were not beyond the modes of material nature, one could not understand the difference between matter and transcendence. Only by Your presence one can understand the transcendental nature of Your Lordship, who are the controller of material nature. Your transcendental nature is very difficult to understand unless one is influenced by the presence of Your transcendental form."*








Text 21





ko vetti bhüman bhagavan parätman


     yogeçvarotir bhavatas tri-lokyam


kva vä kathaà vä kati vä kadeti


     vistärayan kréòasi yoga-mäyäm





     kaù-who; vetti-knows; bhüman-O supreme great one; bhagavan-O Supreme Personality of Godhead; parätman-O Supersoul; yogeçvara-O master of mystic power; ütiù-pastimes; bhavataù-of Your Lordship; tri-lokyam-in the three worlds; kva-where?; vä-or; katham-how?; vä-or; kati-how many?; vä-or; kadä-when?; iti-thus; vistärayan-expanding; kréòasi-You play; yoga-mäyäm-spiritual energy.








     O supreme great one! O Supreme Personality of Godhead! O Supersoul, master of all mystic power! Your pastimes are taking place continuously in these worlds, but who can estimate where, how, and when You are employing Your spiritual energy and performing Your pastimes? No one can understand the mystery of these activities.*





     Çréla Çrédhara Svämé:





     here Lord Kåñëa may protest: "If I am completely independent and can do whatever I like, then why would I voluntarily take birth among the fish and other lower species? Why would I engage in begging and other degraded activities, as I did in My incarnation of Vämana and other incarnations? Why in this incarnation do I sometime flee in fear and do other activities less than what could be desired?" 


     To refute this protest of the Lord, Brahmä speaks this verse. In the series of vocative-case words beginning with {.sy 168}bhüman", Brahmä affirms that the Lord is beyond the understanding of ordinary living entities. 


     Brahmä says: "In these three worlds, who can understand Your pastimes? Who can estimate where, how, and when �ŠYou are employing Your spiritual energy and performing Your pastimes?" The meaning here is the Lord's pastimes are inconceivable because they are manifested by His Yogamäyä potency.





     Çréla Sanätana Gosvämé:





     Someone may ask Lord Kåñëa: "Is it not true that in Your various incarnations You sometimes perform very ordinary activities, as if You were an ordinary conditioned soul?" To resolve that doubt, Brahmä speaks this verse.


     Here "bhüman" "means "O limitless one", "bhagavan" means "O master of all opulences", "parätman" means "O Supersoul hidden in everyone's heart", and "yogeçvara" means {.sy 168}O Lord able to perform any impossible feat". One after another, these words describe the Lord's quality of being beyond the understanding of ordinary souls.


     The word "yogamäyä" here refers to the Lord's potency that manifests His forms and pastimes, which are all eternal and full of knowledge and bliss. Here the words {.sy 168}yogamäyäà vistärayan" show that the Lord's pastimes are eternal and spiritual. I have already elaborately explained this truth in the second part of my book Çré Båhad-Bhägavatämåta. The remainder of this verse has already been explained by Çréla Çrédhara Svämé.


     Or, "yoga" may be interpreted to mean {.sy 168}powers and opulences", and "mäyäm" may be interpreted to mean "mercy to the devotees". In this way the word "yogamäyä" may mean "the Supreme Lord's very powerful and opulent mercy to His devotees". The meaning here is that the Lord's pastimes are inconceivable because they display great powers and opulences and because they are limitless.


     Or, someone may protest: "Why is it that many of the Supreme Lord's pastimes show less than exemplary desires on His part?" Brahmä speaks this verse to silence that protest. Brahmä says, "O Lord, Because they are manifested by Your Yogamäyä potency, Your pastimes are beyond the understanding of ordinary persons. Ordinary persons are clearly bewildered about their true nature." 


     The four vocative words in this verse confirm that this interpretation is correct. Thus because the Supreme Personality of Godhead is beyond the understanding of ordinary persons, so His pastimes are also beyond their understanding. In this way it is proved.


     Here Brahmä says, "O Lord, to understand the truth of Your pastimes, the people must surrender to Your pure devotee. Then they will be delivered from this world of birth and death. There is no other way."





     Çréla Viçvanätha Cakravarté:





     Here Lord Kåñëa may protest: "Is it not true that I took birth in this world in order to remove the earth's burden, �Šthat Räma took birth to kill Rävaëa, and that Çukla and other incarnations took birth to preach the science of spiritual life? That is all well known. My incarnations did not come to curb the false pride of fools who think they know everything."


     To this protest Brahmä may reply: "Yes. That is true. Still, no one is able to know completely in what situations, for what purpose, or when You descend to this world and manifest Your pastimes." That is the gist of this verse.


     Here "bhüman" means "O Lord whose limitless form pervades the universe", "bhagavan" means "O Lord who, even though all-pervading, possess six opulences in fullness and perfection", "paramätman" means "O Lord who, even though who possess six opulences, are the Supersoul in everyone's heart", "yogeçvara" means {.sy 168}yogamäyäm" means "the potency by which Your powers and opulences are seen", "ütéù" means "Your pastimes, which begin with Your birth", and "trilokyäm" means "in the three worlds". 


     Here Brahmä says: "O Lord, who can understand Your pastimes in the three worlds?" The implied answer to this rhetorical question is: "No one can understand Your pastimes." That is declared in the third line of this stanza.


     Here someone may protest: "O Lord, is it not true that Your forms are limitless, all-pervading, and the masters of the six opulences? Although they are not made of material elements, still they are present in the three material worlds to enjoy the service of Your devotees. This means, then, that all Your pastimes are present in every place and every moment of time simultaneously. How is this possible?" To answer this doubt, Brahmä speaks the fourth line of this stanza.


     here Brahmä says, "O Lord, even though all Your pastimes are always present, Your inconceivable Yogamäyä potency allows the appropriate devotees to see them at the appropriate times. At other times, when it is not appropriate to reveal them, Yogamäyä conceals Your pastimes, although they certainly continue to exist.





Text 22





tasmäd idaà jagad açeñam asat-svarüpaà


     svapnäbham asta-dhiñaëaà puru-duùkha-duùkham


tvayy eva nitya-sukha-bodha-tanäv anante


     mäyäta udyad api yat sad ivävabhäti





     tasmät-therefore; idam-this; jagat-universe; açeñam-entire; asat-temporary; svarüpam-form; svapna-a dream; äbham-nature; asta-dhiñaëam-covered consciousness; puru-duùkha-duùkham-with many great sufferings; tvayi-in You; eva-indeed; nitya-eternal; sukha-happiness; bodha-awareness; tanau-in the body; anante-limitless; mäyätaù-because of mäyä; udyat-coming forth; api-although; yat-what; sat-eternal; iva-like; avabhäti-is manifested.








     My dear Lord, this whole cosmic manifestation is just like a flashing dream, and its temporary existence simply disturbs the �Šmind. As a result, we are full of anxiety in this existence. To live within this material world means simply to suffer and to be full of miseries. And yet this temporary existence of the material world appears to be pleasing and dear on account of its having evolved from Your body, which is eternal and full of bliss and knowledge.*





     Çréla Çrédhara Svämé:





     Here someone may protest: "O Lord, if Your various incarnations possess glories that have no limit, why is it that the conditioned souls think the temporary material world to be their true and real home?" To answer that doubt, Brahmä speaks this verse.


     Here "asta-dhiñaëam" means "where consciousness is covered over". The words "tvayi" and "udyat" mean "because it is manifested from You", and "sad iva" mean "it appears to be eternal and substantial". 


     Here Brahmä says: "Matter seems to have Your qualities of eternity, bliss, and consciousness because it is manifested from You and You are its creator." That is the meaning here.





     Çréla Sanätana Gosvämé:





     The gist of this verse is, "O Lord, Your incarnations and pastimes are eternal spiritual reality. This material world, however, is in one sense an illusion, although it another sense it is also real because it has a relationship with You." Brahmä continues, "This is so because Your pastimes are manifested by Your Yogamäyä potency."


     In the beginning, Brahmä explained that the material world is an illusion. Then, in verses 16 through 18 of this chapter, he refuted that idea. Now, in this verse he reconciles those two ideas. Here the Lord may say, "I am the mother who has created the material world. Why do You say, then, that it is an illusion?" To answer, Brahmä speaks this verse.


     The meanings of some words follow. "Anta" means destruction" and "an" means without. Therefore {.sy 168}ananta" means "He who never dies", or, in other words, "He who lives eternally". Therefore, even something that seems to be unreal must be in one sense real if it has a relationship with the eternal "ananta".


     The word "svapnäbham" means "temporary like a dream". Still, even though it is temporary in this way, the material world is in one sense eternal, for it has a relationship with the supreme eternal. "Asta-dhiñaëam" means {.sy 168}without conscious". However, because it has a relationship with the supreme conscious person, the material world must also be, in one sense, conscious also. "Para-duùkha-duùkham" means "filled with sufferings". Still, because it has a relationship with the supremely blissful person, the material world must also be, in one sense, blissful also. The remainder of this verse has already been explained by Çréla Çrédhara �ŠSvämé.


     Or, in this verse Brahmä hints, "O Lord, this world is also real, for within its confines one can engage in devotional service to You and thus one can attain the highest auspiciousness."


     Brahmä also says, "O Lord, Your incarnations and pastimes are inconceivably glorious. Because the planets in this material world are manifested only temporarily, the material world is said to be temporary and not eternal. As a dream is only temporary, so the material is only temporarily manifested. 


     The material world is said to be "asta-dhiñaëam" (unconscious) because most of the living entities in the world are unaware of the true glories of the Supreme Personality of Godhead. The reason for all this is given in the words {.sy 168}mäyäta udyat" (it is manifested from the mäyä potency).


     Here Brahmä hints: "O Lord, although You are the creator of the material world, nevertheless attaining You is the highest goal for they who live in the material world. Thus You are both the creator and the goal. A person who know that You are the goal engages in Your devotional service. For such a person the material world is certainly real, for he uses his stay within it to attain the highest benefit."


     Here the word "iva" is used in the colloquial sense of "not superior to". Or, it may mean "like" in the sense that for a person always engaged in service to the Lord this material world becomes like the spiritual world of Vaikuëöha. The remainder of the verse is as Çréla Çrédhara Svämé has explained it.





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, this material world manifested from the mäyä potency is limited and it is in constant flux. On the other hand, Your personal form is perfectly pure and spiritual."


     Here the word "asat" means "what does not exist in all phases of time". "Svapnäbham" means {.sy 168}what is temporary and of restricted consciousness, like a dream". That word should not be interpreted to mean that the material world is false like a dream. In the Seventh Canto of Çrémad-Bhägavatam it is said:








pradhäna-pumbhyäà naradeva satya-kåt








     "The Supreme Personality of Godhead and His material creation are both real."





     In his commentary on this verse, Çrépada Madhväcärya quotes the following words of the Çruti-çästra:








satyaà hy evedaà viçvam asåjata








     "Because the Supreme Personality of Godhead created it, the material world is real."





Š     "Asta" means "lost" and dhiñaëam" means "knowledge". Thus "asta-dhiñaëam" means {.sy 168}when knowledge is stolen by ignorance". "Nityam" refers to the Lord's sandhiné potency of eternal existence, {.sy 168}sukham" refers to the Lord's hlädiné potency of spiritual bliss, and "bodha" refers to the Lord's samvit potency of transcendental knowledge.


     Here Brahmä says, "O Lord, because of these three potencies Your forms are all eternal and full of knowledge and bliss." Brahmä continues, "O Lord, You are the original creator. From You comes the mäyä potency, and from the mäyä potency comes the material world." The words "sad iva" here mean "as if manifested in all phases of time".


     Or, this verse may mean, "O Lord, You manifest Your many auspicious forms just to give mercy to the devotees." Interpreted in this way, the words "jagad asat-svarüpam" mean "without You the material world is an inauspicious place". 


     Here someone may protest: "Is it not true that the material world is an illusion? What is the use, then, of considering under what circumstances the material world is auspicious or inauspicious?"


     To this protest Brahmä replies with the word {.sy 168}svapnäbham", which means "like a dream". The material world is like a dream. It is not to be believed. However, even though because they are in material consciousness (asta-dhiñaëam) they experience many sufferings (para-duùkha-duùkha), the conditioned souls still think the material world an auspicious place. In their eyes the objects of material sense gratification are sources of bliss. That is why they think the material world is auspicious (sad iväbhäti).








Text 23





ekas tvam ätmä puruñaù puräëaù


     satyaù svayam-jyotir ananta ädyaù


nityo 'kñaro 'jasra-sukho niraïjanaù


     pürëädvayo mukta upädhito 'måtaù





     ekaù-one; tvam-You; ätmä-Superson; puruñaù-Supreme Personality of Godhead; puräëaù-ancient; satyaù-eternal; svayam-jyotiù-self-effulgent; ananta-limitless; ädyaù-the first; nityaù-eternal; akñaraù-imperishable; ajasra-sukhaù-always blissful; nira{.sy 241}janaù-untouched by matter; pürëa-perfect and complete; advayaù-without any rival; mukta-free; upädhitaù-from all material designations; amåtaù-immortal.








     My conclusion is, therefore, that You are the Supreme Soul, Absolute Truth, and the supreme, original person, and although You have expanded Yourself in so many Viñëu forms, or in living entities and energies, by Your inconceivable transcendental potencies, You are the supreme one without a second. You are the supreme Supersoul. You are the Absolute Truth, and You are not of this material darkness. You are the source of the original brahmajyoti as well as the material �Šluminaries. Your transcendental effulgence is identical with the brahmajyoti. Because You are not one of the creations of this material world, Your existence as You are will continue. Your body is indestructible. The material body is always full of threefold miseries, but Your body is full of being, bliss, knowledge, and eternity. You are always complete. Although many expansions from the complete are visible, the complete is one without a second. Since Your pastimes are spiritual, there is no possibility of their being contaminated by the material modes of nature. There is no other competitor of second identity than Yourself. You are the original nectar of immortality, indestructible.*





     Çréla Çrédhara Svämé:





     The gist of this verse is: "O Lord, You are the eternal spiritual reality." Here Brahmä says, "O Lord, the material body, which is easily seen, is not eternal and spiritual. It is the soul, which cannot be seen by material senses, that is eternal and spiritual. Furthermore, whatever undergoes change cannot be eternal and spiritual. Material transformations, which begin with birth, never affect You. This is so for You are the original cause (ädya) of all. Therefore You never take birth."


     The reason Lord Kåñëa is the original cause of all is given in the word "puräëaù", which means "He who existed before the material world was created". The reason Lord Kåñëa existed before the material world was created is given in the word "puruñaù", which means "the Supreme Personality of Godhead". This is explained in the following words of the Çruti-çästra:








pürvam eväham ihäsam








     "The Supreme Personality of Godhead said: Before the material creation, I existed." 








tat puruñasya puruñatvam








     "That person who existed before the material world is the Supreme Person."





     The idea that Lord Kåñëa takes birth again and again, like a conditioned soul, is refuted here by the word "nityaù", which means "eternal". The four words "pürëa", "ajasra-sukhaù", "akñaraù", and {.sy 168}amåtaù" refute (respectively) the ideas that the Lord grows, changes, becomes weaker, and, finally, dies.


     The reason the Lord is perfect and complete (pürëa) is given in the words "anantaù" and "advayaù", which declare that the Lord is not bound by the limitations of time, space, or the ordinary nature of things. Then, to prove that Lord Kåñëa is eternal (amåta), Brahmä explains that Lord Kåñëa is not affected by the four kinds of karmic reaction. To prove that Brahmä uses the three words "svayam-jyotiù", "niraïjanaù" and "mukta upädhitaù".


Š     Here is the meaning: The word "ädyaù" refutes the idea that Lord is created at a certain point in time. In addition to that, a person attains an object either by performing actions, or by attaining knowledge. The idea that Lord Kåñëa required to perform actions to attain His desire is refuted here by the word "ätmä", and the idea that He needs knowledge to attain His desires is refuted here by the word {.sy 168}svayam-jyotiù". 


     Material transformations occur on the external material body or external material covering. For example, the external covering of rice is transformed when the husk is removed by threshing. However, Lord Kåñëa has no external material body. This Brahmä explains with the words "mukta upädhitaù".


     Transformation for the good, or improvement, is done either by attaining a good quality, or removing a bad quality. The idea that Lord Kåñëa does not already have all good qualities and therefore needs to attain them is refuted here by the word {.sy 168}pürëa", and the idea that Lord Kåñëa has some bad qualities and therefore requires to be purified of them is refuted by the word "niraïjanaù", which means "pure".





     Çréla Sanätana Gosvämé:





     In this verse Brahmä proves that the Supreme Personality of Godhead is the eternal spiritual reality, a truth he has already described in this chapter, and he also proves that the Supreme Personality of Godhead is different from the individual spirit souls. Here the words "ekas tvam ätmä puruñaù" mean, "You are the all-pervading Supersoul, present in the hearts of all conditioned souls". This is described in the following words of Vedic literature:








puri çayanät puruñaù








     "The Supreme Personality of Godhead resides in the city of the heart."





     "Puräëaù" means "even though He existed, with all His powers and opulences, before the material world was created, Lord Kåñëa is always a fresh youth." This means that Lord Kåñëa is the all-powerful supreme controller. 


     These three words (1. ekaù, 2. ätmä, and 3. puruñaù) thus describe, in that order, 1. Brahman, 2. the Supersoul (Paramätmä), and 3. the Supreme Personality of Godhead (Parameçvara). Lord Kåñëa's powers, opulences, and other attributes are not manifestations of matter. This Brahmä affirms with the word "satyaù".


     Here someone may protest: "But Lord Kåñëa has a form. He can even be seen. How is it possible, then, that He is eternal and spiritual?"


     To this protest Brahmä replies with the word {.sy 168}svayam-jyotiù", which means "He can reveal Himself to whomever He likes. By His own mercy He makes Himself visible to someone." Furthermore, Lord Kåñëa is "anantaù", which means "There is no upper limit beyond which He cannot �Šgo". Lord Kåñëa is also "ädyaù", which means {.sy 168}There was no time in the past when He did not exist". In this way Lord Kåñëa cannot be bound by any kind of limit or restriction.


     Or, "anantaù" may mean "limitless", {.sy 168}ädyaù" may mean "he who is not born, as the conditioned souls are", "nityaù" may mean "whose form is always the same and never changes", and {.sy 168}akñara" may mean "unchanging". "Akñaraù" may also mean "beyond the material world". This usage of "akñara" is seen in these words of Bhagavad-gétä (15.16):








kñaraù sarväëi bhütäni








     "There are two classes of beings: the fallible and the infallible. In the material world every living entity is fallible (kñara), and in the spiritual world every living entity is called infallible (akñara)."*





     "Ajasra-sukhaù" means "He who is always blissful" or "He whose body is filled with intense bliss", "niraïjanaù" means "He who is pure and free of impurities", "pürëaù" means "He who is perfect and complete, and thus does not require anything that He does not already have", "advayaù" means "He who has no contact with persons whose nature is not like His", and "mukta upädhitaù" means "He who without any ulterior motive (upädhi) always benefits all living entities", or it may also mean "He who is naturally endowed with all these virtues". "Amåtaù" means "He who never dies", or it may also mean "He who rescues His devotees from the material world, which is the land of repeated deaths".


     In this way the idea that because He has a form, Lord Kåñëa must be like an ordinary conditioned soul, and therefore must be attached to the material world, not able to control whether He is visible to others, limited, forced to assume different forms because He stays in the womb, becomes born, and goes through various material transformations, experiencing only small happinesses, impure, forced to associate with others whose natures are not congenial to His nature, encased within a material body, and a resident of the material world, is refuted. If he wishes, the reader may search the scriptures to find the evidence for all these truths, one by one.





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, although You have many forms, by Your inconceivable potency Your form is one." Here the words "ekas tvam ätmä" mean "You are the Supersoul". Here the word "ekaù" must refer to Lord Kåñëa, for the individual spirit souls are many, and cannot be said to be one.


     Here Lord Kåñëa may protest: "The Supersoul has no form. He is not a person. After all, the word `person' generally �Šrefers to being that has a form. You say I am a person. Am I a young person?"


     Here Brahmä replies: No. You are the oldest.


     Lord Kåñëa protests: I am Nanda's son. I am young. It is not right to say that I am the oldest.


     Brahmä replies: It is true that You are the son of Nanda, but is is also true that You exist eternally (satyaù), in all three phases of time. Therefore You are the oldest person.


     Lord Kåñëa: The Supreme Person You describe is the creator of time, karma, and everything else. How is it possible that I am He?


     Brahmä: Please do not argue. You are self-effulgent (svayam-jyotiù).


     Lord Kåñëa: Am I like the sun, existing only within a certain area of space?


     Brahmä: No. You are limitless (anantaù). For You time and space impose no limits.


     Lord Kåñëa: Then the Supreme has many incarnations, and I am one of them.


     Brahmä: You are the source (ädyaù) of all incarnations. You are the root of the Lord's incarnations.


     Lord Kåñëa: In the next lifetime of Brahmä will I again incarnate in this form?


     Brahmä: You are eternal (nityaù). The material universe is ancient, real, and eternal. However, at the end of Brahmä's lifetime it is not longer manifested in the same form. That is what is meant when it is said that the material universe is not eternal. On the other hand, You will remain eternally in this form as the son of Nanda. Therefore You are said to be eternal. Your form is eternal and unchanging because You are the original Supreme Personality of Godhead. The Vedic literatures confirm this by saying:








yo 'sau saurye tiñöhati








     "Lord Kåñëa is the same Supreme Personality of Godhead who formerly appeared in the Sürya-vaàça."





     In the Gopäla-täpané Upaniñad it is said:








yaù säkñät para-brahmeti govindaà sac-cid-änanda-vigrahaà våndävana-sura-bhüruha-taläsénam








     "Lord Kåñëa, whose form is eternal and full of knowledge and bliss, and who sits under a kalpa-våkña tree in Våndävana forest, is the original Supreme Personality of Godhead."





     In Bhagavad-gétä (14.27) You Yourself affirm:








brahmaëo hi pratiñöhäham








     "I am the basis of the impersonal Brahman."*





     Then Lord Kåñëa may again protest: Any form is, by its very �Šnature, subject to the six transformations. Thus forms are always being diminished moment after moment. How is it possible that I am like that?


     Brahmä: No. You are not like that. You are unchanging (akñaraù).


     Lord Kåñëa: They who have forms must experience sometimes happiness and sometimes sufferings.


     Brahmä: You are always full of bliss (ajasra-sukhaù).


     Lord Kåñëa: Is it not true that in My early childhood I was greedy to drink My mother's breast milk and then to steal the gopés' butter and yogurt? In My later childhood was I not angry with Käliya and a host of others? In My teenage years was I not lusty to enjoy with the gopés? Therefore I am impure. I am contaminated by lust and a host of other vices.


     Brahmä: That is not true. You are supremely pure (niraïjanaù). Your so-called lust and other vices are all pure and spiritual.


     Lord Kåñëa: Still, I am dependent on the gopés and many others. Because I need them, therefore I am not perfect and complete.


     Brahmä: You are perfect and complete (pürëa). Your being dependent on Your loving devotees does not negate Your perfection and completeness.


     Lord Kåñëa: Is there another person like Me, or is there no one else like Me?


     Brahmä: No one else is like You (advayaù).


     Lord Kåñëa: Very well then, because there is no one else like Me, I am therefore the original Supreme Personality of Godhead. Still, many people think I am simply a transformation of transcendental knowledge.


     Brahmä: You are not a transformation of transcendental knowledge (mukta upädhitaù). In the Gopäla-täpané Upaniñad it is said:








vidyävidyäbhyäà bhinnaù








     "The Supreme Personality of Godhead is beyond both knowledge and ignorance."





     This is so because You are beyond all limiting designations. In the Çruti-çästra it is said:








amåtaà çäçvataà brahma








     "The Supreme Personality of Godhead is eternal. He is far beyond any limiting designation."





     In this passage the word "amåta" means {.sy 168}The Supreme Personality of Godhead is beyond any limiting designation". The word "amåta" here may also be interpreted to mean "He who never dies".





Text 24





evam-vidhaà tvaà sakalätmanäm api


Š     svätmänam ätmätmatayä vicakñate


gurv-arka-labdhopaniñat-sucakñuñä


     ye te tarantéva bhavänåtämbudhim





     evam-vidham-like this; tvam-You; sakalätmanäm-of all souls; api-also; svätmänam-the Supersoul; ätmätmatayä-as the Supersoul; vicakñate-sees; guru-great; arka-sun; labdha-attained; upaniñat-of the Upaniñads; sucakñuñä-with the eyes; ye-who; te-they; taranti-cross over; iva-like; bhava-of repeated birth and death; anåta-of mäyä; ambudhim-the ocean.








     In the Upaniñads it is stated that the Supreme Brahman is as effulgent as the sun and is the origin of everything, and anyone who can understand that original person becomes liberated from the material conditional life.*





     Çréla Çrédhara Svämé:





     The gist of this verse is: "By understanding You in this way, the people become liberated." Here the words {.sy 168}tväm", "ye", and "vicakñante" mean {.sy 168}they who see You properly". How do they see the Lord? They see Him as the Supersoul of all living beings (ätmätmatayä). They do not see Him from a little distance, as one might see his children. They see Him very intimately: as the Supersoul present in the hearts of all living beings. 


     How are they able to see Him in that way? The answer is given in the word "gurv-arka-labdhopaniñat-sucakñuñä", which means "with eyes enlightened by Upaniñad-knowledge obtained from the spiritual-master sun." Thus they are able to cross the ocean of material existence (tarantéva bhavänåtämbudhim).





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "By attaining this kind of knowledge about You, which is to say by engaging in devotional service to You, such persons easily become liberated from the material world." Brahmä here says: "They see You as the Supersoul and the controller of all living entities. They see You as more dear (ätmatayä) than their own lives."


     Or, these words may mean, "They see You as the Supersoul of all living entities, the Supersoul who stays in my own heart also". Brahmä continues: "Somehow or other thinking of You as their dearest friend, and understanding You in the ways previously described, Your devotees cross over the illusory material world, which is here called an ocean because it is so difficult to cross." Or, the word "anåta" may mean "because material existence is flimsy, insubstantial, and basically an illusion, simply by attaining transcendental knowledge one can cross beyond it." The word "iva" here means "because knowledge of the Supersoul is included within knowledge of the Supreme Personality of Godhead, by understanding the Supreme Personality of Godhead one easily understands the Supersoul also.


Š


     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "Even they who worship Your feature as the varietyless Brahman can, by engaging in devotional service to the Supersoul, who has a form and is a person, become fortunate. If they become fortunate in this way, they will attain faith in You. Then they are called çänta-bhaktas, devotees in the rasa of neutrality." 


     Here Brahmä says: "With devotion they see You as the Supersoul (ätmätmatayä). They see that You have a form and You are a person, that You are charming and handsome, that You delight the eyes, the mind, and the heart, that You have the qualities (evam-vidham) described in the previous verses, and that You are the Supersoul present in all living entities (sakalätmänam)." This is also described in the following words of Çré Bhakti-rasämåta-sindhu:








paramätmatayä kåñëe


     jätä çänté ratir matä








     "By understanding that Lord Kåñëa is the Supersoul, one attains the neutral stage of devotional service."





     The question may be asked: "How is this attained?" Brahmä answers by saying: "The spiritual master is like the sun. By studying under his direction one attains the knowledge of the Upaniñads. By understanding that knowledge one crosses over the ocean of illusions that is material existence."








Text 25





ätmänam evätmatayävijänatäà


     tenaiva jätaà nikhilaà präpaïcitam


jïänena bhüyo 'pi ca tat praléyate


     rajjväm aher bhoga-bhaväbhavau yathä





     ätmänam-Yourself; eva-indeed; ätmatayä-as the Supersoul; avijänatäm-unaware; tena-by that; eva-indeed; jätam-born; nikhilam-all; präpaïcitam-material world; j{.sy 241}änena-by the knowledge; bhüyaù-greatly; api-even; ca-also; tat-that; praléyate-enters; rajjväm-of a rope; aheù-of a snake; bhoga-experience; bhava-existence; abhavau-and non-existence; yathä-as.








     There are many so-called meditators who do not know that You are the Supreme Soul. One who is always absorbed in meditation on Your original form of Kåñëa easily crosses over the ocean of material nescience. But person who do not know that You are the Supreme Soul remain within this material world in spite of their so-called meditation. If, by the association of Your devotees, a person comes to the knowledge that Lord Kåñëa is the original Supersoul, then it is possible for him to cross over the ocean of material ignorance. For instance, a person becomes transcendental to the mistake of thinking a rope is a snake. As soon as one �Šunderstands that the rope is not a snake, he is liberated from fear. One who understands You, therefore, need no more fear the material existence.*





     Çréla Çrédhara Svämé:





     In the next four verses (25-28) three statements are made, one after another. These statements are: 1. By knowledge, they transcend, 2. They transcend, and 3. By knowledge of the Supersoul they transcend. In this verse (25), the first of these statements (by knowledge they transcend) is made, in the next verse (26) the second statement (they transcend) is made, and in the next two verses (27 and 28) the third statement (by knowledge of the Supersoul, they transcend) is made.


     Here someone may ask: "Why does transcendental knowledge enable one to transcend the material realm? " To this question the answer is given in this verse: "because ignorance is the root of material existence". This means that ignorance has created the material world of five elements. Here the words "rajjväm aher bhoga-bhaväbhavau yathä" mean "like the mistake of thinking a rope is a snake."





     Çréla Sanätana Gosvämé:





     The gist of this verse is: Liberation to easy to attain. "Atmänam evätmatayävijänatäm" means "of they who do not understand that the Supreme Personality of Godhead is free from material desires, the law of karma, and all other material disadvantages", and "tenaiva jätaà nikhilaà präpa{.sy 241}citam" means "by that ignorance of the true nature of the Supreme, the material world of five elements is created". 


     Or, these words may mean, "the material world is created for persons who do not think the Supreme Personality of Godhead is their dear friend". Or, the words "j{.sy 241}anena bhüyo 'pi ca tat praléyate" may mean, "simply by understanding the truth of the Supreme Personality of Godhead all foolish impersonalist ideas, such as the thoughts `I am the supreme controller' or `I am the all-opulent Supreme' are at once destroyed."


     Here the word "ca" implies "the desire for impersonal liberation and all other foolish desires are also destroyed". What more need be said? The verse explains: {.sy 168}then it is possible for him to cross over the ocean of material ignorance." The words "bhüyo 'pi" mean {.sy 168}even though the material world is very great and formidable".





     Çréla Viçvanätha Cakravarté:





     Here someone may ask: "Do they not transcend the material world? Why do you say `as if' (iva) they transcend it? Why is is said here that the material world is unreal?"


     The answers to these questions follow: These two verses (24 and 25) describe the vivarta-väda theory of the impersonalists, who claim that the material world is unreal and the act of transcending the material world is also unreal. That is why the �Šword "as if" is sarcastically used here in describing the act of transcending the material world.


     Here "ätmänam" means "the individual spirit soul", and "ätmatayä avijänatäm" means {.sy 168}unaware of the  self that is full of knowledge and bliss". The first two lines of this verse mean, "because they are covered by ignorance, the living entities are not able to understand the true nature of the soul. It is because of their ignorance that the material world of five elements was created." 


     The word "bhüyaù" means "again". {.sy 168}Praléyate" means "by saìkhya, yoga, renunciation, austerity, and devotional service one becomes aware that the self is different from the external material body. This knowledge puts an end to the material world of five elements." The verse then explains: "For instance, a person becomes transcendental to the mistake of thinking a rope is a snake. As soon as one understands that the rope is not a snake, he is liberated from fear. One who understands You, therefore, need no more fear the material existence."������������������������������������������������������


