Srimad-Bhagavatam


Canto Ten, Chapter Fourteen                  








entities are not able to understand the true nature of the soul. It is because of their ignorance that the material world of five elements was created." 


     The word "bhüyaù" means "again". {.sy 168}Praléyate" means "by saìkhya, yoga, renunciation, austerity, and devotional service one becomes aware that the self is different from the external material body. This knowledge puts an end to the material world of five elements." The verse then explains: "For instance, a person becomes transcendental to the mistake of thinking a rope is a snake. As soon as one understands that the rope is not a snake, he is liberated from fear. One who understands You, therefore, need no more fear the material existence."








Text 26





ajïäna-samjïau bhava-bandha-mokñau


     dvau näma nänyau sta åta-jïa-bhävät


ajasra-city ätmani kevale pare


     vicaryamäëe taraëäv ivähané





     ajïäna-ignorance; samjïau-knowledge; bhava-bandha-material bodnage; mokñau-liberation; dvau-two; näma-indeed; na-not; anyau-others; staù-are; åta-jïa-bhävät-from true knowledge; ajasra-citi-in unobstructed consciousness; ätmani-in the spirit soul; kevale-transcendental; pare-spiritual; vicaryamäëe-being considered; taraëau-within the sun; iva-like; ahané-day and night.








     So-called liberation and bondage have no meaning for a person who is already engaged in Your devotional service, just as a person who knows that the rope is not a snake is unafraid. A devotee knows that this material world belongs to You, and he therefore engages everything in Your transcendental loving service. Thus there is no bandage for him. For a person who is already situated in the sun planet, there is no question of the appearance or disappearance of the sun in the name of day or night. It is also said that You, Kåñëa, are just like the sun and mäyä is like darkness. When the sun is present there is no question of darkness. So, for those who are always in Your presence, there is no question of bondage or liberation. They are already liberated. On the other hand, persons who falsely think themselves to be liberated without taking shelter of Your lotus feet fall down because there intelligence is not pure.*





     Çréla Çrédhara Svämé:





     Here someone may ask: "Is it not true that they who have spiritual knowledge transcend the material world? Why, then was it said in that previous verse that it is `as if' (iva) they transcend the material world?" This verse is spoken in reply to that question.


     The words "ajïäna-samjïau bhava-bandha-mokñau" mean "the words `liberation' and `material bondage' are spoken only out of ignorance". These two words `liberation' and `material bondage' are well known. Still, one situated in spiritual knowledge knows that they are not truly different from each other. 


     Then someone may ask: "If this is so, then why do you spend so much time talking about `liberation' and `material bondage'?" Explaining the true goal of life, Brahmä answers this question in the second half of this verse. 


     He says, "The Supreme Personality of Godhead is completely pure. He knows everything. For Him there is neither `material bondage' nor `liberation', just as within the sun there is neither `day' nor `night'."





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "Whether one transcends the cycle of birth and death is not very important, and liberation is not the final goal of life." These two (transcendence and liberation) are not different from true spiritual knowledge. In truth, the idea that they are not identical with spiritual knowledge is an illusion.


     Here Brahmä says: "When one understands the Supreme Personality of Godhead, who is filled with spiritual knowledge, and who is pure, and untouched by matter, then material bondage and liberation become irrelevant. They are both seen to be illusions only."


     Here an example is given: "As on the sun there are neither day nor night, so for the Supreme Personality of Godhead there are neither material bondage nor liberation." In this way it is said that liberation from the cycle of birth and death is a very insignificant attainment. It is not the real goal of life. Or, these words may mean, "when one's mind understands the transcendental Supreme Personality of Godhead, then material bondage and liberation are revealed to be illusions only."


     Here someone may ask: "Why is it that simply by understanding the truth of the  material bondage and liberation are revealed to be illusions only?" The answer is given in the word "ajasra-citi", which means (filled with transcendental knowledge". By understanding the Supreme, who is filled with transcendental knowledge, one attains transcendental knowledge also.


     Here an example is given to show this illusion. Brahmä says: "It is like the sun, where there are no days and also no nights, which separate one day from another."





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "The material world is an illusion, and therefore to transcend it is also an illusion." Here Brahmä says, "the ideas of material bondage and liberation are both illusions. When one is situated in transcendental knowledge one knows that they are not different from each other. When one understands that he is a pure spirit soul, different from the external material body, then he is no longer bewildered by the illusion of material bondage and liberation." 


     Here Brahmä gives an example. He says: "As day and night do not exist on the sun, so material bondage and liberation do not exist when one understands the spiritual truth.





Text 27





tvam ätmänaà paraà matvä


     param ätmänam eva ca


ätma punar bahir mågya


     aho 'jïa-janatäjïatä





     tvam-You; ätmänam-the Supersoul; param-something else; matvä-considering; param-other; ätmänam-self; eva-indeed; ca-and; ätma-self; punaù-again; bahiù-outside; mågya-to be sought; ahaù-Oh; ajïa-janatä-of ignorant persons; aj{.sy 241}atä-ignorance.








     If one therefore thinks that the Supersoul is something different from Your personality, and thus searches out the Supersoul somewhere else, in the forest or in the caves of the Himalayas, his condition is very lamentable. You are present in everyone's heart, and there is no need to search out the Supersoul anywhere else. If someone does so, he is simply in ignorance.*





     Çréla Çrédhara Svämé:





     Here someone may protest: "Is it not true that knowledge of life's goal destroys ignorance? Why, then, should one be interested in knowledge of the spiritual soul specifically?"


     To this protest Brahmä gives the following reply: {.sy 168}The living entity does not understand his true identity. Therefore knowledge of the true nature of the spirit soul is important." In this context, filled with surprise, Brahmä speaks this verse.


     Here Brahmä says: "O Lord, these persons think that the self is the material body or something else material. Thus they ascribe material attributes to the self. Even though they think the self is identical with the body, when the body dies, they still think the self has gone elsewhere, and they search, `Where has the self gone?' This is very surprising. After all, if one misplaces an object in one's house, one does not go roaming in the forest to search where he has misplaced it."





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "They who, even though they understand that each self is a spiritual soul distinct from the five material elements, think that You, O Lord, are an individual spirit soul, and thus not fundamentally different from the other spirit souls, are the greatest fools." 


     Here the words "tvam ätmänaà paraà matvä" mean {.sy 168}Even though You are the Supersoul, they think that You are an ordinary conditioned soul encased within a material body." Here "api" means "and". 


     Here Brahmä says, "The truth is that You are the all-pervading Supersoul. You exist everywhere, both within and without. Therefore no one need go outside to search for You." 


     Here the word "apunaù" (not again) begins with the negative prefix "a". This prefix is described in the following words of the Amara-koça Dictionary:








abhäve na hy a no näpi








     "The words `na', `hi', `a', `no', and `näpi' all mean `not'."





     The conclusion is that the non-devotees need not search Våndävana or any other place to find Lord Kåñëa. They can find Him as the Supersoul within their own bodies. The word {.sy 168}aho" means "How surprising!" 


     "Ajïa-janatäjïatä" means {.sy 168}the folly of fools". Their folly is this: Even though the Supreme Personality of Godhead is all-pervading, and even though He has many unique qualities, as have been previously described, these fools deny the truth that He (the Supreme Personality of Godhead) and the individual spirit soul are different persons.


     The elision of the letter "a" here in the word {.sy 168}ajïa" is according to the standard of Vedic grammar. In some readings the word is "ajïa-janäjïatä".





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, so-called philosophers who reject Your personal form are like fools who try to thresh empty husks of rice, as has already been described here (in text 4)."


     Hee the word "ca" means "even though". Here Brahmä says, "O Lord, these persons think that Your personal form of the Supersoul is a manifestation of the mäyä potency, and the real, pure Supersoul is to be sought somewhere else." Here the idea of folly (the folly of fools) is repeated because Brahmä is so surprised (aho) by these persons.


     This is the meaning: Vivarta-väda, pariëäma-väda, and other impersonalist theories describe only what occurs in the material world manifested from the mäyä potency, a world different from the world of spirit. These theories cannot hope to describe the world of spirit, which is full of knowledge. This is described in the following words of Çrémad-Bhägavatam's Third Canto:








çäbdam brahma vapur dadhat








     "Then the Supreme Personality of Godhead revealed His form, which is purely spiritual and is described in the Vedas."





     In Çrémad-Bhägavatam (8.18.12) it is also said:








yat tad vapur bhäti vibhüñaëäyudhair


     avyakta-cid-vyaktam adhärayad dhariù


babhüva tenaiva sa vämanaù. . . 








     "The Lord appeared in His original form, with ornaments and weapons in His hands. Although this ever-existing form is not visible in the material world, he nonetheless appeared in this form. Then, in the presence of His father and mother, He assumed the form of Vämana, a brähmaëa-dwarf, a brahmacäré, just like a theatrical actor."*





     In Çrémad-Bhägavatam (10.13.54) it is said:








satya-jïänänantänanda-


     mätraika-rasa-mürtayaù








     "The Viñëu-mürtis all had eternal, unlimited forms, full of knowledge and bliss, and existing beyond the influence of time."*





     In the Gopäla-täpané Upaniñad it is said:








govindaà sac-cid-änanda-vigrahaà våndävana-sura-bhüruha-taläsénam








     "Lord Kåñëa, who sits under a kalpa-våkña tree in Våndävana forest, is the Supreme Personality of Godhead. His form is eternal and full of knowledge and bliss."





     In the Gopäla-täpané Upaniñad it is also said:








täsäà madhye säkñäd brahma gopäla-puré








     "In this midst of that spiritual world is the spiritual city of Lord Kåñëa."





     Here the word "pürëa-brahmätmake" means {.sy 168}The Supreme Lord's form, abode, and all else in relation to Him is always perfectly spiritual in nature." They who do not have the eyes of these and other statements in the Çruti and Småti çästras are blind. Following blind so-called spiritual teachers (the blind praramparä), they fall into the impersonalist theory of vivarta-väda. 


     The word "aho" here shows that Brahmä is amazed that such lamentable creatures exist within his creation. In some readings the last word is "ajïa-janäjïatä".








Text 28





antar-bhave 'nanta bhavantam eva


     hy atat tyajanto mågayanti santaù


asantam apy anty ahim antareëa


     santaà guëaà taà kim u yänti santaù





     antar-bhave-within; ananta-O limitless one; bhavantam-You; eva-indeed; hi-indeed; atat-not that; tyajantaù-rejecting; mågayanti-search; santaù-saints; asantam-non-existent; api-even; anti-present nearby; ahim-snake; antareëa-within; santam-being; guëam-rope; tam-that; kim-whether?; u-indeed; yänti-attain; santaù-saints.








     One who is transcendental to such a position understands that You are unlimited. You are both within and without. Your presence is everywhere. Instead of searching for the Supersoul anywhere else, a devotee only concentrates his mind on You within. Actually one who is liberated from the material concept of life can search for You. Others cannot. The simile of thinking the rope to be a snake is applicable only to those who are still in ignorance of You. Actually the existence of a snake besides the rope is only within the mind. The existence of mäyä, similarly, is only within the mind. Mäyä is nothing but ignorance of Your personality. When one forgets Your personality, that is the conditional state of mäyä. Therefore one who is fixed upon You, both internally and externally is not illusioned.*





     Çréla Çrédhara Svämé:





     The gist of this verse is: "O Lord, they who are wise know the real truth of Your Supersoul form." here the word "bhava" means "it is" and refers to the body, which is made of material elements and contains a spirit soul. Here Brahmä says, "O Lord, in that material body they search for You and they reject everything that is not You."


     Here someone may protest: Knowledge of the spiritual reality is sufficient. Why be concerned to negate what is not spiritual?"


     Fearing that someone would raise this protest, Brahmä declares: "Without first rejecting what is false it is not possible to establish the truth". The practical activities of saintly persons are given as an example in the second half of this verse.


     "Anti" means "nearby", and "asantam apy anty ahim antareëa" means "without negating the illusion of a snake". Here Brahmä says: "Without first understanding that the `snake' is an illusion, how can the saintly persons understand that what is before them is truly a rope?" 


     Or, these words may be interpreted to mean, {.sy 168}Without first rejecting the illusion, can they then understand that what is near them is a rope?" The answer is: {.sy 168}They cannot understand." Therefore, the conclusion is, {.sy 168}By understanding the Supersoul, one attains liberation."





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "O Lord, saintly persons search for You within and without, for You are all-pervading." Here "ananta" means "-O limitless one, who are present everywhere, within and without". 


     With a touch of sarcasm, Brahmä rhetorically asks, {.sy 168}O Lord, do the saintly devotees search for You only within their own bodies?" The answer implied here is, "No. They do not. They also look for You outside their bodies." 


     Here someone may ask: "How do they do that?" The answer is given in the second half of this verse: "They reject all false conceptions of the self, false conceptions dear to the materialists. Without first rejecting these false conceptions, one cannot attain pure knowledge." {.sy 168}Antareëa" here means "without rejecting that illusion".


     Here Brahmä says: "Thinking, `I am not the Lord. Rather, I belong to the Lord. I am His property', the devotees reject the impersonalists false idea that they are the Lord themselves. O Lord, in this way the devotees attain You."


     Or, this passage may mean "rejecting all that is material, all that is separate from the Lord."  In this way it is said, "Without first rejecting matter it is not possible to attain the spiritual, the true reality". That is the meaning of the second half of this verse.


     Or, then someone may ask: "How do the wise search for the Lord?" The answer is given with the word "antar-bhave", which means "They search in the lotus of the heart". Thus they reject everything that is "atat", which means "everything that does not help the search to find the Lord."


     Here someone may ask: "By remembering the Lord one becomes automatically free from all that is separate from Him. Why, then, should one artificially struggle to reject what is not the Lord?"


     This question is answered by the second half of this verse. The answer is: "Without first renouncing material sense gratification, fruitive work, and the speculative theories of the impersonalists, it is not possible to become perfect in always remembering the Lord." The remainder of the verse is as has already been explained.





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, the wise do not think that You have a material body made by the mäyä potency. It is the conditioned soul who has a material body. To rescue the conditioned soul from the contamination of mäyä, they search for the soul itself, who is by nature both pure and spiritual. They search for the individual spirit soul, who resides within the material body (antar-bhave), who takes birth in different species of life countless times (ananta-bhavantam), and who has very little true knowledge."


     Here someone may ask: "What do they do?" The answer is given: "They reject mäyä, all that is produced by mäyä, and all that is different (atat) from the spirit soul."


     Here someone may protest: "Is it not true that knowledge of the spirit soul is all one needs? Why need one reject all that is not spiritual?"


     Fearing that someone would raise this protest, Brahmä declares: "Without first rejecting what is material, one cannot attain the spiritual truth." 


     The activities of the saintly devotees are described in the second half of this verse. "Anti" means "nearby", and "asantam apy anty ahim antareëa" means {.sy 168}without negating the illusion of a snake". Here Brahmä says: "Without first understanding that the `snake' is an illusion, how can the saintly persons understand that what is before them is truly a rope?" The implied answer to this rhetorical question is: "They cannot understand without first becoming free of that illusion." In the Çruti-äçatra it is said:








asaìgo hy ayaà puruñaù








     "The spirit soul is, by nature, aloof from matter."





     This means that the spirit soul is by nature different from the gross and subtle material bodies, and therefore the lamentations, illusions, and other misfortunes that are an inevitable part of that body are not really his. However, because of ignorance, the soul mistakes the material body for himself. Therefore, without first understanding, "I am not the material body", how is it possible for one to understand the true nature of the eternal, pure spiritual soul? It is not possible. That is the meaning here.





 Text 29





athäpi te deva-padämbuja-dvaya-


     prasäda-leçänugåhéta eva hi


jänäti tattvaà bhagavan-mahimno


     na cänya eko 'pi ciraà vicinvan





     atha-therefore; api-indeed; te-Your; deva-My Lord; padämbuja-dvaya-of the two lotus feet; prasäda-of the mercy; leça-by only a trace; anugåhéta-favored; eva-certainly; hi-indeed; jänäti-one knows; tattvam-the truth; bhagavat-of the Supreme Personality of Godhead; mahimnaù-of the greatness; na-never; ca-and; anya-another; ekaù-one; api-although; ciram-for a long period; vicinvan-speculating.








     My Lord, if one is favored by even a slight trace of the mercy of Your lotus feet, he can understand the greatness of Your personality. But those who speculate in order to understand the Supreme Personality of Godhead are unable to know You, even though they continue to study the Vedas for many years.*





     Çréla Çrédhara Svämé:





     Here someone may ask: "But if liberation is attained only by transcendental knowledge, why have you described devotional service?" This verse is spoken to answer that question.


     Here Brahmä says: "O Lord, although I have spoken as if transcendental knowledge very easily falls into the palm of one's hand, the truth is that transcendental stays only in a small fragment of the mercy of Your lotus feet. Only when one is blessed with that mercy may one understand the glories of the Supreme Personality of Godhead (bhagavan-mahimnaù)." 


     Or, this may considered two words (bhagavan and mahimnaù). Interpreted in that way, the sentence means "O Lord, only then may one understand Your glories". Here "eko 'pi ciraà vicinvan" means "someone who spends a long time trying to discern what is the Supreme and what is not the Supreme."








     Çréla Sanätana Gosvämé:





     The gist of this verse is: "O Lord, although Your glory is clearly manifested in this way, one can see Your glory only by Your mercy." "Deva" here means "O all-glorious Lord", or else it may mean "O all-pervading Lord", or it may mean "O Lord who enjoys pastimes in Våndävana eternally". In these ways "deva" is interpreted as a word in the vocative case. It may also be interpreted as a adjective (in a karmadhäraya-samäsa) modifying the word {.sy 168}padämbuja".


     "Prasäda" means either "happiness" or {.sy 168}mercy". To "prasäda" is then added {.sy 168}leçänugåhétaù" (favored by a small part). Or, {.sy 168}prasäda" may mean "the remnants of tulasé or other offerings". This is called "mahä-prasäda". The word {.sy 168}hi" means "certainly".


     "Bhagavan" means "O Lord who manifests Your mercy and other virtues". This is the reason for the Lord's mercy. Other persons are not merciful like He.


     Or, devotional service has been the central topic discussed in this chapter. Even though some words were spent refuting various fallacies, in every verse Brahmä prayed for devotional service. Considered from this point of view, the glory (mahimnaù) here is the glory of devotional service.


     The word "tattvam" here means either "the truth of its nature" or "the truth of its extent". {.sy 168}Ekaù" means either "alone" or "alone the best, as for example Lord Çiva is the best". "Vicinvan" means either "investigating by studying the scriptures" or "investigating by performing yoga". Although it is only by the complete mercy of the Lord that one can understand His true nature, nevertheless the word "leça" (a small particle of mercy) is used here to emphasize how difficult it is to attain even a small part of the Lord's mercy.





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "O Lord, it is only when he attains a small particle of devotional service to You that the individual spirit soul is able to experience spiritual bliss. There is no other way."


     here Brahmä says" "O Lord, even if he is completely free of mäyä and all that come from mäyä, an individual spirit soul must fist have a small particle of the mercy of Your lotus feet before he can understand Your glory. Here the words "jänäti tattvaà mahimnaù" mean "he understand the the truth of the glory of Brahman." This interpretation is corroborated by the following words of Lord Matsya (Çrémad-Bhägavatam 8.24.38):








madéyaà mahimänaà ca


     para-brahmeti çabditam


vetsasy anugåhétaà me


Š     sampraçnair vivåtaà hådi








     "You will be thoroughly advised and favored by Me, and because of your inquiries, everything about My glories, which are known as paraà brahma, will be manifest within your heart. Thus you will know everything about Me."*





     Çréla Çrédhara Svämé comments in these words:





     "This verse means: `Because you have obtained My mercy, you will understand the Supreme Brahman'."





     The "prasäda-leça" (small part of mercy) described here is the kind of devotional service mixed with the modes of nature that is attained by the jïänés. The word {.sy 168}anugåhétaù" means "when material knowledge has come to an end and when the so-called spiritual knowledge of impersonalism has also come to an end, then one may attain the mercy of the Lord". This is explained by the Lord Himself in the following words:








jïänaà ca mayi sannyaset








     "To attain Me one should first reject the impersonalist theory."





     Thus a person who rejects the impersonalist theory, and considers pure devotional service the only true path is  truly wise. To such a person the Lord gives a small particle of His mercy, and that mercy is engagement in the Lord's devotional service.


     In the last line of this verse Brahmä says: {.sy 168}However, a person who thinks `once I have attained the result there is no need to continue with spiritual activities', and who thus abandons both paths, the path of impersonalism and the path of devotional service, cannot understand the Lord's glories, even if he is a great (eko 'pi) guru of thousands of impersonalists, and even if by studying many scriptures and carefully following the practice of yoga, he struggles (vicinvan) for a long time (ciram) to understand the Lord's glories."








Text 30





tad astu me nätha sa bhüri-bhägo


     bhave 'tra vänyatra tu vä tiraçcäm


yenäham eko 'pi bhavaj-janänäà


     bhütvä niñeve tava päda-pallavam





     tat-that; astu-may be; me-of me; nätha-O master; sa-that; bhüri-bhägaù-great good fortune; bhave-in birth; atra-here; vä-or; anyatra-in another place; tu-indeed; vä-or; tiraçcäm-among the animals; yena-by which; aham-I; ekaù-one; api-even; bhavaj-janänäm-of Your devotees; bhütvä-becoming; niñeve-I serve; tava-of You; päda-pallavam-thelotus feet.








     My dear Lord, I pray that I may be so fortunate that, in this life or in another life, wherever I may take my birth, I may be counted as one of Your devotees. Wherever I may be, I pray that I may be engaged in Your devotional service.*





     Çréla Çrédhara Svämé:





     "Tat" means "therefore" and "bhüri-bhägaù" means "great good fortune". Here Brahmä says: "Either in this birth as Brahmä, or in another birth, even in the animal species, I pray only to be counted as one of Your devotees. Thus I will enthusiastically engage in Your devotional service."





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "O Lord, by engaging in Your devotional service, one attains Your mercy."


     "Nätha" means "O Lord who fulfills all desires". Here Brahmä says: "I am fortunate to have attained the post of Brahmä. Still, I am not very fortunate." Here the word "bhüri-bhägaù" means "very fortunate". Brahmä says: "Even though I am Your eldest son, birth as Your devotee would be the greatest good fortune for me".


     In the words "eko 'pi bhavaj-janänäà bhütvä niñeve" the prefix "ni" is used to emphasize the exalted nature of devotional service. The words "bhave 'tra vänyatra" mean "either in this birth as Brahmä, or in another birth". Here Brahmä hints: "I do not wish to take birth in a lower species, like those of the insects or worms, if in such a birth I cannot engage in devotional service to You. However, if I can engage in devotional service to You, I may take birth as Brahmä, or I may take birth in any other form." The remainder of the verse has been explained by Çréla Çrédhara Svämé.


     Or, this verse may be interpreted: "O Lord, by serving Your devotees, one attains Your mercy." In this interpretation the word "ekaù" has the same meaning as previously, and the words "bhavaj-janänäà bhütvä niñeve tava päda-pallavam" mean "I serve the lotus feet of Your devotees".





     Çréla Viçvanätha Cakravarté:





     Here Lord Kåñëa may ask: "O Brahmä, O crest jewel of they who know both the spiritual goal and the way to attain it, you have now described the path of knowledge and the path of devotional service. Which do you wish to follow?" This verse is Brahmä's reply to that question. By speaking the word {.sy 168}nätha" (O master), which is in the vocative case, Brahmä reveals his desire to become a servant of the Lord.


     If Lord Kåñëa says: "O Brahmä, please carefully consider what is more valuable and what is less. Then you request what is most valuable," then Brahmä may reply with the statement beginning with the word "bhüri-bhägaù", which means "the greatest good fortune my mind can conceive". 


     The second line of this verse means, "a fortunate birth in any form of life, from Brahmä down to the lowest animal". In the scriptures it is said:








gajo gådhro vaëik-pathaù








     "An elephant, a vulture, and a merchant became great devotees of the Lord."





     In these words it is seen that even animals may engage in devotional service to the Lord. By using the word {.sy 168}tirçcäm" (of births as animals) in the plural, Brahmä is performing a funeral ceremony to commemorate the death of his desire to attain liberation. By using the word "atra" (here), he prays that he may take birth a thousand times. He says, "May I take any sort of birth (eko 'pi) among Your devotees, and, as either a neophyte or a perfect devotee, I will serve You."


     In the first verse of this chapter Brahmä described Lord Kåñëa's sweetness, and in verses 2-30 Brahmä described the Lord's supreme opulence. In verses 3 and 8, Brahmä described the superiority of pure devotional service. In verses 27 and 19 Brahmä discussed the theories of the impersonalists. In verses 4 and 5 Brahmä explained the great value of devotional service and the complete uselessness of impersonalism. In verses 28 and 29 Brahmä described devotional service mixed with jïäna. In verse 24 Brahmä described devotional service in the rasa of neutrality (çänta-bhakti). In verse 30 Brahmä described devotional service in the rasa of servitorship (däsya-bhakti). 


     After that point, in the passage beginning with verse 31, Brahmä becomes plunged in the ocean of sweetness and he speaks prayers describing spontaneous (rägätmaka) devotional service in the rasas of parenthood and conjugal love. That is the outline of Brahmä's prayers.





Text 31





aho 'ti-dhanya vraja-go-ramaëyaù


     stanyämåtaà pétam atéva te mudä


yäsäà vibho vatsatarätmajätmajä


     yat-tåptaye 'dyäpi na cälam adhvaraù





     ahaù-Oh; ati-very; dhanya-fortunate; vraja-go-ramaëyaù-the cows and gopés of Vraja; stanyämåtam-the nectar of their breasts; pétam-drunk; atéva-greatly; te-they; mudä-happily; yäsäm-of whom; vibhaù-O Lord; vatsatarätmajätmajä-in the form of the calves and the gopés' sons; yat-tåptaye-for the staisfaction of whom; adya-today; api-even; na-not; ca-and; alam-enough; adhvaraù-yajnas.








     The gopés and cows of Våndävana are so fortunate that they have been able to supply their breast milk to You. Persons who are engaged in performing great sacrifices and offering many valuable goats in the sacrifice cannot attain the perfection of understanding You., but simply by devotional service these innocent village women and cows are all able to satisfy You with their milk. You have drunk their milk to satisfaction, yet You are never satisfied by those engaged in performing sacrifices.*





     Çréla Çrédhara Svämé:





     In these seven verses (31-37) Brahmä enthusiastically declares that birth as a devotee, in whatever species or situation, is better than birth among the demigods or other exalted beings.


     "Vraja-go-ramaëyaù" means "the cows and gopés of Vraja". Here Brahmä says: "O Lord, all the Vedic yajïas taken together have not the power to satisfy You. Still, You became very happy and satisfied by drinking the breast-milk of these cows and gopés when You became their sons."





     Çréla Sanätana Gosvämé:





     In these ten verses (31-40) Brahmä glorifies the dear devotees of the Lord. Either he prays to have devotion like that of the people of Vraja, or he prays to able to serve their lotus feet. The reason he offers these prayers is given in the nyäya:








madhureëa samäpayet








     "It that way one tastes a great sweetness".





     Also, Lord Kåñëa Himself is greatly glorified when the praises of His devotees are sung. That is another reason for Brahmä to offer these prayers.


     "Aho" is spoken either out of wonder or to invoke auspiciousness. "Ati-dhanyäù" means "having attained the greatest success", "ramaëyaù" means {.sy 168}who pleased You, O Lord, by offering their breast-milk," {.sy 168}yat-tåptaye" means "to please You", "vibho" means "O all-perfect Lord", "pétam" means {.sy 168}O Lord, even though You are all-perfect and all-complete, You still drank their breast milk", and "atéva" means {.sy 168}greatly". Here also the adverb "mudä" (happily) is used.


     Brahmä says: "O Lord, when You became the calves and gopa boys, You directly drank their milk." The word {.sy 168}atéva" hints that the Lord concealed His original form at that time. "Adyäpi" means either "from that moment to this moment" or "even now, when Your childhood pastimes are manifested".





     Çréla Viçvanätha Cakravarté:





     In these two verses (31 and 32) Brahmä says: "O Lord, I am the lowest of Your devotees. Therefore it is only by You mercy that my prayer will bear its proper fruit. However, it is not proper for persons like myself to request the position of Your greatest devotees, who love You in the pure vätsalya-rasa and other exalted rasas. That position is very difficult to attain. My words here are meant only to glorify it."


     Here Brahmä says: "The cows and gopés of Vraja are very fortunate". Here the word "aho" means that the full extent of Brahmä's feeling of wonder cannot be properly understood by the mind or expressed with words.


     Here Brahmä says: "O Lord, manifesting Your form of eternity, knowledge, and bliss, You drank their breast-milk, which was like nectar flowing from their bodies. Furthermore, You did this with great pleasure (mudä). 


     "Also, even though You drank that milk again and again, Your pleasure from drinking increased from moment to moment. Furthermore, You became the calves because the cows could not bear not being able to give their milk to You, and You also became the gopés' sons because had You not the gopés would not have attained such close association with You. 


     "O Lord, pushed by intense greed, You expanded into many forms among the cows and gopés, and You could not stop drinking the nectar-milk flowing from their breasts. This means that because You are naturally filled with transcendental bliss, the bodies of these cows and gopés must also be filled with transcendental bliss."


     Here the word "yat-tåptaye" means "to please You", for the dictionaries confirm:








tåp préëane








     "The verb `tåp' meanms `to please'."





     Brahmä concludes: "O Lord, from beginningless time (adyäpi) persons like myself have performed every possible yajïa, yajïas performed with flawless mantras, rituals, purificatory ceremonies, and a host of other ceremonies. Still, all these yajïas were not enough to satisfy You."








Text 32





aho bhägyam aho bhägyaà


     nanda-gopa-vrajaukasäm


yan-mitraà paramänandaà


     pürëaà brahma sanätanam





     ahaù-what great; bhägyam-good fortune; ahaù-what great; bhägyam-good fortune; nanda-of Mahäräja Nanda; gopa-of the other cowherd men; vraja-okasäm-of the other residents of Vrajabhümi; yat-of whom; mitram-the friend; parama-änandam-the supreme bliss; pürëam-complete; brahma-the Absolute Truth; sanätanam-eternal.








     How greatly fortunate are Nanda Mahäräja, the cowherd men, and all the other inhabitants of Vrajabhümi! There is no limit to their good fortune because the Absolute Truth, the source of transcendental bliss, the eternal Supreme Brahman, has become their friend.*





     Çréla Çrédhara Svämé:





     The word "aho" is repeated here in order to indicate that the good fortune is limitless in every way.





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "The cows and gopés who gave their breast-milk to Lord Kåñëa are not the only fortunate ones. Nanda Mahäräja and the other residents of Vraja are all very fortunate also."


     Here the word "aho" is spoken to express either great joy or great good fortune. "Nanda-gopa-vrajaukasäm" means either "of they who have their homes in Nanda's Vraja", or "of Nanda, the gopas, the cows, the birds, and all others who have their homes in Vraja".


     Here Brahmä hints: "How can I describe the good fortune of Nanda Mahäräja? And if f I cannot describe his good fortune, then how can I describe the supreme good fortune of all the other gopas?"


     Here "yan-mitram" means "their friend", {.sy 168}paramänandam" means "he who brings intense transcendental bliss that pushes away petty, lesser happinesses, and also drives away suffering, lamentation, and other unwanted experiences. "Pürëam" means "who does not need help from anyone". "Brahma" means "He is all-pervading. There is no place where He cannot be found." {.sy 168}sanätanam" means "He is eternal. There is no point in time when He cannot be found". Or, "yan-mitraà pürëaà brahma sanätanam" means "The perfect Supreme Brahman who is the eternal friend of the gopas".


     The Lord is not only the deliverer from dangers, but He is also blissful, as explained by the word "paramänandam", which means either "He whose form is filled with transcendental bliss", or "he who gives transcendental (parama) bliss (änandam) to others".


     Here the word "mitram" (friend) means that in this situation Lord Kåñëa does not manifest His identity as the Supreme Personality of Godhead, for that revelation would destroy the love present in the rasa of friendship. Or, the words {.sy 168}mitraà pürnaà brahma" mean "Nanda and the people of Vraja are Your friends, even though You are the Supreme Personality of Godhead." The neuter gender is used here throughout because all these words modify the neuter word {.sy 168}brahma".


     Rädhä and the youthful gopés, who are all very dear to Lord Kåñëa, are not specifically glorified here because their pastimes with Lord Kåñëa are not yet manifested in the Lord's early, childhood pastimes. Or, it may be that they are not glorified here because Brahmä, being Lord Kåñëa's direct son, is shy to mention them. Or, perhaps Brahmä does not mention them simply because their pastimes with the Lord are very confidential.





     Çréla Viçvanätha Cakravarté:





     In the previous verse Brahmä praised the devotees who have spontaneous love in the rasa of parenthood, and in this verse he praises the devotees who have spontaneous love in the rasa of friendship. In this way he praises the devotees in the rasa of parenthood and in the other rasas also.


     The words "aho bhägyam" are repeated because Brahmä is filled with bliss and wonder. The neuter gender of the word "paramänandam" is a poetic license of the sages (ärña). The word "brahma" here is defined in the following words of the Çruti-çästra:








satyaà vijïänam änandaà brahma








     "The Supreme Brahman is eternal and full of knowledge and bliss."





     The word "parama" here indicates that Lord Kåñëa is the origin and basis of the impersonal Brahman. The word {.sy 168}pürëam" here indicates that Lord Kåñëa is not the impersonal Brahman, nor is He an aàça incarnation of the Lord.


     This Brahman is then described to be the friend (mitram) of Çrédämä and the other cowherd boys. Then Brahmä refutes the idea that Lord Kåñëa is their friend for a specific period of time only. Using the word "nityam" (eternal) Brahmä affirms that Lord Kåñëa is their friend for all time. Therefore, because their friendship with Lord Kåñëa exists for all time, Çrédämä and the other cowherd boys also exist for all time. In the scriptures it is said:








ayaà tüttamo brähmaëaù








     "A brähmaëa is the most exalted of persons."





     Because a brähmaëa is exalted, therefore his personal qualities are also exalted. In the same way, because Lord Kåñëa's friendship is eternal, the other qualities of Lord Kåñëa are here hinted to be eternal also. Thus the word "mitram" means "friend".


     Here Brahmä says: "How greatly fortunate are all the residents of Nanda's Vraja, including even the cows and the birds! If they are all fortunate, then how much more fortunate must be King Nanda himself and his gopa friends?" 


     Someone may ask: "What is that good fortune?" Brahmä replies: "Lord Kåñëa, there eternal and blissful Supreme Personality of Godhead, has become the friend and relative (mitram) of the people of Vraja, who love Him in the rasa of parenthood and other rasas." This means that the people of Vraja treat Kåñëa as their friend, and He reciprocates by treating them as His friends. This is described by the gopas in these words of Çrémad-Bhägavatam (10.26.13):








dustyajaç cänurago 'smin


     sarveñäà no vrajaukasäm


nanda te tanaye 'smäsu


     tasyäpy autpattikaù katham








     "My dear Nanda, we do not know why we are so attracted by Your son Kåñëa. We want to forget Him, but this is impossible. Why are we so naturally affectionate to Him? Just imagine how wonderful it is!"*





     This is so because the Supreme Personality of Godhead feels spontaneous love for the residents of Vraja. For this reason He fills the residents of Vraja with transcendental bliss. Also, because their forms are eternal and full of knowledge and bliss, the residents of Vraja brought great wonder to Brahmä.





Text 33





eñäà tu bhägya-mahimäcyuta yävad astäà


     ekädaçaiva hi vayaà bata bhüri-bhägäù


etad-dhåñéka-caçakair asakåt pibämaù


     çarvädayo 'ìghry-udaja-madhv-amåtäsavaà te





     eñäm-of them; tu-indeed; bhägya-of the good fortune; mahimä-the glory; acyuta-O infallible Lord; yävat-as much as; astäm-may be; ekädaça-eleven; eva-certainly; hi-indeed; vayam-we; bata-indeed; bhüri-bhägäù-very fortunate; etad-dhåñéka-of the senses; caçakaiù-with the cups; asakåt-again and again;  pibämaù-we drink; çarvädayaù-headed by Indra; aìghri-of the feet; udaja-lotus; madhu-amåtäsavaànectar; te-of You.








     I am simply surprised, therefore, with the fortunate position of Mahäräja Nanda, mother Yaçodä, and the cowherd men and gopés, because  You, the Supreme Personality of Godhead, the Absolute Truth, are existing here as their most intimate lovable object. My dear Lord, no one can actually appreciate the good fortune of these residents of Våndävana. We are all demigods, controlling deities of the various senses of the living entities, and we are proud of enjoying such privileges, but actually there is no comparison between our position and the position of these fortunate residents of Våndävana because they are actually relishing Your presence and enjoying Your association by dint of their activities.*





     Çréla Çrédhara Svämé:





     The gist of this verse is: "The glory of Vraja's residents must remain undescribed. Who has the power to describe it?"


     Here "çarvädayaù" means "the demigods headed by Indra, who is the presiding deity of false-ego", and "ekädaça" means "the eleven demigods headed by Candra". Here Brahmä uses the word "vayam" (we), referring to himself, because he has a high opinion of himself. Thus Brahmä declares that the thirteen demigods (Indra+Brahmä+eleven demigods headed by Candra) who control the mind, intelligence, false-ego, eyes, and other senses are very fortunate (bhüri-bhägäù).


     "Etad-dhåñéka-caçakaiù" means with the drinking-cups of the senses". Here Brahmä says: "With those cups of the senses we drink the nectar of the lotus feet of Lord Kåñëa, who is the fourteenth Deity, the ruler of the mind". Brahmä says: "We demigods are the rulers of the senses. If, each of us employing only the one sense that he controls, we serve You and thus attain success, how can we describe the success and good fortune of they who serve You with all the senses?"





     Çréla Sanätana Gosvämé:





     The gist of this verse is: "Who has the power to properly describe the glories of Vraja's residents? Even we demigods have attained the goal of life simply by a little association with them."


     Here the word "tu" is used either as a sort of sidelong glance, or as a rhetorical ornament. "Acyuta" means "O Lord whose devotees possess glories that never become diminished". 


     The word "aìghry-udaja-madhu" means "the honey of the lotus feet". This nectar consists of service to the Supreme Personality of Godhead, using one's spiritual intelligence to understand the Supreme Personality of Godhead, firmly deciding to serve the Supreme Personality of Godhead, gazing at the Lord's transcendental form, hearing descriptions of the Lord, and many other like activities.


     Someone may ask: "What is this honey like?" The answer is given in the word "amåtäsavam". In that word "amåta" means "the sweetest nectar" and {.sy 168}asavam" means "life-giving". 


     Or, "amåta" may mean "of the liberated souls, who are free from death" and "äsavam" may mean "the delightful, intoxicating nectar". This nectar is so sweet that it makes one completely forget all about impersonal so-called liberation. 


     Because they constantly drink this nectar, the residents of Vraja are more glorious than any other devotees. That is explained in the second line of this verse. 


     In Çrémad-Bhägavatam (2.5.30) it is said:








dig-vätärka-praceto 'çvi-


     vahnéndropendra-mitra-kaù








     "From the mode of goodness the mind is generated and becomes manifest, as also the ten demigods controlling the bodily movements. Such demigods are known as the controller of directions, the controller of air, the sun-god, the father of Dakña Prajäpati, the Açviné-kumäras, the fire-god, the king of heaven, the worshipable deity in heaven, the chief of the Adityas, and Brahmajé, the Prajäpati. All come into existence."*





     Thus ten demigods control the ten senses. The moon-god, who controls the mind, is the eleventh. The word "vayam" (we) refers to Brahmä, who controls the intelligence. The word {.sy 168}çarvädayaù" refers to Lord Rudra. This word is a bahuvréhi-samäsa describing Lord Rudra's qualities. Thus there thirteen demigods are mentioned here. The remainder of this verse has been explained by Çréla Çrédhara Svämé.


     Or, because the anus and genital are not directly used in devotional service, Mitra and Prajäpati, who control these parts of the body, are not mentioned here, and therefore the list of demigods here is actually eleven. Or, because men and women may serve the Lord by giving birth to Vaiñëava children, Prajäpati may be included here in the list of demigods, and it �Šmay Upendra, the controller of the feet, who is omitted from this list to keep the number of demigods at eleven. Upendra may be omitted because He is not a demigod. Rather, He is an incarnation of Lord Väsudeva, the Personality of Godhead.


     Even though the residents of Vraja have spiritual bodies that are eternal and full of knowledge and bliss, it is still appropriate to say that the various controlling demigods preside over the activities of their senses. That is so because Candra and the other demigods here are not the same as the demigods of material world. Rather, these demigods are residents of the spiritual world and their forms are also spiritual, eternal, full of knowledge, and full of bliss. 


     Or, perhaps the material demigods are intended here because they are, in one sense, not different from the original controlling demigods present in the spiritual world. This is so because the material demigods are like shadows of the demigods in the spiritual world. 


     Or, perhaps these words are spoken according to the external vision of the materialists, and therefore the material demigods are intended. In the eternal spiritual world the original demigods are also eternal. This is described in the following words of Padma Puräëa, Uttara-khaëòa:








nityäù sarve pare dhämni


     ye cänye ca divaukasaù


te vai präkåta-nake 'smin


     na nityäs tridaçeçvaräù








     "The demigods and others who live in the spiritual world are all eternal, whereas the thirty million demigods of the material world are not eternal."


     


     Or, perhaps, another interpretation may be: Now that for a moment he has directly seen something of Lord Kåñëa's intense and multifaceted sweetness, in this verse Brahmä praises his own good fortune. Brahmä says: "O Lord, with the drinking-cups of our senses we drink the honey of Your lotus feet."


     What is this honey like? It is described in the word {.sy 168}amåtäsavam", which means "an intoxicating beverage sweet like nectar". Another interpretation of the word {.sy 168}vayam" (we) is "the nine rulers of the planets, excluding Nairåti, plus Candra and Sürya, which then comes to eleven."





     Çréla Viçvanätha Cakravarté:





     The gist of this verse is: "Furthermore, we also have become fortunate by our contact with the residents of Vraja."


     Here Brahmä says: "The glory of Vraja's residents must remain undescribed. Who has the power to describe it?" Brahmä continues: "Even we, the eleven demigods who control the various senses, have become very fortunate. With the drinking-cups of our senses we eleven demigods, excluding the deities of the two vulgar senses and also excluding the Deity of the consciousness, a Deity (Vämana) who is not different from Lord Väsudeva, drink with our eleven senses the sweet and intoxicating nectar of Your lotus feet, lotus feet decorated with tinkling anklets, and nectar where ego, action, will, sound, touch, form, taste, smell, glorification, massaging, and approaching You are employed for Your service."


     Even though they do not experience the sense objects there, the demigods who control the various senses do certainly reside in the senses of the conditioned souls. For example, Brahmä resides in the intelligence, Sürya resides in the eyes, and other demigods reside in the other senses. Without the aid of these controlling demigods, one cannot use the senses to see forms, taste tastes, or perceive anything at all, even if the object of perception is Lord Kåñëa Himself.


     Brahmä and the other demigods yearn to attain love for Lord Kåñëa. That is why even the words of they who directly see Lord Kåñëa fills them with bliss. 


     Although these demigods have power only on the functioning power of the senses, still they falsely imagine that they are able to experience whatever is experienced by the senses of the conditioned souls. In truth these demigods have jurisdiction only over material senses. They are not the controllers of the spiritual senses, although they may proudly claim that they are.


     The activities of they who are filled with pure love for Lord Kåñëa are not within the jurisdiction of these demigods. This is seen in the following words of Çré Padyävalé:








mithyäpaväda-vacasäpy abhiàana-siddheù








     The personal associates of the Lord have spiritual bodies that are eternal and full of knowledge and bliss. Their senses are also spiritual, like those of the Supreme Personality of Godhead Himself. Their senses are not material. How can Brahmä and the other material demigods enter these spiritual senses?


     Or, perhaps in this verse Brahmä congratulates the demigods for somehow, somewhere being able to taste the sweetness of Lord Kåñëa. The word "ekädaça" may divided into {.sy 168}ekä" and "daça". Interpreted in this way, {.sy 168}ekä" means "the demigods' good fortune has no peer", and "daça" means "we, the protectors of the ten directions, have become very fortunate (bhüri-bhägäù)."


     Here someone may ask: "What is the good fortune of the demigods?" This question is answered in the second half of this verse.


     With his forefinger Brahmä touches his eyes and ears and says: "O Lord, as You leave Vraja Village to tend the calves, with our eyes and ears we drink the nectar of Your handsomeness and beautiful music."








Text 34





tad bhüri-bhägyam iha janma kim apy aöavyäà


     yad gokule 'pi katamäìghri-rajo-'bhiñekam


yaj-jévitaà tu nikhilaà bhagavän mukundas


     tv adyäpi yat-päda-rajaù çruti-mågyam eva





     tat-that; bhüri-bhägyam-great good fortune; iha-in this; janma-birth; kim api-something; aöavyäm-in the forest; yat-what; gokule-in Gokula; api-even; katama-of anyone; aìghri-of the feet; rajaù-in the dust; abhiñekam-bath; yaj-jévitam-the life; tu-indeed; nikhilam-all; bhagavän-the Lord; mukundaù-Mukunda; tv-indeed; adya-today; api-also; yat-päda-rajaù-the dust of whose feet; çruti-by the Vedas; mågyam-sought; eva-certainly.








     I am most humbly praying at Your lotus feet for You to please give me any sort of birth within this Våndävana forest so that I may be able to be favored by the dust of the feet of some of the devotees of Våndävana. Even if I am given the chance to grow just as the humble grass in this land, that will be a glorious birth for me. But if I am not so fortunate to take birth within the forest of Våndävana, I beg to be allowed to take birth outside the immediate area of Våndävana so that when the devotees go out they will walk over me. Even that would be a great fortune for me. I am just aspiring for a birth in which I will be smeared by the dust of Your devotees' feet. I can see that everyone here is simply full of Kåñëa consciousness. They do not know anything but Mukunda. All the Vedas are indeed searching after the lotus feet of Kåñëa.*





     Çréla Çrédhara Svämé:





     In this verse Brahmä says: "In this verse I repeated the request I made in verse 30." Someone may ask: {.sy 168}What is that request?" The answer is: "I request a birth in the world of human beings, in the forest of Gokula." 


     Then someone may ask: "What will you gain by leaving Satyaloka and taking birth in Gokula?" To this Brahmä answers with the words: "katamäìghri-rajo-'bhiñekam", which mean "then I will be able to bathe in the dust from the feet of some of the residents of Gokula". 


     Then someone may ask: "Why are the residents of Gokula so fortunate?" In the third line of this verse Brahmä answers this question by saying, "Lord Mukunda is their entire life". 


     In the fourth line Brahmä explains that Lord Kåñëa is very difficult to attain. There the word "çruti-mågyaù" means "although they search for Him, the Vedas have not been able to see Lord Kåñëa."





     Çréla Sanätana Gosvämé:





     Desiring either devotion like that of the residents of Nanda's Vraja or direct service to their lotus feet, Brahmä speaks this verse. With the five words beginning with {.sy 168}iha", Brahmä rejects the five obstacles to devotional service, obstacles that begin with impersonal liberation.


     By speaking the word "janma" (birth) Brahmä rejects impersonal liberation. By speaking the word "iha" (here) Brahmä rejects residence in Svargaloka. By speaking the word "kim api" (anywhere) Brahmä rejects birth as a brähmaëa. By speaking the word "aöavyäm" (in the forest), Brahmä rejects birth in the cities and towns. By speaking the word "gokule" (in Gokula), Brahmä rejects fleeing to other forests to practice artificial austerities.


     The word "kim api" (anywhere) refers to birth as an insignificant blade of grass. In such a birth Brahmä will be bathed by the dust of the feet of Vraja's residents. 


     The word "abhiñeka" means "a bathing of all parts of the body, beginning with the head". Or, this word may mean "the eager success obtained by all limbs of the body". Or, it may mean "bathing in a single particle of dust". The idea here is that a single particle of this sacred dust contains within it all holy places and has the power to grant any status of life that one may desire.


     The words "yat-päda-rajaù çruti-mågyam" mean {.sy 168}Even though they diligently search for it, and even though Lord Kåñëa has personally descended to this world, the Vedas still cannot find the dust of Lord Kåñëa's lotus feet." the vedas search for Lord Kåñëa is described in these words of Taittiréya Upaniñad (2.5.1):








brahma puccham pratiñthä








     "In these five ways one searches for the Supreme."





     In the Kaöha Upaniñad (1.3.9) it is said:








tad viñëoù paramaà padam








     "One who follows the spiritual path attains the transcendental abode of Lord Viñëu."





     Here the word "brahma" means "the Supreme Personality of Godhead" and the paths of jïäna and karma and other paths are all spoken in relation to Him. Otherwise, if one accepts the idea that once the goal is attained the means employed to attain it may be rejected, then the description here of the Supreme and of jïäna and other paths is not to be accepted.


     Here "mukundaù" means "He who gives rare devotional service to persons like myself" and "bhagavän" means "He who manifests all powers and opulences". {.sy 168}Yaj" means "of Gokula's residents", and {.sy 168}jévitaà nikhilam" mean "O Lord, without You the residents of Gokula cannot live for even a moment". In this way the highest spiritual love is described. The remainder of this verse has already been described by Çréla Çrédhara Svämé.


     Or, Lord Kåñëa may ask: "You prayed to attain any sort of birth where You would be touched by the dust from the feet of Gokula's residents. Why did you not ask for a birth as a gopa or one of the other people there?" 


     In the second half of this verse Brahmä gives his reply. He says: "O Lord, the Personified Vedas are the most senior and venerable persons. They are my teachers. If they find it difficult to attain the dust of Your feet, then it is not proper for me to pray as You suggest. How can I pray to become a gopa or other Gokula resident, who have all conquered Your lotus feet by the greatness of their love?"





     Çréla Viçvanätha Cakravarté:





     Here Brahmä says: "Now I shall perform a funeral ceremony to celebrate the death of my desire to attain liberation or any kind of power or opulence in this world. Now my only thought is: How shall I attain the dust of Gokula's residents' feet? I pray that I may become fortunate in that way. I may become fortunate if the residents of Gokula place their merciful glance upon me."


     Here Lord Kåñëa may ask: "What good fortune do you seek?" To this Brahmä replies: "Any kind of birth in Våndävana forest. For example, birth as a tender blade of darba grass or other kind of grass. Then Your dear gopa friends and the other residents of Vraja will place their feet upon me. That will be a great good fortune for me. 


     Then Lord Kåñëa may say: "This will be very difficult for you to attain. I suggest you give up this desire and pray for something else, something more appropriate."


     If Lord Kåñëa says this, then Brahmä may give the following reply: "Then I pray that I may take birth as a stone in the footpath in Gokula, or even in marking the boundary of Gokula. Then I will be bathed with the dust from the feet of Your tailors, weavers, artisans, or other servants. 


     Then Lord Kåñëa may say: "Why are the residents of Vraja so great and glorious? and why are you, who are Brahmä, the creator of the worlds and worshiped by all the living entities in the worlds, not embarrassed to desire to be touched by the dust of the feet of the low-born people of Vraja?


     To this Brahmä may reply: "The Supreme Personality of Godhead is the very life of the residents of Gokula." 


     In the Amara-koça Dictionary it is said:








bhagaù çré-käma-mähätmye








     "The word `bhaga' may mean `handsomeness', `desire', or `glory'."





     Therefore the word "bhagavän' means `He who is handsome, speaks poetically, and has a host of other virtues." "Mukundaù" means "He whose face (mukh) is like a kunda (jasmine) flower." 


     Here Brahmä says: "O Lord, Your handsomeness, gentle smile, and other attractive features are the only things that sustain the lives of Gokula's residents. Without these features of Yours, Gokula's residents would at once die. O Lord, their intense and uncommon love for You is the reason the residents of Gokula are so exalted."


     Here the word "nikhilam" (entire) means that for their entire lives the people of Vraja had no desire for eating, drinking, or any other material happiness. The last line of this verse means, "Even today the Vedas are searching for the dust of the Gokula residents' feet. Even today the Vedas have not yet found it. How can I, whom only a Brahmä, be more important or more exalted than the Vedas personified? That is why, O Lord, I am embarrassed to offer the prayer that You suggest. 


     "Therefore I now repeat the request I spoke in verse 30. If I follow the path of vaidhi-bhakti (devotional service in practice), I may eventually come to the stage of following in the footsteps of Gokula's residents. Then eventually I may become plunged in the nectar ocean of spontaneous (rägänuga) love for You. That is my request."





Text 35





eñäà ghoña-niväsinäm uta bhavän kià deva räteti naç


     ceto viçva-phalät phalaà tvad-paraà kuträpy ayan muhyati


sad-veñäd iva pütanäpi sa-kulä tväm eva deväpitä


     yad-dhämärtha-suhåt-priyätma-tanaya-präëäçayas tvat-kåte





     eñäm-of them; ghoña-niväsinäm-the residents of Vraja; uta-indeed; bhavän-You; kim-whether?; deva-O Lord; rätä-will give; iti-thus; naù-of us; cetaù-mind; viçva-of the world; phalät-from thr result; phalam-the4 result; tvad-param-devoted to You; kuträpi-somewhere; ayat-considering; muhyati-is bewildered; sad-veñät-by dressing nicely; iva-as if; pütanä-Putana; api-aslo; sa-kulä-with family; tväm-You; eva-indeed; deva-O Lord; äpitä-was caused to attain; yat-what; dhäma-homes; artha-wealth; suhåt-friends; priya-dear; ätma-selves; tanaya-children; präëa-lives; äçayaù-and minds; tvat-kåte-for Your sake.








     My Lord, sometimes I am puzzled as to how Your Lordship will be able to repay, in gratitude, the devotional service of these residents of Våndävana. Although I know that You are the supreme source of all benediction, I am puzzled to know how You will be able to repay all the service that You are receiving from these residents of Våndävana. I think of how You are so kind, so magnanimous, that even Pütanä, who came to cheat You by dressing herself as a very affectionate mother, was awarded liberation and the actual post of a mother. And other demons belonging to the same family, such as Aghäsura and Bakäsura, were also favored with liberation. Under the circumstances, I am puzzled. These residents of Våndävana have given You everything: Their bodies, their minds, their love, their homes. Everything is being utilized for Your purpose. So how will You be able to repay their debt? You have already given Yourself to Pütanä! I surmise that You shall ever ever remain a debtor to the residents of Våndävana, being unable to repay their loving service.*





     Çréla Çrédhara Svämé:





     Here Brahmä says: "O Lord, how can anyone properly describe the success of these people of Vraja? Their loving service has placed You in their debt."


     Then Lord Kåñëa may ask: "Does anything exist that I have not the power to give to repay My debt? How can I be a debtor?"


     To this Brahmä replies: "Is there any gift You can give that is better than the gift of Yourself, which is the best of all gifts? When I think of this, my mind becomes bewildered."


     Then Lord Kåñëa may say: "Well then, if I give Myself in payment, then my debt will be absolved and I no longer will be a debtor."


     Then Brahmä may reply: "That is not true. It is not true. Simply by pretending to be Your devotee Pütanä attained You as a gift. And then, if You say `I shall also give Myself to Pütanä's relatives', then I say whatever gift You give to Pütanä, Bakäsura, and Aghäsura is not a good enough gift to give to Your pure devotees, whose homes and everything else are all meant for You alone."





     Çréla Sanätana Gosvämé:





     Here the word "muhyati" means "bewildered because of being unable to come to a conclusion". Or, it may mean "Because You are in debt to them, You are now under their dominion. That means that You will abandon persons like Myself and instead always stay with the people of Vraja." Thinking in this way Brahmä became bewildered and overwhelmed with grief.


     "Sa-kulä" means "with Bakäsura and Aghäsura". Therefore it is because of their relationship with Pütanä that Bakäsura and Aghäsura were touched by the Lord and able to attain His association. The remainder of this verse has already been explained by Çréla Çrédhara Svämé.


     The word "api" is correctly connected to the word "viçva-phalät". "Kuträpi" (anywhere) here means "any kind of birth in Mäthura's land of Vraja". The word "kuträpi" is here placed in its proper position in the sentence. "Ayat" is the present active participle of the verb "i" (to go). "Sad-dveñaö" means "because of hating the devotees and even trying to kill them". 


     Here Brahmä says: "O Lord, even though she was famous for killing children and performing many demonic activities, Pütanä and her family members attained You. Because she offered her breast milk to You, You allowed her to attain Your association. 


     The passage beginning with the word "iva" means {.sy 168}in truth, she happily attained the Lord's association". {.sy 168}Apitä" means "Spiritual bliss is not different from the Supreme Personality of Godhead Himself. Therefore when Pütanä attained that bliss she also attained the Lord Himself". Then Brahmä says: "The people of Vraja are all Your friends. Therefore it is inevitable that they attain Your association."


     Then Lord Kåñëa may say: "then I shall give the people of Vraja My transcendental abode, My wealth, and a host of other gifts. And I will also give Myself to them. In that way I will become free of My debt to them."


     In the last line of this verse Brahmä replies to this proposal. Brahmä says: "O Lord, to serve You (tvat-kåte), they have offered everything to You. If You give them in return only in measure equal to what they have given to You, then Your great generosity will not be gloriously manifest."





     Çréla Viçvanätha Cakravarté:





     Here Brahmä may say: "O Lord, I have earnestly requested that I may attain the dust of the feet of Gokula's residents. I may attain that dust, or I may not attain it. If You do not wish to clearly respond to my request, then I ask that You please answer one question that I have. My question is: What reward will You give the residents of Gokula?"


     Here the word "uta" is used for asking a question. It means: "This question I ask".


     Here Lord Kåñëa may say: "You know all the truths of the Vedas. Simply reflect and You will know the truth of this."


     In answer to these words Brahmä speaks the words beginning with "naç cetaù", where "naù" means {.sy 168}our". By using the plural here Brahmä means "Not only my heart, but also the hearts of Çiva, the four Kumäras, Närada, and all the wise philosophers are all bewildered by this."


     What are these hearts like? Brahmä may say: {.sy 168}Although with great intelligence we search in all times and places, we could not find any result to be obtained that is superior to You. You are the best result." Here the word {.sy 168}ayat" is a present active participle of the verb "i" (to go).


     Here is the meaning. Brahmä says: "O Lord, You are the result attained by the residents of Vraja. They have attained You as their so, or in many other relationships also. That is why I used the genitive case in the words beginning with `eñäà' and ending with `bhavän'.


     "If something better than You existed, then You would give it to the people of Vraja. However, no such thing exists. That is why our minds are now bewildered."


     To this Lord Kåñëa may reply: "O Brahmä, you do not understand the truth of this. I could see how in the future the people of Vraja would attain spontaneous love for Me, so from the very beginning I gave them the result of that love. I gave them Myself in the form of their son or other relative or associate. Others may be grateful for gifts that have already been given, but I am grateful for gifts that will be given in the future, and I reciprocate these gifts even before they are given."


     If Lord Kåñëa were to speak these words, then Brahmä may give this reply: "That is true, my Lord. Still, You live by a code of right conduct." This Brahmä explains with the words "sad-veñäd iva" which have the same meaning as {.sy 168}sad-veñäd eva".


     Then Brahmä may say: "Even though Pütanä was most sinful, she and her family members were able to attain You. You gave Yourself to them. Therefore the residents of Vraja, whose homes, possessions, actions, and all else were dedicated to Your service, certainly also attained You. You gave Yourself to them." By the movements of his nose, eyes, eyebrows, and neck, Brahmä communicates what is not directly spoken here. 


     Then Brahmä may say: "O Lord, first You gave Yourself to the degraded sinner Pütanä, and then You gave Yourself to Vraja's residents, who are the exalted crest-jewels of all saintly persons. Since You have already given Yourself to Pütanä, You cannot rightly give Yourself again as a gift to someone else. Therefore You are now in debt to the residents of Vraja."���������������������������������������


