





























Text 36





tävad rägädayaù stenäs


     tävat kara-gåhaà gåham


tävan moho 'ìghri-nigaòo


     yävat kåñëa na te janaù





     tävad-for that long; rägädayaù-beginning with passionate attachment; stenäs-theives; tävat-for that long; kara-gåhaà-a prison; gåham-home; tävat-for that long; moho-illusion; aìghri-on the feet; nigaòo-shackles; yävat-as long as; kåñëa-Kåñëa; na-not; te-of You; janaù-people.








     It is said that attachment for material objects and home is due to illusion, which makes a livintg entity conditioned in the material world. But this is only the case for persons who are not in Kåñëa consciousness. In the case of the residnets of Våndävana, such obstructions, as attachment to hearth and home, are nonexistent. Because their attachment has been converted unto You, and their home has been converted into a temple because You are always there, and because they have forgotten everything for Your sake, there is no impediment. For a Kåñëa conscious person, there is no such thing as impediments in heart and home. Nor is there illusion.*





     Çréla Çrédhara Svämé:





     Here Lord Kåñëa may protest: "But is it not true that even the great sannyasis, who are free of lust and other vices, affirm that I am the best and none is better than Me? Why, then, would giving Myself not be adequate to pay My debt to the residents of Vraja?"


     To answer this protest, Brahma speaks this verse. He says: "O Kåñëa, until people become Your devotees, their material attachments and desires remain theives, their homes remain prisons, and their affectionate feelings for their family members remain foot-shackles. For Your devotees, however, these various attachments, now directed toward You, become the causes of liberation. Thus Your devotees became as renounced as the greatest sannyasis. And they worship You better than do the greatest sannyasis."





     Çréla Sanätana Gosvämé:





     Here "adi" means "anger and other vices". Brahma says: "O Lord, Your devotees employ even their anger in devotional service to You, for by rebuking the foolish materialists, they ultimately bring them to liberation." Here "kåñëa" means "O Supreme Personality of Godhead". The remainder of this verse is already explained by Çréla Çrédhara Svami.


     Or, Lord Kåñëa may protest: "If they have dedicated �Štheir homes and everything else for My sake alone, then why do the people of Vraja nevertheless enjoy different pleasures, manifest attachment and love for others, receive guests, engage in all the different activities of householder life, and have great love for each other?" By speaking the words "kåñëa na te janah", Brahma answers this protest.


     Or, the word "Kåñëa" may mean "O giver of all transcendental bliss". In this second interpretation the two words "na te" are considered the single word “nate", which means "bowing down with devotion". “Stenah" means "theives that steal one's intelligence, discrimination, forbearance, and other jewellike virtues", and "ragadayah" means "attachment to sense pleasures". "Adi" means "many vices, such as the anger that comes when attempts for sense gratification are thwarted". 


     Thus afflicted with many troubles, the materialistic housdeholder feels that his home is a place of suffering, just like a prison cell. The great love he feels for his family bewilders him. It becomes like foot shackles that hinder his movements and rob him of his freedom. 


     Here is the meaning. Here Brahma says: "O Lord, because they spontaneously offer everything to You and then accept the remnants of those offerings as maha-prasada, the attachment, greed, and other so-called faults of Your devoteesfly describes the purpose of all of Lord Kåñëa's incarnations, touches Lord Kåñëa's lotus feet, and bows down to offer respectful obeisances to Him.


     The word "våñëi-kula-puñkara-joña-däyin" "as the sunrise drives away the darkness and sheds light upon the lotus flowers, so the appearance of Lord Kåñëa destroys the sufferings of Çré Vasudeva and the Yadavas and fills them with transcendental bliss. These themes have already been discussed in the verses of Çrémad-Bhägavatam. For example, in Çrémad-Bhägavatam 10.2.17 it was said:








sa bibhrat paurusam dhama








     "While carrying the form of the Supreme Personality of Godhead within the core of his heart, Vasudeva bore the Lord's transcendentally illuminating effulgence, and thus he ���ecame as bright as the sun."*�����    In Çrémad-Bhägavatam 10.2.38 it was said:�����fn 2���istya hare 'sya bhavatah pado bhuvo�����fn 1���    "O Lord, we are fortunate because the heavy burden ���f the demons upon this earth is removed by Your appearance. ���ndeed, we are certainly fortunate, for we shall be able to see ���pon this earth and in the heavenly planets the marks of lotus, ���onchshell, club, and disc that adorn Your lotus feet."*�����    "Kñmä-nirjara-dvija-paçüdadhi-våddhi-kärin" means ���.sy 168}O moon who expands the ocean of the earth, the demigods, ���he brahmanas, and the cows and other animals". {.sy ���68}Uddharma-çarvara-hära" means "O Lord who brings ���appiness and directly removes the sufferings caused by the ���roponents of atheism and ireligion".���    Although Brahma could have simply said that Lord Kåñëa ���ncreases the good fortune of the earth, and from that one could ���nfer the increase of the good fortune of the brahmanas and cows, ���ecause in this incarnation the Lord specifically protects the ���rahmanas and cows, they are here mentioned separately. Or, ���erhaps they are mentioned separately because Brahma is eager to ���nclude the great sages of Maharloka and other places and the ���ows of Goloka and other places.���    Or, perhaps these words refer to the residents of Vraja ���xclusively. In this interpretation the word "ksma-���irjara" means "the brahmanas", "dvija" means ���.sy 168}the birds", and "pasu" means "the cows, ���uffalo, and other animals". Because they are all very numerous, ���hey are here called "oceans". In this interpretation, ���hen, the word "vrddhi-karin" means "who ���ncreases the good fortune of the residents of Vraja especially". ���    Now, toward the end of this description, Brahma explains ���hat teaching the religion of loving devotional service is ���ord Kåñëa's primary purpose in coming to the material world. ���.sy 168}Dharma" (religion) here refers to devotional service, ���nd "uddharma" (irreligion) refers to impersonal ���peculation and other so-called spiritual paths that might lead a ���erson away from the true path of devotion. That true path of ���evotional service is eternally manifest, although it may ���ometimes be concealed by darkness (särvara). Here Brahma says ���hat Lord Kåñëa removes (hara) that darkness.���    Then Brahma speaks word "kñiti-räkñasa-dhruk". The ���ord "kñiti-räkñasa" refers ot two kinds of living ���ntities. Some are called räkñasas because, like demons who move ���bout under the cover of night's darkness, they move about within ���he darkness of the world of repeated births and deaths. Because ���hey create obstacles on the path of devotional service, which is ���he only real life for all living entities, these persons are ���alled räkñasas. Because within their hearts they conceal a ���emonic nature, these persons are actually demons.���    Another class of räkñasas is the enemies of Vrsni dynasty ���nd the other associates of Lord Kåñëa. These persons, like Kaàsa ���nd his associates, are openly demons. Lord Kåñëa is thus the ���nemy (dhruk) of these different kinds of demons. Lord Kåñëa ���erely removes the false pride and other faultsfly describes the purpose of all of Lord Kåñëa's incarnations, touches Lord Kåñëa's lotus feet, and bows down to offer respectful obeisances to Him.


     The word "våñëi-kula-puñkara-joña-däyin" "as the sunrise drives away the darkness and sheds light upon the lotus flowers, so the appearance of Lord Kåñëa destroys the sufferings of Çré Vasudeva and the Yadavas and fills them with transcendental bliss. These themes have already been discussed in the verses of Çrémad-Bhägavatam. For example, in Çrémad-Bhägavatam 10.2.17 it was said:








sa bibhrat paurusam dhama








     "While carrying the form of the Supreme Personality of Godhead within the core of his heart, Vasudeva bore the Lord's transcendentally illuminating effulgence, and thus he �Šbecame as bright as the sun."*





     In Çrémad-Bhägavatam 10.2.38 it was said:








distya hare 'sya bhavatah pado bhuvo








     "O Lord, we are fortunate because the heavy burden of the demons upon this earth is removed by Your appearance. Indeed, we are certainly fortunate, for we shall be able to see upon this earth and in the heavenly planets the marks of lotus, conchshell, club, and disc that adorn Your lotus feet."*





     "Kñmä-nirjara-dvija-paçüdadhi-våddhi-kärin" means "O moon who expands the ocean of the earth, the demigods, the brahmanas, and the cows and other animals". “Uddharma-çarvara-hära" means "O Lord who brings happiness and directly removes the sufferings caused by the proponents of atheism and ireligion".


     Although Brahma could have simply said that Lord Kåñëa increases the good fortune of the earth, and from that one could infer the increase of the good fortune of the brahmanas and cows, because in this incarnation the Lord specifically protects the brahmanas and cows, they are here mentioned separately. Or, perhaps they are mentioned separately because Brahma is eager to include the great sages of Maharloka and other places and the cows of Goloka and other places.


     Or, perhaps these words refer to the residents of Vraja exclusively. In this interpretation the word "ksma-nirjara" means "the brahmanas", "dvija" means "the birds", and "pasu" means "the cows, buffalo, and other animals". Because they are all very numerous, they are here called "oceans". In this interpretation, then, the word "vrddhi-karin" means "who increases the good fortune of the residents of Vraja especially". 


     Now, toward the end of this description, Brahma explains that teaching the religion of loving devotional service is Lord Kåñëa's primary purpose in coming to the material world. "Dharma" (religion) here refers to devotional service, and "uddharma" (irreligion) refers to impersonal speculation and other so-called spiritual paths that might lead a person away from the true path of devotion. That true path of devotional service is eternally manifest, although it may sometimes be concealed by darkness (särvara). Here Brahma says that Lord Kåñëa removes (hara) that darkness.


     Then Brahma speaks word "kñiti-räkñasa-dhruk". The word "kñiti-räkñasa" refers ot two kinds of living entities. Some are called räkñasas because, like demons who move about under the cover of night's darkness, they move about within the darkness of the world of repeated births and deaths. Because they create obstacles on the path of devotional service, which is the only real life for all living entities, these persons are called räkñasas. Because within their hearts they conceal a demonic nature, these persons are actually demons.


     Another class of räkñasas is the enemies of Vrsni dynasty and the other associates of Lord Kåñëa. These persons, like Kaàsa �Šand his associates, are openly demons. Lord Kåñëa is thus the enemy (dhruk) of these different kinds of demons. Lord Kåñëa merely removes the false pride and other faults of the first class of demons, but the second class of demons, like Kaàsa and his associates, Lord Kåñëa directly kills. 


     These activities are actually for the demons' true benefit, as is declared here by the word "bhagavan", which means "O supremely merciful Lord". The Lord is called merciful here because He teaches the saintly devotees how to serve Him with devotion. The word "arhan" means: "O Lord, only You can perform this uprecedented activity (of first revealing the truth of devotional service). No one else has the power to do it." Or, the word "arhan" may mean "O Lord, You are all-powerful. You can do anything."


     Here the word "akalpam" means "until the end of my (Brahma's) life". Or, this word may mean "Your ornaments (kalpam) from (a) Your peacock-feather crown and gunja necklace to the morsel of food in Your left hand." 


     "Arkam" is the name of a tree that bears a flower not suitable to offer to Lord Kåñëa. Therefore this tree is not honored by the Vaisnavas. Here Brahma says: "O Lord Your powers, opulences, and glories are manifest everywhere in the material world, even down to the lowly arka tree." In conclusion, Brahma says: "O Kåñëa, O supremely blissful son of Nanda, I offer my respectful obeisances to You (namas te)."








srimac-caitanyadevanu-


     grhitanam anugrahat


tesam mude stutir brahmi


     vyakhyateyam yatha-ruci








     By the mercy of they who have attained Lord Caitanyadeva's mercy, for their pleasure, and according to their wishes, I have written this commentary on Brahma's prayers.





     Çréla Viçvanätha Cakravarté:





     Here Brahma hints: "O Lord, although, because You know that I am an offender, You do not speak to me, still, please give to me the nectar of Your merciful glance. By always drinking this nectar I will preserve my life until the kalpa's end." After speaking these words, Brahma bows dow to offer respects. That is the gist of this verse.


     Referring to the Lord's right eye, which is the original form of the sun, Brahma says: "våñëi-kula-puñkara-joña-däyin", which means "O sun who makes the lotus flower of the Vrsni dynasty bloom, please mercifully make the lotus flower of me also bloom."


     Then, referring to the Lord's left eye, which is the original form of the moon, Brahma says: "kñmä-nirjara-dvija-paçüdadhi-våddhi-kärin", which means "O moon who expands the oceans of the human beings and other residents of the earth, the demigods in Svargaloka, and the birds and cows in Våndävana, please mercifully expand the good fortune of me, the lowest of �Šthe demigods."


     Then, referring to the Lord's two eyes, which are like the sun and moon risen together, Brahma says: "uddharma-çarvara-hara". "Uddharma" means atheism and impiety", and "çarvara" means "blinding darkness". In the Amara-kosa Dictionary it is said:








sarvaras tv andha-tamasah








     " `Çarvara' means `blinding darkness'."





     "Hara" here means "who removes". Here Brahma hints: "O Lord, please mercifully remove my impiety, which was seen in my attempt to bewilder even You with my mystic potency. Please remove it so I will never act in this way again."


     Then Brahma says: "kñiti-räkñasa-dhruk", which means "O Lord, even though You are the enemy of Aghasura and the other demons on the earth, neverthelsss You give them residence in Your own spiritual abode. I am a demon like them. I am a brahma-raksasa from Satyaloka, for I became the enemy of Your friends and calves. Therefore, as You punished the other demons, please also punish me. 


     "If he sees that his master is either merciful or cruel, the servant is encouraged to continue living. But if he sees that his master is indifferent and does not care at all, then a servant no longer desires to maintain his life."


     Then Brahma thought within his heart: "Alas! Alas! Thinking that it was not proper for my master, the great Lord of lords, to hold a stick, be decorated with gunja, mineral dyes, peacock feathers, and other like ornaments, and enjoy pastimes with cowherd boys, I foolishly committed an offense to Him and to His friends. Let me beg forgiveness from them."


     In the word "ä-kalpam arkam arhan bhagavan namas te", "ä-kalpam" means "including Your gunja necklace and other ornaments", and "arkam" means “even the arka tree, which bears flowers that cannot be offered to the Lord". Here "Brahma says: “everything in the land of Vraja, including even Your ornaments and even the arka trees". "Arhan" means “O object of worship".


     Then Brahma says: "O Lord who can be merciful or merciless, who can grant me auspiciousness or trouble, I offer my respectful obeisances to You (namas te)." 








sarva-samsaya-hrt sarva-


     bhakti-siddhanta-santatih


astu brahma-stutis citta-


     bhittau me caru-citrita








     May Brahma's prayers, which remove all doubts, teach all the truths of devotional service, and are an expert and graceful architect, build a wonder on the foundation stone of my heart.





Text 41


Š


çré-suka uväca 





ity abhiñöutya bhümänaà


     triù parikramya pädayoù


natväbhéñöaà jagad-dhätä


     sva-dhäma pratyapadyata





     çré-sukah uväca-Çré Sukadeva Gosvami said; ity-thus; abhiñöutya-offering prayers; bhümänaà-to the Supreme Personality of Godhead; triù-thrice; parikramya-circumambulating; pädayoù-to the feet; natvä-bowing; abhéñöaà-desired; jagad-dhätä-the creator of the universe; sva-dhäma-own abode; pratyapadyata-returned.








     Çré Sukadeva Gosvämé said: In this way Brahmä, the master of this universe, after offering humble and respectful obeisances unto the Supreme Personality of Godhead and circumambulating Him three times, was ready to return to his abode known as Brahmaloka.*





     Çréla Çrédhara Svämé:





     Thus Brahma bowed down before Lord Kåñëa's feet. Here the word [abhistam" means either "worshiped by all" or "loved by all".





     Çréla Sanätana Gosvämé:





     Here "bhumanam" means "He whose glory is limitless", "iti" means "thus", and “abhistuya" means "praising (stuya) everything (abhi)". Or, "bhumanam" may mean "even though He is all-pervading, He stands in that way, as if He is not all-pervading."


     Here it is said: "After thrice devotedly circumambulating most dear Kåñëa, Brahma returned to his home in Satyaloka." At first, overcome by embarrasment and other like emotions, Brahma yearned to reside in Vraja. He thought, "Let me give up my post as Brahma and take birth somewhere, anywhere, in Vraja". 


     But now that he attained Lord Kåñëa's mercy, Brahma instead returned to his own abode, which is very dear to him. This is because he is the creator of the universe and if he left his post the universe would not function properly. Therefore Lord Kåñëa sent him back to Satyaloka.





     Çréla Viçvanätha Cakravarté:





     The meaning here is that Lord Kåñëa sent Brahma back to his own home, which is very dear to him. Brahma is the creator of the universe, and if he suddenly abandons his post, the universe would not function properly. In the Nyaya it is said:








yavad adhikaram avisthitir adhikarikanam





Š


     "Authorities should fulfill the duties of their posts for as long as they are assigned."





     Here it is understood that when his term as Brahma is completed, he will attain his desire.








Text 42





tato 'nujïäpya bhagavän


     sva-bhuvaà präg avasthitän


vatsän pulinam äninye


     yathä-pürva-sakhaà svakam





     tato-then; anujïäpya-giving permission; bhagavän-the Supreme Personality of Godhead; sva-bhuvaà-to His son; präk-as before; avasthitän-situated; vatsän-calves; pulinam-riverbank; äninye-brought; yathä-pürva-sakhaà-the friends as before; svakam-own.








     By His gesture, the Supreme Personality of Godhead gave him permission to return. As soon as Brahmä left, Lord Çré Kåñëa immediately appeared as He had on the very day the cows and cowherd boys had vanished. Kåñëa had left His friends on the bank of the Yamunä while they were engaged in lunch.*





     Çréla Çrédhara Svämé:





     "Anujïäpya" means "giving permission", and "sva-bhuvam" means "to Brahma". Then Lord Kåñëa brought His friends to the riverbank were they had been before.





     Çréla Sanätana Gosvämé:





     Here Brahma did not depart merely by his own wish. The word "anujnapya" means "Lord Kåñëa sent him away". "Sva-bhuvam" means "His own son". This word hints that Lord Kåñëa forgave all of Brahma's offenses. 


     "Prak" means "previously". "Yathä-pürva-sakhaà svakam" means either "the place where Lord Kåñëa and the boys were taking lunch" or "the place where the calves were". In this way Lord Kåñëa took the calves from the forest to the riverbank.


     The text here does not expressly state whether Brahma took the boys and calves to that place, Lord Kåñëa took them, or they returned by their own accord. It simply says that the illusion of Brahma was lifted, Lord Kåñëa sat down among the boys as they sat down by the riverbank to eat lunch, as before. 


     Previously, Lord Kåñëa reasurred the boys, and left to bring back the calves. Now Lord Kåñëa had returned with the calevs (vatsan pulinam aninye). Thus it should be understood that the boys and claves had been in the grip of Brahma's mystic illusion for an entire year.


     Here someone may ask: "Why is it that the other gopas or other residents of Vraja did not see the boys and calves �Šthe forest for that year? Were the boys and calves troubled by cold weather, winds, or other troubles in the forest for that year?" To this the answer is given: "The all-powerful potency of Lord Kåñëa intervened at this point, and therefore these problems did not occur."


     Or, if someone says: "Why did Lord Kåñëa neglect the boys and calves when He saw them in this conditioon? Probably Brahma bewildered the boys and calves with his mystic power and then took them to Satyaloka or some other place, and kept them there, where Lord Kåñëa could not see them.", then the following answer may be given: "No. That is not correct. Brahma did not actually take the boys and calves from Vraja." This is seen in the following statement of Çrémad-Bhägavatam (10.13.41):





     "Lord Brahma thought: Whatever boys and calves there were in Gokula, I have kept them sleeping on the bed of my mystic potency, and to this very day they have not yet risen again."*





     By the mercy of Lord Kåñëa the boys and calves did not suffer any distress. Neither were they ever invisible to Lord Kåñëa, whose transcendental form is filled with all knowledge. Not a moment passed that Lord Kåñëa could not see them. When Lord Kåñëa spent time searching for them He did so either to show how much He loved them or to bewilder Brahma. All this was explained previously. Thus it is proved that the boys and calves remained in their respective places in Vraja.


     In his commentary on the next verse (Çrémad-Bhägavatam 10.14.43) Çréla Çrédhara Svami asks: "How were the boys and calves able to sit still for so long? How were they able to completely forget hunger, thirst, and a host of other desires?" 


     The answer to this question is found in the word “yatha-purvam" (as before), which shows that the calves remained where they were, and the boys also remained seated for their lunch by the riverbank. However, it should be understood that because now the boys were one year older, their bodies had grown in size. 


     It is because of the Lord's great power that the mothers of the boys and calves identified Loerd Kåñëa's expansions as their own children. Otherwise theyr certainly would have been greatly distressed by their childrens' absence for an entire year.





     Çréla Viçvanätha Cakravarté:





     











Text 43





ekasminn api yäte 'bde


     präëeçaà cäntarätmanaù


kåñëa-mäyähata räjan


     kñaëärdhaà menire 'rbhakäù





Š     ekasmin-in one; api-even; yäte-gone; abde-year; präëeçaà-the master of life; ca-and; antarätmanaù-of the Supersoul; kåñëa-mäyähata-overcome by Lord Kåñëa's potency; räjan-O king; kñaëärdhaà-half a moment; menire-considered; arbhakäù-the boys.








     Although He returned exactly one year later, the cowherd boys thought He had returned within a second. That is the way of Kåñëa's different energies and activities.*





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 44





kià kià na vismarantéha


     mäyä-mohita-cetasaù


yan-mohitaà jagat sarvaà


     abhékñnaà vismåtätmakam





     kià-what?; kià-what?; na-not; vismaranti-forget; iha-here; mäyä-mohita-cetasaù-maya; yan-mohitaà-bewildered by whom; jagat-universe; sarvaà-entire; abhékñnaà-constantly; vismåtätmakam-forgetful.








     All living entities are controlled by the supreme energy of the Lord, and sometimes they remember and sometimes they forget their constitutional position. His friends, being controlled in such a way, could not understansd that for one whole year they were absent from the Yamunä bank and were under the spell of Brahmä's illusion.*





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 45





ücuç ca suhådaù kåñëaà


     sv-ägataà te 'ti-raàhasä


naiko 'py abhoji kavala


Š     ehiitaù sädhu bhujyatäm





     ücus-said; ca-and; suhådaù-friends; kåñëaà-Kåñëa; sv-ägataà-welcome; te-they; ati-raàhasä-very quickly; na-not; eko-one; api-even; abhoji-eaten; kavala-handful; ehi-please come; itaù-here; sädhu-nicely; bhujyatäm-should be eaten.








     They began to laugh, thinking that Kåñëa was not willing to leave their lunchtime company. They were very jubilant and invited Him, "Dear friend Kåñëa, You have come back so quickly! All right, we have not as yet begun our lunch, not even taken one morsel of food. So please come and join us and let us eat together."





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 46





tato hasan håñékeço


     'bhyavahåtya sadarbhakaù


darçayaàç carmäjagaraëaà


     nyavartata vanäd vrajam





     tato-then; hasan-laughing; håñékeço-Lord Kåñëa; abhyavahåtya-taking lunch; sadarbhakaù-with the boys; darçayaàs-showing; carma-the skin; äjagaraëaà-the snake; nyavartata-returned; vanäd-from the forest; vrajam-to Vraja.








     Kåñëa smiled and accepted their invitation, and He began to enjoy the lunchtime company of His friends. After finishing their lunch, Kåñëa and His friends and calves began to return to their Vrajabhümi homes. While passing, they enjoyed seeing the dead carcass of Aghäsura in the shape of a gigantic serpent. 





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 47


Š


barha-prasüna-vana-dhätu-vicitritäìgaù


     proddäma-veëu-dala-çå\ìga-ravotsaväòhyaù


vatsän gåëann anuga-géta-pavitra-kértir


     gopé-dåg-utsava-dåçiù praviveça goñöham





     barha-peaceock feathers; prasüna-flowers; vana-dhätu-forst minerals; vicitrita-decorated; aìgaù-limbs; proddäma-great; veëu-flute; dala-leaf; çåìga-horn; rava-sound; utsaväòhyaùgreat festival; vatsän-calves; gåëann-calling; anuga-followers; géta-song; pavitra-pure; kértir-glories; gopé-of the gopés; dåk-of the eyes; utsava-festival; dåçiù-glance; praviveça-entered; goñöham-Vraja.








     When Kåñëa returned home to Vrajabhümi, He was seen by all the inhabitants of Våndävana. He was wearing a peacock feather in His helmet, which was alos decorated with forest flowers. Kåñëa was also garlanded with flowers and painted with different colored minerals collected from the caves of Govardhana Hill. Govardhana Hill is always famous for supplying natural red dyaes, and Kåñëa and His friends painted their bodies with them. Each of them had a bugle made of buffalo horn and astick and a flute, and each called his respectuve calves by their particular names. They were so proud of Kåñëa's wonderful activities that, while entering the village, they all sang His glories. All the gopés in Våndävana saw beautiful Kåñëa entering the village.*





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 48





adyänena mahä-vyälo


     yaçodä-nanda-sünuna


hato 'vitä vayaà cäsmäd


     iti bälä vraje jaguù





     adya-today; anena-by Him; mahä-vyälo-a grat serpent; yaçodä-nanda-sünuna-by the son of Yasoda and Nanda; hato-killed; avitä-protected; vayaà-we; ca-also; asmäd-from it; iti-thus; bälä-the boys; vraje-in Vraja; jaguù-sang.








     The boys composed nice songs describing how they were saved from being swallowed by the great serpent and how the serpent was killed. Some described Kåñëa as the son of Yasodä, and others as the son of Nanda Mahäräja. "He is so wonderful that He saved us from the clutches of the great serpent and killed him," �Šthey said.*





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 49





çré-räjoväca 





brahman parodbhave kåñëe


     iyän premä kathaà bhavet


yo 'bhüta-pürvas tokeñu


     svodbhaveñv api kathyatäm





     çré-räja uväca-the king said; brahman-O brahmana; para-of another; udbhave-for the child; kåñëe-Kåñëa; iyän-so much; premä-love; kathaà-why?; bhavet-could be; yo-who; abhüta-pürvas-unprecedented; tokeñu-for children; svodbhaveñu-for one's own children; api-also; kathyatäm-may be spoken.








     Mahäräja Parékñit enquired: During the absence of the original cowherd boys, when Kåñëa expanded Himself, why is it that the boys' parents became more loving toward Him than toward their own sons? Also, why did the cows become so loving toward the calves, more than toward their own calves?*





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 50





çré-çuka uväca 





sarveñäm api bhütänäà


     nåpa svätmaiva vallabhaù


itare 'patya-vittädyäs


     tad-vallabhatayaiva hi





     çré-çuka uväca-Çré Suka said; sarveñäm-of all; api-also; �Šbhütänäà-living ewntities; nåpa-O king; svätma-own self; eva-indeed; vallabhaù-dear; itare-others; apatya-children; vitta-wealth; ädyäs-beginning with; tad-vallabhataya-with affection; eva-indeed; hi-indeed.








     Çré Sukadeva Gosvämé said: Every living entity is actually most attached to his own self. Outward paraphernalia, such as home, family, friends, country, society, wealth, opulence, reputation, etc. are all only secondary in pleasing the living entity. They please only because they bring pleasure to the self.*





     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 51





tad räjendra yathä snehaù


     sva-svakätmani dehinäm


na tathä mamatälambi-


     putra-vitta-gåhädiñu





     tad räjendra yathä snehaù sva-svakätmani dehinäm na tathä mamatälambi- putra-vitta-gåhädiñu.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 52





dehätma-vädinäà puàsäà


     api räjanya-sattama


yathä dehaù priyatamas


     tathä na hy anu ye ca tam





     dehätma-vädinäà puàsäà api räjanya-sattama yathä dehaù priyatamas tathä na hy anu ye ca tam.


Š











     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 53





deho 'pi mamatä-bhäk cet


     tarhy asau nätma-vat priyaù


yaj jéryaty api dehe 'smin


     jévitäçä baléyasi





     deho 'pi mamatä-bhäk cet tarhy asau nätma-vat priyaù yaj jéryaty api dehe 'smin jévitäçä baléyasi.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 54





tasmät priyatamaù svatämä


     sarveñäm api dehinäm


tad-artham eva sakalaà


     jagad etac caräcaram





     tasmät priyatamaù svatämä sarveñäm api dehinäm tad-artham eva sakalaà jagad etac caräcaram.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





Š     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 55





kåñëam enam avehi tvaà


     ätmänam akhilätmanäm


jagad-dhitäya so 'py atra


     dehéväbhäti mäyayä





     kåñëam enam avehi tvaà ätmänam akhilätmanäm jagad-dhitäya so 'py atra dehéväbhäti mäyayä.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 56





vastuto janatäm atra


     kåñëaà sthäsnu cariñëu ca


bhagavad-rüpam akhilaà


     nänyad vastv iha kiïcana





     vastuto janatäm atra kåñëaà sthäsnu cariñëu ca bhagavad-rüpam akhilaà nänyad vastv iha kiïcana.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 57





sarveñäm api vastünäà


     bhavärtho bhavati sthitaù


Štasyäpi bhagavän kåñëaù


     kim atad vastu rüpyatäm





     sarveñäm api vastünäà bhavärtho bhavati sthitaù tasyäpi bhagavän kåñëaù kim atad vastu rüpyatäm.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 58





samäçritä ye pada-pallava-plavaà


    mahat-padaà puëya-yaço muräreù


bhavämbudhir vatsa-padaà paraà padaà


     padaà padaà yad vipadäà na teñäm





     samäçritä ye pada-pallava-plavaà mahat-padaà puëya-yaço muräreù bhavämbudhir vatsa-padaà paraà padaà padaà padaà yad vipadäà na teñäm.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 59





etat et sarvam äkhyätaà


     yat påñöo 'ham iha tvayä


tat kaumäre hari-kåtaà


     paugaëòe parikértitam





     etat et sarvam äkhyätaà yat påñöo 'ham iha tvayä tat kaumäre hari-kåtaà paugaëòe parikértitam.














Š     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:








Text 60





etat suhådbhiç caritaà muräreù


     aghärdanaà çadvala-jemanaà ca


vyaktetaräd rüpam ajorv-abhéñöavaà


     çåëvan gåëann eti naro 'khilärthän





     etat suhådbhiç caritaà muräreù aghärdanaà çadvala-jemanaà ca vyaktetaräd rüpam ajorv-abhéñöavaà çåëvan gåëann eti naro 'khilärthän.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:





     Çréla Jéva Gosvämé:








     Çréla Viçvanätha Cakravarté:





Text 61





evaà vihäraiù kaumäraiù


     kaumäraà jahatur vraje


nélayänaiù setu-bandhair


     markatotplavanädibhiù





     evaà vihäraiù kaumäraiù kaumäraà jahatur vraje nélayänaiù setu-bandhair markatotplavanädibhiù.














     Çréla Çrédhara Svämé:











     Çréla Sanätana Gosvämé:








     Çréla Jéva Gosvämé:


Š








     Çréla Viçvanätha Cakravarté:














1


     Çré Brahmä said: I offer my respectful obeisances to You, O worshipable one, whose form is a cloud, whose garments are lightning, whose splendid face is decorated with peacock feathers and guïjä earrings, who wears a forest garland, who is gloriously handsome with a handful of food, a stick, a horn, and a flute, whose feet are delicate, and who are a gopa's son.





2





     O Lord, even though I am the demigod Brahmä, I do not have the power to measure with my mind the glory of this form, which is not made of the material elements, which acts as it wishes, and which has been very kind to me. How, then, can I understand the happiness You feel?





5





     O all-pervading, infallible Lord, in ancient times many yogés offered all their activities to You. Understanding You by engaging in devotional service and by hearing and chanting Your glories, they easily attained the supreme destination.





6





     Nevertheless, O Lord whose glories are limitless, they who are pure in heart and who control their senses are able to see something of Your glories. They can see Your glories because You personally appear in Your devotee's pure heart, because You give them spiritual senses with which to see You, and because You are manifested by Your own wish. It is not otherwise.





16





     O subduer of illusions, even though the material world of five elements seems to be outside of You, in this incarnation You showed Your mother that is is also within Your abdomen. Thus Your bewildering Yogamaya potency was manifested before her.
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