Srimad-Bhagavatam

Canto Ten, Chapter Fourteen                   





directly spoken here. 

     Then Brahmä may say: "O Lord, first You gave Yourself to the degraded sinner Pütanä, and then You gave Yourself to Vraja's residents, who are the exalted crest-jewels of all saintly persons. Since You have already given Yourself to Pütanä, You cannot rightly give Yourself again as a gift to someone else. Therefore You are now in debt to the residents of Vraja."





Text 36



tävad rägädayaù stenäs

     tävat kara-gåhaà gåham

tävan moho 'ìghri-nigaòo

     yävat kåñëa na te janäù



     tävat-for that long; rägädayaù-beginning with passionate attachment; stenäù-thieves; tävat-for that long; kara-gåham-a prison; gåham-home; tävat-for that long; mohaù-illusion; aìghri-on the feet; nigaòaù-shackles; yävat-as long as; kåñëa-Kåñëa; na-not; te-of You; janäù-people.





     It is said that attachment for material objects and home is due to illusion, which makes a living entity conditioned in the material world. But this is only the case for persons who are not in Kåñëa consciousness. In the case of the residents of Våndävana, such obstructions, as attachment to hearth and home, are nonexistent. Because their attachment has been converted unto You, and their home has been converted into a temple because You are always there, and because they have forgotten everything for Your sake, there is no impediment. For a Kåñëa conscious person, there is no such thing as impediments in heart and home. Nor is there illusion.*



     Çréla Çrédhara Svämé:



     Here Lord Kåñëa may protest: "But is it not true that even the great sannyäsés, who are free of lust and other vices, affirm that I am the best and none is better than Me? Why, then, would giving Myself not be adequate to pay My debt to the residents of Vraja?"

     To answer this protest, Brahmä speaks this verse. He says: "O Kåñëa, until people become Your devotees, their material attachments and desires remain thieves, their homes remain prisons, and their affectionate feelings for their family members remain foot-shackles. For Your devotees, however, these various attachments, now directed toward You, become the causes of liberation. Thus Your devotees became as renounced as the greatest sannyäsés. And they worship You better than do the greatest sannyäsés."



     Çréla Sanätana Gosvämé:



     Here "ädi" means "anger and other vices". Brahmä says: "O Lord, Your devotees employ even their anger in devotional service to You, for by rebuking the foolish materialists, they ultimately bring them to liberation." Here "kåñëa" means "O Supreme Personality of Godhead". The remainder of this verse is already explained by Çréla Çrédhara Svämé.

     Or, Lord Kåñëa may protest: "If they have dedicated their homes and everything else for My sake alone, then why do the people of Vraja nevertheless enjoy different pleasures, manifest attachment and love for others, receive guests, engage in all the different activities of householder life, and have great love for each other?" By speaking the words "kåñëa na te janäù", Brahmä answers this protest.

     Or, the word "Kåñëa" may mean "O giver of all transcendental bliss". In this second interpretation the two words "na te" are considered the single word {.sy 168}nate", which means "bowing down with devotion". {.sy 168}Stenäù" means "thieves that steal one's intelligence, discrimination, forbearance, and other jewellike virtues", and "rägädayaù" means "attachment to sense pleasures". "Adi" means "many vices, such as the anger that comes when attempts for sense gratification are thwarted". 

     Thus afflicted with many troubles, the materialistic householder feels that his home is a place of suffering, just like a prison cell. The great love he feels for his family bewilders him. It becomes like foot shackles that hinder his movements and rob him of his freedom. 

     Here is the meaning. Here Brahmä says: "O Lord, because they spontaneously offer everything to You and then accept the remnants of those offerings as mahä-prasäda, the attachment, greed, and other so-called faults of Your devotees act only to increase the love they feel for You, the anger they feel for the non-devotees also increases the devotees' love for You, their hospitality to Vaiñëava guests, their various household duties, their welfare activities for the people in general, their hearing about Your glories, and their other activities all act to increase their love for You. Indeed, they avoid whatever has no relation with You." 

     Then Lord Kåñëa may protest: "Should not such persons be rebuked? After all, they always worship Me, even though I have no power to fulfill their desires."

     To this Brahmä replies: "O Lord Kåñëa, O Lord who attracts everyone's mind and heart, if the people of Vraja were to not engage in Your service, then their singing, dancing and other happy pastimes would all become thieves. These activities would become like a series of great calamities. Then their homes would become miserable prisons, their love for other devotees would become bewildering foot-shackles, and their independence would be lost."

     Or, these words may be interpreted: "O Lord, Your attachment and other emotions are directed to the spiritual world of Vaikuëöha, and Your love is directed to the goddess of fortune, Çrématé Lakñmé-devé." The remainder is the same as in the first interpretation.

     Here Brahmä may say: "O Lord, as the people of the world worship You, You reciprocate appropriately. What fault is there on Your part?"

     Or, these words may be interpreted: "O Lord, if the people of Vraja do not engage in devotional service to You, then their attachment for their bodies, cows, and others will become like thieves, their homes will become prison cells, and their love for their relatives and friends will become foot-shackles."



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest: "Is it not true that householders have fallen into a network of material life, where the ropes are wife, children, and a host of other persons and things? That is what the sannyäsés say."

     To this Brahmä may reply: "Yes. That is true. Still, householders who are Your devotees, who have wives that are Your devotees and children with spiritual virtues like Yours, are better than these sannyäsé critics." That is the gist of this verse.

     Here Brahmä says: "Attachment, hatred, and other material emotions are great thieves who rob the living entities of the great treasure of their knowledge, happiness, and other advantages. With the idea `No one may spit on the Supreme Personality of Godhead, who is the supreme ruler', the rebellious souls are bound by their karma, placed in the prison cell of household life, and bound with foot-shackles of a host of illusions."

     Brahmä says: "O Lord Kåñëa, as long as the living entities do not attain the mercy of Your devotees, their attachments and other emotions will be thieves to plunder them. However, when the living entities become Your devotees, then their attachment becomes placed in Your devotees, their hatred becomes placed in whatever impedes Your devotional service, and their love becomes placed in You. In this way the devotees' attachment, hatred, and love become sanctified. They help the devotee and they give him bliss, knowledge, and a host of advantages. 

     "In that way the same home that formerly was a prison cell created by favorable and unfavorable karmic reactions, becomes for Your devotee a place filled with service to You, hearing and chanting Your glories, and a host of other activities meant to please You. These activities carry one to the eternal abode of the Lord. 

     "Thus the devotees' affection for other devotees creates in him love for the Supreme Personality of Godhead Himself. How can householders like this be compared to ordinary sannyäsés? In Çrémad-Bhägavatam (4.22.40) it is said:





"kåcchro mahän iha bhavärëavam äplaveçäà

     ñaò-varga-nakram asukhena titérñanti





     " `The ocean of nescience is very difficult to cross because it is infested with many dangerous sharks. Although those who are non-devotees undergo severe austerities and penances to cross that ocean, we recommend that you simply take shelter of the lotus feet of the Lord, which are like boats for crossing the ocean. Although the ocean is difficult to cross, by taking shelter of His lotus feet you will overcome all dangers'."*



     "In this verse my son Sanat-kumära criticizes the non-devotee sannyäsés. Devotee householders are more advanced than such sannyäsés. The residents of Vraja have thousands of times more love for You than householders who live in other places, for the residents of Vraja have You, the Supreme Personality of Godhead, as their son or other relation. That is why You have become their submissive servant."



Text 37



präpaïcaà nispräpaïco 'pi

     viòambayasi bhü-tale

präpanna-janatänanda-

     sandohaà prathituà prabho



     präpaïcam-material; nispräpaïcaù-spiritual; api-also; viòambayasi-You imitate; bhü-of the earth; tale-on the surface; prapanna-janatä-of the surrendered devotees; änanda-sandoham-great bliss; prathitum-to spread; prabhaù-O Lord.





     I can also understand that Your appearance as a small cowherd boy, a child of the cowherd men, is not at all a material activity. You are so much obliged by their affection that You are here to enthuse them with more loving service by Your transcendental presence. In Våndävana there is no distinction between material and spiritual because everything is dedicated to Your loving service. My dear Lord, Your Våndävana pastimes are simply to enthuse Your devotees. If someone takes Your Våndävana pastimes to be material, he will be misled.*



     Çréla Çrédhara Svämé:



     Here Lord Kåñëa may say: "For each of the residents of Vraja I am either the son or another kind of relative or friend. That is My identity." If Lord Kåñëa were to say this, then Brahmä replies by speaking this verse.

     Here Brahmä says: "O Lord, You do this to bring great bliss to Your surrendered devotees." However, Brahmä also hints: "O Lord, by pretending to be their son or other relative or friend, You do not become free from Your debt to the residents of Vraja."



     Çréla Sanätana Gosvämé:



     Here the word "prapaïcam" means "a son or other kind of relative or friend". Here Brahmä says: "O Lord, even though (api) You are beyond the material world of five elements (niñprapaïcaù), You pretend (viòambayasi) to be resident of the earth (bhü-tale)." 

     The question may be asked: "Why does the Lord do this?" Brahmä answers: "You do this to give bliss to Your devotees by enabling them to hear of Your Vraja pastimes." The remainder of this verse has already been explained by Çréla Çrédhara Svämé.

     Then someone may ask: "O Lord is it true that You become their son and other relative or friend and then enjoy pastimes with the residents of Vraja?" To answer this question, Brahmä speaks this verse.

     The word "niñprapaïcaù" may also mean {.sy 168}You who liberate the conditioned souls from the material world of five elements". "Viòambayasi" may mean {.sy 168}You make steady". Then Brahmä says: "O Lord, by manifesting Your pastimes with the residents of Vraja, You bring great bliss to Your surrendered devotees."



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may say: "Some persons claim that because I am the Supreme Personality of Godhead it is not a fact that I am the son or other friend or relative in Vraja. However, it is a fact. These persons are mistaken." In this verse Brahmä replies to that statement of the Lord.

     Brahmä says: "O Lord, although You are beyond this material world of five elements, You always stay on the earth and pretend that You are an ordinary resident of the material world. In this way You imitate the activities of an ordinary son or other relative or friend. As material sons act in relation to material fathers, and as other kinds of relations and friends act in relation to each other, so You act also. 

     "Thus Your relationships with Your devotees are not insubstantial and unreal as are the relations of material father and material son and other like relationships in the material world. Because You exist beyond the material world, when You manifest these relationships they are all eternal. Even though they are all eternal, spiritual, and beyond the material world, Your pastimes still resemble the actions of the material world. That is the conclusion spoken in the scriptures. 

     "Why do You imitate ordinary activities in this way? You do this to give to Your surrendered devotees the bliss of relishing the descriptions of Your Vraja pastimes. You do this to place on the earth a bliss greater than the bliss of impersonal Brahman and greater even than hearing the pastimes of Vaikuëöha."

     Here is the meaning: A lamp does not seem to shine as brightly in daylight as it does in darkness. A diamond does not seem to shine as brightly when resting on a glittering silver tray as it does on a tray of dark glass. In the same way the spiritual pastimes of the Lord do not seem as wonderful in the spiritual world as they do in the material world of mäyä, the world of five elements. Even though the land of Vraja is in truth spiritual, it is seen to be material by ordinary persons, just as spiritual Lord Kåñëa is seen to be an ordinary material person and Lord Kåñëa spiritual pastimes are also seen to be material. In this way Lord Kåñëa pastimes are seen to be very wonderful. Here the word "prabho" means "O Lord, please count me among Your surrendered devotees."





Text 38



jänanta eva jänantu

     kià bahüktyä na me prabho

manaso vapuño väco

     vaibhavaà tava gocaraù



     jänantaù-persons who think they are aware of Your unlimited potency; eva-certainly; jänantu-let them think like that; kim-what is the use?; bahüktyä-with many words; na-not; me-my; prabhaù-O Lord; manasaù-of the mind; vapuñaù-of the body; väcaù-of the words; vaibhavam-opulences; tava-Your; gocaraù-within the range.





     There are people who say, "I know everything about Kåñëa." Let them think that way. As far as I am concerned, I do not wish to speak very much about this matter. O my Lord, let me say this much. As far as Your opulences are concerned, they are all beyond the reach of my mind, body, and words.*



     Çréla Çrédhara Svämé:



     From the very beginning of these prayers it has been said that Lord Kåñëa cannot be completely understood, for His qualities are both inconceivable and limitless. Some philosophers may say: "We understand Lord Kåñëa perfectly." In this verse Brahmä mocks such persons. Here Brahmä says: "O Lord, Your glories are far beyond my mind and all my powers of understanding.



     Çréla Sanätana Gosvämé:



     In this verse Brahmä concludes his argument, begun in verse 3, that knowledge is insignificant in comparison to the glory of devotional service. Brahmä says: "They who are proud, thinking themselves great paëòitas who know the glory (vaibhavam) of Your devotional service, may understand Your glories." This means "They may strive to understand Your glories, and they may attain that understanding". Here Brahmä speaks sarcastically. He hints: "How can mere knowledge, which is by nature pathetic and feeble, have the power to describe in many words the glory of devotional service?"

     Then Brahmä says: "O Lord who has limitless wonderful powers and glories, because they are limitless and inconceivable, Your glories are beyond the reach of my body's power to describe in writing, my words' power of description, and my mind's power of thinking. It is all beyond my power".

     Or, Brahmä began these prayers by describing Lord Kåñëa's form, and the proceeded to refute many objections, answer many doubts, and glorify devotional service. Now he comes to his conclusion.

     "Prabho" means "O Lord who is most handsome and who has all auspicious qualities," or, in other words, {.sy 168}O most extraordinary, excellent Lord". Here the proper sequence of the words is "tava vapuño vaibhavaà na me gocaraù" (the glory of Your form is beyond my perception). Or, the sequence may be: "tava manaso vaibhavaà na me gocaraù" (the glory of Your mind and other senses is beyond my perception). 

     Here Brahmä hints: "O Lord, Your mind is deeper than many millions of oceans, and Your body which is both all-pervading and limited to certain place, is the form of the fathomless Vedas." Or, these words may mean, "O Lord, even though You appear to be limited and not all-pervading, You are certainly the greatest in every respect. The glory of the words You speak to Your friends and other associates is not within the scope of my power to understand."

     Or, concluding His prayers to Lord Kåñëa by describing the glory of Nanda's village of Vraja, Brahmä here mocks the bewildered fools who think they understand the truth of the Lord and His Vraja. This he does in verses 35-38.

     The residents of Vraja follow the Lord. Therefore their glories are also beyond the understanding of Brahmä. Here Brahmä says: "O master of Gokula, the glory of Vraja's residents is beyond the understanding of my body, words, and mind. It is even beyond Your understanding. Therefore, they who are proud to understand everything about the residents of Vraja are all the greatest fools, and it is right that the wise mock them and laugh at them." The remainder of the verse is as in the first interpretation.



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa might say: "If this is all true, then please tell me how many wise philosophers are there like You who can so brilliantly explain everything about about My transcendental form, the residents of My Vraja, and My devotional service? You know. Please speak." Fearing that Lord Kåñëa would speak such crooked words, Brahmä speaks this verse with embarrassment, trembling, and remorse. He says: "They who know may know, but I am a great fool."

     Here Lord Kåñëa may protest: "If that is so, then why have You spoken all these words?" In reply Brahmä says: {.sy 168}kim bahüktyä" (what is the use of all my words?). Brahmä says: "O Lord, to speak many words in Your presence is simply a sign of foolishness."

     Then Lord Kåñëa may again protest: "My dear Brahmä, you are trying to cheat Me with your words." In reply, Brahmä speaks the words beginning with "na". Brahmä says: {.sy 168}O Lord, my mind cannot understand Your power and opulence. I have meditated on them without limit, and still I do not understand them. "Vapuñä" here means "with my eyes". Brahmä hints: "In verse 7, I have already explained the word "väcaù". 

     Or, these words may mean: "O Lord, My mind has no power to understand Your opulences. How could I have the power to understand them with my mind? I have already affirmed this in verse 2. How can I understand anything of Your body, or of Your words, which spoke the Vedas? Indeed, You never spoke to me directly. How important are persons like myself in Your presence? Persons like myself are all very unimportant."



Text 39



anujänéhi mäà kåñëa

     sarvaà tvaà vetsi sarva-dåk

tvam eva jagatäà nätho

     jagad eva tavärpitam



     anujänéhi-please give permission; mäm-to me; kåñëa-O Lord Kåñëa; sarvam-all; tvam-You; vetsi-know; sarva-dåk-seeing all; tvam-You; eva-indeed; jagatäm-of the universes; näthaù-O Lord; jagat-the universe; eva-indeed; tava-of You; arpitam-offered.





     My dear Lord, You are the Supreme Lord of all creation, although I sometimes falsely think that I am the master of this universe. I may be the master of this universe, but there are innumerable universes, and there are innumerable Brahmäs also who preside over these universes. But actually You are the master of them all. As the Supersoul in everyone's heart, You know everything. Please therefore accept me as Your surrendered servant. I hope that You will excuse me for disturbing You in Your pastimes with Your friends and calves. Now if You will kindly allow me, I will immediately leave so You can enjoy Your friends and calves without my presence.*



     Çréla Çrédhara Svämé:



     Brahmä speaks this verse after abandoning the pride he felt on being the master of the universe. Here Brahmä says: {.sy 168}O Lord, You know everything. You know Your own glories and You also know whatever knowledge and power is possessed by persons like myself. Therefore You are "sarva-dåk" (one who sees everything). You are the master of all the universes and therefore You know everything about all the universes. I now offer to You my body as well as the universe that is my home."



     Çréla Sanätana Gosvämé:



     By speaking these prayers Brahmä attained the Lord's mercy, mercy that enabled him to be very humble and free from pride. Now Brahmä requests permission to return to his home. That is the topic of this verse.

     Here Brahmä says: "O Kåñëa, O Lord who has all the qualities natural for the Supreme Personality of Godhead, You know Your own opulences and powers, which are spiritual and free from any touch with matter. This is because You are `sarva-dåk', or one who knows everything." 

     Or, perhaps, with the word "sarva-dåk", Brahmä ironically asks: "O Lord, do even You know everything about Your own opulences and powers?" the implied answer being: "Because Your glories are limitless, even You do not know their full extent." 

     In this way Brahmä hints: "I am not worthy to praise Your glories. Therefore please give me permission to depart. Furthermore, rejecting all my pride so that I may attain perfection in Your devotional service, I now offer to You everything that I possess." That is the gist of the second half of this stanza. The remainder of this verse has been explained by Çréla Çrédhara Svämé.

     Or, Lord Kåñëa may say here: "O Brahmä, you have now requested any sort of birth here in Våndävana. Why do you wish to leave Våndävana and go somewhere else?" To answer this question, Brahmä speaks the passage beginning with the word {.sy 168}sarvam".

     Here Brahmä says: "My situation is that I am four-headed Brahmä, a demigod. I am not worthy to stay here in Vraja. Your situation is that You are controlled by the love of Vraja's residents and You are very eager to please them. O Kåñëa, only beloved of Vraja's people, You know everything. Why should I stay any longer here in Vraja? 

     "However, in order to attain the fulfillment of my request, I will now offer to You everything that I possess. You are already the master of all the universes. Therefore I do not really possess anything that I can offer to You. So because I do not possess anything to offer, I shall now offer to You my desire to offer something to You.

     Or, Lord Kåñëa may say: "O Brahmä, you are the creator and master of the universe. Why are you so humble?" 

     To this Brahmä replies: "You are the master (näthaù) of the universes (jagatäm). I am only Your servant."

     Then Lord Kåñëa may say: "Do I not see that You are the grandfather of the universe, and the universe is filled with Your children, grandchildren, and descendants? You are certainly the controller of the universe."

     Then Brahmä replies: "This universe is Yours. It was You who first gave this universe to me. Therefore I am not the master of the universe. It was You who gave me the power to preside over this universe."



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may say: "Very well, perhaps You do not know the full extent of all my powers and opulences. Still, I do not know the full extent of Your powers and opulences either." Thinking, "what kind of reply will I speak if Lord Kåñëa says that", Brahmä, embarrassed and distraught, speaks this verse.

     Here the word "anujänéhi" means "please give me permission to depart." Here Brahmä says: "I am not worthy to stay here even for a moment. Therefore please give me permission to depart. I should go to Satyaloka. That is the place where persons like myself belong."

     Here the word "kåñëa" means "O Lord, You attract my mind and heart." Here Brahmä says: "O Lord, You have not replied, even with a meaningful glance, to the request I made in verse 34. Therefore, what more shall I do here? 

     "I became an obstacle troubling Your lunch-pastimes by the riverbank. Therefore I am an offender. It is because of my offense that I could not taste the nectar of many words from Your mouth. Therefore I will quickly depart. I will go far away. 

     "Now please reclaim Your calves and finish Your lunch pastimes with Your dear friends, joking and laughing with them as they eat by the riverbank. Why should I recklessly repeat my request again and again? Indeed, You (tvam) know (vetsi) everything (sarvam) about the mind, body, and words of persons like myself. 

     "Just because I created this universe does not mean �Šthat I am its master. It is You who are the master of not only this, but of many other universes also. 

     "Therefore, I now offer to You this very small universe, which is Your property to begin with. Whatever You desire is proper. You know everything. Therefore please do with this universe whatever You wish."





Text 40



çré-kåñëa våñëi-kula-puñkara-joña-däyin

     kñmä-nirjara-dvija-paçüdadhi-våddhi-kärin

uddharma-çarvara-hara kñiti-räkñasa-dhrug

     ä-kalpam ärkam arhan bhagavan namas te



     çré-kåñëa-O Lord Kåñëa; våñëi-kula-of nthe Våñëi dynasty; puñkara-to the lotus; joña-pleasure; däyin--giving; kñmä-of the earth; nirjara-demigods; dvija-brahmanas; paçu-cows; udadhi-oceans; våddhi-increase; kärin-doing; uddharma-of impiety; çarvara-the darkness; hära-removing; kñiti-on the earth; räkñasa-of the demons; dhruk-the enemy; ä-kalpam-until the end of the kalpa; arkam-the sun; arhan-O Lord; bhagavan-O Lord; namaù-obeisances; te-to You.





     My dear Lord Kåñëa, Your very name suggests that You are all-attractive. The attraction of the sun and moon are all due to You. By the attraction of the sun You are beautifying the very existence of the Yadu dynasty. With the attraction of the moon, You are enhancing the potency of the land, the demigods, the brähmaëas, the cows, and the oceans. Because of Your supreme attraction, demons like Kaàsa and others are annihilated. Therefore it is my deliberate conclusion that You are the only worshipable Deity within the creation. Accept my humble obeisances until the annihilation of this material world. As long as there is sunshine in this material world, kindly accept my humble obeisances.*



     Çréla Çrédhara Svämé:



     In this verse Lord Kåñëa dismisses His servant, and Brahmä offers respectful obeisances. "Våñëi-kula-puñkara-joña-däyin" means "O Lord who are like a sun delighting the lotus flower of the Våñëi dynasty." "Kñmä" means {.sy 168}the earth", "nirjara" means "the demigods", "dvija-paçüdadhi-våddhi-kärin" means "who nourishes the earth, the demigods, the brähmaëas and the cows". The first line of this verse means "O Lord who are like the moon". 

     "Uddharma" means "irreligion", {.sy 168}çärvara" means "blinding darkness", and {.sy 168}hara" means "removing". Of these, the first statement compares the Lord to the moon and the second compares Him to the sun. Therefore Brahmä hints: "O Lord who are like both the moon and the sun". 

     "Kñiti-räkñasa-dhruk" means "O enemy of Kaàsa and the other demons on the earth". Thus again Brahmä hints a comparison with the sun. Then, thinking the sun very insignificant in comparison to Lord Kåñëa, Brahmä says: {.sy 168}ärkam arhan", which means "O Lord who are worshiped by the sun-god". "Bhagavan namas te" means "O Supreme Personality of Godhead, I offer obeisances to You until the end of the kalpa."





sa-sakhi-vatsaka-mokñaëa-kautuka

     druta-vilambita-putra-mude 'dbhutam

nikhila-rüpam ato dadhad acyuto

     'vatu sa vaù kalayan vraja-maìgalam





     May infallible Lord Kåñëa, who brings auspiciousness to the land of Vraja, who happily rescued His friends and calves, who expanded into many forms, and who at once filled His son, Brahmä, with wonder and joy, protect us.



     Translator's note: This verse is written in the meter druta-vilambita. Çréla Çrédhara Svämé included the meter's name in the second line of this verse.



     Çréla Sanätana Gosvämé:



     In the word "çré kåñëa", the word "çré " means "who possesses all kinds of handsomeness and grace", and "kåñëa" means "who, possessing all handsomeness, attracts the hearts and minds of all". These words mean that Lord Kåñëa is always and in all respects more handsome than any other being. That is described in the word {.sy 168}våñëi-kula-puñkara-joña-däyin". 

     The reason Lord Kåñëa is the most handsome is given in the word "bhagavan", which means "O master of all opulences". The remainder of this verse has already been explained by Çréla Çrédhara Svämé.

     Or, in this one stanza, with great devotion Brahmä offers prayers that glorify Lord Kåñëa's wonderful holy names, briefly describes the purpose of all of Lord Kåñëa's incarnations, touches Lord Kåñëa's lotus feet, and bows down to offer respectful obeisances to Him.

     The word "våñëi-kula-puñkara-joña-däyin" "as the sunrise drives away the darkness and sheds light upon the lotus flowers, so the appearance of Lord Kåñëa destroys the sufferings of Çré Vasudeva and the Yädavas and fills them with transcendental bliss. These themes have already been discussed in the verses of Çrémad-Bhägavatam. For example, in Çrémad-Bhägavatam 10.2.17 it was said:





sa bibhrat pauruñaà dhäma





     "While carrying the form of the Supreme Personality of Godhead within the core of his heart, Vasudeva bore the Lord's transcendentally illuminating effulgence, and thus he became as bright as the sun."*



     In Çrémad-Bhägavatam 10.2.38 it was said:





diñöyä hare 'syä bhavataù pado bhuvo





     "O Lord, we are fortunate because the heavy burden of the demons upon this earth is removed by Your appearance. Indeed, we are certainly fortunate, for we shall be able to see upon this earth and in the heavenly planets the marks of lotus, conchshell, club, and disc that adorn Your lotus feet."*



     "Kñmä-nirjara-dvija-paçüdadhi-våddhi-kärin" means "O moon who expands the ocean of the earth, the demigods, the brähmaëas, and the cows and other animals". {.sy 168}Uddharma-çarvara-hära" means "O Lord who brings happiness and directly removes the sufferings caused by the proponents of atheism and irreligion".

     Although Brahmä could have simply said that Lord Kåñëa increases the good fortune of the earth, and from that one could infer the increase of the good fortune of the brähmaëas and cows, because in this incarnation the Lord specifically protects the brähmaëas and cows, they are here mentioned separately. Or, perhaps they are mentioned separately because Brahmä is eager to include the great sages of Maharloka and other places and the cows of Goloka and other places.

     Or, perhaps these words refer to the residents of Vraja exclusively. In this interpretation the word "kñmä-nirjara" means "the brähmaëas", "dvija" means "the birds", and "paçu" means "the cows, buffalo, and other animals". Because they are all very numerous, they are here called "oceans". In this interpretation, then, the word "våddhi-kärin" means "who increases the good fortune of the residents of Vraja especially". 

     Now, toward the end of this description, Brahmä explains that teaching the religion of loving devotional service is Lord Kåñëa's primary purpose in coming to the material world. "Dharma" (religion) here refers to devotional service, and "uddharma" (irreligion) refers to impersonal speculation and other so-called spiritual paths that might lead a person away from the true path of devotion. That true path of devotional service is eternally manifest, although it may sometimes be concealed by darkness (çärvara). Here Brahmä says that Lord Kåñëa removes (hara) that darkness.

     Then Brahmä speaks word "kñiti-räkñasa-dhruk". The word "kñiti-räkñasa" refers to two kinds of living entities. Some are called räkñasas because, like demons who move about under the cover of night's darkness, they move about within the darkness of the world of repeated births and deaths. Because they create obstacles on the path of devotional service, which is the only real life for all living entities, these persons are called räkñasas. Because within their hearts they conceal a demonic nature, these persons are actually demons.

     Another class of räkñasas is the enemies of Våñëi dynasty and the other associates of Lord Kåñëa. These persons, like Kaàsa and his associates, are openly demons. Lord Kåñëa is thus the enemy (dhruk) of these different kinds of demons. Lord Kåñëa merely removes the false pride and other faults of the first class of demons, but the second class of demons, like Kaàsa and his associates, Lord Kåñëa directly kills. 

     These activities are actually for the demons' true benefit, as is declared here by the word "bhagavan", which means "O supremely merciful Lord". The Lord is called merciful here because He teaches the saintly devotees how to serve Him with devotion. The word "arhan" means: "O Lord, only You can perform this unprecedented activity (of first revealing the truth of devotional service). No one else has the power to do it." Or, the word "arhan" may mean "O Lord, You are all-powerful. You can do anything."

     Here the word "äkalpam" means "until the end of my (Brahmä's) life". Or, this word may mean "Your ornaments (kalpam) from (ä) Your peacock-feather crown and guïjä necklace to the morsel of food in Your left hand." 

     "Arkam" is the name of a tree that bears a flower not suitable to offer to Lord Kåñëa. Therefore this tree is not honored by the Vaiñëavas. Here Brahmä says: "O Lord Your powers, opulences, and glories are manifest everywhere in the material world, even down to the lowly ärka tree." In conclusion, Brahmä says: "O Kåñëa, O supremely blissful son of Nanda, I offer my respectful obeisances to You (namas te)."





çrémac-caitanyadevänu-

     gåhétänäm anugrahät

teñäà mude stutir brähmé

     vyäkhyäteyaà yathä-ruci





     By the mercy of they who have attained Lord Caitanyadeva's mercy, for their pleasure, and according to their wishes, I have written this commentary on Brahmä's prayers.



     Çréla Viçvanätha Cakravarté:



     Here Brahmä hints: "O Lord, although, because You know that I am an offender, You do not speak to me, still, please give to me the nectar of Your merciful glance. By always drinking this nectar I will preserve my life until the kalpa's end." After speaking these words, Brahmä bows down to offer respects. That is the gist of this verse.

     Referring to the Lord's right eye, which is the original form of the sun, Brahmä says: "våñëi-kula-puñkara-joña-däyin", which means "O sun who makes the lotus flower of the Våñëi dynasty bloom, please mercifully make the lotus flower of me also bloom."

     Then, referring to the Lord's left eye, which is the original form of the moon, Brahmä says: "kñmä-nirjara-dvija-paçüdadhi-våddhi-kärin", which means "O moon who expands the oceans of the human beings and other residents of the earth, the demigods in Svargaloka, and the birds and cows in Våndävana, please mercifully expand the good fortune of me, the lowest of the demigods."

     Then, referring to the Lord's two eyes, which are like the sun and moon risen together, Brahmä says: "uddharma-çarvara-hara". "Uddharma" means atheism and impiety", and "çarvara" means "blinding darkness". In the Amara-koça Dictionary it is said:





çärvaras tv andha-tamasaù





     " `Çarvara' means `blinding darkness'."



     "Hara" here means "who removes". Here Brahmä hints: "O Lord, please mercifully remove my impiety, which was seen in my attempt to bewilder even You with my mystic potency. Please remove it so I will never act in this way again."

     Then Brahmä says: "kñiti-räkñasa-dhruk", which means "O Lord, even though You are the enemy of Aghäsura and the other demons on the earth, nevertheless You give them residence in Your own spiritual abode. I am a demon like them. I am a brahma-räkñasa from Satyaloka, for I became the enemy of Your friends and calves. Therefore, as You punished the other demons, please also punish me. 

     "If he sees that his master is either merciful or cruel, the servant is encouraged to continue living. But if he sees that his master is indifferent and does not care at all, then a servant no longer desires to maintain his life."

     Then Brahmä thought within his heart: "Alas! Alas! Thinking that it was not proper for my master, the great Lord of lords, to hold a stick, be decorated with guïjä, mineral dyes, peacock feathers, and other like ornaments, and enjoy pastimes with cowherd boys, I foolishly committed an offense to Him and to His friends. Let me beg forgiveness from them."

     In the word "ä-kalpam ärkam arhan bhagavan namas te", "ä-kalpam" means "including Your guïjä necklace and other ornaments", and "ärkam" means {.sy 168}even the ärka tree, which bears flowers that cannot be offered to the Lord". Here "Brahmä says: {.sy 168}everything in the land of Vraja, including even Your ornaments and even the arka trees". "Arhan" means {.sy 168}O object of worship".

     Then Brahmä says: "O Lord who can be merciful or merciless, who can grant me auspiciousness or trouble, I offer my respectful obeisances to You (namas te)." 





sarva-saàçaya-håt sarva-

     bhakti-siddhänta-santatiù

astu brahma-stutiç citta-

     bhittau me cäru-citritä





     May Brahmä's prayers, which remove all doubts, teach all the truths of devotional service, and are an expert and graceful architect, build a wonder on the foundation stone of my heart.



Text 41



çré-çuka uväca 



ity abhiñöutya bhümänaà

     triù parikramya pädayoù

natväbhéñöaà jagad-dhätä

     sva-dhäma pratyapadyata



     çré-çukaù uväca-Çré Çukadeva Gosvämé said; iti-thus; abhiñöutya-offering prayers; bhümänam-to the Supreme Personality of Godhead; triù-thrice; parikramya-circumambulating; pädayoù-to the feet; natvä-bowing; abhéñöam-desired; jagad-dhätä-the creator of the universe; sva-dhäma-own abode; pratyapadyata-returned.





     Çré Çukadeva Gosvämé said: In this way Brahmä, the master of this universe, after offering humble and respectful obeisances unto the Supreme Personality of Godhead and circumambulating Him three times, was ready to return to his abode known as Brahmaloka.*



     Çréla Çrédhara Svämé:



     Thus Brahmä bowed down before Lord Kåñëa's feet. Here the word "abhéñöam" means either "worshiped by all" or "loved by all".



     Çréla Sanätana Gosvämé:



     Here "bhümänam" means "He whose glory is limitless", "iti" means "thus", and {.sy 168}abhiñöüya" means "praising (ñöüya) everything (abhi)". Or, "bhümänam" may mean "even though He is all-pervading, He stands in that way, as if He is not all-pervading."

     Here it is said: "After thrice devotedly circumambulating most dear Kåñëa, Brahmä returned to his home in Satyaloka." At first, overcome by embarrassment and other like emotions, Brahmä yearned to reside in Vraja. He thought, "Let me give up my post as Brahmä and take birth somewhere, anywhere, in Vraja". 

     But now that he attained Lord Kåñëa's mercy, Brahmä instead returned to his own abode, which is very dear to him. This is because he is the creator of the universe and if he left his post the universe would not function properly. Therefore Lord Kåñëa sent him back to Satyaloka.



     Çréla Viçvanätha Cakravarté:



     The meaning here is that Lord Kåñëa sent Brahmä back to his own home, which is very dear to him. Brahmä is the creator of the universe, and if he suddenly abandons his post, the universe would not function properly. In the Nyäya it is said:





yävad adhikäram avisthitir adhikärikäëäm





     "Authorities should fulfill the duties of their posts for as long as they are assigned."



     Here it is understood that when his term as Brahmä is completed, he will attain his desire.





Text 42



tato 'nujïäpya bhagavän

     sva-bhuvaà präg avasthitän

vatsän pulinam äninye

     yathä-pürva-sakhaà svakam



     tataù-then; anujïäpya-giving permission; bhagavän-the Supreme Personality of Godhead; sva-bhuvam-to His son; präk-as before; avasthitän-situated; vatsän-calves; pulinam-riverbank; äninye-brought; yathä-pürva-sakham-the friends as before; svakam-own.





     By His gesture, the Supreme Personality of Godhead gave him permission to return. As soon as Brahmä left, Lord Çré Kåñëa immediately appeared as He had on the very day the cows and cowherd boys had vanished. Kåñëa had left His friends on the bank of the Yamunä while they were engaged in lunch.*



     Çréla Çrédhara Svämé:



     "Anujïäpya" means "giving permission", and "sva-bhuvam" means "to Brahmä". Then Lord Kåñëa brought His friends to the riverbank were they had been before.



     Çréla Sanätana Gosvämé:



     Here Brahmä did not depart merely by his own wish. The word "anujïäpya" means "Lord Kåñëa sent him away". "Sva-bhuvam" means "His own son". This word hints that Lord Kåñëa forgave all of Brahmä's offenses. 

     "Präk" means "previously". "Yathä-pürva-sakhaà svakam" means either "the place where Lord Kåñëa and the boys were taking lunch" or "the place where the calves were". In this way Lord Kåñëa took the calves from the forest to the riverbank.

     The text here does not expressly state whether Brahmä took the boys and calves to that place, Lord Kåñëa took them, or they returned by their own accord. It simply says that the illusion of Brahmä was lifted, Lord Kåñëa sat down among the boys as they sat down by the riverbank to eat lunch, as before. 

     Previously, Lord Kåñëa reassured the boys, and left to bring back the calves. Because (after one year) the boys said: {.sy 168}Now Lord Kåñëa had returned with the calves", it should be understood that the boys and calves had been in the grip of Brahmä's mystic illusion for an entire year.

     Here someone may ask: "Why is it that the other gopas or other residents of Vraja did not see the boys and calves the forest for that year? Were the boys and calves troubled by cold weather, winds, or other troubles in the forest for that year?" To this the answer is given: "The all-powerful potency of Lord Kåñëa intervened at this point, and therefore these problems did not occur."

     Or, if someone says: "Why did Lord Kåñëa neglect the boys and calves when He saw them in this condition? Probably Brahmä bewildered the boys and calves with his mystic power and then took them to Satyaloka or some other place, and kept them there, where Lord Kåñëa could not see them.", then the following answer may be given: "No. That is not correct. Brahmä did not actually take the boys and calves from Vraja." This is seen in the following statement of Çrémad-Bhägavatam (10.13.41):



     "Lord Brahmä thought: Whatever boys and calves there were in Gokula, I have kept them sleeping on the bed of my mystic potency, and to this very day they have not yet risen again."*



     By the mercy of Lord Kåñëa the boys and calves did not suffer any distress. Neither were they ever invisible to Lord Kåñëa, whose transcendental form is filled with all knowledge. Not a moment passed that Lord Kåñëa could not see them. When Lord Kåñëa spent time searching for them He did so either to show how much He loved them or to bewilder Brahmä. All this was explained previously. Thus it is proved that the boys and calves remained in their respective places in Vraja.

     In his commentary on the next verse (Çrémad-Bhägavatam 10.14.43) Çréla Çrédhara Svämé asks: "How were the boys and calves able to sit still for so long? How were they able to completely forget hunger, thirst, and a host of other desires?" 

     The answer to this question is found in the word {.sy 168}yathä-pürvam" (as before), which shows that the calves remained where they were, and the boys also remained seated for their lunch by the riverbank. However, it should be understood that because now the boys were one year older, their bodies had grown in size. 

     It is because of the Lord's great power that the mothers of the boys and calves identified Lord Kåñëa's expansions as their own children. Otherwise they certainly would have been greatly distressed by their children's absence for an entire year.



     Çréla Viçvanätha Cakravarté:



     By remaining silent, Lord Kåñëa gave permission to His son, Brahmä. It is said:





maunaà sammati-lakñaëam





     "Silence is the symptom of agreement."



     After asking permission in the words "anujänéhi mäà kåñëa" of text 39, Brahmä departed. Lord Kåñëa remained silent through the entirety of Brahmä's prayers. He id this because He had accepted the role of the small child of a gopa and also to bewilder Brahmä. Thus Lord Kåñëa's silence here was deliberate. It was like an actor's assuming a certain role from the beginning to the end of a play. In Çrémad-Bhägavatam 10.13.16 it is said:





tato vatsän adåñövaitya

     puline 'pi ca vatsapän

ubhäv api vane kåñëo

     vicikäya samantataù





     "Thereafter, when Kåñëa was unable to find the calves, He returned to the bank of the river, but there He was also unable to see the cowherd boys. Thus He began to search for both the calves and the boys, as if He could not understand what had happened."*



     This search for the calves and boys marks the beginning of Lord Kåñëa's dramatic performance here.



     The verse beginning with the word "nauméòya" (Çrémad-Bhägavatam 10.14.1) marks the beginning of Brahmä's prayers. As Brahmä speaks these prayers, Lord Kåñëa says to Himself: "From what place has this four-headed person come? What is he doing? What is he saying? I am eager only to find My calves. I am only a gopa boy. I am not intelligent enough to decipher his words." 

     In this way, by remaining silent throughout Brahmä's prayers, Lord Kåñëa concluded His dramatic performance. Thus, in the presence of His servant Brahmä, Lord Kåñëa pretended to be ignorant of His own powers and opulences. He did this like an actor playing a part on the stage. In Çrémad-Bhägavatam 10.13.61 it is said:





tatrodvahat paçupa-vaàça-çiçutva-näöyam





     "Then Lord Brahmä saw the Absolute Truth, who is one without a second, who possesses full knowledge, and who is unlimited, assuming the role of a child in a family of cowherd men and standing all alone, just as before, with a morsel of food in His hand, searching everywhere for the calves and His cowherd friends."*



     Overwhelmed by the great sweetness of love for mother Yaçodä and His other associates in vätsalya-rasa and the other rasas, Lord Kåñëa finds that His own knowledge of His own powers and opulences becomes covered. This is perfectly proper for Him. This is not play-acting on Lord Kåñëa's part. The word {.sy 168}näöyam" (in Çrémad-Bhägavatam 10.13.61) should not be understood in that sense. 

     "Pr�k" means "as before", {.sy 168}avasthitän" means "looking for grass and performing other like activities", "svakam" means "His place for taking lunch". To that place by the riverbank Lord Kåñëa took the calves (pulinam äninye).

     What was that place like? In that place Lord Kåñëa's gopa friends remained seated as before. They had never left. 

     In the ending of the compound word "yathä-pürva-sakham" the poetic license of the sages (ärña) is employed. Or, the word "yathä" means "as before", and {.sy 168}pürva-sakham" means "The Lord's original friends, who were there before He manifested many forms of His friends".



Text 43



ekasminn api yäte 'bde

     präëeçaà cäntarätmanaù

kåñëa-mäyähata räjan

Š     kñaëärdhaà menire 'rbhakäù



     ekasmin-in one; api-even; yäte-gone; abde-year; präëeçam-the master of life; ca-and; antarätmanaù-of the Supersoul; kåñëa-mäyähata-overcome by Lord Kåñëa's potency; räjan-O king; kñaëärdham-half a moment; menire-considered; arbhakäù-the boys.





     Although He returned exactly one year later, the cowherd boys thought He had returned within a second. That is the way of Kåñëa's different energies and activities.*



     Çréla Çrédhara Svämé:



     Here someone may ask: "How were the boys and calves able to sit still for so long? How were they able to completely forget hunger, thirst, and a host of other desires?" These two verses (43 and 44) answer this question.

     Here it is said: "The gopa boys spent a year separated from Lord Kåñëa." When the devotees are separated from their beloved Kåñëa, they think every moment longer than a year. However, in this situation the gopa boys were bewildered by the Lord's Yogamäyä potency. Thus they thought a year was only half a moment. 



     Çréla Sanätana Gosvämé:



     Here "präëeçam ätmanaù" means p"the master of their lives", and "mäyähatäù" means {.sy 168}bewildered by Lord Kåñëa's illusory potency". Although the illusory potency here was created by Brahmä, because it was sanctioned by Lord Kåñëa, it is here called "the illusory potency of Lord Kåñëa (kåñëa-mäyä)". In a previous verse (Çrémad-Bhägavatam 10.13.37) Lord Balaräma thought:





präyo mäyästu me bhartuù





     "Who is this mystic power, and where has she come from? Is she a demigod or a demonness? She must be the illusory potency of My master, Lord Kåñëa, for who else can bewilder Me?"*



     In this way everything is explained. This has also been written before. Thus the boys and calves were bewildered by Lord Kåñëa's mäyä potency.

     The word "präëeçam" means "Lord Kåñëa, the son of Vraja's king", and "arbhakäù" means {.sy 168}the boys of Nanda's Vraja". The word "räjan" (O King) is spoken here out of great wonder.



     Çréla Viçvanätha Cakravarté:



     This pastime, where the boys spent a year unaware of the passage of time and where at the end of that time they concluded their lunch pastimes when Lord Kåñëa arrived with a morsel of food in His hand, was arranged by the power of Lord Kåñëa's inconceivable Yogamäyä potency. That is explained in these four (43-46) verses. 

     Here "ätmanaù" means "their own", {.sy 168}präëeçam" means "Lord Kåñëa", and {.sy 168}antarä" means "without". "Mäyä" means {.sy 168}Yogamäyä", and "ähatäù" means "covered".





Text 44



kià kià na vismarantéha

     mäyä-mohita-cetasaù

yan-mohitaà jagat sarvaà

     abhékñnaà vismåtätmakam



     kim-what?; kim-what?; na-not; vismaranti-forget; iha-here; mäyä-mohita-cetasaù-maya; yan-mohitam-bewildered by whom; jagat-universe; sarvam-entire; abhékñnam-constantly; vismåtätmakam-forgetful.





     All living entities are controlled by the supreme energy of the Lord, and sometimes they remember and sometimes they forget their constitutional position. His friends, being controlled in such a way, could not understand that for one whole year they were absent from the Yamunä bank and were under the spell of Brahmä's illusion.*



     Çréla Çrédhara Svämé:



     "Yan-mohitam" means "bewildered by mäyä". "Jagad abhékñnaà vismåtätmakam" means "again and again the conditioned souls are bewildered. They have forgotten their true identity".



     Çréla Sanätana Gosvämé:



     In this (iha) material world (jagat) the conditioned soul forgets (vismåta) his own identity (ätmakam). He also forgets the everywhere-present Supreme Personality of Godhead. All (sarvam) conditioned souls, including even Indra and the demigods, are thus bewildered by Lord Kåñëa's mäyä potency. 

     The word "abhékñëam" means "even if sometimes and in some circumstances one remembers or is made to remember the spiritual reality, again he will forget. In this way the power of the illusory potency is described.



     Çréla Viçvanätha Cakravarté:



     Because it also bewilders the living entity, the Lord's external potency Mahämäyä is given as an example to hint the power of the Lord's spiritual Yogamäyä potency. Here Brahmä says: "As a conditioned soul forgets his spiritual identity because he is bewildered by Mahämäyä, so the boys and calves for one year forgot the suffering of being separated from Lord Kåñëa because they were bewildered by the Yogamäyä potency."



Text 45



ücuç ca suhådaù kåñëaà

     sv-ägataà te 'ti-raàhasä

naiko 'py abhoji kavala

     ehiitaù sädhu bhujyatäm



     ücuù-said; ca-and; suhådaù-friends; kåñëam-Kåñëa; sv-ägatam-welcome; te-they; ati-raàhasä-very quickly; na-not; ekaù-one; api-even; abhoji-eaten; kavala-handful; ehi-please come; itaù-here; sädhu-nicely; bhujyatäm-should be eaten.





     They began to laugh, thinking that Kåñëa was not willing to leave their lunchtime company. They were very jubilant and invited Him, "Dear friend Kåñëa, You have come back so quickly! All right, we have not as yet begun our lunch, not even taken one morsel of food. So please come and join us and let us eat together."



     Çréla Çrédhara Svämé:



     The gist of this verse is: "The gopas said (ücuù): `You have come back (svägataù) so quickly (ati-ramhasä)! All right, we have not as yet begun our lunch, not (na) even (api) taken one (ekaù) morsel of food. So please come and join us and let us eat together (bhujayatäm sädhu)'."



     Çréla Sanätana Gosvämé:



     "Svägatam" means "happily returning with the calves". The remainder of the verse is already explained by Çréla Çrédhara Svämé.

     Or, the adverb "ati-raàhasä" modifies {.sy 168}svägatam". "Tvayaikaù" is an alternate reading for "naikaù". 

     Or, "tvayaiko 'py abhoji kavalaù" then means {.sy 168}You have not eaten even a morsel, for the food is still in Your hand". Then the gopas say: "Therefore please come. Enter the circle we have formed. Eat. Fill up Your stomach."



     Çréla Viçvanätha Cakravarté:



     "Ucuù" means "the boys said", and {.sy 168}svägatam ati-raàhasä" means "who had happily arrived". Here the boys say: "We thought it would take half an hour to bring back the calves, who had wandered far away, but You have returned with them in half a moment. You have not eaten even a single morsel. Therefore, please come here." 





Text 46



tato hasan håñékeço

     'bhyavahåtya sahärbhakaiù

darçayaàç carmäjagaraà

     nyavartata vanäd vrajam



     tataù-then; hasan-laughing; håñékeçaù-Lord Kåñëa; abhyavahåtya-taking lunch; sadarbhakaù-with the boys; darçayaàù-showing; carma-the skin; äjagaram-the snake; nyavartata-returned; vanät-from the forest; vrajam-to Vraja.





     Kåñëa smiled and accepted their invitation, and He began to enjoy the lunchtime company of His friends. After finishing their lunch, Kåñëa and His friends and calves began to return to their Vrajabhümi homes. While passing, they enjoyed seeing the dead carcass of Aghäsura in the shape of a gigantic serpent. 



     Çréla Çrédhara Svämé:



     "Abhyavahåtya" means "after eating".



     Çréla Sanätana Gosvämé:



     Here the word "hasan" (smiling) means either, "Lord Kåñëa smiled to hear the words of the boys who had been bewildered by His mäyä," or "Lord Kåñëa smiled because He was happy that the boys did not say that they had suffered in any way." The words "abhyavahåtya sahärbhakaiù" hint that for all that time Lord Kåñëa also had not eaten anything. 

     Here someone may object: "If that were true, then why did mother Yaçodä and the others tolerate such a situation?" To this the answer is given in the word {.sy 168}håñékeçaù" (the master of the senses). 

     This means that when He is called, "Please come and eat." Lord Kåñëa can so expertly imitate the activity of eating that everyone believes that He is, even when He is not. An example of this is Çré Lakñmaëa in relation to Lord Räma and others. This activity of pretending to eat is described in different places in the Puräëas.

     Or, it may mean that in those situations Lord Kåñëa ate only to please the others, but He did not enjoy eating. However, now Lord Kåñëa ate with great relish, enjoying the taste, smell, and other features of the foods. 

     After those pastimes, Lord Kåñëa returned (nyavartata) to Vraja (vrajam). In some texts "nivartata" replaces {.sy 168}nyavartata". Either way, the meaning is the same.

     The words "darçayaàç carmäjagaram" indicate that for all that time Lord Kåñëa's mäyä potency carefully protected the snake's corpse so the pastime of killing Aghäsura would be easily remembered and repeated in the village of Vraja.



     Çréla Viçvanätha Cakravarté:



     Here the word "hasan" (smiling) means that Lord Kåñëa was very happy to see His friends. "Abhyavahåtya" (after finishing their lunch) means that if in the course of that year the grains, vegetables, and other foods had undergone even a moment's change they would have become unpalatable to the Lord.

     "Darçayan" means that Lord Kåñëa told His friends: "Look! Here is the dead snake covered with blood." Yogamäyä had carefully preserved the snake's corpse so the story of its death could be repeated in Vraja Village. {.sy 168}Nyavartata vanäd vrajam" means "Lord Kåñëa and the boys left their forest pastimes and returned to Vraja Village."



Text 47



barha-prasüna-vana-dhätu-vicitritäìgaù

     proddäma-veëu-dala-çåìga-ravotsaväòhyaù

vatsän gåëann anuga-géta-pavitra-kértir

     gopé-dåg-utsava-dåçiù praviveça goñöham



     barha-peaceock feathers; prasüna-flowers; vana-dhätu-forst minerals; vicitrita-decorated; aìgaù-limbs; proddäma-great; veëu-flute; dala-leaf; çåìga-horn; rava-sound; utsaväòhyaùgreat festival; vatsän-calves; gåëann-calling; anuga-followers; géta-song; pavitra-pure; kértiù-glories; gopé-of the gopés; dåk-of the eyes; utsava-festival; dåçiù-glance; praviveça-entered; goñöham-Vraja.





     When Kåñëa returned home to Vrajabhümi, He was seen by all the inhabitants of Våndävana. He was wearing a peacock feather in His helmet, which was also decorated with forest flowers. Kåñëa was also garlanded with flowers and painted with different colored minerals collected from the caves of Govardhana Hill. Govardhana Hill is always famous for supplying natural red dyes, and Kåñëa and His friends painted their bodies with them. Each of them had a bugle made of buffalo horn and a stick and a flute, and each called his respective calves by their particular names. They were so proud of Kåñëa's wonderful activities that, while entering the village, they all sang His glories. All the gopés in Våndävana saw beautiful Kåñëa entering the village.*



     Çréla Çrédhara Svämé:



     "Proddäma-veëu-dala-çåìga-ravotsaväòhyaù" means {.sy 168}opulent with a tumultuous festival of music from the flute and other instruments". "Gåëan" means {.sy 168}affectionately calling". "Gopé-dåg-utsava-dåçiù  means "He whose sight is a festival of happiness for the gopés' eyes".



     Çréla Sanätana Gosvämé:



     The gist of this verse is: "Happy to be in the company of the calves and the boys who are His dear friends, decorated with forest ornaments, and delighting the vraja-gopés' eyes, Lord Kåñëa entered Vraja Village."

     "Vana-dhätu" means "colored minerals collected from the caves of Govardhana Hill. "Barha-prasüna-vicitritäìgaù" means "limbs wonderfully decorated with peacock feathers and other ornaments", of it may mean {.sy 168}He whose limbs were thus decorated by His friends". 

     "Proddäma" means "tumultuous", {.sy 168}veëu-dala-çåìga-ravotsaväòhyaù" means "a festival of the music of leaf-flutes and horns". Or, the words {.sy 168}anuga-géta-pavitra-kértiù" mean "with singing, hand-clapping, and dancing the boys happily, loudly, and melodiously proclaimed the glories of Lord Kåñëa. Here "pavitra" means either "pure" or "purifying the entire world". The word "kértiù" here means "singing about the killing of Aghäsura and other pastimes".

     The word "gopé" here refers to Yaçodä and all the women of Vraja. By seeing Lord Kåñëa at that moment their eyes became filled with tears of joy. 

     Or, the word "gopé" may refer to Çré Rädhä and the other gopé-beloveds of Lord Kåñëa. For them especially the sight of Lord Kåñëa was a great festival of happiness. The remainder of this verse has already been explained by Çréla Çrédhara Svämé.

     Or, these words may mean the sight of Lord Kåñëa was a festival for the gopés' eyes and the sight of the gopés was a festival for Lord Kåñëa's eyes. Thus Lord Kåñëa and the gopés became filled with bliss by gazing upon each other.

     These pastimes should be understood to have occurred within Vraja Village. This is so because when He left to protect the calves, Lord Kåñëa did not go very far from Vraja Village, and also because there is no description here of great separation from Vraja Village, and also because it is not said that they were outside of Vraja Village. This fact will also be confirmed in a subsequent passage of Çrémad-Bhägavatam describing some rasas (nectar mellows) while protecting the cows. 



     Çréla Viçvanätha Cakravarté:



     "Gåëan" means "affectionately calling". "Gopé-dåg-utsava-dåçiù" means "a festival for the eyes of the gopés in the mood of parental love (vätsalya-rasa).





Text 48



adyänena mahä-vyälo

     yaçodä-nanda-sünunä

hato 'vitä vayaà cäsmäd

     iti bälä vraje jaguù



     adya-today; anena-by Him; mahä-vyälaù-a grat serpent; yaçodä-nanda-sünuna-by the son of Yaçodä and Nanda; hataù-killed; avitä-protected; vayam-we; ca-also; asmät-from it; iti-thus; bälä-the boys; vraje-in Vraja; jaguù-sang.





     The boys composed nice songs describing how they were saved from being swallowed by the great serpent and how the serpent was killed. Some described Kåñëa as the son of Yaçodä, and others as the son of Nanda Mahäräja. "He is so wonderful that He saved us from the clutches of the great serpent and killed him," they said.*



     Çréla Çrédhara Svämé:



     Here the word "yaçodä-nanda-sünunä" refers to the statements of many different persons. Some called Lord Kåñëa the son of mother Yaçodä and other called Him the son of Nanda Mahäräja. Or, this word may mean "the son who delights Yaçoda" (yaçodä plus änanda becomes yaçodänanda). Then the gopas say: "He protected (avitäù) us (vayam) from a great serpent (mahä-vyälaù)." 



     Çréla Sanätana Gosvämé:



     Here the word "yaçodänanda-sünunä" means {.sy 168}the son who delights Yaçodä". The killing Aghäsura was especially pleasing to mother Yaçodä.



     Çréla Viçvanätha Cakravarté:



     Here the word "yaçodä-nanda-sünunä" means {.sy 168}He who is the good fortune (änanda or yaçaù) of Nanda and Yaçodä. Because this is a çäka-pärthiva karmadhäraya-samäsa, its middle word is elided. The words "vayam avitäù" mean "we were protected from a great serpent."



Text 49



çré-räjoväca 



brahman parodbhave kåñëe

     iyän premä kathaà bhavet

yo 'bhüta-pürvas tokeñu

     svodbhaveñv api kathyatäm



     çré-räjä uväca-the king said; brahman-O brahmana; para-of another; udbhave-for the child; kåñëe-Kåñëa; iyän-so much; premä-love; katham-why?; bhavet-could be; yaù-who; abhüta-pürvaù-unprecedented; tokeñu-for children; svodbhaveñu-for one's own children; api-also; kathyatäm-may be spoken.





     Mahäräja Parékñit inquired: During the absence of the original cowherd boys, when Kåñëa expanded Himself, why is it that the boys' parents became more loving toward Him than toward their own sons? Also, why did the cows become so loving toward the calves, more than toward their own calves?*



     Çréla Çrédhara Svämé:



     In the previous chapter (Çrémad-Bhägavatam 10.13.26) it was said:





vrajaukasäà sva-tokeñu

     sneha-vally äbdam anvaham

çanaiù niùséma vavådhe

     yathä kåñëe tv apürvavat





     "Although the inhabitants of Vrajabhümi, the cowherd men and cowherd women, previously had more affection for Kåñëa than for their own children, now, for one year, their affection for their own sons continuously increased, for Kåñëa had now become their sons. There was no limit to the increment of their affection for their sons, who were now Kåñëa. Every day they found new inspiration for loving their children as much as they loved Kåñëa."*



     In this way the parents of Vraja had more love for Kåñëa, who was the son of another, than for their own sons. In this verse Mahäräja Parékñit asks about this.



     Çréla Sanätana Gosvämé:



     Here the word "brähmaëa" (O brähmaëa) hints: "You are directly the Vedas personified. You know everything." "Iyän" means "this much" and {.sy 168}yaù" means "how much". 

     The word "parodbhave" (the son of another) hints that the people of Vraja thought of Kåñëa as the son of Nanda and Yaçodä. They did not think of Him as the Supreme Personality of Godhead. Nevertheless they had more love for Kåñëa than they had for their own children.

     Here someone may ask: "If a person naturally loves his own children more than others' children, then why did the people of Vraja love Kåñëa more than their own children?" In the words beginning with "katham", Mahäräja Parékñit asks this question.

     If the alternate reading of "svodbhaveñu ca" is accepted instead of "svodbhaveñv api", the meaning is the same. "Kathyatäm" means "please describe it". 

     Here the question is how this great love happened, not whether it was appropriate. It has already been said here that the residents of Vraja renounced their children and everything else for Lord Kåñëa's sake.

     Or, perhaps, seeing in the assembly at Naimiñäraëya some austere impersonalist sages who loved their own children but not the Supreme Personality of Godhead, Mahäräja Parékñit mocked them with this question. Here "katham" means {.sy 168}from what?" The remainder of the verse is as has already been explained.



     Çréla Viçvanätha Cakravarté:



     In the previous chapter (Çrémad-Bhägavatam 10.13.26) it was said:





vrajaukasäà sva-tokeñu

     sneha-vally äbdam anvaham

çanaiù niùséma vavådhe

     yathä kåñëe tv apürvavat





     "Although the inhabitants of Vrajabhümi, the cowherd men and cowherd women, previously had more affection for Kåñëa than for their own children, now, for one year, their affection for their own sons continuously increased, for Kåñëa had now become their sons. There was no limit to the increment of their affection for their sons, who were now Kåñëa. Every day they found new inspiration for loving their children as much as they loved Kåñëa."*



     In this way the parents of Vraja had more love for Kåñëa, who was the son of another, than for their own sons. In this verse Mahäräja Parékñit asks about this.

     This love for Lord Kåñëa appearing as their own sons was not manifested before the pastime of bewildering Brahmä. In this world it is seen that a person has greater love for his own son, even if the son has no good qualities, than for the son of another, even if that son has many good qualities. Because the condition described here is the opposite of the what naturally occurs in the material world, Mahäräja Parékñit here asks about it.





Text 50



çré-çuka uväca 



sarveñäm api bhütänäà

     nåpa svätmaiva vallabhaù

itare 'patya-vittädyäs

     tad-vallabhatayaiva hi



     çré-çuka uväca-Çré Çuka said; sarveñäm-of all; api-also; bhütänäm-living ewntities; nåpa-O king; svätmä-own self; eva-indeed; vallabhaù-dear; itare-others; apatya-children; vitta-wealth; ädyäù-beginning with; tad-vallabhatayä-with affection; eva-indeed; hi-indeed.





     Çré Çukadeva Gosvämé said: Every living entity is actually most attached to his own self. Outward paraphernalia, such as home, family, friends, country, society, wealth, opulence, reputation, etc. are all only secondary in pleasing the living entity. They please only because they bring pleasure to the self.*



     Çréla Çrédhara Svämé:



     Because Lord Kåñëa is the Supersoul residing in the heart, it is appropriate that one love Him more than one's own children. To explain this truth, here it will be explained that a person loves himself first and others second. This is explained in these five verses (50-54).



     Çréla Sanätana Gosvämé:



     Çré Kåñëa is the Supersoul. Therefore He is more dear than all others. He is more dear even than one's own self, what to speak of one's relatives. The spirit soul considers himself most dear and others are dear only in relation to Him. That is explained in these five verses (50-54).

     Impelled by ignorance, the individual living entity thinks others different from himself and therefore he thinks himself most dear. Or, one's own self is most dear because it is one's own self alone that one perceives directly. 

     Here the word "ädyäù" (beginning with) means {.sy 168}beginning with one's home and wife". Even though it is more dear that one's children or other persons, one's own body is not mentioned here because persons who identify the material body with the self and thus think their bodies the most dear thing in the world will be described later in this chapter. 

     Or, perhaps the material body is included here in the word �Š"ädyäù" and it is not expressly stated because the material body is obviously dear because the living entity always exerts so much effort to maintain and protect it. This was also explained previously.

     The word "nåpa" (O king) here hints: "O King Parékñit, even a king like yourself protects and maintains the citizens ultimately because the self is most dear." The word "hi" (certainly) hints that this is all proved by direct experience of the living entities.



     Çréla Viçvanätha Cakravarté:



     The gist of these five verses (50-54) is: "O king, in this material world it is seen that the natural tendency is to love oneself more than one's children or other persons one may claim as one's own. By understanding this one will come to understand the final truth." 

     Here the word "vallabha" means "according to material vision, the object of great love". That love is different for each different body, as is affirmed here by the word "itare" (others).



Text 51



tad räjendra yathä snehaù

     sva-svakätmani dehinäm

na tathä mamatälambi-

     putra-vitta-gåhädiñu



     tat-that; räjendra-O great king; yathä-as; snehaù-love; sva-svakätmani-in one's own self; dehinäm-of embodied souls; na-not; tathä-so; mamatä-possessiveness; älambi-manifesting; putra-vitta-gåhädiñu-beginning with children, wealth, and home.





     O best of kings, for this reason one is self-centered and is attached to his body and self more than he is to relatives like wife, children, and friends.*



     Çréla Çrédhara Svämé:



     Why is that? Because everyone can see it to be so. That is declared in this verse. Here "tat" means "for that reason", and "sva-svakätmani" means "in the material body, which is the home of the false-ego".



     Çréla Sanätana Gosvämé:



     The topic of the previous verse is further explained in this verse. The syllable "ka" in "svaka" means {.sy 168}one's own". "Sva" means "own", and {.sy 168}ätmani" means "in the soul, which is the controller of the material body". It is because the conditioned soul identifies the material body as his self that Çréla Çrédhara Svämé has defined "sva-svakätmani" as "in the material body, which is the home of the false-ego". 

     To interpret "ätmani" as "the material body" is not logical, for the material body will be specifically mentioned in the very next verse. Thus the word {.sy 168}dehinäm" here describes they who know the spirit soul is different from the material body. 

     The passage beginning with "mamatälambi" declares that it is logical that one have more affection for oneself, which one designates as "I" that one has for children and other persons, whom one designates as {.sy 168}mine". The word "räjendra" (O king of kings) hints: "O king, you know that you do not love your kingdom as much as you love your self".



     Çréla Viçvanätha Cakravarté:



     Here the word "yathä" (as) hints: "As one who does not identify the material body as the self".





Text 52



dehätma-vädinäà puàsäà

     api räjanya-sattama

yathä dehaù priyatamas

     tathä na hy anu ye ca tam



     deha-body; ätma-self; vädinäm-saying; puàsäm-of persons; api-even; räjanya-sattama-O best of kings; yathä-as; dehaù-body; priyatamaù-most dear; tathä-so; na-not; hi-indeed; anu-following; ye-who; ca-and; tam-that.





     O best of kings, a person who has no information of the spirit soul is very much attached to his material body.*



     Çréla Çrédhara Svämé:



     To show the different conceptions of identity and the different kinds of love they create, in these two verses (52 and 53) Çréla Çukadeva Gosvämé describes the difference between the foolish and the wise. In this verse he says: "One's children and other persons are not as dear to a person as his own self is dear."



     Çréla Sanätana Gosvämé:



     Here the word "dehätma-vädinäm" describes persons who do not understand the truth. For they who think the material body is the self, the material body is most dear. Such persons think they themselves are most dear. Because they think they are the material body, they think the material body is most dear. 

     Here "hi" means "certainly", and {.sy 168}ca" means "but". The word "räjanya-sattama" (O best of kings implies: "Some kings are materialists and identify the self as the material body. Other kings, who are impersonalists, are superior to them. Still other kings, who are devotees of the Supreme Personality of Godhead, are better than all others. O Mahäräja Pariksit, because You are very dear to Lord Kåñëa, you are the best of kings."



     Çréla Viçvanätha Cakravarté:



     They who are bewildered about the true identity of the self think that the self is the material body. To describe the nature of such persons Çréla Çukadeva Gosvämé here declares that children and other persons in relation to one's body are not as dear as one's own body.



Text 53



deho 'pi mamatä-bhäk cet

     tarhy asau nätma-vat priyaù

yaj jéryaty api dehe 'smin

     jévitäçä baléyasi



     dehaù-body; api-even; mamatä-bhäk-possessive; cet-if; tarhi-then; asau-he; na-not; ätma-the self; vat-likje; priyaù-dear; yat-what; jéryati-ages; api-also; dehe-in the body; asmin-in this; jévita-to life; äçä-hope; baléyasi-is strong.





     A person who has no information of the spirit soul is very much attached to his material body, so much so that even in old age he wants to preserve the body in so many artificial ways, thinking that his old and broken body can be saved.*



     Çréla Çrédhara Svämé:



     Here the word "yat" means "because". The gist of this verse is: "Even in old-age, when death approaches, the living entity still yearns to stay alive." 

     Here is the meaning: Even when it is certain that one will not continue to remain alive, the conditioned soul continues to identify the material body as his self. Thus he places his love in the material body.

     Or, the word "yat" may mean "in which". Interpreted in this way, the verse means: "When the body grows old, the living entity yearns to remain alive. In this way he acts like a fool. 

     "A wise person, however, does not identify the material body as his self. Thus he does not place his love in the material body. Thus in his old-age a wise person does not yearn to remain alive."



     Çréla Sanätana Gosvämé:



     The gist of this verse is: "Wise persons think `The material body is mine, not I'." This has already been explained by Çréla Çrédhara Svämé. 

     In his commentary Çréla Çrédhara Svämé said, {.sy 168}nätévästhä", which means "The wise think, `The material body may die, or it may live.' Thus they are not very concerned about the material body's fate.

     Or, these words may mean: "The foolish think the material body is their identity. However, the wise know, `I am not the material body.' Therefore the material body is not very dear to the wise."

     Here the word "yat" means "because". This means "Because the conditioned soul thinks the material body is his self, when the body grows old and becomes defeated by diseases and other troubles, he still yearns to stay alive within that dying body.

     "A person who is wise, however, finds that the desire `Let my body remain alive' becomes gradually weaker. This is because he gradually understands that he is not the material body. He is different. Thus his love fro the material body grows gradually weaker."



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is: "The materialists, who affirm that the material body is the self, eventually become wise. Then they also understand that self is the soul, not the material body, and the soul is to be loved, not the material body."

     When a person who thinks "I am this body" becomes a little wise, he begins to understand, "I am not this body. Rather, this body is mine." At that time the soul becomes dear to him. Then the material body is not as dear as the soul to him. This means the body is only dear because it has a relationship with the soul. 

     The second half of this verse gives the direct experience of ordinary persons as evidence to prove this. A person may see that the death of the material body is naturally very painful. Thus he will pray, "Let my death  not be painful." Although such a person may intelligently understand that he is actually a spirit soul and not the material body, still his yearning to remain alive in the material body may be even stronger than that knowledge.





Text 54



tasmät priyatamaù svatämä

     sarveñäm api dehinäm

tad-artham eva sakalaà

     jagad etac caräcaram



     tasmät-therefore; priyatamaù-most dear; svatämä-own self; sarveñäm-of all; api-also; dehinäm-embodied souls; tad-artham-for its sake; eva-indeed; sakalam-all; jagat-world; etat-this; caräcaram-moving and unmoving beings.





     Therefore it is his own self that is most dear to every embodied living being, and it is simply for the satisfaction of this self that the whole material creation of moving and nonmoving entities exists.***



     Çréla Çrédhara Svämé:



     Here the words "tad-artham eva sakalam" mean that everything exists to please the soul.



     Çréla Sanätana Gosvämé:



     In the word "caräcaram", "cara" refers to the body, children, and other moving entities", and {.sy 168}acara" refers to the home and other stationary objects. The material world consists of these two: the moving and the unmoving. The word "api", which means "also", is connected to the word "sakalam".

     Or, this verse means: "The entire material universe, with its material bodies, objects related to material bodies, and moving and unmoving things is meant for the spirit souls, who perform yajïas and other activities to attain various results and benefits there." The remainder of this verse has already been explained by Çréla Çrédhara Svämé. Or, the word {.sy 168}tad-artham" means "to enjoy that".



     Çréla Viçvanätha Cakravarté:



     In the word "caräcaram", "cara" refers to wife, children, and other persons", and "acara" refers to home, utensils, clothing, and other things. Thus it is proved, by ordinary vision, that everyone love's his own self more than he loves his children or other persons.



Text 55



kåñëam enam avehi tvaà

     ätmänam akhilätmanäm

jagad-dhitäya so 'py atra

     dehéväbhäti mäyayä



     kåñëam-in the Supreme Personality of Godhead; enam-this; avehi-just try to understand; tvam-you; ätmänam-the soul; akhilätmanäm-of all living entities; jagad-dhitäya-the benefit of the whole universe; saù-He; api-certainly; atra-here; dehé-a human being; iva-like; äbhäti-appears; mäyayä-by His internal potency.





     You should know Kåñëa as the original soul of all ätmäs (living entities). For the benefit of the whole universe He has, out of His causeless mercy, appeared as an ordinary human being. He has done this with the strength of His own internal potency.*



     Çréla Çrédhara Svämé:



     In this very Çréla Çukadeva Gosvämé offers a prayer glorifying Lord Kåñëa.



     Çréla Sanätana Gosvämé:



     Here the words "ätmänam akhilätmanäm" mean {.sy 168}the Supersoul who is present in the4 hearts of all conditioned souls", "enam" means "Çré Kåñëa, the son of Yaçodä", "so 'pi" means "even though He is like this" or "even though He has descended to the material world", "dehéva" means "like an ordinary conditioned souls", and "äbhäti" means "is manifested". He is manifested by His Yogamäyä potency (mäyayä). Thus foolish persons think that Lord Kåñëa is part of the material world although in truth he is beyond the material world in every respect. That was stated in the very beginning of these prayers.

     The word "iva" means that Lord Kåñëa generally manifests His transcendental opulences. Or, "dehéväbhäti mäyayä" may mean "By His mercy (mäyayä), He appears (bhäti) exactly (ä) like (iva) an ordinary conditioned soul (dehé). 

     To properly understand these words one should understand (avehi) that Lord Kåñëa (kåñëam) is the most dear Supersoul (ätmänam) present in the hearts of all conditioned souls (akhilätmanäm), and He has descended to this world for the benefit of the conditioned souls (jagad-dhitäya). The meaning here is that the Lord has descended to this world in His form of Kåñëa to remove the sufferings of the living entities and bring them transcendental bliss. 

     Here someone may protest: "If it is said that the individual souls naturally love Lord Kåñëa because He is the Supersoul present in their hearts, then why do the demons not love Lord Kåñëa also? He is the Supersoul in their hearts as well."

     The passage beginning here with the words "so 'pi" is spoken to answer this question. Although Lord Kåñëa is not different from His transcendental body, before the demons Lord Kåñëa presents Himself as an ordinary conditioned soul (dehéva) with an external material body. Lord Kåñëa does this with the covering power (ävaraëa-çakti) of His illusory potency (mäyayä). He does this because His form is naturally the abode of spiritual love. Therefore He covers that form before the demons. In the Mahä-Varäha Puräëa it is said:





deha-dehi-vibhedo 'yaà

     neçvare vidyate kvacit





     "There is no difference in Kåñëa, the Supreme Lord, between Himself and His body."*



     Here is the meaning: Only when he is not covered by His ävaraëa-çakti (covering potency) is Lord Kåñëa perceived as the object of love. In this world it is seen that many people slander Lord Kåñëa, falsely ascribing to Him many horrible faults. That is why Lord Kåñëa conceals Himself before such people. However when one serves the Lord with devotion, that covering potency becomes removed and one can see the Lord as He is. 

     In this way there are many different degrees of love for Lord Kåñëa. The residents of Vraja love Him to the greatest extent.�������������������������������������������������������������������������������������������������������������������


