Srimad-Bhagavatam

Canto Ten, Chapter Fourteen                    







Text 1



çré-brahmoväca



nauméòya te 'bhra-vapuñe taòid-ambaräya

     guïjävataàsa-paripiccha-lasan-mukhäya

vanya-sraje kavala-vetra-viñäëa-veëu-

     lakñmä-çriye mådu-pade paçupäìgajäya



     çré-brahmä uväca-Çré Brahmä said; naumi-I offer my humble obeisances; éòya-O worshipable one; te-to You; abhra-cloud; vapuñe-form; taòit-lightning; ambaräya-garments; guïjä-gunja; avataàsa-earrings; paripiccha-peacock feather; lasat-glittering; mukhäya-face; vanya-forest; sraje-garland; kavala-morsel of food; vetra-stick; viñäëa-horn; veëu-flute; lakñmä-characterized; çriye-glory; mådu-soft; pade-feet; pasupäìgajäya-son of a gopa.





     Brahmä said: My dear Lord, You are the only worshipful Supreme Lord, Personality of Godhead. Therefore I am offering my humble obeisances and prayers just to please You. Your bodily features are of the color of clouds filled with water. You are glittering with a silver electric aura emanating from Your yellow garments.

     Let me offer my respectful repeated obeisances unto the son of Mahäräja Nanda who is standing before me with conchshell, earrings, and peacock feather on His head. His face is beautiful. He is wearing a helmet, garlanded with forest flowers, and He stands with a morsel of food in His hand. He is decorated with cane and bugle, and He carries a buffalo horn and flute. He stands before me with small lotus feet.*



Commentaries



     Çréla Çrédhara Svämé's Çré Bhävärtha-dépikä:



catudaçe 'dbhutam dåñövä

     pürvägantuka-niçcayam

anéçäù kartum astauñét

     kåñëaà brahmä vimohitaù





     In the fourteenth chapter, seeing these unprecedented wonders and not having the power to understand them, bewildered Brahmä offered prayers to Lord Kåñëa.



     Trembling in fear of the offense he has committed, and still unable to understand the Lord's glories, Brahmä simply glorifies the form he sees before him. He speaks this verse, which begins with the word "naumi". He says, "O worshipable one (éòya), to You (te) I offer my respectful obeisances." 

     Here the dative case is used with the same meaning as the accusative. Or, the dative case is used because the Lord who is glorified here is the object of the sentence, and therefore the goal of the prayers. Because the Lord is the goal the dative case is appropriate. Or, the meaning is, {.sy 168}I offer these prayers to please You". (In that sense also the dative case is appropriate). 

     "Abhra-vapuñe" means "to He whose form is a cloud," "taòid-ambaräya" means "to He whose garments are lightning, "guïjävataàsa" means {.sy 168} guïjä earrings", "paripiccha" means {.sy 168}peacock-feather", "lasan-mukhäya" means "to He whose face is splendid in this way", "vanya-sraje" means "to He who wears a forest garland", {.sy 168}kavala-vetra-viñäëa-veëu-lakñmä-çriye" means "to He who is handsome in this way", "mådu-pade" means {.sy 168}to he whose feet are delicate", and "paçupäìgajäya" means "to He who is the son of a gopa".



     Çréla Sanätana Gosvämé's Çré Vaiñëava-toñaëé:





     Now the object of the Lord's great mercy, and now plunged in the nectar of transcendental love for Him, Brahmä gazes at the Lord's supremely charming form, qualities, pastimes, and opulences, and describes the form he sees in this verse, which begins with the word "naumi".

     The word "éòya" here means "O You who should be glorified with prayers". It means "Neither Brahmä, nor the Lord of Vaikuëöha, nor Your many incarnations (should be glorified as You are). That is the meaning. This is so because You are the Supreme Personality of Godhead within whom all incarnations exist and You are the origin from which the incarnations and everything else has come. Therefore I glorify You." Why (do I glorify You)? The answer is given in the word "te", which means "to attain Your association".

     Here the Lord Himself may object: "By realizing My form as impersonal Brahman and all-pervading Paramätmä have you not already attained My association?"

     Brahmä replies by speaking the words "abhra-vapuñe taòid-ambaräya", which mean "(I have not attained the association of You), whose splendid dark form is like a water-bearing black cloud, and who wears garments yellow as lightning".

     The Lord may then object: "Is it not so that what you have described is the form of the Lord of Vaikuëöha, or the form of Lord Räma, the master of the Raghus?"

     Fearing the Lord might say that, Brahmä, to refute Him, says, "guïjävataàsa-paripiccha-lasan-mukhäya vanya-sraje". 

     "Paripiccha" here means "paritaù" (everywhere) "piccha" (peacock feathers), or {.sy 168}an ornament of many peacock feathers". "vanya-sraje" means "He who wears a garland of many different kinds of flowers, leaves, and other things that had grown in the forest". 

     His mind attracted by the Lord's childhood pastimes, Brahmä described them in the words "kavala-vetra-viñäëa-veëu-lakñmä-çriye mådu-pade paçupäìgajäya". 

     "Kavala" means "Holding a mouthful of rice and yogurt in His left hand", "vetra-viñäëa" means "with a horn and stick tucked under His left arm", "veëu" means "with a flute tucked in the waist of His garment". "lakñma" means extraordinary features, "çriye" means "glorious and handsome", and "mådu-pade" means "His feet were delicate because He was only a boy". Because the Lord is his own father, spiritual master, and Deity, Brahmä, out of great respect, does not specifically mention the Lord's age. Hinting at many here unspoken Våndävana pastimes such as the Lord's decorating His limbs with colorful pictures and designs drawn in mineral pigments found in the forest, Brahmä speaks the word {.sy 168}paçupäìgajäya", which means "the son of Çré Nanda". 

     Here Brahmä says, "Because You are eternally a child and You eternally have these features, I offer these prayers in order to attain association with You in this form of a cowherd boy." With great longing Brahmä speaks these prayers with this aim in mind.

     In this way, with adjective after adjective, Brahmä expresses His feelings of wonder.



     Çréla Viçvanätha Cakravarté's Çré Särärtha-darçiné Öékä:





bhakti-jïäna-mahaiçvarya-

     mädhuryäbdhau patan vidhiù

astaut préti-vidhau praçnot-

     taraà coktaà caturdaçe





     In the fourteenth chapter Brahmä, drowning in an ocean of devotion to the Lord, awareness of the Lord, and the Lord's great sweetness and opulence, offers prayers. Also, a question about love for the Lord is answered.





mama ratna-vaëig-bhävaà

     ratnäny aparicinvataù

hasantu santo jihremi

     na sva-sväntar-vinoda-kåt





     Let the saintly devotees laugh at me because I am a gem merchant that does not carefully count his gems. I am not ashamed. I feel bliss to have placed the Lord's pastimes in my heart.





çrémad-guru-padämbhoja-

     dhyäna-mätraika-sähasam

vidhi-stavämbudheù paraà

     yiyäsati mano mama





     Courageous by meditating on my spiritual master's lotus feet, my mind yearns to cross the ocean of Brahmä's prayers.



     Directly seeing Lord Kåñëa, whose form is eternal and full of knowledge and bliss, and who is the son of the king of the gopas, Brahmä, filled with wonderful faith and devotion, describes the Lord in this verse, which begins with the word "naumi".

     Brahmä says: "O worshipable one (éòya), who I now see present in all beings from Brahmä down to the immovable plants and who are therefore known as Väsudeva, the all-pervading, and who are supremely glorious as You expand in many thousands of incarnations, I glorify You with prayers. I offer prayers to You as one does to a master taking rest, or I offer prayers to please You or to attain Your association."

     The description of the Lord here as He whose {.sy 168}form is a cloud, and whose garments are lightning" shows that the Lord removes the burning sufferings of the world and is the life of the cätaka birds that are His devotees.

     Here the word "guïjävataàsa" means {.sy 168}a crown of guïä". The word "avataàsa" may mean either "crown", "earrings", or {.sy 168}flower-garland".

     The word "paripiccha" means that a peacock feather was placed on the top of His crown. "Lasan-mukha" means that His face was extraordinary with the many decorations of His crown. 

     The guïä and other decorations of Våndävana are more glorious than the priceless jewel ornaments of Vaikuëöha. 

     "Vanya-sraje" means "He who is garlanded with the flowers and leaves of Våndävana forest." These decorations are more glorious than decorations made with pärijätas and other flowers from the forests of the heavenly planets. 

     The words "kavala-vetra-viñäëa-veëu-lakñmä-çriye" describe the Lord's glorious handsomeness. His feet as a young cowherd boy are more glorious than His feet in all His incarnations. 

     "Mådu-pade" means "He whose feet are very delicate," Seeing the Lord wander in the forest with His delicate feet makes the devotees faint with concern for the Lord's well-being. 

     The word "paçupäìgajäya" shows that Mahäräja Nanda is more fortunate than Mahäräja Vasudeva and the other devotees.



Text 2



asyäpi deva vapuño mad-anugrahasya

     sveccha-mayasya na tu bhüta-mayasya ko 'pi

neçe mahi tv avasituà manasäntareëa

     sakñät tavaiva kim utätma-sukhänubhüteù



     asya-of this; api-even; deva-O Lord; vapuñaù-form; mad-anugrahasya-merciful to me; sveccha-mayasya-which appears by Your own desire; na-not; tu-indeed; bhüta-mayasya-made of material elements; kaù-Brahmä; api-even; na-nit; éçe-am able; mahi-the potency; tv-indeed; avasitum-to measure; manasäntareëa-with the mind; sakñät-directly; tava-of You; eva-indeed; kim uta-what to speak?; ätma-own; sukha-of the happiness; anubhüteù-from the experience.





     Your appearance as a cowherd child is for the benefit of the devotees, and although I have committed offenses to Your lotus feet by stealing away Your cows, boys, and calves, I can understand that You have mercy upon me. That is Your transcendental quality. You are very affectionate toward Your devotees. In spite of Your affection for me, I cannot estimate the potency of Your bodily activities. It is to be understood that when I, Lord Brahmä, the supreme personality of the universe, cannot estimate the childlike body of the Supreme Personality of Godhead, then what to speak of others? And if I cannot estimate the spiritual potency of Your childlike body, then what can I understand about Your transcendental pastimes?*



     Çréla Çrédhara Svämé:



     Here the Lord May object, "You say. `I am offering prayers', but why do you describe only My form (and nothing else about Me in your prayers)?"

     To answer this objection Brahmä speaks this verse, which begins with the word "asyäpi". He says, "Even though (api) I am Brahmä (kaù), I do not (na) have the power (éçe) to understand (avasitum) the glory (mahi) of this form (vapuñaù) You have casually manifested before me. If You are kind to me (mad-anugrahasya), and You appear in whatever forms Your devotees wish (svecchämayasya), then why do I not have the power to understand You?

     Then Brahmä answers his own question. He says: "na tu bhüta-mayasya", which means, "Your inconceivable form is made of pure goodness". Then Brahmä says, "säkñät tavaiva kim utätma-sukhänubhüteù", which means, "If this is so, then how is it possible for anyone to really understand You as You are? Who, employing only his limited material mind (manasäntareëa), has the power to understand the true glories of You, who have now descended to this world, who are beyond the modes of material nature, and who are filled with transcendental bliss?"

     Or, the word "bhütamayasya" may mean "the universal form of the Lord, which is made of material elements". Then the sentence becomes, "I cannot understand the glory of Your universal form, so how can I understand the extraordinary form I have just described, a form beyond both the controlled material energy and the demigods who control it?" Thus the meaning of this verse is, "How can anything be said to describe this form?"



     Çréla Sanätana Gosvämé:



     Here the Lord May object, "You say. `I am offering prayers', but why do you describe only My form (and nothing else about Me in your prayers)?"

     To answer this objection Brahmä speaks this verse, which begins with the word "asyäpi". The word {.sy 168}vapuñaù" means either "of Your many incarnations" or "of a certain incarnation". The word "mad-anugrahasya" means "which showed mercy to me by protecting the the material world created by Brahmä. You did this by preaching the true religion and by destroying irreligion." The words "na tu bhütamayasya" mean {.sy 168}which is not made of the five material elements, and is not even like the bodies of the demigods, who have bodies made of light."

     If all this is true, then what kind of body is this? Brahmä answers by speaking the word "ätma-sukhänubhüteù", which means, "it is the form of the Supreme Personality of Godhead". Or, it may mean, "even when the mind is turned away from material sense-objects and turned within, still it is not possible to understand this form of bliss. How much more so, then, is it not possible to understand the direct nature of You, the origin of all incarnations of Godhead?" The remainder of this verse has been clearly explained by the other commentators.

     "Therefore," Brahmä implies, "my prayer shall be simply describing this form that I have seen." Or, the word "vapuñaù" may mean, "of Your form as a cowherd boy, which is more glorious than even Your splendid form as the master of Vaikuëöha". Or, this phrase may mean, {.sy 168}Even though I am Brahmä, I still cannot understand this form of a cowherd boy".

     The words "kim uta" mean,  "I cannot even understand Your impersonal Brahman feature, what to speak of understanding Your four-armed form of Lord Narayana, who is eternal and full of knowledge and bliss, so how can I understand this form of a cowherd boy?" The words "kim uta" here imply that the forms of the impersonal Brahman and Lord Narayana are less glorious than the form of Lord Kåñëa the cowherd boy.

     This is also seen in the use of the three adjectives here (mad-anugrahasya, svecchämayasya, and na tu bhütamayasya). {.sy 168}Mad-anugrahasya" means "even though I am a great offender, You are still merciful to me", {.sy 168}svecchämayasya" means, "by Your own will You appear in many different forms, such as the form of Lord Dämodara. You do this to show mercy to the living entities. You show mercy not only to the devotees, but to everyone." What does the phrase {.sy 168}na tu bhütamayasya" mean? They mean that with humble words, with words choked with emotion, Brahmä says, "Your form is not material, for You are the only shelter of the entire universe, and You have descended here to benefit the entire universe".

     If the alternate reading of "nanu" (indeed) is accepted instead of the phrase "na tu", then the meaning is clear. This alternate reading was also implied by Çrédhara Svämé when in his commentary on this verse he said, "Or, the word `bhütamayasya' may mean `the universal form of the Lord, which is made of material elements'." In this interpretation the word "na" has the same meaning as "nanu" and the word "tu" is understood to mean "certainly". The rest of the verse remains the same whether "na tu" or "nanu" are accepted. Çrémad-Bhägavatam 10.3.24 and 10.2.26 are examples of transcendental prayers that describe the form of the Lord.



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest: "O Brahmä, you are the all-powerful master of the universe, I am the son of a gopa who lives in the forest. You are the oldest, and I am just a boy. You are the most learned, for you know the meaning of the Vedas and you are most saintly and virtuous. Because I am engaged in herding some calves, I have no knowledge. I do not untouched even the slightest fragrance of the saintly conduct described in the Småti-çästras. I simply wander aimlessly, eating a morsel of food. You are the master of the illusory potency mäyä. You are filled with transcendental bliss. You are the supreme controller himself, whereas I, bewildered by Your mäyä potency and my heart filled with grief, aimlessly wander in this forest. It is I who am not worthy to offer prayers to you."

     Fearing that Lord Kåñëa would speak these crooked words, Lord Brahmä said, "In truth I have foolishly committed a great offense. Then he spoke this verse, which begins with the word "asya". 

     Brahmä says, "O Lord, (deva), I do not understand the glories of Your form, which appears to be bewildered and intent only on childish activities. If I cannot understand this form, then how can I understand the glories of the most expert and sublime form You will soon manifest to enjoy teenage (kaiçora) pastimes? If I cannot understand that form, then how can I understand the transcendental bliss You feel in Your heart? Even though You are always filled with limitless bliss, You experience more bliss by Your pastimes of herding the calves. If I cannot understand the bliss Your friends feel in their hearts, then how can I understand the bliss that You personally feel. If I cannot understand You even when my mind is withdrawn from sense objects and brought under control, then how can I understand You when my mind is fickle and wavering? If even I, the demigod Brahmä, cannot understand You, then how can others understand You? 

     "With this series of five `how can I's, I have proved my complete inability to understand You. I will never understand You by scripture-study, austerity, yoga, or any other like means. I will understand You only if You place Your merciful glance upon me."

     Thus, to earn Lord Kåñëa's merciful glance, Brahmä spoke these prayers describing Lord Kåñëa's transcendental form. Brahmä thought, "Even though I am an offender, still You are merciful to me. I can guess that this must be so, for first You bewildered me by displaying Your great powers and opulences, and then, after some time, You gave me the gift of being able to see You in this form. You did this because You are merciful."

     Here the word "svecchämayasya" means, {.sy 168}because You love Your affectionate (prema-bhakti) devotees, You appear in different forms to satisfy their desires to see You and serve You in different ways." 

     Here Lord Brahmä hints, "Even though I am an offender, and even though I am only very pale reflection of a true devotee, still I may be eligible to get a small amount of Your mercy." 

     Here Lord Kåñëa may protest, "If I have desire and mercy, then I must have a human body, for these qualities are naturally present only in human bodies." To this Brahmä replies with the phrase "na tu bhütamayasya", which means, Your body is not material, it is spiritual." In Brahma-saàhitä (5.32) it is said:





aìgäni yasya sakalendriya-våttimänti





     "Each of Lord Kåñëa's limbs possesses in Himself the full-fledged functions of all organs."**



     This means that each limb and sense of Lord Govinda's transcendental body can perform the function of any other limb or sense. However, just as Lord Kåñëa manifests His different incarnations only a certain times, when He deems it appropriate, so Lord Kåñëa manifests this extraordinary power of His various limbs and senses only a certain times, when He deems it appropriate. Generally He does not manifest it. Generally He sees with His eyes, hears with His ears, and thinks with His mind. Generally He does not see with His hands, or employ the extraordinary interchangeable powers of His other limbs and senses. 

     Or, the words "deva vaupñaù" may be considered one word, "deva-vapuñaù", which then means {.sy 168}the form of the Supreme Personality of Godhead". In this interpretation the word "mad-anugrahasya" (You have been merciful to me) may mean, "You are merciful to me because today You have shown me Your Väsudeva form", or it may mean "You showed Your mercy to me by personally appearing before me and teaching me the four important verses (catuù-çloké) of Çrémad-Bhägavatam".

     The word "svecchämayasya" means "Your desires are all at once fulfilled. O Lord, in this way You different from us, the conditioned souls who have external bodies made of material elements." 

     Then Brahmä says, "Even though I am Brahmä, I cannot understand the glory of Your form, which is not material. Even though I am the teacher of the self-manifested Vedas and the Çrémad-Bhägavatam, which is the final fruit of all the Vedas, still I cannot understand the glory of Your transcendental form. How, then, can I understand You directly when You appear in Your original form as the Supreme Personality of Godhead, a form that is the origin of all Your incarnations, a form that appears like the form of a human being? 

     "What is this original form like? In this original form You enjoy happy pastimes of stealing yogurt, drinking the breast-milk of the gopé Yaçodä, herding the calves, and playing like a child. These pastimes are extraordinarily glorious, even in comparison to Your other incarnations. In these pastimes You experience great transcendental bliss."





Text 3



jïäne prayäsam udapasya namanta eva

     jévanti san-mukharitaà bhavadéya-värtäm

sthäne sthitaù çruti-gataà tanu-väì-manobhir

     ye präyaço 'jita jito 'py asi tais trilokyam



     jïäne-in gaining knowledge; prayäsam-unneccesary endeavor; udapasya-setting far aside; namanta-completely surrendering; eva-certainly; jévanti-live; san-mukharitam-declared by great realized devotees; bhavadéya-värtäm-discussions about You, the Supreme Personality of Godhead; sthäne sthitaù-situated in their own positions; çruti-gatam-received aurally; tanu-väì-manobhiù-by the body, words, and mind; ye-those who; präyaçaù-almost always; ajita-O my unconquerable Lord (beyond perception and unlimioted;y independent; jitaù-conquered; api-indeed; asi-You are; taiù-by such pure devotees; trilokyam-within the three worlds.





     My dear Lord, those devotees who have thrown away the impersonal conception of the Absolute Truth and have therefore abandoned discussing empiric philosophical truths should hear from self-realized devotees about Your holy name, form, pastimes, and qualities. They should completely follow the principles of devotional service and remain free from illicit sex, gambling, intoxication, and animal slaughter. Surrendering themselves fully with body, words, and mind, they can live in any äçrama or social status. Indeed, You are conquered by such persons, although You are always unconquerable."*



     Çréla Çrédhara Svämé:



     How will the ignorant conditioned souls escape the material world of birth and death? This verse is spoken to answer that question. Here the word "udapasya" means "not done, even slightly". This verse means, "Remaining in their own positions, the people should always hear from self-realized devotees about You. They should surrender to You and worship You with body, mind, and words. Even if they do nothing but this, they will conquer You, who cannot be conquered by anyone else in the three worlds. Since this is so, what is the use of struggling to attain impersonal realization?"



     Çréla Sanätana Gosvämé:



     "O Lord, if a person somehow or other worships or serves You, You allow Yourself to come under their control." That is the gist of this verse. The word "udapasya" means, "when one completely (ud) abandons (apasya) all efforts to understand You". 

     "Tanu-väì-manobhir namantaù" means, {.sy 168}worshiping and serving You with body, mind, and words." This means respectfully folding one's hands as one hears about Lord Kåñëa's glories, being very happy to speak Lord Kåñëa's glories, and employing one's mind to always remember Lord Kåñëa's glories.

     "San-mukharitam" means, "even though, so they may always speak the truth, so their senses may not become agitated, and for a host of other reasons, saintly persons like to remain silent, they nevertheless become very eager to talk about Your glories." The rest of this verse is already explained by Çréla Çrédhara Svämé. 

     The words "värtäà jévanti" mean, {.sy 168}hearing from the saintly devotees, they make these descriptions of You their very life and soul". 

     "Ajita" means, "O Lord who cannot be attained by the ordinary endeavors of the body, mind, and words". �ŠThe Lord cannot be attained in this way because: 1. He is not within the material senses' range of perception, and 2. He appears only when He Himself wishes to appear. 

     "Jito 'si" means, "You become submissive". This means, "when the devotees serve You in different ways, You personally appear before them." Or, it means, {.sy 168}You are then directly attained by the body, mind, and words". This means, "You are attained by the body when the devotee touches Your lotus feet with His hands and serves You in various ways with his various limbs, You come when Your devotee calls Your names, and You show Yourself to Your devotee when the devotee uses his mind to meditate on You."

     Or, since the word "tanu-väì-manobhiù" is in the instrumental case, the passage could be interpreted to mean, {.sy 168}along with Your body, mind, and words". This means, {.sy 168}O Lord, Your body, mind, and words are also conquered by the devotee. Your body is conquered when You always stay by Your devotee's side, Your words are conquered when You speak many words glorifying Your devotee, and Your mind is conquered when You always think of Your devotee." In this alternate interpretation the rest of the verse is understood as before.



     Çréla Viçvanätha Cakravarté:



     Here someone may protest: In the Çvetäçvatara Upaniñad (3.8) it is said:





tam eva viditväti-måtyum eti





     "By understanding the Supreme one is able to escape the world of repeated birth and death."



     If this is so, then how will the ignorant people in general, who have no knowledge of the Supreme, escape this world of birth and death? This verse is spoken to answer this protest.

     Here the word "udapasya" means, "not doing, even slightly", and "san-mukharitam" means, "even though the saintly devotees are inclined to remain silent, Your sweetness, O Lord, impels them to eagerly talk about You." Thus the devotees need not wander from one pilgrimage place to another. They may stay in one place where there are devotees, hear the glories of the Lord from the other devotees, and serve (namantaù) the Lord with body, mind, and words. 

     With his body the devotee may employ his hands to touch the Lord or his head to touch the ground when offering obeisances to the Lord. He may use his words to chant the glories of the Lord, or he may use his words to glory the devotees. For example, he may say, "I offer my respectful obeisances to the Vaiñëavas, who relish hearing about the Supreme Personality of Godhead". With his mind and intelligence he may always meditate on what he has heard of the descriptions of the Lord. In this way worshiping the Lord becomes the very life and soul of the devotee. 

     "Ajita jito 'pi" means, "thus even though the devotee may not do any other thing, by doing these things, he conquers You, O Lord, who cannot be conquered in any other way. However, they who have attained impersonal liberation by cultivating impersonal knowledge cannot bring You under their control. On the other hand they who relish hearing about You not only bring You under their control, but they also easily cross beyond the material world of repeated births and deaths. There is nothing at all surprising in this. Thus by hearing about You, one attains real knowledge of You, and in this way one is able to escape the material world of repeated birth and death." That is the true meaning of these words of the Çruti-çästra:





tena saàsäram api taranti





     "By understanding the truth of the Supreme, they cross beyond this world of repeated birth and death."



Text 4



çreyaù-såtià bhaktim udasya te vibhoù

     kliçyanti ye kevala-bodha-labdhaye

teñäm asau kleçala eva çiñyate

     nänyad yathä sthüla-tuñävagähatinäm



     çreyaù-såtim-the auspicious path of liberation; bhaktim-devotional service; udasya-giving up; te-of You; vibhoù-O my Lord; kliçyanti-accept increased difficulties; ye-all those persons; kevala-only; bodha-labdhaye-for obtaining knowledge; teñäm-for them; asau-that; kleçala-trouble; eva-only; çiñyate-remains; na-not; anyat-anything else; yathä-as much as; sthüla-bulky; tuña-husks of rice; avagähatinäm-of those beating.





     My dear Lord, devotional service unto You is the only auspicious path. If one gives it up simply for speculative knowledge or the understanding that these living beings are spirit souls and the material world is false, he undergoes a great deal of trouble. He only gains troublesome and inauspicious activities. His endeavors are like beating a husk that is already devoid of rice. One's labor becomes fruitless.*



     Çréla Çrédhara Svämé:



     Without engaging in devotional service, no one can attain perfect knowledge. That is the gist of this verse. {.sy 168}Çreyaù" means "liberation and good fortune", and "såtim" means "path". Liberation and good fortune are like two swiftly moving streams fed by a lake. {.sy 168}Te" means "of You", and "bhaktim udasya" means, "rejecting devotional service, which is the path to true auspiciousness". For such persons only trouble (kleçalaù) remains (çiñyate). 

     Here is the meaning: One who rejects a small amount of actual rice and instead beats a large quantity of empty husks will not attain any result for his efforts. In the same way, they who think devotional service unimportant and strive instead for impersonal realization also do not attain any tangible result for their efforts.



     Çréla Sanätana Gosvämé:



     In this way it is said that if a person somehow or other engages in some devotional service, he will attain the greatest benefit. How, then, can one properly describe the glories of pure devotional service? They who reject devotional service and instead struggle to attain impersonal realization become very unhappy. That is the only result of all their efforts. That is the gist of this verse.

     The path of devotional service brings all auspicious things, including true spiritual knowledge. They who reject devotional service and contemptuously throw it far away commit a great offense. 

     The phrase "kliçyanti ye kevala-bodha-labdhaye" may mean, "such persons suffer greatly as they perform severe austerities to attain pure (kevala) spiritual knowledge". Or, it may mean, "they struggle to attain spiritual knowledge completely untouched (kevala) by devotional service". The word "eva" (indeed) here hints that other results, such as attainment of Svargaloka or purification of the heart are not being considered here.

     Here someone may protest: Is it not true that by repeated struggles on the path of yoga one does indeed attain fame and wealth as unavoidable by-products of his efforts? To this protest the reply is given: One may attain them, but he will not attain anything else.

     Here an example is given. As a fool will beat empty husks of rice, to the amusement of intelligent onlookers, and attain as his only results: 1. the destruction of a great pile of empty husks, and 2. a great soreness in his hands and other limbs, so in the same way the impersonalists labor to attain spiritual knowledge.

     Here the word "vibho" means "O master". This word indicates a person who must be worshiped. They who refuse to worship Him will fall into hell. That is the meaning implied here. In Çrémad-Bhägavatam (11.5.3) it is said:





ya eñaà puruñaà säkñäd

     ätma-prabhavam éçvaram

na bhajanty avajänanti

     sthänäd bhrañöäù patanty adhaù





     "Anyone who does not render service and neglects his duty to the Primeval Lord, who is the source of all living entities, will certainly fall down from his constitutional position."*



     Çréla Viçvanätha Cakravarté:



     By serving the Lord with even only one of the different processes of devotional service that begin with hearing and chanting His glories, one attains all perfection. This is described in the following words of the Nåsiàha Puräëa:





patreñu puñpeñu phaleñu toyeñv

     akréta-labhyeñu vadaiva satsu

bhaktyä su-labhye puruñe puräëe

     muktyai kim arthaà kriyate prayatnaù





     "Please tell me: If the ancient Supreme Personality of Godhead is easily attained by devotedly offering Him pleasant flowers, leaves, fruit, and water, which are all easily available for free without having to spend any money, then why should one undergo a great struggle to attain impersonal liberation?"



     In this verse it is said that they who reject devotional service and instead undergo a great struggle to attain spiritual knowledge attain misery as their only result. Çréla Çrédhara Svämé has explained:



     " `Çreyaù' means `liberation and good fortune', and `såtim' means `path'. Liberation and good fortune are like two swiftly moving streams fed by a lake. `Te' means `of You', and `bhaktim udasya' means, `rejecting devotional service'."



     The phrase "çreyaù-såtià bhaktim udasya" means, "rejecting devotional service, which gives all the auspicious results provided by speculative knowledge, fruitive work, or any other means". The impersonal ideas (bodhaù) thus attained bring (la) only sufferings (kleça). Only sufferings remain (çiñyate) for such a person.

     Here an example is given with the word "sthüla-tuñävagähatinäm", which means, "After rejecting a small quantity of actual rice, a person may with great effort gather a great mountain of empty rice-husks and with great effort try to thresh rice from it. Such a person will attain suffering as the only result of his labor. His hands and other limbs will become sore. That is the only result he will obtain."





Text 5



pureha bhüman bahavo 'pi yoginas

     tvad-arpitehä nija-karma-labdhayä

vibudhya bhaktyaiva kathopanétayä

     prapedire 'ïjo 'cyuta te gatià paräm



     purä-previously; iha-in this world; bhüman-O Lord; bahavaù-many; api-also; yoginaù-yogis; tvat-to You; arpita-offered; éha-endeavors; nija-own; karma-work; labdhayä-attained; vibudhya-understanding; bhaktyä-by devotional service; eva-indeed; kathä-topics; upanétayä-cultivated; prapedire-attained; a{.sy 241}jaù-easily; 'cyuta-O infallible Lord; te-they; gatim-destination; paräm-supreme.





     My dear Lord, there are many instances in the history of human society where a person, after failing to achieve the transcendental platform, engaged himself in devotional service with his body, mind, and words and thus attained the highest perfectional state of entering into Your abode. The processes of understanding You by speculation or mystic meditation are all useless without devotional service. One should therefore engage himself in Your devotional service even in his worldly activities, and one should always keep himself near You by the process of hearing and chanting Your transcendental glories. Simply by being attached to hearing and chanting Your glories, one can attain the highest perfectional stage of entering into Your kingdom. If a person, therefore, always keeps in touch with You by hearing and chanting Your glories and offers the results of his work for Your satisfaction only, he very easily and happily attains entrance into Your supreme abode. You are realizable by persons who have cleansed their hearts of all contamination. This cleansing of the heart is made possible by chanting and hearing the glories of Your Lordship.*



     Çréla Çrédhara Svämé:



     Transcendental knowledge is attained only by devotional service. It is not otherwise, and that is proved by the activities of the saintly persons described in this verse.

     "Bhüman" means, "O all-pervading one", and "iha" means "in this world". Brahmä said, {.sy 168}Many yogés, unable to attain transcendental knowledge by engaging in various kinds of yoga, instead offered even their material activities unto You." The second line of this verse may also be considered not two but one large compound word. 

     Brahmä continued, "By hearing and chanting Your glories, they were able to approach You, and by engaging in devotional service they were able to understand You. Thus they easily attained Your supreme abode."



     Çréla Sanätana Gosvämé:



     The path to auspiciousness described in the previous verse is not merely a matter of words. It is a reality directly seen by many persons in the past. That is described in this verse.

     "Bhüman" here means, "O Lord whose glories have no end". This verse describes engagement in devotional service. Here "yoginaù api" mean "even though they were already liberated souls", "te" means {.sy 168}of You", and "kathopanétayä" means "by hearing and chanting Your glories". The spiritual practice these persons adopted is described in the word "tvad-arpitehäù".

     Here someone may protest: Is it not true that devotional service, which brings one to the supreme destination, is very rare and difficult to attain? This protest is answered by the word "kathopanétayä". This word may mean "made perfect by descriptions of Your pastimes", or it may also mean, "inspired by the description of Your glories". 

     "Paräm" means, "the highest". {.sy 168}Acyuta" means, "O Lord, by devotional service to You one attains the highest perfection, from which one never again falls down". Or, this passage may also mean, "By engaging in devotional service the yogés attain Your association. Thus they attain the supreme destination." 

     The words "paräà gatim" may refer either to the spiritual world of Vaikuëöha, or to pure love of God. Understanding that this is the supreme goal, the yogés then attain it. The rest of the verse is the same as in the previous explanation.



     Çréla Viçvanätha Cakravarté:



     In the previous two verses positive and negative arguments were offered to prove that devotional service is the true way to attain the Supreme Personality of Godhead. In this verse the example of great saintly persons is presented as evidence to further prove this truth.

     "Bhüman" means "O Lord", "iha" means, "in this material universe", "yoginaù" means "persons engaged in bhakti-yoga", "tvad-arpitehäù" means, "who offered their activities to You and engaged all the activities of their senses in Your devotional service".

     "Nija-karma" means, "having faith in bhakti-yoga alone, they turned from the activities of varëäçrama-dharma and engaged instead in hearing and chanting Your glories". {.sy 168}Labdhayä" means "attained by performing these activities of hearing and chanting"{, "kathä" means, "hearing, chanting, and remembering Your glories", {.sy 168}upa" means "greatly", nétayä" means {.sy 168}attained", "bhaktyä" means "devotion characterized by pure love (prema)", and "vibudhya" means "directly seeing Your qualities, pastimes, and other features". "Paräm gatim" means "the status of being loving (premavän) personal associates of the Lord". That status they attain.

     Or, as the previous verse explained that impersonal knowledge (kevala-bodha) is ultimately fruitless, so this verse explains that the yoga practiced by the impersonalists is also fruitless. This verse gives the activities of saintly persons in the past as evidence to prove this truth.

     Here Brahmä says, "After a long time, the yogés understand that their yoga activities are all fruitless, and then they offer their activities to You. In these two ways they attain devotional service mixed with knowledge (jïäna-miçra). Thus they are able to understand You."



Text 6



tathäpi bhüman mahimäguëasya te

     vibodhhum arhaty amaläntarätmabhiù

avikriyät svänubhaväd arüpato

     hy ananya-bodhyätmatayä na cänyathä



     tathäpi-nevertheless; bhüman-O Lord; mahima-glory; aguëasya-qualities without limit; te-of You; vibodhhum-to understand; arhati-is able; amaläntarätmabhiù-by they who are pure in heart; avikriyät-because of not being subject to material transformations; svänubhavät-because of being perceived by His own wish; arüpataù-becasue His form is not material; hi-indeed; ananya-bodhyätmatayä-because He is not perceived in any other way; na-not; ca-and; anyathä-otherwise.





     Nevertheless, O Lord whose glories are limitless, they who are pure in heart and who control their senses are able to see something of Your glories. They can see Your glories because You personally appear in Your devotee's pure heart, because You give them spiritual senses with which to see You, and because You are manifested by Your own wish. It is not otherwise.



     Çréla Çrédhara Svämé:



     Thus far it has been said that it is difficult to attain knowledge of either the impersonal qualityless aspect of the Supreme, or His personal form filled with transcendental qualities. In the previous verse Brahmä said, "O Lord You can be attained only by devotional service, which begins with hearing and chanting Your glories. There is no other way." Now, this verse declares that although it is said that it is very difficult to understand either of these features of the Supreme, nevertheless the qualityless Brahman can be understood to a certain extent. However, the personal form of the Lord cannot be understood at all, for it has limitless inconceivable qualities, This is confirmed in the next verse (text 7).

     Here Brahmä says, "O Lord, Your glories are limitless. Only the who are pure in heart and who control their senses are able to see something of Your glories." Or, the words "vibodhum arhati" may also be interpreted to mean, {.sy 168}are able to to know something of Your glories". Or, these words may mean, "only certain persons are able to know something of Your glories".

     How is it possible to know something of Your glories? The answer is given in the word "svänubhavät", which means, "You personally appear in the devotee's heart".

     Here someone may protest: But is it not so that the heart and mind can only perceive material things, which are by nature always changing? This protest is answered here by the word {.sy 168}avikriyät", which means "by a heart purified of the limitations of ever-changing material perception, a heart thus able to perceive the Supreme."

     Here someone may again protest: Is it not so that because something is directly perceived within the heart it must be, by definition, not the Supreme? This objection is answered here by the word "arüpataù". "Rüpa" here means {.sy 168}sense-object". Therefore "arüpataù" means {.sy 168}because the material senses are not here the tools of perception, the Supreme may be thus seen in the heart". Therefore there is no error in this statement that the Supreme is seen in the heart.

     By what means is the Lord thus manifested? The answer is given in the word "ananya-bodhya", which means {.sy 168}He is manifested by His own wish". There is no other way (na cänyathä). The Lord decides, "So be it", and then He is suddenly visible to someone.

     Brahmä may ask, "Does Mother Lakñmé, who is Your internal potency, and whose thoughts and senses are completely pure, have the power by herself to understand Your glories?" The answer is given: No. She is not able. How does one become able? The answer is given in the word "svänubhavät", which means, "You personally appear, by Your own wish, in the devotee's heart".



     Çréla Sanätana Gosvämé:



     Here it may be asked: "O Lord, O supreme object of worship, what person has the power to describe the glories of You and devotional service to You? O Lord filled with transcendental qualities, we do not have the power to truthfully understand the glories of even one of Your many qualities." Or it may be said, "the glories of devotional service being what they are, it is not possible to know all the glories of You, who are a great ocean of limitless transcendental qualities. However, somehow or other, it may be possible for some persons to understand something of some of Your qualities." That is explained in this verse, which begins with the word "tathäpi".

     "Te guëäù" means "Your qualities, such as compassion", and "mahimä" means "glory". {.sy 168}Mahimä" may be divided into "mahi" and mä". In that case "mä" means "the glory of Goddess Lakñmé." Then the phrase means, "some person may be able to know something of Her glory". Or, the word "mä" may mean {.sy 168}Çré Rädhä, the supreme goddess of fortune". That Çré Rädhä is the supreme goddess of fortune is always true in all Her eternal pastimes, even when She enjoys pastimes as a little girl. Or, the phrase "mahi viboddhum arhati" may mean, "in this way one is able to understand His glory".

     The method one may adopt to understand the Lord's glory is described in the word "svänubhavät", which means {.sy 168}by direct perception". By the special mercy of the supremely merciful Lord one may attain the great good fortune of seeing Him directly. What is that mercy of the Lord like? It is {.sy 168}nirvikära", which means "perfect and complete". What is the direct perception of the Lord like? That is described in the word "ananya-bodhätmatayä", which means {.sy 168}only by the Lord's wish is one able to see the form of the Lord". "Arüpataù" means "this is so because He is inconceivable". It is not otherwise. Without directly seeing the Lord it is not possible to understand the true extent of His glories. Thus the qualities of the Supreme Personality of Godhead are supremely great and spiritual.

     Or, it may be asked: "When will one attain the good fortune to see the Lord directly?" The answer is given: The Lord reveals Himself by His own wish. Therefore it cannot be predicted when one will have His audience. No one can say.

     Or, it may be said, "No one is able to understand, even slightly, the glories of the Lord who has limitless qualities." Then someone may ask, "Since her heart is pure (avikriyät) and since the Lord appears before someone by His own wish (svänubhavät), does even Mother Lakñmé not have the power to understand the Lord's glories?" Here the word {.sy 168}na" (not), spoken in a plaintive voice filled with emotion, is actually meant to imply "yes" in this rhetorical question.

     The reason for this is given in the word "bhüman", which is in the vocative case, and which means, "O Lord whose glories are endless". The word "ananya-bodhätmatayä" here shows that in the word "arüpataù" the letter "a" means "of Lord Viñëu", and therefore that whole word means "from the form of Lord Viñëu". This is because in the Lord's case there is no different between Him, the possessor of qualities, and the qualities He possesses. He is the same as His qualities. It is not otherwise. That is not a lie. Çréla Yämunäcärya (Çré Stotra-ratna, verse 16) explains:





upary upary abja-bhuvo 'pi puruñän





     "O Lord, desiring to measure one of Your transcendental qualities, the words of the Vedas again and again multiply by a hundred the qualities of the demigod Brahmä. Although eternally engaged in this way, they cannot cross beyond even one of Your qualities."



     Çréla Viçvanätha Cakravarté:



     Although the Lord's transcendental form can be seen directly only by a person who engages in unalloyed loving devotional service (prema-bhakti), nevertheless the Lord's impersonal Brahman feature can be seen even by a person who only attains impersonal knowledge or impersonal knowledge mixed with devotional service. The Supreme Personality of Godhead Himself explains:





jïänaà ca mayi sannyaset





     "To attain Me one should abandon all ideas that I am impersonal."



     Therefore this verse of Çrémad-Bhägavatam describes the situation after one has already abandoned the idea of impersonalism. Therefore this verse describes pure devotional service. 

     This verse begins with the word "tathäpi", which means "nevertheless", and which is connected to the clause "Even though one has not yet attained pure devotional service". This clause should be understood, even though it is not expressed, to precede this verse.

     In the word "bhüman", "bhü" means {.sy 168}manifestation", and therefore one whose manifestation is charming is "bhüman". "Aguëasya" means {.sy 168}without material qualities", and "mahimä" means {.sy 168}Your glories". The Lord Himself says:





madéyaà mahimänaà ca

     para-brahmeti-çabditam

vetsyasy anugåhétaà me

     sampraçnair vivåtaà hrdi





     "In answer to your questions I will reveal in your �Šheart My transcendental glory, which is called the Supreme Brahman."



     In Çrémad-Bhägavatam (4.9.10), Dhruva Mahäräja says:





sä brahmaëi sva-mahimany api nätha





     "My Lord, the transcendental bliss derived from meditating upon Your lotus feet of hearing about Your glories from pure devotees is so unlimited that it is far beyond the stage of brahmänanda, wherein one thinks himself merged in the impersonal Brahman as one with the Supreme."*



     In this passage the word "mahimä" refers to Brahman. Here it is said the Supreme is known of its own accord. This is the same as saying "the food cooks" or {.sy 168}the ax chops down the tree". Actually, as there is another cause behind the food or the ax, so there is another cause that enables one to understand the Supreme. What is that cause? The answer is given in the words "amaläntarätmabhiù" (by they who are pure in heart) and svänubhavät" (because the Lord is manifested by His own wish).

     Here someone may protest: The activities of the mind are by nature subject to the changes inherent in material nature. The Supreme, however, is always aloof from all such material changes. How, then, is it possible for the material mind to directly perceive the spiritual Supreme ?

     The answer is given in the word "avikriyät", which means "without material transformations". Material transformations are a product of the illusory potency, mäyä. When mäyä no longer acts, then the subtle material body of mind, intelligence and false ego is no longer manifested. That is the situation when a person perceives the Supreme.

     Here someone may again protest: Still, the Supreme cannot be perceived by the senses.

     To this question the answer is given in the word {.sy 168}arüpataù". "Rüpa" here means "what is seen by the material senses", and "a-rüpa" then means {.sy 168}what cannot be seen by the material senses". Therefore {.sy 168}arüpataù" means "because the Supreme cannot be seen by the material senses". However, there is no fault in saying that the form of the Supreme may be experienced by tools other than the material senses.

     Here someone may ask: What is this other way of seeing the Supreme?

     To this question the answer is given in the word {.sy 168}ananya-bodhätmatayä", which means "because the Supreme cannot be understood in any other way". This means that the Supreme is not a material sense-object, such as sound or touch. The Supreme therefore cannot be perceived as one perceives material sense objects. However, the form of the Supreme can be perceived on His own terms, spiritually, and not as an object of perception for material senses.





Text 7



guëätmanas te 'pi guëän vimätuà

     hitävatérëasya ka éçire 'sya

kälena yair vä vimitaù su-kalpair

     bhü-paàçavaù khe mihikä dyu-bhäsaù



     guëätmanaù-the overseer of the three qualities; te-of You; api-certainly; guëän-the qualities; vimätum-to count; hitävatérëasya-who have descended for the benefit of all living entities; ke-who?; éçire-were able; asya-of the universe; kälena-in due course of time; yaiù-by whom; vä-or; vimitaù-counted; su-kalpaiù-by great scientists; bhü-paàçavaù-the atoms of the universe; khe-in the sky; mihikäù-particles of snow; dyu-bhäsaù-the illuminating stares and planets.





     In time, great scientists may be able to count all the atoms of the universe, all the stars and planets in the sky, and all the particles of snow, but who among them can count the unlimited transcendental qualities of the Supreme Personality of Godhead? He descends on the surface of the globe for the benefit of all living entities.*



     Çréla Çrédhara Svämé:



     This verse means, "O master of all qualities, who is able to count all of Your qualities?" Since this is impossible, it is also impossible to discuss Your qualities in the great detail they deserve.

     What are You like? The answer is given here: "You descend on the surface of the globe to benefit all living entities by revealing Your transcendental qualities to them."

     Here someone may protest: What task is impossible for the wise when they have enough time to labor at it? If the great philosophers only had enough time for research, they could certainly count all the transcendental qualities of the Supreme Lord.

     That protest is answered in this verse by the passage beginning with the word "kälena". The word "vä" (or) is used here to begin the refutation of the protester's argument. That refutation is: "In time, great scientists may be able to count all the atoms of the universe, all the stars and planets in the sky, and all the particles of snow, but who among them can count the unlimited transcendental qualities of the Supreme Personality of Godhead?*"



     Çréla Sanätana Gosvämé:



     This verse means, "O Lord who have descended to this world, no one can understand all the glories of Your transcendental qualities." Here Brahmä hints, "Because I was unaware of them, it seems like Your transcendental qualities were dormant, asleep, and now they are manifest before me. Now it is like they are awake. O Lord, now it is clearly determined that You have many transcendental qualities. 

     "Since that is Your nature, there arises the possibility of counting the number of them. However, the question may be raised: Who has the power to count all of Your glorious qualities? The answer to this question must certainly be: No one has that power. The reason for that is given in the word `hitävatérëasya' (You descend on the surface of the globe for the benefit of all living entities). 

     Here is the meaning: The Lord manifests specific qualities to benefit the conditioned souls in specific ways. Now, because the individual spirit souls are limitless in number, and because the individual natures they possess are also limitless in number, therefore the personal qualities the Supreme Lord manifests to benefit them must also be limitless in number. It is not possible to count the number of something that is limitless, so therefore no one has the power to count all the glories and qualities of the Supreme Personality of Godhead. 

     The earth-atoms and other particles here are all progressively more and more tiny. Therefore they are given as examples of very numerous things that seem to be limitless in number.



     Çréla Viçvanätha Cakravarté:



     If they do not engage in loving devotional service (prema-bhakti), even wise philosophers who have crossed beyond the ocean of material illusion cannot understand the Supreme Personality of Godhead's form, which is filled with auspicious transcendental qualities. Here Brahmä may say, "If I and the people who live in my universe cannot understand You even when we see You, and if no one is thus able to count all Your charming qualities, then how can it be said that anyone can even perceive all the many varieties of Your transcendental sweetness? Your personal qualities are both eternal and transcendental. They are not material." In the Brahma-tarka it is said:





guëaiù svarüpa-bhütais tu

     guëy asau harir éçvaraù





     "Lord Hari, the Supreme Personality of Godhead, possesses many transcendental qualities."



     In this verse of Çrémad-Bhägavatam the word "api" means "but". Therefore Brahmä says, "But Your qualities are limitless. Therefore who has the power to count them all?" The answer is, of course, that no one has that power. It may be noted that the periphrastic perfect is not used here for the verb "éç". That is the poetic license of the saintly author of Çrémad-Bhägavatam.

     The word "hitävatérëasya" means "who descended to this world to cure the conditioned souls' disease of repeated birth and death". The word "vä" is used to begin the refutation of the opposing argument.

     Here Brahmä says, "Saìkarñaëa Muni and other wise philosophers may be able to count all the atoms of the universe. Even greater than that, they may be able to count all the stars and planets in the sky. Even greater than that, they may be able to count all the particles of snow. Still, Saìkarñaëa Muni and the other great philosophers cannot find the limit of Your transcendental qualities.

     Or, the word "guëätmanaù" may be interpreted to mean "of the material universe, which is made of the three modes of matter". Interpreted in this way, the verse means, {.sy 168}O Lord, no one is able to count all the qualities of You, who have descended to protect this world made of the three modes of nature. How, then, can anyone count Your very wonderful transcendental pastimes, such as Your stealing of the gopés' yogurt?"



Text 8



tat te 'nukampäà su-samékñamäëo

     bhuïjäna evätma-kåtaà vipäkam

håd-väg-vapurbhir vidadhan namas te

     jéveta yo mukti-pade sa däya-bhäk



     tat-therefore; te-Your; anukampäm-compassion; su-samékñamäëaù-hoping for; bhuïjänaù-enduring; eva-certainlt; ätma-kåtam-done by himself; vipäkam-fruitive results; håt-with the heart; väk-words; vapurbhiù-and body; vidadhan-offering; namaù-obeisances; te-unto You; jéveta-may live; yaù-anyone who; mukti-pade-in liberation; sa-he; däya-bhäk-a bona-fide candidate.





     One who seeks Your compassion and thus tolerates all kinds of adverse conditions due to the karma of his past deeds, who engages always in Your devotional service with his mind, words, and body, and who always offers obeisances unto You is certainly a bona-fide candidate for becoming liberated.*



     Çréla Çrédhara Svämé:



     The gist of this verse is: One should engage in devotional service. The word "su-samékñamäëaù" means, {.sy 168}thinking, `When will the Lord be merciful to me?' "

     This means that a person who, without becoming attached, patiently accepts what destiny gives him because of his past karma, and who does not try to counteract his past karma by performing severe austerities or other like deeds, and who lives his life in that way, gains liberation as his proper inheritance. As the only way to gain an inheritance is to patiently live out one's life, so the only way to gain the inheritance of liberation is to patiently live out one's life as a devotee of the Lord.



     Çréla Sanätana Gosvämé:



     The word "su-samékñamäëaù" here means {.sy 168}fully expecting". The word "eva" (certainly) should be carried again into the verse where appropriate. 

     One must experience the results of past karma. That is unavoidable. Therefore one should not be concerned about the happiness and distress that comes in this way. 

     "Vipäkam" means "the results of various past deeds". The phrase "håd-väg-vapurbhir vidadhan namaù" means that one should be attached to devotional activities and to nothing else. 

     "Mukti-padam" means either "liberation", or "the city of Lord Çiva", or "the abode of Vaikuëöha", or "the lotus feet of the Lord", or if the letter "a" is understood to precede (yo 'mukti) the word "mukti", it may mean "because they are plunged in the nectar ocean of the Supreme Lord's glories, the devotees consider impersonal liberation to be like a tiny drop from the salt-water ocean".

     "Pade" means either "the lotus feet", or "love for the Lord's lotus feet". "Däya" means "gift" and "bhäk" means "one who gives". The word "håd-väg-vapurbhiù" (with mind, words, and body) is related to this act of giving. Simply by desiring in his mind (håd) such a person gives liberation to others. By his words (väg), and also by the touch of his body (vapuù), and in other ways also, he again gives liberation.



     Çréla Viçvanätha Cakravarté:



     "O Lord, a person who renounces all other spiritual practices and engages in devotional service, attains You." That is the gist of this verse. Someone may ask, "What is a devotee's outlook on life? How does he act?" To answer these questions, Brahmä speaks this verse.

     The phrase "ätma-kåtaà vipäkam" is explained in these words of Çrémad-Bhägavatam (1.2.9):





dharmasya hy apavargasya

     närtho 'rthäyopakalpate





     "All occupational engagements are certainly meant for ultimate liberation. They should never be performed for material gain."*



     Thus a devotee knows that present happiness has past devotional activities as its cause and present suffering has past offenses as its cause. Thus a devotee peacefully endures all happiness and suffering and patiently waits for the Lord's mercy. He knows that his present happiness and suffering is really all the Lord's mercy on him.

     A devotee thinks, "As a father sometimes mercifully gives a cup of milk to his small son, at other times mercifully gives him bitter nimba medicine, at other times embraces and kisses him, and at other times spanks him, in the same way the Supreme Personality of Godhead, who is like my father knows what is in truth good and bad for me, who am like His son. I do not know it myself. O Lord, I have no devotion for You. That is why time and karma have their power over me. It is because You are merciful to me that I sometimes enjoy and sometimes suffer. In truth the Supreme Lord is serving me in this way." Mahäräja Påthu explains (Çrémad-Bhägavatam 4.20.31):





yathä cared bäla-hitaà pitä svayaà

     tathä tvam evärhasi naù saméhitum





     "Therefore, please do not ask me to take some material benefits from You, but as a father, not waiting for the son's demand, does everything for the benefit of the son, please bestow upon me whatever You think best for me."*



     A person who every day prays like Påthu Mahäräja, and who every day offers obeisances with His body, mind, and words, and who lives out his life patiently tolerating the sufferings that naturally come his way, inherits "mukti-pada", which means first "service to the Supreme Lord's feet" and second, {.sy 168}liberation from the world of repeated births and deaths". As a son's qualification to receive his inheritance is simply that he has patiently lived out his life, in the same way a devotee's qualification to receive his inheritance of "mukti-pada" is simply that he patiently lived out his life as he followed the path of devotional service. In Çrémad-Bhägavatam (10.87.17) it is said:





dåtaya iva çvasanty asu-bhåto te 'nuvidhäù





     "O Lord, they who do not engage in Your devotional service breathe in vain. Their breathing is like breathing of a bellows."





Text 9



paçyeça me 'näryam ananta ädye

     parätmani tvayy api mäyi-mäyini

mäyänvitatyekñitum ätma-vaibhavaà

     hy ahaà kiyän aiccham ivärcir agnau



     paçya-see; éça-O Lord; me-of me; anäryam-unworthiness; ananta-O unlimited; ädye-the original; parätmani-the Supreme Personality of Godhead; tvayi-You; api-also; mäyi-of the masters of illusion; mäyini-the master of illusion; mäyäm-illusory power; vitatya-expanding; ékñitum--to see; ätma-Your; vaibhavam-power; hi-indeed; aham-I; kiyän--how much; aiccham-desired; iva-like; arciù-a spark; agnau-in the fire.





     O Lord, see my wickedness. When I employed my mystic powers on You, who are my father, who are the Supersoul, and who bewilder all other masters of mystic power, I only desired to see Your own power and glory. What am I in comparison to You? I am like a spark compared to a fire.



     Çréla Çrédhara Svämé:



     After offering the preceding prayers to the Lord, in this verse Brahmä begs forgiveness for his offense. He says, {.sy 168}O Lord, see my wickedness. When I employed my mystic powers on You, who bewilder all other masters of mystic power, I only desired to see Your own power and glory. What am I in comparison to You? I am nothing. I am like a spark compared to a fire. I am nothing."



     Çréla Sanätana Gosvämé:



     In this verse Brahmä confesses his offense. Here {.sy 168}éça" means "O master", "ananta" means {.sy 168}He whose glories are limitless", "ädye" means {.sy 168}to the father", and "parätmani" means "to the supreme spiritual master". Here the Lord is addressed as spiritual master because, staying in Brahmä's heart, the Lord taught him all the Vedas. 

     "Mäyi-mäyini" means "he who bewilders the masters of mystic power", and "tvayy api" means {.sy 168}to Lord Kåñëa". Here Brahmä says, "O Lord Kåñëa, it was not proper of me to try to use my mystic powers to bewilder You. Still, Your mystic power was far greater than mine." {.sy 168}Atma-vaibhavam ékñitum aiccham" means "I desired to see the glory of Your mystic powers". This is described in the following words of Çrémad-Bhägavatam (10.13.15):





drañöuà maïju mahitvam anyad api





     "Brahmä wanted to see the power of Kåñëa."*



     The word "hi" means either "indeed" or {.sy 168}alas!". In the passage beginning with the word {.sy 168}kiyän", Brahmä says, "Although, in one sense, I did not commit an offense, still I am very lowly and insignificant in comparison to You."



     Çréla Viçvanätha Cakravarté:



     With great contrition Brahmä says here, "I I did not perform even the slightest devotional service. Instead I committed many offenses." Brahmä says, " O Lord, see my anäryam". "Arya" means "a person who is both good and wise", "äryam" means "the nature of such a person", and "anäryam" means "the opposite of that nature". Thus "anäryam" means "wickedness" and "folly". 

     Here Brahmä says, "O Lord, please either punish me or forgive me. If You do neither, then the wickedness and folly of persons like myself only increases."

     What is Brahmä's wickedness and folly here? Brahmä explains, "Although, because You created me, You are my father (ädye), I offended You when You were enjoying lunch with Your friends. That was my wickedness. I offended a person whose powers and opulences have no limit (anante). That was my folly. I offended a person who bewilders the masters of mystic power. That was my supreme folly.

     "Even though You are very great in this way, I still manifested my own mystic power because I wished to see Your own power and glory. What am I in relation to You? What is my size in relation to You. I am like a spark that, after taking birth from a great fire, then desires to burn that fire away."



Text 10



ataù kñamasväcyuta me rajo-bhuvo

     hy ajänatas tvat-påthag-éça-mäninaù

ajävalepändha-tamo-'ndha-cakñuñä

     eño 'nukampyo mayi näthavän iti



     ataù-therefore; kñamasva-please excuse; acyuta-O infallible one; me-me; rajo-bhuvaù-born from the mode of passion; hi-indeed; ajänataù-ignorant; tvat-from You; påthag-different; éça-a master; mäninaù-proudly thinking; aja-of the unborn; avalepa-covering; andha-tamaù-by the darkness of ignorance; andha-blinded; cakñuñä-with eyes; eñaù-he; anukampyaù-to be pitied; mayi-in me; näthavän-having a master; iti-thus.





     O infallible Lord, because I was born from the mode of passion, I was foolish, and because my eyes were blinded by the darkness of Your illusory potency, I foolishly thought I was a great controller independent of You. Please think of me in this way: "He is my servant. I should forgive him."



     Çréla Çrédhara Svämé:



     The words "rajo-bhuvaù", "ataù", and "ajänataù" mean "ignorant because of taking birth from the mode of passion". The words {.sy 168}ajävalepändha-tamo-'ndha-cakñuñä" mean {.sy 168}Intoxicated by thinking, `I am Brahmä, the unborn creator of the universe', my eyes were blinded with ignorance." Because of this Brahmä thought "I am a powerful controller. I am independent." 

     "Eño 'nukampyo mayi näthavän iti" means {.sy 168}Even though I may be a master in certain situations, aside from those situations You are my master. Therefore please think of me as Your servant. Thinking, `This person should receive My mercy', please forgive me."



     Çréla Sanätana Gosvämé:



     Here Brahmä says, "Because You are very great and glorious and I am very tiny and insignificant, therefore please forgive me." In the series of adjectives beginning with {.sy 168}rajo-bhuvaù" Brahmä reveals how tiny and insignificant he is. The word "hi", which means "indeed", should be connected with all these adjectives.

     The passage beginning with "acyuta" means {.sy 168}When a person somehow surrenders unto You, his offenses are all forgiven. Because of Your great glory such a surrendered soul never falls down under any circumstances." Here Brahmä says, "eço 'nukampyaù" (mercy should be given to me). Why is that? Brahmä declares, "näthavän" (because I am Your servant).

     Here Lord Kåñëa may protest: Is it not true that You are Brahmä, the great controller of the universe? How have you become a servant?

     To this protest Brahmä replies: "O Lord, You are the Supreme Personality of Godhead, the cause of all. I now approach You to take shelter of You alone." The remainder of this verse has already been explained by Çréla Çrédhara Svämé. 

     Or, the reason for speaking this series of adjectives is given in the word "ajävalepändha-tamo-'ndha-cakñuñä" which means "I was covered by the illusory potency mäyä. Thus my eyes were blinded with ignorance."



     Çréla Viçvanätha Cakravarté:



     Here Brahmä says, "O Lord, because I am wicked, I should be punished. Because I am foolish, I should be forgiven. Still, because You are merciful, You should forgive me." Brahmä says, "O infallible Lord, because You possess mercy and a host of other good qualities, therefore You never fall down and You never make a mistake. On the other hand, I am very lowly and fallen. Therefore please forgive my offense." In the Néti-çästra it is said:





néce dayädhike spardhä





     "He who is most fallen should receive the most mercy."



     Then Brahmä proceeds to describe his fallen condition. He says that he is "rajo-bhuvaù". "Rajaù" means either "the mode of passion" or "dust". Therefore "rajo-bhuvaù" means either "Your son, born from the mode of passion" or "Your son, born from dust". Then he says, "ajänatas tvat-påthag-éça-mäninaù", which means "because I was very foolish, I though myself a great controller independent of You".

     Then Brahmä explains his proud misconception that he is a great controller. He says, "ajävalepändha-tamo-'ndha-cakñuñä", which means "Proud of being the great demigod Brahmä, my eyes were blinded with the darkness of ignorance". Here poetic license is used to avoid making {.sy 168}tamaù" the end of the compound word. 

     Then Brahmä says, "O Lord, when the moon of Your mercy rises it will drive away the darkness of my false pride. Only then will You become visible to me. There is no other way."

     If Lord Kåñëa protests: Why should I forgive you? Then Brahmä replies with the word, "anukampyaù", which means "I should be forgiven". 

     Then Brahmä says, "mayi näthavän iti", which means "Please think of me as Your servant. Please think, `Brahmä thought he was independent, but actually he was always in the grip of My illusory potency. Actually he is always dependent on Me.' " The word "näthavän" is defined in these words of Amara-koça:





para-tantraù parädhénaù

     paravän näthavän api





     "The words para-tantra, parädhéna, paravän, and näthavän all mean `dependent'."





Text 11



kvähaà tamo-mahad-aham-khacarägni-vär-bhü-

Š     samveñöitäëòa-ghaöa-sapta-vitañöi-käyaù

kvedåg-vidhävigaëitäëòa-paränu-caryä-

     vätädhva-roma-vivarasya ca te mahitvam



     kva-where?; aham-I; tamaù-material nature; mahat-the total material energy; aham-false ego; kha-ether; cara-air; agni-fire; väù-water; bhü-earth; samveñöita-surrounded by; aëòa-ghaöa-a pot-like universe; sapta-vitañöi-seven vitastis; käyaù-body; kva-where?; édåk-such; vidha-like; avigaëita-unlimited; aëòa-universes; paränu-caryä-moving like the atomic dust;  vätädhva-air holes; roma-of the hair on the body; vivarasya-of the holes; ca-also; te-You; mahitvam-greatness.





     Where am I, a small creature of seven spans the measure of my own hand? I am enclosed in the universe composed of material nature, the total material energy, false ego, ether, air, water, and earth. And what is Your glory? Unlimited universes pass through the pores of Your body just like particles of dust passing through the opening of a window.*



     Çréla Çrédhara Svämé:



     Here Lord Kåñëa may protest: Is it not true that the entire material universe is your body and you are the controller of it? If Lord Kåñëa protests in this way, then Brahmä speaks this verse in reply.

       Here "tamaù" means "material nature", {.sy 168}mahat" means "the total material energy", {.sy 168}aham" means "false ego", "kha" means {.sy 168}ether", "cara" means "air", "agni" means "fire", "vär" means "water", and "bhü" means "earth". 

     Brahmä says, "The material universe is like a great pot made of these elements beginning with material nature. Within this universe-pot I am a creature whose body is the size of seven spans the measure of my own hand. Where am I? Where is Your greatness and glory?

     "What are You like? Unlimited universes pass through the pores of Your body just like particles of dust passing through the opening of a window. Therefore, because I am very lowly and insignificant, You should be merciful to me."



     Çréla Sanätana Gosvämé:



     The gist of this verse is, "Alas, because I am so fallen and insignificant, I am not worthy even to beg forgiveness from You, who are supremely great and glorious." The metaphor identifying the material universe as a pot shows both the greatness of Lord Kåñëa and the insignificance of Brahmä. The word "mahitvam" means "glory". Brahmä says, "Because You are so great and glorious, You should show mercy to me spontaneously, of Your own wish."



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest, "You are famous as the creator of the universe. Therefore it is not false pride when you think yourself a great controller. However, what great power and opulence do I possess? Please tell Me that." Brahmä speaks this verse in reply to that protest.

       Here "tamaù" means "material nature", {.sy 168}mahat" means "the total material energy", {.sy 168}aham" means "false ego", "kha" means {.sy 168}ether", "cara" means "air", "agni" means "fire", "vär" means "water", and "bhü" means "earth". 

     Brahmä says, "The material universe is like a great pot made of these elements beginning with material nature. Within this universe-pot, which extends from Pätälaloka to Satyaloka, I am a creature whose body is the size of seven spans the measure of my own hand. 

     "Where am I? And what is Your glory? Unlimited universes pass through the pores of Your body just like particles of dust passing through the opening of a window. That is Your glory. You are the creator of the mahat-tattva. You are the first puruña-avatära. My power and glory compares to Yours as a locust compares to Garuòa. In others words, my glory is not to be taken seriously.



Text 12



utkñepaëaà garbha-gatasya pädayoù

     kià kalpate mätur adhokñajägase

kim asti-nästi-vyapadeça-bhüñitaà

     tavästi kukñeù kiyad apy anantaù



     utkñepaëam-kicking; garbha-gatasya-of a child in the womb; pädayoù-of the feet; kim-whether; kalpate-considers; mätuù-of the mother; adhokñaja-to the Supreme Personality of Godhead; agase-for an offense; kim-whether?; asti-is; na-not; asti-is; vyapadeça-explanations; bhüñitam-decorated; tava-of You; asti-is; kukñeù-of the belly; kiyat-how much; api-also; an-not; antaù-within.





     O Lord Adhokñaja, does a mother take offense when the child kicks within her womb? How much of existence, whether philosophers decorate it with the words it "It exists" or with the words "It does not exist", is outside Your abdomen?



     Çréla Çrédhara Svämé:



     Furthermore, is the kicking of a child in the womb an offense to the mother? "Asti-nästi-vyapadeça" means "being and non-being", or it may mean "subtle and gross", or it may mean "cause and effect". {.sy 168}Bhüñitam" means "said". Or, "bhüñitam" may mean situated (uñitam) in the material world (bhü). Thus this phrase means "all that exists".

     Then Brahmä says, "O Lord Adhokñaja, does anything exist that is outside Your abdomen?" The meaning here is that there is not anything outside Lord Kåñëa's abdomen. Then Brahmä says, "Since everything is within Your abdomen, I am also within Your abdomen, and since I am within Your abdomen, You are like my mother. Therefore You should forgive my offense."



     Çréla Sanätana Gosvämé:



     This gist of this verse is, "Furthermore, offenses committed by persons like myself have no effect on You. They do not count as offenses. The word "adhokñaja" means {.sy 168}He who was metaphorically said to be born again under a cart". This pastime is described in Çré Hari-vaàça (Çré Viñëu-parva, 101.30-33), Çré Väsudeva-mähätmya, where Çré Närada said:





adho 'nena çayänena

     çakaöäntara-cäriëä

räkñasé nihatä raudrä

     çakuni-veña-dhäriëé



pütanä näma ghorä sä

     mahä-käyä mahä-balä

viña-digdhaà stanaà kñudrä

     prayacchanti janärdane





     "Then Lord Kåñëa, who had wandered underneath the cart and fallen asleep there, killed the ferocious, tall, and very powerful demoness Pütanä, who had smeared poison on her breast and then offered it to Lord Kåñëa.





dadåçur nihatäà tatra

     räkñaséà vana-gocaräù

punar-jäto 'yam ity ähur

     uktas tasmäd adhokñajaù





     "When the inhabitants of Våndävana saw the giant demoness Pütanä had been killed by Kåñëa, they cried out: `Kåñëa is safe! It is as if He has taken birth (ja) for a second time under (adhaù) the cart's axle (akña).' Because the vrajaväsés called out in this way, Lord Kåñëa is known as Adhokñaja."



     The commentator on Hari-vaàça gives this explanation:



     "Because He was born (ja) again under (adhaù) the cart's axle (akña), the Lord was called Adhokñaja."



     In this way the meaning of this name is revealed in the Lord's great pastimes as the son of Vraja's king. This word (adhokñaja) in the vocative case has within its womb another reason for Lord Kåñëa to forgive Brahmä's offense. By using this name, Brahmä hints, "O Lord, in Your pastimes in this world You committed theft and many other offenses. Still, it is seen that the people of Vraja always forgave You and gave You their mercy. For this reason also You should forgive my offense." That is the meaning.



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is, "O Lord, You must forgive my offense because You are my mother." Thinking Lord Kåñëa identical with the second puruña-avatära, Lord Padmanäbha, Brahmä speaks this verse. Is the kicking of a child in the womb an offense to the mother? It is not. 

     The word "asti-nästi-vyapadeça-bhüñitam" means "It may be said `This exists' or `That does not exist', and in this way one may ascertain that one thing is a reality and another thing is an illusion." All of this reality and illusion taken together is the material universe. 

     Here Brahmä asks, "O Lord, is this sum totality of all existence within or abdomen or outside of it? It is certainly within Your abdomen. Therefore I am also within Your abdomen. Therefore I am Your son and You are my mother. Therefore You, my mother, should forgive me, Your son." In Bhagavad-gétä (9.17) Lord Kåñëa declares:





pitäham asya jagataù

     mätä dhätä pitämahaù





     "I am the father of this universe, the mother, the support, and the grandsire."*





Text 13



jagat-trayäntodadhi-samplavode

     näräyaëasyodara-näbhi-nälät

vinirgato 'jas tv iti väì na vai måñä

     kintv éçvara tvan na vinirgato 'smi



     jagat-worlds; traya-three; anta-end; udadhi-ocean; samplava-flood; ude-inde the water; näräyaëasya-of Lord Näräyaëa; udara-in the abdomen; näbhi-of the navel; nälät-from the stem; vinirgataù-emerged; ajaù-unborn; tu-indeed; iti-thus; väk-words; na-not; vai-indeed; måñä-false; kintu-however; éçvara-O Lord; tvat-from You; na-not; vinirgataù-emerged; asmi-I am.





     When the three worlds are destroyed and there is a great flood, Brahmä is born from Lord Näräyaëa's lotus navel. These words are not false. O Lord, am I not born from You? 



     Çréla Çrédhara Svämé:



     The gist of this verse is, "Furthermore, it is well known that I was born from You". Brahmä says, "When the three worlds were destroyed and there was a great flood, on the water of that flood was Lord Näräyaëa, and on Lord Näräyaëa's abdomen there was a navel. From the stem of that navel I was born. These words are not false." Here the word "vai" means "certainly". 

     Then Brahmä continues, "Furthermore, am I not born from You?" The answer to this rhetorical question is, {.sy 168}Yes. I am indeed born from You."     



     Çréla Sanätana Gosvämé:



     The gist of this verse is, "You, who are directly my father, should excuse this offense committed by me, Your son." Here the word "näla" means "the stem of a lotus flower". By this word the entire lotus flower is implied. In the Viçva Dictionary it is said:





naline tu nalaà matam





     "The world "nala (stem) can refer to the entire lotus flower."



     The word "näla" here is a tad-dhita. Thus it means "the thing that has a stem". Here the word "tu" means "indeed". It is used here because Brahmä wishes to emphasize that he was directly born from Lord Näräyaëa. The prefix "vi" added to "nirgataù" here indicates that before he was born Brahmä was a long time in the abdomen of Lord Näräyaëa. 

     Here the word "éçvara" means "O Supreme Personality of Godhead". It is not appropriate to interpret this world to mean "O father". With this word Brahmä devotedly addresses the Supreme Personality of Godhead. Or, this passage may be interpreted, "O Lord, even though I was born from Lord Näräyaëa, it is true that I was born from You, for You are not different from Lord Näräyaëa."



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest, "Is it not true that a son is born from a mother's womb? The child does not stay forever in the womb." If the Lord raises this protest, then Brahmä gives this reply, "When the three worlds are destroyed and there is a great flood, then everything becomes one in the flooding waters, and eventually a new Brahmä is born. Was I not born from You? Indeed I was born from You."



Text 14



näräyaëas tvaà na hi sarva-dehinäm

     ätmäsy adhéçäkhila-loka-säkñé

näräyaëo 'ìgaà nara-bhü-jaläyanät

     tac cäpi satyaà na tavaiva mäyä



     näräyaëaù-Lord Näräyaëa; tvam-You; na-not; hi-certainly; sarva-dehinäm-all; ätmä-the Supersoul; asi-You are; adhéça-O Lord; akhila-loka-of all the worlds; säkñé-the witness; näräyaëaù-known as Näräyaëa; aìgam-plenary portuion; nara-of Nara; bhü-born; jala-in the water; ayanät-due to the place of refuge; tat-that; ca-and; api-certainly; satyam-highest truth; na-not; tava-Your; eva-at all; mäyä-the illusory energy.





     O Lord of lords, You are the seer of all creation. You are indeed everyone's dearest life. Are You not, therefore, my father Näräyaëa? Näräyaëa refers to one whose abode is in the water born from Nara (Garbhodakaçäyé Viñëu), and that Näräyaëa is Your plenary portion. All Your plenary portions are transcendental. They are absolute and are not creations of mäyä.*



     Çréla Çrédhara Svämé:



     Here Lord Kåñëa may ask, "The son of Näräyaëa you may be, but how did you come to be My son?" To answer this challenge, Brahmä spoke this verse. The word "na" (not) is spoken here in irony. The meaning is, "You certainly are Näräyaëa".

     If Lord Kåñëa challenges, "Why do you say I am Näräyaëa?", then Brahàa replies, "sarva-dehinäm ätmäsi" (You are indeed everyone's dearest life). Brahmä says, "Are You not Näräyaëa?"

     "Nära" means "all living entities", and {.sy 168}ayana" means "shelter". Therefore "Näräyaëa" means "the shelter of all living entities". Brahmä thus says, "Because You are the Supersoul of all living beings, You must be Näräyaëa." Thus, changing the pitch of his voice, Brahmä asks ironically, "O Lord of lords, You are not Näräyaëa?" 

     Here "adhéça" means "creator", and {.sy 168}ayana" means "creation". Therefore Näräyaëa means. "He from whom creation (ayana) of all living entities (nära) is manifest." Here Brahmä says, "You are that person."

     Brahmä also says, "akhila-loka-säkñé", which means "You are the witness who observes all living entities". Interpreted in this way, Näräyaëa means "You who know (ayase) all living entities (nära)."

     Here Lord Kåñëa may protest, "This may be a very good etymological explanation of the word `Näräyaëa', but still I am not that Näräyaëa." Fearing that Lord Kåñëa would protest in this way, Brahmä spoke the passage beginning with the words {.sy 168}näräyaëo 'ìgam".

     "Näräyaëa" may also be explained in this way: {.sy 168}Nära" means "the living entities born from Nara (Garbhodakaçäyé Viñëu)", or it may also mean "the water born from Nara". The resting place (ayana) of these is called Näräyaëa. Thus the words "näräyano 'ìgam" mean "Näräyaëa is one of Your forms". In the Småti-çästra it is said:





naräj jätäni tattväni

     näräëéti vidur budhäù

tasya täny ayanaà pürvaà

     tena näräyaëaù småtaù





     "The wise know that the elements born from Nara are called näras. He who is the resting place of these elements is called Näräyaëa."



     In the scriptures it is also said:





äpo närä iti proktä

     äpo vä nara-sünavaù

ayanaà tasya yä pürvaà

     tena näräyaëaù småtaù





     "Because it is manifested from Nara (Garbhodakaçäyé Viñëu), this water (the Garbhodaka ocean) is called nära. He who rests on this water is called Näräyaëa."



     Here Lord Kåñëa may protest, "My form is limitless and all-pervading. How can it rest on the water?" Brahmä answers by affirming, "tac cäpi satyaà na" (It is real. It is not a creation of mäyä).



     Çréla Sanätana Gosvämé:



     Here the word "aìgam" means "one of Your forms". Lord Kåñëa may protest, "The words `nara-bhü-jaläyanät' (Näräyaëa refers to one whose abode is in the water born from Nara, Garbhodakaçäyé Viñëu) imply that Näräyaëa has a body. Bodies are by nature temporary and unreal. If Näräyaëa has a body, must it not also be temporary and unreal?"

     To this protest Brahmä gives the following reply: {.sy 168}tac cäpi satyaà na tavaiva mäyä", which means "The water where Näräyaëa rests is real and Lord Näräyaëa Himself is also real. They are not creations of mäyä."

     The word "api" here means "also". Here Brahmä says, "Because Your pastimes are real, this taking shelter of the water is also real, for it plays a part in Your pastimes." Thus because is is manifested from Nära (Garbhodakaçäyé Viñëu), who is an incarnation of the Supreme Personality of Godhead, this water (the Garbhodaka Ocean) is also real and eternal. Therefore, because is not a creation of mäyä, this water (the Garbhodaka Ocean) is limitless, and because it is limitless, it is possible that limitless Näräyaëa can lie down upon it.

     Or, directly seeing that Lord Kåñëa is more glorious than Näräyaëa, Brahmä is afraid to address Him as Näräyaëa, and instead in this verse he anxiously and straightforwardly says, "näräyaëas tvam na" (You are not Näräyaëa). Here {.sy 168}adhéça" means "O master of the universes". 

     Here Brahmä affirms, "näräyaëas tvam na" (You are not Näräyaëa). Then he says, "näräyaëo 'ìgaà nara-bhü-jaläyanät" (This is so because Näräyaëa, who rests on the water, is Your expansion). In Çrémad-Bhägavatam (11.4.3) it is said:





bhütair yadä païcabhir ätma-såñöaiù

     puraà viräjaà viracayya tasmin

sväàçena viñöaù puruñäbhidhänam

     aväpa näräyaëa ädi-devaù





     "When the primeval Lord Näräyaëa created His universal form from the five material elements He Himself created, He manifested His own plenary expansion and then entered that universal form. That plenary expansion was called the Puruña-avatära."



     The Näräyaëa mentioned in this verse is the original Supreme Personality of Godhead, the origin of all incarnations. He assumed the form of the Näräyaëa who lies down on the water (of the Garbhodaka Ocean), a form known as the Puruña-avatära. In Çrémad-Bhägavatam (10.14.32) it is said:





yan-mitraà paramänandaà

     pürëaà brahma sanätanam





     "How greatly fortunate are Nanda Mahäräja, the cowherd men, and all the inhabitants of Vrajabhümi! There is no limit to their good fortune because the Absolute Truth, the source of all transcendental bliss, the eternal Supreme Brahman, has become their friend."*



     From these words, which will be spoken later in this chapter, it is clear that Kåñëa is the full, original Supreme Personality of Godhead. Therefore Brahmä says, "tvam akhila-loka-säkñé" (You are the witness who sees everything in all the universes). In Çrémad-Bhägavatam (10.14.11) it is said:





kvedåg-vidhävigaëitäëòa-paränu-caryä-





     "And what is Your glory? Unlimited universes pass through the pores of Your body just like particles of dust passing through the opening of a window."*



     That Kåñëa is the original Supreme Personality of Godhead is also confirmed by the fact that Brahmä himself had just before seen many millions of material universes manifested in one place in Våndävana forest. Näräyaëa is the master of only one universe. But Kåñëa, because He is described here as "sarva-dehinäm ätmä" (the Supersoul of all living entities), is the Supersoul of all, of all living entities in all, in limitless millions, of universes. The rest is explained as before. 

     Here Lord Kåñëa may raise the following protest: In Çrémad-Bhägavatam (10.1.19-20) it is said:





brahmä tad-upadhäryätha

     saha devais tayä saha

jagäma sa-trinayanas

     téraà kñéra-payo-nidheù





     "Thereafter, having heard of the distress of mother earth, Lord Brahmä, with mother earth, Lord Çiva, and all the other demigods, approached the shore of the ocean of milk.*





tatra gatvä jagan-näthaà

     deva-devaà våñäkapià

puruñaà puruña-süktena

     upatasthe samähitaù





     "After reaching the shore of the ocean of milk, the demigods worshiped the Supreme Personality of Godhead, Lord Viñëu, the master of the whole universe, the Supreme God of all gods, who provides for everyone and diminishes everyone's suffering. With great attention, they worshiped Lord Viñëu, who lies on the ocean of milk, by reciting the Vedic mantras known as Puruña-sükta."* 



     In this passage the Puruña-avatära Näräyaëa is described as the Supersoul of the universal form (viräö). Therefore it should be understood that Kåñëa is an incarnation of Näräyaëa. Therefore it is correct to address Kåñëa by the names Näräyaëa and Puruña-avatära. Why, then, do tell Me "näräyaëas tvam na" (You are not Näräyaëa)?



     Brahmä refutes Kåñëa's argument in these words: In Çrémad-Bhägavatam (1.3.1-3) it is said:





jagåhe pauruñaà rüpaà

     bhagavän mahad-ädibhiù

sambhütaà ñoòaça-kalam

     ädau loka-sisåkñayä





     "In the beginning of the creation, the Lord first expanded Himself in the universal form of the puruña-incarnation and manifested all the ingredients for the material creation. And thus at first there was the creation of the sixteen principles of material action. This was for the purpose of creating the material universe.*





yasyämbhasi çayänasya

     yoga-nidräà vitanvataù

näbhi-hradämbujäd äséd

     brahmä viçva-såjäà patiù





     "A part of the puruña lies down within the water of the universe, from the navel lake of His body sprouts a lotus stem, and from the lotus flower atop this stem, Brahmä, the master of all engineers in the universe, becomes manifest.*





yasyävayava-saàsthänaiù

     kalpito loka-vistaraù

tad vai bhagavato rüpaà

     viçuddhaà sattvam ürjitam





     "It is believed that all the universal planetary systems are situated on the extensive body of the puruña, but He has nothing to do with the created material ingredients. His body is eternally in spiritual existence par excellence."*



     Here is the meaning: In the beginning of the material creation (ädau) the Supreme Personality of Godhead (puruñottamaù) desired to create the material worlds (loka-sisåkñayä) with the mahat-tattva and other material principles (mahad-ädibhiù). Thus, with a glance He manifested (jagåhe) His form of the puruña incarnation (pauruñaà rüpam). 

     How was the creation manifested? The answer is given in the words "ñoòaça-kalam" (And thus at first there was the �Šcreation of the sixteen principles of material action). The first eight of these sixteen principles of material action are described in these words of scripture:





aëimä mahimä präptiù

     präkämyaà laghimeçitä

tathä kämävaçäyitvaà

     vaçitety añöa-siddhayaù





     "There are eight mystic perfections. They are the powers to: 1. make oneself very small, 2. make oneself very large, 3. attain whatever one desires, 4. enjoy whatever one wishes, 5. make oneself very light, 6. control the material energy, 7. obtain anything from anywhere, and 8. bring others under his control."



     Six more principles are described in these words of Viñëu Puräëa (6.5.74):





aiçvaryasya samagrasya

     véryasya yaçasaù çriyaù

jïäna-vairägyayoç cäpi

     çaëëäà bhaga itéìganä





     "Kåñëa is full in all opulences, namely strength, wealth, fame, beauty, knowledge, and renunciation."*



     Two more principles are described in these words of scripture:





lélä-kåpäbhidhau viiñëoù

     sva-parärthau gunäv ubhau

lélä svasyaiva saukhyäya

     pareñäà tu kåpä småtä





     "Lord Viñëu has two important qualities: 1. His pastimes, and 2. His mercy. His pastimes are for His own happiness and His mercy is for the happiness of others."



     The first puruña incarnation manifests the mahat-tattva and the sixteen principles of matter. The second puruña incarnation then enters the material universe and resides there. This is described in Çrémad-Bhägavatam 1.3.2 quoted above.

     After the material universe is created and the second puruña incarnation enters it and lies down on the waters of the Garbhodaka Ocean, a lotus flower grows from the puruña's navel lake. On that lotus Brahmä is born.

     What is that lotus like? That lotus grows from the navel lake of the puruña. On its whorl, petals, and other parts the different planets of the universe are situated.

     What is the form of Näräyaëa like? That is described in Çrémad-Bhägavatam 1.3.3. This incarnation (Garbhodakaçäyé Viñëu) should not be confused with Kñérodakaçäyé Viñëu, who lies down on the ocean of milk. He is a different incarnation of the Lord. They are different because Kñérodakaçäyé Viñëu entered the lotus flower grown from Garbhodakaçäyé Viñëu's navel. This is described in Çrémad-Bhägavatam (3.8.15):





tal-loka-padmaà sa u eva viñëuù

     prävéviçat sarva-guëävabhäsam





     "Into that universal lotus flower Lord Viñëu personally entered as the Supersoul, and when it was thus impregnated with all the modes of material nature, the personality of Vedic wisdom, who we called the self-born, was generated."*



     The third puruña incarnation (Kñérodakaçäyé Viñëu) is the origin of twenty-two incarnations beginning with the Kumäras described in Çrémad-Bhägavatam 1.3.6 and culminating in Lord Kalki. Although included among these incarnations of the third puruña incarnation, Lord Kåñëa's position is unique. Çrémad-Bhägavatam (1.3.28) explains:





ete cäàça-kaläù puàsaù

     kåñëas tu bhagavän svayam





     "All of the above-mentioned incarnations are either plenary portions or portions of the plenary portions of the Lord, but Lord Çré Kåñëa is the original Personality of Godhead."*



     In this way it is seen that the Kumäras and other incarnations are all plenary portions or portions of the plenary portions of the puruña incarnation, but Lord Çré Kåñëa is the original Personality of Godhead. The word "tu" (but) indicates Lord Kåñëa's difference. He is the bhagavän (Supreme Personality of Godhead) who original assumed the forms of the puruña incarnations (jagåhe pauruñaà rüpam) as described in Çrémad-Bhägavatam 1.3.1. The word "svayam" here indicates Lord Kåñëa's supreme independence. Lord Kåñëa is not dependent on or manifested from any other form of the Lord as one lamp is lit from another lamp. Thus Lord Kåñëa is not manifested from any other form of the Lord. Rather Lord Kåñëa is the original lamp and all the other forms of the Lord are like lamps lit from the original lamp, Kåñëa. This is described in Brahma-saàhitä (5.59):





yasyaika-niçvasita-kälam athävalambya

     jévanti loma-vilajä jagadaëòa-näthäù

viñëur mahän sa iha yasya kalä-viçeño

     govindam ädi-puruñaà tam ahaà bhajämi





     "The Brahmäs and other lords of the mundane worlds appear from the pores of the Mahä-Viñëu and remain alive for the duration of His one exhalation. I adore the primeval Lord, Govinda, for Mahä-Viñëu is a portion of His plenary portion."*



     Thus Lord Kåñëa is not really to be counted among the other incarnations of the Lord, for Lord Kåñëa's sweetness and charm is special and much greater that what is manifested by the other pastime incarnations and other incarnations of the Lord.



     Here someone may protest: It may very well be that Lord Kåñëa is perfect and complete in every way. Still, in the Padma Puräëa, Mokña-dharma, it is said that Kñérodakaçäyé Viñëu is Aniruddha of the Catur-vyüha. How, then, is it possible that Kñérodakaçäyé Viñëu is a mere expansion of the Lord and not the original Lord Himself?

     To this protest the following reply is given: The truth is that Väsudeva and the other forms of the Catur-vyüha are all plenary portions of Lord Kåñëa, whose great glory has no equal or superior. Aniruddha and the other forms of the Catur-vyüha are expanded from Mahä-Näräyaëa, and Mahä-Näräyaëa is expanded from Lord Kåñëa. This is described in the Brahma-saàhitä (5.59) verse quoted above. 

     Thus Kåñëa is the origin of Kñérodakaçäyé Viñëu. Thus when the demigods approached the shore of the milk-ocean they easily attained the mercy of Lord Kåñëa. The words of that passage do not intend to describe another form of the Lord. This is also explained in the following words of Padma Puräëa:





anugrahäya devänäà

     tatra sannhito hariù





     "To show mercy to the demigods, Lord Kåñëa personally descended to this earth."



     Indeed, it is said in that passage that, in response to the demigods' prayers, Lord Kåñëa, taking with Him all His other forms, descended to the earth. That is the opinion of Çréla Çrédhara Svämé. In his explanation of Çrémad-Bhägavatam 10.2.9, Çréla Çrédhara Svämé says:





aàçena puruña-rüpeëa bhägo mäyäyä bhajanam ékñaëaà yena tena





     "Here the word `aàça' means `with the form of the puruña incarnation', and `bhägena' means `glancing at the illusory potency, mäyä'."



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest, "Then you are the son of Näräyaëa, but what does that have to do with Me?" To this protest Brahmä replies by changing the inflection of his voice and asking the rhetorical question: "näräyaëas tvaà na hi" (You are not Näräyaëa?) The answer to this rhetorical question is, "You are indeed Näräyaëa." The word "adhéça" means "O master of masters". 



     Here Brahmä may say: In Bhagavad-gétä (10.42) You have said:





viñöabhyäham idaà kåtsnam

     ekäàçena sthito jagat





     "With a single fragment of Myself I pervade and support this entire creation."*



     Näräyaëa is merely the Supersoul, the all-pervading witness present in the hearts of all conditioned souls. However, You are the origin of Näräyaëa, for as You explain in this verse of Bhagavad-gétä, with a single fragment of Yourself You pervade and support the entire creation. That fragment of Yourself is Näräyaëa.



     Here Lord Kåñëa may again protest, "O Brahmä, I stay in Våndävana. Because My complexion is black, I am called Kåñëa. Näräyaëa stays on the water called Nära. Therefore He is called Näräyaëa. How is it possible that I am He?

     To this protest Brahmä replies: The name "Näräyaëa" is defines in these words of the scriptures:





nara-bhü-jaläyanät





     "He is called Näräyaëa because He rests on the water manifested from Nara (Garbhodakaçäyé Viñëu)."





äpo närä iti proktä

     äpo vä nara-sünavaù

ayanaà tasya yä pürvaà

     tena näräyaëaù småtaù





     "Because it is manifested from Nara (Garbhodakaçäyé Viñëu), this water (the Garbhodaka ocean) is called nära. He who rests on this water is called Näräyaëa."



     He who is called Näräyaëa because He rests on the water born from Nara, is a plenary portion of You (näräyaëo 'ìgam). Therefore, if I rest within His abdomen, then I rest within Your abdomen also. 

     Furthermore, as I have already said in text 2 of this chapter, "svecchamayasya na tu bhütamayasya" (Your desires are all fulfilled an Your form is not made of the material elements). This means that Your form of the boy Kåñëa and Your form of the Väsudeva who is part of the Catur-vyüha are both eternal and full of knowledge and bliss. Therefore Your plenary expansion Näräyaëa is eternal and real, situated in transcendental goodness, existing for all time, and all-pervading, present everywhere. 

     Your universal form is not like that. The universal form is a manifestation of the illusory potency, mäyä. The word {.sy 168}ca" (also) here indicates that the forms of the other incarnations, such as Matsya and Kürma are also expansions of Lord Kåñëa and they are also eternal, transcendental, and real.





Text 15



tac cej jala-sthaà tava saj jagad-vapuù

     kià me ca dåñöaà bhagavaàs tadaiva

kià va su-dåñöaà hådi me tadaiva

     kià no sapady eva punar vyadarçi



     tat-that; cet-if; jala-on the water; stham-staying; tava-of You; sat-real; jagat-of the universe; vapuù-form; kim-whether; me-of me; ca-and; dåñöam-seen; bhagavan-O Supreme Personality of Godhead; tadä-then; eva-indeed; kim-whether?; va-or; su-dåñöam-properly seen; hådi-in the heart; me-of me; tadä-then; eva-indeed; kim-whether?; na-not; u-indeed; sapadi-simultaneously; eva-indeed; punaù-again; vyadarçi-seen.





     O Lord, if Your transcendental form, the shelter of the universe, was then resting on the Garbhodaka waters, why could I not see it? Why was I later able to see that form in My heart? Why was I suddenly able to see it a second time also?



     Çréla Çrédhara Svämé:



     This verse proves that Lord Kåñëa's form is all-pervading. Here Brahmä says, " O Lord whose powers are beyond conception, if Your Näräyaëa form, which lies on the water and is the shelter of the universe, is transcendental, real, and eternal, then why could I not find it, even when I searched for a hundred years on the lotus stem?"

     To this Lord Kåñëa may reply, "You searched outside. You should have looked within your heart."

     To this Brahmä may reply, "I looked in my heart. Still I did not see You. It was when I performed austerities that I suddenly saw You. The idea that You are limited by time and space is not true. That idea is an illusion."



     Çréla Sanätana Gosvämé:



     This verse proves that Lord Kåñëa's form is eternal, real, and transcendental. The passage beginning with the words {.sy 168}kià vä" asserts that it was not with material eyes that Brahmä saw Lord Garbhodakaçäyé Viñëu (jala-stham). Here the prefix "su" hints that it was only after hearing and following the Lord's order "tapa tapa" (Perform austerities. Perform austerities.) that Brahmä was able to see the Lord. The words "tadä eva" hint that it was only after great effort and a long time that Brahmä was able to see the Lord. The words "kià no" hint that it was not by Brahmä's endeavor alone that he was able to see the Lord. Then Brahmä says that he could not again (punaù) see the Lord in his heart. This means that the Lord blessed Brahmä by appearing once in his meditation. Then when the Lord disappeared again, Brahmä was overcome with feelings of separation. Thus, in order to see the Lord again, Brahmä performed austerities. Even after performing austerities, Brahmä still could not see the Lord in his heart. Then, after some time, suddenly he saw the Lord in his heart. Or, at first the Lord was not seen, but later, by the Lord's mercy, He was seen. That may be the meaning of the passage beginning with the word "kim". Was (kim) the Lord not seen eventually with His transcendental handsomeness, paraphernalia, and associates? Certainly the Lord was seen. The meaning is the Lord reveals Himself by His own wish. When He wishes one may see His transcendental form, pastimes, associates, the water of the Garbhodaka Ocean, and other things in relation to Him. Although water and other material elements not part of the Lord's paraphernalia, are not spiritual, and although the Supreme Lord is Näräyaëa eternally and that Näräyaëa form is spiritual, nevertheless, the Lord's pastimes, associates, and all else in relation with Him is not material or made of material elements. It is all eternal and spiritual.



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest: If Lord Näräyaëa's form is situated in transcendental pure goodness, then how is it possible that He lie down on the material Garbha Ocean? If the Lord is indeed unlimited and all-pervading, it should not be possible for Him to be confined to a certain part of a limited, not-all-pervading material ocean.

     If this protest is raised, Brahmä gives the following reply: O Lord whose Yogamäyä potency is inconceivable, if Your Näräyaëa form was in the water, then why was I not able to see it even though I searched the lotus stem for a hundred years? 

     Here Lord Kåñëa may reply: Lord Näräyaëa was there in the water. You could not see Him only because You were covered by ignorance.

     If this is said, Brahmä gives this reply: Then why was I able to see You when I meditated on You? Why was I amble to see You another time also? Even though You seemed to be a limited, not-all-pervading form resting on the Garbhodaka water, by Your inconceivable potency You actually kept all the universes in Your abdomen. The truth is that You are indeed all-pervading. You exist in all times and places simultaneously. Your Yogamäyä potency sometimes hides You and sometimes reveals You. In this way You are sometimes seen, and at other times not seen. In this way it should be understood.



Text 16



atraiva mäyä-dhamanävatäre

     hy asya präpaïcasya bahiù sphuöasya

kåtsnasya cäntar jaöhare jananyä

     mäyätvam eva praka�té-kåtaà te



     atra-here; eva-indeed; mäyä-of illusion; dhamana-O subduer; avatäre-in the incarnation; hi-indeed; asya-of this; präpa{.sy 241}casya-material world of five elements; bahiù-outside; sphuöasya-manifested; kåtsnasya-complete; ca-and; antaù-within; jaöhare-the abdomen; jananyä-of the mother; mäyätvam-illusion; eva-indeed; praka�té-kåtaàmanifested; te-of You.





     My dear Lord, in this incarnation You have proved that You are the supreme controller of mäyä. You remain within the cosmic manifestation, and yet the whole creation is within You. This fact has already been proved by You when You exhibited the whole universal creation within Your mouth before Your mother Yaçodä. By Your inconceivable potency of Yogamäyä, You can make such things effective without external help.*



     Çréla Çrédhara Svämé:



     In these three verses (16-18) Brahmä says, "O Lord, if this material world made of water and other elements were the highest reality, then You would certainly be limited. However, You have clearly shown that this material world is only the play of Your illusory potency mäyä."

     "Mäyä-dhamana" here means "O subduer of illusion". Brahmä says, "In this incarnation You allowed Your mother to see that the entire external material universe is in truth present within Your abdomen."



     Çréla Sanätana Gosvämé:



     Here Lord Kåñëa may protest: If this is so, then the water and other elements of the material world would be real, just like the water of the Garbhodaka Ocean. Is that idea contradicted by the scriptures and by the experience of the great sages? 

     In these two verses (16 and 17) Brahmä replies: Yes. That is true. The material world is an illusion.

     The word "mäyä-dhamanävatäre" means that this incarnation and all in relation to it are completely free of material illusion (mäyä). This means that they who worship this incarnation also escape the influence of material illusion.

     Used in relation to the word "mäyä-dhamanävatäre", the word "eva" means "even" and "hi" means "indeed". The words "mäyätvam praka�té-kåtam" mean "the great illusion of the material world". "Jananyäù praka�té-kåtam" mean "You showed this illusion even to Your mother, Yaçodä". These words are offered as evidence to prove that the material world is an illusion.

     Here "ca" means "even" and it is used with the word "kåtsnasya". Or, it is used to mean {.sy 168}also". Interpreted in this way, it refers all that was previously described. With the words "antar jaöhare", Brahmä gives an example to prove his argument. Here something that has already been proved true is used to prove the truth of something else. 

     Here is the meaning: "Just as Your sudden appearance and then, a moment later, disappearance, was an illusion, like a dream or a mirage, so in the same way the idea that the entire material creation is outside of You is also an illusion. Yaçodä revealed this truth to Nanda and the others. This refers to the time when, as He was drinking from His mother's breast, infant Kåñëa yawned and showed His mother the entire universe within His mouth. Because he knows all that occurs in his universe, and also because He received special mercy from the Lord, Brahmä was able to know of these two occasions when Lord Kåñëa showed His mother the entire universe in His mouth. Thus Brahmä says, {.sy 168}O Lord, in this way You showed Your mother the universe in Your mouth".



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest: "I rest on the Garbhodaka Ocean, and thus I am certainly present within the universe. How is it possible, then, that the universe rests within My abdomen? After all, if a pot sits within a house no one will say that the house also sits within the pot. Also, My body is transcendental, made of pure goodness. Therefore whatever is in My body must also be transcendental. Therefore the universe that was seen within My body must be different from the external material universe, which is certainly not transcendental. This being so, You are certainly not present in My abdomen." 

     Fearing that Lord Kåñëa would protest in this way, Brahmä speaks these two verses (16 and 17) to prove that the universe within Lord Kåñëa is the material universe made of mäyä. Thus the universe outside of Lord Kåñëa and the universe within Lord Kåñëa's abdomen are one and the same.

     Here the word "mäyä-dhamana" means "O subduer of illusion". In the remainder of the verse Brahmä says, "O Lord, You showed that the entire material universe, although seemingly outside of You, is also present within Your abdomen". The word "jananyäù" means "to Your mother, Yaçodä", and "mäyätvam" means {.sy 168}illusion". 

     Here Brahmä hints, "O Lord, it is by the power of Your inconceivable Yogamäyä potency that the material universe is present within Your transcendental body and, at the same time, You are present everywhere in the material universe. Since this is true, at this moment I stand within Your abdomen. Therefore You are my mother."





Text 17



yasya kukñäv idaà sarvaà

     ätmaà bhäti yathä tathä

tat tvayy apéha tat sarvaà

     kim idaà mäyayä vinä



     yasya-of whom; kukñau-in the abdomen; idam-this; sarvam-all; sa-ätmam-with Yourself; bhäti-is manifested; yathä-as; tathä-so; tat-that; tvayi-in You; api-even; iha-here; tat-that; sarvam-all; kim-whether?; idam-this; mäyayä-mäyä; vinä-without.





     My dear Lord Kåñëa, the whole cosmic manifestation that we are visualizing at present is all within Your body. Yet I am seeing You outside, and You are also seeing me outside. How can such things happen without being influenced by Your inconceivable energy?*



     Çréla Çrédhara Svämé:



     Here Lord Kåñëa may protest: "The external material universe may have been reflected inside My abdomen. Still, why do you say that the universe is all an illusion of mäyä?"

     To answer that protest, Brahmä speaks this verse. Here he says, "As everything is manifested within Your abdomen, so, in the same way, everything is also manifested outside of You. Furthermore, the everything that is manifested within You includes Yourself. In this way You Yourself are also manifested within Your abdomen along with everything else. How can this occur without the action of Your illusory potency, mäyä?"

     Here is the meaning: "O Lord, if the external material world were reflected within Lord Kåñëa, then the image of the world would be reversed, as all reflections are. Also, because here You would assume the role of the mirror, You would not be present in the reflection, for the mirror itself is never present among the reflected images. Therefore the conclusion is that all of this is the working of Your illusory potency."



     Çréla Sanätana Gosvämé:



     Here Lord Kåñëa may protest: "Is it not so that a reflection is always unreal and what is perceived directly, not reflected, is always real?" If Lord Kåñëa protests in this way, Brahmä replies with this verse.

     Here "sätmam" means "along with Yourself". The rest of the verse has already been explained by Çréla Çrédhara Svämé. 

     Or, Lord Kåñëa may also protest: "If one is real, then the other must also be real. Then they both must be real." If Lord Kåñëa protests in this way, Brahmä replies with this verse. Here Brahmä says, "In this situation both are completely identical in all respects. This is unlike the situation of an image and its reflection. Therefore it is not true that these two are like an image and its reflection. Of, since no one has ever heard of or proved the existence of multiple completely identical universes, therefore one of these two universes must be an illusion. 

     If Lord Kåñëa protests, "Çrémad-Bhägavatam 10.14.11 describes the existence of multiple universes", then Brahmä may reply, "If this is so, then the spiritual universes, which are directly manifested by the Lord would be equal to the material universes manifested from His material potency. That is not a logical idea. Also, this idea is clearly contradicted by the many statements of Çruti and Småti declaring the material world an illusion, like a dream or a fantasy imposed on the individual spirit souls. Therefore the proper conclusion is that the material world is mäyä (illusory) in all respects." That is confirmed in this verse by the use of the words "tat sarvam" (everything).



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is, "Because they are not different in any way, the universe within Your abdomen and the universe outside of You are both one, the same universe. In this way it is understood that the universe within Your abdomen is a product of the illusory potency mäyä." Therefore Brahmä says here, "the universe manifest outside of You is identical with the universe manifested in Your abdomen."

     Here Lord Kåñëa may protest: "Is it not true that the universe manifested in My abdomen is a reflection of the universe manifested outside of Me?" To this protest Brahmä replies: "You are also present (sätmam) in that �Šreflected universe." 

     The meaning here is that when an image is reflected in a mirror, the mirror itself does not appear among the reflected objects. In this way it is proved that the same external material universe (and not merely its reflection) that was manifested outside Lord Kåñëa was also manifested within His abdomen. 

     Here the word "tvayi" (within You) means {.sy 168}just as the universe present in Your abdomen rests within You, in the same way the universe that seems to be outside of You also rests within You." 

     Brahmä then concludes, "Therefore (tat), since there is not the slightest scent of difference between these two universes, how can the universe within Your abdomen be manifested without the presence of Your illusory potency, mäyä (kim idaà mäyayä vinä)? Therefore the universe within Your abdomen must also be a product of the material potency mäyä. Therefore, since the universe seen in Your mouth by Your mother and the universe I see before me are both the same product of the illusory potency, mäyä, I am certainly standing within Your abdomen." Here, using the argument of Çrémad-Bhägavatam 10.14.12, Brahmä here begs the Lord, "Please forgive me."



Text 18



adyaiva tvad åte 'sya kià mama na te mäyätvam ädarçitaà

     eko 'si prathamaà tato vraja-suhåd-vatsäù samastä api

tävanto 'si catur-bhujas tad akhilaiù säkaà mayopäsitäs

     tävanty eva jaganty abhüs tad amitaà brahmädvayaà çiñyate



     adya-now; eva-indeed; tvat-You; åte-without; asya-of this; kim-whether?; mama-of me; na-not; te-of You; mäyätvam-illusion; ädarçitam-shown; ekaù-one; asi-You are; prathamam-first; tataù-then; vraja-of Vraja; suhåt-friends; vatsäù--and calves; samastäù-all; api-also; tävantaù-to that extent; asi-are; catur-bhujaù-four arms; tat-that; akhilaiù-all; säkam-with; mayä-by me; upäsitäù-worshiped; tävanti-to that extent; eva-indeed; jaganti-universes; abhüù-were; tat-that; amitam-without measure; brahma-Brahman; advayam-non-dual; çiñyate-remains.





     My dear Lord, leaving aside all other things, and just considering today's happenings, what I have seen, are they not all due to Your inconceivable energies? First of all, I saw You alone. Thereafter You expanded Yourself as Your friends, the calves, and all the existence of Våndävana. Then I saw You and all the boys as four-handed Viñëus, and they were being worshiped by all elements and all demigods, including myself. Again they all became cowherd boys, and You remained alone as You were before.*



     Çréla Çrédhara Svämé:



     The gist of this verse is: "You did not show this only to Your mother. Today You showed it also to me." {.sy 168}Tvad-åte" means "except for You". Here Brahmä says, "Did You just now show me how this material world is an illusion? You certainly did show me. Here Brahmä says, {.sy 168}First You were one. Then You were many four-armed forms worshiped by me and by all the elements. The word {.sy 168}jaganti" means "universes". Although they were not mentioned before, the universes were also seen.



     Çréla Sanätana Gosvämé:



     Here Lord Kåñëa may protest: "If everything is a product of the illusory potency mäyä, then I must also be a product of the illusory potency mäyä." 

     To this protest Brahmä replies: "No. That is not the truth. Even though present in the material world, You and Your associates are spiritual reality. This I have today seen with my own eyes." Thus, eager to refute the idea that everything is illusion and reality does not exist, an idea created by false ego, Brahmä speaks this verse. 

     Here Brahmä says: "The material world of five elements is a product of the illusory potency, mäyä. O Lord, today did You not show me that even though You a now present in this material world of mäyä, a world that is like a dream or a fantasy, and even though You are seen to manifest many very wonderful forms in this world, You are different from this world of mäyä? Did You not show this very clearly?" The answer to this rhetorical question is: "Yes. You certainly showed this to me."

     Here Lord Kåñëa may protest: "How did I show you?" To this Brahmä's reply is the passage beginning with the words "eko 'si". Here the word "suhåt" means {.sy 168}the boys who are Your friends". Here Brahmä says, {.sy 168}Those forms were not created by the illusory potency, mäyä. You Yourself were all those forms. All those forms were limitless. The boys, calves, and other forms You manifested were all limitless, not restricted in any way. Then, after manifesting that great variety of forms, You again became one, alone, the unrivaled, non-dual, Absolute Supreme Personality of Godhead. This pastime is described in Çrémad-Bhägavatam 10.13.54, where the many forms manifested by Lord Kåñëa are described in these words:





satya-jïänänantänanda





     "The Viñëu-mürtis all had eternal, unlimited forms, full of knowledge and bliss."*



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is: "O Lord, all this time I have known that You are the Supreme Personality of Godhead, that the entire external material world rests within Your abdomen, that all the many thousands of material universes come from the pores of Your transcendental body, and that, because they are manifested by the mäyä potency, all these material universes are illusory in nature. However, now I have personally seen that You possess very great spiritual opulences and with Your internal potency You have manifested many thousands of spiritual universes also.

     Here Brahmä asks: "Today I have seen how You are the glorious creator of many thousands of material universes. What thing in these thousands of universes was not manifested from You?" The answer to this rhetorical question is: Everything was manifested from Your transcendental form.

     Here Brahmä says: "What You showed me today was not a manifestation of Your mäyä potency. What You showed me was all spiritual." 

     Here Lord Kåñëa may protest: "Why do you say is that?" Brahmä replies with the words beginning with "eko 'si". 

     Brahmä says: "First You were alone. Then, by Your internal potency, You became all Your Vraja friends and all the calves. Then, by Your Yogamäyä potency, You covered those forms and manifested many four-armed forms made of Your internal potency."

     What were these forms like? Brahmä says, "They were worshiped by all spiritual living entities, from myself, who am the Brahmä, down to the blades of grass." Brahmä continues, "Then You became many spiritual universes, and then, by Your will, Yogamäyä covered them. Now only the unlimitedly handsome form of the unrivaled, perfect, and complete Supreme Personality of Godhead remains. Thus, by the agency of Your Yogamäyä and also by my good fortune, You now stand before me, and I now see You." That is the meaning.

     Because in the passage saying "You became this, and then You became that" the Lord's illusory potency mäyä is never mentioned as causing the appearance of the manifestations that begin with the Lord's Vraja friends and conclude with the many universes, it should be understood that the friends, universes, and everything else here are all spiritual in nature. Because here Brahmä never says, "This You became by manifesting Your illusory potency, mäyä" and because does say, {.sy 168}"tvad-åte 'sya kim" "What is there beside You?" it should be understood that the universes mentioned here are all spiritual.





Text 19



ajänatäà tvat-pädavim anätmany

     ätmätmanä bhäsi vitatya mäyäm

såñöäv ivähaà jagato vidhäna

     iva tvam eño 'nta iva trinetraù



     ajänatäm-of they who do not understand; tvat-pädavim-Your nature; anätmani-in the material world; ätmä-You; ätmanä--by Yourself; bhäsi-are manifested; vitatya-expanding; mäyäm-maya; såñöau-in the creation; iva-like; aham-I; jagataù-of the universe; vidhäne-in maintenance; iva-like; tvam-You; eñaù-He; ante-at the end; iva-like; trinetraù-Çiva.





     Persons who are unaware of Your inconceivable energy cannot understand that You alone expand Yourself as the creator Brahmä, maintainer Viñëu, and annihilator Çiva.*



     Çréla Çrédhara Svämé:



     Here Lord Kåñëa may protest: "O Brahmä, if what I have shown to you is all pure and spiritual, then why did You say it is mäyä, like the mäyä of the material world?" To this Brahmä replies: "That may be. Still, You are the first, without any rival. To fulfill a specific mission, You sometimes come to the material world. You come in many forms, as guëa-avatäras, and as many other incarnations, such as Lord Matsya. What I meant when I spoke those words is that although You are independent, You still enter the world that is bound by mäyä." That is the gist of these two verses (19 and 20).

     Here Brahmä says: "When You enter the material world, You voluntarily expand Your mäyä potency to bewilder persons ignorant of Your true nature." Lord Kåñëa may then ask: "How do I manifest that mäyä?" To this Brahmä may reply: "To manifest this world of mäyä, You engage me, Brahmä, in the task of creation, You personally accept the task of maintenance, and You engage Çiva in the task of destruction." 



     Çréla Sanätana Gosvämé:



     The gist of this verse is: "O Lord, to they who do not understand Your glories, You seem to be different than You are in truth."

     The word "padavém" means either "truth" or "the path of devotional service". "Atmani" means "in the material body, which of itself has no life", {.sy 168}ätmä" means "You Yourself", and "ätmanä" means "appear to be an ordinary conditioned soul".

     Here Lord Kåñëa may ask: "Why do such persons not understand the great difference that exists between the individual spirit soul and the Supreme Personality of Godhead, a difference described in the Çruti and Småti çästras?" To this Brahmä replies with the words "Vitatya mäyäm", which mean {.sy 168}because they have no devotion for You, such persons become bewildered by mäyä." 

     Here Brahmä says: "Although I appear to be the creator of the universe, You are the actual creator." This has already been explained in previous verses. 

     The words "tvam eñaù" mean "You appear as Lord Viñëu, who is in no way different from You, in order to protect the worlds during the reign of the Manus." Brahmä continues: "Viñëu, Çiva, and I, Brahmä, understand all this perfectly." 

     When one thus understands that the creation, maintenance, and destruction of the material universes is ultimately performed by Lord Kåñëa, and the various demigods are merely His agents, the ignorance of the common people who think otherwise is clearly seen. Still, because their activities of creation, maintenance and destruction place them so far above the ordinary conditioned souls, Brahmä, Viñëu, and Çiva are generally thought of as the creator, maintainer, and destroyer of the universe.

     Or, the words "bhäsi vitatya mäyäm" may mean {.sy 168}expanding Your mäyä potency as the mahat-tattva, the create, maintain, and destroy the universe." Here Brahmä may say: In truth You create, maintain, and destroy the universe. This is proved in the following words of Çrémad-Bhägavatam (1.1.1):





janmädy asya yataù





     "Lord Çré Kåñëa is the Absolute Truth and the primeval cause of all causes of the creation, sustenance, and destruction of the manifested universes."*



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is: "O Lord, the non-devotees cannot understand Your limitless glories and Your multitudes of spiritual universes. That is why they insist that You must be material, a product of the material potency mäyä."

     Here "tvat-padavém" means "devotional service, which is the path that leads to You", and {.sy 168}ajänatäm" means "they who, although proud of being very learned, remain ignorant of that devotional path". {.sy 168}Anätmany ätmätmanä bhäsi" means "by Your own will You come to the material world". Here Brahmä says, {.sy 168}O Lord, in this way it is seen that You are different from the individual spirit souls."

     The ignorant persons described here interpret Brahmä's words in the following way: "The words `bhäsi vitatya mäyäm' mean `O Lord, even though originally You have no form, You expand Your mäyä potency, and thus create a material form for Yourself. As I come under the grip of the mode of passion when I create the material world, so do You also come under its grip. When You become Viñëu You become under the grip of the mode of goodness. In this way You maintain the universe. Finally, as Çiva comes under the grip of the mode of ignorance when he destroys the universe, so do You also come under its grip.

     "In truth You have no form, and therefore Your forms as Brahmä, Viñëu, and Çiva are all material forms made of the mäyä potency. Your form of Näräyaëa who lies down on the Käraëa Ocean is also material, and the forms of all Your incarnations are also material. The forms of the calves, boys, and four-armed Viñëus that You showed me a moment ago are also all material in their natures." That is the way these fools speak.



Text 20



sureñv rñiñv éça tathaiva nåñv api

     tiryakñu yadaùsv api te 'janasya

janmäsatäà durmada-nigrahäya

     prabhoù vidhätaù sad-anurgahäya ca



     sureñ-among the demigods; åñiñu-among the sages; éça-O Lord; tathä-so; eva-indeed; nåñv-among human beings; api-also; tiryakñu-among animals; yadaùsv-among fish; api-also; te-of You; ajanasya-who never take birth; janma-birth; asatäm-of the non-devotees; durmada-of false pride; nigrahäya-for subduing; prabhoù-of ths Lord; vidhätaù-the creator; sat-to the devotees; anurgahäya-for mercy; ca-also.





     O Lord, You expand Yourself in different incarnations. Among the demigods You incarnate as Vämanadeva, among the great sages You incarnate as Paraçuräma, among the human beings You appear as Yourself, as Lord Kåñëa, or a Lord Räma, among the animals You appear as the boar incarnation, and among the aquatics You appear as the incarnation of fish. And yet You have no appearance. You are always eternal. Your appearance and disappearance are made possible by Your inconceivable energy just to give protection to the faithful devotees and to annihilate the demons.*



     Çréla Çrédhara Svämé:



     Çréla Çrédhara Svämé does not comment on this verse.



     Çréla Sanätana Gosvämé:



     The gist of this verse is:" O Lord, because Your mercy has no limit, to benefit even these foolish persons You descend to this world in many different forms." In the {.sy 168}ajanasya" the word "jana" means "birth". Therefore "ajanasya" means "He who protects His devotees from taking birth again in the material world". 

     The word "durmada" means the false pride where one thinks, "I am the most learned in all the scriptures. I am the most perfect in yoga." "Nigrahäya" means {.sy 168}to remove that false pride". The meaning here is that by devotedly hears of Lord Kåñëa's pastimes, one becomes free of all false pride.

     The Lord does not descend to this world only to benefit these foolish persons. He also comes to please the saintly devotees. That is confirmed by the word "sad-anugrahäya". Thus the Lord curbs the false pride of the impious, firmly establishes the principles of true religion, manifests His sweet pastimes and many other kinds of pastimes also, and gives His mercy to His devotees.

     Here Lord Kåñëa may protest: "Why do you say that I am merciful to the impious?" To this Brahmä replies by speaking the word "prabho", which means "O supremely independent one". Or, this question may also be answered by the words, "O Lord, if You are not merciful to them, how will they become free from material desires?" The word {.sy 168}prabho" may also mean "O supremely capable one". Thus Brahmä says, "O Lord nothing is impossible for You".

     The word "vidhätaù" means "O Lord who descends to this world in many different incarnations". This interpretation of this word in the vocative case is appropriate in this context.

     Or, Brahmä says, "bewildered by Your mäyä potency, the materialists think Your incarnations are ordinary conditioned souls. They think in this way because they hear that Your incarnations are born and perform many activities that seem like the activities of ordinary persons." Or, if the last two lines of the previous verse are considered to be part of this verse, the sentence may be expanded to include the words, {.sy 168}In truth, We three (Brahmä, Viñëu, and Çiva) are also Your incarnations. As We three take birth to create, protect, and destroy the universe, so Your other incarnations also take birth to fulfill various missions in this world. Thus their birth is not like the births of the conditioned souls." That is the meaning of the "passage beginning with the word {.sy 168}janma". Thus Nara-Näräyaëa Åñi take birth as the sons of Dharma Muni, and many other incarnations of the Lord also take birth among the demigods. 

     Or, if the question, "O Lord, why do You appear among Your devotees?" is asked, the passage beginning with the word "tvad-åte" (Çrémad-Bhägavatam 10.14.18) may be quoted in reply. To show the truth of that, Brahmä also speaks the passage beginning with the word "çåñöau" (Çrémad-Bhägavatam 10.14.19).

     Brahmä says: "O Lord, to create, maintain, and destroy the universes, You appear as Brahmä, Viñëu, and Çiva, and to fulfill many other purposes You appear among the living entities as Nara-Näräyaëa Åñi and many other incarnations." The meaning is: "O Lord, even though You enter within the material world, You are always eternal, spiritual, and transcendental, and even though You manifest many different forms, You are always one."



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is: "O Lord, to show the devotees the truth about You and the way to attain You, and also to protect them from being defeated by the demons, You appear in many incarnations." Brahmä also says, "O Lord You descend to the this world to destroy the proud demons, who think "We know everything. You also descend to show mercy to the devotees. You do this by allowing them to directly see Your transcendental, eternal, and blissful form, qualities, and pastimes." This is also described in Çrémad-Bhägavatam (10.2.35):





sattvaà na ced dhätar idaà nijaà bhavet





     "O Lord, cause of all causes, if Your  transcendental body were not beyond the modes of material nature, one could not understand the difference between matter and transcendence. Only by Your presence one can understand the transcendental nature of Your Lordship, who are the controller of material nature. Your transcendental nature is very difficult to understand unless one is influenced by the presence of Your transcendental form."*





Text 21



ko vetti bhüman bhagavan parätman

     yogeçvarotir bhavatas tri-lokyam

kva vä kathaà vä kati vä kadeti

     vistärayan kréòasi yoga-mäyäm



     kaù-who; vetti-knows; bhüman-O supreme great one; bhagavan-O Supreme Personality of Godhead; parätman-O Supersoul; yogeçvara-O master of mystic power; ütiù-pastimes; bhavataù-of Your Lordship; tri-lokyam-in the three worlds; kva-where?; vä-or; katham-how?; vä-or; kati-how many?; vä-or; kadä-when?; iti-thus; vistärayan-expanding; kréòasi-You play; yoga-mäyäm-spiritual energy.





     O supreme great one! O Supreme Personality of Godhead! O Supersoul, master of all mystic power! Your pastimes are taking place continuously in these worlds, but who can estimate where, how, and when You are employing Your spiritual energy and performing Your pastimes? No one can understand the mystery of these activities.*



     Çréla Çrédhara Svämé:



     here Lord Kåñëa may protest: "If I am completely independent and can do whatever I like, then why would I voluntarily take birth among the fish and other lower species? Why would I engage in begging and other degraded activities, as I did in My incarnation of Vämana and other incarnations? Why in this incarnation do I sometime flee in fear and do other activities less than what could be desired?" 

     To refute this protest of the Lord, Brahmä speaks this verse. In the series of vocative-case words beginning with {.sy 168}bhüman", Brahmä affirms that the Lord is beyond the understanding of ordinary living entities. 

     Brahmä says: "In these three worlds, who can understand Your pastimes? Who can estimate where, how, and when You are employing Your spiritual energy and performing Your pastimes?" The meaning here is the Lord's pastimes are inconceivable because they are manifested by His Yogamäyä potency.



     Çréla Sanätana Gosvämé:



     Someone may ask Lord Kåñëa: "Is it not true that in Your various incarnations You sometimes perform very ordinary activities, as if You were an ordinary conditioned soul?" To resolve that doubt, Brahmä speaks this verse.

     Here "bhüman" "means "O limitless one", "bhagavan" means "O master of all opulences", "parätman" means "O Supersoul hidden in everyone's heart", and "yogeçvara" means {.sy 168}O Lord able to perform any impossible feat". One after another, these words describe the Lord's quality of being beyond the understanding of ordinary souls.

     The word "yogamäyä" here refers to the Lord's potency that manifests His forms and pastimes, which are all eternal and full of knowledge and bliss. Here the words {.sy 168}yogamäyäà vistärayan" show that the Lord's pastimes are eternal and spiritual. I have already elaborately explained this truth in the second part of my book Çré Båhad-Bhägavatämåta. The remainder of this verse has already been explained by Çréla Çrédhara Svämé.

     Or, "yoga" may be interpreted to mean {.sy 168}powers and opulences", and "mäyäm" may be interpreted to mean "mercy to the devotees". In this way the word "yogamäyä" may mean "the Supreme Lord's very powerful and opulent mercy to His devotees". The meaning here is that the Lord's pastimes are inconceivable because they display great powers and opulences and because they are limitless.

     Or, someone may protest: "Why is it that many of the Supreme Lord's pastimes show less than exemplary desires on His part?" Brahmä speaks this verse to silence that protest. Brahmä says, "O Lord, Because they are manifested by Your Yogamäyä potency, Your pastimes are beyond the understanding of ordinary persons. Ordinary persons are clearly bewildered about their true nature." 

     The four vocative words in this verse confirm that this interpretation is correct. Thus because the Supreme Personality of Godhead is beyond the understanding of ordinary persons, so His pastimes are also beyond their understanding. In this way it is proved.

     Here Brahmä says, "O Lord, to understand the truth of Your pastimes, the people must surrender to Your pure devotee. Then they will be delivered from this world of birth and death. There is no other way."



     Çréla Viçvanätha Cakravarté:



     Here Lord Kåñëa may protest: "Is it not true that I took birth in this world in order to remove the earth's burden, that Räma took birth to kill Rävaëa, and that Çukla and other incarnations took birth to preach the science of spiritual life? That is all well known. My incarnations did not come to curb the false pride of fools who think they know everything."

     To this protest Brahmä may reply: "Yes. That is true. Still, no one is able to know completely in what situations, for what purpose, or when You descend to this world and manifest Your pastimes." That is the gist of this verse.

     Here "bhüman" means "O Lord whose limitless form pervades the universe", "bhagavan" means "O Lord who, even though all-pervading, possess six opulences in fullness and perfection", "paramätman" means "O Lord who, even though who possess six opulences, are the Supersoul in everyone's heart", "yogeçvara" means {.sy 168}yogamäyäm" means "the potency by which Your powers and opulences are seen", "ütéù" means "Your pastimes, which begin with Your birth", and "trilokyäm" means "in the three worlds". 

     Here Brahmä says: "O Lord, who can understand Your pastimes in the three worlds?" The implied answer to this rhetorical question is: "No one can understand Your pastimes." That is declared in the third line of this stanza.

     Here someone may protest: "O Lord, is it not true that Your forms are limitless, all-pervading, and the masters of the six opulences? Although they are not made of material elements, still they are present in the three material worlds to enjoy the service of Your devotees. This means, then, that all Your pastimes are present in every place and every moment of time simultaneously. How is this possible?" To answer this doubt, �ŠBrahmä speaks the fourth line of this stanza.

     here Brahmä says, "O Lord, even though all Your pastimes are always present, Your inconceivable Yogamäyä potency allows the appropriate devotees to see them at the appropriate times. At other times, when it is not appropriate to reveal them, Yogamäyä conceals Your pastimes, although they certainly continue to exist.



Text 22



tasmäd idaà jagad açeñam asat-svarüpaà

     svapnäbham asta-dhiñaëaà puru-duùkha-duùkham

tvayy eva nitya-sukha-bodha-tanäv anante

     mäyäta udyad api yat sad ivävabhäti



     tasmät-therefore; idam-this; jagat-universe; açeñam-entire; asat-temporary; svarüpam-form; svapna-a dream; äbham-nature; asta-dhiñaëam-covered consciousness; puru-duùkha-duùkham-with many great sufferings; tvayi-in You; eva-indeed; nitya-eternal; sukha-happiness; bodha-awareness; tanau-in the body; anante-limitless; mäyätaù-because of mäyä; udyat-coming forth; api-although; yat-what; sat-eternal; iva-like; avabhäti-is manifested.





     My dear Lord, this whole cosmic manifestation is just like a flashing dream, and its temporary existence simply disturbs the mind. As a result, we are full of anxiety in this existence. To live within this material world means simply to suffer and to be full of miseries. And yet this temporary existence of the material world appears to be pleasing and dear on account of its having evolved from Your body, which is eternal and full of bliss and knowledge.*



     Çréla Çrédhara Svämé:



     Here someone may protest: "O Lord, if Your various incarnations possess glories that have no limit, why is it that the conditioned souls think the temporary material world to be their true and real home?" To answer that doubt, Brahmä speaks this verse.

     Here "asta-dhiñaëam" means "where consciousness is covered over". The words "tvayi" and "udyat" mean "because it is manifested from You", and "sad iva" mean "it appears to be eternal and substantial". 

     Here Brahmä says: "Matter seems to have Your qualities of eternity, bliss, and consciousness because it is manifested from You and You are its creator." That is the meaning here.



     Çréla Sanätana Gosvämé:



     The gist of this verse is, "O Lord, Your incarnations and pastimes are eternal spiritual reality. This material world, however, is in one sense an illusion, although it another sense it is also real because it has a relationship with You." Brahmä continues, "This is so because Your pastimes are manifested by Your Yogamäyä potency."

     In the beginning, Brahmä explained that the material world is an illusion. Then, in verses 16 through 18 of this chapter, he refuted that idea. Now, in this verse he reconciles those two ideas. Here the Lord may say, "I am the mother who has created the material world. Why do You say, then, that it is an illusion?" To answer, Brahmä speaks this verse.

     The meanings of some words follow. "Anta" means destruction" and "an" means without. Therefore {.sy 168}ananta" means "He who never dies", or, in other words, "He who lives eternally". Therefore, even something that seems to be unreal must be in one sense real if it has a relationship with the eternal "ananta".

     The word "svapnäbham" means "temporary like a dream". Still, even though it is temporary in this way, the material world is in one sense eternal, for it has a relationship with the supreme eternal. "Asta-dhiñaëam" means {.sy 168}without conscious". However, because it has a relationship with the supreme conscious person, the material world must also be, in one sense, conscious also. "Para-duùkha-duùkham" means "filled with sufferings". Still, because it has a relationship with the supremely blissful person, the material world must also be, in one sense, blissful also. The remainder of this verse has already been explained by Çréla Çrédhara Svämé.

     Or, in this verse Brahmä hints, "O Lord, this world is also real, for within its confines one can engage in devotional service to You and thus one can attain the highest auspiciousness."

     Brahmä also says, "O Lord, Your incarnations and pastimes are inconceivably glorious. Because the planets in this material world are manifested only temporarily, the material world is said to be temporary and not eternal. As a dream is only temporary, so the material is only temporarily manifested. 

     The material world is said to be "asta-dhiñaëam" (unconscious) because most of the living entities in the world are unaware of the true glories of the Supreme Personality of Godhead. The reason for all this is given in the words {.sy 168}mäyäta udyat" (it is manifested from the mäyä potency).

     Here Brahmä hints: "O Lord, although You are the creator of the material world, nevertheless attaining You is the highest goal for they who live in the material world. Thus You are both the creator and the goal. A person who know that You are the goal engages in Your devotional service. For such a person the material world is certainly real, for he uses his stay within it to attain the highest benefit."

     Here the word "iva" is used in the colloquial sense of "not superior to". Or, it may mean "like" in the sense that for a person always engaged in service to the Lord this material world becomes like the spiritual world of Vaikuëöha. The remainder of the verse is as Çréla Çrédhara Svämé has explained it.



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is: "O Lord, this material world manifested from the mäyä potency is limited and it is in constant flux. On the other hand, Your personal form is perfectly pure and spiritual."

     Here the word "asat" means "what does not exist in all phases of time". "Svapnäbham" means {.sy 168}what is temporary and of restricted consciousness, like a dream". That word should not be interpreted to mean that the material world is false like a dream. In the Seventh Canto of Çrémad-Bhägavatam it is said:





pradhäna-pumbhyäà naradeva satya-kåt





     "The Supreme Personality of Godhead and His material creation are both real."



     In his commentary on this verse, Çrépada Madhväcärya quotes the following words of the Çruti-çästra:





satyaà hy evedaà viçvam asåjata





     "Because the Supreme Personality of Godhead created it, the material world is real."



     "Asta" means "lost" and dhiñaëam" means "knowledge". Thus "asta-dhiñaëam" means {.sy 168}when knowledge is stolen by ignorance". "Nityam" refers to the Lord's sandhiné potency of eternal existence, {.sy 168}sukham" refers to the Lord's hlädiné potency of spiritual bliss, and "bodha" refers to the Lord's samvit potency of transcendental knowledge.

     Here Brahmä says, "O Lord, because of these three potencies Your forms are all eternal and full of knowledge and bliss." Brahmä continues, "O Lord, You are the original creator. From You comes the mäyä potency, and from the mäyä potency comes the material world." The words "sad iva" here mean "as if manifested in all phases of time".

     Or, this verse may mean, "O Lord, You manifest Your many auspicious forms just to give mercy to the devotees." Interpreted in this way, the words "jagad asat-svarüpam" mean "without You the material world is an inauspicious place". 

     Here someone may protest: "Is it not true that the material world is an illusion? What is the use, then, of considering under what circumstances the material world is auspicious or inauspicious?"

     To this protest Brahmä replies with the word {.sy 168}svapnäbham", which means "like a dream". The material world is like a dream. It is not to be believed. However, even though because they are in material consciousness (asta-dhiñaëam) they experience many sufferings (para-duùkha-duùkha), the conditioned souls still think the material world an auspicious place. In their eyes the objects of material sense gratification are sources of bliss. That is why they think the material world is auspicious (sad iväbhäti).





Text 23



ekas tvam ätmä puruñaù puräëaù

     satyaù svayam-jyotir ananta ädyaù

nityo 'kñaro 'jasra-sukho niraïjanaù

     pürëädvayo mukta upädhito 'måtaù



     ekaù-one; tvam-You; ätmä-Superson; puruñaù-Supreme Personality of Godhead; puräëaù-ancient; satyaù-eternal; svayam-jyotiù-self-effulgent; ananta-limitless; ädyaù-the first; nityaù-eternal; akñaraù-imperishable; ajasra-sukhaù-always blissful; nira{.sy 241}janaù-untouched by matter; pürëa-perfect and complete; advayaù-without any rival; mukta-free; upädhitaù-from all material designations; amåtaù-immortal.





     My conclusion is, therefore, that You are the Supreme Soul, Absolute Truth, and the supreme, original person, and although You have expanded Yourself in so many Viñëu forms, or in living entities and energies, by Your inconceivable transcendental potencies, You are the supreme one without a second. You are the supreme Supersoul. You are the Absolute Truth, and You are not of this material darkness. You are the source of the original brahmajyoti as well as the material luminaries. Your transcendental effulgence is identical with the brahmajyoti. Because You are not one of the creations of this material world, Your existence as You are will continue. Your body is indestructible. The material body is always full of threefold miseries, but Your body is full of being, bliss, knowledge, and eternity. You are always complete. Although many expansions from the complete are visible, the complete is one without a second. Since Your pastimes are spiritual, there is no possibility of their being contaminated by the material modes of nature. There is no other competitor of second identity than Yourself. You are the original nectar of immortality, indestructible.*



     Çréla Çrédhara Svämé:



     The gist of this verse is: "O Lord, You are the eternal spiritual reality." Here Brahmä says, "O Lord, the material body, which is easily seen, is not eternal and spiritual. It is the soul, which cannot be seen by material senses, that is eternal and spiritual. Furthermore, whatever undergoes change cannot be eternal and spiritual. Material transformations, which begin with birth, never affect You. This is so for You are the original cause (ädya) of all. Therefore You never take birth."

     The reason Lord Kåñëa is the original cause of all is given in the word "puräëaù", which means "He who existed before the material world was created". The reason Lord Kåñëa existed before the material world was created is given in the word "puruñaù", which means "the Supreme Personality of Godhead". This is explained in the following words of the Çruti-çästra:





pürvam eväham ihäsam





     "The Supreme Personality of Godhead said: Before the material creation, I existed." 





tat puruñasya puruñatvam





     "That person who existed before the material world is the Supreme Person."



     The idea that Lord Kåñëa takes birth again and again, like a conditioned soul, is refuted here by the word "nityaù", which means "eternal". The four words "pürëa", "ajasra-sukhaù", "akñaraù", and {.sy 168}amåtaù" refute (respectively) the ideas that the Lord grows, changes, becomes weaker, and, finally, dies.

     The reason the Lord is perfect and complete (pürëa) is given in the words "anantaù" and "advayaù", which declare that the Lord is not bound by the limitations of time, space, or the ordinary nature of things. Then, to prove that Lord Kåñëa is eternal (amåta), Brahmä explains that Lord Kåñëa is not affected by the four kinds of karmic reaction. To prove that Brahmä uses the three words "svayam-jyotiù", "niraïjanaù" and "mukta upädhitaù".

     Here is the meaning: The word "ädyaù" refutes the idea that Lord is created at a certain point in time. In addition to that, a person attains an object either by performing actions, or by attaining knowledge. The idea that Lord Kåñëa required to perform actions to attain His desire is refuted here by the word "ätmä", and the idea that He needs knowledge to attain His desires is refuted here by the word {.sy 168}svayam-jyotiù". 

     Material transformations occur on the external material body or external material covering. For example, the external covering of rice is transformed when the husk is removed by threshing. However, Lord Kåñëa has no external material body. This Brahmä explains with the words "mukta upädhitaù".

     Transformation for the good, or improvement, is done either by attaining a good quality, or removing a bad quality. The idea that Lord Kåñëa does not already have all good qualities and therefore needs to attain them is refuted here by the word {.sy 168}pürëa", and the idea that Lord Kåñëa has some bad qualities and therefore requires to be purified of them is refuted by the word "niraïjanaù", which means "pure".



     Çréla Sanätana Gosvämé:



     In this verse Brahmä proves that the Supreme Personality of Godhead is the eternal spiritual reality, a truth he has already described in this chapter, and he also proves that the Supreme Personality of Godhead is different from the individual spirit souls. Here the words "ekas tvam ätmä puruñaù" mean, "You are the all-pervading Supersoul, present in the hearts of all conditioned souls". This is described in the following words of Vedic literature:





puri çayanät puruñaù





     "The Supreme Personality of Godhead resides in the city of the heart."



     "Puräëaù" means "even though He existed, with all His powers and opulences, before the material world was created, Lord Kåñëa is always a fresh youth." This means that Lord Kåñëa is the all-powerful supreme controller. 

     These three words (1. ekaù, 2. ätmä, and 3. puruñaù) thus describe, in that order, 1. Brahman, 2. the Supersoul (Paramätmä), and 3. the Supreme Personality of Godhead (Parameçvara). Lord Kåñëa's powers, opulences, and other attributes are not manifestations of matter. This Brahmä affirms with the word "satyaù".

     Here someone may protest: "But Lord Kåñëa has a form. He can even be seen. How is it possible, then, that He is eternal and spiritual?"

     To this protest Brahmä replies with the word {.sy 168}svayam-jyotiù", which means "He can reveal Himself to whomever He likes. By His own mercy He makes Himself visible to someone." Furthermore, Lord Kåñëa is "anantaù", which means "There is no upper limit beyond which He cannot go". Lord Kåñëa is also "ädyaù", which means {.sy 168}There was no time in the past when He did not exist". In this way Lord Kåñëa cannot be bound by any kind of limit or restriction.

     Or, "anantaù" may mean "limitless", {.sy 168}ädyaù" may mean "he who is not born, as the conditioned souls are", "nityaù" may mean "whose form is always the same and never changes", and {.sy 168}akñara" may mean "unchanging". "Akñaraù" may also mean "beyond the material world". This usage of "akñara" is seen in these words of Bhagavad-gétä (15.16):





kñaraù sarväëi bhütäni





     "There are two classes of beings: the fallible and the infallible. In the material world every living entity is fallible (kñara), and in the spiritual world every living entity is called infallible (akñara)."*



     "Ajasra-sukhaù" means "He who is always blissful" or "He whose body is filled with intense bliss", "niraïjanaù" means "He who is pure and free of impurities", "pürëaù" means "He who is perfect and complete, and thus does not require anything that He does not already have", "advayaù" means "He who has no contact with persons whose nature is not like His", and "mukta upädhitaù" means "He who without any ulterior motive (upädhi) always benefits all living entities", or it may also mean "He who is naturally endowed with all these virtues". "Amåtaù" means "He who never dies", or it may also mean "He who rescues His devotees from the material world, which is the land of repeated deaths".

     In this way the idea that because He has a form, Lord Kåñëa must be like an ordinary conditioned soul, and therefore must be attached to the material world, not able to control whether He is visible to others, limited, forced to assume different forms because He stays in the womb, becomes born, and goes through various material transformations, experiencing only small happinesses, impure, forced to associate with others whose natures are not congenial to His nature, encased within a material body, and a resident of the material world, is refuted. If he wishes, the reader may search the scriptures to find the evidence for all these truths, one by one.



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is: "O Lord, although You have many forms, by Your inconceivable potency Your form is one." Here the words "ekas tvam ätmä" mean "You are the Supersoul". Here the word "ekaù" must refer to Lord Kåñëa, for the individual spirit souls are many, and cannot be said to be one.

     Here Lord Kåñëa may protest: "The Supersoul has no form. He is not a person. After all, the word `person' generally refers to being that has a form. You say I am a person. Am I a young person?"

     Here Brahmä replies: No. You are the oldest.

     Lord Kåñëa protests: I am Nanda's son. I am young. It is not right to say that I am the oldest.

     Brahmä replies: It is true that You are the son of Nanda, but is is also true that You exist eternally (satyaù), in all three phases of time. Therefore You are the oldest person.

     Lord Kåñëa: The Supreme Person You describe is the creator of time, karma, and everything else. How is it possible that I am He?

     Brahmä: Please do not argue. You are self-effulgent (svayam-jyotiù).

     Lord Kåñëa: Am I like the sun, existing only within a certain area of space?

     Brahmä: No. You are limitless (anantaù). For You time and space impose no limits.

     Lord Kåñëa: Then the Supreme has many incarnations, and I am one of them.

     Brahmä: You are the source (ädyaù) of all incarnations. You are the root of the Lord's incarnations.

     Lord Kåñëa: In the next lifetime of Brahmä will I again incarnate in this form?

     Brahmä: You are eternal (nityaù). The material universe is ancient, real, and eternal. However, at the end of Brahmä's lifetime it is not longer manifested in the same form. That is what is meant when it is said that the material universe is not eternal. On the other hand, You will remain eternally in this form as the son of Nanda. Therefore You are said to be eternal. Your form is eternal and unchanging because You are the original Supreme Personality of Godhead. The Vedic literatures confirm this by saying:





yo 'sau saurye tiñöhati





     "Lord Kåñëa is the same Supreme Personality of Godhead who formerly appeared in the Sürya-vaàça."



     In the Gopäla-täpané Upaniñad it is said:





yaù säkñät para-brahmeti govindaà sac-cid-änanda-vigrahaà våndävana-sura-bhüruha-taläsénam





     "Lord Kåñëa, whose form is eternal and full of knowledge and bliss, and who sits under a kalpa-våkña tree in Våndävana forest, is the original Supreme Personality of Godhead."



     In Bhagavad-gétä (14.27) You Yourself affirm:





brahmaëo hi pratiñöhäham





     "I am the basis of the impersonal Brahman."*



     Then Lord Kåñëa may again protest: Any form is, by its very nature, subject to the six transformations. Thus forms are always being diminished moment after moment. How is it possible that I am like that?

     Brahmä: No. You are not like that. You are unchanging (akñaraù).

     Lord Kåñëa: They who have forms must experience sometimes happiness and sometimes sufferings.

     Brahmä: You are always full of bliss (ajasra-sukhaù).

     Lord Kåñëa: Is it not true that in My early childhood I was greedy to drink My mother's breast milk and then to steal the gopés' butter and yogurt? In My later childhood was I not angry with Käliya and a host of others? In My teenage years was I not lusty to enjoy with the gopés? Therefore I am impure. I am contaminated by lust and a host of other vices.

     Brahmä: That is not true. You are supremely pure (niraïjanaù). Your so-called lust and other vices are all pure and spiritual.

     Lord Kåñëa: Still, I am dependent on the gopés and many others. Because I need them, therefore I am not perfect and complete.

     Brahmä: You are perfect and complete (pürëa). Your being dependent on Your loving devotees does not negate Your perfection and completeness.

     Lord Kåñëa: Is there another person like Me, or is there no one else like Me?

     Brahmä: No one else is like You (advayaù).

     Lord Kåñëa: Very well then, because there is no one else like Me, I am therefore the original Supreme Personality of Godhead. Still, many people think I am simply a transformation of transcendental knowledge.

     Brahmä: You are not a transformation of transcendental knowledge (mukta upädhitaù). In the Gopäla-täpané Upaniñad it is said:





vidyävidyäbhyäà bhinnaù





     "The Supreme Personality of Godhead is beyond both knowledge and ignorance."



     This is so because You are beyond all limiting designations. In the Çruti-çästra it is said:





amåtaà çäçvataà brahma





     "The Supreme Personality of Godhead is eternal. He is far beyond any limiting designation."



     In this passage the word "amåta" means {.sy 168}The Supreme Personality of Godhead is beyond any limiting designation". The word "amåta" here may also be interpreted to mean "He who never dies".



Text 24



evam-vidhaà tvaà sakalätmanäm api

     svätmänam ätmätmatayä vicakñate

gurv-arka-labdhopaniñat-sucakñuñä

     ye te tarantéva bhavänåtämbudhim



     evam-vidham-like this; tvam-You; sakalätmanäm-of all souls; api-also; svätmänam-the Supersoul; ätmätmatayä-as the Supersoul; vicakñate-sees; guru-great; arka-sun; labdha-attained; upaniñat-of the Upaniñads; sucakñuñä-with the eyes; ye-who; te-they; taranti-cross over; iva-like; bhava-of repeated birth and death; anåta-of mäyä; ambudhim-the ocean.





     In the Upaniñads it is stated that the Supreme Brahman is as effulgent as the sun and is the origin of everything, and anyone who can understand that original person becomes liberated from the material conditional life.*



     Çréla Çrédhara Svämé:



     The gist of this verse is: "By understanding You in this way, the people become liberated." Here the words {.sy 168}tväm", "ye", and "vicakñante" mean {.sy 168}they who see You properly". How do they see the Lord? They see Him as the Supersoul of all living beings (ätmätmatayä). They do not see Him from a little distance, as one might see his children. They see Him very intimately: as the Supersoul present in the hearts of all living beings. 

     How are they able to see Him in that way? The answer is given in the word "gurv-arka-labdhopaniñat-sucakñuñä", which means "with eyes enlightened by Upaniñad-knowledge obtained from the spiritual-master sun." Thus they are able to cross the ocean of material existence (tarantéva bhavänåtämbudhim).



     Çréla Sanätana Gosvämé:



     The gist of this verse is: "By attaining this kind of knowledge about You, which is to say by engaging in devotional service to You, such persons easily become liberated from the �Šmaterial world." Brahmä here says: "They see You as the Supersoul and the controller of all living entities. They see You as more dear (ätmatayä) than their own lives."

     Or, these words may mean, "They see You as the Supersoul of all living entities, the Supersoul who stays in my own heart also". Brahmä continues: "Somehow or other thinking of You as their dearest friend, and understanding You in the ways previously described, Your devotees cross over the illusory material world, which is here called an ocean because it is so difficult to cross." Or, the word "anåta" may mean "because material existence is flimsy, insubstantial, and basically an illusion, simply by attaining transcendental knowledge one can cross beyond it." The word "iva" here means "because knowledge of the Supersoul is included within knowledge of the Supreme Personality of Godhead, by understanding the Supreme Personality of Godhead one easily understands the Supersoul also.



     Çréla Viçvanätha Cakravarté:



     The gist of this verse is: "Even they who worship Your feature as the varietyless Brahman can, by engaging in devotional service to the Supersoul, who has a form and is a person, become fortunate. If they become fortunate in this way, they will attain faith in You. Then they are called çänta-bhaktas, devotees in the rasa of neutrality." 

     Here Brahmä says: "With devotion they see You as the Supersoul (ätmätmatayä). They see that You have a form and You are a person, that You are charming and handsome, that You delight the eyes, the mind, and the heart, that You have the qualities (evam-vidham) described in the previous verses, and that You are the Supersoul present in all living entities (sakalätmänam)." This is also described in the following words of Çré Bhakti-rasämåta-sindhu:





paramätmatayä kåñëe

     jätä çänté ratir matä





     "By understanding that Lord Kåñëa is the Supersoul, one attains the neutral stage of devotional service."



     The question may be asked: "How is this attained?" Brahmä answers by saying: "The spiritual master is like the sun. By studying under his direction one attains the knowledge of the Upaniñads. By understanding that knowledge one crosses over the ocean of illusions that is material existence."





Text 25



ätmänam evätmatayävijänatäà

     tenaiva jätaà nikhilaà präpaïcitam

jïänena bhüyo 'pi ca tat praléyate

     rajjväm aher bhoga-bhaväbhavau yathä



     ätmänam-Yourself; eva-indeed; ätmatayä-as the Supersoul; avijänatäm-unaware; tena-by that; eva-indeed; jätam-born; nikhilam-all; präpaïcitam-material world; j{.sy 241}änena-by the knowledge; bhüyaù-greatly; api-even; ca-also; tat-that; praléyate-enters; rajjväm-of a rope; aheù-of a snake; bhoga-experience; bhava-existence; abhavau-and non-existence; yathä-as.





     There are many so-called meditators who do not know that You are the Supreme Soul. One who is always absorbed in meditation on Your original form of Kåñëa easily crosses over the ocean of material nescience. But person who do not know that You are the Supreme Soul remain within this material world in spite of their so-called meditation. If, by the association of Your devotees, a person comes to the knowledge that Lord Kåñëa is the original Supersoul, then it is possible for him to cross over the ocean of material ignorance. For instance, a person becomes transcendental to the mistake of thinking a rope is a snake. As soon as one understands that the rope is not a snake, he is liberated from fear. One who understands You, therefore, need no more fear the material existence.*



     Çréla Çrédhara Svämé:



     In the next four verses (25-28) three statements are made, one after another. These statements are: 1. By knowledge, they transcend, 2. They transcend, and 3. By knowledge of the Supersoul they transcend. In this verse (25), the first of these statements (by knowledge they transcend) is made, in the next verse (26) the second statement (they transcend) is made, and in the next two verses (27 and 28) the third statement (by knowledge of the Supersoul, they transcend) is made.

     Here someone may ask: "Why does transcendental knowledge enable one to transcend the material realm? " To this question the answer is given in this verse: "because ignorance is the root of material existence". This means that ignorance has created the material world of five elements. Here the words "rajjväm aher bhoga-bhaväbhavau yathä" mean "like the mistake of thinking a rope is a snake."



     Çréla Sanätana Gosvämé:



     The gist of this verse is: Liberation to easy to attain. "Atmänam evätmatayävijänatäm" means "of they who do not understand that the Supreme Personality of Godhead is free from material desires, the law of karma, and all other material disadvantages", and "tenaiva jätaà nikhilaà präpa{.sy 241}citam" means "by that ignorance of the true nature of the Supreme, the material world of five elements is created". 

     Or, these words may mean, "the material world is created for persons who do not think the Supreme Personality of Godhead is their dear friend". Or, the words "j{.sy 241}anena bhüyo 'pi ca tat praléyate" may mean, "simply by understanding the truth of the Supreme Personality of Godhead all foolish impersonalist ideas, such as the thoughts `I am the supreme controller' or `I am the all-opulent Supreme' are at once destroyed."

     Here the word "ca" implies "the desire for impersonal liberation and all other foolish desires are also destroyed". What more need be said? The verse explains: {.sy 168}then it is possible for him to cross over the ocean of material ignorance." The words "bhüyo 'pi" mean {.sy 168}even though the material world is very great and formidable".



     Çréla Viçvanätha Cakravarté:



     Here someone may ask: "Do they not transcend the material world? Why do you say `as if' (iva) they transcend it? Why is is said here that the material world is unreal?"

     The answers to these questions follow: These two verses (24 and 25) describe the vivarta-väda theory of the impersonalists, who claim that the material world is unreal and the act of transcending the material world is also unreal. That is why the word "as if" is sarcastically used here in describing the act of transcending the material world.

     Here "ätmänam" means "the individual spirit soul", and "ätmatayä avijänatäm" means {.sy 168}unaware of the  self that is full of knowledge and bliss". The first two lines of this verse mean, "because they are covered by ignorance, the living entities are not able to understand the true nature of the soul. It is because of their ignorance that the material world of five elements was created." 

     The word "bhüyaù" means "again". {.sy 168}Praléyate" means "by saìkhya, yoga, renunciation, austerity, and devotional service one becomes aware that the self is different from the external material body. This knowledge puts an end to the material world of five elements." The verse then explains: "For instance, a person becomes transcendental to the mistake of thinking a rope is a snake. As soon as one understands that the rope is not a snake, he is liberated from fear. One who understands You, therefore, need no more fear the material existence."�����������������������������


