athaikonaviàço ’dhyäyaù

|| 1.19.1 ||

süta uväca—

mahé-patis tv atha tat-karma garhyaà

vicintayann ätma-kåtaà sudurmanäù |

aho mayä nécam anärya-vat kåtaà

nirägasi brahmaëi güòha-tejasi ||

TRANSLATION

Süta said:

The king, reflecting that his act was reprehensible, became very depressed. I have performed a deplorable act like an uncivilized person to an innocent brähmaëa with great power. 

COMMENTARY

When he returned home, he became sad. His thoughts are described in two and half verses. I have done a deplorable act (nécam). Sometimes the word amévam (sin) is seen instead. Brahmaëi means brähmaëe. 
In the nineteenth chapter, Parékñit repents for his act, renounces the kingdom, fasts till death, and Çukadeva arrives in the assembly of great sages. 

|| 1.19.2 ||

dhruvaà tato me kåta-deva-helanäd

duratyayaà vyasanaà näti-dérghät |

tad astu kämaà hy agha-niñkåtäya me

yathä na kuryäà punar evam addhä ||

TRANSLATION

Because of my disrespect for this godly person it is certain that unpreventable misfortune will come very soon. Let that be direct atonement for my sin in full force, so that I will not commit such an act again. 

COMMENTARY

It (the misfortune) should affect me directly (addhä), not my sons and others.  
|| 1.19.3 ||

adyaiva räjyaà balam åddha-koçaà

prakopita-brahma-kulänalo me |

dahatv abhadrasya punar na me ’bhüt

päpéyasé dhér dvija-deva-gobhyaù ||

TRANSLATION

Let the fire of an angry brähmaëa family burn up my kingdom, strength, and wealth today, since I am so sinful! May I never again think sinfully of giving suffering to brähmaëas, devatäs or cows! 

COMMENTARY

May my intelligence not cause suffering to the brähmaëas and devatäs. 

|| 1.19.4 ||

sa cintayann ittham athäçåëod yathä

muneù sutokto niråtis takñakäkhyaù |

sa sädhu mene na cireëa takñakä-

nalaà prasaktasya virakti-käraëam ||

TRANSLATION

As he was thus thinking, he heard about how he would die from the bite of Takñaka because of the curse issued by the sage’s son. He considered it beneficial that soon the fire of Takñaka would be the cause of detachment from material life.

COMMENTARY

He heard how he would die from Takñaka in seven days as pronounced by the son of the sage, from a student called Gauramukha sent by Çaméka. “O king!  Hearing about the curse made by his ignorant son, regretting it repeatedly, our guru scolded his son and not seeing any remedy, fell into grief. Full of suffering he sent me to you with a message. Understanding this, the king should make preparations for departing.”   When the messenger had departed, the king wanted to go there to beg forgiveness for his offense, but considering that the sage would be embarrassed, and also because he did not desire negation of the curse, he did not go. He considered the fiery poison of Takñaka beneficial because it would produce detachment from all his attachments. 

|| 1.19.5 ||

atho vihäyemam amuà ca lokaà

vimarçitau heyatayä purastät |

kåñëäìghri-seväm adhimanyamäna

upäviçat präyam amartya-nadyäm ||

TRANSLATION

Having previously concluded that both were to be rejected — giving up this world and Svarga — and thinking that service to Kåñëa’s lotus feet as the highest goal, he sat down with a vow of not eating on the bank of the Gaìgä. 

COMMENTARY

How did he give up the goals of this world and the next? Previously before the curse, he had already concluded that both should be rejected. Then, thinking that service to the Lord’s feet was supreme among all goals (adhi), he sat down with the vow of not eating (präyam).  

|| 1.19.6 ||

yä vai lasac-chré-tulasé-vimiçra-

kåñëäìghri-reëv-abhyadhikämbu-netré|

punäti lokän ubhayatra seçän

kas täà na seveta mariñyamäëaù ||

TRANSLATION

Who at the point of death would not serve the Gaìgä who, carrying water made excellent by the dust of Kåñëa’s feet mixed with beautiful tulasé, purifies the worlds along with their leaders inside and outside, above and below?     

COMMENTARY

The Gaìgä is described. She carries (netré) most excellent (abhyadhika) water. The water purifies internally and externally, above and below. 

|| 1.19.7 ||

iti vyavacchidya sa päëòaveyaù

präyopaveçaà prati viñëu-padyäm|

dadhau mukundäìghrim ananya-bhävo

muni-vrato mukta-samasta-saìgaù ||

TRANSLATION

Making this decision to sit without eating on the bank of the Gaìgä, Parékñit, without thoughts of other processes or deities, peaceful, and free of all material attachments, concentrated on the feet of Mukunda.  

COMMENTARY

Deciding (vyavacchidya) to sit and fast, he did not think of karma, jïäna or other deities (ananya-bhävaù).  

|| 1.19.8 ||

tatropajagmur bhuvanaà punänä

mahänubhävä munayaù sa-çiñyäù |

präyeëa térthäbhigamäpadeçaiù

svayaà hi térthäni punanti santaù ||

TRANSLATION

Noble-minded sages who purify the world came along with their disciples to see Parékñit there on the pretext of visiting a holy place. The devotees being holy places personified purify the holy places. 

COMMENTARY

The sages came to see Parékñit, not to bathe, since they were already pure. “But they are seen to visit holy places.” This is only a pretext (präyena). They had understood that seeing Parékñit was superior to seeing the holy places. Understanding suddenly by their omniscience that they could not taste astonishing bliss in any other way, they came to drink the sweetness of the Bhägavatam.  
|| 1.19.9-10 ||
atrir vasiñöhaç cyavanaù çaradvän

ariñöanemir bhågur aìgiräç ca |

paräçaro gädhi-suto ’tha räma

utathya indrapramadaù subähuù ||

medhätithir devala ärñöiñeëo

bhäradväjo gautamaù pippalädaù |

maitreya aurvaù kavañaù kumbhayonir

dvaipäyano bhagavän näradaç ca ||

TRANSLATION

Atri, Vasiñöha, Cyavana, Çaradvän, Ariñöameni, Bhågu, Aìgiräs, Paräçara, Viçvamitra, Paraçuräma, Utathya, Indrapramada, Subähu, Medhätithi, Devala, Ärñöiñeëa, Bhäradväja, Gautama, Pippaläda, Maitreya, Aurava, Kavaña, Agastya, Vyäsa and Närada came there. 

|| 1.19.11 ||

anye ca devarñi-brahmarñi-varyä

räjarñi-varyä aruëädayaç ca |

nänärñeya-pravarän sametän

abhyarcya räjä çirasä vavande ||

TRANSLATION

Other exalted sages among the devatäs, sages of great penance, sages among kings and Aruëas also came. Welcoming the best of sages, the king bowed his head. 

COMMENTARY

Aruëas are certain sages who are expert in certain parts of the Vedas.

|| 1.19.12 ||

sukhopaviñöeñv atha teñu bhüyaù

kåta-praëämaù sva-cikérñitaà yat | 

vijïäpayäm äsa vivikta-cetä

upasthito ’gre ’bhigåhéta-päëiù ||

TRANSLATION

When they were all comfortably seated, standing in front of them, with pure heart and folded hands, he again offered respects and inquired from them concerning what he wanted to do. 

COMMENTARY

Abhigåhéta-päëiù means “with folded hands.”

|| 1.19.13 ||

räjoväca—

aho vayaà dhanyatamä nåpäëäà

mahattamänugrahaëéya-çéläù |

räjïäà kulaà brähmaëa-päda-çaucäd

düräd visåñöaà bata garhya-karma ||

TRANSLATION

The king said:

Oh! We are most fortunate among kings since we have been qualified for mercy of the great sages. The family of kings is generally cast off at a great distance from the foot washing place of the brähmaëas, since they are involved in impure activities. 

COMMENTARY 
The king expresses appreciation for the natural compassion towards him that he sees in the sages. We, among kings, are worthy of being blessed by the great souls. This is rare for kings. Småti says düräd ucchiñöa-vië-mütra-pädämbhäàsi samutsåjet: one should keep at a distance leftover food, excrement, urine and foot water. (Yäjïavalkya-småti 1.154) The family of kings is kept at a great distance even from the foot washing place in the hermitage and are not given even permission to remain there. This is because their actions are completely impure. 
|| 1.19.14 ||

tasyaiva me ’ghasya parävareço

vyäsakta-cittasya gåheñv abhékñëam |

nirveda-mülo dvija-çäpa-rüpo

yatra prasakto ’bhayam äçu dhatte ||

TRANSLATION

For me, whose impure action was the sin of disrespecting an innocent brähmaëa, and whose heart was very attached to family life, the Lord has come in the form of the brähmaëa’s curse, which has become the cause of detachment from material life, in whose presence (the Lord’s) the attached person quickly becomes fearless.

COMMENTARY  
Impure action (tasya eva) was in my case a great sin (aghasya), since I disrespected the brähmaëa by putting a snake around his neck. The Lord (parävareçaù—the Lord who is distant and near) in order to show how he delivers the most fallen, has come in the form of the curse of the brähmaëa to my side. He is the cause of detachment from the world (nirveda-mülaù). Masculine form of mülam instead of neuter form is poetic license. He infers that the cause of detachment is the coming of the great sages, for where the Lord comes, there his devotees naturally come. Where the Lord resides, materially attached people quickly become fearless.  
|| 1.19.15 ||

taà mopayätaà pratiyantu viprä

gaìgä ca devé dhåta-cittam éçe |

dvijopasåñöaù kuhakas takñako vä

daçatv alaà gäyata viñëu-gäthäù ||

TRANSLATION

The brähmaëas and Gaìgä-devé should know that I am surrendered, and have dedicated my heart to the Lord. Let the snake released by the brähmaëa, even if it is an imposter, bite me. Please sing topics concerning the Lord. 

COMMENTARY  
He prays to the sages in two verses. Mä means “me.” The sages should know that I am surrendered. Gaìgä as a devatä (devé) should also know this. Vä indicates his disregard for countermeasures. Gäthäù means stories. 

|| 1.19.16 ||

punaç ca bhüyäd bhagavaty anante

ratiù prasaìgaç ca tad-äçrayeñu |

mahatsu yäà yäm upayämi såñöià

maitry astu sarvatra namo dvijebhyaù ||

TRANSLATION

On the other hand, in whatever birth I receive, may I have rati for the unlimited Lord, excellent association with his devotees who take shelter of him and friendship with all living beings! I offer respects to the brähmaëas. 

COMMENTARY  
Punar ca means “on the other hand.” In whatever birth I take, may I have rati for the Lord and excellent association (prasaìgaù) with his devotees, and friendship with all living entities! May these three desires be fulfilled! After praying for these, he then offers his respects. Or offering respects can be considered a fourth wish, out of repentance for disrespecting a brähmaëa. May I have respect for the brähmaëas! (dvijebhyaù namo bhüyät).

|| 1.19.17 ||

iti sma räjädhyavasäya-yuktaù

präcéna-müleñu kuçeñu dhéraù |

udaì-mukho dakñiëa-küla äste

samudra-patnyäù sva-suta-nyasta-bhäraù ||

TRANSLATION

Having decided in this way the wise king, entrusting the country to his son, sat down facing north on kuça grass with tips facing east, on the right bank of the river.

COMMENTARY  
Samudra-patnyäù means “of the Gaìgä.”

|| 1.19.18 ||

evaà ca tasmin nara-deva-deve

präyopaviñöe divi deva-saìghäù |

praçasya bhümau vyakiran prasünair

mudä muhur dundubhayaç ca neduù ||

TRANSLATION

When the best of the kings sat fasting, the devatäs in the sky showered the earth with flowers in praise and continually drums sounded in joy.

COMMENTARY  
Vyakiran means that they made a shower. The drums sounded spontaneously (neduù) by themselves. 

|| 1.19.19 ||

maharñayo vai samupägatä ye

praçasya sädhv ity anumodamänäù |

ücuù prajänugraha-çéla-särä

yad uttama-çloka-guëäbhirüpam ||

TRANSLATION

Because the great sages gathered there had the quality and ability to give mercy to the citizens, they approved of his decision by praising it, and spoke to the king who was beautiful with the qualities of Kåñëa.

COMMENTARY  
Because they had the quality and ability to give mercy to the people (yad prajänugraha -çéla-säräù), they approved of his decision; they spoke to the king who was beautiful (anurüpam) with the qualities of Kåñëa. Or they said that he would have qualities like those of Kåñëa. 

|| 1.19.20 ||

na vä idaà räjarñi-varya citraà

bhavatsu kåñëaà samanuvrateñu|

ye ’dhyäsanaà räja-kiréöa-juñöaà

sadyo jahur bhagavat-pärçva-kämäù ||

TRANSLATION

O best of kings! It is not surprising that those desiring to associate with the Lord, born in the Päëòava family and devoted solely to Kåñëa, immediately gave up the royal throne served by kings’ crowns. 

COMMENTARY  
This refers to Yudhiñöhira and his family. 

|| 1.19.21 ||

sarve vayaà tävad ihäsmahe ’tha

kalevaraà yävad asau vihäya |

lokaà paraà virajaskaà viçokaà

yäsyaty ayaà bhägavata-pradhänaù ||

TRANSLATION

We will all remain here until the king, the best of the devotees, gives up his body and attains the supreme planet which is without grief and passion. 

COMMENTARY
Hearing the resolve of the king, they express their resolve to the king. They consulted each other and spoke this verse.  

|| 1.19.22 ||

äçrutya tad åñi-gaëa-vacaù parékñit

samaà madhu-cyud guru cävyalékam |

äbhäñatainän abhinandya yuktän

çuçrüñamäëaç caritäni viñëoù ||

TRANSLATION

Hearing the words of the sages, which were impartial, flowing with nectar, profound in meaning and true, offering respect to the sages, he then spoke with a desire to hear about the activities of the Lord. 

COMMENTARY
Samam means “impartial.” This is expressed when they said, “We will remain here.” The words were flowing with honey when they praised him as the best of the devotees. The words were profound because they mentioned the planet devoid of passion (not directly saying the Lord’ planet). The words were true because they said he would attain the planet of the Lord. Hearing these four types of statements, he offered respects to them. Virajaska-lokam means the planet of the Lord. He would attain only the planet of the Lord. This is understood from the phrases in the previous verse (verse 20). Bhavatsu kåñëaà samanuvrateñu: the Päëòavas were dedicated only to the Lord. Bhagavat-pärçva-kämä: they desired association with the Lord.  
|| 1.19.23 ||

samägatäù sarvata eva sarve

vedä yathä mürti-dharäs tri-påñöhe |

nehätha nämutra ca kaçcanärtha

åte paränugraham ätma-çélam ||

TRANSLATION

You who have gathered here from many places are full knowledge like the Vedas situated in Satya-loka, above the three worlds. And you have no goal except to give mercy to others in this world and in the next. Actually that is your very nature. 

COMMENTARY
You are like the Vedas situated in Satya-loka (tri-påñöhe). Having spoken of their great knowledge, he speaks of their great mercy. You have no goal except to give mercy to others. Is that their goal?  No, it is their nature. 

|| 1.19.24 ||

tataç ca vaù påcchyam imaà vipåcche

viçrabhya viprä iti kåtyatäyäm|

sarvätmanä mriyamäëaiç ca kåtyaà

çuddhaà ca taträmåçatäbhiyuktäù ||

TRANSLATION

O brähmaëas! I thus ask about your mercy. That should be determined. Since I have develop faith in that, please consider and tell me in common agreement what is the pure activity, though there are many duties to be performed and many duties for those who are dying.   

COMMENTARY
I ask about your mercy---what form will it take? This should be asked; it should be determined (påcchyam). Since I have develop faith in that (viçrabhya), decide with common agreement (sarvätmanä) after consideration the pure activity for me, though  there  are many duties to be done in austerity, yoga or jïäna (iti-kåtyatäyäm) and many duties to be done for those who are dying. Decide and tell me (ämåñataù). 

|| 1.19.25 ||

taträbhavad bhagavän vyäsa-putro

yadåcchayä gäm aöamäno ’napekñaù |

alakñya-liìgo nija-läbha-tuñöo

våtaç ca bälair avadhüta-veñaù ||

TRANSLATION

The great son of Vyäsa, Çukadeva, wandering the earth as he pleased, ignoring everyone, arrived at that time, without indications of any äçrama, satisfied with his own attainment, wearing discarded cloth, surrounded by children. 

COMMENTARY
While the various sages, without agreement about the various processes of sacrifice, yoga, austerity, and charity, desired the appearance of Çukadeva in their minds, and were glancing at the path with their eyes, Çukadeva arrived.    

|| 1.19.26 ||

taà dvyañöa-varñaà su-kumära-päda-

karoru-bähv-aàsa-kapola-gätram |

cärv-äyatäkñonnasa-tulya-karëa-

subhrv-änanaà kambu-sujäta-kaëöham ||

TRANSLATION

He was sixteen years old, with tender feet, hands, thighs, arms, shoulders, forehead on his body. His face had beautiful, long eyes, raised nose, symmetrical ears, and shapely eyebrows. His throat was as beautiful as a conch.  

COMMENTARY
He was sixteen. His face had beautiful, long eyes and raised nose. His ears were equal, not irregularly long or short. His eyebrows were beautiful. This was the appearance of his face. His throat was beautiful like a conch with three lines. 

|| 1.19.27 ||

nigüòha-jatruà påthu-tuìga-vakñasam

ävarta-näbhià vali-valgüdaraà ca |

dig-ambaraà vaktra-vikérëa-keçaà

pralamba-bähuà svamarottamäbham ||

TRANSLATION

His collar bone was well covered; his chest was broad and high. His navel was like a whirlpool. His abdomen was beautiful indented with three horizontal lines. The directions were his clothing (does this mean he was naked? yes). His hair was scattered on his face. His arms reached his knees. His complexion was that of Kåñëa. 

COMMENTARY
His collar bone (jatrum) was fleshy.  His complexion was equal to that of Kåñëa, best among the devas (su amara). 
|| 1.19.28 ||

çyämaà sadäpévya-vayo-'ìga-lakñmyä

stréëäà mano-jïaà rucira-smitena |

pratyutthitäs te munayaù sväsanebhyas

tal-lakñaëa-jïä api güòha-varcasam ||

TRANSLATION

He was dark in complexion, attractive to women with his pleasant smile, his bodily features and his attractive youthfulness. Though his splendor was covered, the sages, knowing the symptoms of a great person, rose from their seats to welcome him. 

COMMENTARY
He was attractive to women because of his natural smile, the beauty of his limbs, and his ideal age, which was fixed (sadä) at new youth (sixteen years). Seeing him, even though his splendor was covered, the sages recognized him. 

|| 1.19.29 ||

sa viñëu-räto ’tithaya ägatäya

tasmai saparyäà çirasäjahära |

tato nivåttä hy abudhäù striyo ’rbhakä

mahäsane sopaviveça püjitaù ||

TRANSLATION

When his guest arrived, Parékñit worshipped him with bowed head. The ignorant women and children disappeared. In the worship, Çukadeva sat on a huge seat.

COMMENTARY
Parékñit (viñëurätaù) worshipped him while bowing with his head. The women and children then disappeared. Çukadeva sat on a huge throne which was offered as part of the worship. The sandhi in sopaviveça is poetic license. 

|| 1.19.30 ||

sa saàvåtas tatra mahän mahéyasäà

brahmarñi-räjarñi-devarñi-saìghaiù |

vyarocatälaà bhagavän yathendur

graharkña-tärä-nikaraiù parétaù ||

TRANSLATION

The greatest among the great, Çukadeva, seated there, surrounded by the crowd of sages among brähmaëas, sages among kings and sages among devatäs  shone like the moon surrounded by groups of planets, constellations, and stars.

COMMENTARY
There, sitting on the throne, Çukadeva, greatest among the great, surrounded by the sages, shone like the moon surrounded by the planets and stars. The planets are Venus and others. The constellations are Açvini and others. The stars are all other luminaries in the sky. Brahmarñis are headed by Vaçiñöha. Räjarñis are headed by Ärñöiñeëa.  Devaåsis are headed by Närada. 

|| 1.19.31 ||

praçäntam äsénam akuëöha-medhasaà

munià nåpo bhägavato 'bhyupetya |

praëamya mürdhnävahitaù kåtäïjalir

natvä girä sünåtayänvapåcchat ||
TRANSLATION

The devotee king, approaching the sage peacefully sitting with unlimited knowledge, offered his respects with his head, folded his hands, again offered respects and then inquired with sweet words. 

COMMENTARY
To ask a question he again offered respects. With sweet (sünåtayä) words he asked Çukadeva who had unlimited intelligence in all subjects (akuëöha-medhasam). 

|| 1.19.32-33 ||

parékñid uväca—

aho adya vayaà brahman sat-sevyäù kñatra-bandhavaù |

kåpayätithi-rüpeëa bhavadbhis térthakäù kåtäù ||

yeñäà saàsmaraëät puàsäà sadyaù çuddhyanti vai gåhäù |

kià punar darçana-sparça-päda-çaucäsanädibhiù ||

TRANSLATION

Parékñit said:

O brähmaëa! Today we low kñatriyas have become respected by the saints because we have been purified by your coming as a guest out of your mercy. Simply from remembering you, men’s houses even become immediately purified. What to speak of seeing, touching, washing your feet and giving you a seat!

COMMENTARY
Parékñit speaks in eight verses. O brähmaëa! We low kñatriyas have become respected by the saints because we have been purified (térthakäù kåtäù) by your coming as a guest. By remembering you, or by being remembered by you, our houses become purified, what to speak of the bodies of our wives and sons. 
|| 1.19.34 ||

sännidhyät te mahä-yogin pätakäni mahänty api |

sadyo naçyanti vai puàsäà viñëor iva suretaräù ||

TRANSLATION

O great yogé! The greatest sins are destroyed immediately by closeness to you, just as the demons are destroyed by closeness to the Lord. 

|| 1.19.35 ||

api me bhagavän prétaù kåñëaù päëòu-suta-priyaù |

paitå-ñvasreya-préty-arthaà tad-gotrasyätta-bändhavaù ||

TRANSLATION

Because of affection for his cousins the Päëòavas, Lord Kåñëa, dear to the Päëòavas, has shown friendship with me, their descendent, by sending you. 

COMMENTARY
Paternal cousins of Kåñëa were the Päëòavas. Kåñëa has made friendship with me belonging to that family. You have been sent by him to deliver me.  
|| 1.19.36 ||

anyathä te ’vyakta-gater darçanaà naù kathaà nåëäm |

nitaräà mriyamäëänäà saàsiddhasya vanéyasaù ||

TRANSLATION

Otherwise how is it possible that explicitly dying men like us can see a perfected being like you, whose movements are unknown, and is most munificent? 

COMMENTARY
Vanayitä is one who is requested (and grants) benedictions. Superlative is vanayitåtamaù. This becomes vanéyas by the rule tu iñöhemeyaùsu: the affix tå is elided before the affixes iñöan, imanic and éyäsun (éyäs) (Päëini 6.4.154) Vanéyasaù means “of the most generous.” Because he is so generous he will say, “Please ask me.”    

|| 1.19.37 ||

ataù påcchämi saàsiddhià yoginäà paramaà gurum |

puruñasyeha yat käryaà mriyamäëasya sarvathä ||

TRANSLATION

I ask the supreme guru of the yogés what is complete perfection and what is to be done at all times for attaining that perfection for a man about to die.

COMMENTARY
I ask about the complete perfection (saàñiddhim) and I ask the sädhana to be performed at all times for that perfection.   

|| 1.19.38 ||

yac chrotavyam atho japyaà yat kartavyaà nåbhiù prabho |

smartavyaà bhajanéyaà vä brühi yad vä viparyayam ||

TRANSLATION

O master! Please tell me what men must hear, chant, remember and worship, or what they should not hear, chant, remember or worship.  

COMMENTARY
Here he is more specific. Kartavyam should follow each of the four items. Tell me what men must hear among things worthy hearing, what they must chant among things worthy chanting, what they must remember among things worthy remembering, and what they must worship among things worth worshipping.  Viparyayam means tell me what must not be heard, chanted, remembered or worshipped.

|| 1.19.39 ||

nünaà bhagavato brahman gåheñu gåha-medhinäm |

na lakñyate hy avasthänam api go-dohanaà kvacit ||

TRANSLATION

O brähmaëa! You do not stay in the houses of attached householders even for the time it takes to milk a cow. 

COMMENTARY
Since it will be very rare to see you again, you should tell me everything now. You stay not even for the time it takes to milk a cow (go-dohanam). 

|| 1.19.40 ||

süta uväca—

evam äbhäñitaù påñöaù sa räjïä çlakñëayä girä |

pratyabhäñata dharma-jïo bhagavän bädaräyaëiù ||

TRANSLATION

Süta said:

Being addressed and questioned by the king with sweet words, the great son of Vyäsa, knower of dharma, began to answer.  

COMMENTARY
Çlakñëayä giåä means “by sweet words.” 

