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PREFACE.

THE object which I have had in view in the present
Volume is to compare the representations which are
given of the Indian deities Brahma, Vishnu, and Rudra,
and of the goddess Ambika, in the Vedic Hymns and
Brahmanas, with the accounts which we find in the
legendary poems called Itihasas and Puranas, and to
shew how far, and by what steps in each case, the
carlier conceptions were gradually modified in the later
works.

The First Chapter (pp. 3-63) treats of the deity who is
described in the later hymns of the Rig-veda, and in the
Atharva-veda, under the different titles of Visvakarman,
Hiranyagarbha, and Prajapati, and appears to corres-
pond with the Brahma of the more modern legendary
books.

Though this god was originally unconnected with
Vishnu and Rudra, while at a subsequent period he -
came to be regarded in systematic mythology as the
first person in the triad of which they formed the second
and third members, yet the general idea entertained of
his character has been less modified in the course of his
history than is the case in regard fo the other two
deities.
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viii PREFACE.

are mentioned in the course of the Work as having given
me assistance ; and in particular to Professor Aufrecht,
whose name recurs perpetually in the following pages,
and who has favoured me with the most valuable sugges-
tions and information in respeot particularly to the sense
of the Vedio texts, which long and careful study has
rendered him so competent to interpret.
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Page 83, line 8 from the bottom, for “A. V. 625, 5,” read “5, 25, 6.”
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PART FOURTH.

PLAN OF THE PRESENT VOLUME.

Rererxxvce has already been made in the Second Part of this work
(pp. 212-216) to the great difference which is discoverable between
the mythology of the Vedas and that of the Indian epic poems and
Puripas; and this différence was there illustrated by comparing the
representations of Vishnu and Rudra which are given in the hymns of
the Rig-veda, with those which we find in the productions of a later
age. On the same occasion I intimated my intention of treating the
same subject in greater detail in a subsequent portion of my work.
In pursuance of this design, I propose to collect in the present volume
the most important texts regarding the origin of the universe, and the
characters of the three principal Indian gods, which occur in the Vedio
hymns, and Brihmapas, and to compare these passages with the later
legends and popular speculations on the same subjects which are to be
found in the Mahabhdrata, the Ramiyana, and the Purénas.

This gradual modification of Indian mythological conceptions will
indeed be found to have already commenced in the Rig-veda itself,
if we compare its later with its earlier portions; it becomes more
clearly discernible when we descend from the hymns to the Brih-
mapas; and continues to exhibit itself still more prominently in the
Purdpic writers, who, through a long course of ages, gave free scope
to their fancy in the embellishment of old, and the invention of new,
legends in honour of their favourite gods, till at last the repre-

1
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2 L. PLAN OF THE PRESENT VOLUME.

géi{i;{ﬁons given of the most popular divinities became not only at
¥ariance with the characteristics ascribed to their prototypes in the

,.:-'.Vedas, but even in some respects different from the descriptions which
-..‘becur in the older Purénas themselves.

These successive mutations in Indian mythology need not occasion
us any surprise, as they merely afford another exemplification of a
process which may be remarked in the history of all nations which
havo given free scope to thought, to feeling, and to imagination, in
matters of religion.

In carrying out the plan just sketched, I shall, first of all, quote
the texts in the Vedic hymns which refer to the creation of the world,
and to the god Hiranyagarbha or Prajapati; these shall be succeeded
(2) by passages from the Brihmanas, and (3) by quotations from
Menu, the Mahabharata, the Riméyana, and the Purdpas having re-
ference to the same subjects.

I shall then proceed in a similar order with the various texts which
relate to the gods Vishpu and Rudra, with oocasional notices of
any other Indian deities whose history it may appear desirable to
illustrate.



CHAPTER 1.

TEXTS8 FROM THE VEDIC HYMNS, BRAHMANAS, AND PURANAS,
ETC., RELATING TO THE CREATION OF THE UNIVERSE, AND
TO THE GOD HIRANYAGARBHA, PRAJAPATI, OR BRAHMA,

Secr. I.—Texts from the Rig-veda regarding the creation and
Hiragyagarbha.

SpEcULATIONS ABOUT CrEATION,—RIe-vEDA, X. 129.

R. V. x. 129, 1 ff.—Na asad dsid no sad asit tadanim na dsid rajo
no cyoma paro yat | kim dvarivak kuha kasya darmann ambhah kim asid
gahanaih gabhiram | 2. Na myityur dasid ampitam na tarks na rdtrya
ahna' asit praketah | anid avatan svadhayd tad ekam tasmad hanyad
na parah kiiichandsa | 8. Tama asit tamasa galkam agre® apraketah
salilam sarvam a sdam | tuchhyena abhv apshitam yad asit tapasas tad
mahind ’jayataskam | 4. Kamas® tad agre samavarttatadhs manaso retah
prathamain yad asit | sato bandhum asati niravindan hrids pratishya
kavayo maniska | 5. (Vaj. 8. xxxiii. 74) Tiradchino vitalo raémir esham

1 The Vishpu Puréys, i. 2, 21 f., quotes (from some source which is not indicated)
a verse which seems to be in some degree founded on the text before us and employs
it in support of the Sinkhya doctrine of PradAfina: Feda-vada-vido vipra niyatd
Brahma-vadinak | pathanti vas tam evartham Pradhana-pratipidakam | 22. Naho
na ratrir na nabho na dAumir masit tamo jyotir adhiid na va ’nyat | drotradi
buddhyanupalabhyam ckam pradhanikam Brahma pumams tadasit | ¢ Brahmans
learned in the tenets of the Veda, firm assertors of its principles, repeat the
following statement establishing the doctrine of Pradhidna: 22. ¢There was neither
day nor night, neither sky nor earth; there was neither darkness nor light, nor
anything else. There was then the One, Brahmi in the form of Pradhina, the Male,
incomprehensible by the ear, or other senses, or by the intellect.’ ”

3 These words are quoted by Kullika or Manu, i. 5, of which passage this may
be the germ.

3 In the passages which I shall quote from the Satapatha Brihmana, etc. further
on, we shall see that the creative acts of Prajdpati are constautly said to have been

preceded by desire: 2 *kamayata, “ he desired,” etc.
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SEOT. 1.] RELATING TO CREATION OF UNIVERSE, ETC. 17

brahkma vidus te viduk parameshthinam | yo veda parameshthinam
yaécha veda Prajapatim | jyeshthain yo brahmanam vidus te Skambham
anusamvidul | . . . . 24. Yatra deva brakmavido brahma jyeshtham upa-
sate | yo vas tan vidyat pratyazam sa brahma vedita syat | .. . . .. 32.
Yasya bhumih prama antarizam wtodaram | divan ya$ chakre mirdhanain
tasmas jyeshthaya Brakmane namah | . ... 35. Skambho dadhara dya-
od-prithivt ubhs sme Skambho dadharorv antarizam | Skambho dadhira
pradigah shad urvi(h?) Skambha idawm viévam bhuvanam Gvivesa | 36. Yah
éramat tapaso jato lokan sarvan samanase | somain yaé chakre kevalai
tasmas jyeshthaya brakmane namah | . . . . 41. Yo vetasam® hiranyayam
tishthantam salils veda | sa vai guhyah Prajapatih |

A. V. x. 8, 2.—Skambhenems vishtabhite dyaus cha bhamié cha tish-
thatah | Skambha idain sarvam atmanvad yat pranad nimishachcha yat |
« « « « 11. Yad ¢jati patats yachcha tishthats pranad aprdnan nimishach-
cha yad bhuvat | tad dadhirae prithivim visvarapam tat sambhiya bhavaty
ekameva | ...... 44. Akamo dhiro amritah svayambha rasena tripto
na kutaéchanonal | tam eva vidvan na bibhdya myityor aimanai dhiram
ajaram yuvanam |

A.V.x. 7, 7.—“Tell who that Skambha (supporter) is, on whom
Prajapati has supported, and established all the worlds. 8. How far
did Skambha penetrate into that highest, lowest, and middle universe,
comprehending all forms, which Prajapati created; and how much
of it was there which he did not penetrate? 9. How far did Skambha
penetrate the past? and how much of the future is contained in his
receptacle? how far did Skambha penetrate into that one member
which he separated into a thousand parts? . . . . . . 17. Those
men who know Brahma (the divine Being?) in the Male (Puruska),
know him who occupies the highest place (.Parameshthin): he
who knows Parameshthin, and who knows Prajapati,—they who
know the ancient Brahmana ( Deity?), they know Skambha.
...... 24. In the place where the gods, the knowers of Brahma,
reverence the ancient Brahma,—that priest (brakma) who knows them
clearly, is the knower...... 32. Reverence to that eldest Brahma,
of whom the earth is the measure, the atmosphere the belly, who

35 T know not whether this word has here its ordinary meaning, or the same sense
which is assigned to the word vaitass in R. V. x. 95, 4, 5; Satapatha Brihmana,
. 5, 1, 1; and Nir. iii. 21.

2
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sEoT. 11.] RELATING TO CREATION OF UNIVERSE, ETC. 19

yat purd ’smat sarvasmad sdam schhantah éramena tapasa ’rishame tas-
mad rishayah | 2. Sa yo 'yam madhye prana esha evendrah | tan esha
pranan madhyata indriyenaindha | yad aindha tasmad Indhah | Indho
Aa vas tam Indra sty achaxate parozam | paroza-kama hi devas te sddhak
sapta nand purushan asrijanta | 3. Te 'bravan ‘‘na va ttthain santah
dazyamahk prajanaystum tman sapta purushan | ekam purushan kar-
avdma’ sti te etan sapla purushan ekam purusham akurvan | yad
arddhvam nabhes tau dvau samaubjan | yad avan nabhes tau dvau |
pazah purushalh | parah purushah | pratishtha eka asit| ...... 5. Sa
ova purushak Prajapatsr abhavad ayam eva sa yo 'yam Agnis® chiyate |
6. Sa vai sapta-purusho bhavati | sapta-purusho hy ayam purusho yach
chatedars atma trayah paxa-puchhani | chatvaro hi tasya purushasya atma
trayak paza-puchhans | atha yad ekena purushena atmanaim vardhayats
tena viryena ayam atma paxa-puchhans udyachhats | . . . . . . 8. So
'yam purushak Prajapatiy akimayata ‘bhiydn syam prajayeya’ sti | so
"$éramyat sa tapo ’tapyata | sa $rantas tepano brakmaiva prathamam
asrijata trayim eva vidyam | sasvasmas pratishtha 'bhavat tasmad ahur
‘brahmdsya sarvasya pratishtha’ sti | tasmad anichya pratitishthats
pratishtha hy eshi yad brahma | tasyam pratishthayam pratishthsto
'tapyata | 9. So ’po ’srijata vdcha eva lokdd vag evasya ed ’srijyata
&d tdai sarvam apnot | yad idaim kiiicha yad dpnot tasmad apak® | yad
aorsnot tasmad vah | 10. So’kamayata ‘abdhyo ’dbhyo 'dhi prajayeya’
oti 80 "nayd trayya vidyaya saha apah pravidat tata andaim samavarttata
tad abhyamyisad ¢ astv’ sty ¢ astu’ bhayo ’stv’ sty eva tad abravit | tato
brahmaiva prathamam asrijyata trayy eva vidya | tasmad ahur ‘brah-
masya sarvasya prathamajam’ sty | aps ki tasmat purushad brakmasva
purvam asrijyata tad asya tad mukham eva asrijyata | tasmad anichanam
ahur ¢ Agni-kalpa’ sts mukhain hy etad Agner yad brakma |

*In the beginning this [universe] was indeed non-existent. But
men say, ‘ what was that non-existent?’ The rishis say that in the
beginning there was non-existence. Who are these rishis? The
rishis are breaths. Inasmuch as before all this [universe], they,
desiring this [universe], strove (? arishan) with toil and austerity,
therefore they are called Rishis. 2. This breath which is in the midst

% Compare Satapatha Brahmana vi. 1, 2, 13, and 27 (pp. 602, 3); ix. 2, 2, 2
(. 713); vi. 2,1, 1; and xi. 1, 6, 14.
¥ Compare Satapatha Briahmanpa ii. 1, 1, 3.
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SECT. 11.] RELATING TO CREATION OF UNIVERSE, ETC. 21

be,” again, ‘let there be.’ From it the Veda was first created, the
triple science. Hence men say, ‘the Veda is the first-born of this
whole [creation]. Further, [as] the Veda was first created from that
Man, therefore it was created his mouth. Hence they say of a learned
man that he is like Agni; for the Vedais Agni’s mouth.”

The same idea about Prajapati being composed of seven men, occurs
again in the Satapatha Brahmana, x. 2, 2, 1 (p. 767).— Yan vai tan
sapta purushan ekam purusham akurvan sa Prajapatir abhavat | sa praja
asrijata | sa prajak srishtva urddhva udakramat sa etam lokam agachhad
yalra esha elat tapati | no ha tarky anya etasmad atra yajiiiya asa tam
devd yajiienaiva yashtum adhriyanta | tasmad etad rishina ’bhyaniktam
‘yajiiena yajiiam ayajanta deva’ ttyadi | ¢ These seven men whom they
made one man (purusha) became Prajapati. He created offspring.
Having created offspring, he mounted upwards; he went to this world
where he scorches this. There was then no other object of worship :
the gods began to worship him with sacrifices. Hence it has been
said by the rishi (R. V. x. 90, 16), ¢the gods worshipped the sacrifice
with sacrifice.’”” Part of the passage, Satapatha Brahmana, vi. 1, 1, 6
is repeated in Satapatha Brihmana, x. 2, 2, 5.

II. In the preceding legend, the gods are represented as the creators
of Prajapati, who in his turn is stated to have generated the waters,
and the mundane egg. In the following story, the order of production
is different. The waters generate the egg, and the egg brings forth
Prajapati, who creates the worlds and the gods.

Satapatha Briahmana, xi. 1, 6, 1 ff. (pp. 831 ff.).—dpo ha va sdam
agre salilam evdsa® | ta akamayanta ‘ katham nu prajayemahi’ sti ta
aframyams las tapo 'tapyanta | tasu tapas tapyamanasu hiranmayam
dndam sambabhiva | ajato ha tarhi samvatsara asa | tad idawm hiranma-
yam andaim yaval samrvatsarasya vela tavat paryaplavata | 2. Tatah
samoatsars purushah samabhavat sa Prajapatih | tasmad w samvatsare eva
#tri vd@ gawr va vadabd va vijayate samvatsare hi Prajapatir ajayata |

» Satapatha Briahmana, vi. 7, 1, 17.—Tasyapa eva pratishtha | apsu hi ime lokak
pratishthitah | * Waters are its support: for these worlds are based upon the waters.”
Satapatha Brahmana, xiv. 8, 6, 1 (=Brihad Aranyaka Upanishad, p. 974).—Apa
evedam agre asuh | ta Gpah satyam asrijanta satyam Brahma Brahma Prajapatim
Prajapatir devan | “In the beginning waters alone formed this universe. These
waters created Truth, Truth created Brahma, Brahma created Prajapati, and Praja-

pati the gods.”



Digitized by GOOS[€
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offspring, he went on worshipping and toiling. He conceived progeny
in himself: with his mouth he created the gods. These gods were
created by attaining heaven. This is the godhead of the gods (devah)
that they were creating by attaining heaven (divam). To him while
he was continuing to create, heaven, as it were, arose(?). This is
the godhead of the gods, that to him as he was continuing to create,
heaven, as it were, arose. ...... 14. These [following] gods were
created from Prajapati, Agni, Indra, Soma, and Parameshthin, son of
Prajapati...... 18. Prajapati said to his son Indra,” etc.

In the next passage, Prajépati is said to have taken the form of a
tortoise :

Satapatha Brahmana, vii. 4, 3, 5 (p. 609).—Sa. yat kiarmo ndma
olad va rapan kritvé Prajapatih praja asrijala | yad asrijata akarot
tad yad akarot tasmdat karmah | Kasyapo vas kirmas tasmad ahub
‘sarvah prajak Kasyapya' iti | sa yah sa karmo ’sau sa Adityah |
“ Having assumed the form of a tortoise, Prajapati created offspring.
That which he created, he made (akarot); hence the word kirma.
Kadyapa means tortoise; hence men say, ¢ all creatures are descendants
of Kadyapa.” This tortoise is the same as Aditya.”

In the later mythology it is Vishnu who assumes the form of a
tortoise :

Thus in the chapter of the Bhagavata Purana descriptive of Vishnu's
incarnations it is said (i. 8, 16): Surasuranim udadhim mathnatam
mathandchalam | dadhre kamatha-ripena prishthe ekdadase vibhub | ““In
his eleventh incarnation, the Lord in the form of a tortoise supported
on his back the churning-mountain, when the gods and Asuras were
churning the ocean.”

In its application of the Vajasaneyi Sanhita, 37, 5, the Satapatha
Brihmana 14, 1, 2, 11 (p. 1025) makes the following allusion to the
elevation of the earth by a boar:  Iyaty agre asid (Vaj. 8. 37, 5) ti |
syatt ha va syam agre prithivy dasa pradeda-matri | tam Emiusha 1ti ca-
raha* wjaghdna | s0 'syah patik Prajipatis fenaiva enam etan-mithu-
nena priyena dhamna * samardhayati kritsnam karoti ityads |

¢« ¢ She (the earth) was formerly so large,’ etc. ; for formerly this earth

4 See R.V. viii. 66, 10.
4 In regard to these words compare Satapatha Brihmapa, 3, 9, 4, 20.
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8ECT. IL] RELATING TO CREATION OF UNIVERSE, ETC. 25

‘ubhau lokdv adhijayeyam devalokaiicha manushya-lokaiicha’ ttyads |
‘““Prajapati desired, ‘ may I conquer both worlds,” that of the gods, and
that of men,” ete.

In S:’ztapatha Brahmana, xiii. 6, 6, 1 (p. 997) Purusha Narayana is
introduced: Purusho ha Nardyano 'kamayata *atitishtheyamn sarvans
bhatany aham eva sdam sarvamn syam’ sts | sa elam purusha-medham
paiicha-ratran yajiakratum apasyat tam dharat tena ayajata tena sshfva
"tyatishthat sarvans bhutans sdam sarvam abhavat | alstishthati sarvind
bhatans sdam sarvam bhavati ya evam vidvan purusha-medhena yajate yo
va etad evamn veda |

““Purusha Narayana desired, ‘may I surpass all created things;
may I alone become all this?’ He beheld this form of sacrifice called
purusha medha (human sacrifice) lasting five nights (?}. He took it;
he sacrificed with it. Having sacrificed with it, he surpassed all
created things, and became all this. That man surpasses all created
things, and becomes all this, who thus knowing, sacrifices with the
purusha medha,—he who so knows this.”” The Purusha-sikta is
shortly afterwards quoted.

In Satapatha Brihmana, xi. 2, 3, 1 (p. 838) Brahma (in the neuter)
is introduced as being the original source of all things: Brakma va
sdam agre asit | tad devan asyijata | tad devdan srishfva eshu lokeshu
vydrohayad asminn eva loke 'gnim Vayum antarize divy eva saryam |
“In the beginning Brahma was all this. He created the gods.
Having created the gods, he placed them in these worlds, in this
world Agni, Vayu in the atmosphere, and Siirya in the sky.”

In Satapatha Brihmana, xiii. 7, 1, 1 (p. 1000) Brahma is described
a8 sacrificing himself: Brakma vas svayambhu tapo ’tapyata | tad aizata
‘na vas lapasy anantyam asts hanta aham bhateshv aimanam juhavans
bhutdnt cha atmans’ sti | tat sarveshu bhuteshv atmanam hutva bhiatans
cha datmans sarvesham bhutandm $raishthyam svarajyam adhipatyam
paryast | tathasva etad yajamanahk sarvamedhs sarvan medhan hutva
sarvans bhutans éraishthyamn svarajyam adhipatyam paryeti |  The
self-existent Brahma performed austerity. He considered, ¢ in austerity
there is not infinity. Come let me sacrifice myself in created things,
and created things in myself.” Then having sacrificed himsclf in all
created things, and all created things in himself, he acquired superiority,
self-effulgence, and supreme dominion (compare Manu, xii. 91),
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since they were formerly his receptacle, he is therefore called Nard-
yaps. 11. Being formed by that First Cause, undiscernible, eternal,
which is both existent and non-existent, that Male ( purusha) is known
in the world as Brahma. 12. That lord having continued a year in the
ogg, divided it into two parts by his mere thought. 13. With these
two shells he formed the heavens and the earth; and in the middle
he placed the sky, the eight regions, and the eternal abode of the
waters.”

It will bo observed from verses 9-11, that the appellation Narayana
is applied to BraAma, and that no mention is made of Vishnu.

On verse 8 Kullika annotates thus: ¢ 7ad andam abhavad haimam’
sts | tad vijam Parame$varechhaya haiman andam abhavad hasmam tva
Rasmah $uddhi-guna-yogad na tu haimam eva | tadiyaika-$akalena bha-
mi-nirmdpasys varyamanatvad dbhimeschahaimatrasya pratyazatrad upa-
chdrafrayanam | . . . . . . tasminn ande Hiranyagarbho jatavin yena
pirca-janmani ¢ Hiranyagarbho *ham asmi’ ¢t bhedabheda-bhavanaya
Paramefraropasand krita tadiyam linga-Sariravachhinna-yivam anupra-
otéya svayam Paramatmaiva Hiranyagarbha-rapataya pradurbhitah |
¢ ¢That [seed] became a golden egg,’ etc. That seed by the will of
the deity became a golden egg. Golden, s.e. as it were golden, from
the quality of purity attaching to it, and not really golden; for since
the author proceeds to describe the formation of the earth from one
of the halves of its shell, and since we know by ocular proof that the
earth is not golden, we see that a mere figure of speech is here em-
ployed. . .. .. In that egg Hiranyagarbha was produced ; i.e. entering
into the soul,—which was invested with a subtile body,—of that
person by whom in a former birth the deity was worshipped, with
& oontemplation on distinctness and identity, expressed in the words,
‘I am Hiranyagarbha,’ the supreme spirit himself became manifested
in the form of Hiranyagarbha.”

The creation is narrated in a similar manner, but without the intro-
duction of any metaphysical elements, in the Harivaisa, vv. 85 ff.:
Tatah scayambhar bhagavan sisyirur cicidhah prajak | apa eva sasarja-
daw tasu cijam avdsrijat | apo ndra iti proktd dpo tai nara-sanaval |
ayanam tasya lah parvam tema ndrdyamah smritah | hiranyacvarnam
abhacat tad andam udakebayam | talra jajiie svayam Brakma scayambhur
sts nak $rulam | Hiranyagarbho bhagavan wshslva parivatsaram | tad
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commanded by that mighty being. But how is the self to be divided ?
Here I have great doubt.”” Then follow the verses which have been
quoted in the Third Part of this work, p. 10, to which I refer.

The Rimayana, which I quote first according to the recension of
Schlegel (which here coincides with the Serampore edition), thus
describes the origin of the world :

Ramayana (Schlegel's ed.), ii. 110, 2 ff.—Imam loka-samutpattim
loka-natha nibodha me | 8. Sarvam salilam evasit prithivi yatra nirmita |
tatak samabhavad Brakma svayambhir daivataih saha | 4. Sa vardhas
tato bhatva projjahdra vasundharam | asrijachcha jagat sarvam saha
putraik kpitatmabhik | 5. Akasa-prabhavo Brakma $asvato nityam
avyayah | tasmdd Marichik saiijajiie Maricheh KaSyapah sutah | 6.
Vivasvan KaSyapaj jajiie Manur Vivasvatah smritak | sa tu Prajapatik
pirvam tyadi |

Vagdishtha says, ¢ Lord. of the world, understand from me this
[account of] the origin of the worlds. 8. All wus water only, in
which the earth was formed. Thence arose Brahma, the self-existent,
with the deities. 4. He then, becoming a boar,® raised up the earth,
and created the whole world with the saints, kis sons. 5. Brahma,
eternal, and perpetually undecaying, sprang from the @ther; from him
was descended Marichi; the son of Marichi was Kasyapa. 6. From
Kaséyapa sprang Vivasvat, and Manu is declared to have been Vivasvat’s
son. He (Manu) was formerly the Prajapati,” etc.

It will be observed that here it is Brahma who assumes the form
of a boar to raise up the earth from under the occan. In the Gauda
recension of Gorresio, however, this function is transferred to Vishnu ;
and this I regard as a proof that this recension of the text is more
modern than that followed by Schlegel. I have indicated by italics in
my translations, the important points in which the two recensions differ
from one another.

Ramayana (Gorresio’s ed.), ii. 119, 2 ff.—ZImam loka-samutpattin
loka-natha nibodka me | 3. Sarvam salilam evasit vasudha yena nirmita |
tatah samabhavad Brahma svayambhar Vishnur avyayah | 4. Sa vardho

8 Compare Satapatha Brahmana, 14, 1, 2, 11, quoted above, p. 23.
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how the assumption of the form of a boar, asgribed in the older recension
of this passage of the Ramayana, to Brahma, is in works of a later
date, represented as the act of Vishnu. The first passage is from the
rapid enumeration of the twenty-two incarnations of Vishnu, in the
Bhiigavata Purins, i. 3, 7: Dostiyam tu bhavaydsya rasi-tala-gatam
mahim | uddharishyann upadatia yajiiedak saukaram vapuh | * Secondly,
with a view to the creation of this universe, the lord of sacrifice,
being desirous to raise up the earth, which had sunk into the lower
regions, assumed the form of a boar.”

The second passage to be adduced, is from the Vishnu Puréna, i. 4,
1 ff. (p. 27 ff. of Wilson’s English trans.), and has been already
partly quoted in the First Part of this work, pp. 19, 20 :

Mastreya wvacha | Brahma Narayandakhyo 'sau kalpadau bhagavin
yatha | sasarjja sarva-bhiatani tad dcharva mahamune® | Parasera
wodcha | prajah sasarjja bhagavan Brahma Nardayanatmakah | prajapats-
patir devo yatha tan me niéamaya | atita-kalparasine nisa-suplotthitah
prabhub | sattvodrikias tato Brahma Sanyam lokam avaizata | Nara-
yanah paro 'chintyah paresham api sa prabhub | Brahma-svarupi bhaga-
odn anddsh sarva-sambhavah | toyantah sa mahim giiatva jagaty ekarnave
prabhub | anumanad tad-uddharam karttu-kamah Prajapatih | akarot
sa taniim anyam kalpadishu yatha purd | matsya-karmadikam tadvad
vdraham vapur dashthitah | veda-yajiiamayan rapam adesha-jagatah
sthitau | sthitah sthiratma sarvatma paramatma Prajapatih | janaloka-
gataih siddhash Sanakadyair abhishtutah | pravivesa tada toyam aima-
dAdro dharadharah | nirtrya tam tada dert patala-talam agatam | tushtdva
pranatd bhatva bhakti-namra casundhara | Prithry urdcha | Namas te

81 T take the opportunity of quoting here an answer given in the Vishnu Purina,
i. 3, 111. (p. 21 of Wilson’s trans.), to the question how it is conceivable that Brahma
should create ;—an answer which if admitted as the only solution of the problem,
would have rendered many speculations of the Indian philosophers unnecessary.
Maitreya woicha | nirgun yasya suddhasyapyamalatmanah | katham sargadi-
karttritcam Brahmano ’bllyupapadyau | Paraiara uvacha | iaktayah sarva-bhavana
achintya [?] jaana-gocharah | yato’to Brahmanas tastu sargadya bhﬁc’a-iaktaya[a[
SAavanti tapasam iresh{ha pavakasya yathoshnuti | « Maitreya asks: How can the
agencies of creation, etc., be possible to Brahma, who is devoid of the [three] qualities,
immeasurable, pure, and free from stain? Paridara answers: Since powers which
ocould not be imagined, are actually known to belong to all natures, therefore, o chief
of ascetics, these powers of creative agency, etc., belong to the essence of Brahmad, as
heat is an attribute of fire.”
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garbhodakat samudrascha tasydsan sumahatmanah | sadri-dvipa-samu-
drafcha sajyotir loka-sangrahal | tasminn ande 'bhavad vipra sa-devasura-
manushal | vari-vakny-anslakadass tato bhutading vahih | critam daéa-
gunair andam bhitddir mahata tatha | avyaktenacrito brahmams taik
sarvash sahito makan | ebhir avaranasr andaw saptabhih prakritair eri-
tam | narikela-phalasyantar vijain vahyadalatr iva | jushan rajo-gunam
talra svayam visvefvaro Harih | Brahma bhitva 'sya jagato visrishtan
sampravartiate |

¢« Zther, air, fire, water and earth, when joined in order, with sound
and the other qualities in succession, are then called specific, being
soothing, terrific, or stupefying,® but being of different powers, and
separated from one another, they could not, without coéntact, and with-
out being combined together, produce living creatures. [At length]
having attained to mutual conjunction, becoming associated with each
other, having a tendency to amalgamation, and having so attained an
entire unity,—being presided over by Purusha (spirit) and prospered by
Pradhina (matter),—these principles, commencing with Mahat (intellect),
and down to the gross elements inclusive, generate an egg. Gradually
augmented from the elements, smooth like a bubble of water, that vast
egg, resting on the water, was the material and appropriate receptacle
of Vishnu in the form of Brahma. There undiscernible in his essence,
Vishpu, the lord of the world, himself abode in a discernible shape, in
the form of Brabma. It was like mount Meru; the mountains weie
the womb, and the seas were the uterine fluids of that vast [production].
In that egg, o Brahmidn, were collected the worlds, with their hills,
oontinents, and oceans, the luminaries, the gods, Asuras, and men.
This egg was enveloped externally by water, fire, air, sether, and the
source of the elements (dhatads, i.e. ahankira) increasing in tenfold pro-
gression ; and in the same way ahankdra was invested by Makat; and
Mahat with all these [aforesaid principles] was surrounded by the in-
discreet principle (Pradhina). The egg is enveloped in these seven
material coverings, as the seed within the cocoa-nut is surrounded by
the outward husks. Assuming there the quality of passion (rajus) Hari, |
the universal lord, himself becoming Brahma, engages in the creation of
this world.”

8 Bee Wilson’s Sankhya Karika, pp. 119 ff., and Vishpu Pur,, p. 17.
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rect]: therefore, let ¢their correct words,’ viz., that, not being con-
trary [to right], which is declared by their word, be followed. 33. In
answer to the question whether these superior beings also thus practise
¢daring acts,’ he states, in the words ¢ good deeds,’ etc., that they have
no other concern whatever than merely to nullify the consequences
of their commenced works [so as to prevent these works from inter-
fering with their final liberation]. 34. He arrives at his main sub-
ject in the words ‘how much less,’ etc.: i.e. there is no such relation
of good or evil: What more is to be said ? 35. He makes this clear.
[The first words here mean either] ‘they who are satisfied by wor-
shipping the pollen of the lotus of his feet;’ or ¢they who are wor-
shippers of the pollen of the lotus of his feet, and are also satisfied,
i.e. devotees;’ further, who are wise men, not bound,—finding no

restraint. The fact that the gopis were other men’s wives is [here]
" admitted, and obviated. 36. Now he [further] asserts, in the words
‘ the gopts,’ that in the case of the divine, all-pervading, Being there is
no such thing as an attachment to other men’s wives [since he pervades,
and is one with, everything]. It is ‘he who moves within,’ the superin-
tendent, the witness of the understanding, etc., who in sport takes a body;
but he does not resemble such persons as ourselves, so that he should
be in fault. 37. He now, in the words ‘out of benevolence,’ answers
the question why, if the case be so, the Being who has no want un-
satisfied should engage in acts which have been censured : the purport is,
that he seeks to incline to himself such persons as are attracted by sensual
love, and greatly devoted to external things.** 38. But do not others of a
very different mode of life represent their own conduct as of this very
description ? In reference to this he says they harboured no ill-will,’
ete. The drift is, that those who without such divine character act in
the same way are to be considered sinners.”

The following is the passage referred to by the commentator in his
annotation on verse 31. It will be seen that it inculcates a doctrine
diametrically opposed to that urged in the earlier part, at least, of the
argument by which the author of the Bhagavata endeavours to justify
the adulteries of Krishna, and is perfectly coincident with the tenor of
the condemnation which the same author (who is inconsistent with

6 I find this sense of the word dahirmukia in Molesworth’s Marathi Dictionary.
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superior to the Asuras, or to other deities. The first two tell how Pra-
japati himself became immortal.

Satapatha Brihmana, x. 1, 3, 1 (p. 761 ff.)—Prajapatih praja asrs-
Jata | sa arddhvebhya eva pranebhyo devan® asrijata ye 'vainchah prands
tebhyo marttyah prajak | athordhvam eva myityum prajadhyo ’ttaram
‘asrijata | 2. Tasya ha Prajapater ardham eva marttyam asid ardham
amyitam | tad yad asyas marttyam asit tena myityor abibhet | sa vibhyad
tmam praviéad dvayam bhitva myichcha apascha | 8. Sa mrityur devan
abravit ‘kva nu so ’bhid yo no 'syishta’ iti | ¢ tvad bibkyad smam pra-
vizad’ §is | s0’bravid ‘ lam va anvichhama tam sambharama na ¢a akam
tam hinsishyams’ ti | tam deva asyad adhs samadbharan | yad asya apsv
asit ta apah samabharann atha yad asyam tam myidam | tad ubhayam sam-
bAritya myidaiicha apascha sshtakam akurvams tasmad etad ubkayam ssh-
taka bhavats myichchapascha | 4. Tad eta va asya tak paicha martyds
tanva asan loma tvap mamsam asthi majja atha eta amyita mano vak
pranaé chaxub srotram| . . . . . . 6. To deva abruvann ‘amritam
smam karavama’ iti | lasya etabhydm ampritabhyam tanubhyam etam
martydm tanim parigrihya amystam akurvann styadi | . . . . . . 7.
« « « « « . tato vas Prajapatsr amyito 'bhavat . . .| . . .

x. 1, 4, 1.—Ubhayatn ha etad agre Prajapatir asa marttyain chaive
amritaiicha | tasya prand evamyitd dsub darirain marttyam | sa elgna
karmana etaya avrita ekadha ’jaram amyitam atmanam akuruta |

¢ Prajapati produced creatures. From his upper breaths he created
the gods, and from his lower breaths mortal creatures. After the crea-
tures he created Death the devourer. 2. Of this Prajapati, half was
mortal, and half immortal. With that part of him which was mortal,
he was afraid of Death. Fearing, he entered this [earth], having be-
oome two things, earth and water. 3. Death said to the gods, ¢ what

& The gods are sometimes mentioned in the Rig-veda (see i. 34, 11; i. 45, 2), as

ing thirty-three in number. Here is an enumeration of them in the Satapatha
Brihmana, iv. 5, 7, 2 (p. 401): dsh{au Vasava ekadasa Rudra dvadadaditya ime eva
dyava-prithivi trayastriméyay | trayastrimiad vai devah Prajapatis chatustrimiah |
“There are eight Vasus, eleven Rudras, twelve Adityas, and these [two] heaven and
earth are the [thirty-second and] thirty-third. There are thirty-three gods, and Pra-
japati is the thirty-fourth.”
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drisus tan atyagriknata | tad yad enan atyagriknate tasmad atigrahya
ndma | te’tishthavano 'bhavan | yathaste etad atishtha sva atishtha tva
ha vas bharati yasya evam vidusha etan grahan grikmanti | 3. No ha va
sdam agre’gnau varcha dsa yad idam asmin varchah | so 'kamayata ¢ sdam
mayi varchak syad’ iti | sa etam graham apadyat tam agrihnita tato
"sminn etad varcha dsa | 4. No ha va sdam agre Indre oja dsa yad idam
asminn ojak | so0 'kdmayata ¢ idam mayy ojahk syad’ iti | sa etam grakam
apasyat tam agriknita tato 'sminn etad oja asa | 5. No ha v idam agre
surye dhrdja dsa yad idam asmin bhrijak | so *kamayata ©idam mays
bhrajah syad’ iti | sa etam graham apadyat tam agrihnita tato 'sminn .
etad bhrdja dsa | etani ha vai tejamsy etans viryyany atman dhatte yasya
evaim vidusha etan grahan griknants |

‘¢ Originally the gods were all alike, all pure. Of them, being all
alike, all pure, three desired: ‘May we become superior,’ viz., Agni,
Indra, and Siirya {the sun). 2. They went on worshipping and toiling.
They saw these atigrahyas; ™ they tapk them over and above. Because
they did so, these draughts (or cups) were called atigrahyas. They
became superior. As they [obtained ?] thus, as it were, superiority, so
superiority is, as it were, acquired by the man, of whom, when he
knows this, they receive these grakas (draughts, or cups). 3. Ori-
ginally there was not in Agni the same flame, as this flame which is
[now] in him. He desired: ‘May this flame be in me.” He saw this
graka, he took it; and hence therc became this flame in him. 4. Ori-
ginally there was not in Indra the same vigour, ete., etc. [as in para.
8.] 5. Originally there was not in Siirya the same lustre, etc., etc.
[the same as in para. 3.] That man has in himself these forces, these
energies, of whom, when he knows this, they receive these grakas.”

70 By this name are called ‘“three particular grahas, or sacrificial vessels, with
which libations were made in the Jyotishtoma sacrifice to Agni, Indra, and Surya.”
Prof. Goldstiickers Dict. The word is explained by Boehtlingk and Roth, as
meaning * haustus insuper hauriendus,” a draught to be drunk over and above ; the
designation of three fillings of the cup, which are drawn at the Soma offering.
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or, his step, was] enveloped in his dust.* 18. Vishnu, the unconquer-
able* preserver, strode three steps, bearing from thence fixed observances.
19. Behold the acts of Vishnu, through which this fitting (or intimate)
friend of Indra perceived® religious ceremonies. 20. Sages constantly
behold that highest position of Vishnu, like an eye fixed in the sky.
21. Wise men, singing praises, and ever wakeful, light up® [by the
power of their hymns?] that which is the highest station of Vishnu.”

The 17th verse of this hymn is quoted in the Nirukta, xii. 19;?
where we have the following explanation of its purport :—

Yad idain kiiicha tad vikramate Vishnuh | tridha nidhatte padam |
¢ tredhd-bhavaya prithivyam antarize divi’ «ti Sakapunih | *sama-
rohane vishnupade gayasirass’ sty Aurnavadbhah | ¢ samiudham asya pam-
sure’ | pydayans 'ntarize padam na driSyate | apivd upamarthe syat |
samadham asya pamsule sva padan na dyifyate styadi |

‘“ Vishnu strides over this, whatever exists. He plants his step in a
three-fold manner,—i.e. ‘for a three-fold existence, on earth, in the
atmosphere, and in the sky,’ according to Sékapiini; or, ‘on the hill
where he rises, on the meridian, and on the hill where he sets,” ac-
oording to Aurnavibha. ‘Samuadham asya parmsure,’ i.e. his place is not
seen in the atmosphere (pydyans antarize): or the phrase may be

3 According to Benfey, translation of 8. V. p. 223, note, this phrase, the world is
veiled in Vishpu's dust, means, it is subjected to him. In his “Orient and Occident,”
he explains it thus: “he is s0 mighty that the dust which his tread raises, fills the
whole earth.” Can this dust be understood of the dazzling brightness of the sun’s rays,
surrounding his progress, and obscuring his disk from the view of the observer? The
prophet Nahum says, i. 3., “ The Lord hath his way in the whirlwind and in the
storm, and the clouds are the dust of his feet.”

¢ Adabkya may also mean “who cannot be deceived.” The idea of Vishnu being
pre-eminently the preserver of the universe which became current in later times, may
possibly have been derived from this verse.

8 Sayana gives to the root spas the sense of “hindering,” or “touching.” Benfey,
in his 8. V., renders paspase by “ received,” and, in the ¢ Orient and Occident,” by
“firmly fixed.” The sense, he says, is this: *“ Look to the sun, where the terminus
lies from which Vishnu started (verses 16, 21), and in which all the powers which
work in Nature have their source.” Roth, in his Jllustrations of the Nirukta, pp.
138 £., thinks that the sense of “ beholding” is suitable in all the texts where forms of
the root spaé occur in the R. V.

¢ Benfey renders samindhate “glorify.” The Commentator on the Vaj. S. 34, 44,
makes it dipayante=upasate. Roth, under the word, explains “they kindle [Agni ?]
when Vishnu is in his highest position.”

1 Formerly cited in part in the Second Part of this work, p. 187,
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monnting over the Lill of ascersion; “another” on the ¢rishrupada,
the meridian eky ; “a third” on the ‘ gayadiras,” the hill of setting.”

It thus appears from the statement of Yiska that the two old writers
whom he quotes, had proposed two different interpretations of Vishnu's
nbe:ps,

Fimt: Sikapiini thought that the triple manifestation of the god, in
the form of fire on carth, of lightning in the atmosphere, and of the
wolur light in tho sky, was intended in the hymn. This three-fold dis-
tribution of divine agency is thus referred to in another interesting
prewsigo of the Nirnkta, vii. 5:

Towra eva decata 60 Nairukta Agnik prithivi-sthano Vayur va Indro
va "ntarica athanab Suryo dyu-sthinak | tasim mahabhagyad ekaikasyi
apt bahuny wamadheyani bhavanty api va  karma-prithaktvad yatha
hotw'dhearyur brahma wdyita ity apy ckasya satah | api va prithag era
sk | prothag b stutayo bhavanti tatha "bhidhanani ityadi |

¢ Alrcady quated in the Second Part of this work, p- 215.
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““ There are only three deities, according to the Nairuktas (etymo-
logists), Agni, whose place is on earth, Vayu, or Indra, whose place is
in the atmosphere, and Siirya, whose place is in the sky. These
[deities] each receive many designations, in consequence of their great-
ness,’ or from the diversity of their functions, as [the appellations of ]
hotri, adhcaryyu, brakman, and udgatri are applied to one and the same
person. Or [the gods in question] may all be distinct, for distinct
hymns and appellations are addressed to them,” ete.!®

According to Sikapiini, therefore, Vishnu would be the god who is
manifested in a three-fold form on earth, in the atmosphere, and in the
sky.

Sccondly : Aurnaviabha interprets the passage differently. He under-
stands the three steps of Vishnu, not of fire, lightning, and solar light,
but of the different positions of the sun at his rising, his culmination,
and his setting. According to him, therefore, Vishnu is simply the
sun.
Sayana (see Professor Wilson’s translation, p. 53, note) understands
this passage as referring to the three steps of Vishnu in his ¢ Dwarf
incarnation,” of which I shall supply details further on. The commen®
tator on the Vajasaneyi Sanhita annotates thus, on 5, 15 (= verse 17 of
the hymn before us):

Vishnus trivikramavataram kritva sdam visram cichakrame vibhajya
kramate sma | tad evaha | tredha padam nidadhe bhumav ekam padam
antarize dvstiyam divs tritiyam iti kramad Agni-Vayu-Sarya-ripena ity
arthal |

“Vishnu, becoming incarnate as Trsvikrama (the god who stepped
thrice) strode over,—i.e. stepped by separate strides over,—this whole
[universe]. It is this that [the rishi] expresses [in the words] ¢ In
three places he planted his step,’ i.e., one step on the earth, a second in
the atmosphere, and a third in the sky : in the successive forms of Agni,

yayu, and Sirya.”

The commentator combines the view that the Dwarf incarnation of

? Kal 'aZa, woAAGY SvoudTwy uopdh wla, Fschylus Prom. Vinet. v. 217.

10 In a previous part of this passage, vii. 4, it is said, Mahadhdgydd devatiyi eka
Gtma bahudha stuyate | ekasyiatmano 'nye devah pratyamgani bhacanti | “ From the
greatness of the Deity one Soul is celebrated in many ways. The different gods are
members of the one Soul,” etc. Compare Mr. Colebrooke's Essays, i. 26 f.; or p. 12 f,
of W. and N.’s Ed.
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Vishnu is referred to in the hymn, with the conception that his dif-
fercnt steps on the earth, in the atmosphere, and in the sky, were taken
in tho successive characters of Agni, Vayu, and Sirya, which is the
interprotation of Sakapiini, as explained by Durga. There is no trace
in tho words cither of Sﬁkapﬁx_li, or of Aurnavéibha, as handed down by
Yiisku of any allusion to such a Trivikrama incarnation of Vishnu.

I proceed to quote from the Rig-veda some further texts relative to
Vishpu."

R. V. 1i. 85, T: Te avardhanta sva-tavaso mahitrand a mnakam tasthur
wru chakrire sadah | Vishnur yad ha dvad crishanam mada-chyutam ceys
na stdunn adhi barhishs priye |

“They (tho Maruts) strong in themselves, increased in greatness
They asconded to heaven, and have made [for themselves] a spacious
abodo. When Vishyu assisted the hero [Indra?] who humbles pride,”
they sat down liko birds on the sacrificial grass which they love.”

R. V. i, 00, 5, 9.—Ula no dhiyo go-agrak Piushan Vishgo era-ydrak |
karta nah avastimatah | 9. dam no Mitrah $am Varumah éam no bharats
Aryama | $a na Indro Brihaspatik $ain no Vishaur urukramah |

5. ¢ Pushan, Vishnu, swift goer, make our prayers to bring us
cattlo us their principal fruit: make us prosperous. ... ... 9.
May Mitra, may Varuna, may Aryaman, may Indra, may Brihaspati,
may tho wide-striding Vishuu, all grant us prosperity.”

I now como to a hymn which, with the exception of the last verse—
(where two gods are alluded to)—is devoted exclusively to the celebra-
tion of Vishnu's praises.

R. V. 1,154 ( Vaj. 8.5,18; A.V. 7, 26, 1).— Fisknor nu ka rir-
yani pravochan *® yah parthivan? vimame rajansi | yo askabhayad utta-
ran sadhasthai vichakramanas tredha wrugayak | 2. (=A.V. 7, 26,2, 3;

WoThe word oceurs in R V. AL 61, 7, Mushiyad vishunh pachatam ityadi ; but it
may there be un epithet of Indra.

v Though the commentator én loco venders mada-chyntam by madasya Aarsha-
ayascktaram, ** dispenser of joy,” he interprets it in his note on R. V. 1i. 51, 2—where
itis an epithet of Indra by satrunim madasya garcasya chyavayitiram, “ who brings
down the pride of his enemies.”  In R, Vo viii. 1, 21, the word mada-chyut is again
applied to Indra, and in R. V. viii. 853, 5, to his thunderbolt.

13 The same form of expression occurs in a hymn to Indra (R. V.1i. 32, 1), Indrasys
nu veryiani pravocham, ete.  Compare R. V. ii. 15, 1.
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schyate | udakam raja uchyate | loka rajainsy uchyants | asrig'*-ahant
rajast uchyets | ‘rajamsi chitra vicharanti tanyava’ sty aps nigamo
bhacats |

‘‘ Rajas is derived from the root raj. Light is called rqjas. Water
is called rajas. The worlds are called rajamsi. Blood (?), and day
and night are called rajasi. There is also a text (R. V. v. 63, 5),
¢ Brilliant and resounding [the Maruts] sweep over the worlds.’ ”"—See
also Nir. x. 44, and xii. 23, and R. V. 1. 90, 7.

In R. V. i. 164, 6, mention is made of six worlds (rdjams?): vs yas
tastambha shal ima rajamsi, *“ who established these six worlds.”

The verb vsimame cannot, I think, have the meaning, which the com-
mentator assigns to it, of ‘‘ constructing.” It occurs, not only in verse 1,
of the hymn before us, but in verse 3 also, where it must have the sense
of * measuring,” or * traversing,” as it could not fitly be said of Vishnu
that he constructed the firmament with three steps. The phrase rajaso
vimdnah, ‘ measurer of the world,” occurs in R. V. x. 121, 5 (above
p- 14), and in R. V. x. 139, 5, quoted in the Third Part of this work,
p- 158. In R.V.i. 50, 7, the participle mimanah seems to have the
samo sense: ¢f dydm eshi rajas prithv aha mimano aktubhik | pasyan
janmans siarya | * Sun, thou traversest the sky, measuring the broad
space (rajas), and the days, with thy rays,'” beholding created things.”

The phrase rajaso vimanah occurs also in R.V. iii. 26, 7 (=V3j.
S. 18, 66), where Agni says of himself that he is arkas tridhati rajaso
cimdnah' | ¢ the threefold light, the measurer of the world,” which
the commentator explains thus: tredha atmanam vidkajya tatra Viyr-
dtmand rajaso 'nlarizasya vimdno.cimata 'dhishthata 'smi |  Triply
dividing myself, I am, in the character of Vayu, he who abides in the
atmosphere.”

Compare, with the phrase before us, Habakkuk iii. 6: ‘“He stood
and measured the earth,” ete.

I shall adduce one other passage (R. V. v. 81,3 = Vaj. 8. 11, 6), in
which the same phrase occurs, where this function of mcasuring the

16 Roth conjectures that the word asrik here is spurious.—Illust. of Nir., p, 46.

17 The word aktubAih is rendered ¢ nights” by Yiiska in his explanation of this pas-
sage, Nir. xii. 23, and by the commentator ; but the latter explains the same word by
yaimidhih, * rays,” in his annotation on R. V. i, 94, 5.

18 This verse is explained in a spiritual sense in Nirukta Parisishta ii. 1.
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of [granting us] a prolonged (/i¢t. wide-stepping) existence.® 5. A
mortal, contemplating, can approach two of the steps of this heavenly
[deity]; but no one dare attempt his third step, not even the soaring,
winged birds. 6. He has set in motion, like a rolling wheel, the
revolutions of time (?), with their four times (?) ninety names
(days?). Conceived by his encomiasts to be vast in body, the youth-
ful, full-grown [deity], advances to the combat.”

R. V. 1, 156.—Bhava mstro na éevyo ghyitasutir vibhata-dyumna eva-
ya u saprathah | adha te Vishno vidusha chid ardhyah stomo yajiiaécha
radhyo havishmata | 2. Yah pirvyaya vedhass naviyass sumajjanaye
Vishnave dadasati | yo jatam asya mahato mahi bravat sa i@ u dravobhir
ywyam chid abhi asat | 3. Tam u stotarah pircyam yatha vida ritasya
garbham janusha piparttana | a asya jananto nama chid vivaktana mahas
te Vishno sumatim bhajamahe | 4. Tam asya rdja Varunas tam Asvind
kratum sachanta marutasya vedhasah | dadhara dazam uttamam ahar-
vidam vrajain cha Vishaur sakhivan apornuts | 5. A yo vivaya sacha-
thaya daivya Indraya Vishnub sukpite sukrittayeh | cedha ajinvat tri-
shadhastha aryyam ritasya bhage yajamanam a bhajat |

“ Be to us beneficent like a friend [or like Mittra], worshipped with
butter, greatly renowned, swiftly-moving, broadly diffused. Truly,
Vishnu, thy praise is to be celebrated by the sage, and sacrifice is to
be performed to thee by the worshipper. 2. He who worships
Vishnu, the ancient, the disposer, the recent, the [god] with the
noble spouse,®—he who extols the birth [or offspring] of this mighty
Being, shall excel his rival® in [renown]. 3. Encomiasts, strive to the

B Compare R. V. vi. 69, 5 (p. 71, below).

T Sayana gives two explanations of the word sumajjans. The first makes it
svayam evolpanniya, “ born by his own power” (in proof of which sense he quotes
Nir. vi. 22: Sumat svayam sty arthah | “sumat means svayam, self.”) The
second meaning is thus stated: Swtardam madayati st sumat | tadris7 jaya yasya
. ..... | tasmai saroa-jagan-midana-§ila-Sri-pataye | * su-mat means ¢ greatly
gladdening.’ Sumaj-jani then significs ‘one who has such a wife” The phrase
will thus mean, “to the lord of 8ti, whose nature it is to gladden the world.”” Dr.
Aufrecht thinks that jani has always the sense of wife, and supposcs the wife here
alluded to to be the world. Prof. Roth, Illust. of Nir., p. 90, supposes sumat to be
derived from su, and to mean  casily,” *gladly.”

% Compare the words yyjyo va sakha va in R. V. ii. 28, 10, where yujyae is
explained by Sayana as=yojana-samarthah pitradir va; and R. V. i. 22, 19, where
the same word yusya is said to be equivalent to anukila, * friendly.” Compare also
eywia in R. V. viii. 51, 2.

6
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delighted, has drunk with Vishnu the soma, mixed with barley-meal,
poured forth at the Z¥ikadruka festival, as much as he desired. He
[Soma] has stimulated the great and vast [god, Indra,] to achieve
mighty acts. He, the god, the true Indu (Soma), has attended him,
the god, the true Indra.”

R. V. iii. 6, 4.—Mahkan sadhasthe dhruva @ nishatto antar dyaca ma-
Mine Raryamanak | askre sapatni ajars amrikts sabardughe urugayasya®
dhena | “ The great [god, Agni,] firm, seated in his abode, aspires to
[the space] between the mighty heaven and earth,—the two cows,
joint-wives of the wide-stepping [god], aggressive,” undecaying,
inviolable, dispensers of water.”

RB. V. iii. 54, 14.—Vishnuh stomasah puru-dasmam arka bhagasyeva
Rdrino yamani gman | urukramah kakuho yasya pirvir na mardhants
ywoalayo jamitrth | “ Our hymns and praises have proceeded to Vishnu,
the worker of many wonders, like bards proceeding in the train of
victory. He is the wide-stepping, the exalted, whose primeval,
creative wives are indefatigable.”

R. V. iii. 55, 10.— Vishnur gopah®™ paramam pati pathah priya dha-
mans amritd dadhanah | Agnish ta visea bhuvanans veda mahad devanam
asuratvam ekam | ¢ Vishnu, a protector, preserves the highest heaven,
sustaining the dear,” undecaying regions. Agni kpows all thesc worlds:
great and incomparable is the divine nature of the gods.”

R. V. iv. 2, 4.—Aryamanam Varunam Mitram esham Indra- Vishnu
Maruto Advind uta | su-asvo Agne su-rathah su-radhak a id u caha su-
Aacishe jandya |  Agoi, [do thou, who hast] beautiful steeds, a beau-
tifal car, and great power, bring to the pious worshipper from among
these [gods], Aryaman, Varuna, Mitra, Indra and Vishpu, the Maruts,
and the A4vins.”

R. V.iv. 8, 7.—Kathda maks pushtim-bhardya Pashne kad Rudrdya
su-makhaya havir-de | kad Vishpave uru-giydya reto™ bravah kad Agne

¥ Prithugamanasya adhika-stuter va ; Saynna, who names Agm as the god;
though he makes heaven and earth to be the wives of the sun.

%7 Or, “united,” according to Prof. Roth.

2 Compare R. V. i. 22, 18. The word Vishnu is here regarded by the commen-
tator as an epithet of Agni, and rendered by ‘ pervading.”

® Or, “vast.” The commentator renders the word priya by aparimita, ¢ unmea-
sured,” in his note on R. V. iii. 32, 7.

% Dr. Aufrecht suggests that the original reading here may have been repas=agas,



Digitized by GOOS[€



smcr. 1.]) VEDIC HYMNS, THE BRAHMANAS, ETC. 69

thou art Indra to the man who sacrifices. 2. Thou art Aryaman when
thou, self-controuled, possessest the secret name of the maidens. Men
anoint thee, like a benevolent friend, with milk, when thou makest
husband and wife of one mind. 3. For thy glory, Rudra, [or, terrible
Agni], the Maruts prepare that beautiful and wondrous birth of
thine.® Through that which has been fixed as the highest abode of
Vishnu, thou possessest the mysterious name of the cows (stars,
or rays.)

R.V. v. 46, 24 (=Vaj. 8. 33, 48, 49).—Adgne Indra Varunas Mitra
devah éardhah pra yanta Maruta uta Vishno | ubha Nasatya Rudro adha
gnak Pasha Bhagah Saorasvatt jushanta | 3. Indragni Mitra-Varusa
Aditsin svah prithivim dyam Marutah parvatan apak | huve Vishnum
Pashanam Brahmanaspatim Bhagan nu Samsam Savitiram itays |
4. Uta no Vishaur uta Vdito asridho dravipodih uta Somo mayas
karat | uta Ribhavah uta raye no Asvina uta Tvashtd uta Vibhva any
mamaate |

2. “ Agni, Varuna, Mitra, ye gods, give us strength, and ye host of
Maruts and Vishnu. May both the Aévins, Rudra, and the wives of
the deities, with Piishan, Bhaga, and Sarasvati, be pleased with us.
8. I invoke, for our protection, Indra and Agni, Mitra and Varuna,
Aditi, heaven, earth, sky, the Maruts, the mountains, the waters,
Vishnu, Pishan, Brahmanaspati, Bhaga, Samsa, and Savitri. 4. And
may Vishnu, and the Wind, uninjuring, and Soma, the bestower of
riches, give us happiness. And may the Ribhus, Aévins, Tvashtri, and
Vibhvan be favourable to us, so as to [grant us] wealth.”

R. V. v. 51, 9.—Sajir Mitra- Varunabhyam sajah somena Vishnund |
a yahi Agne Atri-vat suts rana | * Associated with Mitra and Varuna,
associated with Soma and Vishnu, come Agni, and rejoice in our liba-
tion, as [in that of ] Atri.”

B.V.v. 87, 1(8.V.i 462).—Pra vo mahe matayo yantu Vishaave
Marutrate girija evayamarut | pra sardhdaya prayajyave sukhadaye ta-
rase bhandad-ishtaye dhuni-crataya $avase | . . . . 4. Sa chakrame ma-
hato nir uru-kramah samanasmat sadasa evayamarut | yadd ayukia
tmana scad adhi shnubhir vishpardhaso vimahaso jigati éecridho nribhik |
. « .. 8. Adcesho no Maruto gatum a itana $rota havain garstur evaya-

3 This refers, as Dr. Aufrecht suggests, to the production of lightning in the air
at the time of a storm.
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nam | Aryamanaim na mandram syipra-> bhojasam Vishmuin na stushe
adige | ‘I praise thee (Pishan?), beneficent like Indra, wondrous in
power like Varuna, wise like Aryaman, conferring extended enjoyment
like Vishnu, that thou mayest bestow wealth.” *

R. V. vi. 49, 13.— Yo rajamsi vimame® parthivans tri§ chid Vishnur
Manave badhitaya | tasya te Sarmann upa-dadyamans yaya madema tanvd
tana oha | ‘“May we, ourselves and our offspring, be gladdened by
wealth, in the home given by thee, that Vishnu who thrice measured
the mundane regions for Manu when he was oppressed.” *

R.V.vi. 50, 12.—7¢ no Rudrah Sarasvati sajoshah milkushmanto
Vishnur myilantu Vayuh | Ribkuzak Vajo daivyo vidhatd Parjanydvata
pipyatam ssham nak | ‘‘May these dispensers of blessings, Rudra, Saras-
vatl, Vishnu and Vayu together be gracious to us. May Ribhuxan, Vaja,
the divine Vidhitri (or disposer), Parjanya and Vita increase our energy.”

R. V. vi. 69, 1-8.—Sam vam karmand sam ssha hinoms Indra- Vishna
apasas pdre asya | jushetham yajiiam dravinam cha dhattam arishfasr nak
Pathidhik parayanta | 2. Ya vidvasam janitara matinam Indra- Vishan
kalaéa soma-dhand | pra vain girah éasyamand avantu pra stomdso giya-
mdndso arkaih | 3. Indra-Vishaz mada-pati madanam G somam ydtah
dravino dadhand | sam vam aiijantu aktubhir matinah sam stomasah éa-
syamandsah ukthaih | 4. A vam aévaso abhimati-shahah Indra- Vishaa
sadhemado vahantu | jushethdis visva havand matindm upa brakmani $ri-
sutam giro me | 5. Indra-Vishnu tat panaydyyam cam somasyas made
wru chakramadthe | akrinutam antarizam cariyo aprathatam jivase no ra-
gamss | 6, Indrd-Viehna havishd vavyridhand agradvand namasa rata-
Ravya | ghritdsutt dravinam dhattam asms samudrah sthak kalaéah soma-
dhanal | 1. Indra- Vishna _pidatam madhvo asya somasya dasrd jatharam
prinstham | @ oam andhdmsi madirdns agmann upa brakmani frinutam
Aavam me | 8. (A. V.7, 44, 1) Ubka jigyathur na para jayethe na

3% The word sripra occurs also in R. V. i. 96, 3; i. 181, 3; iii. 18, 5; iv. 50, 2; viii.
25, 5 ; and viii. 32, 10=8. V. i, 217. By Yiska, Nir. vi, 17., it isderived from the root
srip, “to go” (sec Roth’s Illust., p. 83); and is rendered by Siyana sarpana-sila,
¢ going,” prasrita, * extended,” ctc. (see also Benfey’s Glossary to the 8. V.)

37 Such is the sense assigned to adis by Siyana: in Wilson’s Sanskrit Dictionary
I find the word pradesana rendered “a gift or offering, anything given to the gods,
superiors, or friends,” ctc.

3 Tribhir eva vikramanaid parimitavan | * measured with three strides.”—Sa-
yana. Compare R. V. i. 154, 1, above (p. 58, ff.), and vii. 100, 4., below, (p. 75).

® Aswrair Aimsitaya | * injured by Asuras.”’—Siyana.
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R. V. vii. 85, 9 (=A. V. xix. 10, 9)—Sam no Aditir bhavatu
oratebhi} dam mo bhavantu Marutah su-arkah | sam mo Vishnuh dam
# Pashd no astu $am no bhavitram Sam u astu Vayuh |  May Aditi
be propitious to us with her acts: may the well-hymned Maruts be
propitious to us: may Vishpu, may Piishan, may the Air, may Vayu,
be propitious to us.”

R. V. vii. 36, 9.—Adchha ayam vo Marutah élokah etu achha Vishnumh
nishikta-pam éravobhir styads | ‘‘Maruts, may this hymn reach
you: may it [reach] Vishnu, the preserver of embryos, with its
eulogies,” ete.

R. V. vii. 89, 5.—4 Agne giro dwa @ prithivya Mitram vaha
Varuzam Indram Agnim | A Aryamdnam Aditim Vishnum esham
Sarasvati Maruto madayantam | *“ Agni, [ whether thou art] in heaven
or earth, carry our words to Mitra, Varuna, Indra, Agni, Aryaman,
Aditi, Vishnu, among these gods: may Barasvati and the Maruts
be pleased.”

R. V. vii, 40, 5.—A4sya devasya milkusho vayah Vishnor eshasya

iti ime loka ime veda atho vag st bruyat | airayetham asrayetham [ity achhavaka ukthye
*bAyasyati]” | Ait. Br. 6, 16. | *In reference to whatever thing ye two strove, i.e.
strove with the Asuras, over that, in its three characters, i.e. as existing in its character
of world, Veda, and speech, and in number a thousand, i.e. immeasurable, ye strode.
Thus a Brahmana [the Aitareya, 6, 15,] says: ye doth conguered; this is what the
Achhivika priest [repeats]: for ye both conquered, ye are mot vanquished, neither
was cangquished, for neither of these two was vanquished : [the last line of the verse
before us is then cited]. Indra and Vishnu fought with the Asuras. Having con-
quered them, they said, ‘let us divide [the world]. The Asuras said, ‘be it so.’
Indra said, ¢ As much as this Vishnu strides over in three strides, so much is ours;
the rest is yours.” He strode over these worlds, then the Vedas, then speech. When
people say, ‘what is that thousand?’ let him say, ¢These worlds, these Vedas, then
speech.’ The Achhivika priest repeats at the Ukthya ritual ‘ye scattered, ye
scattered.’

6 The word dAavitra is explained by Sayana as=>dkuvanam antarizam udakam va.
¢“The world, or the atmosphere, or water.” The word, Dr. Aufrecht informs me, does
not occur again in the Vedas.

4 Siyana interprets the first words of the verse before us thus, Vishnoh sarva-
devatmakasya asya devasya anye devd vayal dakha sva bhavanti | * Other gods are,
as it were, branches of this god, who is the soul of all the gods.” He cxplains eshasya
as follows : Prabyithe havirbhir havi-rupair ih eshasya prapraniyasya. * Ono
who, in the sacrifice, can be reached by oblations of food.” The same epithet esha is
applied to Vishnu in the other two following passages referred to in Bocht. and Roth’s
Lexicon under this word. R.V.ii. 34, 11.—Tan vo maho Maruta evayavno Vishnor
eshasya prabhrithe havamake | ityadi | ¢ In the sacrifice of the rapid Vishnu we in-
voke you the great, and impetuous Maruts,” ete. R. V. viii. 20, 3.—Fidma Ai
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“Thou who, with thy body, growest beyond our measure, [men]
do not attain to thy greatness: we know both thy two regions of the
earth; thou, divine Vishpu, knowest the remotest [world]. 2. No one,
o divine Vishpu, who is being born, or who has been born, knows the
furthest limit of thy greatness. Thou didst prop up the lofty and vast
sky; thou didst uphold the eastern pinnacle of the earth.¥ 3. [Ye two
worlds] be ye abundant in food, cows, and pastures, through beneficence
to man. Vishpu, thou didst prop asunder these two worlds; thou didst
envelop the earth on every side with beams of light. 4. Ye (Indra and
Vishnu) have provided ample room for the sacrifice, producing the sun,
the dawn, and fire. Ye, o heroes, destroyed in the battles the illusions of
the hostile (ddsa) Vrishadipra. 4. Indraand Vishnu, ye smote the ninety-
nine strong cities of Sambara; together, ye slew, unopposed, a thousand
and a hundred heroes of the AsuraVarchin. 6. This great hymn mag-
nifies you two, the great, the wide-striding, the powerful; Vishnu, and
Indra, I present to you twain a hymn at the sacrifices. Increase my
vigour, should [I fall] into calamity. 7. Vishnu, I utter to thee this
invocation from my mouth. Sipivishta, receive this my oblation. May
my laudatory hymns magnify thee: do you always preserve us with
bleuings.”

R. V. vii. 100.—Na martto dayatls sanishyan yo Vishnave urugdydiya
dasat | pra yak salrachd manasd yajate etavantam naryam dvicdsat |
2. Tvain Vishmo sumatih vivajanyam aprayutam evaydvo matim dah |
porcho yatha nah suvitasya bhirer afvavatah puruschandrasya rayah |
8. Trir devah prithivim esha otdm vi chakrame Satarchasam mabhstvd |
pra Vishnur astu tavasas taviyan tveshain hs asya sthavirasyas mama |
4. Vi chakrame prithivim esha etam zetraya Vishnur manushe dasasyan |
dhrucdso asya kirayo jandsah uruxitim sujanimd chakara | 5. (8. V.
2, 976; Nir. 5, 9.) Pra tat ts adya éipivishta nima aryah Samsams
vayundni videan | tam tvd grinams tavasam atavyan zayantam asya
rajasak parake | 6. (S. V. 2, 975; Nir. 5, 8.) Kim 1t te Fishno
parichazyam bhit'® pra yad vavaze $ipivishto asmi | ma varpo asmad
apa giha etad yad anyarapah samithe babhatha | (The seventh verse is
repeated from the last hymn.)

¢ That man never repents who, seeking [ for good], brings offerings to

41 Compare Isaiah xl. 22; xlv. 12, 18.
4 The Sama-veda reads parichars nama,
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RBR. V. viii. 9, 12—Yad Indrena sarathain yatho Aévina yad vd
Vayuna bhavathah samokasa | yad Adityebhir Ribhubhih sajoshasa yad
©d Vishnor vikramaneshu tishthathah | ¢ When, Aévins, ye ride in the
same car with Indra, or when ye dwell in the same abode with Vayu,
or when ye are associated with the Adityas and the Ribhus, or when
ye abide in the strides of Vishnu.”

R. V. viii. 10, 2.— .. ... Byihaspatim Visvandevan aham huve
Indra-Vishni Aévindo asu-heshasa | I invoke Brihaspati, the Viéve-
devas, Indra and Vishnu, and the A$vins with swift steeds.”

R. V. viii. 12, 16 (=8. V. i. 384; A. V. 20, 111, 1).—Yat somam
Indra Vishnavi yad va gha Trite Aptye | yad va Marutsu mandase sam
Indubksh | . . . . 25. Yad Indra pritanajye devas tva dadhire purah |
ad it te haryatd hari vavazatuh | 26. Yada Vyittram nadi-vritam
$avasd vajrinn abadhih | tad ad d styads | 27. Yada te Vishnur ojasa
trins pada vichakrame | ad ¢d styadi |

¢ Whather, Indra, thou enjoyest soma, along with Vishnu, or with
Trita Aptya, or with the Maruts, [partake also of our] libations. . . .
25. When, Indra, the gods placed thee in their front in the battle,
then thy dear steeds grew. 26. When, thunderer, thou didst by
thy might slay Vrittra, who stopped up the streams, then thy dear
steeds grew. 27. When by thy force Vishnu strode three steps,
then thy dear steeds grew.”

R. V. viii. 15,8 (=S. V. 2, 996 £.; A. V. 20, 106, 26).—Tuva
dyaxur Indra paumsyam pyrithiv cardhati sravah | tvam apah parvatdasas
cha hinvire | 9. Tvam Vishnur brihan zayo® Mitro grimats Varunah |

Santiparva, vv. 13229, ff, Krishna is introduced as explaining the sense of the word
& ipivish{a thus; (If the writer intended to represent Yaska as the rishi by whom the word
was first applied to Vishnu, he could not have been a particularly good Vedic scholar) :
& ipivishteti chakhyayaim hina-roma cha yo bhavet | tendvishtam tu yat kinchich Chhipi-
vishteti cha smpitah | Yasko mam rishir avyagro naika-yajneshu gitavan | S ipivishta
iti Ay asmad guhya-nama-dharo hy aham | stutva mam 8 ipivishfeti Yaskah sarshir
udira-dhih | mat-prasidad adho nashiam Niruktam abhijagmivan | * A bald man is
designated by the word 8'ipivishita. Anything which is penetrated by that (what?)
is called §'ipivishtha. Yaiska, the serenc rishi, celebrated me at many sacrifices. In
consequence of this I bear the mysterious name of S'ipivishta. Yiska, that rishi of
large understanding, having lauded me as S'ipivishta, recovered by my favour the
Nirukta, which had been destroyed.”

% Benfey, in his translation of the Sama-veda, renders zaya by “king.” Roth, in
his Lexicon, thinks this sense is not established, and renders the words drikan zayah
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8. Vasim ecko bibhartti haste dyasim antar deveshu nidhruvik | 4.
Vajram eko bibhartti haste ahitan tena vritirdns jighnate | 5. Tigmam
eko bibhartti haste ayudhaim Suchir ugro jalasha-bheshajah | 6. Patha
ekah pipdya taskaro yatha esha veda nidkinam | 7. Trint eka urugdayo ve
chakrams yatra devaso madants | 8. Vibhir dva charatah ekaya saha pra
pravdsd sva vasatah | 9. Sado dva chakrats upama divs samrdja sarpir-
dsull | 10. Archanta eke mahi sama manvata tena siryam arochayan |

“One® is a youth, brown, [now] hostile, [now] friendly. A golden
lustre invests him. 2. Another,*® luminous, has seated himself on the
place of sacrifice, wise, amidst the gods. 3. Another® holds in his
hand an iron axe, firmly placed amid the gods. 4. Another holds the
thunderbolt poised in his hand, with which he burns to slay his enemies.
5. Another,* bright, fiery, possessing healing remedies, holds a sharp
weapon in his hand. 6. Another® occupies the roads like a robber:
he knows the treasures. 7. Another,® wide-stepping, strode three
[strides, in the regions] where the gods rejoice. 8. Two [others]* ride
on horses with one [goddess]: they dwell afar, as if abroad. 9. Two
[others],* the highest, have made their abode in the sky, monarchs,
worshipped with butter. 10. Some [of us], worshipping, have meditated
the great sama-hymn, by which they have caused the sun to shine.”

R. V. viii. 81, 10.—4 $arma parvatanam crinimake nadinam a
Vishaoh sacha-bhuvah | ““ We seek for protection from the mountains,
the rivers, and Vishnu who is associated with them.”

R. V. viii. 85, 1, 14.—dgnina Indrena Varunena Vishnuna Adityaih
Rudrair Vasubhih sachd-bhura | sajoshasa Ushasd Siryena cha somam
pibatam Asvina | 14. Angirascanta uta Vishnuranta Marutvanta

Jaritur gachhatho havam styads | ¢ Advins, drink the soma-juice, united
with Agni, Indra, Varuna, Vishnu, the Adityas, Rudra, the Vasus,

83 Soms, as the moon, according to the commentator. M. Langlois thinks the sun is
meant. Dr. Aufrecht thinks the troop of Maruts, Marud-gana, may be meant, to whom,
he remarks, the epithet dadArw, ¢ dark-brown, tawny,” is as applicable as it is to
their master, Rudra, to whom it is frequently given.

83 Agni, according to the commentator. Atra yonim iti lingad Agnir uchyate |

8¢ Tvashtyi. 85 Indra.

8 Rudra. Compare R. V. i. 43, 4, where Rudra is named, and the same epithet
galasha-bheshgja is applied to him, and R. V. vii. 35, 6, where he is called jaldsha,
¢ healing.”

7 Pashan. 88 Vishyu.

8 The Advins. The goddees is Ushas, the dawn. 0 Mitra and Varups.
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thou exhilaratest the gods, and the great Indra, that they may be
mmy.”

R. V. ix. 96, 5 (=8. V. ii. 293).—Somak pavats janita matinam
Janstd divo janitd prithivyah | janita Agner janita Suryasya janita
Indrasya janita uta Vishnoh | ¢ Soma purifies, [he who is] the generator
of hymns, the generator of the sky, the generator of the earth, the
generator of Agui, the generator of Siirya, the generator of Indra, and
the generator of Vishnu.”

This verse is quoted, and thus explained in the Nirukta-paridishta,
ii. 12: Somal pavate | somah siryak prasavamat | janita matindm
prakdéa-karmanam daditya-raéminam divo dyotana-karmanam daditya-
raémindin prithivyd prathana-karmanam aditya-raéminam Agner gati-
karmanam aditya-ra$minam Siryasya svikarana-karmapam aditya-
raéminam Indrasya aifvaryya-karmanam aditya-rasmindm Vishnor
vydpts-karmanam daditya-rasmindim ity adhidaivatam | atha adhydt-
mam | soma atma 'py etasmad evendriyandm janitd sty arthah | api va
sarvabhsr vibhatibhir vibhitata (?) atma ity datma-gatim achashge |
“Soma purifies. Soma is sitrys (the sun), from generating (prasa-
vanat). He is the generator of hymns (or thoughts), i.e. of those solar
rays whose function it is to reveal ; of the sky, i.e. of those solar rays
whose function it is to shine; of the earth, i.e. of those solar rays whose
fanction it is to spread ; of Agni, i.e. of those solar rays whose function-
it is to move; of Siirya, i.e. of those solur rays whose funotion it is to
appropriate (svikarana); of Indra, i.e. of those solar rays whose function
is sovereignty ; of Vishnu, i.e. of those solar rays whose function is dif-
fusion : such is the mythological explanation. Now follows the spi-
ritual interpretation, i.e. that which refers to soul. Soma is also the
soul; and for this cause he is the generator of the senses: such is the
meaning. Or, he thus declares the course of the soul, that it is variously
modified by all its changing manifestations.”

R. V. ix. 100, 6 (=8. V. ii. 866).—Parasva vdja-satamah pavitre
dharaya sutah | Indraya Soma Vishnave devebhyo madhumattamah |
Soma, purify, dispenser of much food, poured out in a strecam into
the filter, for Indra, for Vishnu, for the gods, most honied."”

R. V. x. 1, 3.— Vishnur ittha paramam asya vidvan jato brihann
abhé pati tritiyam | dsa yad asys payo akrats saim sachetaso abhi
archants atra | ‘ Vishuu, the great being, knowing thus his (Agni's)

6
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R.V.x.128, 2 (A. V. 5, 33).—Mama deva vihave santu sarve Indra-
vanto Maruto Vishnur Agnir ityadi | *May the gods all attend on my
invocation, the Maruts with Indra, Vishnu, Agni,” ete.

R.V.x. 141, 8 (Vaj. 8.9, 26; A. V. 3, 20, 4).—Somam rdajanam
avase 'gniin girbhir havamahe® | Adityan Vishauim Suryam brakma-
naiicha Byihaspatim | . ... 5. (Vaj. 8.9, 27; A. V. 3, 20, 7.) Arya-
manam Brihaspatim Indram dandya chodaya | Vatan Vishnum Saras-
vattm Savitaraiicha vdjinam | “ We invoke with hymns king Soma,
to our aid, and the Adityas, Vishnu, Siirya, and the priest® Brihaspati.
§. Excite Aryaman, Brihaspati, Indra to generosity, and Vata, Vishnu,
Sarasvati, and Savitri, giver of food.”

R. V. x. 181, 1.—Prathaécha yasya Saprathaécha nama anushtu-
bAasya havisho havir yat | Dhatur dyutanat Savituécha Vishnok rathan-
taram a jabhara Vasishthak | 2. Avindan te atihitam yad asid yajiasya
dAdma paraman guhd yat | Dhatur dyutanad Savituscha Vishmor Bhar-
advajo drihad a chakre Agneh | 3. To ’vindan manasa didhydand yajub
shkannam prathamar devayanam | Dhatur dyutanad Savituécha Vishnor
a Saryad abharan gharmam ete |

¢ Vasishtha has received from the shining Dhatyi, from Savitri, and
from Vishnu, the Rathantara, that which is the offering of the fourfold
sacrifice, whereof Prathas and Saprathas are the names. 2. These [sages]
discovered what was very far removed, the supreme and secret abode
of eacrifice. Bharadvaja has received from the shining Dhatri, from
Savitri, and from Vishnu, the Brihat of Agni. 3. Contemplating
with their minds, these [eages] discovered the descended Yajush,
the first path to the gods. From the shining Dhatri, Savitri, Vishnu,
Siirys, they brought down Gharma.

R.V.x. 184, 1 (=A. V. 625, 5).— Vishnur yonin kalpayatu Tvashta
répans pihéatu | 4 sifichatu Prajapatir Dhata garbham dadhatu te |
“Let Vishnu form the womb; let Tvastri mould the forms; let
Prajipati infuse [the seminal principle]; let Dhatyi form the
embryo.”

6 The Viajasaneyi Sanhiti reads anvarabhamahe instead of girbhir havimahe.

© T hesitate to regard the word drakman here as designating the god of that
name.
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R. V. i. 121, 2.—Stambhid ha dyam styadi | 3. . . . . tastambhad
dyadi chatushpads naryiya dvipads | “ He has supported the sky, eto.
8. . . . . He has propped up the sky for the four-footed [beasts], and
for the two-footed race of man.”

RB.V.ii. 12, 1 (Nirukta, x. 10).—Yo jatad eva prathamo manasvam
dovo derdn kratuna paryabhushat® | Yasya éushmad rodasi abhyasetam
srimaasys maknd sa jandisa Indrah | 2. Yah prithivim vyathamanam
adrihhad yad parvatin prakupitan aramndt | yo antarizam vimame
eariyo yo dyam astabhnat sa janase Indrah | 9. . . . . Yo vi$vasya
pratimanam badhava yo achyuta-chyut sa janass Indrak | 13. Dydva
chid asmai prithivi namete $ushmach chid asya parvata} bhayante
styadi |

‘He who, immediately on his birth, the first, the wise, surpassed
the gods in force; at whose might the two worlds shook, through
the greatness of his strength, he, 0 men, is Indra. 2. He who fixed
the quivering earth; who gave stability to the agitated mountains;
who measured® the vast atmosphere; who propped up the sky, he, o
men, is Indra. 9. . . . He who has been a counterpart of the universe ;
who casts down the unshaken, he, o men, is Indra. . . . . . The sky
and the earth bow down to him; at his might the mountains are
afraid,” etc.

R. V. ii. 15, 1.—Pra gha nu asyas mahato mahani satya satyasye
karanans vocham | trikadrukeshu apibat sutasya asya mads ahim Indro
Joghana | 2. Avamse dyam astabhayad brikantam & rodast aprinad
antarizam | sa dharayat prithivim paprathachcha somasya ta mads
Indra$ chakara | 3. Sadmeva pracho vimamdyas manair tajrena khans
atrinad nadindm styads |

I declare the mighty deeds of this mighty one; the true acts of
this true one. At the trikadruka festival Indra drank of the soma, and in
its exhilaration he slew Ahi. 2. He propped up the vast sky in empty

8 Kratwna karmana paryabhavat paryagriknat paryarazad atyakramad oa . . . .
nrimnasya mahna balasya mahattvena.—Nirukta. Atthe end of the comment the writer
adds: iti pisher drish{arthasya pritir bhavaty akhya mywktd | “Thus when the
rishi has seen the subject [of his hymn], gratification ensues, conjoined with a
narrative.”

® Compare R.V. i. 154, 1, 3, and the other corresponding passages above p. 59 fI. ;
and R. V. ii. 15, 8, immediately following. With the first part of the verse compare
R.V. x. 149, 1, below (p. 96). _




88 VISHNU, AS REPRESENTED IN THE [cmar. o

space; ™ he hath filled the two worlds, and the atmosphere. He hath
upheld the curth, and stretched it out. Indra has done these things in
the exhilaration of the soma. 3. He hath meted with his measures the
castern [regions], like a house; with his thunderbolt he has opened
up the sources of the rivers,” ete.

R. V. iii. 30, 9.—XN7 samandam ishiram Indra bhimim mahim aparim
aadane razattha | astabhnad dyam trishabho antarizam arshantu dpes
trayeha prasatih | “Thou, Indra, hast fixed in its place the level,
the moving,™ earth, the great, the boundless. The vigorous god has
propped up the sky, and the atmosphere: may the waters flow,
sent forth now by thee.”

R. V. iii. 82, 7.—Ywjama id namasa vriddham Indram brihaniam
risheam ajaraim yurdnam | yaxya priye mamatur yajiiiyasya na rodast
mahimanam mamdte | 8. Indrasya karma sukritda purani vratans deced
na minanti visve | didhdra yah prithivim dyam utemdm jajana siryam
ushazaim sudainsih | 9. Adrogha satyain lava tad mahkiteasm sadyo yaj
Jato apibo ha somaim | na dyiva Indra tarasas te ojo ndhd ma mdsdh
darado varanta™ |

“Let us worship, with reverence, the mighty Indra, the powerful,
the exalted, the undecaying, the youthful. The beloved® worlds
(heaven and earth) have not measured, nor do they [now)] measure,
the greatness of this adorable heing.™ 8. Many are the excellent works
which Indra has done; not all the gods are able to frustrate the coun-
sels of him, who established the carth, and this sky, and, wonder-working,
produced the sun and the dawn. O innoxious god, thy greatness has
been veritable since that time when, as soon as thou wast born, thou

70 Compare R. V. x. 149, 1 (below); and Job xxvi. 7, “ITe stretcheth out the
north over the empty place, and hangeth the earth upon nothing.” See also R. V.
x. 111. 5; and vi. 72, 2 (below).

7 Prof. Roth explains ishira as meaning * fresh,” ¢ blooming.”

crs

78 Sayaua explains priye as meaning aparimite, ** immeasurable.”’—See vii. 87, 2.
7 Dr. Aufrecht proposes to translate the last clause thus: “his beloved (spouses),
heaven and earth, imagine, but do not measure (=comprehend) the greatness of this
holy being.” He regards the repetition of the root md *“to measure” in two different
forms as purposeless, and conjectures that mamatuh may be the perfect of man, and
_used for wamanatuh ot mampatuh,  Compare the aorist amata, and sasardn for
paswivin ; see also R V. vii. 31, 7: Mahan asi yasya te *nu svadhavcart sahak | mam-
nate 1o 7ra rodaxi |
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R. V. viii. 51, 2.—dywjo asamo nyribhir ekak Fkrishtir ayasyah |
parvir ati pravavridhe visva jatany ojasa styads | ¢ Without a fellow,
unequalled by men, [Indra] alone, unconquered, has surpassed in power
former generations,™ and all creatures.”

B. V. viii. 59, 5 (=S8. V. i. 278).— Yad dydva Indra ts éatasn éatam
bhumir uta syuh | na tea vajrin sahasram siryak anu na jatam ashta
rodast | “If, Indra, a hundred skies, and a hundred earths were
thine, a thousand suns could not equal thee, thunderer, nor could
the two worlds attain to thee, when thou hadst been born.”

This verse is quoted and briefly commented on in the Nirukta Parié-
ishta i. 1, ff: Athema atistutaya ity dchazate ’pi va sampratya eva syad
mahabragyad devatayap | . . Yadi te Indra Satam divah datam bhamayah
pratimandns syur na tod eajrin sahasram api sirya na dydva-prithivyde
apy abhyasnuvitam its | “ Now these [ which follow] are what are called
exaggerated praises; or they may be expressions of perfect faith owing
to the grandeur of the Deity.” Then, after citing passages referring
to Agni and Varuns, the writer quotes the verse before us, and thus
paraphrases it: ‘If, Indra, a hundred skies, a hundred earths be the
oounterparts [with which thou art compared], not even a thousand
suns, o thunderer, nor heaven and earth can equal thee.”

R. V. viii. 67, 5.—Nakim Indro nikarttave na Sakrak pariéakiave
vebvafm Srinots padyats | * Indra is not to be overcome, Sakra is not to
be overpowered. He hears and sees all things.”*

R. V. viii. 77, 4.—Yoddha 'si kratva Sarasota damsand tisa jata
abAi majmand | @ tra ayam arka @taye vavarttati yain Gotama ajijanan |
5. (8. V. 1, 812.) Pra hi ririze ojasd divo antebhyas® pari | na tva
vivydcha raja Indra parthivam anu svadhdm vavazitha |

¢ A warrior, thou surpassest all creatures in power, in vigour, in
exploits, in strength. This hymn, which the Gotamas have generated,
incites thee to succour us. 5. For by thy might thou hast overpassed

7 Dr. Anfrecht explains pircth Arishtih of the races of gods anterior to Indra, the
latter deity, like Jupiter, belonging to a recent generation of divinitics. See Prof.
Roth’s articles on the “principal gods of the Arian nations,” in the Journal of the
German Oriental Society.

% This hymn is translated by Professor Miiller, Zeits. D. M. G. for 1853, p. 375.

o1 Instead of antedAyah the S. V. reads sadobhyad.
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Jyottishs pavamdna saryah | 80. Tbam pavitre rajaso vidharmans
decebhyah soma pavamana puyase | tvam Usyak prathama agridbhnata
tubhyema visva bhuvanani yemire |

¢ All these creatures spring from thy divine seed; thou art the lord
of the whole universe. All this, purifier, is under thy control; thou,
Indu, art the first sustainer of the regions. Thou, sage, art an
omniscient ocean; all these five quarters of the world are upheld by
thee. Thou hast transcended the sky and the earth ; thine, o purifier,
are the luminaries and the sun. In the filter which is the support
of the world, thou, pure Soma, art purified for the gods. The Uéijes
first gathered thee. In thee all these worlds are contained.”

R. V. ix. 89, 6.— Vishtambho divo dharunah prithivya visva uta zitayo
Rasts asya styads | “ He is the supporter of the sky, the upholder of
the earth: all men are in his hand.”

R. V. ix. 96, 5, which has been quoted above (p. 81), should be

again referred to here.
R. V. ix. 97, 24.—Pavilrebhih pavamano nrichazah raja devaindm uta

marttyanam styadi | * [Soma], purified by filters, the beholder of
men, is the king of gods, and of mortals,” etc.

R. V. ix. 100, 8.—Pavamana mahs $ravaé chitrebhir yass ra$imibhih® |
darddhan tamansi jighnase visvans dasusho grike | 9. tvam dyam cha
mahivrata prithiviin chats jabhrishe styads | * Thou, pure [Soma],
marchest onward to great remown, by thy varied rays; daring,
thou willest to destroy all darkness in the house of thy worshipper.
9. Thou, achiever of great deeds, hast transcended heaven and earth,” etec.

R. V.ix 107, 7.— . . . tvam kavir abhavo deva-vitamal a siryaim
rohayo divs | “‘ Thou art a sage most pleasing to the gods; thou hast

caused the sun to rise in the sky.”
R. V. ix. 109, 4 (=S8. V. ii. 691).— Pavasva soma mahan samudrah

pita devanam vidva abhi dhama | * Purify all abodes, Soma, [who art]

a great ocean, the father of the gods,” etc.
The preceding texts are amply sufficient to show that Vishnu is

not the only god to whom the highest divine functions are ascribed in
the Veda, but that, on the contrary, the same attributes are assigned,
and with far greater frequency, to several of the other deities.
The following passage from Professor Miiller's Ancient Sanskrit
9 Compare R. V. ix. 4, 1: Sand cha Soma jeshi cha pavomana mahi éravah | and
ix. 83, 5: Jayen éravo brikat |
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[Etasminn antare Rama Kaéyapo ’gni-sama-prabhak | Aditya sahito
Rama dipyamdna svaujasd | 10. Devi-sahdyo bhagavan divya-varsha-
sahkasrakam | vratam samapya vara-dam tushtiva Madhusidanam | 11.
“Tapomayain tapo-rasim tapo-murttiin tapo-dhanam | tapasd tvam su-
taptena pasyami purushottamam | 12. Sarire tava pasyami jagat sarvam
sdam prabho | tvam anadir anirdeSyas tvam aham $aranaim gatah’ | 13.
Tam uvdcha Harih pritah Kasyapam dhuta-kalmasham | varam varays
bhadrasm te vardrho 'ss mato mama | 14. Tach chhrutva vachanaim tasya
Marichah Kasyapo'bravit |  putratvain gachohha bhagavann Aditya mama
chanagha | 15. Bhrata bhava yaviyams tvam Sakrasydsura-sidana |
bokdrttanasm tu devanam sahayyam karttum arhasi” | 16. Atha Vishnur
mahdtgd Adityam samajayata | chhatri bhizuka-ripena kamandalu-
éikRojjoalah | ] 17. Evam uktah surair Vishnur vamanan ripam asthitah |
Vasrochanim updgamya trin yayachatmanah kraman | 18. Labdhva cha
irin kraman Vishnuh kritva rapam athadbhutam | tribhih kramais tada
lokan ajahara tri-vikramah | 19. Ekena b pada kritsnam pyithivim so
‘dAyatishthata | dvitiyendvyayam vyoma dyain tritiyena Raghava | 20.
Tam chasuram Balim kritva patala-tela-vasinam | traslokya-rajyam
Indraya dadav uddhyitya kantakam |

I subjoin the text of the same passage according to Signor Gorresio’s
edition :

Ramiayana (Gorresio’s Ed.) i. 32, 2 ff.—Eshs pitrvaSramo Rama
vdmanasya mahdatmanah | siddhasrama sti khyatah siddho yatra maha-
yasah | 3, Vishaur vamana-rapena tapyamano mahat tapah | trailokya-
rdjye 'pakyite Balinendrasys Raghava | [verses 4, 5, 6 correspond word
for word with those of Schlegel’s edition] 7. Zain tvam vamana-riapens
gotvd bhizitum arhass | vikramams trin mahabako data ks niyatain sa te |
8. Bhizsto vikraman etdms trin virya-bala-darpitah | paribhiiya jagan-
ndthain tubhyaim vamana-ripine | 9. Ye hy enam abhiyachante lipsa-
mdnal svam ipsitam | tan kamair ipsitash sarvan yojayaly asuresvarah |
10. Sa tvai traslokya-rajyam no kyritam bhiyo jagat-pate | datum arhasi
nirjitya vikramasr bhiribhis tribhik | 11. Ayam siddhasramo nama
siddha-karma bhavishyati | tasmin karmani samsiddhe tava satya-para-

polated. A comparison of verse 8 with verse 17 clearly shows that the latter must
originally have followed immediately after the former. Compare the versions of the
story given below from the Mahibhirata and the Bhigavata Purdna, where the
dwarf is said to have been the son of Kadyapa and Aditi. This is also the parentage
of Vishyu as one of the twelve Adityas.—See above, pp. 108 ff,
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SECT. V.] VEDIC HYMNS, THE BRAHMANAS, ETC. 137

along with Soma. The conjunction of Brahma, Vishnu and Rudra as
the triple manifestation of the deity (¢rémuré¢s) would therefore appear
to have been unknown to Yaska.

It is true that his object in the passage I have cited, as well as in
other parts of his work, is to classify the Vedic deities; and it may be
urged that the Puranic mythology (of which the #rimirtts of Brahma,
Vishnu and Siva is a part) might have grown up along with the Vedic.
It may, however, I think, be objected to this view, that if Yaska had
been cognizant of any other than the Vedic mythology (at least if he
had attached any authority to any other), he would not have failed to
make some reference to the latter, and would have endeavoured to blend
and reconcile it with the former. As we find no attempt of this kind
in his work, we must conclude either that the Puranic mythology
had no existence in his day, or that he regarded it as undeserving of
any attention.

The following passages from the Brihaddevata, in which the views
of Yaska are repeated, are derived from Weber's Ind. Stud. i. 113 f.:

Bribaddevata, i. 13.— Bhavad-bhuta[ sya bhaJvyasya jangama-sthavar-
asya cha | asyasks siryam evaskam prabhavam pralayam vidub | asatas
cha sataé chasva yonir esha Prajapatih | yad azaram cha vachyam (?) cha
yathasva Brahma $advatam | kritvaisha hs tridha “tmanam eshu lokeshu
tishthats | Ibid. i. 14 . . . tisra eveha devatah | etasam eva mahatmyad
ndmanyatvam vidhiyats | tach cha sthana-vibhagena tatra tatreha dridyate |
i. 13: “ Some consider Siirya (the Sun) to be the only cause of the produe-
tion and destruction of this [universe] present, past, and future, moving
and stationary. And this lord of creatures (Prajapati) is the source of
nonentity and entity, which is undecaying and describable (?) like
the eternal Brahma. He, having made himself threefold, abides in
these worlds. i. 14: . . . There are but three deities ; and from their
greatness, a variety of names is assigned [to each of them]. This is
seen in different instances according to the distinction of places.”

From the passage cited above (p. 26 f.) from Manu, it appears that
the word Narayana is there applied to Brahma, and that no mention
whatever is made of Vishnu, as concerned in the creation. In fact
Vishnu is only once mentioned '* by Manu, viz. in the following verse
xii. 121:

13! Lassen Ind. Ant. i. 777, note.
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8ECT. V.] VEDIC HYMNS, THE BRAHMANAS, ETC. 221

tau chaps kebau nivisetam Yadunam kule striyau Devakim Rohinim cha |
tayor eko Baladevo babhiva yo 'sau $vetas tasya devasya keSah | Kyishno
dvitiyah Kesavah sambabhiva keso yo 'sau varmatah krishna wktah |

‘“Along with them (viz., four preceding Indras, and a fifth deity
sprung from Indra) the god (Indra) went to Narayana, immeasurable,
infinite, undiscernible, unborn, primeval, everlasting, universal, endless
in his forms ; and he fulfilled all [that they desired]. Then they were
all born on earth. Hari also plucked out two hairs, one white and the
other black. These two hairs entered into two women of the tribe of
the Yadus, Devaki and Rohini. One of them, the white hair of the
god, became Baladeva; while the second hair (ksfa), which was called
black (krishra) in colour, became Kyishna, Kedava.”

The following remarks are made on this passage by Nilakantha, one
of the commentators on the Mahabharata :

Atra keav eva reto-ripau Pandavanam tva Rama-Kyishnayor aps
prakarana-sangaty-arthain sazdd deva-retasa utpatter avakiavyatvat'® |
ata eva Devakyam Rohinydiicha sazat kesa-pravesa uchyate na tu Vasudeve |
tatha sati tu ‘ devanam reto varsham varshasya reta oshadhayah’’ 1tyads-
érauta-prandadya ’smad-adi-vat tayor api vyavadhianena deva-prabha-
tatvam syt | tathd cha *‘ stan nand-'vataranam nidhanam cijam arya-
yam” ity bhagavatah sdzdd matsyddy-avalara-vijatvam uchyamanam
virudhyeta | apicha keéa-retasor deha-jatve samane ’pi retah-pradhavatve
"roaksrotastvena manushyatvam putratvaim cha syat | tatha cha ‘“ Kyish-
nas tu bhagavin svayam” sti §rimad-bhagavatoktih sangachhats | na cha
keboddharanat Kyishnasyapy améatvam pratiyats sti vachyam | kedasya
dehdrayavatvabhavat | tasmad Namuchi-badhe kartavye yatha apam phene
vajrasya praveéah evain Devaki-Rohinyor jathare pravede kartavye kesa-
dvayena dvara-bhitena bhagavatah kartsnyena eva avirbhava eshtavyah
1ty yuktam | )

‘“Here the two hairs are of the nature of seed productive of Bala-
rima and Krishpa, just as in the case of the Pandavas, [and this
expression is employed] for the sake of conformity to what had pre-
ceded, since it is manifest that one cannot speak of production from the
seed of a god. For this reason it is distinctly said that the hairs
entered into Devaki and Rohini [the mothers], and not into Vasudeva
[the father]. But such being the case, according to the Vedic phrase-

19% The MS. in the E. I. Office library reads avaiya-vaktavyatvit |
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Taca Krishpa prasadena nayena cha dalena cha | buddhyi cha Yadu-
édrdula tatha vikramapena cha | punah praptam idam rajyam pitri-
paitamaham maya | namas ts Pundarikdza punah punar arindama |
todm ekam d@Auh Purusham tvam ahub Sattvatam gatim | namabhis tvam
bakuvidhath stuvanti prayata dvijak | visvakarman namas te *stu visvat-
man vikva-sambhava | Vishwo jishpo Hare Krishna Vaskuntha Purushott-
ama | Adityak saptadha tvaim tu purane garbhatam gatah | Priéni-
garbhas tvam evaikas triyugawh tvdh vadanty aps | Suchisrava Hyishi-
keso ghystachir Ramsa wchyase | trichaxuh Sambhur eckas tvam vibhur
Ddamodaro 'pi cha | Varaho ’gnir vrshadbhanur vrishabhas Tarzya-
lazanahk | . . . . 1514: Yonss tvam asya pralayaécha Krishpa tvam
wvedarh srijass visvam agre | visvaiichedam frad-vase viSvayone namo 'stu
te $draga-chakrasi-pane |

‘“ By thy favour, Krishna, chief of the Yadus, and policy, and power,
and understanding, and valour, I have recovered this kingdom of my
father's and grandfather’s. Adoration be to thee, lotus-eyed, subduer
of thy foes, again and again. Thee alone men call Purusha : thee alone
they call the refuge of the Sattvats. Devout twice-born men laud thee
by names of various kinds. Glory be to thee, thou maker of all, thou
soul of all, thou source of all, Vishnu, conqueror, Hari, Krishna,
Vaikuntha, chief of spirits (or males). Of old thou didst become the
sevenfold offepring of Aditi.*? Thou alone art Pridnigarbha; they
also call thee [him who exists in] the three ages (yugas). Thou art
called Suchisravas, Hyishikesa, Ghritachi, and Hansa. Thou alone
art the three-eyed Sambhu (Mahddeva) and Damodara, the pervading,
the Boar, Agni, Vrihadbhanu,” the Bull, he whose sign is Tarxya
(Garuda).” A long list of other titles then follows, concluding with
these words: ‘‘ Thou art the source and the destruction of this uni-
verse, Krishna : it is thou who createst it in the beginning, and it is
all in thy power, thou universal source : glory be to thee who wieldest
the bow, the discus, and the sword.”

A little further on, at vv. 1604 ff., a long hymn of Bhishma to
Krishna is given, in which the following lines occur :

" Yasmin vidvans bhitan:i tishthanti cha visanti cha | guna-bhatans
bhiutese satre mapi-gand sva | yasmin nitye tate tantau dridke srag iva

22 This, I suppose, refers to tho Adityas being in the Veda spokun of as onl
seven in number. See above, p. 101, 7
33 A pame of Agni.
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character. Yudishthira,. however, is still unsatisfied, and enquires as
follows (6937 ff.):

Kim okam daivatam loke kim va py ekam parayanam | kan stuvantah
kam archantah prapnuysr manavak $ubham | ko dharmah sarva-dharmad-
sam bAavatah paramo matah | kith japan muchyate jantur janma-samsara-
bandhanat | Bhishma wvdcha | Jagat-prabhum deva-devam anantam
purushotiamam | stuvan nama-sahasrena purushah satatotthitah | tam eva
charohayan nityam bhaktyd purusham avyayam | dhydyan stuwwan nama-
syamsoha yajamdnas tam eva cha | an-adi-nidhanawm Vishnum sarvea-loka-
mahefvaram | lokadhyaxain stuvan nityam sarva-dubkhdatigo bhavet |
brakmanyah sarva-dharma-gian lokdnam kirtti-varddhanan | loka-
ndtham makad bhitam sarva-bhitta-bhavodbhavam | esha me sarva-dhay-
mandih dharmo 'dhikatamo matak | . . . . 6946 : Yalah sarvans dhatans
bhavanty ads-yugdgame | yasmimscha pralayatm ydnts punar eva yuga-
zaye | tasya loka-pradhanasya jaganndthasya bhipate | Vishwor nama-
sehasram me brinu papa-bhaydpaham |

‘““What is the one deity in the world, or what is the one highest
object? By landing and worshipping whom can men attain to felicity ?
What duty is regarded by you as the highest of all duties? By mutter-
ing what, is a creature freed from the bonds of birth and of the world ?
Bhishma answers : A man, rising continually, and lauding with his thou-
sand names the supreme infinite Purusha, the lord of the world, the god
of gods, worshipping perpetually with devotion this undecaying Purusha,
contemplating, praising, reverencing, and adoring him, Vishnu, without
beginning or end, the great lord of all the worlds, lauding continually
the ruler of the worlds, who (the ruler) is devout, skilled in all duty,
the augmenter of the renown of the worlds, the lord of the world, the
great being, the source of the existence of all beings, [doing all this, a
man} will overpass all grief. This is regarded by me as the greatest
of all duties. . . . . .. v. 6946 : Hear, king, from me the sin-and-
fear-removing thousand names of this Vishnu, chief of the world,
lord of the world, from whom all creatures spring on the arrival of
the commencing yuga, and in whom again they are absorbed at the
end of the yuga.”

These thousand names of Vishnu are then detailed, among which the
following occur, all of them ordinarily appellations of Mahadeva, viz.,
Sarva, Sarva, Siva, Sthénu (v. 6953), 14ana (v. 6957), Rudra (v. 6962).
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the body, the supreme lord. There the inconceivable Hari, Madhusii-
dana, abides.”]

The following passages supply some farther instances of the worship
of Mahiideva by personages introduced in the poem :

Adi-parva, v. 7049.—Evain tesham vilapatam viprandi vividhd
girak | Arjuno dhanusho *bhyase tasthau girir svachalah | sa tad dhanuh
parskramya pradarinam athakarot | pramamya $irase devam I$anam
varadam prabhum | Kyishnam cha manasa kritrd jagrshe charjuno dhanub |
yat parthioash Rukmi-Sunitha- Vaktraih Radheya- Duryodhana-Salya-
Salvash | tada dhanur-veda-parasy nyisimhaih kritam na sajyam mahato
'ps yatnat | tad Arjunah styads | ¢ While the Brahmans thus uttered
various speeches, Arjuna stood firm as a mountain, trying the bow. He
then made a circuit round it, bowing down in reverence to the boon-
bestowing lord I4dna (Mahddeva) ; and having meditated on Krishna,*’
Arjuna seized the bow. And that bow which the lion-like kings
Rokmin, Sunitha (8ifupdla), Vaktra, Radheya, Duryodhana, Salya,
and Silva, skilled in archery, could not with great effort bend [so as
to fix the bowstring], Arjuna bent, and hit the mark,” etc. ete.

In the Vana-parva, vv. 15777, it is related that Jayadratha, after
being captured by Bhishma and released at the request of Yudhishthira,
went to worship Mahadeva (v. 15801) :

Jagama rdjan dubkhartto Gangadvaraya Bharata | sa devam $aranain
gatea virapazam Umdpatim | tapaé chachara vipulam tasya prito Vriska-
dheajal | balisi svayam pratyagrihnat priyamanas Tyilockanah | varain
chasmas dadau devah sa jagraha cha tach chhrinu | ¢ Samastan sarathan
paicha jayeyam yudhs Pandavan " | sts rdja 'bravid devasn nets devas tam
abracit | ajayyamé chapy abadhyamé cha varayishyass tan yudhi | rite
'rjunam mahabahum Narah nama sureSvaram | Vadaryyam tapta-tapa-
sah Nardayana-sahayakam | ajitam sarva-lokanam devair api durasadam |
maya dattam pasupatam divyam apratimaf éaram | avapa lokapalebhyo
cajradin sa mahdasaran | dera-devo hy anantatma Vishnuh sura-guruh
prabhub | pradhana-purusho 'vyaktah visvatma viSva-mirttiman | yuganta-
kale samprapts kalagnir dahate jagat | sa-parvatdraava-dvipan se-Saila-
cana-kananam |

“He went, o king, distressed with grief, to Gangadvira (Haridvira).

17 Lagsen (Indian Antiquities, vol. i. 646) regards this reference to Krishna as a
later interpolation in the older story.
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describing to Yudhishthira the different partisans of Jarisandha) appears
as if it contained a tradition indicating some struggle, at a period ante-
cedent to that of the writer, between the worship of Vishnu, and that
of some local deity who was venerated in the provinces east of Magadha.

Jardsandhath gatas v eva purd yo na maya hatah | Purushottama-
oyiidato yo "sau Chedishu durmatih | atmanam pratijanats loke ’smin
Purushottamam | ddatte satatam mohad yah sa chihnamn cha mamakam |
Vanga- Pundra-Kirdteshu raja bala-samanvitah | Paundrako Vasudevets
yo 'sau loke *bhiviérutah | “ And he who formerly was not slain by me,
has also taken the side of Jarasandha—(I mean) the wicked man who
is known as Purushottama among the Chedis, who in this world pro-
fesses himself to be Purushottama, who through infatuation continually
assumes my mark—he who is a powerful king among the Bangas, Pun-
dras, and Kiratas, and is celebrated in the world as the Vasudeva of
the Pundras.™®

33 On this Lassen remarks (i. 608): “8ince these (Purushottama and Visudeva)
became in later times two of the most venerated names of Vishnu, it is clear from this
passage, that among the Eastern tribes, and those too not of Arian origin, a supreme
god was worshipped, whose name was afterwards transferred to Vishnu.”
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The wrath of Bhrigu, one of the sages present at the sacrifice, is
aroused by this curse :-

27 ff.—Tasyaivam dadatah $apam frutvd dvija-kuldya vas | Bhriguh
pratyasrijach ckhapam brahma-dandan duratyayam | Bhava-vrata-dhara
ye cha yo cha tan samanuvratah | pashandinas te bhavantu sachchhastra-
paripanthinak | nashta-$auchd mudha-dhiyo jata-bhasmdsthi-dharinak |
viantu Siva-dizayam yatra daivam surdsavam | brahma cha brakma-
ndmé chaiva yad yiyam parinindatha | setum vidharanam pumsam atah
pashandam a$ritak | esha eva hi lokanam $ivak pantha sanatanak | yam
pirve chanusamtasthur yat-pramanain Janirdanak | tad brakma paramam
éuddham satam vartma sandatanam | vigarhya yate pashandam dasvam vo
yatra bhita-rat | ‘ Hearing him thus utter a curse against the tribe
of Brahmans, Bhrigu launched a counter-imprecation, a Brahmanical
weapon, hard to be evaded : ‘ Let those who practise the rites of Bhava
(Mahédeva), and all their followers, be heretics, and opponents of the
true scriptures. Having lost their purity, deluded in understanding,
wearing matted hair, and ashes and bones, let them undergo the initia-
tion of Siva, in which spirituous liquor is the deity. Since ye revile
the veda (brahma) and Brahmans, the barriers by which men are
restrained, ye have embraced heresy. For this [veda] is the auspicious
(§iva) eternal path of the people, which the ancients have trod, and
wherein Janirdana (Vishnu) is the authority. Reviling this veda
(brahma), supreme, pure, the eternal path of the virtuous, follow the
heresy in which your god is the king of goblins.””

On hearing this imprecation, Siva departed with his followers, while
Daxa and the other Prajapatis celebrated for a thousand years the
sacrifice in which Vishnu was the object of adoration.

The enmity between the father-in-law and son-in-law continues
(sect. 3). Daxa being elevated by Brahma to the rank of chief of the
Prajipatis, becomes elated. He commences a great sacrifice called
Vrihaspatisava. Seeing the other gods with their wives passing to this
sacrifice, Satl presses her husband, Siva, to accompany her thither.
He refers to the insults which he had received from her father, and
advises her not to go. She, however (sect. 4), being anxious to see her
relatives, disregards his warning and goes; but being slighted by her
father, Daxa, she reproaches him for his hostility to her husband, and
threatens to abandon the corporeal frame by which she was connected

21



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



Digitized by GOOS[€



SECT. VIL ] IN THE VEDIC HYMNS AND BRAHMANAS. 3338

tion—one now forgotten,—although it may have suggested in after-
time the appearance of 8iva in such a head-dress, as identified with
Agni ; for instance, kaparddin may intimate his head being surrounded
by radiating flame, or the word may be an interpolation ; at any rate,
no other epithet applicable to Siva occurs, and there is not the slightest
allusion to the form in which, for the last ten centuries at least, he
seems to have been almost exclusively worshipped in India, that of the
Linga or Phallus : neither is there the slightest hint of another im-
portant feature of later Hinduism,—the Z¥imr¢ts, or Tri-une combina-
tion of Brahma, Vishnu, and Siva, as typified by the mystical syllable
om, although, according to high authority on the religions of antiquity,
the Zrimartti was the first element in the faith of the Hindiis, and the
second was the Zsngam ** (vol. i. pp. xxvi., xxvii.)

¢« Of Rudra also, the character is equivocal; but it may be doubted
if it partakes, in any remarkable degree, of that fierceness and wrath
which belong to the Rudra of a later date; he is termed, it is true, the
slayer of heroes, but so is Indra : the effects of his anger upon men and
animals are deprecated; but he is also appealed to as wise and bounti-
ful, the author of fertility and giver of happiness, and his peculiar
characteristics are evidently his presiding over medicinal plants and
removal of disease, attributes of a beneficent, not of a malignant and
irascible deity. As above remarked, the Maruts, or winds, are termed
his sons ; and this relationship would assimilate him to Indra. There
is also a class of inferior deities, termed Rudras, who in one passage are
worshippers of Agni, and in another are followers of Indra; being the
same as the Maruts. So far, therefore, Rudra might be identified with
Indra; but we have the name applied unequivocally to Agni in a hymn
exclusively dedicated to that divinity (R. V. i. 27, 10). The term
denotes, according to the Scholiast, the ¢ terrible Agni;’ but there is no
warrant for this in the text, and we may be content, therefore, with
the latter, to regard Rudra as a form or denomination of fire (13id. pp.
xxxvii. f.). R

¢ Rudra is described, as in the first book, by rather incompatible
qualities, a8 both fierce and beneficent; but his specific province is here
also the tutelarship of medicinal plants, and administration of medicine,
and he is designated as a physician of physicians (R. V. ii. 33, 4).

33 Creuzer, Religions de I antiguité, book i. chap. i. p. 140,
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APPENDIX.

Page 5, line 1.
Ayambhanam. Compare the words andrambhans tamasi in R. V. vii.
104, 8.

Page 10, line 14.

Marttandam. CompareR. V. ii. 38, 8. . . . vidvo marttando vrajam a
patur gat . . . . which the commentator explains, ‘every bird and beast
goes to its resting place.” ,

Page 19, v. 28.

The mundane egg is also mentioned in the Chhandogya Upani-
shad (p. 228 f.): Adityo Brahma sty adebah | tasyoparyakhyanam |
asad evedam agre asit | tat sad asit | tal samabhaval | tad andam
niravaritata | tat samvalsarasya matram adayats | tad nirabhid-
yata | te anda-kapdle rajatam cha suvarsam cha abhavatam | tad
yat rajatain sd iyam prithiol yal suvarnam 8d dyaur yaq joarayu'
te parvata yad ulvaim® sa megho nikdro® ya dhamanayas® ta nadyo yad
vasteyam ® udakain sa samudrab | atha yat tad ajayata so *sav Adityas
tai jayamanam ghosha ulilavo® 'nudatishthan ['nadatishthan ?] sarvani
cha bhatani sarve cha kamds tasmat tasyodayam prati pratyayanam’
prats ghoshd wlalavo 'nutishthants sarvani cha bhatani sarve chasca
kamap | which is thus translated by Babu Rajendralal Mittra : ¢ The

1 Gardha-veshfanain sthulam | Comm.

3 Susmam garbha-parivsshianam | Comm.

3 Avadyayah (frost) | Comm. ¢ §'srak | Comm.

8 Fastau bhavam vasteyam | Comm. “Abdominal,” Wilson.

¢ Ururavo vistirna-rava wdatishfhanm wtthitavantah |

* Pratyasta-gamanam . . . . athava purak puneb pratyigamanam
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APPENDIX, 427

karttum arRasi comes the following: v. 18. Ayasi siddhdéramo ndma
prasadat te bhavishyals | siddhe karmani devea uttishtha bhagavann
stah | 19. Atha Vishwur mahatga Adityam samajayatas | vamanasm
ripam asthaya Vatrockansm updgamat | 20. Trin padan atha bhszstva
ftyddi | “‘By thy grace this shall be the hermitage of the perfect.
‘When thy work is accomplished, arise hence, o divine being.’ Then
the glorious Vishnu was born of Aditi. Assuming the form of a
dwarf, he approached the son of Virochana, and begging three paces
of ground,” ete. It will be observed that an attempt is here made to
connect the legend of the birth of Vishpu from Kadyapa and Aditi
with the story of the dwarf incarnation more closely than it is con-
nected in Schlegel’s edition ; for first, Kadyapa is made to allude to the
‘“ hermitage of the perfect,” as if he were himeelf present there, of
which nothing is said in Schlegel’s edition; and secondly, the transi-
tion from the digression about Vishnu’s birth as the son of Kasyapa
and Aditi back to the story of the dwarf incarnation is more cleverly
managed here than in Schlegel's edition, as here the words evam uktah
surasr Vishauh (* being thus addressed by the gods, Vishnu,” etc.)
which in Schlegel’s edition (v. 17) carry us back to v. 8, and ignore
all that intervenes, are omitted. It will also be noticed that another
verse (the one quoted at the commencement of this note) is introduced
at the beginning of Kadyapa’'s address to Vishnu, in which the gods
are mentioned as fellow-suppliants with Kadyapa. This alteration
also appears to have been made to facilitate the transition from the
interpolated lines back to the main story.

It is to be observed, however, that the readings of the Calcutta edition
differ from those of Schlegel’s in several respects at the beginning of
the section also.






INDEX OF PRINCIPAL NAMES AND MATTERS.

A

Achhivaka (priest), 73

Aditi, 10 ff,, 101, 116, 118,
120, 163, 193, 212, 223,
307, 407

Aditya, 23

Vishnu, and Rudra, 406
Aditya- hridaya, a hymn,
405
Adityas, 12 f,, 101
Zschylus, Prom. Vinet., 57
Agastya, 404, 409, 414
Agni, '8, 21, 23 ff., 60, 53,
57, 189, etc.

——, texts in praise of, 98
—— one of the triad of
134

—— breaks down cities,
262

—— identified with Bhava,
Sarva, Rudra, etc., 282

1
i

i8 lord of Brahma, |

—— enamoured of Rishis’ .

wives, 294

—— his tongues, 364, 425

Ahalya, 41, 422

Ahvriti, 215

Aitareya Brahmana—

1, 1,—114

1, 7,—113

1, 30,—114

2, 3,—113

6, 15,—73, 108

Akhandala (Indra) 159

Ambiki, 257, 360 f.

, sister of Rudra,
according to the Yajur-
veda (see Uma), 267

Anakadundubhi, name of
Visudeva, 231

Anaranya, 389 f.

Aniruddha, grandson of
Krishna, 370

anrita-deva, 347

Ansa, 12

|

|
|
1
|
|

Aparni (see Uma), 367

Apsaras, 288

Apsarases  obtained by
Kshattriyas slain  in
battle, 235

| Apsarases, 394

Arbuda, 94

Arjuna, 153, and passim
Arjuna Kairttaviryya, 215
Aryya Bhatta, 97
Aryaman, 12, 68

Asura, 95

Asuras, 51, 108, 126, etc.
. , their cities, 168,

Asuri, 109

Asvamedha or horse-sacri-
fice, 143 ff.

Asvins, 39, 41, 66, etc.

Atharva-diras, 146

-—— quoted, 298

Atharva-veda, translated or

2, 27, 6,—276, 341

3, 16, 1,—264

3, 20, 4, 7,—83

4,2 1-8,—13f.

4,2 6,7, 8,—16

4, 21, 7,—262

4, 30, 5,—266

5, 21, 11,—276

5, 25, 5,—83

5, 33,—83

6, 93, 1, 2,—277, 341

7, 26, 1-3,—68

7, 26, 4-7,— 54

7, 42, 1, 2,—263

7, 44, 1,—71

7, 60, 6,—93

7,79, 4,—14

7, 80, 3,—14

7, 87, 1,—277, 300,
341 f.

8, 2, 7,—277, 341

8, 5, 10,—277, 341

Atharva-veda continued—
8, 8, 11,—277
9, 7, 1,—277
9, 10, 17,—66
10, 1, 23,—277, 341
10, 3, 9,—10
10, 7, 25,—10
10,7, 7 f£.,—16
10, 8, 2, 11, 44,—17
11, 2, 1-31,—277 f.,
341
11, 6, 9,—281, 341
12, 4, 17,—281, 341
13, 2, 26,—5
13, 4, 4, 26-28,—281,
341 f.
15, 5, 1-7,—281
18, 1, 40,—258
19, 10, 9,—73
20, 17, 6,—92
20, 87, 3,—90
20, 89, 7,—93
20, 99, 2,—90
20, 106, 26,—77
20, 111, 1,—77
20, 114, 1,—90
20, 126, 1,—93
Atigrihyas, 63
ﬁti iiya, son of l;%vat_m, 350
upamanyava,
Aurnavibha, 66 ff., 84, 131
Avindhya, minister of Ra-
vapa, 350

B
Badari, 157, 196, 205, 215,
244

Bali, 116 ff., 397
Balarima, 208, 220 f.
Banerjea’s  dialogues
Hindu philosophy, 42
Benfey’s gl to Siama-
veda, 10, 54, 70, etc.
-——“—- translation of R.V.,
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Riixasas, did they speciall
worship Rudrg ? 349 7
Raiveda quoted —
andala First—
2, 2,—66
6, 4,—264
7, 3,—85
10, 11,—162, 369
22, 16-21,—54 ., 84,
339
22, 17,—64
22, 18,—67
22, 19,—65
24, 8,95
27, 10,—252, 833
27, 13,—100
32, 1,—68
32, 6,—89
33, 11,—264
34, 11,—47
43,1-6,—79, 263, 338f
45 2, —47
50, 7,—61, 96
61, 2 —58
61, 13,—94
52, 8, 12-14,—85
55, 1,—86
59, 5,—90, 98
61, 7,—58, 80

64, 2, 254, 338

64, 3,—281

81, 4,—264

81, 5,—86

85, 1,—254, 338

85, 7,—58

90, 5, 9,—68

90, 7,—61

94, 5,—61

95, 3,—82

96, 3,—24, 71

102, 8,—86

103, 2,—86

105, 8,—348

108, 9,—60

114, 1-11,—254, 335,
337 ff.

121, 2,—87, 94
122, 1,—257
126, 1,—133

129, 3,—257, 338

154, 1-6,— 58 ff., 64,
71, 84, 87

155, 1- b—64 ff., 84

11)6 1- 5—65 84

160 4,—96

164, 6,—61

164, 36,—66

INDEX.

Rig-veda continued—

{andala First—

167, 4,—348

180, 7,—847

181, 3,—71

186, 10,—66

Mandala Second—

1, 3,—66, 84

1, 6,—267, 339, 342
1, 8,—100

1, 9,—100

3, 11,—264
12,1,2,9, 13,—13, 87
12, 9,—86

15, 1-3,—658, 87, 94
16, 2,—

22, 1, 66

27, 1,—101

27, 10,—96

27, 10,—101

28, 10,—65

33, 1-15,—268, 233,

335, 388 f.

34, 2,—260, 338
34,11,—73

38, 8,—373

38, 9,—260

Mandala Third—

2, 5,—260

6, 4,—69, 67

17, 1,—72

18, 5,—71

32, 7—9 ,—67, 88

44, 3,—89

47, 1,—264

54, 14,—67, 84

56, 10,—67
Mandala Fourth—

3,1 6,—260, 339

3, 7,—67, 84

6, 6,—5

16, 5,—89

18, 11,—68, 84

30, 1,—86, 89

60 2,—171

55, 4,—-68
Mandala Fifth—

2, 1,—284

3, 1-3,—68, 84

41, 2,—261

42, 11, 15,—261, 339

46, 2-4,—69

51, 9,—69

61, 13,—261

52, 16,—261, 339

435

-veda continued—
andala Fifth—
59, 8,—261
60, 5,—262, 338
63, 5,—61
81, 8,—61
83, 8,—5
87, 1, 4, 8,—69, 84
Mandala Sixth—
11, 2,—6
16, 39,—262
17, 7,—86, 89
17, 10,—80
17, 11,—70
20, 2,—70
21, 9,—70
28, 7,—262 839
30, 4,—86, 89
31, 2,—89
38, 3,—89
48, 14,—70
49, 10,—262, 338
49, 13,—71, 84
50, 2,—11
60, 4—262, 339
50, 12,—71
86, 3, —262 339
69 1- 8,—66 711,84
70, 1,—95
72, 2,—88, 94, 96
74, 1, 4,—263, 339
Mandala Seventh—
, 5,—68
10, 4,—268
20, 1,—264
20, 4,—86, 89
21, 3-8,—345, 348

9
85, 6,—263, 339
36, 9,—73
36, 5,—263
36, 9,—73
37, 2,—264
39, 5,—78
46, 5,—73
41, 1,—264
44 1,—74
46, 1-4,—264, 338 £
56, 1, 2,—264, 339
68, 5,—265
59, 12,—267
65, 3,—128
78, 4,—264
82, 5,—93
86, 1,—95
86, 4,—264
87, 1,—95
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Vishpu as an Aditya, 101-
106, 138
as described in the
Brahmanas, 107--114
a dwarf, 108
, the sacrifice, 110
, his incarnation as
a tortoise, 23, 308

boar, 29-33

[T}
dwarf, 114-131

as

Rama, 138-146, 377—41.3

is

incarnation as Krishna,
142, 151, 173, 181 f.,
216 ff. ol

———, how regarded in
the iiim&ym_m, 138 ff,,
377 ff.

as one with the

Supreme Spirit, 148

fights with Rudra,

1
Vishnu Puréna translated,
i2,21f,—3
i. 2, 46,—34
i. 3,1 f,—31

as a

INDEX.

Vishnu Puriina contsnued—

i4, 11,81

i. 7,—324

i. 7,1,~30

i. 7, 6,—331

i. 7, 12,—80, 41

i. 7, 26,—30

i. 8, 9,—824

i. 15, 90 ff.,—104

iii. 1, 118

v. 1,1 f,—217 ff.

v. 26, 1,—179
Visravas, 411, 414
Visvakarman, 4 ff., 20, 129,

146, 169, 201, 308 fI.,
317, 412, 414
Vigvamittra, 44
Virabhadra, 317
Virochana, 116
Vivasvat, 12 f., 29 f. .
Vritas, 278
Vrishadipra, 76
Vrittra, 68

w
Waters, 15-22, 26 ff.

Weber's dissertation on
Rudra, 334 ff.

439

Weber's dissertation on
Umi, 367 ff.

‘Westergaard's dissertation
on Indian history, 343

‘Whitney’s remarks on Ru-
dra, 337 f.

‘Wilkinson, Mr. L., 97

Wisl;on's Sankhya karik,

Vishnu Puriina,
36, 41, 43, 96, 104, ctc.
, his remarks on
Rudra, 332 ff.

Y

Yajiika, 133
Yajush, 83
Yajushmati, 49
Yama, 41, 277
Yami, 41

Yiska, see Nirukta
Yatudhanis, 272

Yos;nidri, 370 f.
Yudhishthira, passim
purposes ri-

jastiya, 244

END OF PART FOURTH.

STEPHEN AUSTIN, PRINTER, HERTFORD,
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