e #                              Sri Vedanta-sutra

                           Volume One                                  #

.FN 6

Pada 2

Adhikarana 1

The Word {.sy 168}Manomaya" Refers to Brahman

.FN 3

Introduction by Srila Baladeva Vidyabhusana 

{.fn 2}manomayadibhih sabdaih

     svarupam yasya ki
rtyate

hrdaye sphuratu sri
man

     mamasau syamasundarah{.fn 1}

     In the First Pada of this chapter it was said that one should inquire about the Supreme Brahman, the Supreme Personality of Godhead and the creator of all universes. Certain words used in Vedic literature were also clearly shown to refer to that Supreme Brahman. In the Second and Third Padas it will be demonstrated that certain other words, although less clearly related to Brahman, also describe Him.

     In the {.fn 2}Chandogya Upanisad, Sandilya-vidya{.fn 1} (3.14.1) the following explanation is given:

     {.fn 2}sarvam khalv idam brahma taj jalan iti santa upasi
ta. atha khalu kratumayah purusah. yatha kratur asmin loke puruso bhavati tathetah pretya bhavati. sa kratum kurvi
ta. manomayah prana-sari
ro bha-rupah satya-sankalpa akasatma sarva-karma sarva- kamah sarva-gandhah sarva-rasah sarvam idam abhyato avakyan adarah.{.fn 1}

     {.sy 168}Everything is Brahman. From Him everything has come. The peaceful sage should worship Brahman with this idea. The Supreme Personality of Godhead is the activities of devotional service. When devotional service is performed in this world the Supreme Personality of Godhead is present. As one performs devotional service in this life he will attain an appropriate body after death. The Supreme Personality of Godhead is known by they whose minds are pure. He is the controller of all life. He is effulgent and glorious. His every desire is automatically fulfilled. He is all-pervading. He is the original creator of everything. He fulfills all desire. He possesses all pleasant fragrances. He is all sweetness. He is present everywhere. He cannot be described in words. He cannot be known."

     {.fn 2}Samsaya{.fn 1}: Do the adjectives (beginning with {.fn 2}manomaya{.fn 1}) in this passage describe the {.fn 2}ji
va{.fn 1} or the Paramatma?

     {.fn 2}Purvapaksa{.fn 1}: The words {.fn 2}manah{.fn 1} and {.fn 2}prana{.fn 1} here appropriately describe the {.fn 2}ji
va{.fn 1}. The {.fn 2}Mundaka Upanisad{.fn 1} (2.1.2) explains: {.fn 2}aprano hy amanah subhrah{.fn 1} (The splendid Supreme Person has neither breath nor mind). Because this passage from the {.fn 2}Chandogya Upanisad{.fn 1} contradicts the description of the Supreme Lord in this way, it should be understood to refer to the {.fn 2}ji
va{.fn 1}. The opening words {.fn 2}sarvam khalv idam brahma{.fn 1} (Everything is Brahman) do not necessarily mean that the entire passage following them are about Brahman, but are merely spoken so that the worshiper may become peaceful. The teaching there is that because Brahman is everything one should become peaceful. The rest of the passage should then be understood to refer to the {.fn 2}ji
va{.fn 1} and the word {.fn 2}brahma{.fn 1} at the end of the passage should also be understood to refer to the {.fn 2}ji
va{.fn 1}. 

     {.fn 2}Siddhanta{.fn 1}: The proper conclusion is: 

.FN 3

Sutra 1

.FN 2

sarvatra prasiddhopadesat

     sarvatraeverywhere;{.fn 2} prasiddhacelebrated;{.fn 2} upadesatbecause of the teaching.

.FN 3

     (The word {.sy 168}manomaya" here refers to the Paramatma) because (in this passage) the famous (attributes of the Paramatma as are taught) everywhere (in Vedanta literature are) described.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     This passage describes the Paramatma and not the {.fn 2}ji
va{.fn 1}. Why? Because the qualities that belong only to the Paramatma, beginning with His being the creator of the material universes, and which are described everywhere ({.fn 2}saravatra{.fn 1}) in Vedanta literature, are mentioned in this passage in the phrase {.fn 2}taj-jalan{.fn 1} and other phrases and words also.     

     Although the opening words of this passage ({.fn 2}sarvam khalv idam brahma{.fn 1}) are not intended to teach about Brahman but to invoke peacefulness, the word {.fn 2}manomaya{.fn 1} definitely describes the Supreme Brahman. The word {.fn 2}kratu{.fn 1} means {.sy 168}devotional service" and {.fn 2}manomaya{.fn 1} means {.sy 168}He who can by understood by a pure mind." The {.fn 2}Brhad-aranyaka Upanisad{.fn 1} (4.4.19) explains {.fn 2}manasaivanudrastavyam{.fn 1} (He may be seen by a pure mind). The passage {.fn 2}yato vaca nivartante aprapyo manasa saha{.fn 1} (The Supreme cannot be described in words or understood by the mind) means the foolish cannot understand the Supreme Personality of Godhead and even the wisest sages cannot understand Him completely. 

     The word {.fn 2}prana-sari
ra{.fn 1} (life-body) means {.sy 168}He who is the controller of life." Some also interpret this word to mean {.sy 168}He whose transcendental form is most dear." The words {.fn 2}aprano hy amanah{.fn 1} (He has neither breath nor mind) may mean either that He is supremely independent and does not need breath or mind, or it may mean that he does not possess material breath or material mind. The {.fn 2}sruti- sastra{.fn 1} explains {.fn 2}manovan{.fn 1} (The Supreme has a spiritual mind) and {.fn 2}ani
da-vatam{.fn 1} (The Supreme has spiritual breath). 

     Other scriptural passages also state that the Supreme Personality of Godhead is described by the word {.fn 2}manomaya{.fn 1}. Some of these passages follow.

     {.fn 2}manomayah prana-sari
ra-neta{.fn 1}

     {.sy 168}He is understood by the pure mind ({.fn 2}manomaya{.fn 1}). He is the guide of the body and senses."

                         {.fn 2}Mundaka Upanisad{.fn 1} 2.2.7

     {.fn 2}sa eso 'ntar-hrdaya akasas tasminn ayam puruso manomayo 'mrtamayo hiranmayah{.fn 1}

     {.sy 168}The golden Supreme Personality of Godhead, who is full of nectar, and who is known by the pure mind ({.fn 2}manomaya{.fn 1}), resides in the sky of the heart." 

                              {.fn 2}Taittiri
ya Upanisad{.fn 1} 1.6.1

     {.fn 2}hrda mani
sa manasabhiklpto ya etad vidur amrtas te bhavanti{.fn 1}

     {.sy 168}The Supreme Personality of Godhead is known by they who have a pure heart and a pure mind. They who know Him in this way become free from death."

                              {.fn 2}Katha Upanisad{.fn 1} 7.9

     {.fn 2}pranasya pranah{.fn 1}

     {.sy 168}The Supreme Personality of Godhead is the life of all life."

                              {.fn 2}Brhad-aranyaka Upanisad{.fn 1} 4.4.18

.FN 3

Sutra 2

.FN 2

vivaksita-gunopapattes ca

     vivaksitawished to be said;{.fn 2} gunaqualities;{.fn 2} upapattehbecause of being appropriate;{.fn 2} caand.

.FN 3

     The word {.sy 168}manomaya" here must refer to Brahman) because the qualities (given here) most appropriately describe Brahman.

.FN 3

Purport by Srila Baladeva Vidyabhusana

     {.fn 2}Manomaya{.fn 1} (knowable by the pure mind), {.fn 2}prana-sari
ra{.fn 1} (the controller of life), {.fn 2}bha- rupa{.fn 1} (effulgent and glorious) and the other qualities mentioned here are appropriate for the Supreme Personality of Godhead but not at all for the {.fn 2}ji
va{.fn 1}.

.FN 3

Sutra 3

.FN 2

anupapattes tu na sari
rah

     anupapattehbecause of inappropriateness;{.fn 2} tuindeed;{.fn 2} nanot;{.fn 2} sari
rahthe {.fn 2}ji
va{.fn 1}.

.FN 3

     (The word {.sy 168}manomaya" here) cannot refer to the ji
va because the qualities (described in this passage) cannot be attributed to him. 

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The {.fn 2}manomaya{.fn 1} her cannot refer to the {.fn 2}ji
va{.fn 1} because it is not possible that the qualities described here refer to the tiny, glowworm-like {.fn 2}ji
va{.fn 1}. 

.FN 3

Sutra 4

.FN 2

karma-kartr-vyapadesac ca

     karmaobject;{.fn 2} kartragent;{.fn 2} vyapadesatbecause of the statement;{.fn 2} caalso.

.FN 3

     And because the distinction is drawn here between the agent and the object.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     With the words ({.fn 2}Brhad-aranyaka Upanisad{.fn 1} 3.14.4) {.fn 2}etam itah pretyabhisambhavitasmi{.fn 1} (After death I will attain Him) at the end the {.fn 2}manomaya{.fn 1} is clearly designated as the object of the sentence and the {.fn 2}ji
va{.fn 1}, with the words {.fn 2}abhisambhavitasmi{.fn 1} (I will attain) is clearly identified as the agent. Therefore the {.fn 2}manomaya{.fn 1}, being the object, must be different from the {.fn 2}ji
va{.fn 1}, which is the agent. The {.fn 2}manomaya{.fn 1} must therefore be the Supreme Personality of Godhead. The word {.fn 2}abhisambhavitasmi{.fn 1} here describes meeting. The {.fn 2}ji
va{.fn 1} meets the Supreme Lord as a great river meets the ocean.

.FN 3

Sutra 5

.FN 2

sabda-visesat

     sabdawords;{.fn 2} visesatbecause of the difference.

.FN 3

     (The word {.sy 168}manomaya" here cannot refer to the ji
va because the words are in different cases.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The text says ({.fn 2}Chandogya Upanisad{.fn 1} 3.14.3) {.fn 2}esa ma atmantar-hrdaye{.fn 1} (He is within my heart). In these words the devotee {.fn 2}ji
va{.fn 1} is placed in the genitive case and the object of his worship is placed in the nominative case. Because the {.fn 2}ji
va{.fn 1} and the object of his worship are in different cases they must be two distinct persons. Therefore the {.fn 2}manomaya{.fn 1} here must be the worshipable Supreme Personality of Godhead, who is different from the devotee {.fn 2}ji
va{.fn 1}. 

.FN 3

Sutra 6

.FN 2

smrtes ca

     smrtehbecause of the {.fn 2}smrti-sastra{.fn 1};{.fn 2} caalso.

.FN 3

     And because of the statement of smrti-sastra also.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     That the Supreme Personality of Godhead is different from the {.fn 2}ji
va{.fn 1} is also confirmed by the following statement of {.fn 2}Bhagavad-gi
ta{.fn 1} (18.61):

{.fn 2}i
svarah sarva-bhutanam

     hrd-des/e 'rjuna tisthati

bhramayan sarva-bhutani

     yantrarudhani mayaya{.fn 1}

     {.sy 168}The Supreme Lord is situated in everyone's heart, O Arjuna, and is directing the wanderings of all living entities, who are seated as on a machine, made of the material energy."* 

     {.fn 2}Avataranika{.fn 1}: Someone may object: The {.fn 2}Chandogya Upanisad{.fn 1} (3.14.3) describes the {.fn 2}manomaya{.fn 1} in the following words: {.fn 2}esa ma atmantar- hrdaye 'ni
yan vri
r heva yavad va{.fn 1} (In my heart is the Self, smaller than a grain of rice or barley). This text shows that because it is very tiny the {.fn 2}manomaya{.fn 1} must be the {.fn 2}ji
va{.fn 1} and cannot be the Supreme Personality of Godhead. 

.FN 3

Sutra 7

.FN 2

arbhakaukastvat tad-vyapadesac ca neti cen na nicayyatvad evam vyomavac ca

     arbhakasmall;{.fn 2} okastvatbecause of the residence;{.fn 2} tatof that;{.fn 2} vyapadesatbecause of the teaching;{.fn 2} caand;{.fn 2} nanot;{.fn 2} itithus;{.fn 2} cetif;{.fn 2} nanot;{.fn 2} nicayyatvatbecause of meditation;{.fn 2} evamin this way;{.fn 2} vyomavatlike the sky;{.fn 2} caalso.

.FN 3

     If it be said that the word {.sy 168}manomaya" here cannot refer to Brahman because here it is said that the residence of {.sy 168}manomaya" is very tiny, then I say no because Brahman should be meditated on in this way and because in the same passage the {.sy 168}manomaya" is said to be as great as the sky.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     For these two reasons it cannot be said that the {.fn 2}manomaya{.fn 1} is not the Supreme Personality of Godhead. In this passage from {.fn 2}Chandogya Upanisad{.fn 1} the {.fn 2}manomaya{.fn 1} is said to be greater that the entire Earth planet. The text says {.fn 2}jyayan antari
ksat{.fn 1} (He is greater than the sky). Because the Supreme Brahman is all- pervading the word {.fn 2}vyomavat{.fn 1} (like the sky) is used in this {.fn 2}sutra{.fn 1}.

     How may these two statements (that Brahman is very small and very great) be reconciled? To answer this question he says {.fn 2}nicayyatvad evam{.fn 1} (Because Brahman should be meditated on in this way). This means that it is said that Brahman is very small so He may become the object of meditation. This means that when in the Vedic literatures it is said that the infinite, all- pervading Supreme Personality of Godhead is as small as the distance bewteen the thumb and forefinger or some other very small distance, in some instances it is meant to be taken figuratively and in other places literally. In the first instance (figuratively) the devotee meditates on the Lord in his heart and in the second (literally) by His inconceivable potencies, the Lord personally appears in the heart out of kindness to His devotee. Although the Supreme Lord has only one original form, He still manifests in many different forms to His devotees. This is described in the {.fn 2}smrti-sastra{.fn 1} in the words {.fn 2}eko 'pi san bahudha yo 'vabhati{.fn 1} (Although He is one He manifests in many forms). Because of His inconceivable potency the Supreme Lord, although He is all-pervading, may become as small as an atom. This will be described (later in this book) in the section (Sutra 25) describing Vaisvanara. In this way when the Supreme Personality of Godhead is manifested in a very small form, as the size of an atom or the distance between the thumb and forefinger, that very small size is present everywhere, so in this way also the Supreme Lord is all-pervading.

     {.fn 2}Avataranika{.fn 1}: Someone may object: If the Paramatma is then also present within the material body just as the {.fn 2}ji
va{.fn 1} is, then, because of His contact with the body the Paramatma must also feel all the pleasures and sufferings of the body just as the {.fn 2}ji
va{.fn 1} does. To answer this he says: 

.FN 3

Sutra 8

.FN 2

sambhoga-praptir iti cen na vaisesyat

     sambhogaof enjoyment;{.fn 2} praptirattainment;{.fn 2} itithus;{.fn 2} cetif;{.fn 2} nanot;{.fn 2} vaisesyatbecause of the difference.

.FN 3

     If it is said that (the Paramatma in the heart also) experiences (the pains and) pleasures (of the material body), then I say no because there is a great difference (between Him and the jiva. 

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     In the word {.fn 2}sambhoga{.fn 1} the prefix {.fn 2}sam{.fn 1} means {.sy 168}with" as it also does in the word {.fn 2}samvada{.fn 1} (with+ words=conversation). Therefore this {.fn 2}sutra{.fn 1} states that the Supreme Personality of Godhead does not enjoy with (the {.fn 2}ji
va{.fn 1}). Why? Because there is a difference between them. This is the meaning: mere contact with a certain body does not by itself bring suffering and enjoyment. Being under the dominion of {.fn 2}karma{.fn 1} is the real cause of material suffering and enjoyment. The Supreme Personality of Godhead is not under the power of the law of {.fn 2}karma{.fn 1}. This is described in the {.fn 2}Mundaka Upanisad{.fn 1} (3.1.1): {.fn 2}anasnann anyo 'bhicakasi
ti{.fn 1} (Two birds sit in the metaphorical tree of the material body. One bird eats. The other bird does not eat, but only looks) and in the {.fn 2}Bhagavad-gi
ta{.fn 1} (4.14), where Lord Krsna says: {.fn 2}na mam karmani limpanti na me karma-phale sprha{.fn 1} (There is no work that affects me;{.fn 2} nor do I aspire for the fruits of action).

.FN 6

Adhikarana 2

The Eater is Brahman

.FN 3

Introduction by Srila Baladeva Vidyabhusana 

.FN 1

     {.fn 2}Visaya{.fn 1}: The {.fn 2}Katha Upanisad{.fn 1} (1.2.25) says:

{.fn 2}yasya brahma ca ksatram ca

     ubhe bhavatah odanah

mrtyur yasyopasecanam

     ka ittha veda yatra sah{.fn 1}           

     {.sy 168}There is a person for whom the {.fn 2}brahmanas{.fn 1} and {.fn 2}ksatriyas{.fn 1} are food and death is the sauce. Who knows where this person is?"

     {.fn 2}Samsaya{.fn 1}: Here the words {.fn 2}odana{.fn 1} (food) and {.fn 2}upasecana{.fn 1} (sauce) indicate an eater. Who is the eater? Is it fire, the {.fn 2}ji
va{.fn 1}, or the Supreme Personality of Godhead? 

     {.fn 2}Purvapaksa{.fn 1}: Because there is nothing specific to show that of these three fire is not the eater, and because the questions and answers in this passage seem to indicate fire, and because the {.fn 2}Brhad-aranyaka Upanisad{.fn 1} (1.4.6) declares {.fn 2}agnir annadah{.fn 1} (Fire is the eater), therefore fire is the eater in this passage. 

     Or perhaps the {.fn 2}ji
va{.fn 1} is the eater here because eating is an action and the {.fn 2}ji
va{.fn 1} performs actions although the Supreme does not perform any actions. This is also confirmed by the {.fn 2}sruti-sastra{.fn 1} ({.fn 2}Mundaka Upanisad{.fn 1} 3.1.1 and {.fn 2}Katha Upanisad{.fn 1} 3.1) which describes an eater accompanied by a non-eater who simply looks: {.fn 2}tayor anyah pappalam{.fn 1} (Two friendly birds sit on a tree. One eats the {.fn 2}pippala{.fn 1} fruit and the other does not eat but only looks). From all this it may be understood that the eater here is the {.fn 2}ji
va{.fn 1}.

     {.fn 2}Siddhanta{.fn 1}: The proper understanding follows.

.FN 3

Sutra 9

.FN 2

atta caracara-grahanat

     attathe eater;{.fn 2} carathe moving;{.fn 2} acaraand the non-moving;{.fn 2} grahanatbecause of taking.

.FN 3

     The eater (is Brahman) because He takes the moving and non- moving (as His food).

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The eater is the Supreme Personality of Godhead. Why? Because of the words {.fn 2}caracara-grahanat{.fn 1} (Because He takes the moving and non-moving as His food). In this passage ({.fn 2}Katha Upanisad{.fn 1} 1.2.25) the words {.fn 2}brahma ksatram{.fn 1} indicate the entire universe, which is then sprinkled with the sauce of death and eaten. This passage must refer to the Supreme Personality of Godhead for no one other than He can eat the entire universe. A sauce is something which, while being eaten itself is the cause of other things being eaten also. The eating of the entire universe sprinkled with the sauce of death must refer to the periodic destruction of the material universes. In this way it is proved that the eater of the universes here is the Supreme Personality of Godhead. This is not refuted by the statement of {.fn 2}Upanisads{.fn 1} ({.fn 2}na caasnan{.fn 1}) that He does not eat. The Supreme Personality of Godhead does not eat the results of {.fn 2}karma{.fn 1}, but He has His own transcendental eating.

.FN 3

Sutra 10

.FN 2

     prakaranatbecause of the context;{.fn 2} caalso.

.FN 3  

     This is also confirmed by the context.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     That this passage refers to the Supreme Personality of Godhead is also confirmed by the following statement of {.fn 2}Katha Upanisad{.fn 1} (1.2.20):

     {.fn 2}anor ani
yan mahato mahi
yan{.fn 1}

     {.sy 168}The Supreme Personality of Godhead is smaller than the smallest and greater than the greatest."*

     This is also confirmed by the following words of {.fn 2}smrti-sastra{.fn 1}:

     {.fn 2}atasi lokasya caracarasya{.fn 1}

     {.sy 168}You are the eater of this complete cosmic manifestation, of the moving and the non-moving."

.FN 6

Adhikarana 3

The Associate in the Cave is Brahman

.FN 3

Introduction by Srila Baladeva Vidyabhusana 

.FN 1

     {.fn 2}Visaya{.fn 1}: The {.fn 2}Katha Upanisad{.fn 1} (1.3.1) states:

{.fn 2}rtam pibantau sukrtasya loke

     guham pravistau parame parardhe

chaya-tapau brahma-vido vadanti

     pa{.sy 241}cagnayo ye ca trinaciketah{.fn 1}

     {.sy 168}Two persons drink the results of {.fn 2}karma{.fn 1} in cave of the heart. They who know Brahman, they who keep the five sacred fires, and they who perform the three {.fn 2}naciketa{.fn 1} sacrifices say these two persons are shade and light."

     {.fn 2}Samsaya{.fn 1}: In this passage a companion to the {.fn 2}ji
va{.fn 1}, who experiences the results of {.fn 2}karma{.fn 1}, is described. This companion may be interpreted to be either intelligence, life-breath, or the Supreme Personality of Godhead. 

     {.fn 2}Purvapaksa{.fn 1}: The companion here must be either intelligence or life-breath for they assist the {.fn 2}ji
va{.fn 1} as he experiences the results of {.fn 2}karma{.fn 1}. The companion cannot be the Supreme Personality of Godhead for the Supreme Lord never experiences the results of {.fn 2}karma{.fn 1}. Therefore the companion must be either intelligence or life- breath.

     {.fn 2}Siddhanta{.fn 1}: The conclusion follows.

.FN 3

Sutra 11

.FN 2

guham pravistav atmanau hi tad darsanat

     guhamin the cave;{.fn 2} pravistauentered;{.fn 2} atmanautwo selves;{.fn 2} hiindeed;{.fn 2} tatthat;{.fn 2} darsanatbecause of being seen in other passages of Vedic literature.

.FN 3

     The two persons that have entered the cave of the heart are the two selves (the Supreme Personality of Godhead and the ji
va because this explanation is seen in Vedic literature.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The two persons that have entered the cave of the heart are the {.fn 2}ji
va{.fn 1} and the Supreme Personality of Godhead, not the {.fn 2}ji
va{.fn 1} and intelligence, and not the {.fn 2}ji
va{.fn 1} and the life-breath. Why? The {.fn 2}sutra{.fn 1} says {.fn 2}tad darsanat{.fn 1} (because this explanation is seen in Vedic literature). 

     The {.fn 2}Katha Upanisad{.fn 1} (2.1.7) says that the {.fn 2}ji
va{.fn 1} has entered the cave of the heart:

{.fn 2}ya pranena sambhavaty

     aditir devatamayi


guham pravisya tisthanti
m

     ya bhutebhir vyajayata{.fn 1}     

     {.sy 168}Accompanied by the life-breath and a host of powers, the {.fn 2}ji
va{.fn 1}, who is the king of the senses, enters the cave of the heart."

     Another verse ({.fn 2}Katha Upanisad{.fn 1} 1.2.12) says that the Supreme Personality of Godhead has entered the cave of the heart:

{.fn 2}tam durdarsam gudham anupravistam

     guhahitam gahvarestam puranam

adhyatma-yogadhigamena devam

     matva dhi
ro harsa-sokau jahati{.fn 1}

     {.sy 168}The Supreme Personality of Godhead, who is the oldest person, and who is worshiped in the jungle of this world, remains hidden in the cave of the heart. A wise man, meditating on Him in a trance of spiritual {.fn 2}yoga{.fn 1}, gives up all material joy and grief."

     The word {.fn 2}hi{.fn 1} (indeed) in this {.fn 2}sutra{.fn 1} means {.sy 168}This is indeed corroborated by all the {.fn 2}Puranas{.fn 1}." The word {.fn 2}pibantau{.fn 1} (they both drink) in the passage of the {.fn 2}Upanisad{.fn 1} is used in the same sense as the phrase {.sy 168}the two parasol-bearers." Although only one of the pair carries the parasol, they are still known as {.sy 168}the two parasol-bearers." In the same way only one of the two {.sy 168}drinkers" here actually drinks. The word {.fn 2}chaya-tapau{.fn 1} (shade and light) here means either that the knowledge of the two persons is different, or it means that one of the persons is bound to the cycle of repeated birth and death and the other is free from the cycle of repeated birth and death.

.FN 3

Sutra 12

.FN 2

visesanac ca

     visesanatbecause of distinctive qualities;{.fn 2} caalso.

.FN 3

     Also because of the differences between them.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     In this section of {.fn 2}Katha Upanisad{.fn 1} the {.fn 2}ji
va{.fn 1} and the Supreme Personality of Godhead are carefully distinguished, the {.fn 2}ji
va{.fn 1} described as the meditater and the Supreme Personality of Godhead as the object of meditation. Thus is {.fn 2}Katha Upanisad{.fn 1} 1.2.12 quoted above they are carefully distinguished: one as the meditater and the other as the object of meditation. In {.fn 2}Katha Upanisad{.fn 1} 1.3.1 in the words {.fn 2}chaya-tapau{.fn 1} (shade and light) they are again distinguished: one being all- knowing and the other having only a small sphere of knowledge. 

     {.fn 2}Katha Upanisad{.fn 1} 1.3.9 explains:

{.fn 2}vij{.sy 241}ana-sarathir yas tu

     manah-pragrahavan narah

so 'dhvanah param apnoti

     tad visnoh paramam padam{.fn 1}

     {.sy 168}A person who has transcendental knowledge as his charioteer and who carefully holds the reins of the mind reaches the end of the path: the transcendental realm of Lord Visnu."

     In these words they are again distinguished: one being the goal to be attained and the other the person who attains the goal. 

.FN 6

Adhikarana 4

The Person in the Eye is the Supreme Personality of Godhead

.FN 3

Introduction by Srila Baladeva Vidyabhusana 

.FN 1

     {.fn 2}Visaya{.fn 1}: {.fn 2}Chandogya Upanisad{.fn 1} 4.15.1-2 says:

{.fn 2}ya eso 'ntar-aksini puruso drsyate sa esa atmeti hovaca. etad amrtam ayam etad brahma tad yad yad asmin sarpir vodakam va si{.sy 241}cati vartmani eva gacchati. etam sampad-dhama ity acaksate etam hi sarvani kamany abhisamyanti{.fn 1}

     {.sy 168}He said: He who is seen in the eye is the {.fn 2}atma{.fn 1}. He is immortal, He is nectar. He is the greatest. Because He is present neither water nor liquid butter will stay on the eye, but both will slide from it. He is the abode of all opulences. For one who sees Him all desires are at once fulfilled." 

     {.fn 2}Samsaya{.fn 1}: Is this person a reflection, a demigod, the {.fn 2}ji
va{.fn 1}, or the Supreme Personality of Godhead?

     {.fn 2}Purvapaksa{.fn 1}: It may be the first, for the observer sees himself reflected in another's eye. It may be the second because {.fn 2}Brhad-aranyaka Upanisad{.fn 1} (5.5.2) says: {.fn 2}rasmibhir eso 'smin pratisthitah{.fn 1} (With the rays of sunlight the sun-god enters the eye). It may be the third because a person sees with his eyes, so he may also be the person in the eye. In this way the person in the eye is one of these three.

     {.fn 2}Siddhanta{.fn 1}: The conclusion follows. 

.FN 3

Sutra 13

.FN 2

antara upapatteh

     antarahthe person within;{.fn 2} upapattehbecause of reason.

.FN 3

     The person in (the eye is the Supreme Personality of Godhead) because (that conclusion is dictated) by reason.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The person in the eye is the Supreme Personality of Godhead. Why? The {.fn 2}sutra{.fn 1} says {.fn 2}upapatteh{.fn 1} (because that conclusion is dictated by reason). This is so because of the proof given (in the quote from the {.fn 2}Chandogya Upanisad{.fn 1}) in the description of the qualities beginning with being the Supreme Self({.fn 2}atma{.fn 1}), immortality ({.fn 2}amrta{.fn 1}), being the greatest ({.fn 2}brahma{.fn 1}), being untouched by material things, and being the abode of all opulences ({.fn 2}sampad-dhama{.fn 1}). (These qualities can properly be attributed only to the Supreme Personality of Godhead.)

.FN 3

Sutra 14

.FN 2

sthanadi-vyapadesac ca

     sthanathe place;{.fn 2} adibeginning with;{.fn 2} vyapadesatbecause of the statement.

caalso.

.FN 3

     And also because of the teaching (in the scriptures that the Supreme Personality of Godhead is present) in this place and in other places as well.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     That the Supreme Personality of Godhead is the controller who resides with the eye is described in {.fn 2}Brhad-aranyaka Upanisad{.fn 1} (3.7.18):

     {.fn 2}yas caksusi tisthams caksuso 'ntaro yam caksur na veda yasya caksur sari
ram yas caksur antaro yam ayaty esa ta atmantaryamy amrtah{.fn 1}

     {.sy 168}He who stays in the eye, who is within, whom the eye does not know, who is the ultimate proprietor of the eye and the body, and who, residing within, controls the eye, is the immortal Supersoul, the Supreme Personality of Godhead who resides in the heart." 

.FN 3

Sutra 15

.FN 2

sukha-visistabhidhanad eva

     sukhaby happiness;{.fn 2} visistadistinguished;{.fn 2} abhidhanatbecause of the description;{.fn 2} evaindeed.

.FN 3

     Also because He is described as (full of) bliss.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     This {.fn 2}sutra{.fn 1} refers to {.fn 2}Chandogya Upanisad{.fn 1} (4.10.5), which says: {.fn 2}prano brahma kam brahma kham brahma{.fn 1} (the Supreme Personality of Godhead is life. the Supreme Personality of Godhead is bliss. the Supreme Personality of Godhead is sky). The discussion of the Supreme Personality of Godhead that begins with these words continues through some paragraphs up to the paragraph under discussion ({.fn 2}Chandogya Upanisad{.fn 1} 4.15.1), which describes the person in the eye. For this reason the person in the eye must be the Supreme Personality of Godhead. The interpolation of {.fn 2}agni-vidya{.fn 1} between 4.10.5 and 4.15.1 does not break the context because {.fn 2}agni-vidya{.fn 1} is a part of the discussion of the Supreme Personality of Godhead. The word {.fn 2}visista{.fn 1} (distinguished) in this {.fn 2}sutra{.fn 1} means that the Supreme Personality of Godhead has all-knowledge and all other transcendental qualities.

.FN 3

Sutra 16

.FN 2

srutopanisatka-gaty-abhidhanac ca

     srutaheard;{.fn 2} upanisatka{.fn 2}Upanisad{.fn 1};{.fn 2} gatidestination;{.fn 2} abhidhanatbecause of the description;{.fn 2} caalso.

.FN 3   

     And because of the description of the destination of they who hear the Upanisads.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     One who hears the {.fn 2}Upanisads{.fn 1} and understands the secret knowledge of the {.fn 2}Vedas{.fn 1} travels to the Supreme Personality of Godhead. Of the person who knows the person in the eye Upakosala Muni says {.fn 2}arcisam abhisambhavati{.fn 1} (He attains the realm of light). Because these two persons (he who knows the secrets of the {.fn 2}Vedas{.fn 1} and he who knows the person in the eye) attain the same destination it must be understood that the person in the eye is the Supreme Personality of Godhead. 

.FN 3

Sutra 17

.FN 2

anavasthiter asambhavac ca netarah

     anavasthitehbecause the abode is not eternal;{.fn 2} asambhavatbecause of being impossible;{.fn 2} caand;{.fn 2} nanot;{.fn 2} itarahanyone else.

.FN 3

     (The person in the eye) is not anyone else (but the Supreme Personality of Godhead) because (the others) do not stay always in the eye and because it casnnot be them (according to the context).

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     These other persons cannot be the person in the eye because none of them stay permanently in the eye and because non of them possess immortality or any of the other qualities attributed to the person in the eye. The Supreme Personality of Godhead is therefore the person in the eye referred to in this text.  

.FN 6

Adhikarana 5

The Internal Ruler is the Supreme Personality of Godhead

.FN 3

Introduction by Srila Baladeva Vidyabhusana 

.FN 1

     {.fn 2}Visaya{.fn 1}: {.fn 2}Brhad-aranyaka Upanisad{.fn 1} 3.7.18 says:

     {.fn 2}yah prthivyam tisthan prthivya antaro yam prtivi
 na veda yasya prthivi
  sari
ram yah prthivi
m antaro yam ayaty esa ta atmantaryamy amrtah{.fn 1}

     {.sy 168}He who stays in the earth, who is within, whom the earth does not know, who is the ultimate proprietor of the earth and the body, and who, residing within, rules the earth, is the immortal Supersoul, the Supreme Personality of Godhead who resides in the heart." 

     {.fn 2}Samsaya{.fn 1}: In this verse is the ruler who lives within the earth and other places {.fn 2}pradhana{.fn 1}, the {.fn 2}ji
va{.fn 1}, or the Supreme Personality of Godhead?

     {.fn 2}Purvapaksa{.fn 1}: The ruler within may be {.fn 2}pradhana{.fn 1} because {.fn 2}pradhana{.fn 1} resides within. The cause is always woven into the effect. The cause is the controller if the effect. (Because {.fn 2}pradhana{.fn 1} is the cause of the earth, {.fn 2}pradhana{.fn 1} must therefore be the controller within the earth also.) Because it gives happiness the {.fn 2}pradhana{.fn 1} may be figuratively called {.fn 2}atma{.fn 1} (the great self), or because it is all-pervading it may also be figuratively called {.fn 2}atma{.fn 1} (the great self). Because it is eternal it may also be called {.fn 2}amrta{.fn 1} (eternal). 

     Or the ruler within may be a certaim {.fn 2}ji
va{.fn 1} who is a great {.fn 2}yogi
{.fn 1}. With the {.fn 2}yogic{.fn 1} powers of entering everywhere and becoming invisible at will a great {.fn 2}yogi
{.fn 1} may become the ruler (within) and with this ruling power, the ability to become invisible, and other {.fn 2}yogic{.fn 1} powers, he may be called {.fn 2}atma{.fn 1} (the great self), and {.fn 2}amrta{.fn 1} (eternal) in the direct senses of the words without resorting to figurative language.

     In this way the ruler within must be either the {.fn 2}pradhana{.fn 1} or a {.fn 2}ji
va{.fn 1}. 

     {.fn 2}Siddhanta{.fn 1}: The conclusion follows.

.FN 3

Sutra 18

.FN 2

antaryamy adhidaivadisu tad-dharma-vyapadesat

     antaryami
the ruler within;{.fn 2} adhidaivathe elements;{.fn 2} adisubeginning with;{.fn 2} tatof Him;{.fn 2} dharmathe nature;{.fn 2} vyapadesatbecause of the description.

.FN 3

     The ruler who resides within the elements (is the Supreme Personality of Godhead) because His qualities are described (in this passage).

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The ruler within described in these words of {.fn 2}Brhad- aranyaka Upanisad{.fn 1} is the Supreme Personality of Godhead. Why? The {.fn 2}sutra{.fn 1} says {.fn 2}tad-dharma- vyapadesat{.fn 1} (because His qualities are described in this passage). The Supreme Person is described here because the qualities of the person described here, which include being situated within the earth and all other material elements, being unknowable, being the supreme controller, and being all- pervading, all-knowing, all-blissful, and eternal, are all qualities of the Supreme Personality of Godhead.    

.FN 3

Sutra 19

.FN 2

na ca smartam atad-dharmabhilapat

     nanot;{.fn 2} caand;{.fn 2} smartamwhat is taught in the {.fn 2}smrti{.fn 1};{.fn 2} atadnot of it;{.fn 2} dharmathe qualities;{.fn 2} abhilapatbecause of description.

.FN 3

     The ruler within is not (the pradhana,  which is) described in the smrti, because the qualities (mentioned in this passage) cannot be attributed (to pradhana).

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     For these reasons it may not be said that the {.fn 2}pradhana{.fn 1}, which is described in the {.fn 2}smrti{.fn 1}, is the ruler within. Why? The {.fn 2}sutra{.fn 1} says {.fn 2}atad-dharmabhilapat{.fn 1} (because the qualities mentioned in this passage cannot be attributed to it. 

     The {.fn 2}Brhad-aranyaka Upanisad{.fn 1} (3.7.23) says:

     {.fn 2}adrsto drasta asruto srota amato manta avij{.sy 241}ato vij{.sy 241}ata nanyato 'sti drasta nanayto 'sti srota nanyato 'sti manta nanyato 'sti vij{.sy 241}ataisa ta atmantaryamy amrta ito 'nyat smartam{.fn 1}

     {.sy 168}Unobserved, He is the observer. Unheard, He is the hearer. Inconceivable, He is the thinker. Unknown, he is the knower. There is no other observer. There is no other hearer. there is no other thinker. There is no other knower. he is the Supreme Personality of Godhead, the eternal ruler within. (The {.fn 2}pradhana{.fn 1}) described in the {.fn 2}smrti{.fn 1} is different from Him."

     The list of qualities here, beginning with being the observer, may be attributed to the Supreme Personality of Godhead only.

.FN 3

Sutra 20

.FN 2

sari
ras cobhaye 'pi hi bhedenainam adhi
yate

     sari
rahthe {.fn 2}ji
va{.fn 1};{.fn 2} caalso;{.fn 2} ubhayein bothe recensions;{.fn 2} apialso;{.fn 2} hiindeed;{.fn 2} bhedenaby the difference;{.fn 2} enamthis;{.fn 2} adhi
yateis read.

.FN 3

     The ruler within is not a jiva because in both (recensions of the Upanisad) the jiva is described as different from Him.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The word {.fn 2}na{.fn 1} (not) from the preceding {.fn 2}sutra{.fn 1} should be understood in this {.fn 2}sutra{.fn 1} also. For the reasons already given it cannot be said that a {.fn 2}ji
va{.fn 1} who is a great {.fn 2}yogi
{.fn 1} is the ruler within. Why? The {.fn 2}sutra{.fn 1} answers {.fn 2}hi{.fn 1}, which means {.sy 168}because," {.fn 2}ubhaye {.fn 1} (in both), which means {.sy 168}in both the {.fn 2}Kanva{.fn 1} and {.fn 2}Madhyandina{.fn 1} recensions of the {.fn 2}Upanisad{.fn 1}," {.fn 2}enam{.fn 1} (He), which means {.sy 168}the ruler within," {.fn 2}bhedena adhi
yate{.fn 1} (is described as different).         

     (The {.fn 2}Kanva{.fn 1} recension gives) {.fn 2}yo vij{.sy 241}anam antaro yamayati{.fn 1} (The transcendental knowledge that rules within) and (the {.fn 2}Madhyandina{.fn 1} recension, gives) {.fn 2}ya atmanam antaro yamayati{.fn 1} (The Supreme Personality of Godhead who rules within). In both readings is a clear distinction between the ruler and the ruled. Therefore the ruler within is Lord Hari, the Personality of Godhead. 

     In the {.fn 2}Subala Upanisad{.fn 1} the Kathas say: {.fn 2}prthivy-adi
nam avyaktaksaramrtaantanam sri
-narayano 'ntaryami
{.fn 1} (Lord Narayana is the ruler within the earth and other elements, within the unmanifested {.fn 2}pradhana{.fn 1}, and within the unchanging, eternal {.fn 2}ji
va{.fn 1}). 

     The {.fn 2}Brahmanas{.fn 1} say: {.fn 2}antah-sari
re nihito guhayam{.fn 1} (The Supreme Personality of Godhead stays in the heart of the {.fn 2}ji
va{.fn 1}), {.fn 2}aja eko nityah{.fn 1} (The Supreme Personality of Godhead is unborn, eternal, and one without a second), and {.fn 2}yasya prthivi
 sari
ram yah prthivi
m antare sa{.sy 241}caran yam prthivi
 na veda{.fn 1} (The earth is His body. He stays within the earth. The earth does not understand Him, the Supreme Personality of Godhead).

.FN 6

Adhikarana 6

{.sy 168}Aksara" is the Supreme Personality of Godhead

.FN 3

Introduction by Srila Baladeva Vidyabhusana 

     {.fn 2}Visaya{.fn 1}: The {.fn 2}Mundaka Upanisad{.fn 1} (1.1.5-6) says:

     {.fn 2}atha para yaya tad aksaram adhigamyate. yat tad adresyam agrahyam agotram avarnam acaksuh-srotram tad apani-padam nityam vibhum sarva-gatam su-suksmam tad avyayam yad bhuta-yonim paripasyanti dhi
rah{.fn 1}     

     {.sy 168}Here is the transcendental knowledge by which the Supreme Personality of Godhead is known. The great sages directly see the Supreme Personality of Godhead, who cannot be seen, who cannot be grasped, who has no name, who has no color, who has no eyes or ears, who has no hands or feet, who is eternal, all- powerful, all-pervading, subtle, and changeless, and who is the creater of all that is."

     Later the {.fn 2}Mundaka Upanisad{.fn 1} (2.1.2) also says:

     {.fn 2}divyo hy amurtah purusah sa-bahyabhyantaro hy ajah aprano hy amanah subhro 'ksarat paratah parah{.fn 1}

     {.sy 168}The Supreme Person is transcendental, formless, without inside or out, unborn, unbreathing, without mind, splendid, and higher than the highest of the eternals."

     {.fn 2}Samsaya{.fn 1}: Do these two passages describe first the {.fn 2}pradhana{.fn 1} and then the {.fn 2}purusa{.fn 1} ({.fn 2}ji
va{.fn 1}), or do they describe the Supreme Personality of Godhead?

     {.fn 2}Purvapaksa{.fn 1}: Because in these passages there is no mention of being the observer or any other qualities of a conscious being, and because there is mention of the word {.fn 2}yoni{.fn 1} (source of everything), which refers to the ingredient of which the creation is made, these passages describe the eternal {.fn 2}pradhana{.fn 1}, and above that eternal {.fn 2}pradhana{.fn 1}, the {.fn 2}purusa{.fn 1} ({.fn 2}ji
va{.fn 1}). Above the eternal, ever-changing {.fn 2}pradhana{.fn 1} is the {.fn 2}ji
va{.fn 1}, who is the knower of the field of activities. Therefore in these passages the {.fn 2}pradhana{.fn 1} and {.fn 2}ji
va{.fn 1} should be known to be the topics of discussion.

     {.fn 2}Siddhanta{.fn 1}: The conclusion follows.

.FN 3

Sutra 21

.FN 2

adrsyatvadi-gunako dharmokteh

     adrsyatvabeing invisible;{.fn 2} adibeginning with;{.fn 2} gunakoqualities;{.fn 2} dharmaqualities;{.fn 2} uktehbecause of the statement.

.FN 3

     (These passages describe the Supreme Personality of Godhead,) who possesses many transcendental qualities, including invisibility, because His qualities are described here.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     In both passages the Supreme Personality of Godhead, who possesses many transcendental qualities, including invisibility, should be understood (to be the topic of discussion). Why? the {.fn 2}sutra{.fn 1} says {.fn 2}dharmokteh{.fn 1} (because His qualities are described here). 

     The {.fn 2}Mundaka Upanisad{.fn 1} (1.1.9) says:

     {.fn 2}yah sarvaj{.sy 241}ah sarvavid yasya j{.sy 241}anamayam tapah. tasmad etad brahma nama-rupam annam ca jayate{.fn 1}

     {.sy 168}The Supreme Personality of Godhead knows everything. He knows everything. He is full of knowledge. From Him is born that Brahman that is the material form of this world."

     Because in the pasage of {.fn 2}Mundaka Upanisad{.fn 1} (1.1.6) that begins {.fn 2}divyo hy amurtah purusah{.fn 1} (The Supreme Person is transcendental and formlesss) the {.fn 2}aksara{.fn 1} is described as possessing a host of transcendental qualities, which include omniscience, and because that {.fn 2}aksara{.fn 1} is described as the ultimate goal of all knowledge, the {.fn 2}aksara{.fn 1} must be the Supreme Personality of Godhead.

.FN 3

Sutra 22

.FN 2

visesana-bheda-vyapadesabhyam ca netarau

     visesanamodifiers;{.fn 2} bhedadifference;{.fn 2} vyapadesabhyambecause of the description;{.fn 2} caand;{.fn 2} nanot;{.fn 2} itarauthe other two.

.FN 3

     Because of the description of the qualities (of the aksara) in these two (passages, the aksara) cannot be the other two (pradhana and jiva).

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The other two, that is {.fn 2}pradhana{.fn 1} and {.fn 2}ji
va{.fn 1}, should not be thought (to be the topic of discussion here). Why? the {.fn 2}sutra{.fn 1} says {.fn 2}visesana{.fn 1} (because of the description of the qualities). Because the description in {.fn 2}Mundaka Upanisad{.fn 1} (1.1.9), beginning with the words {.fn 2}yah sarvaj{.sy 241}a{.fn 1} (The Supreme Personality of Godhead knows everything), specifically identifies the {.fn 2}aksara{.fn 1} as the Supreme Personality of Godhead, and because the description in {.fn 2}Mundaka Upanisad{.fn 1} (1.1.6), beginning with the word {.fn 2}divya{.fn 1} (The Supreme Person is transcendental), identifies the {.fn 2}aksara{.fn 1} as a being different from the {.fn 2}ji
va{.fn 1}, therefore the {.fn 2}aksara{.fn 1} mentioned in both passages must be understood to be the Supreme Personality of Godhead, the original cause of all causes.

.FN 3

Sutra 23

.FN 2

rupopanyasac ca

     rupaof a form;{.fn 2} upanyasatbecause of the mention;{.fn 2} caalso.

.FN 3

     And also because there is mention of a form.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The {.fn 2}Mundaka Upanisad{.fn 1} (3.1.3) says:

{.fn 2}yada pasyah pasyate rukma-varnam

     kartaram i
sam purusam brahma-yonim

tada vidvan punya-pape vidhuya

     nira{.sy 241}janah paramam samyam upaiti{.fn 1}

     {.sy 168}One who sees the golden-colored Personality of Godhead, the Supreme Lord, the supreme actor, who is the source of the Supreme Brahman, becomes free from the reactions to past pious and sinful deeds, and becomes liberated, attaining the same transcendental platform as the Lord."*

     Because the form of the {.fn 2}aksara{.fn 1} is described in this way as the original cause of all causes, the form of the {.fn 2}aksara{.fn 1} here must be the Supreme Personality of Godhead. It cannot be either {.fn 2}pradhana{.fn 1} or {.fn 2}ji
va{.fn 1}.

.FN 3

Sutra 24

.FN 2

prakaranat

     prakaranatbecause of the context.

.FN 3      (The aksara here must be the Supreme Personality of Godhead) because of the context.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The meaning of this {.fn 2}sutra{.fn 1} is clear.

     The {.fn 2}smrti-sastra{.fn 1} also confirms that this text refers to Lord Visnu. The {.fn 2}Visnu Purana{.fn 1} (6.5.65-70) says:

{.fn 2}dve vidye veditavye

     iti catharvani
 srutih

paraya tv aksara-praptih

     rn-vedadi-mayi
 apara

yat tad avyaktam ajaram

     acintyam ajam avyayam

anirdesyam arupam ca

     panipadady-asamyutam

vibhum sarva-gatam nityam

     bhuta-yonim akaranam

vyapya-vyapyam yatah sarvam     

     tad vai pasyanti surayah

tad brahma paramam dhama

     tad dhyeyam moksa-kanksinam

sruti-vakypditam suksmam

     tad visnoh paramam padam

tad eva bhagavad-vacyam

     svarupam paramatmanah

vacako bhagavac-chabdas

     tasyadyasyaksaratmanah

evam nigaditarthasya

     sa-tattvam tasya tattvatah

j{.sy 241}ayate yena taj-j{.sy 241}anam

     param anyat trayi
mayam

.FN 1

     {.sy 168}The {.fn 2}Atharva Veda{.fn 1} says there are two kinds of knowledge: superior and inferior. Superior knowledge is that which brings one to the eternal and inferior knowledge is the teaching of the {.fn 2}Rn Veda{.fn 1} and the other {.fn 2}Vedas{.fn 1}. The eternal is unmanifested, without decay, inconceivable, unborn, unchanging, without material form, without material hands or feet, all-powerful, all-pervading, eternal, the source of all living entities, causeless, present within everything, untouched by anything, and the source from which everything has come. Saintly persons see Him. He is the Supreme Personality of Godhead. He is the supreme abode. He is the object of meditation for they who yearn for liberation. He is described in the words of the {.fn 2}Vedas{.fn 1}. He is supremely subtle. He is Lord Visnu. He is known as Bhagavan (the Supreme Personality of Godhead). He is the Supreme Lord who has a transcendental form. He is Bhagavan. He is eternal. One who knows these truths knows the truth. He knows the real truth. The inferior truth of the three {.fn 2}Vedas{.fn 1} is something else." 

.FN 6

Adhikarana 7

{.sy 168}Vaisvanara" is the Supreme Personality of Godhead

.FN 3

Introduction by Srila Baladeva Vidyabhusana 

     {.fn 2}Visaya{.fn 1}: The {.fn 2}Chandogya Upanisad{.fn 1} says (5.11.1): {.fn 2}ko nu atma kim brahmeti (Who is the {.fn 2}atma{.fn 1}? Who is the Supreme Personality of Godhead?), and (5.11.6) {.fn 2}atmanam evam vaisvanaram sampraty adhyesi tam eva no bruhi{.fn 1} (You know about Vaisvanara. Please describe Him.) and (5.18.1) {.fn 2}yas tv enam evam pradesa-matram abhivimanam atmanam vaisvanaram upaste sa sarvesu lokesu sarvesu bhutesu sarvesu atmasu annam atti{.fn 1} (One who meditates on Vaisvanara, who is the size of the distance between the thumb and forefinger, and who is present in all worlds, in all elements, and in all hearts, eats food and is nourished.) and (5.18.2) {.fn 2}etasya ha va etasyatmano vaisvanarasya murdhaiva su-tejas caksur visvarupah pranah prthag-vartma sandeho bahulo vastir eva vayih prthivy eva padav ura eva vedir lomanir bahir hrdayam garhapatyo mano 'nvaharyapacana asyam ahvani
yah{.fn 1} (Heaven is the head of Vaisvanara, the sun is His eye, the wind is His breath, the sky is His body, the oceans are His bladder, the earth is His feet, the sacrificial arena is His chest, the sacrificial grass is His head, the {.fn 2}garhapatya{.fn 1} fire is His heart, the {.fn 2}anvaharyapacana{.fn 1} fire is His mind, and the {.fn 2}ahavani
ya{.fn 1} fire is His mouth). 

     {.fn 2}Samsaya{.fn 1}: Is the Vaisvanara the fire of digestion, the demigod Agni, the fire element, or Lord Visnu?      {.fn 2}Purvapaksa{.fn 1}: The word {.fn 2}vaisvanara{.fn 1} is commonly used in all these four meanings, so its meaning in this passage is unclear.

     {.fn 2}Siddhanta{.fn 1}: The conclusion follows.

.FN 3

Sutra 25

.FN 2

vaisvanarah sadharana-sabda-visesat

     vaisvanarahVaisvanara;{.fn 2} sadharanacommon;{.fn 2} sabdaword;{.fn 2} visesatbecause of the distinction.

.FN 3 

     The ambiguous word {.sy 168}vaisvanara" (in this passage of Chandogya Upanisad refers to the Supreme Personality of Godhead) because the qualities described here (are appropriate for the Lord).

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The word {.fn 2}vaisvanara{.fn 1} here refers to Lord Visnu. Why? The {.fn 2}sutra{.fn 1} says {.fn 2}sadharana-sabda- visesat{.fn 1} (because the qualities described here are appropriate for the Lord). This is the meaning: Even though the word {.fn 2}vaisvanara{.fn 1} has many meanings, here it means {.sy 168}Lord Visnu." The description beginning with the phrase {.sy 168}Heaven is His head" clearly show that {.fn 2}vaisvanara{.fn 1} here means Lord Visnu. Also, the words {.fn 2}atma{.fn 1} and {.fn 2}brahma{.fn 1} generally refer to Lord Visnu. The result one obtains by knowing {.fn 2}vaisvanara{.fn 1} is the same as the result of knowing Lord Visnu. The scriptures say {.fn 2}yathesika tulam{.fn 1} (As reeds are burned by fire, so are sins burned into nothing by Vaisvanara). This clearly shows that Vaisvanara here is Lord Visnu (for only Lord Visnu has the power to negate sins). The word {.fn 2}vaisvanara{.fn 1} is composed of the two words {.fn 2}visva{.fn 1} (all) and {.fn 2}nara{.fn 1} (human beings), and thus means {.sy 168}He who is the resting place of all human beings." For these reasons the word {.fn 2}vaisvanara{.fn 1} here must mean {.sy 168}Lord Visnu."

     {.fn 2}Avataranika{.fn 1}: Furthermore, he says: 

.FN 3

Sutra 26

.FN 2

smaryamanam anumanam syad iti

     smaryamanamdescribed in the {.fn 2}smrti- sastra{.fn 1};{.fn 2} anumanaminference;{.fn 2} syadis;{.fn 2} itithus.

.FN 3

     This may also be inferred from the statements of the smrti- sastra.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The word {.fn 2}iti{.fn 1} here means {.sy 168}this is the reason." In {.fn 2}Bhagavad-gi
ta{.fn 1} (15.14), Lord Krsna says:

{.fn 2}aham vaisvanaro bhutva

     praninam deham asritah{.fn 1}           

     {.sy 168}I am the {.fn 2}vaisvanara{.fn 1} in the bodies of all living entities."*

     In these words the {.fn 2}smrti-sastra{.fn 1} affirms that the Vaisvanara is Lord Visnu. From this statement it may also be understood that the {.fn 2}vaisvanara{.fn 1} in the {.fn 2}Chandogya Upanisad{.fn 1} is also Lord Visnu.

     {.fn 2}Avataranika{.fn 1}: Now he refutes the idea that {.fn 2}vaisvanara{.fn 1} refers to the fire of digestion.

.FN 3

Sutra 27

.FN 2

sabdadibhyo 'ntah pratisthanac ca neti cen na tatha drsty- upadesad asambhavat purusa-vidham api cainam adhi
yate

     sabdathe words;{.fn 2} adibhyahbeginning with;{.fn 2} antahwithin;{.fn 2} pratisthanatbecause of abiding;{.fn 2} caand;{.fn 2} nanot;{.fn 2} itithus;{.fn 2} cetif;{.fn 2} nanot;{.fn 2} tathathus;{.fn 2} drstisight;{.fn 2} upadesatfrom the teaching;{.fn 2} asambhavatbecause of being impossible;{.fn 2} purusaa person;{.fn 2} vidhamthe nature;{.fn 2} apialso;{.fn 2} caand;{.fn 2} enamHim;{.fn 2} adhi
yateis read.

.FN 3

     If (it is said the {.sy 168}vaisvanara" here) cannot (be Lord Visnu) because many words here refute this idea and because (the {.sy 168}vaisvanara" is said here) to reside in the heart, (then I say) no because the teaching (of the scriptures is that one should) meditate (on Lord Visnu in the heart) in this way, because it is not possible (to interpret the word here to mean anything else), and because (the text here describes the {.sy 168}vaisvanara") as a person with a humanlike form.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The objection may be raised: The {.fn 2}vaisvanara{.fn 1} here cannot be Lord Visnu. The text says {.fn 2}ayam agnir vaisvanarah{.fn 1} (This is the {.fn 2}vaisvanara{.fn 1} fire). Because these words prove that {.fn 2}vaisvanara{.fn 1} here means fire, the passage {.fn 2}hrdayam garhapatyo mano 'nvaharyapacana asyam ahvani
yah{.fn 1} (the {.fn 2}garhapatya{.fn 1} fire is His heart, the {.fn 2}anvaharyapacana{.fn 1} fire is His mind, and the {.fn 2}ahavani
ya{.fn 1} fire is His mouth) presents the {.fn 2}vaisvanara{.fn 1} as a group of three fires. The {.fn 2}vaisvanara{.fn 1} is fire, and not Lord Visnu, because {.fn 2}vaisvanara{.fn 1} is said to be the resting place of {.fn 2}prana{.fn 1} (breath) and again because the {.fn 2}Vedas{.fn 1} say {.fn 2}vaisvanara{.fn 1} stays within the heart of the living entity.

     Here the {.fn 2}sutra{.fn 1} answers this objection by saying {.fn 2}cen na{.fn 1}, which means {.sy 168}if it is said that the {.fn 2}vaisvanara{.fn 1} is fire, then I say no." Why? The {.fn 2}sutra{.fn 1} says {.fn 2}tatha drsty-upadesad asambhavat purusa-vidham api cainam adhi
yate{.fn 1} (because the teaching of the scriptures is that one should meditate on Lord Visnu in the heart in this way, because it is not possible to interpret the word here to mean anything else, and because the text here describes the {.fn 2}vaizvanara{.fn 1}) as a person with a humanlike form). {.fn 2}Tatha{.fn 1} here means {.sy 168}by considering to be the fire of digestion," {.fn 2}drsti{.fn 1}, means {.sy 168}meditation on Lord Visnu," and {.fn 2}asambhavat{.fn 1} means {.sy 168}it is not possible to interpret the word {.fn 2}vaisvanara{.fn 1} to mean anything but Lord Visnu because the text of the {.fn 2}Upanisad{.fn 1} says that heaven is the head of the {.fn 2}vaisvanara{.fn 1} and the other parts of the world are other parts of the body of {.fn 2}vaisvanara{.fn 1}."  Furthermore, the {.fn 2}Satapatha Brahmana{.fn 1} (10.6.1.11) says {.fn 2}sa yo hy etam evagnim vaisvanaram purusa-vidham puruse 'ntah pratistitam veda{.fn 1} (He knows the {.fn 2}agni vaisvanara{.fn 1}, who has a humanlike form and who stays in the hearts of the living entities). If the word {.fn 2}vaisvanara{.fn 1} is interpreted to mean {.sy 168}fire," then the explanations here that the {.fn 2}vaisvanara{.fn 1} resides in the hearts of the living entities may be accepted but not the statement that {.fn 2}vaisvanara{.fn 1} has a humanlike form. If {.fn 2}vaisvanara{.fn 1} is interpreted to mean Lord Visnu, then both statements may be easily accepted.

     {.fn 2}Avataranika{.fn 1}: Next he refutes the idea that {.fn 2}vaisvanara{.fn 1} means either the demigod Agni or the element fire. 

.FN 3

Sutra 28

.FN 2

ata eva na devata bhutam ca

     atah evatherefore;{.fn 2} nanot;{.fn 2} devatademigod;{.fn 2} bhutamelement;{.fn 2} caand;{.fn 2} 

.FN 3 

     For the same reasons {.sy 168}vaisvanara" is neither the demigod Agni nor the element fire.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The objector may say: Because the demigod Agni is very powerful and great it may indeed be said that heaven is his head and (the other parts of the world are parts of his body), and the same may also be said of the fire element. This is so because of the following description of {.fn 2}/Rg Veda{.fn 1} (10.88.3): {.fn 2}yo bhanuna prthivi
 dyam utemam atatana rodasi
 antari
ksam{.fn 1} (Agni, in his form of the sun, is spread through the earth, heaven, and everything between).

     Even if this be said, still I say no. Why? The {.fn 2}sutra{.fn 1} says {.fn 2}ata eva{.fn 1} (therefore), which means {.sy 168}for the reasons already given {.fn 2}vaisvanara{.fn 1} is neither the demigod Agni nor the element fire." The words of this {.fn 2}mantra{.fn 1} of the {.fn 2}/Rg Veda{.fn 1} are flattery only.

     {.fn 2}Avataranika{.fn 1}:In the opinion of Jaimini the word {.fn 2}agni{.fn 1} may also directly mean {.sy 168}The Supreme Personality of Godhead," just as the word {.fn 2}vaisvanara{.fn 1} does. 

.FN 3

Sutra 29

.FN 2

saksad apy avirodham jaiminih

     saksatdirectly;{.fn 2} apialso;{.fn 2} avirodhamwithout contradiction;{.fn 2} jaiminihJaimini.

.FN 3

     Jaimini is of the opinion that the word {.sy 168}agni" may be interpreted to directly mean {.sy 168}The Supreme Personality of Godhead," and there is no inconsistency in this.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     Just as the word {.fn 2}vaisvanara{.fn 1}, interpreted to mean either {.sy 168}the leader ({.fn 2}nara{.fn 1}) of the world ({.fn 2}visva{.fn 1}) or {.sy 168}the proprietor of all human beings ({.fn 2}nara{.fn 1}) in the universe ({.fn 2}visva{.fn 1})," is name of the Supreme Personality of Godhead, the original cause of all causes, in the same way the word {.fn 2}agni{.fn 1}, interpreted to mean {.sy 168}the leader of all," is also a name of Lord Visnu. Jaimini Muni considers that there is no contradiction in these interpretations because they are based on the specific meanings of each word's component parts.     

     {.fn 2}Avataranika{.fn 1}: The objector may say: How can the limitless Supreme Personality of Godhead become the size of the distance between the thumb and forefinger, (as {.fn 2}vaisvanara{.fn 1} is said to be in this passage of the {.fn 2}Upanisad{.fn 1})? 

     To answer this question he says:

.FN 3

Sutra 30

.FN 2

abhivyakter ity asmarathyah

     abhivyaktehbecause of manifestation;{.fn 2} itithus;{.fn 2} asmarathyahAsmarathya.

.FN 3

     Asmarathya is of the opinion that the Supreme Personality of Godhead appears in this way (a size the distance between the thumb and forefinger) because He manifests Himself (in the heart of His devotee).

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     Lord Visnu appears in this way in the hearts of His devotees, who have the eyes to see Him. This is the opinion of Asmarathya.

.FN 3

Sutra 31

.FN 2

anusmrter iti badarih

     anusmrtehbecause of meditation;{.fn 2} itithus;{.fn 2} badarihBadari Muni.

.FN 3

     The Supreme Personality of Godhead is thought to be this small size because that conception is very convenient for meditation. This is the opinion of Badari.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     Because the Supreme Lord is meditated as residing in the heart, and because the heart itself is the size of the distance between thumb and forefinger, the Lord is thought to be the size of the distance between thumb and forefinger also.         

.FN 3

Sutra 32

.FN 2

sampatter iti jaiminis tatha hi darsayati

     sampattehbecause of transcendental opulences;{.fn 2} itithus;{.fn 2} jaiminihJaimini;{.fn 2} tathain this way;{.fn 2} hibecause;{.fn 2} darsayatithe {.fn 2}sruti-sastra{.fn 1} declares.

.FN 3

     (The Supreme Personality of Godhead can assume this very small size) because of His transcendental powers and opulences. This is the opinion of Jaimini. (It is known that the Supreme Personality of Godhead assumes this very small size) because sruti-sastra reveals (this information). 

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The Supreme Personality of Godhead can become the size of the distance between the thumb and forefinger because of His {.fn 2}sampatti{.fn 1}, His transcendental opulence in the form of inconceivable potencies. This action does not limit or restrict the Lord in any way. Jaimini thinks in this way. Why? He says {.fn 2}tatha hi darsayati{.fn 1} (It is known that the Supreme Personality of Godhead assumes this very small size because {.fn 2}sruti-sastra{.fn 1} reveals this information). The word {.fn 2}hi{.fn 1} here means {.sy 168}because." 

     The {.fn 2}sruti-sastra{.fn 1} says {.fn 2}tam ekam govindam sac-cid-ananda-vigraham{.fn 1} (The Supreme Personality of Godhead is Govinda, who transcendental form is eternal and full of knowledge and bliss) and {.fn 2}eko 'pi san bahudha yo 'vabhati{.fn 1} (Although He is one, the Supreme Personality of Godhead manifests as many). In this way the {.fn 2}sruti- sastra{.fn 1} teaches that by His inconceivable potencies many contradictory qualities are simultaneously present in the Supreme Personality of Godhead. Some of these contradictory qualities are that even though His Himself all transcendental knowledge, he still has a body, and even though He is one, He is also many. Later in this book this will be explained in detail. The Supreme Personality of Godhead is simultaneously all-pervading and of a small size. There is no fault in saying this.

.FN 3

Sutra 33

.FN 2

amananti cainam asmin

     amanantithey declare;{.fn 2} caalso;{.fn 2} enamthis;{.fn 2} asminin Him.

.FN 3    

     (The atharvanikas) say this of Him.

.FN 3

Purport by Srila Baladeva Vidyabhusana

.FN 1

     The {.fn 2}atharvanikas{.fn 1} declare that this inconceivable potency is present in the Supreme Lord. In the {.fn 2}Kaivalya Upanisad{.fn 1} (21) the Lord says {.fn 2}apani-pado 'ham acintya-saktih{.fn 1} (Although I have no hands or feet, I still have inconceivable potencies). {.fn 2}Sri
mad-Bhagavatam{.fn 1} (3.33.3) says {.fn 2}atmesvaro 'tarkya-sahasra-saktih{.fn 1} (My dear Lord, You are self-determined and are the Supreme Personality of Godhead for all living entities. For them You created this material manifestation, and although You are one, Your diverse energies can act multifariously. This is inconceivable to us*).           

     These different opinions do not contradict each other. The {.fn 2}Skanda Purana{.fn 1} explains:

vyasa-citta-sthitakasad

     avicchinnani kanicit

anye vyavaharanty etad

     uri
-krtya grhadivat

     {.sy 168}Other sages take up small portions broken from the vast sky of Vyasadeva's opinions just as houses and other enclosures take up a small portion of the vastness of space."

