Chapter Ten

çré-bhagavän uväca

bhüya eva mahä-bäho çåëu me paramaà vacaù |

yat te ’haà préyamäëäya vakñyämi hita-kämyayä ||1||

1. The Lord said: Again, O Mighty-armed one, hear My supreme teachings, which I will speak to you, who are qualified with prema, because I desire to give you benefit.

Starting from the seventh chapter, after revealing His powers, Kåñëa spoke of bhakti. Now in the tenth chapter, He speaks of the confidential elements of bhakti along with a description of His vibhütis.       

By knowing the powers of the Lord, one understands that the Lord is worthy of worship.  These powers have been described starting from the seventh chapter. Now the Lord will explain the powers in detail for the pleasure of those who have devotion. According to the rule that the åñis speak indirectly and the Lord is fond of such indirect statements, and thus, because this knowledge is somewhat difficult to comprehend, the Lord speaks again (bhüyaù). 

parokña-vädä åñayaù parokñaà ca mama priyam 

The Vedic seers and mantras deal in esoteric terms, and I also am pleased by such confidential descriptions.  SB 11.21.35     

“Again (bhüyaù), hear My words.” This means, “Again I will speak about the king of knowledge, the king of secrets.”  

“O Mighty-armed one, you display your supreme power of your arms.  This power is greater than that of all others.  In the same way, you should display the supreme power of your intelligence in this topic. Listen to the words I speak.” This implies that Arjuna should limit his attention to what is spoken, though he is already listening.  

“These words are even superior to what I have spoken previously (paramaà vacaù). I speak these words to you, in order to cause you astonishment.” Use of the dative case (te) with a verb (vakñyämi) indicates a suppressed infinitive of purpose, by the rule kriyärthopapadasya ca. (Añöädhyäyé, Päëini 2.3.14)
  

The reason for speaking to Arjuna is then given:  “I will speak to you because you are filled with prema (priyamäëäya).”     

na me viduù sura-gaëäù prabhavaà na maharñayaù

aham ädir hi devänäà maharñéëäà ca sarvaçaù ||2||

2. The devatäs and great åñis do not know about My extraordinary birth, for I am the source of the devatäs and great åñis.

“My appearance can be known only by My unprecedented mercy and by no other means. The devatäs do not know My most extraordinary (pra) birth (bhavam) from Devaké.”

“Well, the devatäs may not know because they are absorbed in material pleasure, but the sages must know.”     

“No, they also do not know (na maharñayaù).”    

The Lord explains the reason why they do not know: “Because I am the cause of all of them, in all ways, they do not know about My birth, just as the sons cannot know about the birth of the father.”     

One should not think of another meaning of the word prabhavam,
 because in verse 14, Arjuna says in confirmation of that meaning that neither the demons nor devas know about the appearance (birth) of the Lord: na hi te bhagavan vyaktià vidur devä na dänaväù.      

yo mäm ajam anädià ca vetti loka-maheçvaram

asammüòhaù sa martyeñu sarva-päpaiù pramucyate ||3||

3. He who, without bewilderment, knows that I am unborn since I have no beginning, and also am born, and knows that I am the lord of all planets, is freed from all sins in this world and performs bhakti without impediments.

“But certainly the devatäs and åñis know about birth of this body belonging to You, the supreme Brahman, who are unlimited by all time and space.”     

Placing His index finger on His chest the Lord speaks this verse. “He who knows that I am without birth and am beginningless is free from sin.”

“Does not everyone know that Brahmä is not beginningless, but that you, Paramätmä, are called aja, without birth, because of having no beginning (ajam anädim)?”

“He who knows that I am unborn, and also born to Vasudeva, and am still without beginning, is freed from all sins.” ca here signifies that He is also born. By using the word mäm (me), Kåñëa indicates His particular birth from Vasudeva. This refers back to the Lord’s previous statement in chapter four, “He who knows that My birth and activities are transcendental…..”   

“I take birth, but because I am Paramätmä, I am eternally without birth.” Both these conditions are absolute truth, a demonstration of the acintya çakti. The Lord has said, ajo’ pi san avyayätmä… sambhavämi, “Though I am unborn, I appear.” Uddhava also says:

karmäëy anéhasya bhavo ’bhavasya te

durgäçrayo ’thäri-bhayät paläyanam

kälätmano yat pramadä-yutäçramaù

svätman-rateù khidyati dhér vidäm iha

My Lord, even the learned sages become disturbed in their intelligence when they see that Your Greatness engages in fruitive work although You are free from all desires, that You take birth although You are unborn, that You flee out of fear of the enemy and take shelter in a fort although You are the controller of invincible time, and that You enjoy householder life surrounded by many women although You enjoy in Your Self.  SB 3.4.16

The commentary in the Laghu Bhagavatämåta says: 

tat tan na västavaà cet syäd vidäà buddhi-bhramas tadä

na syäd evety ato ’cintyä çaktir léläsu käraëam 

If all this were not true, then all perceptions would be illusory. But that is not so. Thus the acintya-çakti is the cause of His pastimes.  Laghu Bhägavatamåta 1.5.119

In My childhood, during the Dämodara-lélä, it is inconceivable that I could be bound by strings of bells, but not by the cords of mother Yaçodä. In the same way, My birth and non-birth are also inconceivable. 

The Lord then speaks of His powers, which are hard to understand. He who knows that, though I am your chariot driver, I am also the great controller of all the planets (loka-maheçvaram)--he alone is not bewildered among men, and is free of all sins, which are an obstacle to bhakti. But he who, though accepting that the Lord is unborn, without beginning and is the controller of all beings, thinks that His being born is just a semblance of birth, is bewildered, and is not freed from all sins. 

buddhir jïänam asammohaù kñamä satyaà damaù çamaù |

sukhaà duùkhaà bhavo ’bhävo bhayaà cäbhayam eva ca ||4||

ahiàsä samatä tuñöis tapo dänaà yaço ’yaçaù |

bhavanti bhävä bhütänäà matta eva påthag-vidhäù ||5||

4-5. Intelligence, knowledge, freedom from illusion, tolerance, truthfulness, sense control, mind control, pleasure, pain, birth, death, fear, fearlessness, non-violence, equanimity, satisfaction, austerity, charity, fame, infamy--all these various states of the living beings arise only from Me.

Even those who are knowledgeable of scriptures cannot know about Me by their intelligence. Because intelligence and other elements are generated from the material guëas like sattva, and though they all originate in Me, in themselves they are not suitable for understanding about Me who am beyond the guëas.  The list of items in these verses is given to show this. 

Intelligence (buddhi) is capable of discerning the fine meaning of things. Knowledge (jïäna) refers to the ability to distinguish between ätmä and non-ätmä.
 Non-bewilderment (asaàmoha) means to be devoid of perplexity. These three qualities, though they are regarded as causing knowledge of Me, are not really causes of that knowledge. 

The other states seen in people which arev mentioned here also do not arise on their own (they come from Me).  Tolerance (kñamä), to speak the truth (satyam), control of the external senses (dama), and control of the internal sense (çama) are sattvic. Happiness is sattvic and sorrow is tamasic. Birth and death, types of sorrow, and fear, are tamasic.  Fearlessness arising from knowledge is sattvic, but if it arises from rajas or tamas, it is rajasic or tamasic. Non-violence and seeing others as ones self (samatä) are sattvic. Satisfaction, if unconditional is sattvic, and if conditional, is rajasic.  Austerity and charity, if unconditional, are sattvic and if conditional, are rajasic. Fame and infamy are similarly either sattvic or rajasic. All these arise from My energy. Because of the non-difference of the energy and the source of energy, it is said they arise from Me (mattaù).    

maharñayaù sapta pürve catväro manavas tathä

mad-bhävä mänasä jätä yeñäà loka imäù prajäù ||6||

6. The seven great sages, and before them, the four Kumäras, and the fourteen Manus, whose descendants are the people of this world, arose from Me, from My mind.

Not having mentioned that intelligence, knowledge and non-bewilderment cannot give real knowledge of the Lord, the Lord in this verse states that these things cannot give true knowledge of the Lord.  

The seven great sages beginning with Maréci,
 the four Kumäras such as Sanaka, and the fourteen Manus beginning with Sväyambhuva, take birth from Me in the form of Hiraëyagarbha (Brahmä). They arose from My mind. The brähmaëas and others exist as the offspring, sons and grandsons, or students, and students of students of the seven sages, the four Kumäras and the Manus.
    

etäà vibhütià yogaà ca mama yo vetti tattvataù |

so ’vikalpena yogena yujyate nätra saàçayaù ||7||

7. He who knows My vibhütis, which will be recited in this chapter, and the process of bhakti-yoga, and who accepts this as the highest truth, becomes fixed in unflinching bhakti with knowledge about Me. Of this there is no doubt. 

But according to My own statement, I can be attained only by pure bhakti: bhakty äham ekayä grahyaù: (SB   11.14.21) Only My ananya-bhakta, receiving firm faith in My words by My mercy, knows the truth about Me. That is stated in this verse.

He who knows the vibhütis of which I will speak in summary and who knows bhakti-yoga (etäà vibhütià yogaà ca); who then becomes endowed with even stronger faith, thinking “This alone is the highest truth (tattvataù), because My master Kåñëa has said so,” becomes endowed with unwavering (avikalpena) bhakti-yoga—which is characterized by knowledge of My true nature (yogena). There is no doubt about this. 

ahaà sarvasya prabhavo mattaù sarvaà pravartate |

iti matvä bhajante mäà budhä bhäva-samanvitäù ||8||

8. I am the source of everything. Due to Me everything operates. Convinced by this knowledge, the intelligent persons, endowed with love, worship Me. 

Here He speaks of His vibhüti characterized by great power. I am the cause of the existence and manifestation of everything--both material and spiritual (prabhavaù). Because of Me alone (mattaù), in the form of Paramätmä, the whole material world operates (sarvaà pravartate). As well, because of Me alone, in the form of avatäras like Närada (mattaù), all the spiritual sädhanas such as bhakti, jïäna, tapas and karma and the goals of these sädhanas operate (sarvaà pravartate). He then describes the yoga which is ananyä bhakti. Being convinced through faith by this knowledge (iti matvä), the intelligent persons endowed with bhäva in the forms of däysa, säkhya or other relationships (bhäva-samanvitäù), worship Me. 
 

mac-cittä mad-gata-präëä bodhayantaù parasparam |

kathayantaç ca mäà nityaà tuñyanti ca ramanti ca ||9||

9. With minds greedy for Me, being completely dependent on Me, mutually hearing about Me, and singing about Me, they continuously experience satisfaction and enjoyment.

Such ananya-bhaktas, who have attained spiritual intelligence (buddhi-yoga) by My mercy, attain factual knowledge of Me mentioned previously, which is hard to understand. 

Their minds are greedy for My form, name, qualities pastimes and the taste of sweetness (mac-cittäù). They are unable to maintain their lives without Me (mad-gata-präëäù), just as men are completely dedicated to food (anna-gata-präëa-nara), since they depend on it to live. They explain to each other with friendliness about the types of bhakti and the real nature of bhakti (bodhayantaù). They talk about Me, a great ocean of very sweet form, qualities and pastimes (kathayantaù) and glorify Me by narrating about My form, qualities and pastimes. Since smaraëa (mac-cittäù), çravaëa (bodhayantaù) and kértana (kathayantaù) are the best among all types of bhakti, they have been specifically mentioned here. Thus, by this bhakti alone, these devotees are satisfied and experience happiness. This is the mysterious  aspect of  bhakti.

Or the meaning of “satisfaction and enjoyment” can be as follows. They are satisfied even at the stage of sädhana, by continual performance of their worship brought about by good fortune, and they take pleasure in thinking of their future attainment of prema, and enjoy with their Lord through the mind. This interpretation indicates rägänuga-bhakti.

teñäà satata-yuktänäà bhajatäà préti-pürvakam |

dadämi buddhi-yogaà taà yena mäm upayänti te ||10||
10. I appear within the heart of those who constantly desire to be with Me and worship Me with great love. By this appearance in their heart, they attain My direct association.  

“It is understood that the joy of the devotee described in the previous verse is spiritual bliss beyond the modes. But by which method do the devotees gain direct contact with You? Who gives them the method of realizing You?”  Anticipating such a question, the Lord speaks this verse.

I give buddhi-yoga (bhakti) to those who are constantly desirous of association with Me (satata-yuktänäm). This means that the Lord alone causes buddhi-yoga (bhakti-yoga)—I alone appear within the functions of their minds. This buddhi-yoga cannot be obtained at all from any other source and it does not appear on its own. The statements means that realization of Me is given only by Me and received only by the devotee. By this bhakti, they attain Me; they attain direct association with Me (upayänti—they come near Me).      

teñäm evänukampärtham aham ajïänajaà tamaù |

näçayämy ätma-bhäva-stho jïäna-dépena bhäsvatä ||11||

11. To show favor to them, I, by Myself, situated in their mental functions, extinguish the darkness born of ignorance with the shining lamp of knowledge. 

“Without the functioning of knowledge and other such elements, how can they attain You and how can they even strive for that goal?”

All this is not at all necessary.  Having the intention of giving them mercy by all means, even without them having to worry about attaining My mercy, since I Myself make the endeavor to give them mercy (teñam eva anukampärtham), I, being situated within the functioning of their intellects (ätma-bhävasthaù)--by the lamp of knowledge, knowledge arising from bhakti which is beyond the guëas, not sattvic knowledge, since bhakti alone can reveal Me--destroy the darkness born of ignorance in them alone, and not in other persons such as the yogés . I alone (aham eva) do this, all on My own. Why should they strive for this purpose? I have already said that I carry the responsibility of their spiritual and material welfare (yoga-kñemaà vahämy aham). I accept responsibility to supply all their material and spiritual requirements.

These famous four verses which have been narrated are the essence of all topics in the Gétä , removing the misery and producing complete joy for the jévas.

arjuna uväca

paraà brahma paraà dhäma pavitraà paramaà bhavän |

puruñaà çäçvataà divyam ädi-devam ajaà vibhum ||12||

ähus tväm åñayaù sarve devarñir näradas tathä |

asito devalo vyäsaù svayaà caiva bravéñi me ||13||

12-13. Arjuna said: You are the supreme Brahman, the supreme body, the most purifying. The sages, Närada, Asita, Devala and Vyäsa, therefore declare You to be the eternal human form, beyond the guëas, unborn, the source of all, and the greatest. And so also do You declare it to me. 

Desiring to hear in detail what was just spoken briefly by the Lord, Arjuna speaks by first praising the Lord. 

You are param brahma and You are the most attractive body in the form of Çyämasundara (paraà dhäma). According to Amara Koça, dhäma means house, body, light and glory. That Brahman is You. You have no difference between Yourself and Your body, unlike the jéva. What type of body is this? It is supremely purifying, taking away the contamination of ignorance for the person who sees it (paramaà pavitram). Therefore all the åñis speak of the eternality of You in the human form (çäçvataà puruñam ähuù).  

sarvam etad åtaà manye yan mäà vadasi keçava |

na hi te bhagavan vyaktià vidur devä na dänaväù ||14||

 14. I accept as true all that you have told me, Keçava. But, O Lord, the devas and Dänavas do not know about Your birth. 

I do not doubt at all what You say to me. But these åñis say that Your supreme body is without birth. They do not know about Your birth (vyaktim). They do not understand how You with Your svarüpa of para-brahma can be both unborn and born. What You have said in verse 10.2--that neither the devatäs nor åñis know about Your birth--I accept as completely true (sarvam etad åtaà manye). O Keçava, You bind up even Brahmä and Çiva with ignorance of Your true nature. (ka=Brahmä, éça=Çiva, va=to bind). Then, certainly it must be said that the devatäs and Dänavas also do not know You.        

svayam evätmanätmänaà vettha tvaà puruñottama |

bhüta-bhävana bhüteça deva-deva jagat-pate ||15||

15. O supreme among the creators, the lord of creators of all creators, the performer of pastimes, the master of all in this universe, You alone know Yourself by Yourself. 

Therefore, You alone know about Yourself. Your devotee knows that actually You do have birth and are also without birth, though such a condition is difficult to exist.  But he also does not know by which method it can happen. You alone (eva) know that. You know through Yourself (ätmanä) alone, not through any other means. Therefore, among all the puruña avatäras, who are creators of the mahat-tattva and other elements, You are supreme (uttama). Not only are You supreme among them. You are the lord of those lords up to Brahmä, who have become the creators of all material bodies (bhütä-bhävana-bhüteça). Not only are You the lord of all of them, You are also the performer of pastimes (deva ),
  taking the devas as instruments in Your pastimes (deva-deva ). Moreover, out of Your infinite mercy, You are the master of those like me (just a däsa) dwelling within the universe (jagat-pate). All four of these terms starting with puruñottama and ending with jagat-pate are in the vocative case.  

Another meaning is as follows. These words may be taken as terms describing the nature of being the supreme person (puruñottama). You are father of all creatures (bhütä-bhävana). But since sometimes a father is not respected, Arjuna says “You are the controller of all creatures (bhüteça).” But sometimes even a controller is not so worthy of worship. Therefore he says “You are the deva among all the devas.”  Though the devas are worshipable, sometimes they do not give protection. Therefore he says “You are the protector of the universe (jagat-pate).” 

vaktum arhasy açeñeëa divyä hy ätma-vibhütayaù

yäbhir vibhütibhir lokän imäàs tvaà vyäpya tiñöhasi ||16||

16. You should speak about Your vibhütis in detail, at least about those by which You remain pervading this universe.

“It is difficult to understand the truth about You. Therefore, I want to know about Your vibhütis. Your vibhütis are very attractive (divya). You should speak about them fully.”

“But it is impossible to speak of all of My vibhütis fully.”

“Speak about those vibhütis by which You spread Yourself in this world.”     

kathaà vidyäm ahaà yogiàs tväà sadä paricintayan |

keñu keñu ca bhäveñu cintyo ’si bhagavan mayä ||17||

 17. O master of yoga mäyä, by what method of thinking can I know You at all times?  How should I think of You with devotion in various objects, O Lord?

“O Lord, one who possesses the yoga-mäyä-çakti (yogin)!” This is similar to the construction of vanamalin, one who wears a garland of flowers. How can I, thinking of You, know You (vidyäm) at all times? Of course you say bhaktyä mäm abhijänäti yävän yaç cäsmi tattvataù: only by bhakti can I be known as I am in truth. (BG 18.55)  But in which objects (bhäveñu) can I think of You? This means “How can I perform bhakti by thinking of You in various objects?”     

vistareëätmano yogaà vibhütià ca janärdana |

bhüyaù kathaya tåptir hi çåëvato nästi me ’måtam ||18||

18. O Janärdana, please tell me again in detail about Your vibhütis and Your bhakti-yoga. Hearing Your nectar, I have no satiation.

“I have already said that I am the source of everything and everything moves because of Me: ahaà sarvasya prabhavaù. Therefore you should understand that everything is My vibhüti. And by saying, “Knowing this, they worship Me” (iti matvä bhajante mäm) I have indicated bhakti-yoga.”

“But speak in detail about Your vibhütis and about bhakti. O Janärdana, in people such as me (jana), by the sweetness of Your beneficial instructions, you create longing. You make us agitated (ardana), and You make us beg. What can we do? For me, hearing nectar in the form of Your instructions, relishing through a tongue in the form of my ear, there is no satiation.” 

çré-bhagavän uväca

hanta te kathayiñyämi divyä hy ätma-vibhütayaù |

prädhänyataù kuru-çreñöha nästy anto vistarasya me ||19||

19.  The Lord said: By My mercy, I will tell you about the chief of My excellent vibhütis. O best of the Kurus, there is no end to My manifestations. 

Oh (hanta), out of mercy, I will tell you about these vibhütis. I will speak of the chief ones, because there is no end to their number. Vibhutayaù is used for vibhutéù (feminine plural accusative). These vibhütis are excellent (divya), not like grass or bricks. The word vibhüti includes both material and spiritual manifestations of power of the Lord.   Because they all arise from the çakti of the Lord, they should all be considered as worthy of meditation as forms of the Lord, though some are preferable to others.     

aham ätmä guòäkeça sarva-bhütäçaya-sthitaù |

aham ädiç ca madhyaà ca bhütänäm anta eva ca ||20||

20. O conqueror of sleep, I am the soul of prakåti, situated as the spirit within each universe, and within each living entity. I alone am the creation, maintenance and destruction of all creatures. 

First you should think of Me alone as the cause of all these vibhütis by using just one of My portions. I am ätmä, the soul within prakåti;  I am the creator of the mahat-tattva, the puruña, the Paramätmä (Karaëodakaçäyé). O one who conquers sleep (Guòäkeça), you are qualified for meditation since you do not sleep. I am situated in the aggregate of all beings (vairäjas), as the antaryämé  of the viräö (Garbhodakaçäyé). I am also situated within the hearts of all living entities, as the antaryämé of the individuals (Kñérodakaçäyé). (Two meanings are given to the phrase sarva-bhutäçaya-sthitaù). I am the cause of the creation (adiù), the maintenance (madhyam) and the destruction of all entities.   

ädityänäm ahaà viñëur jyotiñäà ravir aàçumän |

marécir marutäm asmi nakñaträëäm ahaà çaçé ||21||

21. Among Ädityas I am Viñëu, and among lights, I am the many-rayed sun. Among the winds, I am Maréci.
 I am the moon amidst the stars.

The genitive case is use for the rest of the chapter to indicate a specific head of group of items and also to indicate a relation to a group. Among the twelve Ädityas, I am Viñëu, one of the names of the sun.
 This is My vibhüti. Among all lights, those things which reveal, I am the sun, with a multitude of rays. Maréci is outstanding among the winds.      

vedänäà säma-vedo ’smi devänäm asmi väsavaù |

indriyäëäà manaç cäsmi bhütänäm asmi cetanä ||22||

22. Among the Vedas, I am the Säma, and among the devatäs, I am Indra. Among the senses, I am the mind. In all living creatures, I am the power of awareness.

Among the devatäs, I am Indra (väsavaù). I am jïäna-çakti (cetanä) related to all beings. Here the use of the genitive is relational.  

rudräëäà çaìkaraç cäsmi vitteço yakña-rakñasäm |

vasünäà pävakaç cäsmi meruù çikhariëäm aham ||23||

23. Among the Rudras, I am Çaìkara
, and among the Yakñas and Räkñasas, I am Kuvera.
  Among the Vasus, I am fire.
 Among the peaked mountains, I am Meru.

 Vittesaù, lord of wealth, means Kuvera.

purodhasäà ca mukhyaà mäà viddhi pärtha båhaspatim |

senänénäm ahaà skandaù sarasäm asmi sägaraù ||24||

24. Among head priests, I am the chief one, Båhaspati. Among leaders of armies, I am Kärtikeya. Among reservoirs of water, I am the ocean.

Skanda means Kärtikeya. The form senänénäm is poetic license (the other form would be senäniyam).  

maharñéëäà bhågur ahaà giräm asmy ekam akñaram |

yajïänäà japa-yajïo ’smi sthävaräëäà himälayaù ||25||

25. Among the great sages, I am Bhågu. Among words, I am oà. Among sacrifices, I am japa. Among immovable objects, I am the Himälayas.

Ekäkñara, one syllable, refers to the praëava om. 

açvatthaù sarva-våkñäëäà devarñéëäà ca näradaù |

gandharväëäà citrarathaù siddhänäà kapilo muniù ||26||

26. Among the trees, I am the pippala.
 Among the divine sages, I am Närada. Among the Gandharvas, I am Citraratha. Among perfected beings, I am Kapila.

uccaiùçravasam açvänäà viddhi mäm amåtodbhavam |

airävataà gajendräëäà naräëäà ca narädhipam ||27||

27. Know that among horses I am Uccaiùçrava who rose from the nectar ocean. Among elephants I am Airävata.
 Among men I am the king. 

Among horses, I am Ucchaiùçrava who arose from the churning of the nectar ocean (amåtodbhavam).      

äyudhänäm ahaà vajraà dhenünäm asmi käma-dhuk |

prajanaç cäsmi kandarpaù sarpäëäm asmi väsukiù ||28||

28. Among weapons, I am the thunderbolt. Among cows, I am the Kämadhenu. Among types of lust, I am that for producing offspring. Among snakes, I am Väsuki.
Among the cows, I am Kämadhenu (käma-dhuk).
 Among the types of lust, I am lust   for the purpose of producing offspring (prajanaù).         

anantaç cäsmi nägänäà varuëo yädasäm aham |

pitèëäm aryamä cäsmi yamaù saàyamatäm aham ||29||

29. Among Nägas,
 I am Ananta. Among inhabitants of water I am Varuëa. Among the Pitås, I am Aryamä. Among punishers, I am Yama.

Among the inhabitants of the water (yädasäm), I am Varuëa. Among those who punish (saàyamatäm), I am Yama.         

prahlädaç cäsmi daityänäà kälaù kalayatäm aham |

mågäëäà ca mågendro ’haà vainateyaç ca pakñiëäm ||30||

30. Among the demons, I am Prahläda. Among controllers, I am time. Among animals, I am the lion. Among birds, I am Garuòa.

Among subjugators (kalayatäm), I am time. Among animals, I am the lion (mågendraù).   Among birds, I am Garuòa (vainateyaù).      

pavanaù pavatäm asmi rämaù çastrabhåtäm aham |

jhañäëäà makaraç cäsmi srotasäm asmi jähnavé ||31||

31. Among purifiers and the swift, I am the wind. Among holders of weapons, I am Paraçuräma. Among the fishes, I am the makara. Among rivers, I am the Gaìgä.

Of moving or purifying agents, I am the wind. Among bearers of weapons, I am Paraçuräma. He is suitable as a vibhüti because He is an aveçävatära, and because He is an outstanding jéva among those who have been given powers by the Lord.
 Padma Puräëa, quoted in Bhagavatämåta says “O devi, I have recited to you the story of Paraçuräma, a çaktyaveça avatära of the Lord.” Also it says, “He took birth as an empowered jéva.” The characteristics of the aveçävatära are also mentioned in the Bhagavatämåta. “Where a jéva is filled with portions of jïäna-çakti or other çakti of the Lord, he is called aveçävatära.” (Laghu Bhagavatämåta 1.4 .39, 1.4.38, 1.1.18) Among fish (jhañäëäm), I am the makara, a special type of fish. Among rivers (srotasäm), I am the Gaìgä.     

sargäëäm ädir antaç ca madhyaà caiväham arjuna |

adhyätma-vidyä vidyänäà vädaù pravadatäm aham ||32||

32. I am the creation, destruction and maintenance of all elements. Among types of knowledge, I am knowledge of the soul. Among types of debate I am väda.

I am the creation (adiù) and destruction (antaù) of ether and other elements (sargäëäm), and the maintenance of them as well. One should meditate upon creation, maintenance and destruction as My vibhütis. This means that I, the Supreme Lord, am the creator, maintainer and destroyer. Among types of knowledge, I am knowledge of the self. Among types of argumentation in order to establish ones own idea and defeat others ideas, such as jalpa and vitaëòa, I am väda, which attempts to discern actual truth with the goal of coming to a conclusion.
   

akñaräëäm a-käro ’smi dvandvaù sämäsikasya ca |

aham eväkñayaù kälo dhätähaà viçvato-mukhaù ||33||

33. I am the letter “a” among all letters. Among compounds, I am the dvandva. Among destroyers, I am Çiva and among creators, I am Brahmä, with four faces.

The dvandva compound is superior among compounds since its elements are equal.
 Among destroyers I am indestructible time. This refers to Mahäkäla, Rudra, famous as the destroyer. Among the creators I am Brahmä (dhätä), with four faces (viçvato mukhaù).    

måtyuù sarva-haraç cäham udbhavaç ca bhaviñyatäm |

kértiù çrér väk ca näréëäà småtir medhä dhåtiù kñamä ||34||

34. Among deaths, I am that which takes away all memory. Among all transformations of the body which will take place, I am the first one, birth. Among women I am Kérti, Çré, Väk, Småti, Medhä, Dhåti and Kñamä, and other wives of Dharma.

Among all types of deaths which are happening at every moment, I am death which takes away all memory. It is said måtyur atyanta-vismåtiù: death is extreme forgetfulness.  (SB 11.22.39) Among the transformations which will take place for the living entities in the future, I am birth, the first transformation. Among women, I am fame, beauty, and refined speech (väk), these three and also the four: memory, intelligence, fortitude and tolerance. Ca indicates the other wives of Dharma such as Mürti
.   

båhat-säma tathä sämnäà gäyatré chandasäm aham |

mäsänäà märga-çérño ’ham åtünäà kusumäkaraù ||35||

35. Among the sämas, I am the Båhat Säma. Among meters, I am gäyatré. Among months, I am Mrgaçérña.
 Among the seasons, I am the spring. 

The Lord has already said that he is the Säma among the Vedas. Here he says that among the verses to be sung he is the Båhat Säma in the verse which begins tvamårddhim havämahe. (Åg Veda 6.46.1) Among meters I am gäyatré, and among seasons I am spring (kusumäkaraù), filled with flowers. 

dyütaà chalayatäm asmi tejas tejasvinäm aham |

jayo ’smi vyavasäyo ’smi sattvaà sattvavatäm aham ||36||

36. I am gambling in the cheaters. Among conquerors, I am their victory. Among those who endeavor, I am the endeavor. Among the strong, I am their strength.

Related to those who mutually cheat each other, I am gambling. Here genitive case is used to show relationship with the cheaters. Among the conquerors, I am victory. Among those who endeavor, I am effort. Among the strong, I am strength (sattvam).   

våñëénäà väsudevo ’smi päëòavänäà dhanaïjayaù |

munénäm apy ahaà vyäsaù kavénäm uçanä kaviù ||37||

37. Among the Våñëis, I am Vasudeva. Among the Päëòavas, I am Arjuna. Among the sages, I am Vyäsa. Among the wise, I am Uçanas.

Among the Våñëis, I am Vasudeva, who is My father.
 He is My vibhüti. The rule is given as follows: prajïäditvät (Añöädhyäyé, Päëini 5.4.38).
 Sometimes the long ä can have the same meaning as short a. The long ä is used to indicate self-interest. Others would propose that the meaning is “Among the Våñëis, I am Myself, the son of Vasudeva.” This however is not agreeable, as it does not mean anything.   

daëòo damayatäm asmi nétir asmi jigéñatäm |

maunaà caiväsmi guhyänäà jïänaà jïänavatäm aham ||38||

38. I am punishment among those who punish. In those who desire victory, I am proper policy. In secrets, I am silence. I am knowledge in those who have knowledge. 

Among those who punish, I am punishment. Here the genitive is used to indicate relationship.  

yac cäpi sarva-bhütänäà béjaà tad aham arjuna |

na tad asti vinä yat syän mayä bhütaà caräcaram ||39||

39. I am that seed which causes all living entities to manifest, O Arjuna. No moving or non-moving entities can exist without Me.

I am the seed of all beings, the cause of their sprouting, because without Me, moving and non-moving creatures would not exist. This means they would be false things. 

nänto ’sti mama divyänäà vibhüténäà parantapa|
 eña tüddeçataù prokto vibhüter vistaro mayä ||40||
40. There is no end to My wonderful vibhütis, O afflicter of enemies. I have only briefly declared the expanse of My vibhütis.
Now the Lord summarizes the subject. There is no end to My vibhütis. Briefly only (uddeçataù), in name only, I have spoken of the multitude of My vibhütis.   

yad yad vibhütimat sattvaà çrémad ürjitam eva vä |

tat tad evävagaccha tvaà mama tejo-’àça-saàbhavam ||41||

41. Whatever object in past, present or future displays majesty, excellence, or strength, know that it has arisen from just a fragment of My power.

In this verse the Lord brings together all the vibhütis of past, present and future which were not previously mentioned. Whatever object (sattvam) has majesty (vibhütimat), excellence (çrémat), or extraordinary strength or power (ürjitam), know that it comes from a portion of My power.    

atha vä bahunaitena kià jïätena tavärjuna |

viñöabhyäham idaà kåtsnam ekäàçena sthito jagat ||42|| 

42. But what is the use of all this knowledge for you, Arjuna? Please understand: by just one portion of Myself, I am firmly established in this universe.

Know the results that come from these many separate pieces of knowledge. By one portion alone, by the Paramätmä in human form, fixing Myself (viñöabhya) in the world which I have created, supporting this created world by being its basis, superintending the world by being its ruler, controlling the world by being its controller, pervading the world by being pervasive, and creating the world by beings its cause, I am situated in this world. 

Everything in this universe is Kåñëa alone, and He is thus worthy of service. By intelligence given by that realization, one should taste His sweetness. This has been explained in this chapter. 

Here ends the commentaries on the tenth chapter of the Gétä  for the pleasure of the devotees’ minds, by the mercy of the äcäryas.

� Use of te (dative case) with the verb vakñyämi indicates there is a hidden infinite which should be understood.  Thus, aham te vakñyämi, instead of simply meaning  “I speak to you” means “I speak to you in order to amaze you, impress you, please you etc.”


� Prabhava  means “power”  as well as “birth.”


� Even knowledge of ätmä distinct from the body is only sattva guëa. 


�The seven sages are Bhågu, Maréci, Atri, Pulastya, Pulaha, Kratu, and Vasiñöha. 


� Because all of these persons with great intelligence and wisdom arise from the Lord, they cannot understand about the Lord. 


� Thus the vibhüti and the yoga mentioned in the previous verse have been explained in this verse.


� Materialists cannot understand how devotees can enjoy without dependence on external material stimulation.


� The word deva comes from the root div and means “one who plays.”


� The story is told in  SB 6.18. Indra entered Diti’s womb and cut her son into forty-nine parts. In this way the forty-nine kinds of air known as the Maruts appeared.


� The sun is given twelve names according its position in the twelve zodiac signs throughout the year. The names are Dhätå, Aryaman, Mitra, Varuëa, Indra, Vivasvat, Püñan, Parjanya, Amça, Bhaga, Tvañöå and Viñëu.


� Lord Brahmä said: My dear boy Rudra, you have eleven other names: Manyu, Manu, Mahinasa, Mahän, Çiva, Åtadhvaja, Ugraretä, Bhava, Käla, Vämadeva and Dhåtavrata. SB 3.12.12


� Kuvera is a Yakña.


� The eight Vasus are Äpa, Dhurva, Soma, Dharma, Anila, Pävaka, Pratyuña and Prabhäsa.


� This tree is regards as a representative of Viñëu. 


� The elephant also arose from the churning of the ocean.


� This cow was born from the churning of the milk ocean. She gives unlimited milk.


� Nägas have many heads, whereas sarpas, regular snakes, have only one head each.


� Räma is taken as Paraçuräma rather than Rämacandra, since he is a jéva . A jéva  can be a vibhüti, but not the Lord Himself.


�  Väda, jalpa and vitaëòa are famous as the three types of argument. When both parties desire to win by establishing their own opinion with proofs and arguments, and refuting the opponent’s view with circumvention (chala), false generalization (jäti) and syllogistic fault (nigraha-sthäna), it is called jalpa.   When one party refutes the opponent’s view (by the above means), without establishing his own opinion, it is called vitaëòa.  These two types of debate, with a desire to win, simply display skill in debating and bear no result.  That discussion having a desire for truth is called väda.  


� In the avyayébhäva compound the first element is more important: adhyätma, in the soul. In the tat-puruña compound the second element is more important: guëätita, surpassing the guëas. In the bahu-vréhi compound both elements are unimportant, depending on reference to a third element: mahä-bahuù, one who has strong arms.


� Dharma married thirteen daughters of Dakña. Çraddhä, Maitré, Dayä, Sänti, Tuñöi, Puñöi, Kriyä, Unnati, Buddhi, Medhä, Titikñä, Hré and Mürti are mentioned in SB 4.1.49. Mahäbhärata gives a different list which includes Kérti, Çré, and Dhåti. Väk does not seem to be one of Dharma’s wives. 


� This is the first month in one calendar system.


� Baladeva says that Väsudeva refers to Balaräma, since Väsudeva usually means the son of Vasudeva. In either case, taking Väsudeva as father or brother avoids making Kåñëa his own vibhüti.


� Väsudeva usually means the son of Vasudeva.  However sometimes by the rule given, Väsudeva can simply mean Vasudeva.





